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28. Kinh Tw hoan hy (P. Sampasadaniya Sutta, H. B#X
525,2@) tu()’ng dwong bai kinh ciing twa dé trong bé Truong A-
ham,” Trwéc khi vién tich tai Nalanda, Ngai Sariputta da
tan dwong gia tri Phat phap, kéu goi moi nguoi thyc tap
Bén niém x&, Bén chanh can, Bén nhw y tic, Nam can,
Nam nang lwc, Bay giac ngd, Tam chanh dao... nham ket
thic khd dau, tréi nghiém an lac ngay trong d&i séng hién
tai.

28. Sampasadaniya Sutta: Serene Faith. Sariputta
explains his reasons for his complete faith in the Buddha.

Viét Dich tr Pali: HT. Thich Minh Chéau

English Translation from Pali: Maurice Walshe

Nhuw vay t6i nghe.
1. M6t thoi, The Tén & tai Nalanda, trong rirng xoai
Pavarika.

Luc bay gi®, ton gia Sariputta (Xa-lgi- phat) dén tai ché
The Ton &, danh I8 Thé Tén va ngdi xudng mot bén. Khi
ngdi xubng mét bén, tén gid Sariputta bach Thé Tén:

- Bach Thé Tén, con tin twdng Thé Tén dén ndi con nghi

rang & qua khir, & twong lai cling nhw & hién tai, khong thé
CO MOt Vi Sa mon, mot vi Bé-la-mén khac nao coé thé vi dai
hon Thé Ton, sang suot hon Thé Tén, vé phwong dién giac
ngo.

- Nay Sariputta, 161 ndi cGa,Ngu’Q’i that la dai ngén, that la
gan da. Nguwoi that 1a rong tieng rong con suw tr khi Nguoi

[99] 1. THUS HAVE | HEARD. Once the Lord was staying
at Nalanda in Pavarika’s mango-grove.

And the Venerable Sariputta came to see the Lord,
saluted him, sat down to one side, and said:®*°

‘It is clear to me, Lord, that there never has been, never
will be and is not now another ascetic or Brahmin who is
better or more enlightened than the Lord.’

‘You have spoken boldly with a bull’s voice, Sariputta, you
have roared the lion’s roar of certainty. How is this? Have all




noi: "Bach Thé Tén, con tin twédng Thé Tén dén ndi con nghi
rang, & qua kht, & twong lai cling nhw & hién tai, khdng thé
cd mot vi Sa mon, mot vi Ba-la-mdn nao co thé vi dai hon
Thé Tén, sang subt hon Thé Tén, vé phwong dién giac
ngd."

Nay Sariputta, c6 phai Nguwoi da dwoc biét, trong qua
kht, cac vi A-la-han, Chanh Bang Giac, v&i tdm ctia Nguoi
biét dwoc tdm cla tat ca cac vi Thé Ton - Gidi dirc chw vi
Thé Té6n la nhw vay, Phap chw vi Thé Tén la nhw vay, Tri
tué chw vi Thé Tén la nhw vay, An trd chw vi Thé Tén la nhw
vay, Giai thoat chw vi Thé Tén la nhw vay?

- Bach Thé Tén, khéng!

- Nay Sariputta, c6 phai Ngwoi da dwoc biét, trong twong
lai, cac vi A-la-han, Chanh E)éng Giac, voi tam cua Nguoi
biét dwoc tam cla tat cd cac vi Thé Tén - Gidi dirc chw vi
Thé Té6n la nhu vay, Phap chu vi Thé Tén la nhw vay, Tri
tué chw vi Thé Tén la nhw vay, An trd chw vi Thé Tén la nhw
vay, Giai thoat chuw vi Thé Tén la nhw vay?

- Bach Thé Tén, khéng!

- Nay Sariputta, c6 phai Ngwoi da dwoc biét, trong hién
tai Ta la vi A-la-han, Chanh Pang Giac, v&i tam ctia Nguoi
biét dwoc tam cla Thé Tén - Gidi dirc chw vi Thé Ton la
nhw vay, Phap chuw vi Thé Toén la nhw vay, Tri tué chw vi
Thé T6én la nhw vay, An trd chw vi Thé Tén 1a nhw vay, Giai
thoat Thé Tén la nhw vay?

the Arahant Buddhas of the past appeared to you, and were
the minds of all those Lords open to you, so as to say:
“These Lords were of such virtue, such was their teaching,
[100] such their wisdom, such their way, such their
liberation™?’

‘No, Lord.’

‘And have you perceived all the Arahant Buddhas who will
appear in the future?’

‘No, Lord.’

‘Well then, Sariputta, you know me as the Arahant
Buddha, and do you know: “The Lord is of such virtue, such
his teaching, such his wisdom, such his way, such his
liberation™?’

‘No, Lord.’




- Bach Thé Tén, khong!

- Nay Sariputta, hay xem! Ngwoi khong cé tri tué biét
dwoc tam tw cla chw vi A-la-han, Chanh Péng Giac & qua
khir, & hién tai va & twong lai! Vay sao, nay Sariputta, 10i
néi cua Nguoi tuyén b6 that Ia dai ngon, that la gan da.

Ngwoi that da réng tiéng réng con sw t& khi Nguwoi néi:
"Bach Thé Tén, con tin twédng Thé Tén dén ndi con nghi
rang, & qua khtr, & twong lai cling nhw & hién tai, khdng thé
cd mdt vi Sa mdn, vi Ba-la-moén khac nao co thé vi dai hon
Thé T6n, sang subt hon Thé Tén, vé phwong dién giac
ngd."

2. Bach Thé Tén, con khéng c6 tri tué dé dwoc biét tam
tw cla chw vi A-la-han, Chanh Pang Giac trong qua khu,
hién tai va vi lai.

Bach Thé Tén, nhung con biét truyén théng vé Chanh
phap.

Bach Thé Tén, nhw vi vua cé mdt thanh tri & bién canh,
c6 hao Iy kién cd, c6 thanh quéach thap canh kién cb va chi
c6 mét cra thanh ra vao. Ctra thanh cé vi gilr ctra théng
minh, biét tai va giau kinh nghiém, ngan chan nhirng nguoi
la, chi cho vao nhirng ai quen biét.

Ngwoi nay, trong khi di tuan tiéu xung quanh thanh, co
thé khong thay hét cac chdp ndi va khe h& cla twong, nhé
cho dén mét con méo cé thé di qua dwoc.

Nhwng nguoi 8y chi can biét rang cac sinh vat to I1&n hon
mudn di vao hay di ra thanh nay, tat cd déu phai di vao hay
di ra ctra nay.

Bach Thé Tén, ciing vay con biét truyén théng vé Chanh
phap.
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‘So, Sariputta, you do not have knowledge of the minds of
the Buddhas of the past, the future or the present. Then,
Sariputta, have you not spoken boldly with a bull’s voice and
roared the lion’s roar of certainty with your declaration?’

2. ‘Lord, the minds of the Arahant Buddhas of the past,
future and present are not open to me.

But | know the drift of the Dhamma.

Lord, it is as if there were a [101] royal frontier city, with
mighty bastions and a mighty encircling wall in which was a
single gate, at which was a gatekeeper, wise, skilled and
clever, who kept out strangers and let in those he knew.

And he, constantly patrolling and following along a path,
might not see the joins and clefts in the bastion, even such
as a cat might creep through.

But whatever larger creatures entered or left the city, must
all go through this very gate.

And it seems to me, Lord, that the drift of the Dhamma is
the same.




Tat ca nhitng vi A-la-han, Chanh Bang Giac trong thoi
qué khiv, tit cd nhirtng bac Thé Tén nay da diét trv Nam
Trién cai, nhirng nhiém tam khién tri tué yéu &t, da khéo an
trd tam vao Bén Niém x&, da nhw that tu hanh Bay Giac chi,
da chirng ngd vd thwong Chanh Bang Giac.

T4t ca nhirng vi A-la-han, Chanh Bang Giac trong thoi vi
lai, t4t c& nhirng bac Thé Tén nay sé diét trie Nam Trién cai,
nhirng nhiém tam khién tri tué yéu 6&t, sé& khéo an trd tam
vao Bén Niém xw&, sé nhw that tu hanh Bay Giac chi va sé
chirng ngd vé thwong Chanh Péng Giac.

Bach Thé Tén, va nay Thé Tén, bac A-la-han, Chanh
DPang Giac da diét trix Nam Trién cai, nhivng nhiém tam
khién tri tué yéu &t, sé khéo an tri tdm vao Bén Niém xu,
da nhw that tu hanh Bay Giac chi, da chirng ngé vé thuwong
Chanh Bang Giac.

Va nay & day, con mét thoi yét kién Thé Tén dé nghe
phap. Bach Thé Tén, Thé Tén thuyét phap cho con, méi
phap lai cao thwong, tham thay hon phap truwéc, hac phap
va bach phap déu dwoc dé cap, dbi chiéu.

Bach Thé Tén, nh& Thé Toén thuyét phap cho con, méi
phap lai cao thuo’ng tham thay hon phap trudc, hac phap
va bach phap déu dwoc dé cap, dbi chiéu nhw vay, nén
trong sw tham hiéu Chanh phap, mét phap dwoc con tham
hiéu tron ven, d6 14 léng tin ctia con vao vi Bén Suw —

Thé Tén 1a bac Chanh Bang Giac, phap dwoc Thé Tén
khéo thuyét gidng va ching Tang da khéo hanh tri.

3. Bach Thé Ton, lai nira, diém nay that 1a vo thwong:
Thé Ton thuyét phap vé cac thién phap. O' day nhirng thién
phap la Bon Niém x&, Bon Chanh can, Bon Nhuw y tuc, Nam
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All those Arahant Buddhas of the past attained to
supreme enlightenment by abandoning the five hindrances,
defilements of mind which weaken understanding, having
firmly established the four foundations of mindfulness in
their minds, and realised the seven factors of enlightenment
as they really are.

All the Arahant Buddhas of the future will do likewise, and
you, Lord, who are now the Arahant, fully-enlightened
Buddha, have done the same.

‘So | came once [102] to the Blessed Lord to listen to
Dhamma. And the Blessed Lord taught me Dhamma most
excellently and perfectly, contrasting the dark with the light.

And as he did so, | gained insight into that Dhamma, and
from among the various things | established one in
particular, which was serene confidence®*’ in the Teacher,

that the Blessed Lord is a fully-enlightened Buddha, that
the Dhamma is well taught by the Blessed Lord, and that the
order of monks is well-trained.

3. ‘Also, lord, the Blessed Lord’s way of teaching Dhamma
in regard to the wholesome factors is unsurpassed, that is to
say: the four foundations of mindfulness, the four right




Can, Nam Lwc, Bay Giac chi, Thanh dao tam nganh.

Bach Thé Tén, & day vi Ty kheo tan diét cac lau hodc, cod
thé tw minh ching tri va chirng ngd, dat dén va an trd ngay
trong hién tai, Tam giai thoat va Tué giai thoat v lau nay.

Bach Thé Tén, that la vd thwong dbi voi cac thién phap.
Téat ca diém nay, Thé Toén da biét va ngoai sy hiéu biét cua
Ngai, khéng co gi con lai dé& hiéu biét hon niva. Khdng c6
mot ai, mét Sa mén hay mét Ba-la-mdén nao khac co thé
chirng biét hon Thé Tén vé van dé céac thién phap.

4. Bach Thé Tén, lai nira, diém nay that la vd thwong:
Thé Tén thuyét phap vé s trinh bay cac Nhap xu.

Bach Thé Tén, sau ndi x(r va ngoai x&, tlrc 1a méat va sac,
tai va tiéng, mdi va hwong, lwdi va vi, than va xuc, y va
phap.

Bach Thé Tén, that la vo thwong vé sw trinh bay cac
Nhap x(r. TAt ca diém nay, Thé Ton da biét va ngoai sy hiéu
biét ciia Ngai, khéng c6 gi con lai d& hiéu biét hon nira.
Khong c6 mét ai, moét Sa mén hay mét Ba-la-mbn nao khac
c6 thé chirng biét hon Thé Tén vé van dé trinh bay cac
Nhap xu.

5. Bach Thé Tén, lai niva, diém nay that 1a vé thuwong:
Thé Tén thuyét phap vé van dé nhap thai. Bach Thé Tén, c6
bdn loai nhap thai.

Bach Thé Tén, & day, co loai khdng biét minh nhap bung
nguwdi me, khdng biét minh tri trong bung nguwdi me va
khéng biét minh ra khdi bung ngu®i me. D4 1a loai nhap thai

efforts, the four roads to power, the five spiritual faculties,
the five mental powers, the seven factors of enlightenment,
the Noble Eightfold Path.5*®

By these a monk, through the destruction of the
corruptions, can in this very life, by his own super-
knowledge, realise and attain the corruption-free liberation
of heart and liberation by wisdom, and abide therein.

This is the unsurpassed teaching in regard to the
wholesome factors. This the Blessed Lord fully
comprehends, and beyond it lies nothing further to be
comprehended; and in such understanding there is no other
ascetic or Brahmin who is greater or more enlightened than
the Blessed Lord, as regards the wholesome factors.

4. ‘Also unsurpassed is the Blessed Lord’'s way of
teaching Dhamma in regard to the elucidation of the sense-
spheres:

there are the six internal and external sense-bases:*° eye
and visible objects, ear and sounds, nose and smells,
tongue and tastes, body and tactiles, mind and mind-
objects.

This is the unsurpassed teaching in regard to the sense-
spheres ...

5. ‘Also unsurpassed is the Blessed Lord’'s way of
teaching Dhamma in regard to the modes of rebirth in four
ways:

thus, one descends into the mother’'s womb unknowing, ®®°
stays there unknowing, and leaves it unknowing. That is the
first way.




th&r nhat.

Lai nira bach Thé Tén, cé loai biét minh nhap bung
nguw®i me, nhung khéng biét minh an tra trong bung ngu i
me va khéng biét minh ra khdi bung ngu®i me. P6 13 loai
nhap thai nh hai.

Lai nira bach Thé Ton, c6 loai biét minh nhap bung
nguwoi me, biét minh an tru trong bung ngwdi me, va khong
biet minh ra khéi bung ngu®i me. D6 la loai nhap thai thi
ba.

Lai niva Bach Thé Ton, co loai biét minh nhap bung
ngw®i me, biét minh an trd trong bung nguwdi me va biét
minh ra khéi bung ngw®i me. D6 la loai nhap thai thir tw.

bay la b{Sn loai nhap thai. Bach Thé Ton, that 1a vo
thwong vé van dé nhap thai.

6. Bach Thé Ton, lai niva, diém nay that 1a v6 thwong:
Thé Ton thuyét phap vé van dé sai khac trong sw ky tam.
Bach Thé Ton c6 bon loai ky tdm sai khac nhuw thé nay.

Bach Thé Tén, c6 hang tw t 16 bang hinh twéng:

"Y cGa Nguoi l1a nhw thé nay, y cia Nguoi l1a nhu vay,
tam ctia Nguwoi 1a nhu thé nay. Néu c6 té 16 nhiéu di nira, thi
sw 16 16 la nhw vay, khdng phai gi khac."

Nhuw vay 14 loai ky tam tht nht.

Lai nira bach Thé Tén, & day cé loai khéng tw t 16 bang
hinh twéng, nhung té 16 sau khi nghe tiéng phat ra bdi
ngwoi, phi nhan, hay chw Thién:

"Y ctia Nguwoi l1a nhv thé nay, y clia Nguoi 1a nhw vay,
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Or, one enters the womb knowing, stays there unknowing,
and leaves it unknowing. That is the second way.

Or, one enters the womb knowing, stays there knowing,
and leaves it unknowing. That is the third way.

Or, one enters the womb knowing, stays there knowing,
and leaves it knowing. That is the fourth way.

This is the unsurpassed teaching in regard to the modes
of rebirth...

6. ‘Also unsurpassed is the Blessed Lord’'s way of
teaching Dhamma in regard to the telling of thoughts®™" in
four ways.

Thus, one tells by a visible sign, saying: “This is what you
think, this is in your mind, your thought is like this.” And
however much one declares, it is so and not otherwise.

That is the first way.

Or, one tells not by a visible sign, but through hearing a
sound made by humans, non-humans,®®? or devas ...
That is the second way.




tam cda Nguwoi 1a nhw thé nay. Néu cé t6 16 nhiéu di nira, thi
sw 6 16 la nhw vay, khdéng phai gi khac."
Nhuw vay la loai ky tam th hai.

Lai nira bach Thé Tén, & day cé loai khéng tw té 16 bang
hinh twéng, cling khéng tw t6 16 sau khi nghe tiéng phat ra
b&i Nguwoi, phi nhan hay chw Thién, ma tw t0 16 sau khi
nghe tleng ré rang va hop ly, phat ra tw sy suy tam, tw duy:

"Y cGa Nguwoi l1a nhw thé nay, y ctia Nguwoi 1a nhw vay,
tam cla Nguwoi 1a nhu thé nay. Néu co té 16 nhiéu di nira,
thoi sw t6 16 la nhw vay, khéng phai gi khac."

Nhw vay la loai ky tdm thi ba.

Lai nira bach Thé Tén, & day cé loai khéng tw t 16 bang
hinh twéng, cling khéng tw t6 16 sau khi nghe tiéng phat ra
b&i nguwdi, phi nhan, hay chw Thién, cling khong tw té 10,
sau khi nghe tiéng rd rang va hop ly, phat ra t& sw suy tdm
va tw duy, nhuwng khi chirng dwoc dinh, khéng tam, khéng
t, o thé biét dwoc tdm ngudi khac véi tdm ctia minh:

"Tuy wdc nguyén hop y hanh cia Ton gia nay, vi nay sé
hwéng tam dén tam nay. Néu co té 16 nhiéu di niva, thoi sw
t6 10 1a nhw vay, khéng phai gi khac".

Nhw vay la loai ky tdm th tuw.

Bach Thé Tén, that l1a voé thwong vé van dé ky tdm sai
khac.

7. Lai nira, bach Thé Tén, diém nay that la vo thuwong: luc
Thé Toén thuyét phap v& van dé kién dinh
(dassanasamapatti). Bach Thé Tén, cé bdn loai kién dinh
nhw thé nay:

O day bach Thé Tén, c6 vi Sa mén hay Ba-la-mén, nhe
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Or one tells not by a sound uttered, [104] but by applying
one’s mind and attending to something conveyed by sound

mThat is the third way.

Or one tells, not by any of these means, when one has
attained a state of mental concentration without thinking and
pondering,®®® by divining another’s thoughts in one’s mind,
and one says:

“‘As far as so-and-so’s mind-force is directed, so his
thoughts will turn to that thing.” And however much one
declares, it is so and not otherwise.

That is the fourth way.

This is the unsurpassed teaching in regard to the telling of
thoughts in four ways...

of
in

7. ‘Also unsurpassed is the Blessed Lord's wa
teaching Dhamma in regard to the attainment of vision,*®*
four ways.

Here, some ascetic or Brahmin, by means of ardour,




nhiét tam, nhe tinh tAn, nhd cdn man, nhd khéng phéng dat,
nh& chanh trc niém, nén tam nhap dinh.

V@i tdm nhap dinh nhw vay, vi éy quan sat than nay, duwoi
tlr ban chan tr& lén, trén cho dén danh toc, bao boc béi da
va chlra day nhirng vat bat tinh sai biét:

Trong than nay, day la toc, 16ng, mong, rang, da, thit,
gan, xwong, than, tay, tim gan, hoanh cach md, la lach,
ph0| rudt, mang rudt, phan, méat, dam (niém dich), ma, mau,
moé héi, m&, nwdc mat, m& da, nwéc miéng, nwéc & khdp
xwong, nwdc tiéu.

Nhuw vay Ia kién dinh th& nhat.

Lai nt)a bach Thé Tén, & day co vi Sa moén hay Ba-la-
mén, nhd nhiét tdm, nhd tinh tn, nhd cdn man, nhd khéng
phong dat, nh& chanh rc niém, nén tam nhap dinh.

V@i tam nhap dinh nhw vay, vi éy quan sat than nay, duwoi
tlr ban chan tr& 1én, trén cho dén danh toc, bao boc bdi da
va chira day nhirng vat bat tinh sai biét:

Trong than nay, déay la toc, I16ng, mong, rang, da, thit,
gan, xwong, than, tay, tim, gan, hanh cach md, 14 lach, phdi,
rudt, mang rudt, phan, mat, dam (niém dich), md, mau, mo
héi, m&, nwdc mat, m& da, nwéc miéng, nwdc & khép
xwong, nwoc tiéu.

Hon niva, vi &y quan sat bd xwong ctia ngwdi ay con lién
két vé&i nhau, con dinh thit, mau va da.

Nhuw vay Ia kién dinh the hai.

Lai nira bach Thé Tén,... Hon nira, vi éy vuwot qua sy
quan sat bdé xwong cua nguwoi ay con lién két véi nhau, con
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endeavour, application, vigilance and due attention, reaches
such a level of concentration that he considers just this body

upwards from the soles of the feet and downwards from
the crown of the head, enclosed by the skin and full of
manifold impurities:

“In this body there are head-hairs, body-hairs, nails, teeth,
skin, flesh, sinews, bones, bone-marrow, kidneys, heart,
liver, pleura, spleen, lungs, mesentery, bowels, stomach,
excrement, bile, phlegm, pus, blood, sweat, fat, tears,
tallow, saliva, snot, synovic fluid, urine.” (as Sutta 22, verse
5)

That is the first attainment of vision.

Again, having done this and gone further, [105] he
contemplates the bones covered with skin, flesh and blood.
This is the second attainment.

Again, having done this and gone further, he comes to
know the unbroken stream of human consciousness as




dinh thit, mau va da, quan sat dong tdm thirc ciia ngudi Ay,
khéng gian doan, nhw la an tri ca doi nay va an tri ca doi
sau.

Nhuw vay la kién dinh the ba.

Lai niva, bach Thé Ton,... Hon nira, vi ay vwot qua s
quan sat b xwong cla nguwdi ay con lién két véi nhau, con
dinh thit, mau va da, quan sat dong tam thirc cia ngudi ay,
khéng gian doan, nhuw la khéng an trd ca doi nay va ca doi
sau.

Nhuw vay la kién dinh tho tw.

Bach Thé Tén, that Ia vé thwong vé van dé kién dinh.

8. Lai nira, bach Thé Tén, diém nay that la vé thuwong:
Thé Tén thuyét phap vé van dé phan loai cac loai Nguoi.

Bach Thé Tén, c6 bay loai Nguwdi nhw thé nay:

Cau giai thoat,

Tué giai thoat,

Than chirng,

Kién chi,

Tin thang giai,

Tuy phap hanh,

Tuy tin hanh.

Bach Thé Tén, nhw vay la téi thwong vé van dé phan loai
loai Nguoi.

9. Lai nira, bach Thé Tén, diém nay that la vo thuwong:
Thé Ton thuyét phép vé van dé tinh can. Bach Thé Toén co
Bay Giac chi nhuw thé nay:
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established both in this world and in the next.8%°

That is the third attainment.

Again, having done this and gone still further, he comes to
know the unbroken stream of human consciousness that is
not established either in this world or in the next.8®

That is the fourth attainment of vision.

This is the unsurpassed teaching in

attainments of vision...

regard to the

8. ‘Also unsurpassed is the Blessed Lord's way of
teaching Dhamma in regard to the designation of
individuals.®®”

There are these seven types:

the Both-Ways-Liberated,®®®

the Wisdom-Liberated,®®*

the Body-Witness,?”°

the Vision-Attainer,®”*

the Faith-Liberated,?"

the Dhamma-Devotee,®”

the Faith-Devotee.?”

This is the unsurpassed teaching in regard to the
designation of individuals...

9. ‘Also unsurpassed is the Blessed Lord’'s way of
teaching Dhamma in regard to the [106] exertions.?”> There
are these seven factors of enlightenment:




Niém Giac chi,
Trach phap Giac chi,
Tinh tan Giac chi,

Hy Giac chi,

Khinh an Giac chi,

Pinh Giac chi,

Xa Giac chi.

Bach Thé Tén, nhw vay la tdi thwong vé van dé tinh can.

10. Lai nira, bach Thé Tén, diém nay that Ia vé thuong:
Thé Tén thuyét phap vé van dé tién bo trong sw tu hanh
(Patipada = dao hanh).

Bach Thé Tén, c¢6 bdn loai dao hanh nhw thé nay:

Hanh tri khd chirng ngd cham,

hanh tri khé chirng ngd mau,

hanh tri lac chirng ngdé cham,

hanh tri lac chirng ngé mau.

Bach Thé Ton, & day, thé nay la hanh tri kh, chirng ngd
cham. Bach Theé Ton, sy hanh tri ca hai phwong dién déu
duwoc xem la ha liét, vira kho vira cham.

Bach Thé Ton, & day, thé nay la hanh tri kho, chirng ngd
mau. Bach Thé Toén, sy hanh tri nay vi khd nén dwgc goi la
ha liét.

Bach Thé Ton, & day, thé nay 1a hanh tri lac, chiing ngd
cham. Bach Thé Tén, sy hanh tri nay vi cham nén dwoc goi
la ha liét.

Bach Thé Ton, & day, thé nay la hanh tri lac, chirng ngd
mau. Bach Thé Tén sw hanh tri nay ca hai phwong dién deu

mindfulness,
investigation of states,
energy,

delight,

tranquility,

concentration and equanimity.

This is the unsurpassed teaching in regard to the
exertions...

10. ‘Also unsurpassed in the Blessed Lord’s wag/ of
teaching Dhamma in regard to the modes of progress,?’

which are four:

painful progress with slow comprehension,

painful progress with quick comprehension,

pleasant progress with slow comprehension,

pleasant progress with quick comprehension.

In the case of painful progress with slow comprehension,
progress is considered poor on account of both painfulness
and slowness.

In the case of painful progress with quick comprehension,
progress is considered poor on account of painfulness.

In the case of pleasant progress with slow
comprehension, progress is considered poor on account of
slowness.

In the
comprehension,

case of pleasant progress
progress is considered excellent

with  quick
on
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dwoc xem la cao thwong, vira lac vira mau. Bach Thé Ton,
nhw vay la téi thwong vé van dé dao hanh (tién bd trén
dwdng tu hanh).

11. Lai nira, bach Thé Tén, diém nay that la vé6 thwong:
Thé Tén thuyét phap vé van dé chanh hanh trong ngén ngir.

Bach Thé Tén, & day, mét ngwdi khdng nhirvng khéng noi
nhirng I&i lién hé dén noi lao, ma cling phai, trong khi tim
cach thang cudc, khéng dung I&i vu khéng, I1&i 4c khdu va
& ly gian; trai lai, ngudi ay néi 1oi tr hoa, sang subt, dang
dwoc gilr gin, va ndi dung thai.

Bach Thé Tén, nhw vay 1a t6i thwong vé chanh hanh
trong ngén ngir.

12. Lai nivra, bach Thé Tén, diém nay that Ia vé thuong:
Thé Tén thuyét phap vé van dé gi¢i hanh cla con ngudi.

Bach Thé Tén, & day, c6 ngwdi chan that, thanh tin,
khéng dbi tra, khong Ilra gat, khéng goi y, khéng chiém
twéng, khéng lay loi cau loi;

hd tri cac can, an ubng tiét dd, hanh déng 6n hoa, ludn
ludn canh giac, khéng chan nan, tinh can, trdm tw, chanh
niém, ngdn ti lanh loi, hanh vi gan da, chiu dwng, biét diéu,
khdng tham duc, tinh giac, can trong.

Bach Thé Tén, nhw vay la tbi thwong vé van dé gi¢i hanh
cla con nguoi.

13. Lai niva, bach Thé Tén, diém nay that 1a v6 thuong:
Thé Ton thuyét phap vé sy sai biét trong sy giang day.
Bach Thé Tén, c6 bon loai giang day.

Bach Thé Tén, Thé Tén nhd tw chanh tw duy, biét ngudi
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account of both pleasantness and quick comprehension.
This is the unsurpassed teaching in regard to the modes of
progress...

11. ‘Also unsurpassed is the Blessed Lord’s way of
teaching Dhamma in regard to proper conduct in speech:
how one should avoid not only any speech involving lying,
but also speech that is divisive?”” or sneeringly
triumphant,®® but should use wise words, words to be
treasured, words in season.

This is the unsurpassed teaching in regard to proper
conduct in speech...

12. ‘Also unsurpassed is the Blessed Lord’s way of
teaching Dhamma in regard to a person’s proper ethical
conduct.

One should be truthful and faithful, not using deception,
patter, hinting or belittling,?”® not [107] always on the make
for further gains,

but with sense-doors guarded, abstemious, a peace-
maker, given to watchfulness, active, strenuous in effort, a
meditator,®®° mindful, of fitting conversation, steady-going,®*
resolute®® and sensible,®® not hankering after sense-
pleasures but mindful and prudent.

This is the unsurpassed teaching in regard to a person’s
proper ethical conduct...

13. ‘Also unsurpassed is the Blessed Lord’s way of
teaching Dhamma in regard to modes of receptivity to
instruction, of which there are four:

The Blessed Lord knows by his own skilled observation:®**




khac: Nguwoi nay theo sw giang day, hanh tri nhw thé nay,
sé diét,tru’ ba kiet str, sé chirng Dy Iwu, khéng con bi doa
lac, chac chan sé duoc giac ngé.

Bach Thé Tén, Thé Tén nh& tw chanh tw duy, biét nguoi
khac: Nguoi nay theo sy gidng day, hanh tri nhw thé nay,
sé diét trr ba kiét sir, lam cho mudi lwgc tham, san, si, sé
chirng Nhéat lai, phai sanh d&i nay mét 1an nira trwdce khi
diét tan khd dau.

Bach Thé Tén, Thé Tén nho tw chanh tw duy biét nguoi
khac: Nguoi nay theo sy gidng day, hanh tri nhu thé nay,
sé diét trer n3m ha phan kiét s, sé dwoc hoa sanh va & tai
canh gi¢i &y nhap Niét ban, khéng con vé lai doi nay.

Bach Thé Tén, Thé Tén nh® tw chanh tw duy biét nguoi
khac: Nguoi nay theo sy giang day hanh tri nhw thé nay, sé
diét trir cac lau hoac, tw minh giac tri, chirng dat va an tru
ngay trong hién tai, vé l1au Tam giai thoat va Tué giai thoat.

Bach Thé Tén, nhuw vay la t6i thwong vé van dé sai biét
trong sw giang day.

14. Lai niva, bach Thé Ton, diém nay that 1a vo thuwong:
Thé Toén thuyét phap vé giai thoat tri cia nguwdi khac.

Bach Thé Tén, Thé Ton nho tw chanh tw duy biét nguoi
khac: Nguwoi nay diét trir ba kiét st, sé chirng qua Dy Iuu,
khéng con bi doa lac, nhat dinh sé dwoc giac ngo.

Bach Thé Tén, Thé Tén nh& tw chanh tw duy biét dwoc

“That one will, by following instructions, by the complete
destruction of three fetters, become a Stream-Winner, no
more subject to rebirth in lower worlds, firmly established,
destined for full enlightenment”;

“that one will, by following instructions, by the complete
destruction of three fetters and the reduction of greed,
hatred and delusion, become a Once-Returner, and having
returned once more to this world, will put an end to
suffering”;

“that one will, by following instructions, by the complete
destruction of the five lower fetters, be spontaneously
reborn,®® and there will reach Nibbana without returning
from that world”;

“that one will, by following instructions, by the destruction
of the corruptions, gain in this very life the deliverance of
mind, the deliverance through wisdom which is uncorrupted,
and which one has understood and realised by one’s own
super-knowledge.”

This is the unsurpassed teaching in regard to the modes
of receptivity to instruction... [108]

14. ‘Also unsurpassed is the Blessed Lord’s way of
teaching Dhamma in regard to the knowledge of the
liberation of others.

The Blessed Lord knows, by his own skilled observation:
“That one will, by the complete destruction of three fetters,
become a Stream-Winner...;

then with the reduction of greed, hatred and delusion,
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ngwdi khac: Nguwdi nay sé diét triv ba kiét s, lam cho mudi
lwge tham, sén, si, s€ chirng qua Nhat lai, phai sanh doi
nay moét lan nira, sé diét tan kho dau.

Bach Thé Tén, Thé Tén nh& tw chanh tw duy biét dwoc
nguoi khac: Ngwdi nay diét trir nam ha phan kiét s, sé
dwoc héa sanh, tw chd &y nhap Niét ban, khéng con phai
tré lai doi nay.

Bach Thé Tén, Thé Tén nho tw chanh tw duy biét nguoi
khac: Ngudi nay, diét trtv cac lau hoac, tw tri tw chieng, dat
dao va an tra ngay trong d&i hién tai vé lau Tam giai thoat,
Tué giai thoat. Bach Thé Tén, nhw vay 1a téi thwong vé van
dé giai thoat tri clia ngudi khac.

15. Lai niva, bach Thé Ton, diém nay that 1a vo thuwong:
Thé Ton thuyét phap vé van dé Thwong trd luan. Bach Thé
TOn, c6 ba loai Thwdng trd luan nhuw thé nay.

Bach Thé Tén & day cé vi Sa mdn hay Ba-la-mén, nhe
nhiét tdm, nhe tinh tAn, nhd cdn man, nhd khdng phéng dat,
nh& chanh rc niém nén tdm nhap dinh;

khi tdm nhap dinh, vi &y nhé dwoc nhiéu ddi sbng qua
kht», nhw mot doi, hai doi, ba doi, bdn doi, nam doi, mwoi
doi, tram doi, ngan doi, tram ngan doi, vo so tram doi, vo
sb ngan doi, vo sb tram ngan doi, nho rang: "Khi dwoc
sanh tai ché ay, toi song voi tén nhw thé nay, dong ho nhw
thé nay, giai cap nhw thé nay, an uong nhw thé nay, lac tho
khé tho nhuw thé nay, tudi tho nhw thé nay. T ché Ay chét
di, t6i dwoc sanh dén chd kia. Tai chd kia, t6i da sbng voi
tén nhw thé nay, tudi tho nhw thé nay."

Nhw vay vi 8y nhé nhiéu doi qua khi véi nhitng dac
diém va nhirng chi tiét. Vi 4y néi rang: "Trong thdi qua khi,
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become a Once-Returner...;

by the complete destruction of the five lower fetters, be
spontaneously reborn...;

by the destruction of the corruptions, gain in this very life
the deliverance of mind, the deliverance through wisdom
which is uncorrupted ... "

15. ‘Also unsurpassed is the Blessed Lord’s way of
teaching Dhamma in regard to the doctrine of Eternalism.®°
There are three such theories:

(1) Here, some ascetic or Brahmin, by means of ardour,
endeavour, recalls various past existences ...up to
several hundred thousand births... (as Sutta 1, verse 1.31).

[109] In this way he remembers the details of his various
past lives, and he says: “| know the past, whether the
universe was expanding or contracting,®®’ but | do not know
the future, whether it will expand or contract.




toi biet duoc thé gioi 1a trong hoai kiép hay thanh hoai kiép.
Nhwng trong twong lai t6i khong dworc biét thé gidi la trong
hoai kiép hay thanh kiép.

Ban ngéa va thé gidi la thwong trd, bat sanh, virtng chac
nhw dinh ndi, nhw tru da. Con nhirng loai hiru tinh kia thi
lwu chuyén, luan héi, chét di sanh lai, tuy vay chung van
thwong tra.”

Do 1a Thwong trad luan thie nhét.

Lai nira, bach Thé Tén, & day, cé vi Sa mén hay Ba-la-
mon nh& nhat tdm, nhé tinh tAn, nhd cdn man, nhé khéng
phong dat, nh& chanh rc niém nén tam nhap dinh.

Khi tdm nhap dinh, vi &y nhd dwoc nhiéu ddi sbng qua
khte, nhw mét thanh kiép hoai kiép, hai thanh kiep hoai kiép,
ba thanh kiép hoai kiép, bdn thanh kiép hoai klep, nam
thanh kiép hoai kiép, muwoi thanh kiép hoai kiép, nhé rang:

"Khi dwoc sanh tai chd 8y, t6i da séng véi tén nhw thé
nay, dong ho nhw thé nay, giai cdp nhuw thé nay, &n ubng
nhw thé nay, lac tho khd tho nhuw thé nay, tudi tho nhw thé
nay.

T chd &y chét di, téi lai sanh tai chd kia. Tai ché kia, t6i
da sbng voi tén nhw thé nay, dong ho nhw thé nay, giai cap
nhw thé nay, an udng nhu thé nay, lac tho khé tho nhw thé
nay, tudi tho nhw thé nay. Tir chd kia chét di, t6i dwoc sanh
tai chd nay."

Nhw vay vi &y nhé nhiéu doi qua khir véi nhitng dac
diém va nhirng chi tiét. Vi ay néi: "Trong thoi qua kht, toi
biét dwoc thé gioi la trong hoai kiép hay thanh kiép. Trong
twong lai, toi biét dwoc thé gidi sé 1a trong hoai kiép hay
thanh kiép.

The self and the world are eternal, barren, steady as a
mountain-peak, rooted like a pillar. Beings run on,
transmigrate, pass away and rearise, yet these persist
eternally.”

(2) Again, some ascetic or Brahmin recalls various
existences ... (as (1), but “up to twenty aeons ... "). [110]
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Ban nga va thé gidi 1a thwdng tra, bat sanh, vivtng chéc
nhw q’inh nui, r]hu’ try da, con nhirng loai hiru tinhﬂkia thi lwu
chuyén luan hoi, chét di sanh lai, tuy vay chung van thwong
tra."

D6 la Thwdng tru luan th hai.

Lai niva, bach Thé Tén, & day, vi Sa mén hay Ba-la-mon,
nh& nhét tdm, nhe tinh tAn, nhé cdn man, nhd khéng phong
dat, nh& chanh (rc niém nén tdm nhap dinh.

Khi tam nhap dinh vi 4y nhé dwoc nhiéu doi séng qua
khr, nhw mwoi thanh kiép hoai kiép, hai mwoi thanh kiép
hoai kiép, ba mwoi thanh kiép hoai kiép, b6n muwoi thanh
kiép hoai kiép, nhé rang:

"Khi dwoc sanh tai chd 8y, tdi da sdng v&i tén nhw thé
nay, dong ho nhw thé nay, giai cAp nhw thé nay, an ubng
nhw thé nay, lac tho khd tho nhuw thé nay, tudi tho nhuw thé
nay. Tl chd Ay chét di, t6i lai dwoc sanh tai ché kia. Tai chd
kia, t6i d& sbng v&i tén nhw thé nay, dong ho nhuw thé nay,
giai cAp nhw thé nay, &n udng nhuw thé nay, lac tho khd tho
nhw thé nay."

Nhw vay vi &y nhé nhiéu doi qua khir, véi nhivtng dac
diém va nhirng chi tiét. Vi &y noi: "Trong thoi qua khir, t6i
biét dwoc thé gigi la trong hoai kiép hay thanh kiép. Trong
twong lai, t6i biét dwoc thé gidi 1a trong hoai kiép hay trong
thanh kiép.

Ban nga va thé gidi la thuwong trd, bat sanh, virtng chac
nhw dinh ndi, nhw try da, con nhirng loai hiru tinh kia thi Iwu
chuyén luan héi, chét di sbng lai, tuy vay chang van thuwdng
tra."

D6 1a Thwong tra luan tha ba.

Bach Thé Tén, nhw vay la t6i thwong vé van dé Thuwdng
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(3) Again, some ascetic or Brahmin recalls various
existence... (as (i), but “up to ten, twenty, thirty, forty
aeons...”).

This is the unsurpassed teaching in regard to the doctrine
of Eternalism...




tra luan.

16. Lai nira, bach Thé Tén, diém nay that 1a vé thwong:
Thé Tén thuyét phap vé van dé Tac mang tri.

Bach Thé Tén, & day cd vi Sa mén hay Ba-la-mén, nhd
nhat tdm, nho tinh tan, nh& cdn man, nhd khéng phéng dat,
nh& chanh rc niém nén tam nhap dinh.

Khi tam nhap dinh, vi 4y nhé dwoc nhiéu doi sbng qua
kh(r nhw mot ddi, hai doi, ba doi, bdn ddi, ndm ddi, mwoi
doi, hai mwoi doi, ba mwoi doi, bdn mwoi doi, ndm muoi
doi, mot tram ddi, mot ngan doi, mot tram ngan ddi, nhiéu
hoai kiép, nhiéu thanh kiép, nhiéu hoai kiép thanh kiép.

Nh& rang: "Khi dwoc sanh tai chd Ay, t6i da sdng véi tén
nhw thé nay, dong ho nhw thé nay, giai cdp nhw thé nay, an
udng nhuw thé nay, lac tho khé tho nhw thé nay, tudi tho nhw
thé nay.

Tw chd Ay chét di, t6i lai dwoc sanh tai ché kia. Tai chd
kia t6i da sbng v&i tdm nhw thé nay, dong ho nhw thé nay,
giai cAp nhw thé nay, &n udng nhuw thé nay, lac tho khd tho
nhw thé nay, tudi tho nhw thé nay.

Tw ché Ay chét di, t6i lai dwoc sanh tai ché kia. Tai chd
kia t6i da sbng v&i tdm nhw thé nay, dong ho nhw thé nay,
giai cap nhw thé nay, an ubng nhuw thé nay, lac tho khé tho
nhw thé nay, tudi tho nhw thé nay."

Nhw vay, vi &y nhé nhiéu ddi qua khr, véi nhivng dac
diém va nhirng chi tiét.

Bach Thé Tén, cé nhitng chw Thién, ma tudi tho khéng
thé dém dwoc hay khéng thé tinh dwoc. Nhwng dwéi bat cir
nga thé nao dwoc cé trong qua khir, hodc cé sac hay khong
sac, hodc co twdng hay khdng twdng, hoac phi twéng phi
phi twéng, ching nhée dén ddi qua khi véi cac dac diém va
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16. ‘Also unsurpassed is the Blessed Lord’s way of
teaching Dhamma in regard to past lives.

Here, some ascetic or Brahmin... recalls various past
existences — one birth, two births, three, four, five, ten,
twenty, thirty, forty, fifty, a hundred, a thousand, a hundred
thousand lives, many aeons of contraction, [111] of
expansion, of contraction and expansion:

“Then | was called so-and-so, this was my clan, my caste,
| ate this, had these happy and unhappy experiences, lived
for so long.

And when | passed away from there | was reborn in such-
and-such other circumstances. Passing away from there, |
was reborn here.”

In this way he remembers the details of his various past
lives.

There are devas whose life-span is not to be reckoned by
counting or computation,®® yet whatever existence®® they
have previously experienced, whether in the World of Form
or in the Formless World, whether conscious, unconscious
or neither-conscious-nor-unconscious, they remember the




chi tiét nhw vay. ’ o
Bach Thé Toén, nhw vay la toi thwong vé van dé Tuc
mang tri.

17. Lai nira, bach Thé Toén diém nay that la vd thwong:
Thé Tén thuyét phap vé van dé Sanh tl tri clia cac loai hivu
tinh.

O day, bach Thé Tén, c6 vi Sa mén hay Ba-la-mén, nh&
nhat tdm, nho tinh tan, nh& cAn man, nhd khéng phéng dat,
nh& chanh trc niém nén tam nhap dinh.

Khi tdm nhap dinh, vi 4y v&i Thién nhan thuan tinh, siéu
nhan, thay sy song va chét clia ching sanh. Vi ay biét ro
rang, chung sanh, nguoi ha liét, ké cao sang, nguoi dep dg,
ké thd xAu, ngwdi may man, k& bat hanh déu do hanh
nghiép cua ho:

"Nay cac Hién gia, nhitng ching sanh lam nhirng ac
hanh vé than, ngr va y, phi bang cac bac Thanh, theo ta
kién, tao cac nghiép theo ta kién. Nhirng ngwdi nay sau khi
than hoai mang chung, phai sanh vao khé gii, ac thi, doa
xt, dia nguc.

Nay céc Hién gid, con nhirng ching sanh nao lam nhirng
thién hanh vé& than, ngir va y, khéng phi bang cac bac
Thanh, theo Chanh kién, tao cac nghiép theo Chanh kién.
Nhirng ngwdi nay, sau khi than hoai mang chung, dwoc
sanh Ién cac thién thu, coi Tréi, trén doi nay".

Nhuw vay, vi &y v&i Thién nhan thuan tinh, siéu nhan, thay
sy sdng chét ctia chuing sanh. Vi Ay biét rd rang ching sanh
nguwdi ha liét, ké cao sang, ngudi dep dé, ké thé xau, ngudi
may man, k& bat hanh déu do hanh nghiép ctia ho. Bach
Thé Tén, nhw vay 1a tdi thwong vé van dé Sanh tir tri cla
cac loai hiru tinh.
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details of those past lives.
This is the unsurpassed
remembrance of past lives...

teaching in regard to

17. ‘Also unsurpassed is the Blessed Lord’s way of
teaching Dhamma in regard to knowledge of the death and
rebirth of beings.

Here, some ascetic or Brahmin attains to such
concentration of mind that he sees with the divine eye,

purified and surpassing that of humans, beings passing
away and arising: base and noble, well-favoured and ill-
favoured, to happy and unhappy destinations as kamma
directs them, and he knows:

“These beings, on account of misconduct of body, speech
or thought or disparaging the Noble Ones, have wrong view
and will suffer the kammic fate of wrong view. At the
breaking-up of the body after death they are reborn in a
lower world, a bad destination, a state of suffering, hell.

But these beings, on account of good conduct of body,
speech or thought, of praising the Noble Ones, have right
view and will reap the kammic reward of right view. At the
breaking-up of the body [112] after death they are reborn in
a good destination, a heavenly world.”

Thus with the divine eye, purified and surpassing that of
humans, he sees beings passing away and rearising... This
Is the unsurpassed teaching in regard to knowledge of the
death and birth of beings...




18. Lai nira, bach Thé Tén, diém nay that la vo thwong:
Thé Tén thuyét phap vé van dé Than tac théng.

Bach Thé Tén, c6 hai loai than théng nhw thé nay.

Bach Thé Tén, c6 loai than théng hiu lau, hiru du v,
dworc goi la "khdéng phai Thanh".

Bach Thé Tén, cé loai than théng vé 1au, v dw vy, duoc
goi 1 "bac Thanh".

Bach Thé Tén, thé nao la loai thin théng hiru lau, hiru dw
y, dwoc goi la "khéng phai Thanh"?

O day, bach Thé Tén, c6 vi Sa mdn hay Ba-la-mén, nhe
nhat tdm, nh& can man, nhd bat phéng dat, nhd chanh e
niém, nén tam nhap dinh.

Khi tam nhap dinh, vi &y chirng dwoc nhiéu loai Than tac
thdng sai khac. Mét than hién ra nhiéu than, nhiéu than hién
ra mot than. Hién hinh bién hinh di ngang qua vach, qua
twéng, qua nui nhw di ngang hw khéng; don thd trdi 1én
ngang qua dét lién, nhw & trong nudrc;

di trén nuwdc khéng chim nhw trén dét lién; ngdi kiét gia di
trén hw khéng nhuw con chim, v&i ban tay cham va ro mat
trang va mat troi, nhikvng vat coé dai oai lyc, dai oai than nhw
vay; c6 thé tw than bay dén c6i Pham thién.

Bach Thé Tén, nhw vay la loai thn théng hiru 1au, hiru
dv y, dwoc goi la "khéng phai Thanh".

Bach Thé Tén, thé nao la than théong vo lau, vo du v,
dwgc goi la "bac Thanh?"

O day, bach Thé Tén vi Ty kheo,

néu vi nay mudn: "Déi véi s vat dbi nghich, ta sé an tr
véi twdng khong déi nghich", va & day vi ay an tra voi
twdng khéng déi nghich.

18. ‘Also unsurpassed is the Blessed Lord’s way of
teaching Dhamma in regard to the supernormal powers.

These are of two kinds.

There is the kind that is bound up with the corruptions and
with attachment,®® which is called “un-Ariyan”,

and there is the kind that is free of the corruptions and not
bound up with attachment, which is called “Ariyan”.

What is the “un-Ariyan” supernormal power?

Here some ascetic or Brahmin enjoys various
supernormal powers: being one, he becomes many — being
many, he becomes one; he appears and disappears; he
passes through fences, walls and mountains unhindered as
if through air; he sinks into the ground and emerges from it
as if it were water,

he walks on the water without breaking the surface as if
on land; he flies cross-legged through the sky like a bird with
wings; he even touches and strokes with his hand the sun
and moon, mighty and powerful as they are; and he travels
in the body as far as the Brahma world.

That is the "un-Ariyari" supernormal power.

And what is the “Ariyan” supernormal power?

Here a monk,

if he wishes: “Let me abide with the disgusting®® not
feeling disgust”, can so abide,

and if he wishes: “Let me [113] abide with the non-
disgusting feeling disgust”, he can so abide,
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Néu vi &y mudn: "Dbi voi sw vat khdong ddi nghich, ta sé
an tra véi twédng dbi nghich”, va & day vi ay an tru véi twdng
dbi nghich.

Néu vi &y mudn: "Déi véi sw vat dbi nghich va khéng déi
nghich, ta sé an tru vé&i twdng khéng dbi nghich", va & day
vi &y an tri voi twdng khong doi nghich.

Néu vi &y mudn: "Dbi v&i sy vat khéng doi nghlch va doi
nghich, ta sé an tri v&i twéng dbi nghich”, va & day vi ay an
trd v&i twéng déi nghich.

Néu vi &y mubn: "Loai bd ca hai dbi nghich va khéng dbi
nghich, ta sé& tri xa, chanh niém, tinh giac", va & day vj ay
trd xa, chanh niém, tinh giac.

Bach Thé Tén, nhw vay 14 than théng vé 1au, vé du vy, va
dwoc goi la "bac Thanh".

Bach Thé Tén, nhw vay Ia vd thuwong vé cac loai Than tuc
thong.

Tt ca diém nay, Thé Ton da biét, va ngoai sy hiéu biét
ctia Ngai, khédng co6 gi con lai dé& hiéu biét hon nira. Khéng
c6é mét ai, mét Sa mén hay Ba-la-mon nao khac, co thé
ching biét hon Thé Tén vé van dé cac loai Than tuc théng.

19. Bach Thé T6n, nhitng gi c6 thé dat dwoc bdi mot
thién nam t&r co6 1ong tin, coé tinh tan, co kién tri bdi sw kién
tri cGia con ngudi, bdi sw tinh tAn ctia con ngudi, bdi sw tién
bd clia con nguwdi, bédi sw nhan nhuc cla con nguwdi, déu
dwoc Thé Tén chirng dat.

Bach Thé Tén, Thé Tén khéng c6 dam mé cac duc lac,
duc lac nay la dé tién, hén ha, thuéc pham phu, khéng xirng
bac Thanh, khéng c6 lgi ich. Thé Tén ciing khéng dam mé

also feeling either disgust or non-disgust in the presence
of both ...

or: “lgnoring both the disgusting and the non-disgusting
may | abide in equanimity, mindful and clearly aware”, he
can so abide.

That is the "Ariyan" supernormal power, that is free of the
corruptions and not bound up with attachment.

This is the unsurpassed teaching in regard to the
supernormal powers.

This the Blessed Lord fully comprehends, and beyond it
lies nothing further to be comprehended; and in such
understanding there is no other ascetic or Brahmin who is
greater or more enlightened than the Blessed Lord, as
regards the supernormal powers.

19. ‘Whatever, Lord, it is possible for a clansman
endowed with confidence to achieve by putting forth effort
and by persistence, by human effort, human exertion and
human endurance,®® that the Blessed Lord has achieved.

For the Blessed Lord gives himself up neither to the
pleasures of the senses, which are base, wvulgar, for
worldlings and not for the Noble, and unprofitable, nor to
self-torment, which is painful, ignoble and unprofitable.®
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tu hanh khd hanh, khé hanh nay 1a khd, khéng xirng bac
Thanh, khéng co lgi ich.

Thé Toén co6 thé dat dwoc néu Ngai mubn, mét cach dé
dang, mot cach day dd, sw hanh phuc ngay trong hién tai,
do bon Thién dinh dem lai.

Bach Thé Tén, néu c6 ai hdi con: "Nay Hién gia
Sariputta, trong th&i qua kh, c6 vi Sa mén hay Ba-la-mon
nao con I&n hon, con sang subt hon Thé Tén vé van dé
giac ngd?" Bach Thé Tén, dwoc hdi vay, con tra 1o khéng.

Bach Thé Tén, néu cé ai hdi con: "Nay Hién gia
Sariputta, trong thoi vi lai, cé vi Sa mén hay Ba-la-moén nao
con 1&n hon, sang sudt hon Thé Tén vé van dé giac ngd?"
Bach Thé Tén, dwoc hdi nhw vay con tra 1o khéng.

Bach Thé Tén, néu cé ai hdi con: "Nay Hién giad
Sariputta, trong thdi qua kh, c6é vi Sa mén hay Ba-la-mon
nao c6 thé bang Thé Tén vé van dé giac ngd?" Bach Thé
Tén, dwoc hoi vay con tra loi co.

"Nay Hién gid Sariputta, trong th&i vi lai, c6 vi Sa mén
hay Ba-la-mén nao c6 thé bang Thé Tén vé van dé giac
ngd?" Bach Thé Tén, dwoc hdi vay con tra 16i co.

Bach Thé Tén, néu c6 ai hdi con: "Nay Hién gia
Sariputta, trong th&i hién tai, cé vi Sa mén hay Ba-la-mon
nao cé thé bang Thé Tén vé van dé giac ngd?" Bach Thé
Tén, dwoc hoi vay con tra |&i khdng.

Bach Thé Tén, néu c6 ai héi con: "Vi sao, Tén gid
Sariputta mét mat thi xac nhan la c6, mot mat xac nhan la
khbng co?"

Bach Thé Tén, dwoc hdi vay con sé tra I&i: "Nay Hién
gia, trwédc mat Thé Tén, t6i cé nghe ndi, tr noi Ngai t6i co
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The Blessed Lord is able, here and now,?** to enjoy the

surpassing®® happiness of dwelling in the four jhanas.

‘Lord, if | were asked: “Well now, friend Sariputta, have
there ever been in the past any ascetics and Brahmins more
exalted in enlightenment than the Blessed Lord?” | should
say: “No.”

If asked: “Will there be any such in the future?” | should
say: “No.” [114]

If asked: “Is there any such at present ?" | should say:
“No.”

Again, if | were asked: “Have there been any such in the
past equal in enlightenment to the Blessed Lord?” | should
say: “Yes.”

If asked: “Will there be any such in the future?” | should
say: “Yes.”

But if | were asked: “Are there any such at present equal
in enlightenment to the Blessed Lord?” | should say: “No.”

And if | were then asked: “Venerable Sariputta, why do
you accord this highest recognition to one and not the
other?”

| should say: “I have heard and received it from the
Blessed Lord’s own lips: ‘There have been in the past, and




ghi nhan: "Trong thdi qua khir, cd vi A-la-han, Chanh Bang
Giac bang Ta vé phuwong dién giac ngd." Nay Hién gia trwdc
mat Thé Tén t6i cé nghe ndi, t&r noi Ngai t6i cé ghi nhan:
"Trong thoi vi lai, cé cac vi A-la-han, Chanh Bang Giac bang
Ta vé phwong dién giac ngd."

Nay Hién gia, trudc mat Thé Ton tdi cd nghe néi tlr noii
Ngai t6i co nghi nhan: "Khéng co trwong hep, khdong co sw
kién trong mot thé gidi, hai vi A-la-han, Chanh Pang Giac
cung xuat hién & doi, khéng trwde, khoéng sau. Sy kién nhw
vay khéng thé xay ra".

Bach Thé Tén, cé phai khi dwoc hdi va trd 16i nhw vay,
con da noi 1én dung y v&i Thé Tén, khéng cé sai lac, khéng
c6 hiéu 1dam Thé Tén?

Cé6 phai con da tra 1&i thuan phap, dung phap? Cé phai
khéng mét ddi phwong hop phap ndo cé thé tim ra ly do dé
chi trich phé binh?

- Nay Sariputta, dwgrc héi va tra 1&i nhw vay, Nguoi da
néi 1én dung y v&i Ta, khdng ¢o sai lac, khéng ¢é hiéu 1am
Ta. Nguwoi da tra 1&i thuan phap va dung phap. Khong moét
déi phwong hop phap nao cé thé tim ra ly do dé chi trich,
phé binh.

20. Pwoc nghe néi vay, Tén gid Udayi bach Thé Tén:

- That |a hy hiru, bach Thé Tén! That 1a ky diéu, bach Thé
Tén! Nhw Lai thiéu duc nhw vay, tri tic nhw vay, nghiém tac
nhw vay; trong khi Nhw Lai cé dai than lwc nhw vay, cé dai
uy lwc nhw vay, ma khéng tw minh t6 16.

Bach Thé Tén, néu c6 mét du si ngoai dao nao, tw thay
minh chirng dwoc dau chi c6 mdt phap, ho da dwong co
(giéng trdng) 1&n roi.

there will be in the future, Arahant Buddhas equal in
enlightenment to myself.’

| have also heard and received it from the Blessed Lord’s
own lips that it is not possible, it cannot be that in one and
the same world-system two Arahant supreme Buddhas
should arise simultaneously.?®® No such situation can exist.”

‘Lord, if | were [115] to reply thus to such questions, would
| be speaking in conformity with the Blessed Lord’s word,
and not misrepresenting him by departing from the truth?

Would | be explaining Dhamma correctly, so that no
fellow-follower of the Dhamma could contest it or find
occasion for censure?’

‘Certainly, Sariputta, if you answered like this you would
not misrepresent me, you would be explaining Dhamma
correctly and not laying yourself open to censure.’

20. At this, the Venerable Udayi said to the Lord:

‘It is wonderful, Lord, it is marvellous how content the
Blessed Lord is, how satisfied and restrained,®*” when being
endowed with such power and influence he does not make
a display of himself!

If the wanderers professing other doctrines were able to
discern in themselves even one of such qualities, they
would proclaim it with a banner!
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That la hy hiru, bach Thé Tén! That 1a ky diéu, bach Thé
Tén! Nhw Lai thiéu duc nhw vay, tri tac nhw vay, nghiém tac
nhw vay; trong khi Nhw Lai c6 dai than lwc nhw vay, co dai
uy lvc nhw vay, ma khéng tw minh té 16.

- Hay ghi nhan, nay Udayi! Nhw Lai thiéu duc nhw vay, tri
tuc nhw vay, nghiém tuc nhuw vay; trong khi Nhw Lai c6 dai
than Iwc nhw vay, co dai uy lwc nhw vay, ma khéng tw minh
to 10.

Nay Udayi, néu c6 mét du si ngoai dao nao, tw thay minh
dau chi cé mét phap nhu vay, ho da dwong cd (giong tréng)
|én réi. Nay Udayi hay ghi nhan! Nhw Lai thiéu duc nhw vay,
tri tuc nhw vay, nghiém tuc nhw vay; trong khi Nhw Lai co
dai than Iwc nhu vay, cé dai uy lwc nhw vay, ma khéng tw
minh té 10.

21. Rbi Thé Tén bao tén gid Sariputta:

- Vay Sariputta, Ngwoi phai ludn luén thuyét phap phan
biét nay cho cac Ty kheo, Ty kheo ni, cac Nam cuw si va cac
N cw sT.

Nay Sariputta, néu cé nhirng k& ngu nao con nghi ngd
hay ngan ngai dbi v&i Nhw Lai, néu ho dwoc nghe phap
phan biét nay, nghi ngd hay ngan ngai ctia ho dbi véi Nhw
Lai sé duwoc diét triv.

“Nhuw vay, ton gia Sariputta n6i 1én long hoan hy ctua minh
doi voi The Tén. Do vay, danh tr “Ty hoan hy”
(Sampasadaniyam) dwgc dung cho cau tra [oi nay.
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It is wonderful ... that the Blessed Lord does not make
display of himself!’

‘Well then, Udayi, just observe: so it is.

If such wanderers were able to discern in themselves
even one of such qualities, they would proclaim it with a
banner. But the Tathagata is content,... he does not make a
display of himself.’ [116]

21. Then the Lord said to Sariputta:

‘And therefore you, Sariputta, should frequently speak
about this matter to monks and nuns, to male and female
lay-followers.

And any foolish people who have doubts or queries about
the Tathagata will, by listening to such talk, have their
doubts and queries resolved.’

This was how the Venerable Sariputta proclaimed his
confidence in the Lord. And so one name for this exposition
is “The Serene Faith’.

Notes

The numbers in square brackets [ ] in the actual text refer
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to the page number of the Digha Nikaya of the Pali Text
Society's edition in Pali.

856. The first two verses are the same as DN 16.1.16ff,
and the rest of the Sutta is a (doubtless later) expansion of
that conversation.

857. Sariputta was thus established in terms of the ‘Mirror
of Dhamma’: DN 16.2.8ff.

858. The 37 Bodhipakkhiya-Dhamma or ‘Requisites of
Enlightenment’, listed at Sutta 33.23(2). See BDic and EB
for further details.

859. The six sense-organs (mind being the sixth) and their
objects.

860. These refer (1) to ordinary human beings, (2) to the
eighty ‘Great Elders’, (3) to the two chief disciples of a
Buddha, to Pacceka-Buddhas and Bodhisattas, 4) to
‘omniscient Bodhisattas’, i.e. those in their last rebirth, when
about to become Buddhas (DA).

861. Cf. DN 11.3, here elaborated.

862. By Yakkhas and the like (DA).

863. This implies having gained the second jhana.

864. Dassana-samapatti. The first two of these
approximate to the contemplation described in VM 6.

865. Vififana-sota: a rare expression which seems to




equate with bhavanga, the (mainly) commentarial term for
the ‘life-continuum’ (Nanamoli). See BDic and EB under
Bhavanga. In this case both worldings (puthujjana: n.16)
and ‘learners’ (sekha: n.542).

866. Arahants.

867. Puggala-paffatti: also the title of a book of the
Abhidhamma, but here the reference is to the different
classes of Arahants.

868. Ubhato-bhaga-vimutto: one who has gained
liberation by both the jhanas and insight. This is the
‘liberation of heart and through wisdom’ frequently
mentioned (e.g. DN 6.13). But only the second part, through
wisdom’, is complete and final liberation. See n.355.

869. Pannia-vimutto: one who has gained liberation
through insight alone, without, or without necessarily having
gone through the jhanas.

870. Kaya-sakkhi. For the somewhat scholastic (and
doubtless late) definitions of this and the rest, see BDic
under Ariya-Puggala (B), or VM 21. Also listed at MN 70.

871. Difthi-ppatto.

872. Saddha-vimutto.

873. Dhammanusari.

874. Saddhanusari.
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875. As RD remarks, it is most unusual to find these
called padhéanas or efforts.

876. These are detailed at AN 4.162.
877. Vebhdatiyam.

878. Sarambhajam jayapekkho: angrily keen on victory.
879. As at DN 1.1.20.

880. Reading jhayr with DA.

881. Gatima.

882. Dhitima.

883. Mutima.

884. Paccattarn yoniso manasikara.
885. As a Non-Retumer: cf. n.374.
886. As DN 1.30ff.

887. As DN 1.2.2ff.

888. Beyond all calculation.

889. Atta-bhava: cf. n.220.

890. Sa-upadhika.




891. Pafikkula.

892. Note the stress on ‘human’. the Buddha was still
thought of as a man, in some sense. This contrasts with
later developments in the Mahayana schools.

893. The two extremes to be avoided according to the
Buddha’s first sermon.

894. In this life.

895. Abhicetasikanam: glossed as ‘transcending thoughts
of the sense-sphere’ - not of course ‘transcendental’ in the
sense of supramundane.

896. Cf. DN 19.14.

897. Sallekhata: ‘austerity’.
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