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tu’on? dwong bai kinh cung twa dé trong bé Truong A-
ham.™ Kinh nay ké& cac tich truyén vé& sau vi Phat qua khe
trwéc Phat Thich-ca gdm: Cach sinh dirng, c6 32 twdng Dai
nhan, xuét gia vi ly twédng, khuyén khich tu tap dao dic va
thién dinh, thuyét phap phu hop can tinh, truyén ba bén sy
that vi Iong thwong twdng doi, mang lai hanh phic cho moi
nguoi.

14. Mahapadana Sutta: The Great Discourse on the
Lineage. This refers to the last seven Buddhas, going back
‘ninety-one aeons’ in time. The life of the Buddha Vipassi at
that remote period is told in terms similar to early versions of
the life of Gotama. All Buddhas go through the same
experiences in their last earthly life. The Buddha's
realisation is equated with the understanding of dependent
origination (see next Sutta).

Viét Dich ttr Pali: HT. Thich Minh Chéau

English Translation from Pali: Maurice Walshe

Tung pham |

1. Nhw vay téi nghe. M6t thoi, Thé Ton & tai nwdc
Savatthi  (Xa-vé) rwng Jeta (Ky-da), vwon 6ng
Anathapindika (Cap C6 Dgc), trong am that cay Kareri (Hoa
Lam).

Luc by gior, s dong cac Ty-kheo di khat thuc vé, sau
khi dung bira xong, cung ngdi va tu hop lai Hoa Lam vién
dwdng, phap thoai thudc vé tién than dwoc khéi Ién: "Day la
tién than, day la tién than".

2. Thé Tén, v&i thién nhi thanh tinh vuwot qua loai nguoi
nghe dwgc cau chuyén nay gilra cac Ty-kheo. ROi Thé Ton,
tr chd ngdi dirng day, di dén Hoa Lam vién duwdng. Khi dén

[1] 1.1. THUS HAVE | HEARD.”® Once the Lord was
staying at Savatthi, in Anathapindika’s park in the Jeta
grove, in the Kareri hutment.

And among a number of monks who had gathered
together after their meal, after the alms-round, sitting in the
Kareri pavilion, there arose a serious discussion on former
lives, as they said: ‘This is how it was in a former life’, or
‘That was how it was.’

1.2. And the Lord, with the purified divine-ear faculty
surpassing the powers of humans, heard what they were
talking about. Getting up from his seat, he went to the Kareri




xong, Ngai ngdi trén ghé da soan san. Sau khi ngdi, Thé
Toén hoi cac Ty-kheo:

- Nay céac Ty-kheo, cau chuyén gi, cac ngudi dang ngoi
ban? Cau chuyén gi da bi gian doan gilra cac ngudi?

Khi dwoc néi vay, nhirng Ty-kheo &y bach Thé Tén:

- Bach Thé Tén, ching con di khéat thwe vé, sau khi ding
bira xong, cung ngdi va tu hop tai Hoa Lam vién duong,
phap thoai vé tién than dwoc khai 1én: "Day 13 tién than, day
la tién than".

Bach Thé Tén, d6 la cau chuyén dang dwoc ban dén
gitra ching con thdi Thé Tén dén.

3. - Nay cac Ty-kheo, cac nguoi co mudn nghe phap
thudc thoai vé tién than khéng?

- Bach Th’é Ton, that la dung thoi; bach Thién Thé, that la
ding thoi dé Thé Tén giang phap thoai thudc vé tién than.
Sau khi nghe Thé Tén, cac Ty-kheo sé tho tri.

- Vay nay cac Ty-kheo, cac nguwdi hay nghe va khéo tac
y, Ta sé giang.

- Da vang, bach Thé Tén. , ,
Cac Ty-kheo nay dap I&i Thé Tén. The Tén giang nhw
sau:

4. - Nay cac Ty-kheo, chin mwoi mét kiép vé trwdc, Thé
Toén Vipasst (Ty-ba-thi), bac A-la-han, Chanh Bang Giac ra
doi.

Nay cac Ty-kheo, ba mwoi mbt kiép vé trwéc, Thé Tén
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pavilion, sat down on the prepared seat, and said:

‘Monks, what was your conversation as you sat together?
What discussion did | interrupt?’

And they told him. [2]

1.3. ‘Well, monks, would you like to hear a proper
discourse on past lives?’

‘Lord, it is time for that! Well-Farer, it is time for that! If the
Lord were to give a proper discourse on past lives, the
monks would listen and remember it

‘Well then, monks, listen, pay close attention, and | will
speak.’

‘Yes, Lord’, the monks replied, and the Lord said:

1.4. ‘Monks, ninety-one aeons ago the Lord, the Arahant,
the fully-enlightened Buddha VipassT arose in the world.

Thirty-one aeons ago the Lord Buddha Sikht arose; in the
same thirty-first aeon before this Lord Buddha Vessabhi




SikhT (Thi-khi) bac A-la-han, Chanh Dang Giac ra doi. Nay
cac Ty-kheo, ciing trong ba mwoi mét kiép ay, Thé Tén
Vessabhi (Ty-xa-ba) bac A-la-han, Chanh Pang Giac ra
doi.

Nay cac Ty-kheo ciing trong tién kiép &y, Thé Tén
Kakusandha (Cau-lau-tén) bac A-la-han, Chanh Dang Giac
ra doi.

Nay cac Ty-kheo, cling trong tién kiép &y, Thé Tén
Konagamana (Cau-na-ham) bac A-la-han, Chanh Dang
Giac ra doi.

Nay cac Ty-kheo, cling trong tién kiép &y, Thé Tén
Kassapa (Ca-diép) bac A-la-han, Chanh Bang Giac ra doi.

Nay cac Ty-kheo, ciing trong tién kiép 4y, nay Ta, bac A-
la-han, Chanh Dang Giac ra doi.

5. Nay cac Ty-kheo, Thé Tén Vipassi, bac A-la-han,
Chanh Bang Giac sanh thudc ching tanh Sat-dé-ly, sanh
trong giai cap Sat-dé-ly.

Nay cac Ty-kheo, Thé Tén Sikhi, bac A-la-han, Chanh
DPéng Giac, thudc chiing tanh Sat-dé-ly, sanh trong giai cap
Sat-dé-ly.

Nay cac Ty-kheo, Thé Tén Vessabhi, bac A-la-han,
Chanh Déng Giac, thudc ching tanh Sat-dé-ly, sanh trong
giai cAp Sat-dé-ly.

Nay cac Ty-kheo, Thé Tén Kakusandha, bac A-la-han,
Chanh Bang Giac, thudc ching tanh Ba-la-mén, sanh trong
giai cp Ba-la-mén.

Nay cac Ty-kheo, Thé Tén Konagamana, bac A-la-han,
Chanh DPang Giac thudc ching tanh Ba-la-mén, sanh trong
giai cAp Ba-la-mén.

Nay cac Ty-kheo, Thé Tén Kassapa, bac A-la-han,
Chanh DPang Giac thudc ching tanh Ba-la-mén, sanh trong
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arose.
And in this present fortunate aeon®®°
the Lords Buddhas
Kakusandha, Konagamana
and Kassapa arose in the world.
And, monks, in this present fortunate aeon | too have now
arisen in the world as a fully-enlightened Buddha.

1.5. ‘The Lord Buddha Vipassi was born of Khattiya race,
and arose in a Khattiya family;

the Lord Buddha SikhT likewise; [3]

the Lord Buddha Vessabhi likewise;

the Lord Buddha Kakusandha was born of Brahmin race,
and arose in a Brahmin family;

the Lord Buddha Konagamana likewise;

the Lord Buddha Kassapa likewise;

and |, monks, who am now the Arahant and fully-
enlightened Buddha, was born of Khattiya race, and arose
in a Khattiya family.




giai cAp Ba-la-mén. ]

Nay cac Ty-kheo, nay Ta la bac A-la-han, Chanh bang
Giac thudc chang tanh Sat-dé-ly, sanh trong giai cap Sat-
de-ly.

6. Nay cac Ty-kheo, Thé Tén Vipassi, bac A-la-han,
Chanh Bang Giac thudc danh tanh Kondafifia (Cau-ly-nha).

Nay cac Ty-kheo, Thé Tén Sikht, bac A-la-han, Chanh
DPang Giac thudc danh tanh Kondafifa.

Nay cac Ty-kheo, Thé Tén Vessabhi, bac A-la-han,
Chanh Péng Giac thudc danh tanh Kondafifa.

Nay cac Ty-kheo, Thé Tén Kakusandha, bac A-la-han,
Chanh Bang Giac thudc danh tanh Kassapa.

Nay cac Ty-kheo, Thé Tén Konagadmana, bac A-la-han,
Chanh Bang Giac thudc danh tanh Kassapa.

Nay cac Ty-kheo, Thé Tén Kassapa, bac A-la-han,
Chanh E)éng Giac thudc danh tanh Kassapa.

Nay cac Ty-kheo, nay Ta la bac A-la-han, Chanh Déng
Giac, thuéc danh tanh Gotama (Cu-dam).

7. Nay cac Ty-kheo, trong thoi Thé Tén Vipassi bac A-la-
han, Chanh Bang Giac, tudi tho loai ngudi la tam van nam.

Nay cac Ty-kheo, trong thoi Thé Tén Sikht, bac A-la-héan,
Chanh bang Giac, tudi tho loai nguwoi la bay van nam.

Nay cac Ty-kheo, trong thoi Thé Tén Vessabhi, bac A-
la-han, Chanh bang Giac, tudi tho loai ngwdi la sau van
nam.

Nay cac Ty-kheo, trong thc‘)’i’Thé Ton Kakusandha, bac
A-la-han, Chanh Dang Giac, tudi tho loai nguwdi 1a bon van
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1.6. ‘The Lord Buddha Vipassi was of the Kondania clan;
the Lord Buddah Sikhr likewise;

the Lord Buddah Vessabh likewise;

the Lord Buddha Kakusandha was of the Kassapa clan;

the Lord Buddha Konagamana likewise;

the Lord Buddha Kassapa likwise;

| who am now the Arahant and fully . enlightened Buddha,
am of the Gotama clan.

1.7. ‘In the time of the Lord Buddha Vipassr the life-span
was eighty thousand years;

in the time of the Lord Buddha SikhT seventy thousand;

in the time of the Lord Buddha Vessabha sixty thousand;

in the time of the Lord Buddha Kakusandhu forty
thousand,




nam.

Nay cac Ty-kheo, trong thoi ]’hé Toén Konagamana, bac
A-la-han, Chanh bang Giac, tudi tho loai ngudi la ba van
nam.

Nay cac Ty-kheo, trong thoi Thé Tén Kassapa, bac A-la-
han, Chanh bang Giac, tudi tho cua loai ngudi la hai van
nam.

Nay cac Ty-kheo, nay tudi tho ctiia Ta khdng bao nhiéu, it
oi, tudi tho loai ngwdi khodng mét trdm ndm hay hon mét
chut.

8. Nay cac Ty-kheo, Thé Tén Vipassi, bac A-la-han,
Chanh Bang Giac, giac ngd dwdi gbc cay patall (ba-ba-la).

Nay cac Ty-kheo, Thé Ton Sikht, bac A-la-han, Chanh
DPang Giac, giac ngd dwdi gbc cay pundarika (phan-da-ly).

Nay cac Ty-kheo, Thé Tén Vessabhi, bac A-la-han,
Chanh Bang Giac, giac ngd dwdi gbe cay sala (sa-la).

Nay cac Ty-kheo, Thé Tén Kakusandha, bac A-la-han,
Chanh Bang Giac, giac ngd dwdi gbe cay sirisa (thi-lgi-sa).

Nay cac Ty-kheo, Thé Tén Konagadmana, bac A-la-han,
Chanh Bang Giac, giac ngd dwéi gbc cay udumbara (6-tam-
ba-la).

Nay cac Ty-kheo, Thé Tén Kassapa, bac A-la-han,
Chanh Péng Giac, giac ngd duwéi gbc cay nigrodha (ni-cau-
luat-da).

Nay cac Ty-kheo, nay Ta la bac A-la-han, Chanh Pang
Giac giac ngd dudi gbc cay assattha (bat-da-la).

9. Nay cac Ty-kheo, hai vi hién si, d& nhit dé tlr cia Thé
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in the time of the Lord Buddha Konagamana thirty
thousand; [4]

in the time of the Lord Buddha Kassapa it was twenty
thousand years.

In my time the lifespan is short, limited and quick to pass:
it is seldom that anybody lives to be a hundred.

1.8. ‘The Lord Buddha Vipassi gained his full
enlightenment at the foot of a trumpet-flower tree;

the Lord Buddha Sikhi under a white-mango tree;

the Lord Buddha Vessabhi under a sal-tree;

the Lord Buddha Kakusandha under an acacia-tree;

the Lord Buddha Konagamana under a fig-tree;

the Lord Buddha Kassapa under a banyan-tree;

and | became fully enlightened at the foot of an assattha-
tree.?®

1.9. ‘The Lord Buddha Vipassi had the pair of noble




Tén Vipassi, bac A-la-han, Chanh Bang Giac, tén la Khanda
(Kién-tra) va Tissa (Dé&-xa).

Nay cac Ty-kheo, hai vi hién si, d& nhit dé tir cia Thé
Tén Sikhi, bac A-la-han, Chanh Bang Giac, tén la Abhibhd
(A-ty-phu) va Sambhava (Tam-ba-ba).

Nay cac Ty-kheo, hai vi hién si, d& nhat dé t& cua Thé
Tén Vessabhi, bac A-la-han, Chanh DPang Giac, tén la
Sona (Phu-du) va Uttara (Uat-da-la).

Nay cac Ty-kheo, hai vi hién si, d& nhat dé t& cua Thé
Ton Kakusandha, bac A-la-han, Chanh Déng Giac tén la
Vidhara (Ty-lau) va Safjiva (Tat-ni).

tr cia Thé
Giac tén la

Nay cac Ty-kheo, hai vi hién si, d& nhat dé
Tén Konagamana, bac A-la-han, Chanh Bang
Bhiyyosa (Thu-ban-na) va Uttara (Uat-da-la).

Nay cac Ty-kheo, hai vi hién si, d& nhat dé t& cua Thé
Toén Kassapa, bac A-la-han, Chanh Dang Giac tén Ia Tissa
(Dé-x4) va Bharadvaja (Ba-la-ba).

Nay cac Ty-kheo, hai vj hién si, d& nhat dé tlr cia Ta la
Sariputta (Xa-lgi-phat) va Moggallana (Muc-kién-lién).

10. Nay cac Ty-kheo, trong thdi Thé Tén Vipassi, bac A-
la-han, Chanh E)éng Giac c6 ba Tang héi: mét Tang hodi sau
muoi tam triéu Ty-kheo, mét Tang héi mwdi van Ty-kheo,
mot Tang hoi tam van Ty-kheo. Nay cac Ty-kheo, trong thoi
Thé Tén Vipassi bac A-la-han, Chanh Dang Giac c6 ba
Tang héi nhuw vay, tAt ca déu la bac Lau tan.

Nay cac Ty-kheo, trong thei Thé Tén Sikhi, bac A-la-han,
Chanh Bang Giac c6 ba Tang hoi: mét Tang hdi mudi van
Ty-kheo, mét Tang hdi tam van Ty-kheo, mot Tang héi bay
van Ty-kheo. Nay cac Ty-kheo, trong thdi Thé Tén Sikhr,
bac A-la-han, Chanh Dang Giac cé ba Tang hodi nhw vay, tat
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disciples Khanda and Tissa;
the Lord Buddha Sikht had Abhibhd and Sambhava;
the Lord Buddha Vessabhi had Sona and Uttara;
the Lord Buddha Kakusandha had Vidhara and Saijiva;

the Lord Buddha Konagamana had Bhiyyosa and Uttara;
[5]

the Lord Buddha Kassapa had Tissa and Bharadvaja;

| myself now have the pair of noble disciples Sariputta and
Moggallana.

1.10. ‘The Lord Buddha Vipasst had three assemblies of
disciples: one of six million eight hundred thousand, one of a
hundred thousand, and one of eighty thousand monks, and
of these three assemblies all were Arahants;

the Lord Buddha Sikht had three assemblies of disciples:
one of a hundred thousand, one of eighty thousand, and
one of seventy thousand monks — all Arahants;




ca déu la bac Lau tan.

Nay cac Ty-kheo, trong thdi Thé Tén Vessabhi, bac A-
la-han, Chanh Bang Giac c6 ba Tang hoi: mét Tang hdi tam
van Ty-kheo, mét Tang héi bay van Ty-kheo, mét Tang héi
sau van Ty-kheo. Nay cac Ty-kheo, trong thdi Thé Tén
Vessabhii, bac A-la-han, Chanh Bang Giac c6 ba Tang hoi
nhw vay, tat ca déu la bac Lau tan.

Nay cac Ty-kheo, trong théi Thé Tén Kakusandha, bac
A-la-han, Chanh Pang Giac cé mét Tang hdi bén van Ty-
kheo. Nay cac Ty-kheo, trong thdi Thé Tén Kakusandha,
bac A-la-han, Chanh Déng Giac co6 mét Tang hdi nhw vay,
tAt ca déu la bac Lau tan.

Nay cac Ty-kheo, trong thdi Thé Tén Konagamana, bac
A-la-han, Chanh E)éng Giac c6 mot Tang héi ba van Ty-
kheo. Nay cac Ty-kheo, trong th&i Thé Tén Konagamana,
bac A-la-han, Chanh Déng Giac c6 mét Tang hdi nhw vay,
tat ca déu la bac LAu tan.

Nay cac Ty-kheo, trong thdi Thé Tén Kassapa, bac A-la-
han, Chanh Dang Giac c6 mét Tang hdi hai van Ty-kheo.
Nay cac Ty-kheo, trong thdi Thé Tén Kassapa, bac A-la-
han, Chanh Bang Giac cé mét Tang hoi nhw vay, tt ca déu
la bac A-la-han.

Nay cac Ty kheo, nay trong thoi cia Ta c6 mot Tang hoi
moét ngan hai tram nam mwoi Ty-kheo, tat ca deu la bac Lau
tan.

11. Néy cac Ty-kheo, Thé Tén Vipassi, bac A-la-han,
Chanh bang Giac, c6 vi thi gia Ty-kheo tén la Asoka (A-
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the Lord Buddha Vessabhi had three assemblies: one of
eighty thousand, one of seventy thousand, and one of sixty
thousand monks — all Arahants;

the Lord Buddha Kakusandha had one assembly: forty
thousand monks — all Arahants;

the Lord Buddha Konagamana [6] had one assembly:
thirty thousand monks — all Arahants;

the Lord Buddha Kassapa had one assembly: twenty
thousand monks — all Arahants;

I, monks, have one assembly of disciples, one thousand
two hundred and fifty monks, and this one assembly
consists only of Arahants.

1.11. “The Lord Buddha Vipassr's personal attendant was
the monk Asoka;




duc), vi nay la vi thj gid dé nhat.

Nay cac Ty-kheo, Thé Tén Sikhi bac A-la-han, Chanh
DPang Giac cod vij thi gid Ty-kheo tén la Khemankara (Nhan
Hanh), vi nay la vi thi gia dé nhat.

Nay cac Ty-kheo, Thé Tén Vessabhi, bac A-la-han,
Chanh Bang Giac c6 vi thi gid Ty-kheo tén |a Upasafifiaka
(Tich Diét) vi nay 1a vj thj gia dé nhét.

Nay cac Ty-kheo, Thé Tén Kakusandha, bac A-la-han,
Chanh DPéng Giac cé vi thi gid Ty-kheo tén la Vuddhija
(Thién Giac), vi nay la thi gid dé nhét.

Nay cac Ty-kheo, Thé Tén Konagamana, bac A-la-han,
Chanh Bang Giac c6 vi thi gid Ty-kheo tén la Sotthija (An
Hoa), vi nay la vi thi gia dé nhat.

Nay cac Ty-kheo, Thé Tén Kassapa bac A-la-han, Chanh
DPang Giac cé vi thi gid Ty-kheo tén & Sabbamitta (Thién
Heru), vi nay la vi thi gia dé nhét.

Nay cac Ty-kheo, nay Ta co vi thi gia Ty-kheo tén la
Ananda (A-nan), vi nay la vi thi gia dé nhat.

12. Nay cac Ty-kheo, phu vwong ctia Thé Tén VipassT
bac A-la-han, Chanh Dang Giac tén la Bandhuma (Ban-
dau); mau hau tén la Bandhumatl (Ban-dau-ba-dé). Kinh
thanh cua vua Bandhuma tén la Bandhumatr.

Nay cac Ty-kheo, phu vwong Thé Tén Sikhi, bac A-la-
han, Chanh Dang Giac tén la Aruna (Minh Twéng); mau hau
tén la Pabhavati (Quang Huy); kinh thanh cia vua Aruna
tén la Arunavatl.

Nay cac Ty-kheo, phu vuong Thé Ton Vessabhi, bac A-
la-han, Chanh Dang Giac tén la Suppatita (Thién Bang),
mau hau tén la Yasavatl (Xirng Gi¢i); Kinh thanh cta vua
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the Lord Buddha SikhT's was Khemankara;
the Lord Buddha Vessabh(’s was Upasafinaka;
the Lord Buddha Kakusandhu’s was Vuddhija;

the Lord Buddha Konagamana’s was Sotthija;
the Lord Buddha Kassapa’s was Sabbamitta;
my chief personal attendant now is Ananda.

1.12. “The Lord Buddha Vipassr's father was King
Bandhuma, [7] his mother was Queen Bandhumati, and
King Bandhuma'’s royal capital was Bandhumatr.

The Lord Buddha Sikhr's father was King Aruna, his
mother was Queen Pabhavati; King Aruna’s capital was
Arunavat.

The Lord Buddha Vessabhi’s father was King Suppatita,
his mother was Queen Yasavatl; King Suppatita’s capital
was Anopama.




Suppatita tén la Anopama (V6 Du).

Nay cac Ty-kheo, phu than Ba-la-mén cia Thé Tén
Kakusandha, bac A-la-han, Chanh DPang Giac, tén Ia
Aggidatta (Tw Dac); mau than Ba-la-mén tén 1a Visakha
(Thién Chi). Nay cac Ty-kheo, luc bay gi®& vua tri vi tén la
Khema (An Ho0a); kinh thanh vua Khema tén Ia Khemavati
(An Hoa).

Nay cac Ty-kheo, phu than Ba-la-mén cia Thé Tén
Konagamana, bac A-la-han, Chanh Pang Giac tén 1a
Yafifiadatta (Pat Dlrc) mau than Ba-la-mén tén la Uttara
(Thién Thang; Nay cac Ty-kheo, luc bay gi®, vua tri vi tén la
Sobha (Thanh Tinh); kinh thanh cla vua Sobha tén la
Sobhavati (Thanh Tinh).

Nay cac Ty-kheo, phu than Ba-la-mén cGa Thé Tén
Kassapa, bac A-la-han, Chanh Dang Giac tén 1a
Brahmadatta (Pham Thi) mau than Ba-la-mon tén la
Dhanavati (Tai Cha). Nay cac Ty-kheo, lic by gi® vua tri vi
tén 1a KikT (Hap Ty); kinh thanh vua KikT 14 BaranasT (Ba-la-
nai).

Nay cac Ty-kheo, nay phu vwong cua Ta tén la
Suddhodana (Tinh Phan); mau hau cta Ta tén la Maya (Ma-
da); kinh thanh tén la Kapilavatthu (Ca-ty-la-vé).

Thé Ton thuyét giang nhw vay. Gidng xong Thién Thé tir
ché ngdi dirng day, di vao tinh xa.

13. Thé Tén di ra chang bao lau cudc dam thoai sau day
kh&i 1é€n gilba nhirng Ty-kheo ay:

The Lord Buddha Kakusandha’s father was the Brahmin
Aggidatta, his mother was the Brahmin lady Visakha. The
king at that time was called Khema; his capital was
Khemavat.

The Lord Buddha Konagamana'’s father was the Brahmin
Yannadatta, his mother was the Brahmin lady Uttara. The
king at that time was Sobha; his capital was Sobhavati.

The Lord Buddha Kassapa’s father was the Brahmin
Brahmadatta, his mother was the Brahmin lady Dhanavati.
The king at that time was KikT; his capital was Varanasi.

And now, monks, my father was King Suddhodana, my
mother was Queen Maya, and the royal capital was
Kapilavatthu.’

Thus the Lord spoke, and the Well-Farer then rose from
his seat and went to his lodging. [8]

1.13. Soon after the Lord had gone, another discussion
arose among the monks:*%?




- Nay cac Hién gia, that hy hiru thay! Nay céac lién gia,
that ky diéu thay, dai than lwc, dai oai lwc ctia Nhw Lai!

Nhw Lai nh¢ dwoc chw Phat qua khtr, nhirng vi nay da
nhap Niét ban, d& doan cac chuwéng ngai, dad doan cac
chuéng dao, da cham dit sy luan hoi, da thoat ly moi dau
kho.

Nhw Lai cling nhd dén ching tanh clGa nhirng vi nay,
cling nhé dén danh tanh, ciing nhé dén tdc tanh, cling nhé
dén tudi tho, cling nhd dén hai vi dé ti, ciing nhé dén cac
Tang héi nhu sau:

"C4c bac Thé Tén 4y, sanh tanh la nhw vay, danh tanh la
nhw vay, téc tanh la nhw vay, gi¢i hanh la nhw vay, phap
hanh la nhw vay, tué hanh la nhw vay, tri hanh la nhw vay,
giai thoat la nhw vay".

Nay cac Hién gid, quy vi nghi nhw thé nao? Co phai Nhw
Lai khéo chirng dat phap gi¢i nhw vay, va nho chirng dat
phap gi¢i nay,

Nhuw Lai nhé chw Phat qua kh, nhirng vi nay da nhap
Niét Ban, da doan cac chwéng ngai, da doan cac chwéng
dao, da cham dut sy luan hdi, da thoat ly moi dau khé.

Nhw Lai cling nhé dén chung tanh cac vi nay, cling nh¢
dén danh tanh clng nho dén toc tanh, clng nho dén tudi
tho, cling nhé& dén hai vi dé t&v, ciing nhé dén cac Tang hoi
nhuw sau:

"Céc bac Thé Tén 8y, sanh tanh la nhw vay, danh tanh la
nhw vay, téc tanh la nhw vay, gi¢i hanh la nhw vay, phap
hanh la nhw vay, tué hanh la nhw vay, tri hanh la nhw vay,
giai thoat la nhw vay?

Hay la chw Thién mach bao Nhw Lai va nh¢d sy mach
bao nay,
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‘It is marvellous, friends, it is wonderful, the Tathagata’s
great power and ability —

the way he recalls past Buddhas who have gained
Parinibbana, having cut away the hindrances, cut off the
road [of craving], put an end to the round of becoming,
overcome all suffering.

He recalls their birth, their name, their clan, their life-span,
the disciples and assemblies connected with him:

“‘Being born thus, these Blessed Lords were such-and-
such, such were their names, their clans, their discipline,
their Dhamma, their wisdom, their liberation.”

Well now, friends, how did the Tathagata come by the

penetrative knowledge through which he remembers all this
L ?

Did some deva reveal this knowledge to [9] him?’




Nhw Lai nh¢ dwoce cac dirc Phat qua kh, cac vi nay da
nhap Niét ban da doan cac chwéng ngai, d4 doan cac
chuéng dao, da cham dit sw luan hoi, da thoat ly moi dau
kho.

Nhw Lai cling nhé dén chiing tanh cac vi nay, ciing nhé
dén danh tanh, ciing nhé dén toc tanh, cling nhé dén tudi
tho, cling nhé& dén hai vi dé t&v, ciing nhé dén cac Tang hoi
nhw sau:

"Cac bac Thé Tén 4y, sanh tanh la nhw vay, danh tanh la
nhw vay, toc tanh la nhw vay, gi¢i hanh la nhw vay, phap
hanh la nhw vay, tué hanh la nhw vay, tri hanh la nhw vay,
gidi thoat nhw thé nay?"

Nhw vay la cugc dam thoai dang khdi Ién gitka nhibng Ty-
kheo ay.

14. Bay gio Thé Ton, vao budi chiéu toi, sau khi xuat
dinh, lien dén Hoa Lam vién dwong, ngdi trén cho da soan
san. Sau khi ngoi xong, The Tén néi v&i cac Ty-kheo:

- Nay cac Ty-kheo, nay cac Nguwoi ngdi luan ban van dé
gi? bé tai gi da dwoc luan ban gilra cac Nguwoi?

Khi dwoc hoi vay, cac Ty-kheo ay bach Thé Tén:

- Bach Thé Tén, Thé Tén di ra chang bao lau, cudc dam
thoai sau day da kh&i 1én gitra ching con: "Nay cac Hién
gia, that hy hiru thay! Nay cac hién gia that ky diéu thay dai
than lwc, dai oai lwc cla Nhw Lai!

Nhw Lai nh¢ dwgc chw Phat qua khtr, nhirng vi nay da
nhap Niét Ban, da doan cac chwédng ngai, da doan cac
chuéng dao, da cham dit sy luan hoi, da thoat ly moi dau
kho.

This was the conversation of those monks which came to
be interrupted.

1.14. Then the Lord, rising from the seclusion of the rest-
period, went to the Kareri pavilion and sat down on the
prepared seat. He said:

‘Monks, what was your conversation as you sat together?
What discussion did | interrupt?’

And the monks [10] told him.
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Nhw Lai cling nhd dén chdng tanh clta nhirng vi nay,
cling nhé dén danh tanh, cling nhé dén tdc tanh, cling nhé
dén tudi tho, cling nhd dén hai vi dé ti, ciing nhé dén cac
Tang hdi nhw sau:

"C4c bac Thé Tén 4y, sanh tanh la nhw vay, danh tanh la
nhw vay, toc tanh la nhw vay, gi¢i hanh la nhw vay, phap
hanh la nhw vay, tué hanh la nhw vay, tri hanh la nhw vay,
giai thoat la nhw vay".

Nay cac Hién gid, quy vi nghi nhw thé ndo? C6 phai Nhw
Lai khéo chirng dat phap gi¢i nhw vay, va nh& chirng dat
phap gi&i nay,

Nhw Lai nhé chw Phat qua kh, nhirng vi nay da nhéap
Niét ban, da doan cac chwdng ngai, da doan cac chuc’yng
dao, da cham dut sy luan héi, da thoat ly moi dau khé.

Nhw Lai cling nhé dén chung tanh cac vi nay, ciing nh¢
dén danh tanh, clng nhd dén toc tanh, cling nhd dén tubi
tho, cling nh& dén hai vi dé te, cing nh¢ dén cac Tang hoi
nhw sau:

"Céac bac Thé Ton Ay, sanh tanh la nhw vay, danh tanh 1a
nhw vay, téc tanh la nhw vay, gi¢i hanh la nhw vay, phap
hanh la nhw vay, tué hanh la nhw vay, tri hanh la nhw vay,
giai thoat la nhw vay?"

Hay la chw Thién mach bao Nhw Lai va nhd sy mach
bao nay,

Nhw Lai nh¢ dwoce cac dirc Phat qua khiy, cac vi nay da
nhap Niét ban da doan cac chwéng ngai, d& doan cac
chuéng dao, da cham dit sw luan hoi, da thoat ly moi dau
kho.

Nhw Lai cling nh& dén chiing tanh cac vi nay, ciing nhé
dén danh tanh, ciing nhé dén toc tanh, cling nhé dén tudi
tho, cling nh& dén hai vj dé ttr, cling nhé dén cac Tang hoi
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nhw sau:

"C4c bac Thé Tén 4y, sanh tanh la nhw vay, danh tanh la
nhw vay, toc tanh la nhw vay, gi¢i hanh la nhw vay, phap
hanh la nhw vay, tué hanh la nhw vay, tri hanh la nhw vay,
giai thoat nhw thé nay?"

Bach Thé Tén, nhw vay la van dé ban luan gitra chang
con, khi Thé Tén dén.

15. - Nay cac Ty-kheo, nhuw vay la phap gi¢i &y duoc
khéo chirng dat béi Nhw Lai, va nho chirng dat phap gioi
nay,

Nhw Lai nh¢ dwoc chw Phat qua khv, nhirng vi nay da
nhap Niét Ban, da doan cac chwdng ngai, da& doan cac
chwéng dao, da chAm dut sw ludn héi, da thoat ly moi dau
khd.

Nhw Lai cling nhé dén ching tanh cta nhitng vi nay,
cling nhé dén danh tanh, cling nhé dén tdc tanh, ciing nhé
dén tudi tho, cling nh& dén hai vi dé t&, cling nhé dén cac
Tang hoi nhuw sau:

"Cac bac Thé Tén 4y, sanh tanh la nhw vay, danh tanh la
nhw vay, téc tanh la nhw vay, gi¢i hanh la nhw vay, phap
hanh la nhw vay, tué hanh la nhw vay, tri hanh la nhw vay,
giai thoat la nhw vay".

Nay cac Hién gid, quy vi nghi nhw thé nao? Co phai Nhw
Lai khéo chirng dat phap gi¢i nhw vay, va nh& chirng dat
phap gi¢i nay,

Nhuw Lai nhé chw Phat qua kh, nhirng vi nay da nhéap
Niét ban, da doan cac chwéng ngai, da doan cac chuwéng
dao, da cham dit sw luan hoi, da thoat ly moi dau khé.

Nhw Lai cling nhé dén chiing tanh cac vi nay, ciing nhé
dén danh tanh, ciing nhé dén toc tanh, ciing nhé dén tudi
tho, cling nh& dén hai vi dé tt, cling nhé dén Tang hoéi nhw

1.15. ‘The Tathagata understands these things... by his
own penetration of the principles of Dhamma; and devas,
too, have told him.

Well, monks, do you wish to hear still more [11] about past
lives?’

‘Lord, it is time for that! Well-Farer, it is time for that! If the
Lord were to give a proper discourse on past lives, the
monks would listen and remember it.’
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sau:

"C4c bac Thé Tén 4y, sanh tanh la nhw vay, danh tanh la
nhw vay, toc tanh la nhw vay, gi¢i hanh la nhw vay, phap
hanh la nhw vay, tué hanh la nhw vay, tri hanh la nhw vay,
giai thoat la nhw vay".

Nay cac Ty-kheo, vay hay nghe va suy nghiém ky, Ta sé
giang.

- Thwa vang, Bach Thé Ton. ,
Cac Ty-kheo ay vang I&i Thé Tén, Thé Tén giang nhw
sau:

16. - Nay cac Ty-kheo, cach day chin mwoi mét kiép vé
trwdc, Thé Toén Vipasst bac A-la-han, Chanh Bang Giac ra
doi.

Nay cac Ty-kheo, Thé Tén VipassT, bac A-la-han, Chanh
DPéng Giac thudc chiing tanh Sat-dé-ly, sanh trong giai cap
Séat-dé-ly.

Nay cac Ty kheo, Thé Tén VipassT, bac A la han, Chanh
DPang Giac thudc danh tanh Kondafifia.

Nay cac Ty-kheo, Thé Tén Vipassi, bac A-la-han, Chanh
DPang Giac, tudi tho dén tdm van nam.

Nay cac Ty-kheo, Thé Ton Vipassi, bac A-la-han, Chanh
DPang Giac, giac ngd duwdi gbc cay Patali (Ba-ba-la).

Nay cac Ty-kheo, hai vi hién si, d& nhat dé tir ctia Thé
Ton Vipasst, bac A-la-han, Chanh Déng Giac tén la Khanda
(Kién-tra) va Tissa (Dé-x4).

Nay cac Ty-kheo, trong thdi Thé Tén Vipassi, bac A-la-
han, Chanh Déng Giac c6 ba Tang héi: mét Tang hdi sau
muoi tam van Ty-kheo, mét Tang hdéi mwdi van Ty-kheo,
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‘Well then, monks, listen, pay close attention, and | will
speak.’

‘Yes, Lord’, the monks replied, and the Lord said:

1.16. ‘Monks, ninety-one aeons ago the Lord, the Arahant,
the fully-enlightened Buddha VipassT arose in the world.

He was born of Khattiya race, and arose in a Khattiya
family.

He was of the Kondafiia clan.

The span of his life was eighty thousand years.

He gained his full enlightenment at the foot of a trumpet-
flower tree.

He had the pair of noble disciples Khanda and Tissa as
his chief followers.

He had three assemblies of disciples: one of six million
eight hundred thousand, one of a hundred thousand, and
one of eighty thousand monks, all Arahants.

His chief personal attendant was the monk Asoka.




moét Tang hdi tam van Ty-kheo.

Nay cac Ty-kheo, Thé Tén VipassT, bac A-la-han, Chanh
DPang Giac ¢6 vj thj gia Ty-kheo tén 1a Asoka (A-duc), vi nay
la vi thi giad dé nhét.

Nay cac Ty-kheo, Phu Vwong Thé Tén Ty-ba-thi, bac A-
la-han, Chanh Péng Giac tén la Bandhuma (Ban-dau), mau
hau tén |a Bandhumati (Ban-dau-ba-dé),

kinh thanh ciia Bandhuma tén la Bandhumat.

17. Nay cac Ty-kheo, phap nhi 1& nhu vay, Bb-tat
Vipassi, sau khi tlr gid canh gi¢i Dau-suat thién, chanh niém
tinh giac nhap vao mau thai.

Nay cac Ty-kheo, phap nhi la nhuw vay.

Khi Bb-tat VipassT t gid canh gi¢i Dau-suét thién, chanh
niém tinh giac nhap vao mau thai, khi éy mot hao quang vo
lwgng, than diéu, thang xa oai lwc clia chw Thién hién ra
cung khap thé gi¢i, gébm cé cac thé gidi & trén chw Thién,
thé giGi cla cac Ma vuwong va Pham thién va thé gi¢i &
dwéi gom cac vi Sa-mén, Ba-la-mbn, cac vi hoang t& va
dan chung.

Cho dén cac canh gioi & gitra cac thé gidi, khdng cé nén
tang, t6i tdm, u &m, nhirng canh gi¢i ma mat trdng mat troi
v&i dai than lyc, dai oai dirc nhw vay ciing khéng thé chiéu
thau, trong nhitng canh gi¢i &y mét hao quang vé lwong,
thdng xa oai lwc cha chw Thién hién ra.

Va cac ching sanh sbng tai nhitng ché &y, nhd hao
quang &y moi théy nhau va noéi: "Cling cé nhirtng ching
sanh khac song & day".

Va muwdi ngan thé gi¢i chuyén doéng, rung dong, chuyen
doéng manh. Va hao quang vo Iuo’ng, than diéu 4y, thang xa
oai lyc ctia chw Thién hién ra & thé giéi.

His father was King Bandhuma3,
Queen Bandhumatr.
The king’s capital was Bandhumat.

[12] his mother was

1.17. ***And so, monks, the Bodhisatta Vipassi
descended from the Tusita heaven, mindful and clearly
aware, into his mother’'s womb.

This, monks, is the rule.?®

‘It is the rule, monks, that when a Bodhisatta descends
from the Tusita heaven into his mother's womb, there
appears in this world with its devas, maras and Brahmas, its
ascetics and Brahmins, princes and people an
immeasurable, splendid light surpassing the glory of the
most powerful devas.

And whatever dark spaces lie beyond the world’s end,
chaotic, blind and black, such that they are not even
reached by the mighty rays of sun and moon, are yet
illumined by this immeasurable splendid light surpassing the
glory of the most powerful devas.

And those beings that have been reborn there®®
recognise each other by this light and know: “Other beings,
too, have been born here!”

And this ten-thousandfold world-system trembles and
quakes and is convulsed. And this immeasurable light
shines forth.
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Phap nhi 1a nhuw vay.

Nay cac Ty-kheo, phap nhi 1a nhw vay. Khi vi B6 -tat
nhap mau thai, bén vi Thién t& dirng canh gac bén phwong
tr&i va noéi: "Khéng cho mét ai, ngwdi hay khéng phai loai
nguoi, dwoc ham hai vi Bo-tat.

Phap nhila nhw vay".

18. Nay cac Ty-kheo, phap nhi la nhw vay. Khi vi Bé-tat
nhap mau thai, me vi Bo-tat gitr giéi mot cach hon nhién,
khong sat sanh, khong trdm cap, khong ta dam, khong noi
ldo, khéng ubng céac thir reou men, rwou nau.

Phap nhila nhw vay.

19. Nay cac Ty-kheo, phap nhi la nhw vay. Khi vi Bé-tat
nhap mau thai, me vi Bo-tat khéng khéi duc tam dbi véi mot
nam nhan nao, va khdng vi pham tiét hanh v&i bat ky nguoi
dan 6ng nao dau ngudi nay cé tam ai nhiém dbi véi ba.

Phap nhi Ia gi vay.

20. Nay cac Ty-kheo, phap nhi la nhw vay. Khi vi Bo-tat
nhap mau thai, me vi Bb-tat cé dwoc nam mon duc lac day
dud, tan hwdng, tron hwdng nam mon duc lac 2 ay

Phap nhi la nhw vay.

21. Nay cac Ty-kheo, phap nhi la nhw vay. Khi vi Bb-tat
nhap mau thai, me vi B6-tat khédng bi mét bénh tat gi. Ba
sbng v&i tdm hoan hy, véi than khoan khoai. Ba thiy trong
bao thai ctia minh vi Bé-tat day di moi bd phan va chan tay.

That is the rule.

‘It is the rule that when a Bodhisatta has entered his
mother’'s womb, four devas®®® come to protect him from the
four quarters, saying: “Let no man, no non-human being, no
thing whatever harm this Bodhisatta or this Bodhisatta’'s
mother!”

That is the rule.

1.18. ‘It is the rule that when a Bodhisatta has entered his
mother's womb, his mother becomes by nature virtuous,
refraining from taking life, from taking what is not given, from
sexual [13] misconduct, from lying speech, or from strong
drink and sloth-producing drugs.

That is the rule.

1.19. ‘It is the rule that when a Bodhisatta has entered his
mother's womb, she has no sensual thoughts connected
with a man, and she cannot be overcome by any man with
lustful thoughts.

That is the rule.

1.20. ‘It is the rule that when a Bodhisatta has entered his
mother's womb, she enjoys the fivefold pleasures of the
senses and takes delight, being endowed and possessed of
them.

That is the rule.

1.21. ‘It is the rule that when a Bodhisatta has entered his
mother's womb, she has no sickness of any kind, she is at
ease and without fatigue of body, and she can see the
Bodhisatta inside her womb, complete with all his members
and faculties.
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Nay cac Ty-kheo, vi nhw vién ngoc lwu ly, thanh tinh,
thudn nhat, cé tdm canh, khéo cat, khéo gilia, trong sang,
khéng ty vét, hoan héo trong moi phwong dién. R6i mét soi
day dwoc xau qua vién ngoc ay, day mau xanh, mau vang,
mau dd, mau trang hay mau vang lot.

Néu c6 ngudi cé mat dé vién ngoc trén ban tay ctia minh,
ngwdi ay sé thay rd rang: "Pay la vién ngoc lwu ly, thanh
tinh thuan nhat, cé tdm canh, khéo cét khéo gilia, trong
sang, khoéng ty vét, hoan hao trong moi phwong dién. Day |a
s@i day xau qua, s¢i day mau xanh, mau vang, mau do,
mau trang hay mau vang lat".

Cling vay, nay cac Ty-kheo, khi vi Bé-tat nhap mau thai,
me vi Bo-tat khéng mot bénh tat gi. Ba sdng véi tdm hoan
hy, v&i than khoan khoai. Ba thdy trong bao thai ctia minh vij
Bo-tat ddy dd moi bd phan va chan tay. Phap nhi 1a nhw
vay.

22. Nay cac Ty-kheo, phap nhi la nhw vay. Sau khi sanh
vi B6-tat bay ngay, me vi Bé-tat ménh chung va sanh Ién
canh troi Dau suét.

Phap nhi la nhuw vay.

23. Nay cac Ty-kheo, phap nhi la nhw vay. Trong khi cac
ngu®i dan ba khac mang bau thai trong bung chin thang
hay mwdi thang réi méi sanh, me vi Bo-tat sanh vi Bo-tat
khong phai nhw vay. Me vi Bb-tat mang vi Bo-tat trong bung
muwei thang tréi moéi sanh.

Phap nhi la nhw vay.

24. Nay cac Ty-kheo, phap nhi la nhw vay. Trong khi cac
ngwdi dan ba khac, hoac ngbi, hoac nam ma sanh con, me
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Monks, it is as if a gem, a beryl, pure, excellent, well cut
into eight facets, clear, bright, flawless and perfect in every
respect, were strung on a blue, yellow, red, white or orange
cord.

And a man with good eyesight, taking it in his hand, would
describe it as such.

Thus does the Bodhisatta’s mother, with no sickness, [14]
see him, complete with all his members and faculties. That
Is the rule.

1.22. ‘It is the rule that the Bodhisatta’s mother dies seven
days after his birth and is reborn in the Tusita heaven.
That is the rule.

1.23. ‘It is the rule that whereas other women carry the
child in their womb for nine or ten months before giving
birth, it is not so with the Bodhisatta’s mother, who carries
him for exactly ten months before giving birth.

That is the rule.

1.24. ‘It is the rule that whereas other women give birth
sitting or lying down, it is not so with the Bodhisatta's




vi Bo-tat sanh vi Bo-tat khéng phai nhw vay. Me vi Bo-tat
dirng ma sanh vj Bo-tat.
Phap nhi la nhw vay.

25. Nay cac Ty-kheo, phap nhi la nhw vay. Khi vi Bo-tat
tr bung me sanh ra, chw Thién d& 1ay Ngai trwédc, sau moi
dén loai nguoi.

Phap nhi la nhw vay.

26. Nay cac Ty-kheo, phap nhi la nhw vay. Khi vi B-tat
tr bung me sanh ra, vi Bé-tat khédng dung dén dat. Coé bébn
Thién t& d& 14y Ngai, dat Ngai trvdc ba me va thwa: "Hoang
hau hay hoan hy. Hoang hau sanh mét bac vi nhan".

Phap nhi la nhw vay.

27. Nay cac Ty-kheo, phap nhi Ia nhu vay. Khi vi Bb-tat
tr bung me sanh ra, Ngai sanh ra thanh tinh, khéng bi
nhiém & b&i nwdc nhét nao, khéng bi nhiém 6 béi loai ma
nao, khéng bi nhiém & bdi loai mau nao, khéng bi nhiém 6
b&i bat c vat bat tinh ndo, thanh thinh, trong sach. Phap
nhila nhw vay.

Nay cac Ty-kheo, nhw vién ngoc ma-ni bao chau dat trén
mot tAm vai Ba-la-nai. Hon ngoc khéng lam nhiém 6 tdm vai
Ba-la-nai, tAm vai Ba-la-nai cling khéng lam nhiém & hon
ngoc.

Vi sao vay? Vi ca hai déu thanh tinh. Ciing vay, nay cac
Ty-kheo. Khi vi Bb-tat tir bung me sanh ra, Ngai sanh ra
thanh tinh, khdng bi nhiém & bé&i nwédc nhét ndo, khdng bi
nhiém & b&i loai md ndo, khéng bi nhiém 6 b&i loai mau
nao, khéng bj nhiém 6 b&i bat clr sy vat bat tinh ndo, thanh
tinh, trong sach.

mother, who gives birth standing up.
That is the rule.

1.25. ‘It is the rule that when the Bodhisatta issues from
his mother's womb, devas welcome him first, and then
humans.

That is the rule.

1.26. ‘It is the rule that when the Bodhisatta issues from
his mother's womb, he does not touch the earth. Four
devas®®’ receive him and place him before his mother,
saying: “Rejoice, Your Majesty, a mighty son has been born
to you!”

That is the rule.

1.27. ‘It is the rule that when the Bodhisatta issues from
his mother's womb he issues forth stainless, not defiled by
water, mucus, blood or any impurity, pure and spotless.

Just as when a jewel is laid on muslin from KasT,?*® the
jewel does not stain the muslin, or the muslin the jewel.

Why not? Because of the purity of both. In the same way
the Bodhisatta issues forth stainless... [15]

That is the rule.
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Phap nhi 1a nhuw vay.

28. Nay cac Ty-kheo, phap nhi la nhw vay. Khi vi Bb-tat
tr bung me sanh ra, hai dong nwéc tr hw khong hién ra,
mét dong lanh, mét dong néng. Hai dong nwéc ay tam riva
sach sé cho vj Bo-tat va cho ba me.

Phap nhi la nhw vay.

29. Nay cac Ty-kheo, phap nhi la nhw vay. Vi Bé-tat khi
sanh ra, Ngai ding virng, thang bang trén hai chan, mat
hwéng phia Bac, budc di bay budc, mét long trang duoc
che trén. Ngai nhin khap ca moi phuong, 1&n tiéng nhw con
ngwu vuong, thét ra 16i nhw sau:

"Ta la bac t6i thwong & trén doil Ta |4 bac tbi tdn & trén
doi. Ta la bac cao nhat & trén doi. Nay la doi séng cudi
cung, khéng con phai tai sanh & doi nay nira".

Phap nhf 1a nhw vay.

30. Nay cac Ty-kheo, phap nhi la nhw vay. Khi vi B-tat
t bung me sanh ra, khi &y mét hao quang vé lwong than
diéu, thang xa oai lwc ctia chw Thién hién ra cung khap thé
gi&i, gdbm c6 cac thé gidi trén chw Thién, thé gi¢i cla céac
Ma vwong va Pham thién, va thé gi¢i & dudi gbm céac vi Sa-
mon, Ba-la-mon, cac vi hoang t&r va dan chung.

Cho dén céc canh gioi & gilra cac thé gidi, khdng cé nén
tang, t6i tdm, u am, nhirng canh gi®di ma mat trang, mat troi
v&i dai than lyc, dai oai dirc nhw vay ciing khéng thé chiéu
thau, trong nhirng canh gi¢i dy, mét hao quang vo lwong,
thdng xa oai lwc cla chw Thién hién ra.

Va cac chung sanh sbng tai nhitng chd &y, nh& hao
quang 4y méi thdy nhau ma noéi: "Ciing cé nhirng ching

1.28. ‘It is the rule that when the Bodhisatta issues forth
from his mother’'s womb, two streams of water appear from
the sky, one cold, the other warm, with which they ritually
wash the Bodhisatta and his mother.

That is the rule.

1.29. ‘It is the rule that as soon as he is born the
Bodhisatta takes a firm stance on both feet facing north,
then takes seven strides and, under a white sunshade,?*® he
scans the four quarters and then declares with a bull-like
voice:

“I am chief in the world, supreme in the world, eldest in the
world. This is my last birth, there will be no more re-
becoming.”?"°

That is the rule.

1.30. ‘It is the rule that when the Bodhisatta issues from
his mother's womb there appears in this world... an
immeasurable, splendid light... (as verse 17).

This is the rule.?™ [16]
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sanh khac song & day".

Va muoi ngan thé gidi chuyén dong, rung dong, chuyen
dong manh. Va hao quang v6 lwong than diéu 4y thang xa
oai lwc clia chw Thién hién ra & thé gioi.

Phap nhi la nhuw vay.

31. Nay cac Ty-kheo, khi hoang t&r VipassT sinh ra, vua
Bandhuma dwgc bao tin: "Pai vwong da dwoc sinh mét
hoang to".

Nay cac Ty-kheo, khi thdy hoang t& xong, vua Bandhuma
lién cho m&i cac vi Ba-la-mén doan twéng va néi: "Nay cac
Hién gia, hay xem twéng cho Hoang ti".

Nay cac Ty-kheo, khi xem twéng Hoang tlr VipassT xong,
cac vi Ba-la-mén doan twéng tau véi vua Bandhuma: "Dai
vuwong hay han hoan; Pai vwong da sinh mét bac vi nhan!
May man thay cho Dai vwong, dai hanh thay cho Dai vwong
da dwoc moét Hoang t&r nhw vay sanh trong gia dinh.

Tau Pai vwong, Hoang t&r nay cé day du ba muoi hai
twdng tdt ciia bac Pai nhan. Ai cé di ba mwoi hai twéng tét
nay sé chon hai con duwdong nay thoi, khong c6 con dwdng
nao khéc.

Néu sbéng tai gia dinh, vi nay sé tr& thanh vua Chuyén
ludn Thanh vwong, dung chanh phap tri nwéce, binh dinh
bdn phwong, dem lai an toan cho qudc dd, day dd bay mon
bau.

Bay mén bau tré thanh vat s& hiru cua vi nay, tirc la xe
bau, voi bau, ngwa bau, ngoc bau, nir bau, gia chu bau va
thr bay la twdng quan bau.

Vi nay c6 dén hon mdt ngan thai tlr, nhitng bac anh
hung, lwe si, chinh phuc quan thu. Vi nay chinh phuc céi dat

1.31. ‘Monks, when Prince Vipassi was born, they showed
him to King Bandhuma and said: “Your Majesty, a son has
been born to you. Deign, Sire, to look at him.”

The king looked at the prince and then said to the
Brahmins skilled in signs: “You gentlemen are skilled in
signs, examine the prince.”

The Brahmins examined the prince, and said to King
Bandhuma: “Sire, rejoice, for a mighty son has been born to
you. It is a gain for you, Sire, it is a great profit for you, Sire,
that such a son has been born into your family.

Sire, this prince is endowed with the thirty-two marks of a
Great Man. To such, only two courses are open.

If he lives the household life he will become a ruler, a
wheel-turning righteous monarch of the law, conqueror of
the four quarters, who has established the security of his
realm and is possessed of the seven treasures.

These are: the Wheel Treasure, the Elephant Treasure,
the Horse Treasure, the Jewel Treasure, the Woman
Treasure, the Householder Treasure, and, as seventh, the
Counsellor Treasure.

He has more than a thousand sons who are heroes, of
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nay cho dén hai bién va tri nwéc véi chanh phap, khéng
dung trwong, khdng dung dao.

Néu vi nay tir bd gia dinh, xuat gia song khong gia dinh,
vi nay sé thanh bac A-la-han, Chanh DBang Giac, vén lui
man vé minh che doi".

32. "bPai vuong, bg mg’oi hai twéng tbt cGa, bac Dai nhan
la gi ma Hoang t& néu day du nhirng twéng tot nay sé chon
di hai con dwong, khéng cé con dwdng nao khac.

Néu sbéng tai gia dinh, vi nay sé tré thanh vua Chuyén
ludn Thanh vwong dung chanh phap tri nwéc, binh dinh bdn
phuwong, dem lai an toan cho quéc 16, day dd bay mén bau.
Bay moén bau tré thanh vat s& hiru cua vi nay, tirc la xe bau,
voi bau, ngwa bau, ngoc bau, nlr bau, cw si bau va thir bay
la twéng quan bau.

Vi nay cd dén hon mét ngan thai t&, nhirng bac anh
hung, lwc si, chinh phuc quan thu. Vi nay chinh phuc céi dat
nay cho dén hai bién va tri nwdc véi chanh phéap, khong
dung trvgng, khéng dung dao.

Néu vi nay tir bo gia dinh, xuat gia song khong gia dinh,
vi nay sé& thanh bac A-la-han. Chanh bang Giac, vén lui
man v minh che doi.

"Dai viong, Hoang t&r nay co long ban chan bang phang,
twdng nay dwgc xem la twdng tot cia bac Dai nhan.

"Dai vwong, dwéi hai ban chan cua Hoang t& nay, co
hién ra hinh banh xe, v&i ngan tam xe, vai truc xe, vanh xe,
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heroic stature, conquerors of the hostile army. He dwells
having conquered this sea-girt land without stick or sword,
by the law.

But if he goes forth from the household life into
homelessness, then he will become an Arahant, a fully-
enlightened Buddha, one who draws back the veil from the
world.”

1.32. “And what, Sire, are these thirty-two marks...?*"
[17]

(1) He has feet with level tread.

(2) On the soles of his feet are wheels with a thousand
spokes.




v&i cac bd phan hoan toan day du, twéng nay dwoc xem la
twdng cla bac Pai nhan.

"Pai vwong, Hoang t&¢ nay c6 goét chan thon dai... (nhw

trwéce)
"Pai vwong, Hoang t&r nay cé ngén tay, ngén chan dai...
"Dai vwong, Hoang ti nay co6 tay chan mém mai...
"Dai vwong, Hoang t&r nay cé tay chan cé man da lwéi...
"Dai vwong, Hoang tl nay c6 mét ca tron nhw con so...

"Dai vwong, Hoang t& nay cé 6ng chan nhw con dé
reng...

"Dai vwong, Hoang tr nay dirng thang, khéng co lung
xudng cé thé r& tir dau gdi véi hai ban tay...

"Pai vwong, Hoang t&r nay c6 twdng ma am tang...

"Dai vwong, Hoang tlr nay ¢ mau da nhw ddng, mau sac
nhw vang...

"Dai vwong, Hoang t nay cé da tron muwét khién bui
khéng thé bam dinh vao...

"Dai vwong, Hoang t&¢ nay cé 16ng da moc tr 16ng mat,
moi |6 chan 1bng c6 mot 16ng...

"Dai vwong, Hoang t&r nay c6 16ng moc xoay tron thang
lén, méi soi 16ng déu vay, mau xanh dam nhw thubc boi
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(3) He has projecting heels.

(4) He has long fingers and toes.

(5) He has soft and tender hands and feet.

(6) His hands and feet are net-like.

(7) He has high-raised ankles.

(8) His legs are like an antelope’s.

(9) Standing and without bending, he can touch and rub
his knees with either hand.

(10) His male organs are enclosed in a sheath.

(11) His complexion is bright, the colour of gold.

(12) His skin is delicate and so smooth that no [18] dust
adheres to it.

(13) His body-hairs are separate, one to each pore.

(14) They grow upwards, bluish-black like collyrium,
growing in rings to the right.




mat, xody |&n tlrng xoay tron nhd, va xody vé huwéng mat...
"Dai vwong, Hoang t& nay c6 than hinh cao thang...
"Dai vwong, Hoang t&r nay co6 bay ché tron day...

"Dai vrong, Hoang t&r nay c6 ntra than trwéc nhw con sw
tr...

"Dai vwong, Hoang t&r nay khdng cé 16m khuyét gitra hai
vai...

"Dai vurong, Hoang tir nay co than thé can doi nhw cay
bang (nigrodha: ni-cau-luat). Bé cao cua than ngang bang
bé dai cla hai tay sai rong, bé dai cla hai tay sai rong
ngang bang bé cao cua than...

"Pai vwong, Hoang t&r nay c6 ban than trén vudng tron...

"Dai vwong, Hoang tlr nay c6 vi giac hét sirc séc bén...

"Dai vrong, Hoang tlr nay c6 quai ham nhw con sw tir..

"Dai vwong, Hoang t&r nay cé bén muwoi rang...

"Dai vwong, Hoang tir nay co rang déu dan...

"Dai vwong, Hoang tlr nay c6 rang khéng khuyét hé...

"Pai vwong, Hoang t¢r nay co rang ctra (thai xi) tron
lang...

"Pai vwong, Hoang t&r nay c6 twdng lwdi rong dai...
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(15) His body is divinely straight.
(16) He has the seven convex surfaces.

(17) The front part of his body is like a lion’s.

(18) There is no hollow between his shoulders.

(19) He is proportioned like a banyan-tree: his height is as
the span of his arms.

(20) His bust is evenly rounded.

(21) He has a perfect sense of taste.

(22) He has jaws like a lion’s.

(23) He has forty teeth.

(24) His teeth are even.

(25) There are no spaces between his teeth.

(26) His canine teeth are very bright.

(27) His tongue is very long.




"Dai vwrong, Hoang t&» nay co giong noi tuyét diéu nhw
tieng chim ca-lang-tan-gia (Karavika)...

"Dai vwong, Hoang t&r nay c6 hai mat mau xanh dam...
"Dai vwong, Hoang t&r nay cé 16ng mi con bo cai...

"Dai vwong, Hoang t&r nay gitra hai 16ng may, cé soi long
trang moc 1én, min mang nhw béng nhe...

"Dai vwong, Hoang tlr nay cé nhuc ké trén dau, twéng
nay dwoc xem la twdng tot cia bac Dai nhan...

33. "Pai vwong, Hoang tir cé day dui ba mwoi hai twéng
tét clia bac Pai nhan, véi ba muwoi hai twéng tdt nay, Hoang
tr sé chon di hai con dwdng, khéng cdé con dwdng nao
khac.

Néu sbng tai gia dinh, Hoang tt sé tr& thanh vua Chuyén
ludn Thanh vwong, dem lai an toan cho qubc do, day du
bay mon bau. Bay moén bau tré thanh s& hiru ctia Ngai, tirc
la xe bau, voi bau, ngwa bau, ngoc bau, nlr bau, cw si bau,
va thir bay la twédng quéan bau. Vi nay c6 dén hon mét ngan
thai tlr, nhirng bac anh hung, lwc si, chinh phuc quéan thu. Vi
nay chinh phuc qua dat nay cho dén hai bién va tri nwéc véi
chanh phap, khéng dung trvgng, khéng dung dao.

Néu Hoang t tir bd gia dinh, xuat gia séng khoéng gia
dinh, Hoang t&r sé thanh bac A-la-han, Chanh Dang Giac,
vén lui man vé minh che doi".

Nay cac Ty-kheo, réi vua Bandhuma ra lénh cung dwdng
vi cac vi Ba-la-mén doan twéng ay, cac ao vai mgi va lam
thda man moi sw doi héi wéc muon.

(28) He has a Brahma-like voice, like that of the karavika-
bird.

(29) His eyes are deep blue.
(30) He has eyelashes like a cow’s.

(31) The hair between his eyebrows is white, and soft like
[19] cotton-down.

(32) His head is like a royal turban.”

1.33. “Sire, this prince is endowed with the thirty-two
marks of a Great Man. To such, only two courses are open.

If he lives the household life he will become a ruler, a
wheel-turning righteous monarch of the law...

But if he goes forth from the household life into
homelessness, then he will become an Arahant, a fully-
enlightened Buddha, one who draws back the veil from the
world.”

‘Then King Bandhuma, having clothed those Brahmins in
fresh clothes, satisfied all their wishes.
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34. Nay céac Ty-kheo, rdi vua Bandhuma cho nuéi nhirng
nguw®i vi cho hoang tl Vipasst. Nguwdi cho bu, nguoi tdm,
nguoi lo bdng 8m, ngwdi mang trén nach.

Nay cac Ty-kheo, mét long trdng ngay dém dwoc che
trén hoang t&r Vipassrt, va Iénh dwoc truyén ra: "Khéng duwoc
dé lanh hay nong, cd, bui, hay swong lam phién hoang to".

Hoang t&r Vipasst dwoc moi ngwdi au yém. Nay cac Ty-
kheo, cling nhw hoa sen xanh, hoa sen héng, hay hoa sen
trdng dwoc moi ngwdi yéu thich. Cling vay, nay cac Ty-
kheo, hoang t&r Vipassi dwgc moi ngwdi au yém, gan nhw
dwoc am tr nach nay qua nach ngudi khac.

35. Nay cac Ty-kheo, khi hoang t&r Vipasst dwoc sinh ra,
hoang tlr phat am réat Ia tuyét diéu, &m van diéu hoa, diu
ngot va hap dan.

Nay cac Ty-kheo, gidbng nhw con chim ca-lang-tan-gia
sinh trong ndi Hy-ma-lap son, giong chim rat 1a tuyét diéu,
am van diéu hoa, diu ngot va hap dan. Ciing vay nay céc
Ty-kheo, Hoang T Vipassi phat am rat 1a tuyét diéu, am
van didu hoa, diu ngot va hap dan.

36. Nay cac Ty-kheo, khi hoang t&r VipassT sanh ra, Thién
nhan hién ra v&i Ngai, do nghiép bao sanh, va nh& Thién
nhan 4y, Ngai cé thé nhin khdp chung quanh dén mét do
tuan, ban ngay ciing nhw ban dém.

37. Nay cac Ty-kheo, khi hoang t&r VipassT sanh ra, Ngai
nhin thdng sw vat v&i cdp mat khéng nhap nhay, nhw hang
Thién & Tam thap tam thién. Vi hoang t& Vipassi nhin
khéng nhap nhay, nén nay cac Ty-kheo, hoang tlr duwoc goi
tén 14 "VipassT" - "Vi da nhin thay".

Nay cac Ty-kheo, khi vua Bandhuma ngdi x& kién, vua

1.34. ‘And King Bandhuma appointed nurses for Prince
Vipassl. Some suckled him, some bathed him, some carried
him, some dandled him.

A white umbrella was held over him night and day, that he
might not be harmed by cold or heat or grass or dust.

And Prince Vipassi was much beloved of the people. Just
as everybody loves a blue, [20] yellow or white lotus, so
they all loved Prince Vipassi. Thus he was borne from lap to
lap.

1.35. ‘And Prince Vipassi had a sweet voice, a beautiful
voice, charming and delightful.

Just as in the Himalaya mountains the karavika-bird has a
voice sweeter, more beautiful, charming and delightful than
all other birds, so too was Prince Vipassrs voice the finest
of all.

1.36. ‘And owing to the results of past kamma, the divine
eye was present to Prince Vipassi, with which he could see
for a league day and night alike.

1.37. ‘And Prince Vipasst was unblinkingly watchful, like
the Thirty-Three Gods. And because it was said that he was
unblinkingly watchful, the prince came to be called
“Vipassr”.?"®

When King Bandhuma was trying a case, he took Prince
Vipasst on his knee and instructed him [21] in the case.
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cho dat hoang t&r Vipassi ngdi b&n nach minh dé& xt kién.
Nay cac Ty-kheo, hoang t&r VipassTt ngbi bén nach vua cha
nhw vay va cha tdm quan sat phuong thirc x&r kién dén néi
tw minh ciling c6 thé phan doan x& kién. Nay cac Ty-kheo,
do hoang tt Vipasst "c6 thé quan sat va x& kién dung luat
phap" va danh tir "Vipasst" cang duwoc dung dé dat tén cho
Ngai.

38. Nay cac Ty-kheo, réi vua Bandhuma cho xay dwng ba
toa lau dai cho hoang t& Vipassi, mot cho mua mwa, mot
cho mua déng, mét cho mua lanh, va ndm moén duc lac déu
dwoc chuan bj day da.

Nay cac Ty-kheo, hoang t& Vipasst sbng bén thang muwa
trong 1au dai danh cho mua mwa, dwoc hau ha mua vui voi
cac nlr nhac s, va khdng mét 1an nao, Ngai budc xudng
khoi lau.

Tung pham I

1. - Nay cac Ty-kheo, hoang t&r Vipassi, sau thoi gian
nhiéu nam, nhiéu trdm ndm, nhiéu ‘ngan nam, cho goi nguoi
danh xe: "Nay khanh, hay cho thang cac cb xe thu thang,
ching ta sé di dén vwon ngw uyén dé xem phong canh" -

"Thwa vang, Hoang T&". Nay cac Ty-kheo, nguwoi danh
xe vang |&i hoang tlr VipassT, cho thdng cac cb xe thu thang
réi bach hoang tir Vipasst: "Tau Hoang tl, cac cb xe thu
thdng da thang xong. Hay lam nhirng gi Hoang t&r xem Ia
hop thoi".

Nay cac Ty-kheo, luc bay gio hoang tr Vipassi leo 1én 96
xe thu thang va cung v@i cac co xe thu thang khac, tién dén

Then, putting him down from his knee, his father would
carefully explain the issues to him. And for this reason he
was all the more called Vipassi.

1.38. “Then King Bandhuma caused three palaces to be
built for Prince Vipassi, one for the rainy season, one for the
cold season, and one for the hot season, to cater for all the
fivefold sense-pleasures.

There Prince Vipassi stayed in the rainy-season palace
for the four months of the rainy season, with no male
attendants, surrounded by female musicians, and he never
left that palace.’

[End of first recitation-section (the birth-section)]

2.1. ‘Then, monks, after many years, many hundreds and
thousands of years had passed,?™ Prince VipassT said to his
charioteer: “Harness some fine carriages, charioteer! We
will go to the pleasure-park to inspect it.”

The charioteer did so, then reported to the prince: “Your
Royal Highness, the fine carriages are harnessed, it is time
to do as you wish.”

And Prince Vipassi mounted a carriage and drove in
procession to the pleasure-park.
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vwd&n ngy uyén.

2. Nay cac Ty-kheo, hoang ttr VipassT trén dwong di dén
vuon ngw uyén, thdy mot nguoi gia nua, lwng cong nhw ndc
nha, chong gay, vira di vira run ray, khé ndo, khéng con
dau 1a tudi tré.

Thay vay hoang tr héi ngudi danh xe: "Nay khanh,
ngwdi do 1a ai vay? Sao than nguwdi do khdng gidng cac
ngwoi khac?"

- "Tau Hoang t&r, ngudi do la mét ngudi dwoc goi la gia

vay".
- "Nay khanh, sao ngudi &y duwoc goi 1a mot ngudi gia?"

- "Tau Hoang t&, nguoi ay goi 14 gia vi nay ngudi ay
song khéng bao lau nira".

- "Nay khanh, vay réi Ta co bi gia khéng, mot ngudi chua
qua tudi gia?"

- "Tau Hoang tlr, Hoang t& va ca con nia, ching ta tat
ca sé bi gia nua, dau chung ta chwa qua tudi gia!"

- "Nay khanh, th6i nay tham vuon ngyw uyén nhw vay la
vira roi. Hay cho danh xe tré vé cung".

- "Thwa vang, Hoang t&".

Nay cac Ty-kheo, nguoi danh xe vang theo |01 hoang ti,
cho danh xe tr& vé cung. Nay cac Ty-kheo, hoang t
VipassT vé trong cung, dau khd, sdu muén va suy nght. "Si
nhuc thay, cai goi la sanh. V& ai sanh ra ciing phai gia yéu
nhw vay!".
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2.2 ‘And as he was being driven to the pleasure-park,
Prince Vipassi saw [22] an aged man, bent like a roof-beam,
broken, leaning on a stick, tottering, sick, his youth all
vanished.

At the sight he said to the charioteer: “Charioteer, what is
the matter with this man? His hair is not like other men’s, his

H ”

body is not like other men’s.

[113

Prince, that is what is called an old man.”

“But why is he called an old man?”

“He is called old, Prince, because he has not long to live.”

“But am | liable to become old, and not exempt from old
age?’

“Both you and |, Prince, are liable to become old, and are
not exempt from old age.”

“Well then, charioteer, that will do for today with the
pleasure-park. Return now to the palace.”

“Very good, Prince”, said the charioteer, and brought
Prince VipassT back to the palace.?”® Arrived there, Prince
Vipassi was overcome with grief and dejection, crying:
“Shame on this thing birth, since to him who is born old age
must manifest itself!”




3. Nay cac Ty-kheo, khi &y vua Bandhuma cho goi ngudi
danh xe va hadi: "Nay khanh, Hoang t&r c6 vui vé khéng, tai
vudn ngw uyén? "Nay khanh, Hoang tir c6 hoan hy khéng,
tai vu&n ngu uyén?".

- "Tau Dai vwong, Hoang t&¢ khéng c6 vui vé tai vuon
ngw uyén. Tau Pai vuwong, Hoang tlr khéng cé hoan hy, tai
vudn ngw uyén"

- "Nay khanh, khi dén vuworn ngw uyén, Hoang tor da thay
gi?"

- "Tau dai vwong, Hoang tlr trong khi di dén vuéon ngw
uyén, thdy mét ngwdi gia nua, lwng cong nhw néc nha,
chéng gay vira di vira run ray, khé ndo khéng con dau la
tudi tré. Thay vay, Hoang t& hdi con: "Nay khanh, nguwdi do
la ai vay? Sao téc ngwdi do khong gidng cac ngudi khac?
Sao than nguoi dé khdng gibng cac nguoi khac?" - "Tau
Hoang tlr, nguwdi &y dwoc goi la vay" - "Nay khanh, sao
nguwdi dy dwoc goi 1a ngudi gia? - "Tau Hoang t&r, ngudi ay
goi la gia, vi nay nguwdi 4y séng khéng bao 1au nira". - "Nay
khanh, vay réi Ta c6 phai bi gia khéng, mét ngudi chwa qua
tudi gia?" - "Tau Hoang tlr, Hoang t&r va ca con nira, ching
ta tAt cd sé bj gia nua, dau chang ta chua qua tudi gia" -
"Nay khanh, théi nay tham vuc‘m ngw uyén nhw vay vira roi.
Hay cho danh xe tré vé cung". - "Thwa vang, Hoang Ta!".

Tau Dai virong, con vang 161 Hoang tt Vipassi, cho danh
xe tr& ve cung. Tau bai vwong, Hoang ti tr& vé cung, dau
khd, sau mudn va suy nghi. "Si nhuc thay, cai goi la sanh.
Va ai sanh ra ciing phai gia yéu nhw vay".

4. Nay cac Ty-kheo, khi 4y vua Bandhuma suy nght:
"Khéng thé dé cho hoang t&r Vipasst tr chdi khéng tri vi.
Khéng thé dé& cho Hoang t&r VipassT xuét gia. Khéng thé dé
cho l&i cia cac vi Ba-la-moén doan twéng tré thanh sy that".
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2.3. ‘Then King Bandhuma sent for the charioteer and
said: “Well, did not the prince enjoy himself at the pleasure-
park? Wasn’t he happy there?”

“Your Majesty, the prince did not enjoy himself, he was
not happy there.”

“What did he see on the way there?” [23]

So the charioteer told the King all that had happened.

2.4. ‘Then King Bandhuma thought: “Prince VipassT must
not renounce the throne, he must not go forth from the
household life into homelessness - the words of the
Brahmins learned in signs must not come true!”




Nay cac Ty-kheo, réi vua Bandhuma lai sap dat cho
hoang t& Vipassi day di nam mon duc lac nhiéu hon nira,
dé hoang ti VipassT c6 thé tri vi, & hoang tl VipassT khdi
phai xuét gia, dé cho 101 cac vi Ba-la-mén doan twdng
khong trung su that.

Va, nay cac Ty-kheo, hoang t&r VipassT séng tan huwéng
day du sung tic ndm mon duc lac.

5. Nay cac Ty-kheo hoang t&r Vipassi, sau thoi gian nhiéu
ndm, nhiéu trdm ndm, nhiéu ngan nam cho goi nguwdi danh
.. (twvong tw nhw doan kinh 11.1).

6. Nay cac Ty-kheo, hoang t&r Vipassi, khi dang di dén
vuon ngy uyén, thay mot nguwdi bénh hoan, kho nao, nguy
kich, bo 1ét trong tiéu tién, dai tién cta minh, can cé ngudi
khac nang d&, can cé ngudi khac diu dat.

Thay vay, hoang t& hdi ngudi danh xe. "Nay khanh,
nguw®i nay da lam gi, ma mét ctia n6 khéng gidbng mét cla
nhirng ngudi khac, giong néi ciia né khéng gidng giong noi
cua nhirng nguwoi khac?"

- "Tau Hoang t&r, d6 Ia mét nguwoi dwoc goi la mét ngudi
bénh vay".

- "Nay khanh, sao nguwdi dy dwoc goi 18 modt nguoi
bénh?"

- "Tau Hoang tt, nguoi ay duoc goi la mot nguwai bénh vi
ngwoi ay chwa thoat khoi can bénh cda minh"

- "Nay khanh, vay rbi ta cd bi bénh khéng, mét nguoi
chwa bi bénh?"

So the King provided for Prince Vipassi to have even
more enjoyment of the fivefold sense-pleasures, in order
that he should rule the kingdom and not go forth from the
household life into homelessness...

Thus the prince continued to live indulging in, and
addicted to the fivefold sense-pleasures.

2.5 ‘After many hundreds of thousands of years Prince
Vipassr ordered his charioteer to drive to the pleasure-park
(as verse 2.1). [24]

2.6. ‘And as he was being driven to the pleasure-park,
Prince Vipassi saw a sick man, suffering, very ill, fallen in
his own urine and excrement, and some people were
picking him up, and others putting him to bed.

At the sight he said to the charioteer: “What is the matter
with this man? His eyes are not like other men’s, his head”’®

H ”

is not like other men’s.

“Prince, that is what is called a sick man.”

“‘But why is he called a sick man?”

[113

Prince, he is so called because he can hardly recover
from his illness.”

“But am | liable to become sick, and not exempt from
M 7”
sickness
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- "Tau Hoang t&r, Hoang t&r va ca con nira, tat ca chung
ta sé bi bénh tat, dau chung ta chwa bi bénh tat".

- "Nay khanh, thoi nay tham vwon ngw uyén nhw vay vira
roi. Hay cho danh xe tré vé cung”.

- "Thwa vang, Hoang to".

Nay cac Ty-kheo, nguwdi danh xe vang theo 1&i hoang ti
cho danh xe tr& vé cung. Nay cac Ty-kheo, hoang to
VipassT vé trong cung, dau khd, sdu mudn va suy nghi: "Si
nhuc thay, cai goi la sanh! Va ai sanh ra, cling phai gia,
cling phai bénh!"

7. Nay cac Ty-kheo, khi &y vua Bandhuma cho goi nguoi
danh xe va hoi: "Nay khanh, Hoang t&¢ c6 vui vé khéng tai
vuwdn ngy uyén? Hoang tlr c6 hoan hy khéng tai vwon ngw
uyén?" - "Tau Pai vwong, Hoang t& khong c6 vui vé tai
vwon ngw uyén. Tau Dai vwong, Hoang t& khéng c6 hoan
hy tai vwdn ngw uyén" - "Nay khanh, khi di dén vuwdn nguw
uyén, Hoang tir da thay gi?"

- "Tau Pai vwong, Hoang t&r trong khi dén vuwon ngw
uyén thdy mét ngudi bénh hoan, khé ndo, nguy kich, bo It
trong tiéu tién, dai tién cla minh, can cé ngu®i khac nang
d®&, can cd nguwdi khac diu dat. Thay vay, Hoang ti hdi con:
"Nay khanh, ngwdi dé da lam gi ma mat cta né khéng gidng
mat clia nguwdi khac, giong ndi clia né khéng gibng giong
ndi cua nhirng nguwdi khac?"

- "Tau Hoang t&r, do la mét ngudi dwoc goi la moét ngudi
bénh" Vay: - "Nay khanh, sao ngudi dy dwoc goi la mot
nguwdi bénh?" - "Tau Hoang tl, ngudi ay dwoc goi la nguoi
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“Both you and I, Prince, are liable to become sick, and not
exempt from sickness.”

[113

Well then, charioteer, return now to the palace.”

Arrived there, Prince Vipassi was overcome with grief and
dejection, crying: “Shame on this thing birth, since he who is
born must experience sickness!”

2.7. ‘Then King Bandhuma sent for the charioteer, who
told him what had happened. [25]




bénh, vi ngwdi dy chwa khdi can bénh ciia minh!" - "Nay
khanh, vay rdi ta cé bi bénh khéng, mét nguwdi chwa bi
bénh?"

- "Tau Hoang t&r, Hoang t& va ca con nira, t4t ca ching
ta sé& bi bénh tat, dau chung ta chwa bj bénh tat". - "Nay
khanh, théi nay tham vwdn ngw uyén nhw vay vira réil Hay
cho danh xe tré vé cung". - "Thwa vang, Hoang td".

Con vang theo 16 Hoang t& cho danh xe tré vé cung.
Tau Pai vwong, Hoang t&r vé trong cung, dau khd, sau
muén va suy nght: "Si nhuc thay, cai goi la sanh! Va ai sanh
ra, cling phai gia, cling phai bénh!".

- Nay cac Ty-kheo, khi &4y vua Bandhuma suy nght:
"Khéng thé dé cho Hoang t&r VipassT tlr chdi khoéng trj vil
Khoéng thé dé cho Hoang t& VipassT xuat gia! Khéng thé dé
cho 1&i cua cac vi Ba-la-moén doan tuwdng tré thanh sy that".

Nay cac Ty-kheo, rdi vua Bandhuma, lai sdp dat cho
hoang t& VipassT day di nam mon duc lac nhiéu hon nira,
dé hoang tlr VipassT c6 thé tri vi, d& hoang t& VipassT khaéng
thé xuat gia, dé cho 1o cac vi Ba-la-mén doan twdng khéng
trang sw that. Va nay cac Ty-kheo, hoang tlr VipassT séng
tan huwdng, day dd, sung tdc nam mon duc lac.

9. Nay cac Ty-kheo, hoang tlr Vipassi, sau thoi gian
nhiéu n&m, nhiéu trdm nam, nhiéu ngan nam, cho goi nguoi
danh xe: "Nay khanh, hay cho thang cac cd xe thu thang,
ching ta sé di dén vwon ngw uyén dé xem phong canh". -
"Thwa vang, Hoang to".

Nay cac Ty-kheo, ngwdi danh xe vang l0i hoang tw
VipassT, cho thdng cac cé xe tha thadng réi bach hoang tcr
Vipassrt: "Tau hoang t&r, cac cb xe thu thang da thang xong.
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2.8. ‘The king provided Prince Vipassi with even more
sense-pleasures, in order that he should rule the kingdom
and not go forth from the household Ilife into
homelessness...

2.9 ‘After many hundreds of thousands of years Prince
Vipassr ordered his charioteer to drive to the pleasure-park.




Hay lam nhirng gi Hoang t&r xem la hgp thoi".

Nay cac Ty-kheo, luc bay gio hoang t&r Vipassi leo 1én (;6
xe thu thang va cung voi cac co xe thu thang khac, tién dén
vuwon ngyw uyeén.

10. - Nay cac Ty-kheo, hoang ti Vipassr trén duwong di
dén vwdn ngw uyén, thdy mot sdé déng ngudi, mac sac phuc
khac nhau, va dang dwng mét dan hda tang. Thay vay,
hoang t h0| nguoi danh xe: "Nay khanh, vi sao dam doéng
ngudi &y mac sac phuc khac nhau va dang dwng mét dan
hda tang?"

- "Tau Hoang t, vi cé mét ngwdi vira méi ménh chung”

- "Nay khanh, vay ngwoi hay danh xe dén gan nguoi vira
ma&i ménh chung!”

- "Thwa vang, tau Hoang t."

Nay cac Ty-kheo, ngwdi danh xe vang theo I&i hoang to,
cho danh xe dén nguoi vira méi ménh chung. Nay cac Ty-
kheo, khi thy thay ngudi chét, hoang tir VipassT héi: "Nay
khanh, sao ngwdi &y dwoc goi la ngwdi da chét?"

- "Tau Hoang tt, nguwdi ay dwoc goi l1a ngudi da chét vi
nay ba me, 6ng cha, cac nguwoi ba con rudt thit khac khong
thdy ngudi ay nira; va nguoi ay cliing khéng thay ba me,
ong cha hay nhirng nguw¢i ba con rudt thit khac!"

- "Nay khanh, vay Ta chwa chét, réi c6 bj chét khdng?
Phu vwong, Mau hau hay nhirng ngudi ba con ruét thijt khac
sé& khong thay Ta chang, va Ta sé khong thay Phu vuwong,
Mau hau hay nhirng ba con ruét thit chang?"
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2.10. ‘And as he was being driven to the pleasure-park,
Prince Vipassi saw a large crowd collecting, clad in many
colours, and carrying a bier. At the sight he said to the
charioteer: “Why are those people doing that?” [26]

“Prince, that is what they call a dead man.”
“Drive me over to where the dead man is.”
“Very good, Prince, said the charioteer, and did so. And

Prince Vipassi gazed at the corpse of the dead man. Then
he said to the charioteer: "Why is he called a dead man?”

[113

Prince, he is called a dead man because now his parents
and other relatives will not see him again, nor he them.”

“But am | subject to dying, not exempt from dying?”




- "Tau Hoang t&, Hoang t&r va ca con nira, ching ta tuy
nay chwa chét nhung réi sé cling bi chét. Phu vwong, Mau
hau hay cac nguwoi ba con rudt thit khac sé khéng thay
Hoang T, va Hoang tlr sé& khéng thdy Phu vwong. Mau
hau hay cac nguwoi ba con rudt thit khac".

- "Nay khanh, thoi nay tham vwon ngw uyén nhw vay vira
roi. Hay cho danh xe tré vé cung”.

- "Thwa vang, Hoang to".

Nay cac Ty-kheo, nguoi danh xe vang I&i hoang tr, cho
danh xe tr& vé cung.

Nay cac Ty-kheo, hoang t&r Vipassi vé trong cung, dau
khd, sdu muén va suy nghi: "Si nhuc thay cai goi la sanh!
Va ai sanh ra ciing phai gia, cling phai bénh, ciing phai chét
nhw vay!".

11. Nay cac Ty-kheo, khi 4y vua Bandhuma cho goi
ngwdi danh xe va héi: "Nay khanh, Hoang t& cé vui vé
khéng, tai vwen ngw uyén? Hoang tr cé hoan hy khéng, tai
vudn ngy uyén?"- "Tau Pai vuwong, Hoang t&r khdng co vui
vé tai vuwen ngu uyén. Hoang t&r khdng c6 hoan hy tai vuon
ngw uyén". - "Nay khanh di dén vudn ngw uyén, Hoang tir
da thay gi?"

- "Tau Pai vwong, Hoang t trong khi dang di dén vuwon
ngw uyén, thdy mét sb déng ngudi, mdc sac phuc khac
nhau va dang dwng mét dan hda tang. Thay vay Hoang tr
hoi con: "Nay khanh, vi sao dam déng ngu®i ay, mac sac
phuc khac nhau va dang dwng mét dan héa tang?"
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“Both you and |, Prince, are subject to dying, not exempt
from it.”

[113

Well then, charioteer, that will do for today with the
pleasure-park. Return now to the palace...

Arrived there, Prince Vipassi was overcome with grief and
dejection, crying: "Shame on this thing birth, since to him
who is born death must manifest itself!”

2.11. “Then King Bandhuma sent for the charioteer, who
told him what had happened. [27]




- "Tau Hoang t&, vi c6 mét ngwdi m&i ménh chung”. -
"Nay khanh, vay ngwoi hdy danh xe lai gan nguwoi vira moi
ménh chung". - "Thwa vang, tau Hoang t&". Con vang theo
|61 Hoang ttr, cho danh xe dén gan nguwdi vira mé&i ménh
chung. Khi thay thay chét, Hoang t& hdi con: "Nay khanh,
sao ngudi ay duoc goi 1a ngudi da chét?"

- "Tau Hoang t&, ngudi ay dwoc goi la ngudi da chét, vi
nay ba me, 6ng cha hay nhirng ba con ruét thit khac khéng
thdy nguwdi 4y nival Va nguoi dy cling khéng thdy ba me,
O6ng cha hay nhirng nguwdi ba con rudt thit khac". - "Nay
khanh, vay Ta chwa chét réi c6 bj chét khéng? Phu vuong,
Mau hau hay nhirng ngudi ba con rudt thit khac sé khéng
thdy Ta chang? Va Ta sé& khong thdy Phu vwong, Mau hau
hay nhirng ngw&i ba con ruét thit khac chang?"

- "Tau Hoang t&r, Hoang t&r va ca con nira, ching ta tuy
nay chwa chét nhung réi ciing sé bj chét. Phu vwong, Mau
hau hay nhirng nguoi ba con ruét thit khac sé khong thay
hoang tr, va hoang t&r sé& khong thdy Phu vwong, Mau hau
hay cac ngudi ba con ruét thit khac" - "Nay khanh, théi nay
tham vwon ngw uyén nhw vay vira réi. Hay cho danh xe tré
vé cung". - "Thwa vang, Hoang t&".

Con vang theo 1&i hoang t&r VipassT cho danh xe trd vé
cung. Hoang t& vé trong cung dau khd, sdu mudn va suy
nght: "Si nhuyc thay cai goi la sanh! Va ai sanh ra cling phai
gia, cling phai bénh, ciing phai chét nhw vay!".

12. Nay céac Ty-kheo, khi &y vua Bandhuméa suy nght:
"Khong thé dé& cho hoang t& Vipassi tv chdi khong tri vi!
Khéng thé dé& cho hoang tlr Vipasst xuét gia. Khéng thé dé
cho 1&i cac vi Ba-la-mén doan twdng tré thanh sy that".

- Nay cac Ty-kheo, réi vua Bandhuma lai sdp dat cho
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2.12. ‘The king provided Prince Vipassi with even more
sense-pleasures... [28]




hoang t& Vipassi day di ndm moén duc lac nhiéu hon niva,
dé hoang tlr VipassT c6 thé tri vi, dé& hoang t& Vipasst khéng
thé xuat gia, dé cho 1o cac vi Ba-la-mén doan twdng khéng
dung sw that. Va nay cac Ty-kheo, Hoang t&r VipassT séng
tan hwéng, day dd, sung tic ndm mon duc lac.

13. Nay cac Ty-kheo, hoang t&r Vipassi, sau thoi gian
nhiéu nam, nhiéu trdm ndm, nhiéu ngan nam cho goi nguoi
danh xe: "Nay khanh, hay cho thang cac cod xe thu thang
ching ta sé di dén vuon ngw uyén dé xem phong canh".
"Thwa vang, Hoang t&".

Nay cac Ty-kheo, nguoi danh xe vang 161 hoang tw
Vipassi, cho thdng cac cb xe ‘thu thadng réi bach hoang ter
Vipassrt: "Tau Hoang tr, cac cb xe thu thang da thang xong.
Hay lam nhirng gi Hoang t&* xem la hgp thoi".

Nay cac Ty-kheo, luc bay gi® hoang ttr VipassT leo 1én 96
xe thu thang va cung vé&i cac co xe thu thang khac, tién dén
vwon ngy uyen.

14. Nay céac Ty-kheo, hoang ti VipassT trén dwdng di dén
ngw uyén thdy mét vi xuat gia, dau troc, dép 4o ca sa.

Thay vay, hoang t& hdi ngudi danh xe: "Nay khanh,
ngu®i nay da lam gi, ma dau nguwdi Ay lai khac dau cla
nhirng ngwdi khac, va 4o cla nguoi ay ciing khac 4o cla
nhirng ngwdi khac?"

- "Tau Hoang t&r, ngwdi y dwoc goi 1a nguwdi xuét gia!”
- "Nay khanh, sao ngudi 4y dwoc goi 1a ngudi xuéat gia?"

- "Tau Hoang tr, xuat gia nghia Ia khéo tu pham hanh,
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2.13 ‘After many hundreds of thousands of years Prince
Vipassr ordered his charioteer to drive to the pleasure-park.

2.14. ‘And as he was being driven to the pleasure-park,
Prince Vipassi saw a shaven-headed man, one who had
gone forth,?”” wearing a yellow robe.

And he said to the charioteer: “What is the matter with that
man? His head is not like other men’s, and his clothes are
not like other men’s.”

[113

Prince, he is called one who has gone forth.”
“Why is he called one who has gone forth?”

“Prince, by one who has gone forth we mean one who




khéo tu tinh hanh, khéo hanh thién nghiép, khéo hanh céng
dirc nghiép, khéo gilr khong hai ching sanh, kheo co long
tr déi voi chung sanh!"

- "Nay khanh, hay danh xe dén gan vi xuat gia".
- "Thwa vang, Hoang to".

Nay cac Ty-kheo, nguwdi danh xe vang theo 1&i hoang tt
Vipassi, danh xe dén gan nguwdi xuét gia. Nay cac Ty-kheo,
rdi hoang t&r VipassT héi vi xuat gia: "Thwa Hién gia, Ngai da
lam gi, ma dau cia Ngai khéng giéng nhirng ngudi khac, va
4o clia Ngai khéng gibng cac ngudi khac?

- "Thwa Hoang tt, t6i Ia mét nguoi xuéat gial"
- "Thwa Hién gia, thé nao goi la nguwdi xuét gia?"

- "Thwa Hoang tt, t6i la ngudi dwoc goi la xuat gia, vi toi
khéo tu pham hanh, khéo tu tinh hanh, khéo hanh thién
nghiép, khéo hanh cdong dwc nghiép, khéo gilr khdng hai
chang sanh, khéo c6 long tir dbi véi ching sanh".

- "Thwa Hién gia, lanh thay hanh xuét gia ctia Ngai, lanh
thay khéo tu pham hanh, khéo tu tinh hanh, khéo hanh thién
nghiép, khéo hanh cdong dwc nghiép, khéo gilr khdng hai
chung sanh, khéo c¢6 long tir dbi v&i ching sanh".

15. Nay cac Ty-kheo, réi,hoéng tev Vipassi bao nguoi
danh xe: "Nay khanh, hay lay xe nay va cho danh xe vé
cung. Con Ta & noi day, sé cao bod rau téc, dap ao ca sa,

truly follows Dhammas,”’® who truly lives in serenity, does
good actions, performs meritorious deeds, is harmless and
truly has compassion for living beings.”

“Charioteer, he is well called one who has gone forth...
[29] Drive the carriages over to where he is.”

“Very good, Prince”, said the charioteer, and did so. And
Prince Vipasst questioned the man who had gone forth.

“Prince, as one who has gone forth | truly follow
Dhamma, ... and have compassion for living beings.”

“You are well called one who has gone forth...”

2.15. ‘Then Prince Vipassi said to the charioteer: “You
take the carriage and drive back to the palace. But | shall
stay here and shave off my hair and beard, put on yellow

36




xuat gia, tr bd gia dinh, séng khéng gia dinh".

- "Thwa vang, Hoang t". Nguwéi danh xe vang loi hoang
tr Vipassi lay xe va danh xe vé cung. Con hoang to
Vipassi, chinh tai chd 4y, cao bd rau téc, dap 4o ca sa, xuét
gia tr bd gia dinh, sdng khéng gia dinh.

16. Nay cac Ty-kheo, lic by gi®, tai kinh d& Bandhumati
c6 mét dai ching tdm van bdn ngan ngwdi nghe tin: "Hoang
tlr Vipasst da cao bd rau toc, dap 4o ca sa, xuat gia tr bd
gia dinh, séng khéng gia dinh".

Khi nghe tin, cac vi &y suy nghi: "Phap luat nhw vay
khong phai tam thwong, xuat gia nhw vay khong phai tam
thwong, vi hoang ti VipassT trong phap luat ay da cao bd
rau téc, dép 4o ca sa, xuét gia tlr bé gia dinh, séng khéng
gia dinh".

Nay hoang t&r Vipassi da cao bé rau toc, dap 4o ca sa,
xuét gia to bé gia dinh, sbng khong gia dinh tai sao chung
ta lai khong?" Nay cac Ty-kheo, r6i dai ching tam van bdn
ngan ngudi ay cao bo rau tdc, dap 4o ca sa, xuat gla tr bd
gia dinh, song khdng gia dinh, dwdi sy 1anh dao cua Bo-tat
VipassT. R6i Bo-tat VipassT cung véi dd chung, du hanh, di
ngang qua nhirng lang, thi xa va do thi.

17. Nay cac Ty-kheo, trong khi yén lang tinh cu, Bo-tat
VipassT suy nght: "Sao Ta lai sbéng bj bao vay boi dd chung
nay. Tét hon 14 Ta sébng mot minh, lanh xa d& chung nay!"

Nay cac Ty-kheo, sau mét thoi gian Bb-tat Vipasst song
moét minh, lanh xa d& chdng, tdm van bén ngan vi xuét gia
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robes, and go forth from the household life into

homelessness.”

“Very good, Prince”, said the charioteer, and returned to
the palace. And Prince Vipassi, shaving off his hair and
beard and putting on yellow robes, went forth from the
household life into homelessness.

2.16. ‘And a great crowd from the royal capital city, Ban
dhumati, eighty-four thousand people,””® heard that [30]
Prince Vipasst had gone forth into homelessness.

And they thought: “This is certainly no common teaching
and discipline, no common going-forth, for which Prince
VipassT has shaved off hair and beard, donned yellow robes
and gone forth into homelessness. If the Prince has done
so, why should not we?”

And so, monks, a great crowd of eighty-four thousand,
having shaved off their hair and beards and donned yellow
robes, followed the Bodhisatta Vipassi®®® into
homelessness. And with this following the Bodhisatta went
on his rounds through villages, towns and royal cities.

2.17. ‘Then the Bodhisatta Vipassi, having retired to a
secluded spot, had this thought: “It is not proper for me to
live with a crowd like this. | must live alone, withdrawn from
this crowd.”

So after a while he left the crowd and dwelt alone. The
eighty-four thousand went one way, the Bodhisatta another.




nay di mot ngd, Bo-tat Vipasst di mot nga.

18. Nay cac Ty-kheo, trong khi yén lang tinh cu tai ché
thanh vang, Bo-tat Vipasst suy nght: "The gioi nay that roi
vao canh khd nao, phai sanh roi gia, roi chét, roi t bd thé
gi¢i nay dé tai sanh thé giéi khac.

Khéng mot ai biét mét con dwong gidi thoat khéi sy dau
khé nay, thoat khoi gia va chét".

Nay céc Ty-kheo, rdi Bé-tat VipassT suy nghi: "Cai gi ¢o
mat, gia chét méi cé mat? Do duyén gi, gia chét sanh?".

Nay cac Ty-kheo, roi Bé-tat Vipassi, sau khi nhw ly tw
duy, nhé tri tué phat sanh minh kién sau day: "Do sanh cé
mat, nén gia, chét c6 mat. Do duyén sanh, gia chét sanh".

Nay cac Ty-kheo, réi Bb-tat Vipasst suy nghi: "Céi gi co
mat, sanh m&i c6 mat? Do duyén gi, sanh phat kh&i?" Nay
cac Ty-kheo, rbi Bd-tat VipassT, sau khi nhw Iy tw duy, nhe
tri tué, phat sanh minh kién sau day:

"Do hiru c6 mat nén sanh m¢&i c6 mat. Do duyén hiru,
nén sanh phat khai".

Nay cac Ty-kheo, rdi Bé-tat VipassT suy nghi: "Cai gi ¢o
mat, h(ru ma&i cé mat? Do duyén gi, hiru phat sanh?" Nay
cac Ty-kheo, réi Bo-tat VipassT, sau khi nhw Iy tw duy, nhd
tri tué phat sanh minh kién sau day: "Do thd c6 mat nén hiru
m¢&i c6 mat. Do duyén tha, hiru phat sanh".

Nay cac Ty-kheo, rbi Bb-tat Vipasst suy nght: "Cai gi co
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2.18. “Then, when the Bodhisatta had entered his dwelling
alone, in a secluded spot, he thought: “This world, alas, is in
a sorry state: there is birth and decay,”®" there is death and
falling into other states and being reborn.

And no one knows [31] any way of escape from this
suffering, this ageing and death. When will deliverance be
found from this suffering, this ageing and death?”

‘And then, monks, the Bodhisatta thought: “With what
being present, does ageing-and-death occur? What
conditions ageing-and-death?”

And then, monks, as a result of the wisdom born of
profound consideration®®? the realisation dawned on him:

“Birth being present, age|n3g -and-death occurs, birth
conditions ageing-and-death.’
‘Then he thought: “What conditions birth?” And the

realisation dawned on him:

“Becoming®®* conditions birth” ...

“What conditions becoming?”
becoming”...

“Clinging conditions

“Craving conditions clinging”...




mat thu méi cé mat? Do duyén gi, tha phat sanh?". Nay cac
Ty-kheo, réi Bo-tat Vipasst, sau khi nhw ly tw duy, nho tri
tué phat sanh minh kién sau day: "Do ai c6 mat, thi maoi
phat sanh".

Nay cac Ty-kheo, rdi Bé-tat VipassT suy nghi: "Cai gi ¢o
mat, ai m&i cé mat. Do duyén gi, ai phat sanh?" Nay cac Ty-
kheo, rdi Bo-tat VipassT, sau khi nhw ly tw duy, nho tri tué
phat sanh minh kién sau day: "Do tho c6 mat, ai m&i cé mat.
Do duyén tho, ai phat sanh".

Nay cac Ty-kheo, roi Bé-tat VipassT suy nghi: "Cai gi ¢o
mat, tho m&i cdé mat. Do duyén gi, tho méi phat sanh?" Nay
cac Ty-kheo, r6i Bd-tat VipassT, sau khi nhw Iy tw duy, nhe
tri tué phat sanh minh kién sau day: "Do xdc c¢6 mat, tho
mai co mat. Do duyén xuc, tho méi phat sanh”.

Nay cac Ty-kheo, rdi Bé-tat VipassT suy nghi: "Cai gi ¢o
mat, xac méi co mat. Do duyén gi xuc méi phat sanh?" Nay
cac Ty-kheo, réi Bo-tat VipassT, sau khi nhw Iy tw duy, nhd
tri tué phat sanh minh kién sau day: "Do luc nhap c6 mat,
xuc mai c6 mat. Do duyén luc nhap, xuc maéi phat sanh ".

Nay cac Ty-kheo, rdi Bé-tat VipassT suy nghi: "Cai gi ¢o
mat, luc nhap méi cé mat. Do duyén gi, luc nhap méi phat
sanh?" Nay cac Ty-kheo, roi Bo-tat Vipassi, sau khi nhw ly
tw duy, nhe tri tué phat sanh minh kién sau day: "Do danh
sac c6 mét, luc nhap méi cd mat. Do duyén danh séc, luc
nhap m&i phat sanh".

Nay cac Ty-kheo, roi Bo-tat VipassT suy nght: "Cai gi co
mat, danh sac méi c6 mat? Do duyén gi, danh sac mai phat
sanh?" Nay cac Ty-kheo, roi Bo-tat Vipassi, sau khi nhw ly

39

“Feeling conditions craving” ... [32]

“Contact conditions feeling.” ...

285

“Contact™™ conditions feeling”...

“Mind-and-body conditions the six sense-bases”...

“Consciousness conditions mind-and-body.”




tw duy, nho tri tué phat sanh minh kién sau day: "Do thire
cd mat, danh sac c6 ma&i co6 mat. Do duyén thire, danh sac
ma&i phat sanh".

Nay céc Ty-kheo, roi Bo-tat VipassT suy nghi: "Cai gi ¢o
mat, thirc m&i c6 mat. Do duyén gi, thirc m&i phat sanh?"

Nay cac Ty-kheo, roi Bé-tat Vipassi, sau khi nhw ly tw
duy, nho tri tué phat sanh minh kién sau day: "Do danh sac
c6 mat, thirc méi c6 mat. Do duyén danh sac, thirc mai
phat sanh".

19. Nay cac Ty-kheo, rdi Bo-tat Vipassi suy nghi nhuw
sau: "Thirc nay xoay tr& lui lai, tr noi danh séc, khéng vuot
khoi danh sac.

Chi nhw thé nay, con ngwdi dwoc sanh ra hay tré thanh
gia, hay bi chét, hay tir biét c&i nay, hay sanh lai & cdi khac,
nghia la

do duyén danh sac, thirc sanh;

do duyén thirc, danh sac sanh;

do duyén danh séc, luc nhap sanh;
do duyén luc nhap, xuc sanh;

do duyén xuc, tho sanh;

do duyén tho, ai sanh;

do duyén ai, thu sanh;

do duyén thud, hiru sanh;

do duyén hiru, sanh sanh;

do duyén sanh, 130, t&, sau bi, khd wu ndo sanh.
Nhw vay la sy tap kh&i clia toan bd khé uan nay".

"Tap khéi, tap khdi". Nay cac Ty-kheo, t noi Bo-tat
VipassT, kh&i sanh phap nhan tr trwédc chwa tirng duoc

And then the Bodhisatta Vipassi thought: “With what being
present, does consciousness occur. What conditions
consciousness?”

And then, as a result of the wisdom born of profound
consideration, the realisation dawned on him: “Mind-and-
body conditions consciousness.”

2.19. ‘Then, monks, the Bodhisatta VipassT thought: “This
consciousness turns back at mind-and-body, it does not go
any further.”®®

To this extent there is birth and decay, there is death and
falling into other states and being reborn, namely:

Mind-and-body conditions consciousness and
consciousness conditions mind-and-body,
mind-and-body conditions the six sense-bases,
the six sense-bases-condition contact,

contact conditions feeling,

feeling conditions [33] craving,

craving conditions clinging,

clinging conditions becoming,

becoming conditions birth,

birth conditions ageing and death, sorrow, lamentation,
pain, grief and distress.

And thus this whole mass of suffering takes its origin.”
And at the thought: “Origin, origin”, there arose in the
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nghe, tri sanh, tué sanh, minh sanh, anh sang sanh.

20. Nay cac Ty-kheo, roi Bo-tat Vipasst suy nght: "Do cai
gi khdong co6 mat, gia chét khdng cé mat? Cai gi diét, gia
chét diét?"

Nay cac Ty-kheo, roi Bo-tat Vipassi, sau khi nhw ly tw
duy, nho tri tué phat sanh minh kién sau day: "Do sanh
khéng c6 mat, gia chét khéng c6 mat, do sanh diét, gia chét
diét".

Nay cac Ty-kheo, rdi Bé-tat VipassT suy nghi: "Do céi gi
khéng c6 mat, sanh khong c6 mat? Cai gi diét, sanh diét!
Nay cac Ty-kheo, rbi Bo-tat VipassT, sau khi nhw Iy tw duy,
nhé tri tué phat sanh minh kién sau day: "Do hiru khéng co
mat, sanh khéng c6 mat, do hiru diét, sanh diét".

Nay cac Ty-kheo, réi Bb-tat Vipassi suy nghi: "Do caéi gi
khéng c6 mat, hiru khéng c6 mat? Cai gi diét, hiru diét?"
Nay cac Ty-kheo, rbi Bé-tat VipassT, sau khi nhw ly tw duy,
nho tri tué phat sanh minh kién sau day: "Do thd khdng co
mat, hiru khéng cé mat, do tha diét, hiru diét".

Nay cac Ty-kheo, réi Bb-tat Vipasst suy nghi: "Do cai gi
khéng c6 mat, thd khéng c6 mat? Cai gi diét, thu diét?" Nay
cac Ty-kheo, réi Bo-tat Vipasst, sau khi nhw Iy tw duy, nhd
tri tué phat sanh minh kién sau day: "Do &i khéng cé mat,
tha khéng co mat, do ai diét, tha diét".

Nay cac Ty-kheo, rbi Bo-tat Vipasst suy nght: "Do cai gi
khéng cé mat, ai khéng cé mat? Cai gi diét, ai diét?" Nay
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Bodhisatta Vipassi, with insight into things never realised
before, knowledge, wisdom, awareness, and light.

2.20. ‘Then he thought: “What now being absent, does
ageing-and-death not occur? With the cessation of what
comes the cessation of ageing-and-death?”

And then, as a result of the wisdom born of profound
consideration, the realisation dawned on him: “Birth being
absent, ageing-and-death does not occur. With the
cessation of birth comes the cessation of ageing-and-
death”...

“With the cessation of what comes the cessation of
birth?”... “With the cessation of becoming comes the
cessation of birth”...

“‘With the cessation of clinging comes the cessation of
becoming”...

“With the cessation of craving comes the cessation of
clinging”... [34]

“‘With the cessation of feeling comes the cessation of
craving’...




cac Ty-kheo, roi Bo-tat VipassT, sau khi nhw ly tw duy, nho
tri tué phat sanh minh kién sau day: "Do tho khéng cé mat,
ai khéng c6 mat, do tho diét, ai diét".

Nay cac Ty-kheo, roi Bo-tat VipassT suy nghi: "Do céi gi
khoéng c6 mat, tho khéng cé mat? Cai gi diét, tho diét?" Nay
cac Ty-kheo, roi Bo-tat VipassT, sau khi nhw Iy tw duy, nhd
tri tué phat sanh minh kién sau day: "Do xuc khéng cé mat,
tho khéng cé mat, do xuc diét, tho diét".

Nay cac Ty-kheo, rdi Bé-tat VipassT suy nghi: "Do céi gi
khéng c6 mat xuc khéng cé6 mat? Cai gi diét, xac diét?" Nay
cac Ty-kheo, réi Bo-tat VipassT, sau khi nhw Iy tw duy, nhd
tri tué phat sanh minh kién sau day: "Do luc nhap khéng cé
mat, xuc khéng cé mat, do luc nhap diét, xuc diét".

Nay cac Ty-kheo, rdi Bé-tat VipassT suy nghi: "Do céi gi
c6é mat, luc nhap khéng cé mat? Cai gi diét, luc nhap diét".
Nay cac Ty-kheo, rbi Bo-tat VipassT, sau khi nhw Iy tw duy,
nhd tri tué phat sanh minh kién sau day: "Do danh sac
khéng cé mat, luc nhap khéng cé méat, do danh séc diét, luc
nhap diét".

Nay cac Ty-kheo, rdi Bé-tat VipassT suy nghi: "Do céi gi
khéng c6 mét, danh séc khdng c6 mat? Cai gi diét danh séc
diét?" Nay cac Ty-kheo, rbi Bd-tat VipassT, sau khi nhw ly tw
duy, nhd tri tué phat sanh minh kién sau day: "Do thdc
khéng c6 mét, danh sac khéng cdé mat, do thirc diét, danh
sac diét".

Nay cac Ty-kheo, réi Bb-tat Vipassi suy nghi: "Cai gi
khéng c6 mat, thice khc‘)pg g:(’) mat? Do cai gi diét, thuc
diét?" Nay cac Ty-kheo, roi Bo-tat Vipasst, sau khi nhw ly tw

“With the cessation of contact comes the cessation of
feeling”...

“With the cessation of the six sense-bases comes the
cessation of contact’...

‘With the cessation of mind-and-body comes the

cessation of the six sense-bases”...

“With the cessation of consciousness comes the cessation
of mind-and-body”...

‘With the cessation of mind-and-body comes the

cessation of consciousness.”
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duy, nho tri tué phat sanh minh kién sau day: "Do danh sac
khéng c6 mat, thirc khéng cé mat, do danh sac diét, thirc
diét".

21. Nay cac Ty-kheo, roi Bo-tat VipassT suy nghi: "Oi, Ta
da chrng dwgc con duwong dwa dén Bo-dé, nho phap tu
quan. Nghia 13,

do danh s3c diét, thirc diét;

do thirc diét, danh sac diét;

do danh s&c diét, luc nhap diét;
do luc nhap diét, xuc diét;

do xuc diét, tho diét,

do tho diét, ai diét;

do ai diét, thu diét;

do thua diét, hiru diét;

do hiru diét, sanh diét;

do sanh diét, gia, chét, wu, bi, khd, sdu, ndo diét.
Nhuw vay, toan bd khd uan diét".

"Diét, diét". Nay cac Ty-kheo, tlr noi Bd-tat Vipassi, khdi
hanh phap nhan tr trwéc chwa tirng dwgec nghe, tri sanh,
tué sanh, minh sanh, anh sang sanh.

22. Nay cac Ty-kheo, rdi Bo-tat Vipassi, sau mot thoi
gian séng quan sy sanh diét trong ndm uan:

"Day la sac, day la sac tap khdi, day la sac diét.

Day la tho, day la tho tap khai, day la tho diét.
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“l have found

2.21. ‘Then the Bodhisatta VlzpaSSI thought:
to enlightenment, [35]

the insight (vipassana) way
namely:

“By the cessation of mind-and-body consciousness
ceases,

by the cessation of consciousness,
ceases;

by the cessation of mind-and-body the six sense-bases
cease;

by the cessation of the six sense-bases contact ceases;

by the cessation of contact feeling ceases;

mind-and-body

by the cessation of feeling craving ceases;

by the cessation of craving clinging ceases;

by the cessation of clinging becoming ceases;

by the cessation of becoming birth ceases;

by the cessation of birth ageing and death, sorrow,
lamentation, pain, grief and distress cease.

And thus this whole mass of suffering ceases.”

And at the thought: “Cessation, cessation”, there arose in
the Bodhisatta Vipassi, with insight into things never
realised before, knowledge, vision, awareness, and light.

2.22. ‘Then, monks, at another time the Bodhisatta
Vipasst dwelt contemplating the rise and fall of the five
aggregates of clinging:

“Such is the body, such its arising, such its passing away;




Day la twdng, day la twdng tap khéi, day la twdng diét.
Day la hanh, day la hanh tap khéi, day la hanh diét!
Day la thirc, day la thire tap khdi, day la thirc diét".

Va doi véi Ngai, sau khi song quan phap sanh diét trong
nam thd uan, chang bao lau cac lau hoac dwoc tiéu trr va
Ngai duoc giai thoat.

Tung pham il

1. Nay céac Ty-kheo, Thé Ton Vipassi, bac A-la-han,
Chanh bang Giac lién suy nght: "Nay Ta hay thuyét phap".

Nay cac Ty-kheo, Thé Tén VipassT, bac A-la-han, Chanh
DPang Giac suy nghi: "Phap nay do Ta chirng dwoc, that 13
sau kin, kho thay, kho chirng, tich tinh, cao thwong, siéu ly
luan, vi diéu, chi nguei tri maéi hiéu thau.

Con quan chung nay thi wa ai duc, khodai ai duc, ham
thich ai duc. DBbi véi quan ching wa ai duc, khoai ai duc,
ham thich ai duc, that khé ma thdy dwoc dinh Iy "Y tanh
duyén khéi phap" (ida-paccayata paticca samuppada);

that khé ma thay duoc dinh Iy tat ca hanh 1a tich tinh, tat
ca sanh y duwoc trtr bd, ai dwgc doan tan, ly duc, ai diét,
Niét-ban.

Néu nay Ta thuyét phap ma cac ngudi khac khéng hiéu
Ta, thoi nhw vay that khd ndo cho Ta!"

such is feeling...;

such is perception...;

such are the mental formations...;

such is consciousness, such its arising, such its passing
away.”

And as he remained contemplating the rise and fall of the
five aggregates of clinging, before long his mind was freed
from the corruptions without remainder 2%

[End of second recitation-section]

3.1. ‘Then, monks, the Blessed Lord, the Arahant, the
fully-enlightened Buddha Vipassi thought: “Suppose now |
were to teach Dhamma?”

And then he thought: [36] “I| have attained to this Dhamma
which is profound, hard to see, hard to grasp, peaceful,
excellent, beyond reasoning,?®® subtle, to be apprehended
by the wise.

But this generation delights in clinging,*° rejoices in it and
revels in it. But for those who so delight, rejoice and revel in
clinging this matter is hard to see, namely the conditioned
nature of things, *°* or dependent origination. 2%

Equally hard to see would be the calming of all the mental
formations,”® the abandonment of all the substrates of
rebirth,?** the waning of craving, dispassion, cessation and
Nibbana.

And if | were to teach Dhamma to others and they did not
understand me, that would be a weariness and a trouble to
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2. Nay cac Ty-kheo, v&i Thé Ton Vipassi, bac A-la-han,
Chanh Dang Giac, nhirng bai ké bat kha tw nghi, ti trwdc
chuwa tirng dwoc nghe, duwgc khéi lén:

~ Sao nay Ta lai noi Ién chanh phap ma Ta da ching ngo
rat kho khan?

Phap nay khé ma chirng ngd véi nhirng ai bi tham san
chi phoi.

Nhirng ai bi & nhiém va vé minh bao phu rat kho thay
phap nay.

Mot phap di ngwoc dong, vi diéu, tham sau, kho thay, vi
té.

Nay cac Ty-kheo, v&i nhitng 1&i nhw vay, suy tw trén van
dé tdm cda Thé Tén Vipassi, bac A-la-han, Chanh Bang
Giac, hwong vé vé vi, thu dong, khdng mudn thuyét phap.

Khi bay gi®r, mot trong cac vi Pai Pham thién, khi biét
duoc tw twdng cla Thé Tén Vipassi, bac A-la-han, Chanh
Pang Giac, nho tw twéng ctia minh,

lién suy nghi: "Than 6i, thé gi¢i sé bi tiéu diét, thé gioi sé
bi hoai vong, néu tam cta Thé Tén Vipassi, bac A-la-han,
Chanh Bang Giac, huéng vé vo vi, thu dong, khéng mubn
thuyét phap!"

3. Nay cac Ty-kheo, vi Dai Pham thién éy, nhw moét nha
lwe sT dudi thang canh tay da co lai, hay co lai canh tay dubi
thdng, cling vay vi ay bién mét tir thé gi¢i Pham thién va
hién ra trwdc mat Thé Tén Vipassi, bac A-la-han, Chanh

”

me.

3.2. ‘And to the Lord Buddha Vipassi there occurred
spontaneously this verse, never previously heard:

“This that I've attained, why should | proclaim?
Those full of lust and hate can never grasp it.
Leading upstream this Dhamma, subtle, deep,
Hard to see, no passion-blinded folk can see it.”

‘As the Lord Buddha VipassT pondered thus, his mind was
inclined to inaction rather than to teaching the Dhamma.

And, monks, the Lord Buddha Vipassi's reasoning
became mentally known to a certain Great Brahma.?*

And [37] he thought: “Alas, the world is perishing, it will be
destroyed because the mind of Vipassi, the Blessed Lord,
the Arahant, the fully-enlightened Buddha is inclined to
inaction rather than to teaching the Dhamma!”

3.3. ‘So this Great Brahma, as swiftly as a strong man
might stretch his flexed arm, or flex it again, disappeared
from the Brahma world and reappeared before the Lord
Buddha Vipassi.
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Pang Giac.

Nay cac Ty-kheo, réi vi Dai Pham thién dap thwong y trén
mot bén vai, quy dau gbi bén phai trén mat dat, chap tay
hwéng vé Thé Tén VipassT, bac A-la-han, Chanh Dang Giac
va bach rang: "Bach Thé Tén, hay thuyét phap! Bach Thién
Thé, hay thuyét phap!

Cé6 nhirng ching sanh it bj bui trdn che pha sé& bi nguy
hai néu khéng dwoc nghe chanh phap. Néu dwoc nghe,
nhirng vi nay c6 thé tham hiéu chanh phap".

4. Nay cac Ty-kheo, dwoc nghe noi vay, Thé Tén
Vipassi, bac A-la-han, Chanh DPang Giac néi voi vi Dai
Pham thién: "Nay Pham thién, Ta da suy nghi nhv sau:

"Phap nay do Ta chirng dwoc, that 1a sau kin, khé thay,
kho chirng, tich tinh, cao thwong, siéu ly luan, vi diéu, chi cé
nguoi tri méi hiéu thau.

Con quan chung nay thi wa ai duc, khoai ai duc, ham
thich ai duc. Bbi v&i quan ching wa ai duc, khoai &i duc,
ham thich ai duc, that khd ma thay dwoc dinh ly y tanh
duyén kh&i phap; that khé ma thdy dwoc dinh ly tAt cd hanh
la tich tinh, tAt ca sanh y dwoc trir b, ai dwoc doan tan, ly
duc, ai diét, Niét-ban.

Néu nay Ta thuyét phap ma cac nguwdi khac khéng hiéu
Ta, thoi nhw vay that mét mai cho Ta, thdi nhw vay that khé
nao cho Ta".

Nay Pham thién, khi 4y nhirng bai ké bat kha tw nghi, tr
trwdc chwa tirng nghe khéi 1€n noi Ta:

~Sao nay Ta lai noi Ién chanh phap ma Ta da chirng ngo
rat khé khan?

Phap nay khé ma chirng ngd v&i nhirvng ai bi tham san
46

Arranging his upper robe over one shoulder and kneeling
on his right knee, he saluted the Lord Buddha Vipassi with
joined hands and said: “Lord, may the Blessed Lord teach
Dhamma, may the Well-Farer teach Dhamma!

There are beings with little dust on their eyes who are
perishing through not hearing Dhamma: they will become
knowers of Dhamma!~?%°

3.4. ‘Then the Lord Buddha Vipassi explained (as verses
1 — 2 above) [38] why he inclined to inaction rather than to
teaching the Dhamma.




chi phéi.

Nhirng ai bi ai nhiém va vé minh bao pht rat khé ma thay
dwoc phap nay.

Mot phap di ngwoc dong, vi diéu, tham sau, kho thay, vi
té.

~Nay Pham thién, v&i nhirng 16i nhw vay, suy tw trén vén
de, tam cua Ta hwong vé v6 vi thy dong, khdng mudn
thuyét phap.

5. Nay cac Ty-kheo, lan the hai vi Pai Pham thién y...
(nhw trén)...

6. Nay cac Ty-kheo, 1an th ba, vi Dai Pham thién &y
bach Thé Tén Vipassi, bac A-la-han, Chanh Dang Giac:
"Bach Thé& Ton, hay thuyét phap! Bach Thién Thé, hay
thuyét phap!

C6 nhirng chung sanh it bi bui trdn che phl sé& bi nguy
hai néu khédng dwoc nghe chanh phap, nhirng vi nay cé thé
tham hiéu chanh phap!"

Nay cac Ty-kheo, Thé Tén VipassT, bac A-la-han, Chanh
Dang Giac biét dwoc 161 khuyén thinh cta vi Pham Thién, vi
long tw bi dGi v&i chung sanh, nhin doi véi Phat nhan.

Nay cac Ty-kheo, Thé Tén Vipasst, bac A-la-han, Chanh
Déng Giac nhin doi v&i Phat nhan,

thdy c6 hang ching sanh nhiém it bui d&i, nhiém nhiéu
bui doi, c6 hang lgi can don can, cé hang tanh thuan tanh
nghich, cé hang dé day kho day, va mét s6 it thay sw nguy
hiém phai tai sanh thé gidi khac va sw nguy hiém cula

3.5. — 6. ‘And the Great Brahma appealed a second and
a third time to the Lord Buddha VipasstT to teach...

Then the Lord Buddha Vipassi, recognising Brahma s’
appeal and moved by comfassmn for beings, surveyed the
world with his Buddha-eye.

And he saw beings with little dust on their eyes and with
much dust, with faculties sharp and dull, of good and bad
disposition, easy and hard to teach, and few of them living in
fear of transgression and of the next world.
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nhirng hanh déng 16i lam.

Nhu trong hé sen xanh, sen héng hay sen trang, c6 mét
sb hoa sen xanh, sen héng hay sen trdng sanh ra dudi
nwdc, lon 1én dwdi nwéc, khdng vwot 1én khdi mat nudrc,
dwgc nudi duwdng dwdi nwdrc;

c6 mét s6 hoa sen xanh, sen hdng hay sen trdng sanh ra
dwdi nwée 1én 1én dudi nwdc, sbng vuon 1én téi mat nwoc,

c6 mot sb6 hoa sen xanh, sen hdng hay sen trdng sanh ra
dudi nwéc Ion 1én dwdi nwdc veon 1én khoi mat nuwdc,
khéng bi nwédc 1am dam wort.

Ciing vay nay cac Ty-kheo, Thé Tén Vipassi, bac A-la-
han, Chanh Dang Giac, nhin quanh thé gi¢i véi Phat nhan.

Ngai thdy cé hang ching sanh nhiém it bui d&i, nhiém
nhiéu bui doi, co hang Igi can dén can, c6 hang tanh thuan
tanh nghich, c6 hang dé& day khé day, mot sb it thay sw
nguy hiém phai tai sanh thé gi¢i khac va sw nguy hiém cla
nhirng hanh dong 16i 1am.

7. R??i vi Dai Pham thién, v&i tdm minh bié't, duwoc tam tw
cua Thée Tén Vipassl, bac A-la-han, Chanh DBang Giac, lien
noi v&i Ngai, bai ké sau day:

Nhw con nguwdi dirng trén dinh nui nhin quanh dan chung
phia duoi.

Ciing vay Ngai Sumedha Ién lau chanh phap, bac bién
nhan, thoat ly sau mudn.

Nhin xudng quan ching, au lo sdu mudn bj sanh gia ap
blrc.

And just as in a pool of blue, red or white lotuses some
are born in the water, grow in the water, and, not leaving the
water, thrive in the water;

some are born in the water and reach the surface;

while some are born in the water and, having reached the
surface, grow out of the water and are not polluted by it,

[39] in the same way, monks, the Lord Buddha Vipassi,
surveying the world with his Buddha-eye, saw some beings
with little dust on their eyes...

3.7. ‘Then, knowing his thought, the Great Brahma
addressed the Lord Buddha VipassT in these verses:

“As on a mountain-peak a watcher sees the folk below,

So, Man of Wisdom,”®® seeing all, look down from
Dhamma'’s heights!

Free from woe, look on those who are sunk in grief,
oppressed with birth and age.
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Hay ding I&n, bac anh hung, bac chién thdng & chién
trwong!

Vi trudng doan | khach, dang thoat ly moi no' nan!

Thé Tén hay di khdp thé gi¢i hodng dwong chanh phap.

C6 nguoi nhd dwoc nghe, sé tham hiéu diéu nghial!

Nay cac Ty-kheo, roi Thé Ton Vipassi, bac A-la-han,
Chanh Dang Giac tra 1&i vi Pai Pham thién véi bai ké sau
day:

Ctra bét diét da dwoc mé rong,

H®&i nhirng ai dwoc nghe, hay t bd ta kién cia minh.

Vi nghi dén mét madi hoai cong, nay Pham Thién.

Ta khdng mudn gidng Chanh phap vi diéu cho loai ngudi!

Nay céc Ty-kheo, réi vi Dai Pham thién v&i y nght: "Ta da
la ngudi mé duwong cho Thé Tén Vipasst, bac A-la-han,
Chanh Déng Giac thuyét phap", rdi danh I& Thé Ton, than
bén hiru hwéng vé Ngai va bién mét tai ché.

8. Nay cac Ty-kheo, roi Thé Ton Vipassi, bac A-la-han,
Chanh Bang Giac suy nght: "Ta thuyét phap cho ai trwdc
tién? Ai s€ mau hiéu chanh phap nay?"

Nay cac Ty-kheo, réi Thé Tén Vipassi, bac A-la-han,
Chanh Bang Giac suy nghi: "Nay vwong t&¢ Khanda (Kién-
tra) va con vuwong su Tissa (Dé&-xa) trd & kinh d6
BandhumatT (Ban-dau-ba-dé) I1a bac tri thirc da van, sang
sudt, da t lau sbng it nhiém & b&i bui dei.

Nay ta hay thuyét phap cho vuwong tr Khanda va con
vwong suv Tissa trwdc tién, hai vi nay sé sém tham hiéu
chanh phap nay".
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Arise, hero, victor in battle, leader of the caravan, traverse
the world!

Teach, O Lord, the Dhamma, and they will understand.”

And the Lord Buddha Vipasst replied to the Great Brahma
in verse:

“Open to them are the doors of the Deathless!
Let those that hear now put forth faith.?%°

For fear of trouble | did not preach at first

The excellent Dhamma for men, Brahma!”

Then that Great Brahma, thinking: “I have been the cause
of the Lord Buddha Vipassi[04] ,"JammahD gnihcaerp s’
made obeisance to the Lord Buddha, and, passing by to his
right, vanished there and then.

3.8. “Then the Lord Buddha Vipassi thought: “To whom
should I first teach this Dhamma? Who would understand it
quickly?”

Then he thought: “There are Khanda the King’s son®*® and
Tissa the chaplain's®® son, living in the capital city of
Bandhumati. They are wise, learned, experienced, and for a
long time have had little dust on their eyes.

If now | teach Dhamma first to Khanda and Tissa, they will
understand it quickly.”




R6i Thé Tén Vipassi, bac A-la-han, Chanh Dang Giac
nhw mot nha Iwc si dubi théng canh tay da co lai, hay co lai
canh tay dudi thdng, bién mét tlr cay Bo dé, hién ra tai vuwon
Léc Uyén Khenma, kinh d6 Bhadhumati.

9. Nay cac Ty-kheo, réi Thé Tén Vipassi, bac A-la-han,
Chanh Bang Giac goi ngudi gitr vuwon: "Nay ban, hay vao
kinh d& Bandhumati, nhan vo&i vrong t&¢r Khanda va con
vwong sw Tissa rang

Thé Tén Vipassi, bac A-la-han, Chanh Dang Giac da dén
kinh d& Bandhumati, hién trd & Loc Uyén Khema va muén
gap hai vi!"

- "Thwa vang, bach Thé Ton".

Nay cac Ty-kheo, ngudi gilr vwedn vang theo 10 day cua
Thé Tén VipassT, bac A-la-han, Chanh Bang Giac, vao kinh
dé Bandhumati va thwa véi vwong tr Khanda va con vwong
suw Tissa: "Thwa quy vi, Thé Tén Vipassi, bac A-la-han,
Chanh Pang Giac da dén kinh d& Bandhumatl va hién &
Léc Uyén Khema. Ngai mudn gap quy vi!"

10. Nay cac Ty-kheo, Vwong t&¢r Khanda va con vwong
suw Tissa cho thdng nhitng ¢b xe thu thang, tw minh leo 1&n
mot cb xe thu thang rdi cuing v&i cac cd xe thu thang khac,
cho xe ra khéi kinh thanh Bandhumati, di dén Loc Uyén
Khema,

di xe cho dén chd con di xe dwoc, réi xubng xe di bd dén
trwdrc Thé Ton Vipassi, bac A-la-han, Chanh Déng Giac. Khi
dén noi, hai vi nay danh I& Ngai va ngdi xubng mét bén.

11. R6i Thé Tén Vipassi, bac A-la-han, Chanh Bang Giac
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And so the Lord Buddha Vipassi, as swiftly as a strong
man might stretch out his flexed arm, or flex it again,
vanished there and then from the root of that tree of
enlightenment, and reappeared in the royal capital of
Bandhumati, in the deer-park of Khema.

3.9. ‘And the Lord Buddha Vipassi said to the park-
keeper: “Keeper, go to Bandhumati and say to Prince
Khanda and the chaplain’s son Tissa:

‘My lords, VipassT the Blessed Lord, the Arahant, the fully-
enlightened Buddha, has come to Bandhumati and is
staying in the deer-park of Khema. He wishes to see you.’ ~

“Very good, Lord”, said the park-keeper, and went and
delivered the message.

3.10. ‘Then Khanda and Tissa, [41] having harnessed
some fine carriages, drove out of Bandhumatt making for
the deer-park of Khema.

They took the carriages as far as they would go, then
alighted and continued on foot till they came to the Lord
Buddha Vipassi. When they reached him, they made
obeisance to him and sat down to one side.

3.11. ‘And the Lord Buddha Vipassi delivered to them a




thuan thi thuyét phap, thuyét vé bé thi, thuyét vé tri gioi,
thuyét vé cac cbi trovi, trinh bay sw nguy hiém, sw ha liét, sw
nhiém 6 cla duc vong, va s loi ich clia xuét ly.

Khi Thé Tén biét dwoc tam tri cGa hai vi nay da thuan
thuc, nhu thuan, thoat ly trién cai, cao thwong va an tinh,
Ngai bén thuyét phap thoai ma dwoc chw Phat dé cao, tirc
la Khd, Tap, Diét, Dao.

Ciing nhw tdm vai thuan tinh khéng c6 ty vét, rat dé thadm
mau nhudém, ciing vay, vwong t&r Khanda va con vwong suw
Tissa, chinh tai ché ngdi ndy chirng dwoc Phap nhan xa
tran ly cAu: "Pham phap gi da sanh rdi ciing phai diét".

12. Hai vi nay da thay phap, chirng phap, ngd phap, thé
nhap vao phap, nghi ngo tiéu trir, do dy, diét tan, chirng
dwoc tw tin, khédng y clr ngudi khac dbdi véi dao phap cla
dirc Bbn Sw, lién bach Thé Toén Vipassl, bac A-la-han,
Chéanh Béng Giac:

"That vi diéu thay, bach Thé Tén! That vi diéu thay, bach
Thé Tén! Nhw ngudi dwng dirng lai nhirng gi bi quang nga
xubng, phoi bay ra nhitng gi bi che kin, chi duwéng cho
nguwdi bi lac hwéng, dem dén sang vao trong béng téi dé
nhirng ai c6 mat cé thé thay séc.

Ciing vay chanh phap da dwoc Thé Tén dung nhiéu
phwong tién trinh bay gii thich. Bach Thé Tén, nay ching
con quy y Thé Tén va quy y Phap. Bach Thé Tén, mong
Thé Tén cho chiung con duwoc xuét gia véi Thé Tén, mong
Thé Ton cho chung con duoc tho dai gi&i".

13. Nay cac Ty-kheo, vwong t&r Khanda va con vwong sw

graduated discourse on generosity, on morality, and on
heaven,®*? showing the danger, degradation and corruption
of sense-desires, and the profit of renunciation.

And when the Lord Buddha Vipassi knew that the minds
of Khanda and Tissa were ready, pliable, free from the
hindrances, joyful and calm, then he preached the Buddhas’
special sermon in brief: on suffering, its origin, its cessation,
and the path.

And just as a clean cloth from which all stains have been
removed receives the dye perfectly, so in Prince Khanda
and Tissa the chaplain’s son, as they sat there, there arose
the pure and spotless Dhamma-Eye, and they knew:
“Whatever things have an origin must come to cessation.”

3.12. ‘And they, having seen, attained, experienced and
penetrated the Dhamma, having passed beyond doubt,
having gained perfect confidence in the Teacher’s doctrine
without relying on others, said:

“Excellent, Lord, excellent! It is as if someone were to set
up what had been knocked down, or to point out the way to
one who had got lost, or to bring an oil-lamp into a dark
place, so that those with eyes could see what was there.

Just so the Blessed Lord has expounded the Dhamma in
various ways. We go [42] for refuge to the Lord, and to the
Dhamma. May we receive the going-forth at the Lord’s
hands, may we receive ordination!”

3.13. ‘And so Prince Khanda and Tissa the chaplain’s son
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Tissa dwoc xuat gia véi Thé Tén Vipassr,
Chanh Bang Giac, dwoc tho dai gioi.

R6i Thé Tén Vipassi, bac A-la-han, Chanh Dang Giac
gidng day hai vi nay, khuyén khich lam cho phan khé&i, 1am
cho hoan hy v&i phap thoai, néu ré sw nguy hiém, sw ha liét,
sw nhiém & cla cac phap hiru vi va sw lgi ich ctia Niét-ban.

Va hai vi nay nh& Thé Tén VipassT, bac A-la-han, Chanh
DPang Giac giang day, khuyén khich, lam cho phan khéi, 1am
cho hoan hy v&i phap thoai, khéng bao lau tam tri khéng
con chép tha, dwoc giai thoat khdi cac 1au hoac.

bac A-la-han,

14. Nay cac Ty-kheo, trong khi kinh thanh Bandhumati co
dai ching khodng tdm van bdn ngan vi dwoc nghe: "Thé
Tén Vipassl, bac A-la-han, Chanh Dang Giac da dén kinh
thanh Bandhumatf va & tai Léc Uyén Khema.

Vwong t&¢ Khanda va con vwong sw Tissa da cao bé rau
toéc, dap 4o ca-sa, xuét gia tr bd gia dinh, séng khéng gia
dinh v&i Thé Tén, Vipassi, bac A-la-han, Chanh Dang
Giac".

Khi nghe vay, cac vi nay tw nghi: "Chac chan, phap luat
nay khong thé tdm thwong, sw xuat gia nay khong thé tam
thwong, vi viwong ti¢ Khanda va con vwong sw Tissa da cao
bd rau téc, dap 4o ca-sa, xuat gia tr bé gia dinh, séng
khéng gia dinh.

Vuwong tir Khanda va con virong su Tissa da cao bo rau
téc, dap 4o ca-sa, xuat gia, tlr bd gia dinh, séng khong gia
dinh v&i Thé Tén VipassT, bac A-la-han, Chanh Dang Giac.
Tai sao chung ta lai khong lam vay?"

“Nay cac Ty-kheo, roi dai ching 4y gom khoang tam van
bon ngan vi di ra khoi kinh thanh Bandhumati dén Loc Uyén
Khema, ch6é The Tén Vipassi, bac A-la-han, Chanh Dang
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received the going-forth at the hands of the Lord Buddha
Vipasst, and they received ordination.

Then the Lord Buddha Vipasst instructed them with a
discourse on Dhamma, inspired them, fired them and
delighted them, showing the dan er degradation and
corruption of conditioned things®“and the profit of
Nibbana.**

And through their being inspired, fired and delighted with
this discourse, it was not long before their minds were freed
from the corruptions without remainder.

3.14. ‘And a great crowd of eighty-four thousand people
from Bandhumati heard that the Lord Buddha Vipassi was
staying in the deer-park of Khema,

and that Khanda and Tissa had shaved off their hair and
beards, donned yellow robes, and gone forth from the
household life into homelessness.

And they thought: “This is certainly no common teaching
and discipline... for which Prince Khanda and Tissa the
chaplain’s son have gone forth into homelessness.

If they can do this in the presence of the Lord Buddha
Vipassi, why should not we?”

And so this great crowd of eighty-four thousand left
Bandhumati for the deer-park of Khema where the Lord
Buddha [43] Vipassi was. When they came to him they




Giac &. Khi dén noi, cac vi nay danh I& Ngai va ngdi xubng
mot bén.

15. Thé Tén Vipassi, bac A-la-han, Chanh Dang Giac
thuan thi thuyét phap, thuyét vé bd thi, thuyét vé tri gioi,
thuyét vé cac cdi trdvi, trinh bay sw nguy hiém, sy ha liét, sw
nhiém 6 cla duc vong va sv loi ich ca xuét ly.

Khi Thé Tén biét dwoc tAm tri cla cac vi nay da thuan
thuc, nhu thuan, thoat ly trién cai, cao thwong va an tinh,
Ngai bén thuyét phap thoai ma chw Phat da dé cao, tc la
Khé, Tap, Diét, Dao.

Ciing nhw tdm vai thuan tinh, khéng c6 ty vét rat dé tham
mau nhudém, cling vay tdm van bdn ngan vi nay, chinh tai
chd ngdi nay, chirng dwoc phap nhan xa tran ly cau: "Pham
phap gi da sanh rdi ciing phai diét".

16. Nhirng vi nay da thay phap, chirng phap, ngd phap,
thé nhap vao phap, nghi ng® tiéu triv, do dy diét tan, ching
duoc tw tin, khéng y clr ngwdi khac déi véi dao phap cla
dirc Bbn Sw, lién bach Thé Tén Vipassi, bac A-la-han,
Chanh Déng Giac: "That vi diéu thay, bach Thé Tén! That vi
diéu thay, bach Thé Tén,

Nhv ngwdi dwng ding lai, nhitng gi bi quang xudng,
phoi bay ra nhirng gi bi che kin, chi dwdng cho ngwoi bi lac
hwéng, dem dén sang vao trong béng téi dé nhirng ai co6
mat co thé thay séc.

Ciing véy, chanh phap da duoc Thé Tén dung nhiéu
phwong tién trinh bay, gidi thich. Bach Thé Tén, nay chung
con quy y Thé Tén va quy y Phap. Bach Thé Tén, mong
Thé Tén cho ching con duoc xuét gia véi Thé Tén, mong
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made obeisance to him and sat down to one side.

3.15. ‘And the Lord Buddha Vipassi delivered to them a
graduated discourse on generosity, on morality, and on
heaven, showing the danger, degradation and corruption of
sense-desires, and the profit of renunciation.

And just as a clean cloth... receives the dye perfectly, so
in those eighty-four thousand, as they sat there, there arose
the pure and spotless Dhamma-eye, and they knew:
“Whatever things have an origin must come to cessation.”

3.16. (as verse 12)




Thé Tén cho ching con dwoc tho dai gidi!"

17. Nay cac Ty-kheo, tdm van bén ngan vi nay dwoc xuét
gia v&i Thé Tén VipassT, bac A-la-han, Chanh Dang Giac,
dwoc tho dai gidii.

R6i Thé Tén Vipassi, bac A-la-han, Chanh Dang Giac
giang day nhirng vi nay, khuyén khich, 1am cho phan khéi,
lam cho hoan hy v&i phap thoai, néu rd sy nguy hiém, sw
ha liét, sy nhiém 6 cta cac phap hiru vi va sw loi ich cla
Niét Ban.

Va nhirng vi ndy, nh& Thé Tén VipassT bac A-la-han,
Chanh DPang Giac gidng day, khuyén khich, lam cho phén
khai, lam cho hoan hy v&i phap thoai, khéng bao lau tam tri
khéng con chap thu, dwoc gidi thoat khdi cac lau hoic.

18. Nay cac Ty-kheo, nay tdm van bdn ngan cac vi xuét
gia tor trwdc, dwoc nghe: "Thé Tén Vipassi, bac A-la-han,
Chanh Pang Giac da dén kinh thanh Bandhumati, & tai Loc
Uyén Khema va thuyét phap".

Nay cac Ty-kheo, tam van bdn ngan vi xuét gia nay, di
dén Loc Uyén Khema, ch6 Thé Ton Vipassi, bac A-la-han,
Chanh E)ang Giac &. Khi dén noi, cac vi nay danh 1& Ngai
va ngbi xubng mét bén.

19. Thé Tén Vipassi, bac A-la-han, Chanh Dang Giac
thuan thir thuyét phap, thuyét vé bo thi, thuyét vé tri gioi,
thuyet vé cac cdi trdvi, trinh bay sw nguy hlem sv ha liét, sw
nhiém 6 cla duc vong va sy lgi ich cua xuét ly.

Khi Thé Ton biét dwoc tam tri cla cac vi nay da thuan
thuc, nhu thuan, thoat ly trién cai, cao thwong va an tinh,
Ngai bén thuyét phap thoai ma chw Phat da dé cao, tic la
Khd, Tap, Diét, Dao.

3.17. ‘And those eighty-four thousand received the going-
forth at the hands of the Lord Buddha Vipassi, and they
received ordination.

And the Lord Buddha Vipassi instructed them with a
discourse on Dhamma... (as verse 13) [44] and it was not
long before their minds were freed from the corruptions
without remainder.

3.18. “Then the first eighty-four thousand who had gone
forth heard: “The Lord Buddha Vipassi has come to
Bandhumati and is staying in the Khema deer-park,
teaching Dhamma.”

3.19. — 21. ‘And all happened as before... [45] And it was
not long before their minds were freed from the corruptions
without remainder.
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Ciing nhw tam vai thuan tinh, khdng co ty vét, rat dé tham
mau nhudém, ciing vay tam van bdn ngan vj xuét gia _nay,
chinh tai chd ngdi nay, chirng duoc phap nhan xa tran ly
céu: "Pham phap gi da sanh ra réi cling phai diét".

20. Nhirng vi nay da thay phap, chirng phap, ngd phap,
thé nhap vao phap, nghi ngo tiéu triv, do dy diét tan, ching
dwoc tw tin, khédng y clr ngudi khac dbdi véi dao phap cla
dirc Bbn Sw, lién bach Thé Tén Vipassl, bac A-la-han,
Chanh Déng Giac: "That vi diéu thay, bach Thé Ton! That vi
diéu thay, Bach Thé Tén!

Nhw nguwdi dwng dirng lai nhivng gi bi quang nga xudng,
phoi bay ra nhirng gi bi che kin, chi dwdng cho ngwoi bi lac
hwéng, dem dén sang vao trong béng téi dé nhirng ai co
mat co thé thay séc.

Ciing vay chanh phap da dwoc Thé Tén dung nhiéu
phwong tién trinh bay giai thich. Bach Thé Tén, nay ching
con quy y Thé Tén, quy y Phap va quy y Tang. Bach Thé
Tén, mong Thé Tén cho chung con dwoc xuat gia voi Thé
Tén, mong Thé Tén cho ching con dwoc tho dai giGil"

21. Nay céac Ty-kheo, tdm van bbn ngan vi xuét gia voi
Thé Tén VipassT, bac A-la-han, Chanh Bang Giac dwoc tho
dai gi&i.

R6i Thé Ton Vipassi, bac A-la-han, Chanh Dang Giac
gidng day nhirng vi nay, khuyén khich, lam cho phan khéi,
lam cho hoan hy v&i phap thoai, néu ré sw nguy hiém, sw
ha liét, sw nhiém 6 clia cac phap hiru vi va sw lgi ich cua
Niét Ban.

Va nhitng vi ndy nh® Thé Toén Vipassi, bac A-la-han,
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Chanh Pang Giac giang day, khuyén khich, 1am cho phén
khai, lam cho hoan hy v&i phap thoai, khdng bao 1au tam tri
khong con chap thu, dworc giai thoat khéi cac lau hoac.

22. Nay cac Ty-kheo, luc bdy gi& dai chung Ty-kheo
khoang sau tram tam mwoi van vi tra tai kinh doé
Bandhumat,

Nay cac Ty-kheo, Thé Tén VipassT, bac A-la-han, Chanh
DPang Giac, trong khi yén l&ng tinh cw da suy nghi nhw sau:
"Nay dai chiung Ty-kheo khoang sau tram tam muwoi van vi
tra tai kinh thanh Bandhumat.

Sao Ta lai khéng khuyén day céac vi Ty-kheo ay:

"Nay cac Ty-kheo, hay di cung khap, vi hanh phuc cho
dai chdng, vi an lac cho dai chang, vi lIong thwong twéng
cho doi, vi hanh phuc, vi lgi ich, vi an lac cho loai Nguwoi,
loai Troi.

Ch& ¢ di hai nguwdi cing mot chd. Nay cac Ty-kheo, hay
thuyét giang chanh phap, so thién, trung thién, hau thién,
nghia van day du, van cu ven toan. Hay néu rd doi séng
pham hanh hoan toan thanh tinh.

C6 nhirng ching sanh it nhiém bui d&i, néu khong dwoc
nghe chanh phap sé bi nguy hai. Néu dwoc nghe, sé tham
hiéu chanh phap.

Cl sau nam, hay dén tai kinh d6 Bandhumati dé tung
doc giéi bdn".

23. Nay cac Ty-kheo, mét vi Dai Pham thién khac, voi
tam tw cia minh biét dwoc tdm tw clia Thé Toén VipassT, bac
A-la-han, Chanh Béng Giac.

Nhw mét vi lwc st dudi canh tay co lai hay co lai canh tay
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3.22. ‘And at that time, in the royal capital of Bandhumat,
there was a vast gathering of six million, eight hundred
thousand**> monks.

And when the Lord Buddha Vipassi had withdrawn into
seclusion, he thought: “There is now this great gathering of
monks here in the capital.

Suppose | were to give them permission:

‘Wander abroad, monks, for the good of the many, for the
happiness of the many, out of compassion for the world, for
the welfare and happiness of devas and humans.

Do not go two together, monks, [46] but teach the
Dhamma that is lovely in its beginning, lovely in its middle,
and lovely in its ending, both in the letter and in the spirit,
and display the holy life fully complete and perfect.

There are beings with little dust on their eyes who are
perishing through not hearing Dhamma: they will become
knowers of Dhamma.

But at the end of six years precisely you are to come
together to the royal capital of Bandhumati to recite the
disciplinary code.”

3.23. ‘Then a certain Great Brahma, having divined the
Lord Buddha Vipassi,thguoht s

as swiftly as a strong man might stretch his flexed arm, or
flex it again, vanished from the Brahma world and appeared




da dudi ra, vi nay biéen mat & coi Pham thién va hién ra
trwédc mat Thé Toén Vipassi, bac A-la-han, Chanh Dbang
Giéc.

Nay cac Ty kheo, luc bay gi& vi Pai Pham thién, dap
thwong y trén mot bén vai, chap tay hwéng dén Thé Tén
VipassT, bac A-la-han, Chanh Bang Giac va bach Ngai:

"Nhw vay la phai, bach Thé Tén! Nhw vay la phai, bach
Thién Thé! Bach Thé Tén, Thé Tén hay khuyén day dai
chung Ty-kheo khoang sau tram tam mwoi van vi & kinh dé
Bandhumatr:

"Nay cac Ty-kheo hay di cung khap, vi hanh phuc cho dai
chung, vi an lac cho dai chung, vi Iong thwong twdng cho
doi, vi hanh phuc, vi lgi ich, vi an lac cho loai Nguw&i, loai
Troi.

Cho ¢ di hai ngudi cing mot chd. Nay cac Ty-kheo, hay
thuyét gidng chanh phap, so thién, trung thién, hau thién,
nghia van ddy dd, van cu ven toan. Hay néu rd pham hanh
hoan toan thanh tinh.

C6 nhirng chang sanh it nhiém bui d&i, néu khéng duwoc
nghe chanh phap sé bi nguy hai. Néu dwoc nghe, sé& tham
hiéu chanh phap".

Bach Thé Tén, ching con sé& lam nhw céac vi Ty-kheo.
Sau sau nam, cac vi nay dén kinh d& Bandhumatt dé tung
doc gi&i bon".

Nay cac Ty-kheo, Pai Pham thién thuyét nhu vay. Sau
khi néi xong, vi nay danh 1& Thé Tén Vipasst, bac A-la-han,
Chanh Déng Giac, lwng bén hiru hwéng vé Ngai va bién
mat tai chd.

24. Nay cac Ty-kheo, rdi Thé Tén VipassT, bac A-la-han,
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before the Lord Buddha VipassT.

Arranging his robe over one shoulder and saluting the
Lord with joined palms, he said:

“Just so, O Lord, just so, O Well-Farer! Let the Lord give
permission to this great gathering to wander abroad for the
good of the many,... out of compassion for the world...

There are beings with little dust on their eyes, who are
perishing through not hearing Dhamma: they will become
knowers of Dhamma.

And we too will do the same as the monks: at the end of
six years we will come together to the royal capital of
Bandhumati to recite the disciplinary code.”

Having spoken thus, [47] that Brahm& made obeisance to

the Lord Buddha and, passing by to his right, vanished there
and then.

3.24.-25. ‘So the Lord Buddha VipassT, emerging from the




Chanh Pang Giac, vao budi chiéu xuét dinh dirng day va noi
véi cac vi Ty-kheo:

- Nay cac Ty-kheo, trong khi Ta yén lang tinh cw tai chd
thanh vang, y nghi sau day khéi 1én: "Nay dai chung Ty-
kheo khoang sau tram tam muwoi van vj tra tai kinh thanh
Bandhumatl. Sao Ta lai khéng khuyén day cac Ty-kheo &y:

"Nay cac Ty-kheo, hay di cung khap vi hanh phuc cho dai
chung, vi an lac cho dai chung, vi Iong thwong twdng cho
doi, vi hanh phuc, vi lgi ich, vi an lac cho loai Nguwdi, loai
Troi.

Ché ¢ di hai nguwdi cing mot chd. Nay cac Ty-kheo, hay
thuyét giang chanh phap, so thién, trung thién, hau thién,
nghia ly day dd, van cu ven toan. Hay néu ré doi sbng
pham hanh hoan toan thanh tinh.

C6 nhirng chang sanh it nhiém bui d&i, néu khéng duwoc
nghe chanh phap sé bi nguy hai. Néu dwoc nghe, sé tham
hiéu chanh phap. C& sau sau ndm, hay dén tai kinh d6
Bandhumati dé tung doc gi&i bbn".

25. Nay cac Ty-kheo, mét Bai Pham thién khac v&i tdm
tw clia minh, biét dwoc tam tw cla Ta.

Nhw mét vi lwe sT dudi canh tay da co lai hay co lai canh
tay da dubi ra, vi nay bién mat & cdi Pham thién va hién ra
trwdc mat Ta. Nay cac Ty-kheo, vi Pai Pham thién, dép
thwong y trén mot bén vai, chap tay hwéng dén Ta va bach
voi ta: "Nhw vay 1a phai, Bach Thé Ton! Nhw vay la phai.

Bach Thién Thé! Bach Thé Tén! Thé Tén hay khuyén day
dai chung Ty-kheo khoang sau tram tdm muwoi van vi & kinh
dé Bandhumatr:

"Nay cac Ty-kheo, hay di cung khap, vi hanh phuc cho

58

seclusion of his rest-period, told the monks what had
occurred occurred. [48]




dai chang, vi an lac cho dai chung, vi long thuwong twdng
cho do&i, vi hanh phuc, vi lgi ich, vi an lac cho loai Nguoi,
loai Troi.

Ch& ¢6 di hai nguoi cung mét chd. Nay cac Ty-kheo, hay
thuyét gidng chanh phap, so' thién, trung thién, hau thién,
nghia ly day du, van cu ven toan. Hay néu rd pham hanh
hoan toan thanh tinh.

Cé6 nhirng ching sanh it nhiém bui d&i, néu khéng dwoc
nghe chanh phap, sé& bi nguy hai. Néu dwoc nghe, sé tham
hiéu chanh phap. Bach Thé Tén, ching con sé& lam nhw cac
Ty-kheo.

Sau sau nam cac vi nay sé dén kinh dé6 BandhumatT dé
tung doc gi¢i bén". Nay cac Ty-kheo, vi Pai Pham thién
thuyét nhw vay. Sau khi néi xong, vi nay danh I& Ta, lung
bén hiru huwéng vé Ta va bién mat tai ché.

26. Nay cac Ty-kheo, Ta khuyén day cac nguoi:

"Nay cac Ty-kheo, hay di cung khap, vi hanh phuc cho
dai chung, vi an lac cho dai chung, vi lIong thwong twéng
cho d&i, vi hanh phuc, vi lgi ich, vi an lac cho loai Nguoi,
loai Troi.

Ch@ co di hai nguoi cung mét ché. Nay cac Ty-kheo, hay
thuyét gidng chanh phap, so thién, trung thién, hau thién,
nghia ly ddy dd, van cu ven toan. Hay néu ré doi sbng
pham hanh hoan toan thanh tinh.

C6 nhirng ching sanh it nhiém bui d&i, néu khong dwoc
nghe gidng chanh phap sé& bj nguy hai. Néu duwoc nghe, sé
tham hiéu chanh phap.

Clr sau sau nam, hay dén tai kinh d6 Bandhumati dé
tung doc giéi bdn".
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3.26. ‘ “I allow you, monks, to wander abroad for the good
of the many, for the welfare and happiness of devas and
humans.

Do not go two together, monks, but teach the Dhamma
that is lovely in its beginning, lovely in its middle, and lovely
in its ending, both in the letter and in the spirit, and display
the holy life fully complete and perfect.

There are beings with little dust on their eyes who are
perishing through not hearing Dhamma: they will become
knowers of Dhamma.

But at the end of six years precisely you are to come
together to the royal capital of Bandhumati to recite the
disciplinary code.”




Nay cac Ty-kheo, nhitng Ty-kheo 4y, mét phan lon trong
ngay ay da lén dwong di khap qubc do.

27. Nay cac Ty-kheo, luc b4y gid tai Jambudipa (Diém
phu dé&) c6 tam van bdn ngan tuc xa.

Khi mét nam vira man, chw Thién tuyén bd: "Nay Hién
gia, mot nam vira man, nay con lai nam nam. Sau nam
nam, hay dén tai kinh d& Bandhumati dé tung doc giéi bon!"

Hai nam da man, chw Thién tuyén bo: "Nay Hién gia, hai
nam vra man, nay con lai bon nam. Sau bon nam, hay dén
tai kinh 6 Bandhumati dé tung doc gi¢i bon!"

Ba ndm da man, chw Thién tuyén bo: "Nay Hién gia, ba
nam da man, nay cbn,lai ba nam. Sau, ba nam, hay dén tai
kinh d6 Bandhumati dé tung doc gi¢i bon!"

Bon nam da man, chw Thién tuyén bd: "Nay Hién gia,
bdn ndm da maén, nay con hai nam. Sau hai nam, hay dén
kinh d6 Bandhumati dé tung doc gidi bon!"

Nam nadm da man, chu Thién tuyén bd: "Nay Hién gia,
nejm nam da man, nay con Iaj mot nam. Sau [n(f)t nam, hay
dén tai kinh dé6 Bandhumati de tung doc gi&i bon!"

Sau nam da man, chw Thién tuyén bd: "Nay Hién gia,

sdu nam da man. Nay da dén ngay di dén kinh do
Bandhumati dé tung doc gi&i bon".

Nay cac Ty-kheo, cac Ty-kheo &y, mét sé vi véi than luc

And the majority of those monks left that very day to
wander about the country.

3.27. ‘And at that time there were eighty-four thousand
religious residences in Jambudipa.3®®

And at the end of one year the devas would proclaim:
“Gentlemen, one year has passed, five remain. At the end of
five years you are to return to Bandhumati to recite the
disciplinary code”,

and similarly at the end of two, [49] three, four, five years.

And when six years had passed, the devas announced:
“Gentlemen, six years have passed, it is now time to go to
the royal capital of Bandhumati to recite the disciplinary
code!”

And those monks, some by their own psychic powers and
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ctia minh, mét so voi than lyc cta chw Thién trong ngay ay
da di den kinh d6 Bandhumati dé tung doc gi¢i bon.

28. Nay cac Ty-kheo, Thé Tén Vipassl, bac A-la-han,
Chanh bang Giac, gilra ching Ty-kheo, tung doc gi¢i bon
nay:

"Chw Phat day Niét-ban Ia dé nhét.

"Nhan nhuc, khd hanh, kham nhan, Ia dé nhét.
"Ngw&i xuét gia hai ngwdi xuéat gia khac.

"Hai ngw&i khac nhw vay khong xirng goi la Sa-mon.

"Moi diéu ac khéng lam, hwéng tdm céc thién nghiép.

"Gilr tdm tri thanh tinh, chinh I&i chw Phat day.

"Khéng chi trich, khéng danh dap, gil* minh trong gi&i
bén.

"An udng co tiét do, nga nghi riéng mét minh.

"Hwdng tam dén cao khiét, chinh 161 chw Phat day".

29. Nay cac Ty-kheo, moét thoi ta & tai Ukkhattha (Uc-Gia
La), trong rirtng Subhaga, duwéi gbe cay ta-la vwong.

Nay cac Ty-kheo, trong khi Ta an lang tinh cw, tv twéng
sau day khai 1én: "C6 mdt tra x&r, mét loai ching sanh rat dé
dén ma Ta tir trwéc khong dén & trong mét thoi gian kha
lau! Bo la chw Thién Suddhavasa (Tinh Cuw thién). Vay nay
Ta hay dén chw Thién & Tinh Cw thién!"

Nay cac Ty-kheo, nhw mét lwc si dudi canh tay da co lai,
hay co lai canh tay da dudi ra, Ta bién méat & Ukkattha,
trong rirtng Subhaga, duéi gbc cay Ta-La vwong va hién ra
trwdc chw Thién & Tinh Cw thién. Trong dai ching chw
Thién 4y mot s vai ngan chw Thién dén ché Ta &, danh I&
Ta va dirng mot bén, chw Thién 4y da néi véi Ta nhu sau:
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some by that of the devas, all in one day came to
Bandhumati to recite the disciplinary code.

3.28. ‘And then the Lord Buddha Vipassi gave to the
assembled monks the following precepts:

“Patient forbearance is the highest sacrifice,
Supreme is Nibbana, so say the Buddhas.
He’s not ‘one gone forth’ who hurts others,
No ascetic he who harms another.?’

Not to do any evil, but cultivate the good,
To purify one’s mind, this the Buddhas teach.?®
Not insulting, not harming, restraint according to rule, [50]

Moderation in food, seclusion of dwelling,
Devotion to high thinking, this the Buddhas teach.”%

310 in the

3.29. ‘Once, monks, | was staying at Ukkattha
Subhaga grove at the foot of a great sal-tree.

And as | dwelt there in seclusion it occurred to me: “There
IS no abode of beings easily accessible that has not been
visited by me for so long as that of the devas of the Pure

Abodes.**! Suppose | were to visit them now?”

And then, as swiftly as a strong man might stretch his
flexed arm, or flex it again, | vanished from Ukkattha and
appeared among the Aviha devas. And many thousands of
them came to me, saluted me and stood to one side. Then
they said:




"Nay Hién gia, nay da dwoc chin mwoi mbt kiép, tw khi
Thé Tén VipassT, bac A-la-han, Chanh Dang Giac ra doi.
Nay Hién gia, Thé Tén Vipassi, bac A-la-han, Chanh Dang
Giac sanh, thudc ching tanh Sat Bé Ly. Nay Hién gia, Thé
Tén Vipassi, bac A-la-han, Chanh Bang Giac thudc danh
tanh Kondaffa (Cau-Ly-Nha).

Nay Hién gia, trong th&i Thé Tén Vipassi, bac A-la-han,
Chanh Péng Giac, giac ngd dwdi gbc cay Patali (Ba-ba-la).
Nay Hién gia, hai vi hién si, dé nhéat dé tir ctia Thé Tén
Vipassi, bac A-la-han, Chanh Dang Giac tén 1a Khanda
(Kién-tra) va Tissa (Dé&-x4).

Nay Hién gid, trong th&i Thé Ton Vipassi, bac A-la-han,
Chanh Dang Giac c6 ba Tang hoi, mét Tang hdi sau tram
tam muwoi van Ty-kheo, mét Tang héi mwoi van Ty-kheo,
moét Tang hdi tam van Ty-kheo.

Nay Hién gid, Thé Tén Vipassi, bac A-la-han, Chanh
DPéng Giéc, c6 vi thi gid Ty-kheo tén Asoka (A-duc), vi nay la
vi thi gid dé nhat. Nay Hién gia, phu vwong Thé Tén
Vipassi, bac A-la-han, Chanh E)éng Giac, tén la Bandhuma,
mau hau tén la Bandhumati (Ban-dau-ba-dé). Kinh thanh
cua vua Bandhuma tén la Bandhumatr.

Nay Hién gid, Thé Tén Vipassi, bac A-la-han, Chanh
DPang Giac xuat thé tuc nhw thé nay, xuét gia nhw thé nay,
tinh tdn nhuw thé nay, giac ngd nhu thé nay, chuyén phap
luan nhuw thé nay.

Nay Hién,gié, chung con la nhitng ngwoi da tu pham
hanh v&i Thé Ton Vipassi, bac A-la-han, Chanh bang Giac
da diét trr duc vong va da sanh ra tai ch6 nay".
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"Sir,*'? it is ninety-one aeons since the Lord Buddha
Vipassi appeared in the world.

“The Lord Buddha Vipassi was born of Khattiya race, and
arose in a Khattiya family; he was of the Kondarffa clan; in
his time the life-span was eighty thousand years; he gained
his full enlightenment under a trumpet-flower tree; he had
the pair of noble disciples Khanda and Tissa; [51]

he had three assemblies of disciples, one of six million
eight hundred thousand, one of a hundred thousand, and
one of eighty thousand monks, all of whom were Arahants;

his chief personal attendant was the monk Asoka, his
father was King Bandhuma, his mother was Queen
Bandhumati, and his father’s royal capital was Bandhumat.

The Lord Buddha Vipassi sih ,siht ekil saw noitaicnuner s
going-forth like this, his striving like this, his full
enlightenment like this; his turning of the wheel like this.

“And we, sir, who lived the holy life under the Lord
Buddha Vipassi, having freed ourselves from sense-desires,
have arisen here.”*"




30. Nay cac Ty-kheo, lai trong dai ching chw Thién ay,
mot sb vai ngan chw Thién (... ... ) mot sb vai tram chuw
Thién dén chd Ta &, danh 1& Ta va dirng mot bén. Nay cac
Ty-kheo, sau khi drng mét bén, chw Thién &y da néi véi Ta:

"Nay Hién gia, trong tién kiép nay, Thé Tén, bac A-la-
han, Chanh Bang Giac nay ra doi.

Nay Hién gia, Thé Tén, thudc chiing tanh Sat-dé-ly, thuéc
gia toc Sat-dé-ly. Nay Hién gia, Thé Tén thudéc danh tanh
Gotama (Cu-dam). Nay Hién gia, Thé Tén tudi tho khéng
bao nhiéu, it oi, tubi tho loai ngwdi khodng mét trdm nam
hay hon mét chut.

Nay Hién gid, Thé Tén giac ngd dwdi gbc cay assattha
(bat-da-la). Nay Hién gid, Thé Tén cé hai vi hién si, d& nhéat
dé t&r tén la Sariputta va Moggallana (Xa-loi-phat va Muc
kién-lién). Nay Hién gia, Thé Tén c6 mot Tang hdi mot ngan
hai trdm nam muwoi vi. Nay Hién gia, Tang hoi nay cla Thé
Tén gébm toan nhirng vi da diét trir lau hodc. Nay Hién gia,
Thé Tén cé vi thi gid Ty-kheo tén 1a Ananda (A-nan), vi nay
la thi gid dé nhéat. Nay Hién gia, phu vwong ctia Thé Ton tén
la Suddhodana (Tinh Phan), Hoang hau la Maya (Ma-gia)
kinh dé la Kapilavatthu (Ca-ty-la-vé).

Nay Hién gia, Thé Ton xuat thé tuc nhw thé nay, xuét gia
nhw thé nay, tinh tdn nhw thé nay, giac ngo nhw thé nay,
chuyén phap luan nhuw thé nay. Nay Hién gia, chang toi 1a
nhirng ngu®i da tu pham hanh véi Thé Tén, da diét trir duc
vong va da sanh ra tai ché nay".

31. Nay cac Ty-kheo, réi Ta cung v&i chw Thién Aviha
(V6 Nhiét thién) dén chw Thién Atappa (V6 Phien thién).
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3.30. ‘In the same way many thousands of devas came...
(referring similarly to Sikhi and other Buddhas as verse
1.12). They said:

“Sir, in this fortunate aeon now the Lord Buddha has
arisen in the world.

He was born of Khattiya race...; he is of the Gotama clan;
[52] in his time the life-span is short, limited and quick to
pass: it is seldom that anybody lives to be a hundred.

He gained his full enlightenment under an assattha-tree;
he has a pair of noble disciples Sariputta and Moggallana;
he has one assembly of disciples, one thousand two
hundred and fifty monks who are all Arahants; his chief
personal attendant is Ananda; his father is King
Suddhodana, his mother was Queen Maya, and his royal
capital is Kapilavatthu.

Such was the Lord’s renunciation, such his going-forth,
such his striving, such his full enlightenment, such his
turning of the wheel. And we, sir, who have lived the holy life
under the Lord, having freed ourselves from sense-desires,
have arisen here.”

3.31. — 32. ‘Then | went with the Aviha devas to see the
Atappa devas, and with these to see the Sudassa devas,




Nay cac Ty-kheo, réi cung v&i chw Thién Aviha va chw
Thién Atappa dén chw Thién Sudassa (Thién Kién thién).
Nay cac Ty-kheo, réi Ta cung v&i chw Thién Aviha, chw
Thién Atappa va chw Thién Sudassa dén chw Thién
Sudassi (Thién Hién thién). Nay cac Ty-kheo, rdi Ta cung
v@i chw Thién Aviha, chw Thién Atappa, chw Thién Sudassa
va chw Thién Sudassi dén chuw Thién Akanitthd (Séc Cou
Kinh thién).

Nay cac Ty-kheo, lai trong Pai ching chw Thién dy, mét
sb vai ngan chw Thién dén chdé Ta &, danh 1& Ta va ding
moét bén. Nay cac Ty-kheo, sau khi dirng mét bén, chw
Thién 4y da néi véi Ta nhu sau: "Nay Hién gia, nay da dwoc
chin muwoi mét kiép, tr khi Thé Tén VipassT, bac A-la-héan,
Chanh Bang Giac ra doi... (nhw doan kinh sb 29)".

32. Nay cac Ty-kheo, lai trong dai ching chw Thién Ay,
mot sb vai ngan chuw Thién (nhw trwdc) mot sb vai tram chw
Thién dén chd Ta &, danh 1é Ta va dirng mot bén. Nay céac
Ty-kheo, sau khi dirng mét bén, chw Thién 4y da néi véi Ta
nhw sau: "Nay Hién gia, trong tién kiép nay dic Thé Téon,
bac A-la-han, Chanh Pang Giac nay ra doi... (nhw doan
kinh sb 30)".

33. Nay cac Ty-kheo, nhw vay Nhw Lai khéo chirng dat
phap gi¢i nay, Nhw Lai nh¢& chw Phat qua khr, nhirng vi
nay da nhap Niét-ban, da doan cac chwéng dao, da chdm
dirt sy luan héi, da thoat ly moi dau khé.

Nhw Lai cling nhé dén chiing tanh cac vi nay cling nhé
dén danh tanh, ciing nhé dén toc tanh, ciing nhé dén tudi
tho, cling nh& dén hai vj dé ttr, cling nhé dén cac Tang hoi
nhw sau:

"Cac bac Thé Tén nay, sanh tanh la nhw vay, danh tanh

and with these to see the Sudassi devas, and with all of
these to see the Akanittha devas. [53]

And there many thousands of devas came, saluted me
and stood to one side, saying: “Sir, it is ninety-one aeons
since the Lord Buddha Vipassi appeared in the world...” (as
verses 29 — 30).

3.33. ‘And so it is, monks, that by his penetration of the
fundamentals of Dhamma®'* the Tathagata remembers the
past Buddhas who have attained final Nibbana, cutting
through multiplicity,**® blazing a trail, have exhausted the
round,**® have passed by all suffering;

he recalls their births, their names, their clan, [54] their
life-span, their twin-disciples, their assemblies of disciples:

“These Blessed Lords were born thus, were called thus,
thus was their clan, thus was their morality, their Dhamma,
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la nhw vay, téc tanh la nhw vay, gi¢i hanh la nhw vay, phap
hanh la nhw vay, tué hanh la nhw vay, tri hanh la nhw vay,
giai thoat la nhuw vay".

Thé Ton thuyét phap nhw vay. Cac vi Ty-kheo ay hoan hy
tin tho 101 day cua The Ton.
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their wisdom, their dwelling, thus was their liberation.’ "3’

Thus the Lord spoke, and the monks, delighted, rejoiced
at his words.

Notes

The numbers in square brackets [ ] in the actual text refer
to the page number of the Digha Nikaya of the Pali Text
Society's edition in Pali.

259. This Sutta, the Mahapadana Sutta, marks the
beginning of a new division and a new atmosphere. The
division is called ‘great’ probably merely because most of
the Suttas in it include mahéd ‘great’ in their titles.
Mahapadana = Maha-apadana. Apadana (which is also the
title of a book of the Khuddaka Nikaya) means ‘legend, life-
story’: here of the last seven Buddhas as exemplified by
Vipassi, whereas in the Khuddhaka Nikaya the stories are
those of Arahants. The Sutta as it stands is clearly a late
one, though with some earlier elements.

260. A fortunate aeon is one in which one or more
Buddhas are born: the present aeon is one of five Buddhas,
four of whom have already appeared.

261. The ficus religiosa. Descendants of the original tree
are preserved at Bodh Gaya and Anuradhapura (Sri Lanka).

262. Cf. MN 123.4.
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263. Identical, except for the ‘refrains’, with MN 123.8-end
(MLS iii, pp. 165-169).

264. Dhammata: that which is in accordance with
Dhamma as universal law.

265. This is said to be one of the hell-states (cf. n.244).
266. The Four Great Kings (DA) (cf. DN 11.69).

267. Again, the Four Great Kings.

268. Varanasi (Benares).

269. A symbol of royalty.

270. All these things are symbolic, according to DA.
Standing on the earth denotes the four ‘roads to power’
(iddhipadani). Facing north denotes the multitude to be won
over. The seven steps are the seven factors of
enlightenment (bojjhangd). The sunshade denotes
liberation. Looking round denotes unobstructed knowledge.
The bull's voice denotes the turning of the wheel, and the
declaration of his last birth the ‘lion’s roar’ of Arahantship to
be.

271. Thus this light appears twice, at the conception and
the birth of the Bodhisatta.

272. These marks are treated in extenso in DN 30.14ff.
See notes there.

273. Related to vipassana ‘insight’ (also as a meditation




practice: cf. n.287 and DN 22).

274. Bearing in mind that the life-span of human beings at
this time was supposedly 80,000 years (1.7). What follows is
told, with reference to the Buddha Gotama, in the
introduction (nidanakatha) to the Jatakas. Cf. Warren, BT,
pp. 56ff.

275. Antepuram: lit. ‘inner dwelling’, generally means
‘harem’, and according to 1.38 Vipassi was in fact attended
solely by women. DA says he dismissed them and sat alone
grieving, ‘as if pierced to the heart by this first dart.’

276. Reading siro ‘head’. RD follows different MSS which
read saro ‘voice’. Cf. 2.14.

277. Pabbajita: we might say, the nearest equivalent of a
Buddhist monk. In the Nidanakatha (n.274), where all four
signs are specifically said to be sent by the gods, this is
rationalised: ‘Now although there was no Buddha in the
world, and the charioteer had no knowledge of either monks
or their good qualities, yet by the power of the gods he was
inspired to say, “Sire, this is one who has retired from the
world” ’ (Warren’s translation).

278. This can be either taken as ‘universal law’ or, with a
slight anachronism (in implied agreement with n.277) as the
Buddhist teaching. ‘Well and truly’ renders sadhu. ‘Does
good actions’ renders kusala-kiriya lit. ‘doing skilful actions’,
which has a definitely Buddhist ring.

279. Conventional for ‘a very large number’.
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280. Vipassi is here called the Bodhisatta for the first time,
having now ‘gone forth’.

281. There is a play on words here: jayati ca (there is
birth), jiyati ca (there is decay), miyati ca (there is dying): the
first two terms are linked by alliteration, the second and third
by rhyme.

282. Yoniso manasikara. yoni means ‘womb’, hence
‘source, origin’. The phrase really means ‘going back to the
root of the matter’- here, with perfect penetration; for lesser
mortals, to a corresponding degree.

283. The realisation of dependent origination
(paticcasamuppada): see Introduction, p. 34. Here and in
DN 15, only links 3-12 of the usual series are given (cf.
n.286).

284. Bhava: the process of ‘coming-to-be’. It also
corresponds to the first two links not given here, which
represent the ‘coming-to-be’ process in a past life.

285. Phassa. See n.86.

286. DA explains that VipassT's reflection went back only
to the beginning of this life.

287. RD comments: ‘As this is not a stock phrase...it
doubtless contains a play on the name Vipassi.’

288. He became an Arahant.

289. Atakkavacaro: beyond the sphere of logical thought’




69

(cf. n.97). That can only be realised by insight, not by
reasoning alone.

290. Alaya-rama: ‘delighting in a basis’ (i.e. something it
can cling to).

291. Ida-paccayata: ‘being conditioned by this’ (i.e. the
fact that everything has some specific condition).

292. Paticca-samuppada (n.283).

293. Sankhara: may here be loosely paraphrased as ‘the
emotions’.

294. Upadhi: all factors conducive to clinging, and hence
to rebirth.

295. In other versions he is called Brahma Sahampati (a
mysterious title), and is identified with the Supreme Brahma
(though in the Buddhist view his supremacy is distinctly
relative: cf. DN 11).

296. Bhavissanti dhammassa afifiataro ti. The meaning is
quite plain, but 1.B. Horner, piously following the (second)
thoughts of her teacher Mrs Rhys Davids, renders (MN 26 =
MLS i, p. 212): ‘(but if) they are learners of dhamma they will
grow’, thus giving bhavissanti the pregnant sense of ‘(more)
becoming’ which Mrs Rhys Davids arbitrarily read into it
wherever possible. Mrs Bennett in her version makes a
different mistake: ‘would not be informed of the Truth’,
taking affataro as incorporating the negative prefix.

297. This is, of course, superior to all those mentioned in
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n.140.

298. Sumedho: the name of the Brahmin who, going forth
under Buddha Dipankara, was to become the Buddha
Gotama.

299. Pamuicantu saddharn. This has been strangely
misinterpreted, e.g. ‘renounce your empty faith’ (Mrs RD),
and ‘abandon blind beliefs’ (Bennett), through a misreading
of DA. The Sub-Commentary renders it: ‘let them declare
their faith’.

300. A half-brother of Vipassi.

301. Cf. n.172.

302. The heavenly world that alone was open to people
before the appearance of a Buddha.

303. This is a profounder insight than that mentioned in
verse 11.

304. The attainment of Nibbana (the ‘Deathless’) is now
open to people by following the Buddha’s teaching.

305. The number is, of course, even more absurd than the
previous 84,000. It is based on the statement that Vipassi
had an ‘assembly’ of that number.

306. ‘Rose-Apple Land’, i.e. India.

307. = Dhp. 184.




308. = Dhp. 183.

309. = Dhp. 185.

310. Cf. DN 3.1.1.

311. The realm where Non-Returners are reborn.

312. Marisa: ‘Sir’. They do not recognise him as the Lord.

313. As Non-Returners.

314. Dhammadhatu: ‘the Dhamma-Element'.

315. Paparica. According to Ven. Nanananda, Concept
and Reality (BPS 1971) this means man’s ‘tendency
towards proliferation in the realm of concepts’.

316. The round of rebirths.

317. Burmese and Thai texts add a statement that the

Buddha was also told about these matters by devas: cf.
1.15.
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