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21. Kinh Pé-thich sévan (P. Sakkapanha Sutta, H. 7 FE
FIFH4%) twong dwong Thich-dé-hoan-nhan vén kinh.*® Brc
Phat phan tich méc xich khd dau tir han tha, ganh ghét, bén
xén, wa ghét; hai mat cia hy, wu va xa; sw di biét tbn gido la
do khac nhau vé& ban chét, nguyén nhan ra d&i, muc dich
phung sw. Péng thoi, dec Phat day vé loi ich cda tam
khdéng con han thu va gia tri cda nghe va thyc tap Chanh
phap.

21. Sakkapariha Sutta: Sakka’s Questions (A God
Consults the Buddha). Sakka, king of the Thirty-Three
Gods, approaches the Buddha through the aid of
Pafncasikha, who sings a love-song (!) to him to attract his
attention. Sakka puts various questions on the holy life to
the Buddha. We also hear the story of the nun Gopika who
became a man, and as such rebuked three of the Buddha’s
monks who had been reborn in the lowest of the heavens,
bidding them strive harder and rise higher, which two of
them succeeded in doing. Sakka himself is put on the right
path and rewards Pafcasikha (who is not so advanced!)
with the hand of the gandhabba maiden he desired.

Viét Dich tr Pali: HT. Thich Minh Chéau

English Translation from Pali: Maurice Walshe

Tung pham |

1. Nhw vay téi nghe.

Mot thei, Thé Ton tra tai Magadha (Ma-kiét-da) phia
béng thanh Vuong X4, tai lang Ba-la-mén tén Ambasanda,
(Am-ba-la) trén ngon nui Vediya (Ty-da Son) phia Bac ngbi
lang, trong hang Indasala (Nhon-da-sa-la).

Luc bay gi®, Thién chi Sakka (Dé-thich) ndo nirc muon
chiém ngwdng Thé Ton.

R6i Thién chi Sakka suy nghi: "Nay Thé Tén & tai ché

[263] 1.1. THUS HAVE | HEARD.*” Once the Lord was
staying in Magadha, to the east of Rajagaha, by a Brahmin
village called Ambasanda, to the north of the village on
Mount Vediya, in the Indasala Cave.*®°

And at that time Sakka, lord of the gods,®" felt a strong
desire to see the Lord.

And Sakka thought: ‘Where is the Blessed Lord, the fully-




nao, vi A La Han, Chanh Dang Giac?" Thién chi Sakka thay
Thé Tén tra tai Magadha, phia Péng thanh Vuwong Xa tai
lang Ba-la-mon tén Ambasanda, trén ngon nui Vediya, phia
Bac ngbdi lang trong hang Indasala. Thay vay, Thién chi
Sakka néi v&i chw Thién & Tam thap tam thién:

- Nay Quy vi, Thé Tén tri ngu tai Magadha, phia Déng
thanh Vwong Xa, tai lang Ba-la-mén tén Ambasanda, trén
ngon nui Veidya, phia Bac ngdi lang, trong hang nui
Indasala. Nay qui vi, ching ta hay dén chiém ngwéng Thé
Tén, bac A La Han, Chanh Bang Giac.

- Xin vang, mong an lanh dén cho Ngai. - Chw Thién &
Tam thap tam thién tra I&i Thién chi Sakka.

2. Rbi Thién chi Sakka, néi v&i Paficasikha (Ngi Ké),
con cua Can-that-ba:

- Nay Khanh Paficasikha, Thé Tén nay tru tai Magadha,
phia Bong thanh Vwong X4, tai lang Ba-la-moén tén
Ambasanda, trén ngon nui Vediya phia Bac ngéi lang, trong
hang nui Indasala. Nay Khanh Pafcasikha, chung ta hay
dén chiém ngudng Thé Tén, bac A La Han, Chanh Dang
Giac.

Xin vang, mong an lanh dén cho Ngai.
Pafcasikha, con cua Can-that-ba, vang |oi Thién chu
Sakka, cAdm cay dan cam bang gé vang Beluva va di theo
Thién chu Sakka.

R6i Thién chi Sakka, v&i chw Thién & Tam thap tam
thién thap ting xung quanh, voi Paficasikha, con cua Can-
that-ba di trwdc, nhw ngudi lwe sT dudi canh tay co lai, hay
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enlightened Buddha, now staying?’ Then, perceiving where
the Lord was, Sakka said to the Thirty-Three Gods:

‘Gentlemen, the Blessed Lord is staying in Magadha... in
the Indasala Cave. How would it be if we were to go and
visit the Lord?’

‘Very good, Lord, and may good fortune go with you’,
replied the Thirty-Three Gods.

1.2. Then Sakka said to Paficasikha of the gandhabbas:
[264]

‘The Blessed Lord is staying in Magadha... in the Indasala
Cave. | propose to go to visit him.’

‘Very good, Lord’, said Pafcasikha and, taking his yellow
beluva-wood lute,*®? he followed in attendance on Sakka.

And, just as swiftly as a strong man might stretch forth his
flexed arm, or flex it again, Sakka, surrounded by the Thirty-
Three Gods and attended by Paficasikha, vanished from the




co lai canh tay dudi ra, bién mét & cdi Tam thap tam thién,
hién ra & Magadha, phia Béng thanh Vwong Xa, tai lang
Ba-la-mén Ambasanda va ding trén nai Vediya, phia Béc
ngoi lang.

3. Luc by gi®& ndi Vediya chéi hao quang ryc rd, ngoi
lang Ba-la-mdn Ambasanda cling vay, déu nh¢ than lwc
chw Thién. Va dan ching & nhirng lang xung quanh noi
rang:

- Nui Vediya hédm nay that sy bi chay, nui Veidya hém
nay that sw co Itra dé rwc, nui Vediya lai chéi hao quang ruc
re, lang Ba-la-mén Ambasanda ciing vay.

Va dan chung lo au, I16ng téc dwng nguoc.

4. Rbi Thién chl Sakka néi voi Paficasikha, con clia Can-
that-ba:

- Nay Khanh Paicasikha, chw Nhw Lai that kho lai gén
dbi v&i nguwdi nhw ta. Cac Ngai nhap Thién, hoan hy trong
Thién, va véi muc dich 8y, an lang tinh cw. Vay Khanh
Paficasikha trwdc tién 1am cho Thé Tén hoan hy, sau sw
hoan hy do Khanh tac doéng, chung ta m&i dén yét kién Thé
Tén, bac A La Han, Chanh Déng Giac.

- Xin vang, mong an lanh dén v&i Ngai.

Paficasikha, con clia Can-that-ba vang I&i Thién chu
Sakka, cdm cay dan cam bang gé vang Beluva va dén tai
hang nui Indasala. Khi dén xong, Paficasikha dirng lai mot
bén va suy nght: "Ta ding day, khéng qua xa Thé Tén,
cling khéng qua gan. Va tiéng sé dwoc Ngai nghe".

heaven of the Thirty-Three and appeared in Magadha... on
Mount Vediya.

1.3. Then a tremendous light shone over Mount Vediya,
illuminating the village of Ambasanda — so great was the
power of the gods — so that in the surrounding villages they
were saying:

‘Look, Mount Vediya is on fire today — it's burning — it's
in flames! What is the matter, that Mount Vediya and
Ambasanda are lit up like this?’

and they were so terrified that their hair stood on end.

1.4. Then Sakka said:

‘Pancasikha, [265] it is hard for the likes of us to get near
the Tathag atas when they are enjoying the bliss of
meditation,”® and therefore withdrawn. But if you,
Paficasikha, were first to attract®®* the ear of the Blessed
Lord, then we might afterwards be able to approach and see
the Blessed Lord, the fully-enlightened Buddha.’

‘Very good, Lord’, said Paficasikha and, taking his yellow
beluva-wood lute, he approached the Indasala Cave.
Thinking: ‘As far as this is neither too far nor too near to the
Lord, and he will hear my voice’,




Bling mot bén, Paficasikha, con clia Can-that-ba gay cay
dan cam bang go vang Beluva va noi |én bai k&, lién hé dén
Phat, dén Phap, dén A La Han va dén ai duc:

he stood to one side. Then, to the strains of his lute, he
sang these verses extolling the Buddha, the Dhamma, the
Arahants, and love:>®®

5. Oi Suriya Vaccasa!
Ta danh Ié Timbard,
Bac phu than cta nang,
Da sanh nang thién nir,

Nguén hanh phuc cua ta,
Nhw gié cho ké mét.
Nhw nwéc cho ké khat,
Nang la tinh cua ta.

Nhw phap véi Ung Clng,
Nhw thubc cho ké bénh,
Nhw dé an ké doi,

Thién ni v&i nwdc mat.
Hay dap tat Ikra tinh!

Nhuw voi bj nang thiéu,
TAm minh hd nwédc mat,
Co6 canh sen, nhuy sen.
Ciing vay, ta mudn chim,
Chim sau vao ngwc nang.

Nhuw voi bi xiéng xich,
HAt méc cau, gay nhon,
Ta dién vi ngyc nang,
Hanh déng ta réi loan.

Tam ta b| nang troi,
Di chuyén that voé phwong,

1.5. ‘Lady, your father Timbart greet,

Oh Sunshine®®® fair, | give him honour due,
By whom was sired a maid as fair as you
Who are the cause of all my heart’s delight.

Delightful as the breeze to one who sweats,
Or as a cooling draught to one who thirsts,
Your radiant beauty is to me as dear

As the Dhamma is to Arahants. [266]

Just as medicine to him who’s ill,

Or nourishment to one who's starving still,
Bring me, gracious lady, sweet release
With water cool from my consuming flames.

The elephant, oppressed by summer heat,*®’

Seeks out a lotus-pool upon which float
Petals and pollen of that flower,
So into your bosom sweet I'd plunge.

As an elephant, urged by the goad,

Pays no heed to pricks of lance and spear,
So |, unheeding, know not what | do,
Intoxicated by your beauteous form.

By you my heart is tightly bound in bonds,
All my thoughts are quite transformed, and |




Rut lui cling bat lwc,
Nhw ca da mac cau.

Hién nir hay ém ta,
Trong canh tay ctia nang!
Hay 6m ta, nhin ta,
Trong anh mat dju hién.
Hay ghi chat |3y ta,

Thién n&! Ta van nang!

Oi Hién ni¥ suéi toc,

Ai duc ta c6 bao!
Nhwng nay da tang béi,
Nhw db chang La Han!

Moi cong durc ta lam,

Dang |Ién bac La Han,
Oi Kiéu ni¥ toan thién,
Nang la qua cho ta.

Cobng dire khac cua ta,
D& lam trén doi nay!
Oi Kiéu nir toan thién,
Nang la qua cua ta!

Vi Thich t& thién tu,
Nhrt tam va giac tinh,
Tim cau dao Bét t(,
Ciing vay ta cau nang!

Nhw nguoi tu sung swéng,
Chirng BS bé toi thuong.
Kiéu ni¥, ta sung swéng,

Can no longer find my former course:

I’'m like a fish that’s caught on baited hook.
Come, embrace me, maiden fair of thighs,>®®
Seize and hold me with your lovely eyes,
Take me in your arms, it’s all | ask!

My desire was slight at first, O maid
Of waving tresses, but it grew apace,
As grow the gifts that Arahants receive.

Whatever merit | have gained by gifts
To those Noble Ones, may my reward
When it ripens, be your love, most fair! [267]

As the Sakyans’ Son in jhana rapt
Intent and mindful, seeks the deathless goal,
Thus intent | seek your love, my Sun!

Just as that Sage would be rejoiced, if he
Were to gain supreme enlightenment,
So I'd rejoice to be made one with you.>®




DPuwoc nhap mét voi nang,

Néu Thién chi Sakka,

Cho ta mét wéc nguyén,
Ta wéc nguyén dwoc nang,
Vi ta qué yéu nang!

Nhw sa-la sanh qua,
Tué N, phu than nang!
Ta sé danh |é ngai,

Vi sanh nang ven toan!

6. Khi dwoc nghe vay, Thé Tén ndi véi Paficasikha, con
clia Can-théat-ba:

- Nay Paficasikha, huyén am cia Nguwoi khéo hoa diéu
v&i giong ca cua Nguwoi, va giong ca cua Nguoi khéo hoa
diéu v&i huyén am cua Nguoi.

Nay Pafcasikha, do vay huyén am cha Nguwoi khéng
thém mau sac cho giong ca, hay giong ca cua Nguwoi khéng
thém mau sac cho huyén am cua Nguoi.

Nay Paficasikha, Ngwoi hoc tai chd nao nhirng bai ké
lién hé dén Phat, Phap, dén A La Han, dén ai duc nhw vay?

- Bach Thé Ton, mot thdi Thé Ton an tra & Uruvela, bén
bd séng Nerafjara (Ni-lién-thién), dwéi gbc cay Ajapala
Nigrodha, khi méi thanh Chanh Déng Giac.

Luc bay gi®, con yéu con gai ctia Timbari, vua Can-that-
ba, tén la Bhadda vo&i biét hiéu Suriyavaccasa.

Nhwng bach Thé Tén, thiéu ni lai yéu mét nguwdi khac,
tén la Sikhaddhi, con cua Matali nguw®i danh xe.

Bach Thé Tén, con khéng co phwong tién nao khac dé
chiém dwoc thiéu nir. Con cdm dan cdm bang gb vang

If Sakka, Lord of Three-and-Thirty Gods
Were perchance to grant a boon to me,
It's you I'd crave, my love for you’s so strong.

Your father, maid so wise, | venerate
Like a sal-tree fairly blossoming,
For his offspring’s sake, so sweet and fair.’

1.6. When he heard this, the Lord said:

‘Paincasikha, the sound of your strings blends so well with
your song, and your song with the strings, that neither
prevails excessively over the other.>®

When did you compose these verses on the Buddha, the
Dhamma, the Arahants, and love?’

‘Lord, it was when the Blessed Lord was staying on the
bank of the River Nerafjara, under the goatherd’s banyan
tree [268] prior to his enlightenment.

At that time | fell in love with the lady Bhadda, bright as
the sun, the daughter of King Timbard of the gandhabbas.

But the lady was in love with somebody else. It was
Sikhaddi, the son of Matali the charioteer, whom she
favoured.

And when | found that | could not win the lady by any




Beluva, dén tai tri xa cla Timbarid, vua Can-that-ba. Khi
dén xong, con gay dan cam bang gb vang Beluva va noi 1én
bai ké nay, lién hé dén Phat, dén Phap, dén A La Han va
dén ai duc:

7. Oi Suriya Vaccasa!

Ta danh & Timbaru,

Bac phu than clia nang,
Da sanh nang thién nir,
Ngudn hanh phuc cua ta,
... Nhuv sa-la sanh qua,
Tué N, phu than nang!
Ta sé danh |é ngai,

Vi sanh nang ven toan!

Bach Thé Tén, sau khi nghe noéi
Suriyavaccasa noi v&i con nhw sau:

vay, Bhadda

"Nay Hién gia, t6i chuva dwoc thdy Thé Tén tan mat.
Nhwng t6i c6 nghe dén Thé Tén, khi téi dén mua tai Thién
Phap duwdng cta chu Thién & Tam thap tam thién. Vi Hién
gid da tan dwong Thé Tén nhw vay, vay hém nay chang ta
sé gap nhau".

~ Bach Thé Tén, roi con dwoc gap nang, khéng phai hom
ay, nhwng vé sau.

8. Rbi Thién chu Sakka suy nght nhw sau:

"Paficasikha, con cua Can-that-ba hoan hy dam luan voi
Thé Tén. Va Thé Tén dbi véi Pafcasikha cling vay".

Rdi Thién chu Sakka néi véi Pafcasikha, con clia Can-
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manner of means, | took my yellow beluva-wood Iute and
went to the home of King Timbart of the gandhabbas, and
there | sang these verses:

1.7. (Verses as 5).

‘And, Lord, having heard the verses the lady Bhadda
Suriyavaccasa said to me:

“Sir, | have not personally seen that Blessed Lord, though
| heard of him when | went to the Sudhamma Hall of the

Thirty-Three Gods to dance. And since, sir, you praise that
Blessed Lord so highly, let us meet today.” [269]

And so, Lord, | met the lady, not then but later.’

1.8. Then Sakka thought:

‘Pancasikha and the Lord are in friendly conversation’, so
he called to Paficasikha:




that-ba:

- Nay Khanh Paficasikha, hdy thay mat ta, danh 1& Thé
Ton va noi: "Bach Thé Ton, Thién chu Sakka cung véi dinh
than va thudc ha dau dién tiép tuc danh Ié Thé Tén".

- Xin vang, mong an lanh dén cho Ngai.

Paficasikha, con cua Can-that-ba vang theo 161 déan cua
Thién chu Sakka, danh I1é Thé Toén va noi:

- Bach Thé T6n, Thién chi Sakka ciing voi dinh than va
thudc ha, dau dién tiép tuc danh 1é Thé Ton.

- Nay Paficasikha, mong hanh phic dén véi Thién chi
Sakka, v&i cac dinh than va cac thudc ha! Chw Thién, loai
Ngu®i, Asurd, Naga, Gandhabba, déu ao wédc hanh phuc.
Cac loai chung sanh khac cling vay.

Nhw vay, cac Nhw Lai chao don thwong chung. Buwoc
chao don nhw vay, Thién chu Sakka buwdc vao hang
Indasala ctia Thé Tén, danh I& Ngai va dirng mét bén. Chu
Thién & Tam thap tam thién cling buwéc vao hang Indasala,
danh 1& Thé Tén va ding mot bén. Paricasikha, con cua
Can-that-ba ciing bwédc vao hang Indasala, danh 1& Thé Tén
va dng mot bén.

9. Luc b4y gi®, trong hang Indasala, nhirng con dwdng
gd ghé duwoc lam bang phang, nhirtng khodng chat hep
dwoc lam cho rdng rai, trong hang téi tdm cé hao quang
chiéu sang, do la nho than lwc cla chw Thién. Réi Thé Tén
noi v&i Thién cha Sakka:

‘My dear Pancasikha, salute the Blessed Lord from me,
saying: “Lord, Sakka, king of the gods, together with his
ministers and followers, pays homage at the feet of the
Blessed Lord.”

‘Very good, Lord’, said Pafcasikha, and did so.

‘Pancasikha, may Sakka, king of the gods, his ministers
and followers be happy, for they all desire happiness:
devas, humans, asuras, nagas, gandhabbas, and whatever
other groups of beings there are!’

for that is the way the Tathagatas greet such mighty
beings. After this greeting, Sakka entered the Indasala
Cave, saluted the Lord, and stood to one side, and the
Thirty-Three Gods, with Paficasikha, did the same.

1.9. Then in the Indasala Cave the rough passages
became smooth, the narrow parts became wide, and in the
pitch-dark cavern it became bright, owing to the [270] power
of the devas. Then the Lord said to Sakka:




- That Ia hy hiru, Dai dwrc Kosiya! That la ky diéu, Pai dL:PC
Kosiya, tuy co nhiéu trach nhiém phai ganh vac, c6 nhiéu
cbng tac phai lam, ma van den day dwoc!

- Bach Thé Tén, da tir lau con mudn dén dé yét kién Thé
Tén, nhwng bi ngan tré b&i cac céng viéc nay, cdng viéc
khac phai lam cho chw Thién & Tam thap tam thién, va do
vay khéng thé dén yét kién Thé Tén dwoc. Bach Thé Tén,
mot thdi, Thé Tén trd & Savatthi (Xa V&), tai céc Salala.
Bach Thé Tén, roi con dén Savatthi dé yét kién Thé Ton.

10. Luc bay gio, Thé Tén dang ngdi nhap dinh va
Bhufijati, vo clia Vessavana dang dirng hau The Ton, danh
|é chap tay. Bach Thé Tén, rdi con néi v&i Bhufjatr:

- Nay Hién ty, hay thay mat ta danh 1& Thé Ton va thua:
"Bach Thé,Tén, Thién th Sakka voi dinh than va thubc ha
dau dién tiép tuc danh Ié The Ton.

BPuwoc nghe noéi vay, Bhufijatt noi voi con:

- Thién hitu, nay khong phai tho dé yét kién Thé Ton.
Thé Tén dang an lang tinh cuw.

- Nay Hién ty, khi nao xuét dinh, hay thay mat ta danh 1&
Thé Ton va thwa: "Bach Thé Ton, Thién chii Sakka cung
dinh than va thudc ha dau dién tiép tuc danh 1& Thé Ton.”

_ Bach Thé Tén, khong hiéu Bhunjati c6 thay mat con danh
€ Thé Tén khéng? Thé Ton c6 nhé 101 ba ay ndi khong?

‘It is wonderful, it is marvellous that the Venerable
Kosiya,”®* with so much, so many things to do, should come
here!

‘Lord, | have long wished to visit the Blessed Lord, but |
have always been so busy on behalf of the Thirty-Three that
| was unable to come. Once the Blessed Lord was staying
at Savatthi in the Salala hut, and | went to Savatthi to see
the Lord.

1.10. ‘At that time the Blessed Lord was seated in some
form of meditation, and King Vessavana’s wife Bhufjati was
waiting on him, venerating him with palms together. | said to
her:

‘Lady, please salute the Blessed Lord for me and say:
‘Sakka, the king of the gods, with his ministers and
followers, pays homage at the Lord’s feet'.

But she said:

“Sir, it is not the right time to see the Blessed Lord, he is in
retreat.” [271]

“Well then, lady, when the Blessed Lord rises from his
meditation, please tell him what | have said.”

Lord, did the lady salute you on my behalf, and does the
Lord remember what she said?’




- Nay Thién chu, ba 4y co6 danh & Ta. Ta co nh¢ o1 ba
ay noi. Chinh tieng banh xe ctia Ngai da khién Ta xuat dinh.

11. Bach Thé Tén, c6 chw Thién dwoc sanh 1én Tam thap
tam thién trwdc ching con, chinh chung con tan méat dwoc
nghe chw Thién &y néi nhw sau: "Khi Nhw Lai, bac A La
Han, Chanh Dang Giac xuét hién & doi, Thién giéi dwoc
hwng thinh va Asura gi&i bi suy vong".

Bach Thé Ton, chinh con c6 thé thay va xac chirng rang
khi nao Nhw Lai, bac A La Han, Chanh bBang Giac xuat hién
& doi, thi Thién gi¢i dwoc hwng thinh va Asura gidi bi suy
vong.

Bach Thé Tén & day, tai Kapilavatthu, cé Thich nir tén la
Gopika, co Iong tin Phat, tin Phap, tin Tang, va gin gilr day
du gidi luat.

Thich nir nay, loai bé tdm niém dan ba, tu tap tdm niém
dan 6ng, khi than hoai mang chung dwgc sanh Ién Thién
gi&i, thién thd, nhap chung v&i chw Thién & Tam thap tam
thién, sanh ra lam con ctia ching con. Va & day, nang duoc
goi la Thién t&r Gopika, Thién t&r Gopika.

Bach Thé Tén, lai c6 ba Ty Kheo khac séng pham hanh
v&i Thé Toén va sanh vao Can-that-ba gi¢i ha dang. Ho séng
dwoc bao vay tho hwéng nam mon duc tang thinh va
thworng hay dén hau ha san séc chuing con.

Chung con duwoc ho dén hau ha va sdn séc chang con
nhw vay, Thién t&r Gopika md&i trach la ho nhw sau: "Chw

‘She did salute me, King of the Gods, and | remember
what she said. | also remember that it was the sound of
Your Reverence’s chariot-wheels that roused me from my
meditation.>%

1.11. ‘Lord, those gods who arose in the heaven of the
Thirty-Three before | did have told me and assured me that
whenever a Tathagata, a fully-enlightened Arahant Buddha
arises in the world, the ranks of devas increase, and those
of the asuras decline in numbers.

In fact | have witnessed this myself.

There was, Lord, right here in Kapilavatthu a Sakyan girl
called Gopika who had faith in the Buddha, the Dhamma
and the Sangha, and who observed the precepts
scrupulously.

She rejected the status of a woman and developed the
thought of becoming a man. Then, after her death, at the
breaking-up of the body, she went to a happy destination,
being reborn in a heaven-state among the Thirty-Three
Gods, as one of our sons, becoming known as Gopaka the
devas’ son.’®

Also, there were three monks who, having observed the
holy life under the Blessed Lord, had been reborn in the
inferior condition of gandhabbas. They lived indulging in the
pleasures of the five senses, as our attendants and
servants.

At this, Gopaka [272] rebuked them, saying: “What were
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Thién hiru, tai cac Nguwdi & dau ma khéng nghe Phap cua
Thé Tén.

Chinh ta xwa la dan ba, tin Phat, tin Phap, tin Tang, gin
gilr gi®i luat, loai bo tdm niém dan ba, tu tap tam niém dan
o6ng, sau khi than hoai mang chung, dwgc sanh Ién thién
thd, Thién gi¢i, nhap chudng véi chw Thién & Tam thap tam
thién, lam con cla Thién chu Sakka va dwoc goi la Thién t
Gopika.

Chw Thién hiru, cac Nguwoi tu hanh pham hanh voi Thé
Tén, dwoc sanh vao Can-that-ba gi¢i ha dang. That 1a diéu
khéng may tét dep, khi ching con thdy nhirng vi ddng mén
lai phai sanh vao ha déng Can-that-ba gidi.

Bach Thé Tén, trong chw Thién bi Thién t&r Gopika trach
mang nhw vay, hai vi Thién, ngay trong hién tai, chirng
dwoc chanh niém va sanh lam phu ta cho Pham thién. Con
mét vi Thién séng tho hwédng duc lac.
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Ta dé t&r phap nhan,
Tén goi Gopika,

Ta tin Phat, Phap, Tang.
Tam niém rat hoan hy.

Nh& Thién phap chw Phét,
Sanh con Than Sakka,

Hao quang, sanh Thién qgi&i,
DPuwoc tén Gopika.

Ta thay ba Ty Kheo,

Ha sanh Can-that-ba!

bé tir Gotama,

Trwéc sanh lam con Nguoii,

you about, sirs, that you did not listen to the Blessed Lord’s
teaching?

| was a woman who had faith in the Buddha... | rejected
the status of a woman ... and was reborn among the Thirty-
Three Gods and am known as Gopaka the devas’ son.

But you, after having observed the holy life under the
Blessed Lord, have been reborn in the inferior condition of
gandhabbas! It is a sorry sight for us to see our fellows in
the Dhamma reborn in the inferior condition of gandhabbas!”

And being thus rebuked, two of those devas immediately
developed mindfulness,®®* and so attained to the Realm of
the Retinue of Brahma.”® But one of them remained
addicted to sensual pleasures.

1.12 [Gopaka spoke:]

"Disciple once of Him-Who-Sees,
The name | bore then Gopika.

In Buddha, Dhamma firmly trusting
| served the Sangha cheerfully.

For loyal service paid to him

See me now, a Sakka-son,

Mighty, in the Threefold Heaven,>®
Resplendent; Gopaka my name.

Then former monks | saw, who’d reached
No higher than gandhabba’s rank,

Who before had human birth

And led the life the Buddha taught.

11




Ta ciing dwong am thyec,
Hau ha tra x& ta.

Mat Hién gia & dau?

Khéng ndm gilr Phéap, Phat,
Chanh phap ty giac hiéu,
Bac Phap nhan khéo giang.
Ta chi hau Quy vi,

Duwoc nghe Phap bac Thanh.

Ta la con Sakka,

Cé than lwc hao quang,
Duoc sanh [én Thién gioi.
Céac ngwdi hau Thé Tén,
Séng pham hanh téi thwong,
Nay phai sanh ha than,

Mat thwong sanh ha pham.

Ta nhin that khé chiu,
Thay ddng mén ha sanh
V&i than Can-that-ba,
Phai hau ha chw Thién.

Tt dia vi cw si,

Ta thay rd khac biét.
Trwdce ba, nay dan Ong.

Ta sanh Thién, hwéng duc.

Bi Gopika trach méang,

Uu phién déng phat nguyén,
Phai thang tién né luc,
Khéng nd 1€ cho ai!
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We supplied their food and drink

And waited on them in our homes.>®’ [273]

Had they no ears, that they thus blest
Still could not grasp the Buddha'’s law?
Each for himself must understand
That Dhamma taught by Him-Who-Sees,
And well-proclaimed. I, serving you,
Heard the Noble Ones’ good words,

And so I'm born, a Sakka-son,
Mighty, in the Threefold Heaven,

And resplendent, whereas you,
Though you served the Prince of Men
And led the matchless life he taught,
Have reappeared in humble state,
And not attained your proper rank,

A sorry sight it is to see

One’s Dhamma-fellows sunk so low
That, gandhabba-spirits, you

But come to wait upon the gods,

While as for me — | am transformed!
From household life, and female, |
Am now reborn a male, a god,
Rejoicing in celestial bliss!”

When thus rebuked by Gopaka,
Disciple true of Gotama,

In sore distress they all replied:

“Alas, let’s go, and strive amain,

And be no longer others’ slaves!” [274]




Hai trong ba vi nay,

Bat dau hanh tinh tan,
Nh& Gotama day,

Chung tay sach tam ué,
Thay nguy hiém duc vong.

Nhw voi bé day cuong,
Cac vi vuot Tam thién,
V&t bé duc kiét sir,

Quy trién phwoc khé vuot,

Cung Sakka, Pajapati.

H&i chung Thién Phap dwdng
Vwot qua vi dang ngdi,

Anh hung ly duc céu.

Théay chang khai lo ngai,
Vasava gitra Thién chung,
Xem chuing sinh ha pham,
Nay vuwot qua Tam thién.

Suy tw 1&i wu phién,
Gopaka voi Vasava:

DPé Thich & nhan gidi,
Duc Phat goi Thich Ca
Da chinh phuc duc vong.

Chung la con cua Ngai,
That niém khi ménh chung,
Nho Ta lay chanh niém.
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And of the three, two struggled hard,
And bore in mind the Teacher’s word.
They purified their hearts of lust,
Perceiving peril in desires,

And like the elephant that bursts

All restraining bonds, they broke

The fetters and the bonds of lust,
Those fetters of the evil one

So hard to overcome — and thus

The very gods, the Thirty-Three,
With Indra and Pajapati,

Who sat enthroned in Council Hall,
These two heroes, passions purged,
Outstripped, and left them far behind.

On seeing which, Vasava,*®® dismayed,
Chief amidst that throng of gods,

Cried: “See how these of lesser rank
Outstrip the gods, the Thirty-Three!”

Then hearing of his ruler’s fears,
Gopaka said to Vasava:

“Lord Indra, in the world of men

A Buddha, called the Sakyan Sage,’®
Has gained the mastery of lust,

And these his pupils, who had failed
In mindfulness when claimed by death,
Have now regained it with my help. [275]




M6t trong ba vi ay,

Mang than Can-that-ba.
Hai vi hwéng Chanh giac,
B& Thién gidi, nhap thién.

Drng dé t& nao nghi,
Vi & day ching phap.
Chung ta danh lé Phat.

Vi vwot khoi boc lwu,
ba diét trir nghi ngo,
Bac chién thang mudn loai.

Chinh & day, ching phap,
Tan buwdc da}t thu thang,
Hai vi dat thang vi,

Hon phu td Pham thién,
Qi Thién hiru ching téi.
DPén day dé chiing phap.
Néu Thé Tén cho phép,
Chung con hdi Thé Tén.

13. R6i Thé Tén suy nghi: "DPa 1au, Sakka nay sbng doi
trong sach. Cau hdi gi Sakka hdi Ta, déu hdi cé loi ich,
khong phai khéng lgi ich. Cau hoi gi héi Ta, Ta sé tra 1&i; va
Sakka sé& hiéu mot cach mau chéng".

R&i Thé Tén néi bai ké sau day véi Thién chi Sakka:

Vasava hay haéi Ta, ]
Nhirng gi tam Ngwoi muon!

Though one of them is left behind
And still among gandhabbas dwells,
These two, on highest wisdom set,
In deep absorption spurn the gods!

Let no disciple ever doubt
That truth may yet be realised
By those who dwell in these abodes.®®

To him who'’s crossed the flood and made
An end of doubts, our homage due,
The Buddha, Victor, Lord, we give.”

Even here, they gained the truth, and so
Have passed beyond to greater eminence.
Those two have gained a higher place than this

In Realms of Brahma's Retinue. And we

Have come, O Lord, in hope that we may gain
That truth, and, if the Lord will give us leave,
To put our questions to the Blessed Lord.’

1.13. Then the Lord thought: ‘Sakka has lived a pure life
for a long time. Whatever questions he may ask will be to
the point and not frivolous, and he will be quick to
understand my answers.’

So the Blessed Lord replied to Sakka in this verse:

‘Ask me, Sakka, all that you desire!
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M®&i cau hdi ctia Nguoi,
Ta lam Ngwoi théa man.

Tung pham I

1. Sau khi dwoc phép, Thién chli Sakka hoi Thé Ton cau
hai dau tién:

- Bach Thé Tén, do kiét siv gi, cac loai Thién, Nhan,
Asura, Naga, Can-that-ba, va tat cd nhirng loai khac, dan
chiung ao woc: "Khong han thu, khéng da thwong, khéng
thu nghich, khéng &c y, ching ta séng v&i nhau khéng han
thu".

Thé ma véi han thu, véi da thuwong, véi thu nghich, véi
acy, ho sdng véi nhau trong han thu?

Do 1a hinh thtee cau hoi thir nhé’;, Thién chu Sakka hai
Thé Tén. Va Thé Tén tra I&i cau hdi ay nhuw sau:

- Do tat d6 va xan tham, cac loai Thién, Nhan, Asura,
Naga, Can-that-ba va tat ca nhirng loai khac, dan ching ao
woc: "Khong han thu, khdng da thuwong, khdng thu nghich,
khéng ac y, ching ta séng v&i nhau khéng han thu".

Thé ma vé&i han tho, véi da thuwong, véi tha nghich, voi
acy, ho sdng v&i nhau trong han thu.

D6 1a hinh thire Thé Tén trd 161 cho cau hdi Thién cha
Sakka. Sung swong, Thién chu Sakka hoan hy tin tho [0
day Thé Tén va noi:

- Nhw vay la phai, bach Thé Tén! Nhw vay la phai, bach
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On what you ask, I'll put your mind at rest.’

[End of first recitation-section] [276]

2.1. Being thus invited, Sakka, ruler of the gods, put his
first question to the Lord:
‘By what fetters, sir,”® are beings bound — gods,
humans, asuras, nagas, gandhabbas and whatever other
kinds there may be — whereby, although they wish to live
without hate, harming, hostility or malignity, and in peace,

they yet live in hate, harming one another, hostile and
malign?’

This was Sakka’s first question to the Lord, and the Lord
replied:

‘Ruler of the Gods, it is the bonds of jealousy and
avarice®® that bind beings so that, though they wish to live
without hate,...

they yet live in hate, harming one another, hostile and
malign.’

This was the Lord’s and Sakka,

exclaimed:

reply, delighted,

‘So it is, Lord, so it is, Well-Farer! Through the Lord’s




Thién Thé! Khi nghe Thé Tén tra I&i cau hdi, nghi ngd cla
con diét tan, do dw cta con tiéu tan.

2. Thién chu Sakka, sau khi hoan hy, tin tho cau tra 10i
Thé Ton, lien héi cau hai tiep:

- Bach Thé Tén, tat db, xan tham, do nhan duyén gi, do
tap khai gi, cai gi khién ching sanh khéi, cai gi khién ching
hién hiru, cai gi co mat thi tat dé, xan tham c6 mat? Cai gi
khéng c6 mat, thi tat db xan tham khéng c6é mat?

- Nay Thién cha, tat d6 va xan tham do wa ghét lam nhan
duyén, do wa ghét lam tap khéi, wa ghét khién ching sanh
kh&i, wa ghét khién ching hién hiru, wa ghét cé mat thi tat
dé, xan tham cé mat; wa ghét khéng cé mat thi tat db, xan
tham khéng c6 mat.

- Bach Thé Té6n, wa ghét do nhan duyén gi, do tap khoi
gi? Cai gi khién ching sanh khéi, cai gi khién chung hién
hiru, cai gi co mat thi wa ghét co mat'? Cai gi khong co mat
thi wa ghét khéng c6 mat?

- Nay Thién chud, wa ghét do duc lam nhan duyén, do duc
lam tap kh&i, duc khién chung sanh khé&i, duc khién ching
hién hiru. Duc c6 mat thi wa ghét cé6 mat; duc khéng c6 mat
thi wa ghét khéng co6 mat.

- Bach Thé Tén, nhung duc do nhan duyén gi, do tap
khaoi gi? Cai gi khién duc sanh khdi, cai gi khién duc hién
hiru? Cai gi cé mat thi duc cé6 mat? Cai gi khbéng cé mat thi
duc khéng c6 mat?

- Nay Thién chd, duc do tdm lam nhan duyén, do tam lam
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answer | have overcome my doubt and got rid of

uncertainty!

2.2. Then Sakka, having [277] expressed his appreciation,
asked another question:

‘But sir, what gives rise to jealousy and avarice, what is
their origin, how are they born, how do they arise? Owing to
the presence of what do they arise, owing to the absence of
what do they not arise?’

‘Jealousy and avarice, Ruler of the Gods, take rise from
like and dislike,’® this is their origin, this is how they are
born, how they arise. When these are present, they arise;
when these are absent, they do not arise.’

‘But, sir, what gives rise to like and dislike?... Owing to the
presence of what do they arise, owing to the absence of
what do they not arise?’

‘They arise, Ruler of the Gods, from desire®®*... Owing to
the presence of desire they arise, owing to the absence of
desire they do not arise.’

‘But, sir, what gives rise to desire?...

‘Desire, Ruler of the Gods, arises from thinking®®... When




tap khai; tam khién duc sanh khai, tam khién duc hién hiru.
Tam co mat thi duc cé6 mat; tam khéng cé mat thi duc khéng
cO mat.

- Bach Thé T6n, tdm lay gi lam nhan duyén, lay gi lam
tap kh&i? Cai gi khién tdm sanh khé&i, cai gi khién tdm hién
hiru? Céi gi cé mét thi tdm coé mat? Cai gi khéng c6 mat thi
tam khong cé mat?

- Nay Thién cha, tdm lay céi loai vong twéng hy luan lam
nhan duyén, |4y cac loai vong twdng hy luan 1am tap khéi.
Céc loai vong twdng hy luan khién tdm sanh khéi, cac loai
vong twdng hy luan khién tdm hién hiu. Do céac loai vong
twdng hy luan c6 mat thi tdm cé mat. Do cac loai vong
twdng hy luan khédng cé mat thi tdm khéng c6 mat".

3. Bach Thé Tén, vi Ty Kheo phai chirtng dat nhw thé
nao? Phai thanh tyu con duong nao thich hgp va hwdng
dan diét trir cac loai vong twédng hy luan?

- Nay Thién chu, Ta néi hy luan co6 hai loai, mét loai phai
than can, mot loai phai tranh xa.

Nay Thién chd, Ta noi wu cling c6 hai loai, mét loai phai
than can, moét loai phai tranh xa.

Nay Thién chu, Ta néi xa cling cé hai loai, mét loai phai
than can, mot loai phai tranh xa.

Nay Thién chd, Ta néi hy cé hai loai, mét loai phai than
can, moét loai phai tranh xa. L&i tuyén bd 1a nhw vay. Do
nhan duyén gi tuyén bd nhuw vay?

O day, loai hy nao co thé biét dwoc: "Khi t6i than can véi
hy nay, bat thién phap tang trwdng, thién phap suy gidm",
thoi hy 4y can phai tranh xa.
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the mind thinks about something, desire arises; when the
mind thinks about nothing, desire does not arise.’

‘But, sir, what gives rise to thinking? ...

‘Thinking, Ruler of the Gods, arises from the tendency to
proliferation®®® ... When this tendency is present, thinking
arises; when it is absent, thinking does not arise.’

2.3. ‘Well, sir, what practice has that monk undertaken,®’
who has reached the right way which is needful and leading
to the cessation of the tendency to proliferation?’[278]

‘Ruler of the Gods, | declare that there are two kinds of
happiness:*® the kind to be pursued, and the kind to be
avoided. The same applies to unhappiness®® and
equanimity.®®® Why have | declared this in regard to
happiness?

This is how | understood happiness: When | observed that




O day loai hy nao co thé biét dwoc: "Khi tdi than can voi
hy nay, bat thién phap suy giam, thién phap tang trwdng",
thoi hy ay nén than can.

O day, co hy cau hivu voi tam, cau hu voi tr; co hy
khong céu hiru voi tam, khéng cau hivu voi tir. Cac loai hy
khéng cau hiru v&i tam, khéng cau hiru véi t thi thu thang
hon.

Nay Thién chud, Ta néi hy c6 hai loai, mét loai nén than
can, moét loai nén tranh xa. S& di cé 0i tuyén bo nhw vay la
do nhan duyén nhw vay.

Nay Thién chud, Ta néi wu ciing cé hai loai, mét loai nén
than can, mét loai nén tranh xa. Loi tuyén bé l1a nhw vay. Do
nhan duyén gi, tuyén bd nhw vay?

O day, loai wu nao cé thé biét dwoc: "Khi t6i than can voi
wu nay, bat thién phap tang trwdng, thién phap suy gidm",
thdi wu &y can phai tranh xa.

O day, loai wu nao cé thé biét dwoc: "Khi t6i than can voi
wu nay, bat thién phap suy gidm, thién phap tang truéng",
thdi wu &y nén than can.

O day, cé wu cau hiru véi tdm, cau hivu voi tr, cd wu
khéng cau hivu v&i tdm, khéng cau hivu véi tir. Cac loai wu
khéng cau hiru véi tdm, khdng cau hiru véi tir thi thu thang
hon.

Nay Thién chud, Ta ndéi wu la hai loai, mét loai nén than
can, mét loai nén tranh xa. S& di co 101 tuyén bo nhw vay, la
do nhan duyén nhw vay.
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in the pursuit of such happiness, unwholesome factors
increased and wholesome factors decreased, then that
happiness was to be avoided.

And when | observed that in the pursuit of such happiness
unwholesome factors decreased and wholesome ones
increased, then that happiness was to be sought after.

Now, of such happiness as is accompanied by thinking
and pondering,®** and of that which is not so accompanied,
the latter is the more excellent. The same applies to
unhappiness, and [279] to equanimity.




Nay Thién chd, Ta néi xa cling c6 hai loai, mét loai nén
than can, mot loai nén tranh xa. L&i tuyén bé 1a nhw vay. Do
nhan duyén gi, tuyen bd nhw vay?

O day, loai xa nao co thé biét dwoc: "Khi t6i than can VO’I
xa nay bat thién phap téng trwdng, thién phap suy giam®”,
thdi xa &y can pha| tranh xa.

O day, loai xa nao co thé biét dwoc: "Khi t6i than can véi
xa& nay, bat thién phap suy gidm, thién phap tang trwéng",
thdi x& &y nén than can.

O day, c6 xa cau hiru véi tdm, cau hiru véi tir, co xa
khéng cau hiru v&i tdm, khdng cau hiru véi tir. Cac loai xa
khéng cau hiru véi tdm, khéng cau hiru véi ti thi thu thang
hon.

Nay Thién chd, Ta néi rang x& cé hai loai, mét loai nén
than can, mot loai nén tranh xa. S& di cé loi tuyén bo nhw
vay la do nhan duyén nhuw vay.

Nay Thién chd, vi Ty Kheo phai chieng dat nhw vay, phai
th,énh twu con dwdng nhw vay, mai thich hop va hwdng dan
déen sy diét trir cac vong twéng hy luan.

D6 14 hinh thirc cau trad I&i Thé Tén cho cau hdi Thién
chu Sakka. Sung swéng, Thién chu Sakka hoan hy, tin tho
|&i day Thé Tén va noi:

- Nhuv vay la phai, bach Thé Tén! Nhw vay 1a phai, bach
Thién Thé! Khi nghe Theé Tén tra I1&i cau héi, nghi ngd cla
con dwoc diét tan, do dw cliia con dworc tiéu tan.

4. Thién chg Sakka, sau khi hoan hy tin tho cau tra |0
cua Thé Ton lien hoi cau hai tiép:
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And this, Ruler of the Gods, is the practice that monk has
undertaken who has reached the right way... leading to the
cessation of the tendency to proliferation.’

And Sakka expressed his delight at the Lord’s answer.

2.4. Then Sakka, having expressed his appreciation,
asked another question:




- Bach Thé Tén, vi Ty Kheo phai thanh twu nhw thé nao,
phai thanh twu biét giai thoat luat nghi nhw thé nao?

Nay Thién chd, Ta noi réng than hanh co6 hai loai, mét
loai nén than can, mét loai nén tranh xa.

Nay Thién chd, Ta néi rang khdu hanh cé hai loai, mét
loai nén than can, moét loai nén tranh xa. Nay Thién chu, Ta
noi rang tdm cau co hai loai, mét loai nén than can, mét loai
nén tranh xa.

Nay Thién chd, Ta noi réng than hanh co6 hai loai, mo6t
loai nén than can, mét loai nén tranh xa. L&i tuyén bd 1a nhw
vay. Do nhan duyén gi tuyén bd nhw vay?

O day, loai than hanh nao cé thé biét dwoc: "Khi tdi than
can v&i than hanh nay, bat thién phap tang trwdng, thién
phap suy gidm", thi than hanh Ay can phai tranh xa.

O day, loai than hanh nao cé thé biét dwoc: "Khi ti than
can v&i than hanh nay, b4t thién phap suy giam, thién phap
tang trwdng", thi than hanh Ay can phai than can.

Nay Thién chd, Ta noi réng than hanh cd6 hai loai, mét
loai can than can, mét loai can tranh xa. S& di co 1o tuyén
bé nhw vay la do nhan duyén nhw vay.

Nay Thién chl, Ta néi rang khdu hanh cé hai loai, mot
loai nén than can, mét loai nén tranh xa. L&i tuyén bé 1a nhw
vay. Do nhan duyén gi tuyén bd nhw vay?

O day, loai khdu hanh nao cé thé biét dwoc: "Khi tdi than
can voi khdu hanh nay, b4t thién phap tang trwdng, thién

‘Well, sir, what practice has that monk undertaken who
has acquired the restraint required by the rules?'*2

‘Ruler of the Gods, | declare that there are two kinds of
bodily conduct: the kind to be pursued, and the kind to be
avoided

The same applies to conduct of speech and to the pursuit
of goals. [280]

Why have | declared this in regard to bodily conduct? This
Is how | understood bodily conduct:

When | observed that by the performance of certain
actions, unwholesome factors increased and wholesome
factors decreased, then that form of bodily action was to be
avoided.

And when | observed that by the performance of such
actions unwholesome factors decreased and wholesome
ones increased, then such bodily action was to be followed.

That is why | make this distinction.
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phap suy gidm", thi khdu hanh 4y phai tranh xa.

O day, loai khdu hanh nao cé thé biét dwoc: "Khi tdi than
can véi khau hanh nay, bat thién phap suy gidm, thién phap
tang trwdng", thi khdu hanh 4y can phai than can.

Nay Thién chl, Ta néi rdng khdu hanh c6 hai loai, mét
loai nén than can, mét loai nén tranh xa. S& di co loi tuyén
bo nhw vay, la do nhan duyén nhw vay.

Nay Thién chd, Ta néi rang tdm cau ciing cé hai loai, mét
loai nén than can, mot loai nén tranh xa. L&i tuyén bd 1a nhw
vay. Do nhan duyén gi tuyén bd nhu vay?

O day loai tAm cau nao c6 thé biét dwoc: "Khi toi than
can v&i tm cau nay, bat thién phap tang trwéng, thién phap
suy gidm", thi loai tdm cau Ay can phai tranh xa.

O day, loai tdm cAu nao cé thé biét dwoc: "Khi toi than
can loai tdm cau nay, bat thién phap suy gidm, thién phap
tang trwdng", thi loai tAm ciu ay nén than can.

Nay Thién chd, Ta néi rang tdm cau c6 hai loai, mét loai
nén than can, moét loai nén tranh xa. S& di co 0i tuyén bd
nhw vay la do nhan duyén nhuw vay.

Nay Thién chu, vi Ty Kheo phai thanh twu nhw vay, phai
thanh twu biét giai thoat luat nghi nhw vay!

D6 14 hinh thirc Thé Tén trd 1&i cau hdi Thién chi Sakka.
Sung swéng, Thién chd Sakka hoan hy, tin tho I&i day Thé
Ton va noi:

- Nhw vay la phai, bach Thé Ton! Nhw vay la phai, bach
Thién Thé! Sau khi nghe Thé Tén tra I&i cau hdi, nghi ngd
21

The same applies to conduct of speech and the pursuit of
goals. [281]

And this, Ruler of the Gods, is the practice that monk has
undertaken who has acquired the restraint required by the
rules.’

And Sakka expressed his delight at the Lord’s answer.




con duwoc diét tan, do dw con dwoc tiéu tan.

5. Thién cha Sakka, sau khi hoan hy tin tho 161 day Thé
Tén lien hoi cau hai tiep:

- Bach Thé Ton, vi Ty Kheo phai thanh twu nhw thé nao,
phai thanh twu ho tri cac can nhw thé nao?

- Nay Thién chd, sdc do méat phan biét. Ta néi rang co hai
loai, mét loai nén than can, mot loai nén tranh xa.

Nay Thién cha, tiéng do tai phan biét... hwong do miii
phan biét... vi do lwdi phan biét... xic do than phan biét...

Nay Thién chd, phap do y phan biét, Ta néi rang cé hai
loai, mét loai nén than can, mét loai nén tranh xa.

BPuwoc nghe nhw vay, Thién chu Sakka bach Thé Ton:

- Bach Thé Tén, van dé& Thé Ton ndi mdt cach tom tat
dwoc con hiéu mét cach rong rai.

Bach Thé Tén, loai sdc do mat phan biét, khi con than
can ma bat thién phap tang trwéng, thién phap suy giam,
thoi loai sdc do mét phan biét dy nén tranh xa.

Bach Thé Tén, loai sdc nao do mat phan biét, khi con
than can, bat thlen phap suy giam, thién phap tang tredng,
thoi loai sdc do mét phan biét 4y nén than can.

Bach Thé Tén, loai tiéng nao do tai phan biét... loai
hwong nao do mdi phan biét... loai vi nao do Iw&i phan
biét... loai xuc nao do than phan biét...

loai phap nao do y phan biét, khi con than can, b4t thién
phap tang trwdng, thién phap suy giam, thoi loai phap ay
nén tranh xa.
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2.5. Then Sakka asked another question:

‘Well, sir, what practice has that monk undertaken who
has acquired control of his sense-faculties?’

‘Ruler of the Gods, | declare that things perceived by the
eye are of two kinds: the kind to be pursued, and the kind to
be avoided.

The same applies to things perceived by the ear, the
nose, the tongue, the body and the mind.’

At this, Sakka said:

‘Lord, | understand in full the true meaning of what the
Blessed Lord has outlined in brief.

Lord, whatever object perceived by the eye, if its pursuit
leads to the increase of unwholesome factors and the
decrease of wholesome ones, that is not to be sought after;

iIf its pursuit leads to the decrease of unwholesome factors
and the increase of wholesome ones, such an object is
[282] to be sought after.

And the same applies to things perceived by the ear, the
nose, the tongue, the body and the mind.




Bach Thé Tén, loai phap ndo do y phan biét, khi con than
céan, bat thién phap suy giam, thién phap tang trwdng, thoi
loai phap ay nén than can.

Bach Thé Ton, van dé Thé Ton n6i mét cach tom tat,
dwoc con hieéu mét cach rong rai. Sau khi nghe The Tén tra
|&i cau hai, nghi ngd cua con tiéu tan, do dw cua con diét
tan.

6. Nhw vay sau khi hoan hy tin tho 161 day Thé Tén, Thién
chu Sakka lai hoi cau hai tiép:

_- Bach Thé Tén, c6 phai tat ca vi Sa Mén, Ba-la-mon déu
dong mét tw twdng, dong mét gi¢i hanh, dong mot mong
cau, dong mét chi hwéng?

- Nay Thién chu, tat ca Sa Mon, Ba-la-mon khong dong
mot tw twdng, khdng dong mét gidi hanh, khong dong mét
mong cau, khdng dong moét chi hwéng!

- Bach Thé Tén, vi sao ca Sa Mon, Ba-la-mdn khong
dong mot gidi hanh, khéng dong mét mong cau, khdng
dong mot chi hwéng?

- Nay Thién cha, thé gi¢i nay gébm cé nhiéu loai gidi,
nhiéu gidi sai biét.

Trong thé gi®i gdbm c6 nhiéu loai gi¢i va nhiéu giéi sai
biét nay, cac loai hiru tinh tw nhién thién chap mot loai gioi
nao, va khi da thién chép, tr& thanh Kién tri, ¢ tha, véi dinh
kién: "Day la sy that, ngoai ra toan 1a si mé".

Do vay, tdt cd Sa Mén, Ba-la-mén khéng ddéng mot tw
twdng, khong dong mét gidi hanh, khdong dong mét ciru
canh, khéng déng mét mong cau, khdong ddng mot chi
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Thus | understand in full the true meaning of what the
Blessed Lord has outlined in brief, and thus through the
Lord’'s answer | have overcome my doubt and got rid of
uncertainty.’

2.6. Then Sakka asked another question:

‘Sir, do all ascetics and Brahmins teach the same
doctrine, practise the same discipline, want the same
thing®* and pursue the same goal?’

‘No, Ruler of the Gods, they do not.’

‘But why, sir, do they not do so?’

‘The world, Ruler of the Gods, is made up of many and
various elements.

Such being the case, beings adhere to one or other of
these various things, and whatever they adhere to they
become powerfully addicted to, and declare: ‘This alone is
the truth, everything else is false!

Therefore they do not all teach the same doctrine, practise
the same discipline, want the same thing, pursue the same
goal.’




hwéng.

_- Bach Thé Tén, c6 phai tat ca vi Sa Mon, Ba-la-mon déu
dong mot ctru canh, dong moét an 6n, dong mét pham hanh,
dong moét muc dich?

- Nay Thién cha, tat ca vi Sa Mon, Ba-la-mon khong dong
mot clru canh, khéng dong mét an oOn, khong dong mot
pham hanh, khong dong mét muc dich.

. Bach Thé Tén, vi sao tat cé Sa mén, Ba-la-mon, kh@ng
dong mot ctru canh, khong dong mét an 6n, khong dong
mot pham hanh, khéng dong mét muc dich?

- Nay Thién cha, chi nhitng vi Sa m6n Ba-la-mo6n nao da
giai thoat tham ai, nhirng vi ay moi dong mot clru canh,
ddng moét an 6n, ddng mdt pham hanh, déng mét muc dich.
Do vay, tat ca vi Sa mén, Ba-la-mdén khéng ddng mot ciru
canh, khéng ddng mét an én, khédng déng mdt pham hanh,
khoéng déng mét muc dich.

D6 1a hinh thére cau trd I&i Thé Tén cho cau hdi Thién
chu Sakka. Sung swéng, Thién chu Sakka hoan hy, tin tho
|&i day Thé Tén va nai:

- Nhuv vay la phai, bach Thé Tén! Nhuw vay la phai, bach
Thién Thé! Sau khi nghe Thé Tén tra |&i cau hdi, nghi ngd
con duwoc diét tan, do dw con dworc tiéu tan.

7. Thién chu Sgkka, sau khi hoan hy, tin tho 1&i day Thé
Tén lieén héi cau tiép:

- Bach Thé Tén, tham &i la bénh tat, tham ai la mun nhot,

‘Sir, are all ascetics and Brahmins fully [283] proficient,
freed from bonds, perfect in the holy life, have they perfectly
reached the goal?’

‘No, Ruler of the Gods.’

‘Why is that, sir?’

‘Only those, Ruler of the Gods, who are liberated by the
destruction of craving are fully proficient, freed from the
bonds, perfect in the holy life, and have perfectly reached
the goal’

And Sakka rejoiced at the answer as before.

2.7. Then Sakka said:

‘Passion,®** sir, is a disease, a boil, a dart. It seduces a
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tham ai 1a mai tén, tham ai d&t dan con nguoi tai sanh doi
nay, doi khac, khién con nguwdi khi cao, khi thap.

Bach Thé Tén, trong khi cac Sa mén, Ba-la-mén khéc
ngoai gido phai ctiia Ngai khdng cho con dip dé héi nhirng
cau hdi, thoi Thé Tén lai tra 1&i nhivng cau hdi ay cho con,
gidng gidi rat 1au cho con, khién mdi tén nghi ngd, do dw
cla con dwoc Thé Tén rat nhd di.

- Nay Thién chi, Ngwoi cé biét nhivtng cau hdi 4y ciing
dwoc Nguwoi hdi cac vi Sa mén, Ba-la-mdn khac khéng?

- Bach Thé Tén, con dwoc biét nhitng cau hdi ay ciing
duwoc con hdi cac vi Sa mon, Ba-la-mon khac.

- Nay Thién chd, nhirng vi ay tra 10i voi Nguwoi nhw thé
nao, néu khéng gi tr& ngai hay néi cho biét.

- Bach Thé Ton, khong gi tré ngai cho con, khi Thé Ton
ngoi nghe hay nhirng vi nhw Thé Toén.

- Nay Thién chd, vay Ngwoi hay néi di.

- Bach Thé Ton, nhirng vi Sa moén, Ba-la-mén ma con
nghi 1a nhirng vi sbéng trong rirng an tinh, xa vang, con di
dén nhirng vi &y va héi nhirng cau hoi 4y.

Cac vi nay khong tra Ioi cho con, khéng tra I0i lai hoi
ngwoc con: "Ton gia tén gi?" Dwoc hdi vay con tra |0i: "Chuw
Hién gia, tén 1a Thién chi Sakka." Rdi nhirng vi ay lai hoi
thém con cau nira: "Do cbng viéc gi Ton gia Thién chu lai
dén ché nay?"

Con lién gidng cho nhirng vi &y Chanh phap nhw con da
duwoc nghe va da dwoc hoc.

man, drawing him into this or that state of becoming, so that
he is reborn in high states or low.

Whereas other ascetics and Brahmins of differing
viewpoints gave me no chance to ask these questions, the
Lord has instructed me at length, and thus removed the dart
of doubt and uncertainty from me.’ [284]

‘Ruler of the Gods, do you admit to having asked the
same question of other ascetics and Brahmins?’

‘Yes, Lord.’

‘Then, if you don't mind, please tell me what they said.’

‘I do not mind telling the Blessed Lord, or one like him.’®*

‘Then tell me, Ruler of the Gods.’

‘Lord, | went to those | considered to be ascetics and
Brahmins because of their solitary life in the woods, and |
put these questions to them.

But instead of giving me a proper answer, " they asked
me in return: “Who are you, Venerable Sir?” | replied that |
was Sakka, ruler of the gods, and they asked me what had
brought me there.
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Then | taught them the Dhamma as far as | had heard it
and practised it.
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Chi dwoc tirng 4y, cac vi hoan hy va néi: "Chang t6i da
duwoc thy Thién chi Sakka. Nhirng diéu gi chung téi héi, vi
4y déu tra |&i cho chang toi."

Khéng nhirng vay, cac vi nay tréd thanh dé t&r cda con,
ché khéng phai con la dé t& cha cac vi dy. Bach Thé Tén,
nhwng con 1a dé t& cta Thé Tén, da chirng Dw lwu, khong
con bj roi vao doa x(r, chac chan sé duwoc giac ngo.

- Nay Thién cha, Nguoi cé biét trwdc kia Nguwoi khong
bao gid co sy thoai mai nhw vay, cé6 duwgc su hy lac nhw
vay?

- Bach Thé Tén, trwdc kia con khéng bao gid c6 sw thoai
mai nhw vay, cé dwoc an lac nhw vay.

- Nay Thién chu, nhw thé nao, Nguoi biét dwoc trwde kia
khoéng bao gid c6 sw thoai mai nhw vay, cé dwoc sw hy lac
nhw vay?

- Bach Thé Tén, thu® xwa, mét tran chién tranh xay ra
gi(ba chw Thién va cac vi Asura. Bach Thé Tén, trong tran
chién tranh nay, chuv Thién thdng tran, cac loai Asura bai
tran.

Bach Thé Tén sau khi thang tran, con la nguoi thang
tran, con suy nght: "Nay cam 16 clia chw Thién va cam 16
cla Asura, ca hai loai cam 16, chw Thién sé dwgc ném."

Bach Thé Ton, thoai mai ay, hy lac &y do gay trvong dem
lai, do dao kiém dem lai, khong dwa dén yém ly, ly duc, tich
diét, an tinh, thang tri, giac ngd va Niét ban.

Bach Thé Tén, thodi mai nay, hy lac nay nhd nghe
Chanh phap Thé Tén dem lai, khédng do gay trwong, khéng
do dao kiém, s& dwa dén yém ly, ly duc, tich diét, an tinh,
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But they were very pleased with even that much, and they
said: “We have seen Sakka, the ruler of the gods, and he
has answered the questions we put to him!”

And they became my pupils instead of my becoming
theirs. But I, Lord, am a disciple of the Blessed Lord, a
Stream-Winner, not subject to rebirth in states of woe, firmly
established and destined for full enlightenment.*®*’

‘Ruler of the Gods, do you admit to having ever previously
experienced rejoicing and happiness such as you
experience now?’ [285]

‘Yes, Lord.’

‘And what was that about?’

‘In the past, Lord, war had broken out between the gods
and the asuras, and the gods had defeated the asuras.

And after the battle, as victor, | thought: “Whatever is now
the food of the gods,®*® and what is the food of the asuras,
henceforth we shall enjoy both.”

But, Lord, such happiness and satisfaction, which was
due to blows and wounds, does not conduce to dispassion,
detachment, cessation, peace, higher knowledge,
enlightenment, Nibbana.

But that happiness and satisfaction that is obtained by
hearing the Dhamma from the Blessed Lord, which is not




thang tri, giac ngd va Niét ban.

8. - Nay Thién chu, khi Ngwoi cam tho sy thoai mai va hy
lac nhw vay, Nguoi cam thay nhirng loi ich gi?

- Bach Thé Ton, khi con cam tho thoai mai va hy lac nhw
vay, con cam thay c6 sau lgi ich nhw sau:

Nay con dwng tai day,
V&i than mét vi Thién.
Con thdy dwoc tai sanh,
Bach Ngai, hay biét vay.

Bach Thé Tén do la diéu loi thi nhat con cam thay, khi
con cam tho thoai mai hy lac nhw vay.

Sau khi chét con bd,

Than chw Thién, phi nhan,
Khéng mudi lwgc, con di,
Dén bao thai con thich.

Bach Thé Tén, d6 la diéu lgi ich th hai, con cam théy,
khi con cam tho thoai mai va hy lac nhw vay.

Cau hdi dwoc dap ro,
Hoan hy trong Chanh giao.
Con sbng véi Chanh tri,
Giac tinh va Chanh niém.

Bach Thé Tén, dé la diéu lgi thir ba, con cdm thay, khi
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due to blows and wounds, does conduce to dispassion,
detachment, cessation, peace, higher knowledge,
enlightenment, Nibbana.'

2.8. ‘And, Ruler of the Gods, what things do you call to
mind when you admit to experiencing such satisfaction and
happiness as this?’

‘Lord, at such a time, six things come to mind at which |
rejoice:

‘I who merely as a god exist, have gained

The chance, by kamma, of another earthly life.”*"

That, Lord, is the first thing that occurs to me. [286]

“Leaving this non-human realm of gods behind,
Unerringly I'll seek the womb | wish to find.”

That, Lord, is the second thing...

“My problems solved, I'll gladly live by Buddha'’s law,

Controlled and mindful, and with clear awareness filled.”

That, Lord, is the third thing...




con cam tho thoai mai va hy lac nhw vay.

Con sbng v&i Chanh tri,
Sé dwoc qua Bo deé,
Séng lam vi Chanh giac,
DP&i nay doi cudi cung.

Bach Thé Tén, dé la diéu lgi ich thir tw, con cam thay, khi
con cam tho thoai mai va hy lac nhw vay.

Chét tir than con Nguoi,
Con tir bo than Nguoi,

Con sé thanh chw Thién,
Trong Thién gi¢i vo thwong.

Bach Thé Tén, dé la diéu loi ich th® ndm, con cadm théy,
khi con cam tho thoai mai, va hy lac nhw vay.

Thu thédng hon chw Thién,
Akanittha danh xwng,
Séng doi sbng cubi cung,
Nhw vay noi an tru.

Bach Thé Tén, d6 la diéu loi ich thir sau, con cam thay,
khi con cam tho thoai mai va hy lac nhw vay.

9. Tam tw khéng théa man,
Nghi ngo va do duv,

Con sbng cau Nhw Lai,
Thoi gian kha lau dai!

Con nghi cac Sa mon,
So6ng moét minh cé doc,
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“And should thereby enlightenment arise in me,
As one-who-knows I'll dwell, and there await my end.”

That, Lord, is the fourth thing...

“Then when | leave the human world again, I'll be
Once more a god, and one of highest rank.”

That, Lord, is the fifth thing...

“More glorious than devas are the Peerless Gods,®®°

Among whom dwelling | shall make my final home.” [287]

That, Lord, is the sixth thing that occurs to me, and these
are the six things at which | rejoice.

2.9. ‘Long | wandered, unfulfilled, in doubt,
In quest of the Tathagata. | thought

Hermits who live secluded and austere
Must surely be enlightened: I'll seek them.




La bac Chanh Bang Giac,
Nghi vay con tim gap.

Lam thé nao thanh céng?
Lam thé nao that bai?

DPwoc héi cau héi vay?
Khoéng thé chi dwdng huéng.

Biét con la Sakka,

Bac Thién chu, da dén!
Ho lién gan haéi con,
DPén day cé viéc gi?

Con lién gidng Chanh phap,
Con cho ho dwoc nghe.
Hoan hy, ho bén nai:
"Vasava lam ho thay!"

Khi con duoc thiy Phat,
Nghi ngd déu tiéu tan.
Nay con séng vé Uy,
Hau ha bac Chanh Giac.

Mui tén dbéc tham ai,

D4ng Chanh Giac nhd Ién,
Con danh Ié Pai Hung,
Bac than toc mat troi.

T6n gia nhw Pham thién,
Nay con danh Ié Ngai,
Nay con kinh 1&é Ngai!

Ngai la bac Chanh Giac,
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“What must | do to gain success, and what
Course but leads to failure?” — but, thus asked,

They could not tell me how to tread the path.
Instead, when they found out that | am king
Of gods, they asked me why I'd come to them,

And | it was who taught them what | knew
Of Dhamma, and at that, rejoicing, they
Cried: “It's Vasava, the Lord, we’'ve seen!”

But now - I've seen the Buddha, and my doubts
Are all dispelled, my fears are allayed,
And now to the Enlightened One | pay

Homage due, to him who’s drawn the dart
Of craving, to the Buddha, peerless Lord,
Mighty hero, kinsman of the Sun!°** [288]

Just as Brahma’s worshipped by the gods,
So likewise today we worship you,

Enlightened One, and Teacher unsurpassed,




Bac bao Sui vb thwong,
Trong doi ke chw Thién,
Khoéng ai so sanh Ngai!

10. R&i Thién chd Sakka néi voi Paficasikha, con cua
Can-théat-ba:

- Nay Khanh Paricasikha, Ngwoi da gitup ta nhiéu viéc.
Trwdc nhd Nguwoi lam Thé Tén bang long, sau khi Nguoi
lam cho bang long, ta m&i dén yét kién Thé Tén, bac A la
han, Chanh Dang Giac.

Ta sé doéng vai tro than phu cho Ngwoi, Nguoi sé la Vua
loai Can-that-ba. Ta sé cho Nguwoi Bhadda Suriya Vaccasa,
nguwoi ma nguwoi ao woc.

R&i Thién cha Sakka, 14y tay s& dat, doc 1&n ba lan bai ké
cam hirng nhw sau:

DPanh |1& ddng Thé Tén,

Bac La han, Chanh Giac!

DPanh 1& dang Thé Tén,

Bac La han, Chanh Giac!

DPanh |1& ddng Thé Tén,

Bac La han, Chanh Giac!

Khi Ié’i,tuyén thuyét nay dwgc tung doc, phap nhan thanh
tinh vo6 cau, kh&i 1én cho Thién chu Sakka: "Pham phap gi
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Whom none can equal in the human world,
Or in the heavens, dwelling of the gods!’

2.10. Then Sakka, ruler of the gods, said to Pafncasikha of
the gandhabbas:

‘My dear Paicasikha, you have been of great help to me
for gaining the ear of the Blessed Lord. For it was through
your gaining his ear that we were admitted to the presence
of the Blessed Lord, the Arahant, the supremely enlightened
Buddha.

| will be a father to you, you shall be king of the
gandhabbas, and | will give you Bhadda Suriyavaccasa,
whom you desired.’

And then Sakka, ruler of the gods, touched the earth with
his hand and called out three times:

‘Homage to the Blessed One, the Arahant, the supremely

enlightened Buddha!

Homage to the Blessed One, the Arahant, the supremely
enlightened Buddha!

Homage to the Blessed One, the Arahant, the supremely
enlightened Buddha!’

And while he had been speaking in this dialogue,®®* the
pure and spotless Dhamma-Eye arose within Sakka, ruler of




tap sanh, phap 4y sé bj hoai diét."
Ngoai ra, tam van chw Thién cling chirng qua twong to.

D6 1a nhirng cau héi, Thién chd Sakka dwgoc moi hoi va
dwoc Thé Ton tra 1oi.

Do vay, cudc ddi thoai nay cling dwoc goi la Nhirng Cau
Hoi Clia Sakka (Dé-thich s& van).
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the gods, and he knew: ‘Whatever things have an origin
must come to cessation.’

And the same thing happened to eighty [289] thousand
devas as well.

Such were the questions which Sakka, ruler of the gods,
was desirous to ask,®?® and which the Lord answered for
him.

Therefore this discourse is called ‘Sakka’s Questions.’

Notes

The numbers in square brackets [ ] in the actual text refer
to the page number of the Digha Nikaya of the Pali Text
Society's edition in Pali.

579. Another Sutta with a mythological background, and
some truly remarkable features, including the amazing
conceit of having Pafcasikha the gandhabba attract the
Buddha's attention by means of a love-song! But all this
should not blind us to the fact that some deep matters are
discussed in the body of the Sutta — just a little like those
later Sutras in which the Lord discussed the mysteries of the
Prajiaparamita  with  Subhuti against a gorgeous
mythological backdrop.

580. RD dishelieves in any original association of this
cave and tree with the god Indra (who is, or is not exactly,
identical with the Sakka we meet here). The cave was still
inhabited at the time of the visit of the Chinese pilgrim Fa-
hsien (ca. 405 C.E.), but by the time of HslUan-tsang (ca.
630) it was deserted.




581. Sakka is the ruler of the Thirty-Three Gods, in a
heaven which still belongs to the Realm of Sense-Desires
(kdmavacara), above that of the Four Great Kings but far
below the Realm of Brahma - actually quite a lowly position
in the Buddhist scheme of things (see Introduction, p. 41).
RD has a useful summary of information about him in the
introduction to this Sutta, with a list of his titles and a
discussion of the question of how far he can be identified
with Indra.

582. The vina is better known in the West today by its
Indian name than it was in RD’s time. RD mistakenly calls it
a lyre, but it is definitely a kind of lute. The author of the
article beluva in PED calls it a flute (and the mistake is
repeated under pandu, so is not, apparently, a misprint). It
would surely have been beyond the powers of Paficasikha,
or of Krishna himself, to accompany his own song on the
flute!

583. Jhana, according to Sakka, but he would scarcely
have known what kind of meditation the Tathagata was
practising!

584. Pasadeyyasi: ‘please, attract, charm’. Not the most
appropriate term (RD has ‘win over'), but suited to
Pancasikha's talents.

585. RD draws attention to similar things in the
Mahabharata and elsewhere in Indian literature, without
commenting on the extreme oddity of its occurrence here!

586. The meaning of Suriyavaccasa (cf. DN 20.10).

32




587. Elephants do indeed suffer from the heat, and have
to be kept cool.

588. This epithet omitted by Mrs Rhys Davids in her
translation.

589. As we see below, this was supposedly composed
just prior to Gotama’s enlightenment, though this conflicts
with the just previous mention of Arahants!

590. The Buddha refrains from rebuking Pafcasikha for
his somewhat inappropriate song, and pays him a neat
compliment. In the ‘household life’ Gotama must have heard
many love-songs, even if we disregard all the legends of his
upbringing.

591. A title or name of Indra, used politely as, e.g.,
Vasetthas in DN 16,5.19, etc.

592. This seems to conflict a little with DN 16.4.28ff.

593. Devaputta: either simply a male deva or the head of
a group of devas.

594. Note the importance of this: the following Sutta is, of
course, devoted entirely to this subject.

595. Higher than that of the Thirty-Three Gods (see
n.581).

596. Another name for the Heaven of the Thirty-Three
Gods.
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597. There is considered to be an implied contract
between monks and their lay supporters. In return for
support, monks are supposed to do their best to gain
enlightenment. Not to do so is a form of dishonesty.

598. Vasava is yet another name for Sakka (see RD ii, p.
296f.).

599. Sakyamuni: a common term for the Buddha in
Mahayana scriptures, but extremely rare in the Pali Canon.

600. In general it is considered almost impossible for
inhabitants of the heaven-worlds to gain enlightenment —
almost, but not quite, is the implication here!

601. Marisa: ‘Sir’, not ‘Lord’. Sakka does later go over to
the more respectful form of address.

602. Issa-macchariya. This is better than RD’s ‘envy and
selfishness’.

603. Piya-appiya: ‘dear and not-dear’.
604. Chanda: equated by DA with tanha ‘craving’.

605. Vitakka. RD says (in part): ‘The word is used, not
with any fine shade of psychological meaning, but in its
popular sense... “taking thought for” . . . | “being
preoccupied about”. See n.611.

606. Papafica: a difficult word. The meaning
'diversification” has been established by Bhikkhu
Nanananda, Concept and Reality in Early Buddhist Thought
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(Kandy, BPS 1971).
607. ‘How has that bhikkhu gone about...?’ (RD).
608. Somanassa: cf. n.528.

609. Domanassa. Somanassa-domanassa are sometimes
rendered ‘gladness and sadness’.

610. Upek(k)ha.

611. Vitakka-vicara. This refers to the second jhana (cf.
DN 2.75, 11). | have used the rendering mentioned at n.80,
instead of the more usual ‘initial and sustained application’.
In a private communication, L.S. Cousins writes: ‘The words
simply do not mean this...Suttanta does not distinguish
between access and absorption - hence the terms used do
not have their momentary Abhidhamma sense. In the case
of vicara this is not even the Abhidhamma sense, since Dhs

”

clearly explains vicara as “investigating”.
612. Patimokkha.

613. The same question as posed in DN 16.5.26 by
Subhadda.

614. Eja: glossed by DA as calamafthena tanha, which
RD renders ‘Craving, with respect to the thrill’ (better,
perhaps: ‘trembling with desire’). ""Passion™, says RD, ‘lacks
etymological coincidence... but no other term is forceful
enough’. Finding no better alternative, | have adopted it
here.




615. Cf. the similar passage in 2.15, though the response
of those questioned is different, if equally unsatisfactory.

616. Na sampayanti: mysteriously rendered ‘did not
withdraw themselves’ (RD).

617. See n.622.
618. Oja: cf. n.418.

619. The idea that a god needs to return to the human
state before gaining enlightenment seems to apply here,
even though Sakka is, or is supposedly, a Stream-Winner.

620. Akaniftha, those in the highest heaven of all. See
Introduction, p. 39.

621. The Gotama clan were supposed to be of solar
descent.

622. It is not quite clear whether Sakka really became a
Stream-Winner at this point, or earlier, when he made the
claim (n.617). At the earlier point the Buddha made no direct
comment, possibly knowing that this ‘conversion’ (RD),
though it had not quite happened, was imminent.

According to DA (ad DN 22.1) Sakka had observed with
terror the signs that his reign as king of the gods was
approaching its end: hence his visit to the Buddha. For the
length of life among the Thirty-Three Gods, see DN 23.11.

623. Or ‘was invited’ (RD, but described in a footnote as
‘doubtful’).
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