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15. Kinh Pai duyén (P. Mahanidana Sutta, H. K54%)
twong dwong Pai duyén phwong tién kinh.*? Trong kinh nay,
dire Phat day rd sw hé twong cta chin nhan duyén can ban
gdm: Thire, danh sac, xuc, tho, &i, thd, hiru, sinh, |80, ti
theo hai chiéu thuan va nghich. Chinh chin mac xich sw
séng nay khién nguwdi thiéu tri lam viéc bat thién, chiu khd
dau trong vong luan héi. Bai kinh con néu cac quan niém
ngd chap sai lam, bay tri x& cda thirc, va viéc tu tap giai
thoat qua tAm cach khac nhau.

15. Mahéanidana Sutta: The Great Discourse on
Origination. Ananda is rebuked for saying the law of
dependent origination is ‘as clear as clear’ to him. The
Buddha explains it in reverse order first, but going back only
to mind-and-body and consciousness (that is, factors 4 and
3 of the usual list of 12), and also omitting the six sense-
bases (No 5). The exposition ends with a reference to the
seven stages of consciousness and the two realms.

Viét Dich tr Pali: HT. Thich Minh Chéau

English Translation from Pali: Maurice Walshe

1. Nhw véy,téi nghe. Mot thai, Thé Tén tru tai bo Ia_)c Kuru
(Cau-lau), & ap Kuru tén la Kammasadhamma (Kiém-ma-
sat-dam).

“Ton gid Ananda (A Nan) dén tai ché Thé Tén &, sau khi
dén, danh lé Thé Tén va ngo6i xuong mot bén. Sau khi ngoi
xuong mét bén, Tén gia Ananda bach Thé Tén:

- Hy hru thay, bach Thé Tén! Ky diéu thay, bach Thé
Tén! Bach Thé Tén, gido phap Duyén khéi nay tham thay,
that sy tham thay, va gido phap nay dbi véi con hét sirc
minh bach r6 rang.

- Nay Ananda, ch& cé néi vay! Nay Ananda ché cé noi
vay! Nay Ananda, giao phap Duyén khéi nay tham thuay, that

[55] 1. THUS HAVE | HEARD.**® Once the Lord was
staying among the Kurus. There is a market town there
called Kammasadhamma.?**

And the Venerable Ananda came to the Lord, saluted him,
sat down to one side, and said:

‘It is wonderful, Lord, it is marvellous how profound this
dependent origination is, and how profound it appears! And
yet it appears to me as clear as clear!

‘Do not say that, Ananda, do not say that! This dependent
origination is profound and appears profound.




sy tham thuy.

Nay Ananda, chinh vi khong giac ngo, khong tham hléu
giao phap nay ma chung sanh hién tai bi réi loan nhuw moét 6
kén, rbi ren nhw mét dng chi, gibng nhuw ¢ munja va lau say
babaja (ba-ba-la) khéng thé nao ra khdi khd xt, ac thu, doa
X, sanh ti.

2. Nay Ananda, néu cé ai héi: "Gia va chét do duyén nao
khéng?" Hay dap: "Cé".

Néu co hoi: "Gia va chét do duyén gi?" Hay dap: "Gia va
chét do duyén sanh".

Nay Ananda, néu c6 ai héi: "Sanh cé duyén nao khéng?"
Hay dap: "Co".

Néu cé héi: "Sanh do duyén gi?" Hay dap: "Sanh do
duyén hiru".

Nay Ananda, néu cé ai héi:
khong? Hay dap: "Co".

Néu co hdi: "Hiru do duyén gi?" Hay dap: "Hiru do duyén
tha".

"Hlru c6 do duyén nao

Nay Ananda, néu cé ai hdi.
khﬁng?" Hay dap: "Co".

Néu c6 hoéi: "Thd do duyén gi?" Hay dap: "Thu do duyén
ai".

"Thd c6 do duyén nao

Nay Ananda, néu c6 ai héi: "Ai c6 duyén nao khéng?"
Hay dap: "C6". ,
Néu co haoi: "Ai do duyén gi?" Hay dap: "Ai do duyén tho".

Nay Ananda, néu cé ai héi: "Tho c6 do duyén nao
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It is through not understanding, not penetrating this
doctrine that this generation has become like a tangled ball
of string, covered as with a blight,**° tangled like coarse

grass, unable to pass beyond states of woe, the ill destiny,

ruin and the round of birth-and-death.*%*

2. ‘If, Ananda, you are asked: “Has ageing-and-death a
condition for its existence?** you should answer: “Yes.”

If asked: “What conditions ageing-and-death?” you should
answer: “Ageing-and-death is conditioned by birth.”... [56]

“What conditions birth?”... “

Becoming conditions birth.”...

“Clinging conditions becoming.”...

“Craving conditions clinging.”...

“Feeling conditions craving.”...

“Contact conditions feeling.” ...




khong?" Hay dap: "Co".
Néu c6 hdi: "Tho do duyén gi?" Hay dap: "Tho do duyén
xuac".

Nay Ananda, néu c6 ai héi: "Xic cd do duyén nao
khong?" Hay dap: "Co".

Néu co hdi: "Xuc do duyén gi?" Hay dap: "Xuc do duyén
danh s&c".

Nay Ananda, néu c6 ai hdi: "Danh sic cé duy&n nao
khéng?" Hay dap: "Cé".

Néu c6 hdi: "Danh sac do duyén gi? Hay dap: "Danh séc
do duyén thirc".

Nay Ananda, néu cé ai héi: "Thirc c6 do duyén nao
khéng?" Hay dap: "Caé".

Néu co héi: "Thirc do duyén gi?" Hay dap: "Thuc do
duyén danh s&c".

3. Nay Ananda, nhw vay

do duyén danh sac, thirc sanh;
do duyén thirc, danh sac sanh;
do duyén danh sac, xuc sanh;
do duyén xuc, tho sanh;

do duyén tho, ai sanh;

do duyén ai, tha sanh;

do duyén thd, hiru sanh;

do duyén hiru, sanh sanh;

do duyén sanh, 1o t&r sanh, do duyén 3o tt, sau, bi, khd,
wu nao sanh.

Nhw vay la toan bd khd uan tap khai.

“Mind-and-body conditions contact.”**...

“Consciousness conditions mind-and-body.”...

If asked: “Has consciousness a condition for its
existence?” you should answer: “Yes.”
If asked: “What conditions consciousness?” you should

answer: “Mind-and-body conditions consciousness.”**

3. ‘Thus, Ananda,

mind-and-body conditions consciousness and
consciousness conditions mind-and-body,
mind-and-body conditions contact,

contact conditions feeling,

feeling conditions craving,

craving conditions clinging,

clinging conditions becoming,

becoming conditions birth,

birth  conditions  ageing-and-death,
lamentation, pain, grief and distress.?®

sorrow,  [57]

Thus this whole mass of suffering comes into existence.




4. Trwdc da noéi: "Do duyén sanh; lao t&r sanh". Nay
Ananda, phai hiéu nhw thé nao cau néi: "Do duyén sanh;
lao t&r sanh"?

Nay Ananda, néu sanh khéng cé bat c loai ndo, bat c
chd ndo, nhw chw Thién hay Thién gi¢i, Can-that-ba hay
Can-that-ba-gi¢i, Da-xoa hay Da Xoa gi¢i. Quy than hay
Quy than gidi, loai Nguoi hay Nhan gidi, loai bdn chan hay
t& tlc gidi, loai chim hay diéu gidi, loai trung xa hay trung
xa gioi.

Nay Ananda, néu khéng cé sanh cho tat ca, do sanh diét
thoi 180 tl c6 thé hién hivu khéng?

- Bach Thé Tén, khéng!

- Nay Ananda, nhw vy la nhan, nhw vay la duyén, nhw
vay la tap kh&i, nhw vay la nhan duyén cua lao t, tie la
sanh.

5. Trwdc da noi: "Do duyén hiru, sanh sanh ra". Nay
Ananda, phai hiéu nhw thé nao cau néi: "Do duyén hiu,
sanh sanh ra"?

Nay Ananda, néu hiru khdng co6 bét ct loai nao gidi nao,
bat cl¢r chd nao x&* ndo, nhw duc hiru, sdc hiru hay vo sac
hiru. Néu khéng c6 hiru cho tat ca, do htvu diét thdi sanh co
thé hién hiru khong?

- Bach Thé Tén, khéng!
- Nay Ananda, nhw vy la nhan, nhw vay la duyén, nhw

vay la tap khdi, nhv vay la nhan duyén cua sanh, tic la
hiru.

4. ‘I have said: “Birth conditions ageing-and-death”, and
this is the way that should be understood.

If, Ananda, there were no birth at all, anywhere, of
anybody or anything: of devas to the deva-state, of
gandhabbas..., of yakkhas..., of ghosts... ,*® of humans...
of quadrupeds..., of birds..., of reptiles to the reptile state,

if there were absolutely no birth at all of all these beings,
then, with the absence of all birth, the cessation of birth,
could ageing-and-death appear?’

‘No, Lord.’

'Therefore, Ananda, just this is the root, the cause, the
origin, the condition for ageing-and-death - namely birth.

5. ‘I have said: “Becoming conditions birth.~...
If there were absolutely no becoming: in the World of

Sense-Desires, of Form or the Formless World... could birth
appear?’

‘No, Lord.’

‘Therefore just this is the condition of birth — namely
becoming.




6. Trwdc da ndi: "Do duyén thu, hiru sanh".

Nay Ananda, phai hiéu nhw thé nao cau hadi: "Do duyén
thd, hiru sanh"?

Nay Ananda, néu thi khéng c6 béat ci loai nao, bat clr
chd ndo, nhuv duc tha, kién tha, gi¢i cdm tha hay nga chap
tha. Néu khéng co thi cho tat ca, do tha diét thdi hivu c6 thé
hién hiru khéng?

- Bach Thé Tén, khéng!

- Nay Ananda, nhw vay la nhan, nhw vay la duyén, nhw
vay la tap kh&i, nhw vay la nhan duyén cua hivy, tiee la tha.

7. Trwdc da ndi: "Do duyén ai, thi sanh". Nay Ananda,
phai hiéu nhw thé nao cau noéi: "Do duyén ai, thi sanh"?

Nay Ananda, néu ai khéng co bat ctr loai nao, bat cir chd
nao, nhu sac ai, thanh ai, hwong &i, vi ai, xtc ai hay phap
4i. Néu khong co ai cho tAt ca, do ai diét thoi tha co thé hien
hiru khdng?

- Bach Thé Tén, khéng!

- Nay Ananda, nhw vay 1a nhan, nhw vay la duyén, nhw
vay la tap khéi, nhw vay la nhan duyén cua thua, tiee 1a ai.

8. Trwdc da ndi: "Do duyén tho, ai sanh”.

Nay Ananda, néu tho khéng cé bat ctr loai nao, bat ci
chd nao, nhw nhan xuc sé sanh tho, nhi xtc s& sanh tho, ty
xuc s& sanh tho, thiét xic s& sanh tho, ty xic sé sanh tho, y
xuc s& sanh tho. Néu khéng cé tho cho tat ca, néu tho diét
thi ai c6 thé hién hiru khong?

- Bach Thé Tén, khong!

6. "Clinging conditions becoming.~...

If there were absolutely no clinging: sensuous [58]
clinging, clinging to views, to rite-and-ritual, to personality-
belief..., could becoming appear?

7. “Craving conditions clinging.”...

If there were absolutely no craving: for sights, sounds,
smells, tastes, tangibles, mind-objects..., could clinging
appear?

8. “Feeling conditions craving.~...

If there were absolutely no feeling: feeling born of eye-
contact, ear-contact, nose-contact, tongue-contact, body-
contact, mind-contact — in the absence of all feeling, with the
cessation of feeling, could craving appear?’

‘No, Lord.’




- Nay Ananda, nhw vay 1a nhan, nhw vay la duyén, nhuw
vay la tap kh&i, nhw vay la nhan duyén cua ai, tiee la tho.

9. Nay Ananda, nhw vay

do duyén tho, ai sanh;

do duyén &i, tim cau sanh;

do duyén tim cau, loi sanh;

do duyén loi, quyét dinh (s& dung cla loi) sanh;
do duyén quyét dinh, tham duc sanh;

do duyén tham duc, dam trwéc sanh;
do duyén dam trwéec, chép tha sanh;
do duyén chép tha, ha tién sanh;

do duyén ha tién, thd hd sanh;

do duyén thi hg, phat sanh mét so ac, bat thién phap
nhw chap trwong, chap kiém, tranh dau, tranh luan, dau
khau, khau chién, ac khau, vong ngi.

10. Trwdc da ndi: "Do duyén tha ho, phat sanh mot sb ac,
bat thién phap, nhw chap truong, chap kiém, tranh d4u,
tranh luan, dau khau, khau chién, ac khau, vong ngi".

Nay Ananda, phai hiéu nhw thé ndo cau néi: "Do duyén
th hod, phat sanh mot sd ac, bat thién phap, nhw chap
trwong, chap kiém, tranh dAu, tranh luan, dau khau, khau
chién, ac khau, vong ng"?

Nay Ananda, néu thd hd khéng cé bat cr loai ndo, bat clr
chd nao, néu khéng c6 thd hd cho tat ca, néu tha hod diét
thdi mot sb ac, béat thién phap nhw chép trwong, chip kiém,
tranh d4u, tranh luan, dau kh4u, khiu chién, ac khau, vong
nglr c6 thé hién hiru dwoc khdng?

‘Therefore, Ananda, just this is the root, the cause, the

origin, the condition for craving — namely feeling.

9. ‘And so, Ananda,

feeling conditions craving,
craving conditions seeking,*
seeking conditions acquisition,
acquisition conditions decision-making,*?
decision-making conditions lustful desire,*

328

lustful desire conditions attachment, 3!

attachment conditions appropriation,**
appropriation conditions avarice,**®
avarice [59] conditions guarding of possessions,***

and because of the guarding of possessions there arise
the taking up of stick and sword, quarrels, disputes,
arguments, strife, abuse, lying and other evil unskilled
states.

10. ‘I have said: “All these evil unskilled states arise
because of the guarding of possessions.”

For if there were absolutely no guarding of possessions...
would there be the taking up of stick or sword...?’




- Bach Thé Tén, khong!

- Nay Ananda, nhw vay la nhan, nhw vay la duyén, nhw
vay 1a tap kh&i, nhw vay la nhan duyén clia mot sb ac, bat
thién phap nhw chép trwong, chap kiém, tranh dau, tranh
luan, d4u khau, khau chién, ac khau, vong ngiy, tirc 1a thi
hé.

11. Trwéde da néi: "Do duyén ha tién, thu hd sanh".

Nay Ananda, phai hiéu nhw thé ndo cau néi: "Do duyén
ha tién thu hd sanh"?

Nay Ananda, néu ha tién khdéng c6 bat c loai ndo, béat
c chd nao, néu khoéng co ha tién, cho tat ca, néu ha tién
diét thoi thd ho co thé hién hivu khéng?

- Bach Thé Tén, khéng!

- Nay Ananda, nhw vay la nhan, nhw vay la duyén, nhw
vay la tap kh&i, nhw vay la nhan duyén cua tha ho, tirc la ha
tién.

12. Trwéde da noi: "Do duyén chép tha, ha tién sanh".

Nay Ananda, phai hiéu nhw thé ndo cau néi: "Do duyén
chéap tha, ha tién sanh"?

Nay Ananda, néu chép thi khéng co béat ci loai nao, bat
ct» chd nao, néu khéng chap tha cho tat ca, néu chép tha
diét thoi ha tién co thé hién hiru dwoc khéng?

- Bach Thé Tén, khéng!

- Nay Ananda, nhw vay 1a nhan, nhw vay la duyén, nhw
vay la tap khdi, nhw vay la nhan duyén cua ha tién, tic la
chap tha.

13. Trwde da néi: "Do duyén dam trudc, chip thi sanh".

7

‘No, Lord.’

‘Therefore, Ananda, the guarding of possessions is the
root, the cause, the origin, the condition for all these evil
unskilled states.

11. ‘I have said: “Avarice conditions the guarding of
possessions... ”

12 — 17. " 'Appropriation conditions avarice,... [60]

attachment conditions appropriation,...




Nay Ananda, phai hiéu nhu thé nao cau néi: "Do duyén
dam trwéde, chap thd sanh"?

Nay Ananda, néu dam trudc khdng cd bat cir loai nao,
bat c& chd nao, néu khéng cé dam truwdc cho tat ca, néu
dam truéc diét thdi chap tha cé thé hién hirvu dwoc khéng?

- Bach Thé Tén, khéng!

- Nay Ananda, nhw vay la nhan, nhw vay 1a duyén, nhu
vay la tap khéi, nhw vay la nhan duyén cua chap thu, tc la
dam mé.

14. Trwée da noi: "Do duyén tham duc, dam trwdc sanh”.

Nay Ananda, phai hiéu nhw thé ndo cau néi: "Do duyén
tham duc, dam trwdc sanh"?

Nay Ananda, néu tham duc khéng c6 bét cv loai ndo, béat
c chd nao, néu khéng c6 tham duc cho tat ca, néu tham
duc diét thoi dam trwede cod thé hién hivu dworc khéng?

- Bach Thé Tén, khéng!

- Nay Ananda, nhw vay 1a nhan, nhw vay la duyén, nhw
vay la tap khéi, nhw vay la nhan duyén cua dam trwéc, tirc
la tham duc.

15. Trwéde da noi: "Do duyén quyét dinh, tham duc sanh".

Nay Ananda, phai hiéu nhw thé ndo cau néi: "Do duyén
quyét dinh tham dyc sanh"?

Nay Ananda, neu quyét dinh khéng co bat ci loai nao,
bat clr chd nao, néu khdng cé quyet dinh cho tat ca, néu
quyet dinh diét thoi tham duc cé thé hién hivu dwoc khéng?

- Bach Thé Tén, khéng!

- Nay Ananda, nhw vay 1a nhan, nhw vay la duyén, nhuw
vay la tap kh&i, nhw vay la nhan duyén cda tham duc tic la
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lustful desire conditions attachment,...

decision-making conditions lustful desire,...




quyét dinh.

16. Trwdc da néi: "Do duyén loi, quyét dinh sanh".

Nay Ananda, phai hiéu nhw thé ndo cau néi: "Do duyén
loi quyét dinh sanh"?

Nay Ananda, néu loi khédng cé khéng co bét civ loai nao,
bat clr chd nao, néu loi khdng cé cho tat ca, néu loi diét thoi
quyét dinh c6 thé hién hiru dwoc khéng?

- Bach Thé Tén, khéng!

- Nay Ananda, nhw vay la nhan, nhu vay la duyén, nhu
vay la tap kh&i, nhw vay la nhan duyén cia quyét dinh, tirc
la loi.

17. Trwéde da noi: "Do duyén tAm cau, loi sanh".

Nay Ananda, phai hiéu nhw thé ndo cau néi: "Do duyén
tam cau, lgi sanh"?

Nay Ananda, néu tdm cau khong c6 bét civ loai nao, bét
ct chd nao, néu tdm cau khéng cé cho tat ca, néu tdm cau
diét thoi loi co thé hién hivu dwoc khéng?

- Bach Thé Tén, khéng!

- Nay Ananda, nhw vay 1a nhan, nhw vay la duyén, nhw
vay la tap khéi, nhw vay la nhan duyén cua lgi, tiec la tam
cau.

18. Trwdc da néi: "Do duyén &i, tAm ciu sanh".

Nay Ananda, phai hiéu nhw thé ndo cau néi: "Do duyén
ai, tdm cau sanh"?

Nay Ananda, néu khéng c6 bét c loai nao, bat clr chd
nao, néu ai khéng co cho tat ca, néu ai diét thoi tdm cau co
thé hién hiru dwoc khéng?

- Bach Thé Tén, khong!

acquisition conditions decision-making,...

seeking conditions acquisition...”[61]

18. ‘I have said: “Craving conditions seeking.”...
If there were no craving,... would there be any seeking?’

‘No, Lord.’




- Nay Ananda, nhw vay 1a nhan, nhw vay la duyén, nhuw
vay la tap khéi, nhw vay la nhan duyén cua tam cau, tic la
ai.

Nay Ananda, nhw vay hai phwong dién (cGa ai) tuy hai
nhwng hoa hgp thanh mét, nho tho (lam duyén sanh).

19. Trwée da noi: "Do duyén xuc, tho sanh”.

Nay Ananda, phai hiéu nhw thé ndo cau néi: "Do duyén
xuc, tho sanh"?

Nay Ananda, néu xuc khéng c6 béat c loai ndo, bat c
chd nao, nhw nhan xuc, nhi xuc, ty xdc, thiét xdac, than xuc,
y xuc, néu xuc khéng cé cho tat ca, néu xuc diét thdi tho co
thé hién hivu khong?

- Bach Thé Tén, khéng!

- Nay Ananda, nhw vay la nhan, nhw vay la duyén, nhw
vay la tap khdi, nhw vay la nhan duyén cua tho, trc la xuc.

20. Trwédc da noi: "Do duyén danh sc, xdc sanh".

Nay Ananda, phai hiéu nhw thé ndo cau néi: "Do duyén
danh séc, xuc sanh"?

Nay Ananda, néu nhirng hinh, nhirng sac, nhirng tuwéng,
nhirng mao, nhd» d6 ma danh than va sac than thi thiét; néu
nhitng hinh, nhitng sdc, nhitng twdng, nhitng mao Ay
khéng cd, thi danh muc xuc trong séc than co thé hién hiru
dwgc khéng?

- Bach Thé Tén, khéng!

- Nay Ananda nhirng hinh, nhitng sdc, nhirng twong,
nhirng mao &y nho dé ma sac than dwoc thi thiét, néu
nhirng hinh, nhirng sac, nhitng twéng, nhitng mao &y
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‘Therefore, Ananda, craving is the root, the cause, the
origin, the condition for all seeking.

Thus these two things become united in one by feeling.**
[62]

19. ‘I have said: “Contact conditions feeling.”...

Therefore contact is the root, the cause, the origin, the
condition for feeling.

20. “Mind-and-body conditions contact.”

By whatever properties, features, signs or indications the
mind-factor®*® is conceived of, would there, in the absence
of such properties... pertaining to the mind-factor, be

manifest any grasping at the idea of the body-factor?->*’

‘No, Lord.’

‘Or in the absence of any such properties pertaining to the
body-factor, would there be any grasping at sensory
reaction on the part of the mind-factor?’




khong cé, thei hivu dbi xtc trong danh than cé thé hién hiu
dwoc khéng’.{
- Bach Thé Ton, khéng!

- Nay Ananda, nhirng hinh, nhirng sdc, nhitng twéng,
nhi*rng mao nh& dé ma danh than va sac than dwoc thi
thiét, néu nhirng hinh, nhirng séc, nhitng twéng, nhirng
mao ay khoéng cd, théi danh muc xic hay hiru dbi xdc cé
thé hién hiru dwoc khéng?

- Bach Thé Tén, khéng!

- Nay Ananda, nhirng hinh, nhirng sdc, nhitng twéng,
nhirng mao nh& dé6 ma danh sac dwoec thi thiét, néu nhirng
hinh, nhirng séc, nhirng twéng, nhirng mao 4y khéng co thi
xuc c6 thé hién hiru dwoc khéng?

- Bach Thé Tén, khéng!

Do vay, nay Ananda, nhw vay la nhan, nhw vay la duyén,
nhw vay la tap kh&i, nhw vay la nhan duyén cda xuc, tuc la
danh sac.

21. Trwéc da noi: "Do duyén thire, danh séc sanh".

Nay Ananda, phai hiéu nhw thé ndo cau néi: "Do duyén
thire, danh séc sanh"?

Nay Ananda, néu thirc khéng di vao trong bung cla
ngudi me, théi danh sic cé thé hinh thanh trong bung ba
me khéng?

- Bach Thé Tén, khéng!

- Nay Ananda, néu thirc di vao trong bung ba me rdi bi
tiéu diét, thoi danh sdc c6 thé hinh thanh trang thai nay,
trang thai khac khéng?

- Bach Thé Tén, khong!

‘No, Lord.’

‘By whatever properties the mind-factor and the body-
factor are designated — in their absence is there manifested
any grasping at the idea, or at sensory reaction?’

‘No, Lord.’

‘By whatever properties, features, signs or indications the
mind-factor is conceived of, in the absence of these is there
any contact to be found?’

‘No, Lord.’

‘Then, Ananda, just this, namely mind-and-body, is the
root, the cause, the origin, the condition for all contact.

21. ‘I have said: “Consciousness conditions mind-and-
body.” ... [63]

If consciousness were not to come into the mother's
womb, would mind-and-body develop there?’

‘No, Lord.’

‘Or if consciousness, having entered the mother’'s womb,
were to be deflected, would mind-and-body come to birth in
this life?’

‘No, Lord.’
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- Nay Ananda, néu th&rc bj doan trir trong dira con nit,
hodc 1& déng nam hay déng ni¥, thi danh sic co thé 16n
hon, trwdng thanh va thanh man dwoc khéng?

- Bach Thé Tén, khéng!

- Do vay, nay Ananda, nhw vay la nhan, nhw vay la
duyén, nhw vay la tap khdi, nhw vay la nhan duyén cla
danh sac, tire la thive.

22. Trwédc da noi: "Do duyén danh sac, thirc sanh".

Nay Ananda, phai hiéu nhu thé nao cau néi: "Do duyén
sanh sac thirc sanh "?

Nay Ananda, néu thirc khéng an tri dwoc trong danh
sac, thoi trong twong lai, ¢ thé hién hiru sw hinh thanh cla
sanh, |0, t&, khd, tap khéng?

- Bach Thé Tén, khéng!

- Do vay, nay Ananda, nhw vay la nhan, nhw vy la
duyén, nhw vay la tap khdi, nhw vay la nhan duyén cla
thire, tre la danh sac.

- Nay Ananda, trong gi¢i han con nguw®i dwgc sanh, con
ngudi duoc gia, con nguwdi duwoc chét, con nguwdi dwoc
diét, hay con nguoi dwoc tai sanh, trong gidi han Ay la danh
muc dao, trong gi¢i han Ay 1a ngdn ngir dao, trong gi¢i han
4y la thi thiét dao, trong gi¢i han 4y la tué gidi, trong gidi
han 4y 1a lwu chuyén luan hdi hién hivu trang thai nay trang
thai khac nghia 1a danh séc va thiec.

23. Nay Ananda, c6 bao nhiéu 1 tuyén bd vé nga?
Nay Ananda, hoac nga dwoc tuyén bo la cé sac va han
lwong trong cau: "Nga cua téi cé sac va han lvong".

‘And if the consciousness of such a tender young being,
boy or girl, were thus cut off, would mind-and-body grow,
develop and mature?’

‘No, Lord.’

‘Therefore, Ananda, just this, namely consciousness, is
the root, the cause, the origin, the condition of mind-and-
body.

22. ‘I  have conditions
consciousness.” ...

If consciousness did not find a resting-place in mind-and-
body, would there subsequently be an arising and coming-
to-be of birth, ageing, death and suffering?’

said:  “Mind-and-body

‘No, Lord.’

‘Therefore, Ananda, just this, namely mind-and-body, is
the root, the cause, the origin, the condition of
consciousness.

Thus far then, Ananda, we can trace®® birth and decay,
death and falling into other states and being reborn,**° thus
far extends the way of designation, of concepts, thus far is
the sphere of understanding, thus far the round goes [64] as
far as can be discerned in this life,**® namely to mind-and-
body together with consciousness.

23. ‘In what ways, Ananda, do people explain the nature
of the self?

Some declare the self to be material and limited,3*
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Nay Ananda, hodc ngad dwoc tuyén bd 1a co sic va vo
lwong trong cau: "Nga cla téi co sac va vo lwong".

Nay Ananda, hoac nga dwoc tuyén bd la khéng co séc va
c6 han lwong trong cau: "Nga cla t6i khédng c6 sac va cd
han lwgng".

Nay Ananda, hoac nga dwoc tuyén bd la khéng co séc va
v lwong trong cau: "Nga cla tdi khdng co séc va vo
lwong".

24. Nay Ananda, c6 ngudi tuyén bd nga cé sac va co6 han
lwong trong hién tai, nguoi nay tuyén bd hodc nga cé sac
va co6 han lwong trong twong lai. Hodc nhw thé nay: "Nga
cla t6i khéng phai nhw vay, téi s& udn nan cho nhw vay".

Nay Ananda, sw viéc 1a nhw vay thoi 10 tuyén bd vé ta
kién nga cé sac va co han lwong nhw vay la qua dad roi.

Nay Ananda, c6 ngudi tuyén bd nga cé sac va vé lvong
nguwdi nay tuyén bd hodc nga co sac va vo luwong trong hién
tai, hodc nga co séc va vo lwong trong twong lai. Hodc nhw
thé nay: "Nga cua t6i khong phai nhw vay, t6i s& udn nan
cho nhw vay".

Nay Ananda, sw viéc la nhw vay thoi 161 tuyén bd vé ta
kién nga co sac va vo lwong nhw vay 1a quéa du roi.

Nay Ananda, cé ngudi tuyén bd nga khdng cé séc va co
han lwong, ngudi nay tuyén bd hodc nga khéng cé séc va
c6é han Iwong trong hién tai hodc nga khoéng cé sac va co
han lwgng trong twong lai... hodc nga khéng cé sac va vo
lwong trong twong lai. Hodc nhuw thé nay: "Nga cla toi
khéng phai nhw vay, téi s& udn nan cho nhu vay".

Nay Ananda, st viéc 1a nhw vay thoi 107 tuyén bo ve ta
kién nga coé sac va vé lwong nhw vay la qua da roi. Nay
Ananda, nhw vay, la cé bay nhiéu 1 tuyén b vé nga.

saying: “My self is material and limited”;

some declare it to be material and unlimited...;

some declare it to be immaterial and limited...;

some declare it to be immaterial and unlimited, saying:
“My self is immaterial and unlimited.”

24. ‘Whoever declares the self to be material and limited,
considers it to be so either now, or in the next world,
thinking: “Though it is not so now, | shall acquire it there.”**?

That being so, that is all we need say about the view that
the self is material and limited, and the same applies to the
other [65] theories.

So much, Ananda, for those who proffer an explanation of
the self.
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25. Nay Ananda, cé bao nhiéu 1&i khéng tuyén bd vé
nga?

Nay Ananda, hoac nga khéng dwoc tuyén bd 1a co séc va
c6 han lwong trong cau: "Nga cua téi cd sac va cé han
lwong".

Nay Ananda, ho&c nga khéng duwoc tuyén bd 1a co séc va
vé lwong trong cau: "Nga clia t6i co sac va vé luvong".

Nay Ananda, hodc nga khéng dwoc tuyén bd 1a khéng co
sac va c6 han lwong trong cau: "Nga cla t6i khéng cé sac
va c6 han lvong".

Nay Ananda, hodc nga khéng dwoc tuyén bd 1a khéng cod
sac va vo lwong trong cau: "Nga cua t6i khdng cé sac va vo
lwong".

26. Nay Ananda, c6 ngudi khong tuyén bd nga cé sac va
c6 han lwgng, ngudi nay khéng tuyén bd, hoac nga co sac
va cO han lwgng trong hién tai, hoac nga co sac va c¢o han
lwong trong twong lai. Hodc khéng nhuw thé nay: "Nga cla
t6i khdng phai nhw vay, t6i s& ubn nan cho nhw vay".

Nay Ananda, sw viéc la nhw vay thoi 1o khéng tuyén bd
vé ta kién nga co sac va ¢ han lwgng nhw vay la qua du
roi.

Nay Ananda, cé ngudi khéng tuyén bd nga cé sic va vo
lwong, ngwdi nay khéng tuyén bd hodc nga cé sac va vod
lwong trong hién tai, hodc nga c6 sac va vé lwong trong
twong lai. Hodc khéng nhw thé nay. "Ngé cua t6i khéng phai
nhw vay, t6i s& udn nan cho nhuw vay".

Nay Ananda, sw viéc la nhw vay thoi 101 khdng tuyén bd
vé ta kién nga cé sac va vo lvong nhw vay la qua da roi.

Nay Ananda, c6 ngudi khéng tuyén bd nga khéng cé sac
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25. — 26. ‘How is it with those who do not explain the
nature of the self?... (as verses 23 — 24 but negated). [66]




va co han lvong, ngudi nay tuyén bd, hodc nga khong cod
sac va c6 han lwong trong hién tai, hodc nga khdng c6 sac
va ¢6 han lwong trong twong lai. Hodc khéng nhw thé nay:
"Nga cla t6i khéng phai nhw vay, t6i sé udn nan cho nhw
vay".

Nay Ananda, sw viéc la nhw vay thoi 1o khéng tuyén bd
vé ta kién nga khéng co6 sdc va coé han lwong nhw vay 1a
qua du roi.

Nay Ananda, c6 ngu®i khéng tuyén bd nga khdng cé sac
va vo lwong, ngwdi nay khéng tuyén bd nga khéng co séc
va vo lwong trong hién tai, hodc nga khéng cé sac va vé
lwong trong twong lai. Hodc khéng nhw thé nay: "Ngé cua
toi khéng phai nhw vay, t6i sé udn nan cho nhw vay".

Nay Ananda, sw viéc la nhw vay thoi 101 khdng tuyén bd
vé ta kién nga cé sac va vo lwong nhw vay la quéa du rbi.

~Nay Ananda, nhw vay la c6 bay nhiéu |oi khong tuyén bo
vé nga.

27. Nay Ananda, dw¢i bao nhiéu hinh thére, nga duwoc
quan niém?

Nay Ananda, ngd dwoc quan niém nhw tho trong cau:
"Nga cua toi la tho".

Hay trai lai: "Nga cua t6i khéng phai la tho, nga cia toi
khéng c6 cam tho".

Nay Ananda, hodc ngéd dwoc quan niém nhw trong cau:
"Nga cua t6i khdng phai la tho, cling khdng phai la khdng co
cam tho; nga cua téi cé cam tho, nga cua téi cé kha nang
cam tho".

Nhuw vay, nay Ananda, ngad dwoc quan niém.

28. Nay Ananda, ai néi: "nga cua t6i 1a tho". Nguoi ay
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27. ‘In what ways, Ananda, do people regard the self?
They equate the self with feeling: “Feeling is my self,***
or: "Feeling is not my self, my self is impercipient~,>**

or: “Feeling is not my self, but my self is not impercipient,

it is of a nature to feel.”3*

28. ‘Now, Ananda, one who says: “Feeling is my self”




can duoc tra |oi: ] ,

"Nay Hién gia, co ba loai cam tho, lac tho, kho tho, bat
kho bat lac tho. Trong ba loai tho nay, loai nao 6ng xem la
nga~?"

Nay Ananda, khi cam giac mét lac tho, ching ta khéng
cam giac mét khd tho, khéng cdm giac mot bat khd bét lac
tho, khi &y chi cdm giac mét lac tho théi.

Nay Ananda, khi cdm giac mét khé tho, ching ta khéng
cam giac mét lac tho, khéng cdm giac mot bat khd bat lac
tho, khi 4y chi cdm giac mot khd tho thoi.

Nay Ananda, khi cdm giac mot bat khd bét lac tho, ching
ta khédng cdm giac mét lac tho, khéng cdm giac mét khé tho,
khi &y chi cam giac mét bat khd bat lac tho thoi.

29. Lai nira, nay Ananda, lac tho 1a vo thwong, hivu vi, 1a
phap duyén khé&i, la phap doan hoai, la phap doan diét, la
phap ly duc, la phap diét tan.

Nay Ananda, kho tho 1a vo thwdng, hiru vi, la phap duyén
khai, 1a phap doan hoai, la phap doan diét, la phap ly duc, la
phap diét tan.

Nay Ananda, bat khé bat lac tho 1a vé thwong, hivu vi, 14
phap duyén khé&i, la phap doan hoai, la phap doan diét, la
phap ly duc, la phap diét tan.

Khi cam giac mét lac tho ma néi réng: "D6 la nga cua toi",
thoi khi lac tho 4y diét mat ngwdi ay cling nghi rang: "Nga
cua t6i cling diét".

Khi cdm giac mot khdé tho ma néi rang: "D6 1a nga cla
t6i", thoi khi khd tho Ay diét mat nguoi y cling nghi rang:
"Nga cua téi cling diét".

Khi cdm giac mot bat khé bat lac tho ma néi rang: "6 1a

nga cla t6i", thoi khi bat khd bat lac tho 4y diét méat, nguoi
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should be told:

“There are three kinds of feeling, friend: pleasant, painful,
and neutral. Which of the three do you consider to be your
self?”

When a pleasant feeling is felt, no painful or neutral
feeling is felt, but only pleasant feeling.

When a painful feeling is felt, no pleasant or neutral
feeling is felt, but only painful feeling.

And when a neutral feeling is felt, no pleasant or painful
feeling is felt, but only neutral feeling.

29. ‘Pleasant feeling is impermanent, conditioned,*

dependently-arisen, bound to decay, to vanish, to fade
away, to cease —

and so too are painful feeling [67]

and neutral feeling.

So anyone who, on experiencing a pleasant feeling,
thinks: “This is my self’, must, at the cessation of that
pleasant feeling, think: “My self has gone!”

and the same with painful

and neutral feelings.




ay cling nghi rang: "Nga cua toi ciing diét".

Vay nhirng ai néi rang: "Nga cla t6i 1a tho", nguoi 4y sé
xem ngé ctia minh nhuw mét cai gi trong hién tai, cai gi ay la
vo thwdng, lac khd xen 1an, 1a phap sanh diét.

Do vay, nay Ananda, khéng thé chap nhan quan niém
"Nga cua téi la tho".

30. Nay Ananda, ai néi nhw sau: "Nga cla toi khdng phai
la tho, nga clia t6i khéng cé cdm tho", nguwdi dy can dwoc
tra 1oi: "Nay Hién gid, ché nao khéng cé mot cdm tho gi ca,
ché &y co thé xem 1a "Téi c6" duwoc khdng?

- Bach Thé Tén, khéng!

- Do vay, nay Ananda, khéng thé chip nhan quan niém
"Nga cua t6i khéng phai la tho, nga cua t6i khdng c6 cam
tho".

31. Nay Ananda, ai néi nhw sau: "Nga cua toi khong phai
la tho, nga cua toi khc“)ng phai khéng cé cam tho; nga cua toi
co cam tho, nga cua téi co kha nang cam tho",

ngwo’l ay can duwoc trd |oi: "Nay Hién gia néu tat ca moi
loai cdm tho déu doan diét hoan toan, khi khéng con mot
loai c&m tho nao ca, khi tho da tan diét, thoi & tai chd Ay, cé
thé noi: "T6i la nhw vay" chang?"

- Bach Thé Tén, khéng!
- Do vay, nay Ananda, khéng thé chap nhan quan niém
"Ngéa cua t6i khéng phai la tho, nga cua téi khéng phai

khéng c6 cam tho; nga cua téi c6 cam tho, nga cua téi co
kha nang cam tho".
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Thus whoever thinks: “Feeling is my self” is contemplating
something in this present life that is impermanent, a mixture
of happiness and unhappiness, subject to arising and
passing away.

Therefore it is not fitting to maintain: “Feeling is my self.”

30. ‘But anyone who says: “Feeling is not my self, my self
is impercipient” should be asked: “If, friend, no feelings at all
were to be experienced, would there be the thought: ‘I am™?”
[to which he would have to reply:]

“NO’ Lord-”347

Therefore it is not fitting to maintain:
self, my self is impercipient.”

“Feeling is not my

31. ‘And anyone who says: “Feeling is not my self, but my
self is not impercipient, my self is of a nature to feel”

should be asked: “Well, friend, if all feelings absolutely
and totally ceased, could there be the thought: ‘I am
this?”**® [to which he would have to reply:]

“No, Lord.”

Therefore it is not fitting to maintain: [68] “Feeling is not
my self, but my self is not impercipient, my self is of a nature
to feel.”




32. Nay Ananda, khi cé mét vi Ty-kheo khdng quan niém
nga la tho, khéng quan niém nga khéng phai tho, khéng
quan niém: "Nga cula t6i la tho, nga cua téi cé kha nang cam
tho", khi 4y vi nay s& khéng chap trwédc mot diéu gi & trén
doi, vi khéng chép truéc nén khéng so hai; vi khéng so hai
nén hoan toan tw minh tich diét.

Vi 4y biét sanh da tan, pham hanh da thanh, nhirng viéc
can lam da lam, sau d&i nay khéng con doi nao khac niva.

Nay Ananda, voi vi Ty-kheo co tam giai thoat nhw vay,
néu cé ai ndi vi Ty-kheo ay co ta kién nhw sau: "Nhw Lai co
tdn tai sau khi chét" thoi that hoan toan phi ly.

Hoéac c6 ta kién nhuw sau: "Nhw Lai khéng c6 ton tai sau
khi chét", thdi that hoan toan phi ly.

Hoac c6 ta kién nhw sau: "Nhw Lai cé t6n tai va khéng co
ton tai sau khi chét", thdi that hoan toan phi ly.

Hoadc c6 ta kién nhw sau: "Nhw Lai khéng co ton tai va
khéng khéng cé tén tai sau khi chét", thei that hoan toan phi
ly.

Tai sao vay? Nay Ananda, vi dau cé bao nhiéu danh
muc, bao nhiéu danh muc dao, dau c6 bao nhiéu ngon ngi,
bao nhiéu ngén nglr dao, dau cé bao nhiéu thi thiét, bao
nhiéu thi thiét dao, dau co bao nhiéu tri tué, bao nhiéu tri tué
gi¢i, dau c6 bao nhiéu luan chuyén, bao nhiéu van hanh,
v&i thang tri hiéu biét tat ca, vi Ty-kheo duoc giai thoat.

V&i vi Ty-kheo thang tri gidi thoat nhw vay ma néi rang vi
Ty-kheo Ay khéng biét, khong thay, thoi that 1a mot sw phi

ly.

33. Nay Ananda, c6 bay tri x& cta thirc va hai x&. Thé
nao la bay?
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32. ‘From the time, Ananda, when a monk no longer
regards feeling as the self, or the self as being impercipient,
or as being percipient and of a nature to feel, by not so
regarding, he clings to nothing in the world; not clinging, he
IS not excited by anything, and not being excited he gains
personal liberation,**°

and he knows: “Birth is finished, the holy life has been led,
done was what had to be done, there is nothing more here.”

‘And if anyone were to say to a monk whose mind was
thus freed:

“The Tathagata exists after death,”**° that would be [seen
by him as] a wrong opinion and unfitting, likewise:

“The Tathagata does not exist...,

both exists and does not exist...,

neither exists nor does not exist after death.”

Why so? As far, Ananda, as designation and the range of
designation reaches, as far as language and the range of
language reaches, as far as concepts and the range of
concepts reaches, as far as understanding and the range of
understanding reaches, as far as the cycle reaches and
revolves —

that monk is liberated from all that by super-knowledge,®*
and to maintain that such a liberated monk does not know
and see would be a wrong view and incorrect.

33. ‘Ananda, there are seven stations of consciousness>>?
and two realms.>®>® Which are the seven?




Nay Ananda, co6 nhirng loai hiru tinh, than dj loai va
twdng dj loai, nhw loai Nguwoi, mot sé chw Thién va mot sb
trong dia nguc.

D6 1a tri x& thlr nhéat cda thic.

Nay Ananda, c6 nhivng loai hiru tinh, than di loai nhwng
twdng nhét loai, nhw cac vi Pham Chuang thién dwoc sanh
vao ¢di ay, nho so Thién.

Do la tru x&r thr hai cua thive.

Nay Ananda, c6 nhirng loai hiru tinh, than nhat loai
nhung twédng di loai, nhw cac vi Quang Am thién
(Abhassara).

Do la tru x& thir ba cla thire.

Nay Ananda, cé nhivng loai hiru tinh, than nhat loai va
twdng cling nhat loai, nhw cac vi Bién Tinh thién
(Subhakinna).

Do 1a trd x& thk tw cla thive.

Nay Ananda, c6 nhirng loai hitu tinh, vwot ra khdi tat ca
sac twdng, doan trir tt ca hivu dbi twéng, khoéng suy tw dén
moi di loai twdng, chi cé twdng "Hw khéng la vo bién", duwoc
sanh vao c6i Hw khéng v6 bién xtr.

Do la tru x&r thir ndm cua thire.

Nay Ananda, c6 nhirng loai hiru tinh hoan toan vwot ra
khoi Khéng vo bién xtr, chi co twédng "Thirc la vd bién",
dwoc sanh vao cdi Thirc vO bién xur.

Do 1a trd x&r thkr sau cua thirc.

Nay Ananda, c6 nhirng loai hiru tinh, hoan toan vwot ra

19

There are beings different in [69] body and different in
perception, such as human beings, some devas and some
in states of woe.

That is the first station of consciousness.

There are beings different in body and alike in perception,
such as the devas of Brahma's retinue, born there [on
account of having attained] the first jhana.

That is the second station.

There are beings alike in body and different in perception,
such as the Abhassara devas.***
That is the third station.

There are beings alike in body and alike in perception,
such as the Subhakinna devas.
That is the fourth station.

There are beings who have completely transcended all
perception of matter, by the vanishing of the perception of
sense-reactions and by non-attention to the perception of
variety; thinking: “Space is infinite”, they have attained to the
Sphere of Infinite Space.

That is the fifth station.

There are beings who, by transcending the Sphere of
Infinite Space, thinking: “Consciousness is infinite”, have
attained to the Sphere of Infinite Consciousness.

That is the sixth station.

There are beings who, having transcended the Sphere of




khoéi Thire vb bién xtr, chi co twdng "Vo s& hiru", dwoc sanh
vao cdi VO s& hiru xir.
D6 la tra x&r th&r bay cua thire.

Hai x& la V6 twdng hiru tinh x&¢ va Phi twéng phi phi
twdng xw.

34. Nay Ananda, trong thirc trd x& th nhat cé than di
loai va twdng di loai nay, nhw loai Ngudi, mét sd chw Thién
va mét sb hiru tinh trong dia nguc.

Nay Ananda néu cé ai hiéu dwoc trd x& nay, hiéu dwoc
sw tap khéi, hiéu dwoc sw doan diét, hiéu dwoc vi ngot,
hiéu dwoc sw nguy hiém va hiéu dwoc sw xuat ly cla tra x
nay, mét vi nhw vay cé thé con hoan hy wa thich tra x& nay
khéng?

- Bach Thé Tén, khéng!

- Nay Ananda, trong thirc trd x( the hai ... thi ba ... thy
tw ... thr ndm ... th& sau ... Nay Ananda, trong thirc trd xo
thr bay, hoan toan vwot ra khoi Thirc vo bién xir, chi co
twdng "VO s& hiru", dwoc sanh vao cdi VO s& hiru xir.

Nay Ananda néu cé ai hiéu dwoc trd x& nay, hiéu duoc
sw tap khai, hiéu dwoc sy doan diét, hiéu dwoc sw tap khdi,
hiéu dwoc sy doan diét, hiéu dwoc vi ngot, hiéu dwoc sw
nguy hiém va hiéu dwoc sy xuét ly cha trd x& nay, mot vi
nhw vay cé thé con hoan hy wa thich tri x&* nay khéng?

- Bach Thé Tén, khéng!

- Nay Ananda, voi V6 twdng hiru tinh x& nay, nay
Ananda, néu co6 ai hiéu duwoc tru xir nay, hieu dwgc sw tap

20

Infinite Consciousness, thinking: “There is no thing”, have
attained to the Sphere of No-Thingness.
That is the seventh station of consciousness.

[The two realms are:] The Realm of Unconscious Beings
and, secondly, the Realm of Neither-Perception-Nor-Non-
Perception.

34. ‘Now, Ananda, as regards this first station of
consciousness, with difference of body and difference of
perception, as in the case of human beings and so on,

If anyone were to understand it, its origin, its cessation, its
attraction and its peril, and the deliverance from it, would it
be fitting for him to take pleasure in it?’ [70]

‘No, Lord.’

‘And as regards the other stations, and ‘the two spheres
likewise?’

‘No, Lord.’




kh&i, hiéu dwoc sy doan diét, hiéu duwoc vi ngot, hiéu duoc
sw nguy hiém va hiéu dwoc sy xuét ly cta trd x(r nay, mot vi
nhw vay c6 thé con hoan hy wa thich trd x& nay khéng?

- Bach Thé Tén, khéng!

- Nay Ananda, v&i Phi twédng phi phi twdng x& nay, nay
Ananda néu c6 ai hiéu duwoc trd x& nay, hiéu dwoc sw tap
kh&i, hiéu dwoc sw doan diét, hiéu dwoc vi ngot, hiéu dwoc
s nguy hiém va hiéu dwoc sy xuét ly cia trd x(r nay, mot vj
nhw vay c6 thé con hoan hy wa thich trd x& nay khéng?

- Bach Thé Tén, khéng!

- Nay Ananda, b&i bay thirc tri xt& va hai x& nay, néu cé
vi Ty-kheo da nhw chon hiéu dwoc tap khdi, doan trv, vi
ngot, s nguy hiém, xuat ly ctia ching, nhd khéng con chap
thu, vi nay dwoc giai thoat. Nay Ananda, vi Ty-kheo nhw vay
dwoc goi la Tué giai thoat.

35. Nay Ananda, cé tam giai thoat. Thé nao 1a tam?
Ty minh c6 séc, thay cac sac; do |a sy giai thoat thir
nhat.

Quan twdng ndi sac la vd sac, thdy cac ngoai sac; d6 la
sw giai thoat th(r hai.

Quan twdng (sac la) tinh, chad tm trén suy twdng ay; dé
la sw giai thoat thir ba.

Vot khoi hoan toan sac twdng, diét trir cac twdng hiru
doi, khdng tac y den nhirng twdng khac biét, véi suy tv "hw
khong la vé bién", chirng va trd Khéng vo bién xur; do6 la sy
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‘Ananda, insofar as a monk, having known as they really
are these seven stations of consciousness and these two
spheres, their origin and cessation, their attraction and peril,
is freed without attachment, that monk, Ananda, is called
one who is liberated by wisdom.**°

35. ‘There are, Ananda, these eight liberations.>*® What
are they?’

(1) Possessing form, one sees forms.**” That is the first
liberation.

(2) Not perceiving material forms in oneself, one sees
them outside.>*® That is the second liberation. [71]

(3) Thinking: “It is beautiful”, one becomes intent on it.>>
That is the third.

(4) By completely transcending all perception of matter, by
the vanishing of the perception of sense-reactions and by
non-attention to the perception of variety, thinking: “Space is




giai thoat thir tu.

Vuwot khéi hoan toan Khéng vé bién x&, véi suy tw "thirc
la v6 bién", chirng va tri Thirc vd bién x(r; do la giai thoat
ther nam.

Vot khoi hoan toan Thic vé bién xtr, véi suy tw "khdng
c6 vat gi", chirng va trd V6 s& hiru xtr; d6 la sw giai thoat
thr sau.

Vuwot khéi hoan toan V6 s& hiru x&, chirng va tra Phi
twdng phi phi twdng xr; doé la sy giai thoat thr bay.

Vwot khoi hoan toan Phi twéng phi phi twédng x&, chirng
va tru Diét tho twdng; do la sy giai thoat thir tam.

Nay Ananda, nhw vay la tam giai thoat.

36. Nay Ananda, khi mot vi Ty-kheo thuén thor thé nhap
tam gidi thoat nay, cd thé nhap va cé thé xuét khoi bat cu
gidi thoat nao khi nao minh muén, chd nao minh mudn va
dai bao 1au minh muébn —

va v&i cac lau hoac dwoc doan triv, vi Ty-kheo chirng va
an tra trong tam giai thoat va tué giai thoat, khéng con lau
hoac ngay trong th&i hién tai, t minh thau dat va chirng
ngo.

Nay Ananda, khéng con c6 mét Cau giai thoat nao khac
cao hon va thu thang hon Cau giai thoat nay.

Thé Tén thuyét gidng nhw vay. Tén gid Ananda hoan hy
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infinite”, one enters and abides in the Sphere of Infinite
Space. That is the fourth.

(5) By transcending the Sphere of Infinite Space, thinking:
“Consciousness is infinite”, one enters and abides in the
Sphere of Infinite Consciousness. That is the fifth.

(6) By transcending the Sphere of Infinite Consciousness,
thinking: “There is no thing”, one enters and abides in the
Sphere of No-Thingness. That is the sixth.

(7) By transcending the Sphere of No-Thingness, one
reaches and abides in the Sphere of Neither-Perception-
Nor-Non-Perception. That is the seventh.

(8) By transcending the Sphere of Neither-Perception-Nor-
Non-Perception one enters and abides in the Cessation of
Perception and Feeling.*®® That is the eighth liberation.

36. ‘Ananda, when once a monk attains these eight
liberations in forward order, in reverse order, and in forward-
and-reverse order, entering them and emerging from them
as and when, and for as long as he wishes,

and has gained by his own super-knowledge here and
now both the destruction of the corruptions and the
uncorrupted liberation of heart and liberation by wisdom,>**
that monk is called “both-ways liberated", *** and,

Ananda, there is no other way of "both-ways-liberation"
that is more excellent or perfect than this.’

Thus the Lord spoke. And the Venerable Ananda rejoiced




tin tho 1&i day ctia Thé Tén.

and was delighted at his words.

Notes

The numbers in square brackets [ ] in the actual text refer
to the page number of the Digha Nikaya of the Pali Text
Society's edition in Pali.

318. See The Great Discourse on Causation: The
Mahanidana Sutta and its Commentaries, translated from
the Pali by Bhikkhu Bodhi, (BPS 1984).

319. There was nowhere in the town for the Buddha to
stay, so he stayed outside, in the jungle: hence the
construction ‘There is a market town’ (DA).

320. Gulagunthika-jata: or ‘matted like a bird’s nest.’

321. Samsara.

322. Idapaccaya. Cf. n.291.

323. The six sense-bases are omitted, for some reason, in
this Sutta.

324. Cf. n.286.

325. The more literal rendering is: ‘with x as condition, y
comes to be.’

326. Bhatanam: ‘beings’, but the term is sometimes used
in the sense of ‘ghosts’. The Sub-Commentary identifies
them with the Kumbhandas mentioned at DN 32.5 (g.v.).
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327. Pariyesana. Verses 9-18 constitute an excursus.
328. Labha.

329. Vinicchaya.

330. Chanda-raga.

331. Ajjhoséana (= adhi-ava-sédna ‘being bent on
something’).

332. Pariggaha: ‘possessiveness’ (BB).
333. Macchariya.

334. Arakkha: ‘watch and ward’ (RD), ‘protection’
(Bennett), ‘safeguarding’ (BB).

335. The two aspects of craving: 1. as primary craving,
the basis of rebirth, and 2. craving-in-action
(samudacaratanha) (DA). See RD’s notes.

336. Ndma-kaya: the mental component of the pair
namardpa ‘name-and-form’ or ‘mind-and-body’. See next
note.

337. Rdpa-kaya: the physical component of the pair
namardpa. Both ripa and kdya can on occasion be
translated ‘body’, but there is a difference. Ripa is body as
material, especially visible, form, while kaya is body as
aggregate, as in ‘a body of material, a body of men’.
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338. ‘We can trace’ is inserted for clarity.
339. The same words as at DN 14.18: see n.281 there.

340. This confirm DA’s statement mentioned in DN 14,
n.286 (cf. n.324).

341. The four declarations are in Pali: 1. ‘Rupr me paritto
atta’, 2. ‘Rapr me ananto atta’, 3. Arapi me paritto atta’, 4.
‘Arapl me ananto atta’. Rapr is the adjective from rdpa (see
n.337) and may mean ‘material’, though DA takes it as
referring to the World of Form (ripaloka) as experienced in
the lower jhanas, ardpri then referring similarly to the
Formless World of the higher jhanas. Cf. DN 1.3.1ff.

342. Upakappessami: glossed by DA as sampadessami ‘|
shall strive for, attain’.

343. Identifying the (supposed) self with the feeling-
aggregate (vedana-kkhandha).

344. Identifying the self with the body-aggregate.
345. Identifying the self with the aggregates of perception,
mental formations and consciousness. Such are the

commentarial explanations.

346. Sankhata: as opposed to the ‘unconditioned
element’, which is Nibbana.

347. The MSS appear to ascribe these answers to
Ananda himself rather than the hypothetical interlocutor.
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348. l.e. this feeling.

349. He gains Nibbana for himself (individually:
paccattarn).

350. Cf. DN 1.2.27.
351. Abhinna.

352. RD makes heavy weather of this in his note. These
are the ‘places’ or ‘states’ in which conscious rebirth takes
place. The stations also occur at AN 7.41 (not 39, 40, as
stated by RD).

353. Ayatanani: normally translated ‘spheres’, is here
rendered ‘realms’ to avoid confusion with the ‘spheres’ of
Infinite Space, etc., included among the seven ‘stations’.
Glossed as nivasanatthanani ‘dwelling-places’, they clearly
differ from the station as being where unconscious (or not
fully conscious) rebirth takes place.

354. Cf. DN 1.2.1.

355. PanAa-vimutto. Mrs RD’s translation ‘Freed-by-
Reason’ is certainly misleading, even if learnedly supported
by a reference to Kant’'s Vernunft! The usual rendering of
pafifa is ‘wisdom’, though Nanamoli prefers ‘understanding’.
It is the true wisdom which is born of insight. The important
point is the commentarial statement that this means:
‘liberation without the aid of the following eight “liberations™.
It will be noticed that ‘stations’ 5-7 formally correspond to
‘liberations’ 4-6. The difference is that by the first way these
‘stations’ are seen through with insight and rejected,




whereas by the second way they are used as means
towards liberation.

356. These are really only relative ‘liberations’, since one
has to pass through them successively to gain true freedom.

357. Referring, as in verse 23, to the World of Form.
Jhana is here induced by observing marks on one’s own
body.

358. Here, the kasina (disc, etc., used as a meditation-
object) is external to oneself.

359. By concentrating on the perfectly pure and bright
colours of the kasina.

360. Sarifia-vedayita-nirodha or nirodha-samapatti: a state
of a kind of suspended animation, from which it is possible
to break through to the state of Non-Returner or Arahant.
For an illuminating account of this — to the ordinary person
— mysterious state, see Nyanaponika, Abhidhamma
Studies (2nd ed.), 113ff.

361. Ceto-vimutti pafifia-vimutti: (cf. DN 6.12) ‘liberation of
the heart and by wisdom’, i.e. in the two ways mentioned.

362. This again refers to the two ways mentioned. The
various kinds of ‘liberated one’ are listed at DN 28.8.
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