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9. Kinh Potthapada (Bé-tra-ba-lau) (P. Potfthapada
Sutta, H. filMZ£4%) twong dwong bai kinh cung twa dé
trong bd Trwong A-ham.” Kinh nay day cach chdm dut cac
tap twédng bang phwong phap sbng dao dirc, tu tap thién
dinh, phat trién tri tué d& vwot qua ba hinh thai: Chap nga
qua hinh twéng, chap nga qua cac dac diém than, chap nga
qua khir va twong lai. Khéng nén méat thoi gio cho cac cau
chuyén siéu hinh, hay siéng tu bén chan ly Thanh dé giac
ngod va giai thoat.

9. Pofthapada Sutta: About Potthapada (States of
Consciousness). The ascetic Potthapada tells the Buddha
that he and his fellows have been debating about ‘the higher
extinction of consciousness’, and seeks a ruling on the
matter. The Buddha says those who think mental states
arise and pass away by chance are quite wrong. He lists the
various jhana states, showing how perception can be
‘controlled’. Potthapada says he has never heard anything
like all this before. The discussion moves to various kinds of
possible self, all of which the Buddha refutes, and to the
‘unanswered questions’ and the reason for their not being
answered. Citta, son of an elephant-trainer, joins in the
discussion, and finally, while Potthapada becomes a lay-
follower, Citta becomes a bhikkhu and soon gains
Arahantship. In this Sutta we first find the parable of the
man who said he was in love with the most beautiful girl in
the country, without knowing who she was or what she
looked like.

Viét Dich tr Pali: HT. Thich Minh Chéau

English Translation from Pali: Maurice Walshe

1. Nhw vay t6i nghe.
MGt thoi The Ton & tai Savatthi (Xa-vé), rieng Jetavana
(Ky vién), viwdn Anathapindika (Cap C6 Béc).

Luc b4y gi®r, du si ngoai dao Potthapada (B6-sa-ba-lau)
cung vo&i dai chung du si ngoai dao khoang ba tram vi, & tai
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[178] 1. THUS HAVE | HEARD. Once the Lord was
staying at Savatthi, in Jeta’s grove, in Anathapindika’s park.

And at that time the wanderer Potthapada was at the
debating-hall near the Tinduka tree, in the single-halled park




vwon cua hoang hau Mallika (Mat-lé-vién) tén la Ekasalaka
c6 hang ,réo céy, tinduka, mét hoi thao trwdong luan ban ve
chanh kién, ta kién.

2. Luc bay gid Thé Tén, vao budi sang dap y cam bat vao
Savatthi khat thwc. R6i Thé Tén tw nghi: "Nay con quéa sém
dé di khat thuc tai Savatthi,

Ta hay di dén vwdn cia hoang hau Mallika tén I3
Ekasalaka, c6 hang rao cay tinduka, mét héi thao trwong
ludn ban chanh kién, ta kién, d& gap du si ngoai dao
Potthapada".

Va Thé Tén di dén vwdn cha hoang hau Mallika, tén Ia
Ekasalaka, c6 hang rao cay tinduka, mét héi thao trwong
luan vé chanh kién, ta kién.

3. Luc bay gi® du si ngoai dao Potthapada ngbi vé&i dai
chiing du sT ngoai dao, dang 6n 2o, la I0i, Ion tiéng ban luan
nhirng van dé phu phiém nhw cau chuyén vé vua chua; cau
chuyén vé &n trom, cau chuyén vé dai than; cau chuyén vé
binh linh; cac cau chuyén vé hai hung; cau chuyen vé chién
tranh;

cau chuyén vé db6 an; cau chuyén vé dé udng; cau
chuyén vé dd méc; cau chuyén vé givong nam; cau chuyén
vé vong hoa; cau chuyén vé hwong liéu; cau chuyén vé ba
con; cau chuyén vé xe cd; cau chuyén vé lang x6m; cau
chuyén vé thj trdn; cau chuyén vé thanh phd; cau chuyén vé
qudc dd; cau chuyén vé dan ba; cau chuyén vé dan éng;
cau chuyén vé vi anh hung;

cau chuyén bén & dwong; cau chuyén tai ché 1y nwéc;
cau chuyén vé ngudi da chét; cac cau chuyén tap thoai; cau
chuyén vé hién trang clOa thé gidi, hién trang clha dai
dwong; cau chuyén vé sy hién hiru va sw khéng hién hiru.

of Queen Mallika,?**

hundred wanderers.

with a large crowd of about three

2. Then the Lord, rising early, took his robe and bowl and
went to Savatthi for alms. But it occurred to him: ‘It is too
early to go to Savatthi for alms.

Suppose | were to go to the debating-hall to see the
wanderer Potthapada?’

And he did so.

3. There Potthapada was sitting with his crowd of
wanderers, all shouting and making a great commotion,
indulging in various kinds of unedifying conversation, such
as about kings, robbers, ministers, armies, dangers, wars,

food, drink, clothes, beds, garlands, perfumes, relatives,
carriages, villages, towns and cities, [179] countries,
women, heroes,

street- and well-gossip, talk of the departed, desultory
chat, speculations about land and sea, talk of being and
non-being.




4. Du si ngoai dao Potthapada thdy Thé Tén twr xa dén,
lién khuyén cao ching cGa minh: "Cac Tén gid hay nhé
tiéng, cac Toén gid hay dng lam 6n.

Nay Sa-mén Gotama dang dén, Ngai wa mén sy tram
lang, vi Dai dirc nay tan than sy trdm Iang. Néu biét chung
nay yén tinh, Ngai cé thé ghé dén day". Nghe néi vay, cac
du si ngoai dao lién im lang.

5. R6i Thé Tén dén du si ngoai dao Potthapada. Va du si
ngoai dao Potthapada bach Thé Tén: "Thién tai Thé Tén!
Hoan nghénh Thé Tén! Da lau Thé Tén khéng qua bd dén
day. M&i Thé Tén ngbi. Day la chd ngdi da soan sdn".

Thé Tén ngdi trén ché da soan sdn. Du si ngoai dao
Potthapada lay mot ghé thap khac va ngdi xubng mét bén.
R&i Thé Tén ndi véi du si Potthapada da ngdi mét bén: "Nay
Potthapada, van dé gi cac vi dang ngdi thao luan? Van dé
gi dang néi ma bj gian doan?"

6. Khi nghe ndi vay du si ngoai dao Potthapada bach Thé
Ton:

- Bach Thé T6n, hay gac mét bén cau chuyén chung toi
dang ngdi ban luan, bach Thé Tén, lat niva Thé Tén nghe lai
cting khéong kho khan gi.

Bach Thé Tén, thu®d xwa xwa l1am, nhiéu vi Sa-mén, Ba-
la-m6én ngoai dao tu hop, ngdi hdi thdo trong gidng dwong
néu Ién van dé s diét tan cac tdng thwong tuwéng.

"Nay Tén gia, tdng thuwong twdng diét tan nhw thé nao?"
M6t vai vi tra |oi: "Khdéng nhan, khéng duyén, cac twéng cua
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4. But Potthapada saw the Lord coming from a distance,
and so he called his followers to order, saying: ‘Be quiet,
gentlemen, don’t make a noise, gentlemen!

That ascetic Gotama is coming, and he likes quiet and
speaks in praise of quiet. If he sees that this company is
quiet, he will most likely want to come and visit us.” At this
the wanderers fell silent.

5. Then the Lord came to Potthapada, who said: ‘Come,
reverend Lord, welcome, reverend Lord! At last the reverend
Lord has gone out of his way to come here. Be seated,
Lord, a seat is prepared.’

The Lord sat down on the prepared seat, and Potthapada
took a low stool and sat down to one side. The Lord said:
‘Potthapada, what were you all talking about? What
conversation have | interrupted?’

6. Potthapada replied:

‘Lord, never mind the conversation we were having just
now, it will not be difficult for the Lord to hear about that
later.

In the past few days, Lord, the discussion among the
ascetics and Brahmins of various schools, sitting together
and meeting in the debating-hall, has concerned [180] the
higher extinction of consciousness,?” and how this takes
place.

Some said: “One’s perceptions arise and cease without
cause or condition.




con nguwoi sinh va diét!

Khi twdng sanh con ngudi cé twdng, khi twdng diét con
nguw®i khong co twdng". Nhw vay, mét vai vi giai thich sy
diét tan cac tang thuwong twdong.

Vé van dé nay, nguoi khac lai néi nhw sau: "Cac Tén gia,
sw kién khéng phai nhw vay. Nay Tén gia, twédng la tw nga
clia con ngwdi, chinh twédng ay dén va di. Khi twéng ay dén
thi con ngudi co twdng, khi twdng Ay di thi con nguei khéng
c6 twdng". Nhw vay mot vai vi giadi thich sy diét tan cac tang
thwong twédng.

VAan dé nay, nguoi khac lai néi nhw sau: "Cac Tén gia, sw
kién khong phai nhw vay. Nay Tén gia, cé nhirng Sa-mén,
Ba-la-mén cé dai than thdng va dai oai lyc.

Chinh nhi*rng vi nay khién twdng nhap vao trong nguoi
va ciing kéo twdng ra ngoai nguoi ay. Khi cac vi nay khién
twdng nhap vao trong ngudi, nguwdi dy cé twdng, khi kéo
twdng ra ngoai, nguwdi ay khdng co twéng".

Nhw vay mét vai vi giai thich sy diét tan cac tang thwong
twdng.

Vé van dé nay, ngudi khac lai néi nhw sau: "Cac Tén gia,
sw kién khdong phai nhw vay. Nay Ton gia, cé nhirng vi thién
than co6 dai than théng, c6 dai oai lwc, chinh nhirng vi nay
khién twéng nhap vao trong ngudi va kéo twdng ra ngoai
nguoi dy. Khi cac vi nay khién twéng nhap vao trong ngudi,
nguoi ay cé twéng, khi kéo twdng ra ngoai, nguwdi y khéng
co twdng".

Nhw vay mét vai vi giai thich sw diét tan cac tang thuwong
twdng. Bach Thé Tén, luc by gi® con twdng niém dén Thé
Tén: "Mong Thé Tén c6 mat & day! Mong Thién thé c6 mat
& day! Ngai rat tinh thong nhirng phap nay. Chac chan Thé

When they arise, one is conscious, when they cease, then
one is unconscious.” That is how they explained it.

But somebody else said: “No, that is not how it is.
Perceptions®® are a person’s self, which comes and goes.
When it comes, one is conscious, when it goes, one is
unconscious.”

Another said: “That is not how it is. There are ascetics and
Brahmins of great powers, of great influence.

They draw down consciousness into a man and withdraw
it. When they draw it down into him, he is conscious, when
they withdraw it, he is unconscious.”*’

And another said: “No, that is not how it is. There are
deities of great powers, of great influence. They draw down
consciousness into a man and withdraw it. When they draw
it down into him, he is conscious, when they withdraw it, he
is unconscious.”2%®

It was in this connection that | thought of the Lord: “Ah,
surely, the Blessed Lord, the Well-Farer, he is supremely
skilled®®® about these matters! The Blessed Lord well
understands the higher extinction of consciousness.”

What then, Lord, is this higher extinction of

consciousness?’




Ton biét rd sy diét tan cac tang thuwong twdng".
Bach Thé Ton, sy diét tan cac tang thwong twdng nhw
thé nao?

7. Nay Potthapada, nhirng Sa-mén, Ba-la-mbn nao da
noi: "Khdéng nhan, khéng duyén, cac twdng cua con nguoi
sinh va diét". Nhirng vi nay da sai lac ngay tr ban dau. Vi
sao vay?

Nay Potthapada, chinh vi c6 nhan, cé duyén, cac twédng
cla con ngudi sinh va diét. Chinh do sy hoc tap, mét loai
twdng sanh, chinh do sw hoc tap, mét loai twédng diét.

Va Thé Ton noi:
- Sy hoc tap ay la gi? Nay Potthapada, nay & doi Nhw
Lai xuat hién, la bac A-la-han, Chanh Bién Tri...

(nhw kinh Sa-mén qua, doan kinh sb 40-43 trir doan két
cia moi doan) than nghiép, ngl* nghiép thanh tinh, mang
séng trong sach, gioi hanh day da, ho tri cac can, chanh
niém tinh giac va biét tri tuc.

Nay Potthapada, thé nao la Ty-kheo gi¢i hanh day da? O
day nay Potthapada, Ty-kheo tir bd sat sanh, tranh xa sat

7. ‘In this matter, Potthapada, those ascetics and
Brahmins who say one’s perceptions arise and cease
without cause or condition are totally wrong. Why is that?

One’s perceptions arise and cease [181] owing to a cause
and conditions. Some perceptions arise through training,
and some pass away through training.’

‘What is this training?’, the Lord said. ‘Potthapada, a
Tathagata arises in this world an Arahant, fully-enlightened
Buddha, endowed with wisdom and conduct, Well-Farer,
Knower of the worlds, incomparable Trainer of men to be
tamed, Teacher of gods and humans, enlightened and
blessed.

He, having realised it by his own super-knowledge,
proclaims this world with its devas, maras and Brahmas, its
princes and people.

He preaches the Dhamma which is lovely in its beginning,
lovely in its middle, lovely in its ending, in the spirit and in
the letter, and displays the fully-perfected and purified holy
life.




sanh, bd truong, bd kiém, biét tam quy, cé long tir, song
thwong xét hanh phic cua tat ca chung sanh va loai hiru
tinh. Nhw vay la gi¢i hanh cta vi ay trong gidi luat ...

(nhw kinh Sa-mén qué, doan kinh sb 43-62)... nhw dung
&o thuat dé yén 6n, dé khdi lam céac diéu da hira... ngan
nglra cdng hiéu cta thubc. Con vj 4y thi tranh xa céac ta
mang ké& trén... nhu vay la giéi hanh cda vi 4y trong gioi
luét.

8. Nay Potthapada, va nhw vay Ty-kheo 4y nh& day da
gi&i luat nén khéng thay so hai tir moét ché nao vé phwong
dién ho tri gi¢i luat. Nay Potthapada, nhw mét Sét-dé-ly da
lam |1& quan danh, da hang phuc ké thu dich, khéng con thay
so hai ttr chd nao niva vé phuwong dién thu dich.

Ciing vay, nay Potthapada, Ty-kheo ay nh& day da gioi
luat nén khong thay so hai tvr mot chd nao vé phwong dién
hé tri gidi luat. Vi &y nhd day da gidi luat cao quy nay, nén
hwédng lac tho ndi tdm khéng 16i 1Am. Nhw vay, nay
Potthapada, Ty-kheo day da gidi luat.

9. Nay Potthapada, thé nao la Ty-kheo ho tri cac can?
Nay Potthapada, khi mat thay sac, Ty-kheo khong nam gity
twdng chung, khéng ndm gilr twéng riéng.

Nhirng nguyén nhan gi, vi con méat khéng dwoc ché ngu,
khién tham &i wu bi, cac ac, bat thién phap khéi Ién, Ty-
kheo tw ché ngw nguyén nhan 4y, ho tri con mat, thwc hanh
sw hd tri con mat.

Khi tai nghe tiéng... mii nglri hwong... lwdi ném vi... than
cdm xuc... y nhan thirc cac phap, vi ay khédng ndm gil
twéng chung, khéng nam gil twdng riéng.

A disciple goes forth and practises the moralities (Sutta 2,
verses 41 — 62). That for him is morality.

8. ‘And then, Potthapada, that monk who is perfected in
morality sees no danger from any side... (as Sutta 2, verse
63).

In this way he is perfected in morality.

9 — 10. He guards the sense-doors, etc. (Sutta 2, verses
64 — 75). [182]




Nhirng nguy&n nhan gi, vi y can khéng dwoc ché nguw,
khién tham &i wu bi, cac ac béat thién phap khai 1én, Ty-kheo
ché ngw nguyén nhan &y, ho tri y can, thwec hanh sy hd tri y
can.

Vi 4y, nh& sw ho tri cao quy cac can ay, nén hwéng lac
tho, ndi tam khong 16i lam. Nhw vay, nay Potthapada, Ty-
kheo hd tri cac can... (nhw kinh Sa-mén qué, doan kinh sb
65-74)...

10. Khi quan tw than da xa ly nam trién cai 4y, han hoan
sanh; do han hoan, nén hy sanh; do tdam hoan hy, than
dwoc khinh an; do than khinh an, lac tho sanh; do lac tho,
tam dwoc dinh tinh.

Ty-kheo, ly duc, ly b4t thién phap, chirng va tra thién th
nhat, mét trang thai hy lac do ly duc sanh véi tam, voi to.
Duc twéng xwa kia cla vi &y dwoc diét trov,

va khi twdng hy lac vi diéu chan that do ly duc sanh khéi
l&n, vi &y c6 twdng hy lac vi diéu chan that, do ly duc sanh.

Nhuw vay do hoc tap, mét twdng khéi 1én, cling do hoc
tap, moét twdng diét triv.

Va Thé Tén néi: "D6 la sw hoc tap Thé Ton néi dén".

11. Lai nlra, n‘éy Potthapada, Ty-kheo diét tam, diét t,
chirng va tru‘thién th&r hai, mot trang thai hy lac do dinh
sanh, khéng tam khong t, ndi tinh nhat tam.

Twdng hy lac vi diéu chon that do ly duc sanh xua kia
cua vi ay dwoc diét trtr. Va khi twédng hy lac vi diéu chon
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Having reached the first jhana, he remains in it. And
whatever sensations of lust that he previously had
disappear.

At that time there is present a true but subtle perception of
delight and happiness,”*® born of detachment, and he
becomes one who is conscious of this delight and
happiness.

In this way some perceptions arise through training, and
some pass away through training.

And this is that training’, said the Lord.

11. ‘Again, a monk, with the subsiding of thinking and
pondering, by gaining inner tranquillity and unity of mind,
reaches and remains in the second jhana, which is free from
thinking and pondering, born of concentration, filled with
delight and happiness.

His former true but subtle perception of delight and
happiness born of detachment vanishes. At that time there




that do dinh sanh khdi 1&n, vi 4y c6 twdng hy lac vi diéu
chon that do dinh sanh.

Nhw vay do hoc tap, mét twdng khai 1én, cling do hoc tap
moét twdng diét triv.

Va Thé Tén néi: "Do 1a sy hoc tap Thé Tén noi dén".

12. "Lai nlra nay Potthapada, Ty-kheo ly hy tri xa, chanh
niém tinh giac, than cam sy lac tho ma cac bac Thanh goi la
"Xa niém lac tru", chirng va tru thién th ba.

Twdng hy lac chon that vi diéu do dinh sanh xwa kia cua
vi &y dwoc diét trr. Va khi twdng xa lac vi diéu chon that
kh&i I&n, vi &y c6 twdng xa lac vi diéu chon that.

Nhw vay do hoc tap, mét twdng khéi Ién va cling do hoc
tap, moét twdng diét triv.

Va Thé Tén néi: "D6 la sw hoc tap Thé Ton néi dén".

13. Lai nlra nay Potthapada, Ty-kheo xa lac, xa kho, diét
hy, wu d& cam tho trudc, chieng va tra thién the tw khong
kho khéng lac, xa niém thanh tinh.

Nhw vay xa lac chon that vi diéu xwa kia cta vi ay duoc
diét trtr. Va khi twédng xa lac, xa kho vi diéu chon that khai
l&n, vi &y c6 twdng xa lac, xa khd vi diéu chon that.

Nhw vay do hoc tap mét twéng khéi 1én, cling do hoc tap
mot twdng diét trr.

Va Thé Ton ndi: "D6 1a sw hoc tap Thé Ton noi dén”.

arises a true but subtle perception [183] of delight and
happiness born of concentration, and he becomes one who
Is conscious of this delight and happiness.

In this way some perceptions arise through training, and
some pass away through training.

12. ‘Again, after the fading away of delight he dwells in
equanimity, mindful and clearly aware, and he experiences
in his body that pleasant feeling of which the Noble Ones
say: “Happy dwells the man of equanimity and mindfulness”,
and he reaches and remains in the third jhana.

His former true but subtle sense of delight and happiness
born of concentration vanishes, and there arises at that time
a true but subtle sense of equanimity and happiness, and he
becomes one who is conscious of this true but subtle sense
of equanimity and happiness.

In this way some perceptions arise through training, and
some pass away through training.

13. ‘Again, with the abandonment of pleasure and pain,
and with the disappearance of previous joy and grief, he
reaches and remains in the fourth jhana, a state beyond
pleasure and pain, purified by equanimity and mindfulness.

His former true but subtle sense of equanimity and
happiness vanishes, and there arises a true but subtle
sense of neither happiness nor unhappiness, and he
becomes one who is conscious of this true but subtle sense
of neither happiness nor unhappiness.

In this way some perceptions arise through training, and
some pass away through training.




14. Lai nira nay Potthapada, v&i sy vwot thoat moi sac
twdng, v&i sw diét trir moi chwéng ngai twdng, véi s khdong
tac y dbi voi dj twdng, Ty-kheo nghi rang: "Hw khéng la vo
bién", chirng va tri Khéng vé bién x&r. Nhw vay sac twdng
xwa kia cta vi ay duoc diét triv. Va khi twéng Khdng vé bién
X vi diéu chon that khéi 1&n, vi &y co twdng Khong vo bién
X vi diéu chon that.

Nhw vay do sw hoc tap, mét twédng khéi Ién, cling do hoc
tap mot twdng diét trir.

Va Thé Tén néi: "D6 la sw hoc tap Thé Tén noi dén".

15. Lai nlra nay Potthapada, véi sy vwot thoat moi
Khéng vo bién x&, Ty-kheo nghi rang: "Thirc la vo bién",
chirng va trd Thirc vo6 bién x&r. Nhw vay twédng Khéng vo
bién x& vi diéu chon that xwa kia cta vi &y dwoc diét triv, va
khi twédng Thirc vd bién x& vi diéu chon that khéi 1&n, vi ay
c6 twdng Thirc vo bién x&r vi diéu chon that.

Nhw vay do hoc tap, mét twédng khéi Ién, cling do hoc
tap, mot twdng diét triv.

Va Thé Tén néi: "D6 la sw hoc tap Thé Ton néi dén".

16. Lai nira nay Potthapada, v&i sy vwet thoat moi Thire
vO bién x&, Ty-kheo nghi rang: "Khéng cé vat gi" chirng va
tri V6 s& hiru x&¢r. Nhw vay twdng Thirc vo bién x(&r vi diéu
chon that xwa kia clia vi &y dwoc diét triv. Va khi twéng Vo
s& hiru x& vi diéu chon that khai 1én, vi &y co twéng Vo s&
hru x& vi diéu chon that.

Nhuv vay do hoc tap, mét twdng khéi 1én, cling do hoc
tap, mot twdng diét triv.

Va Thé Tén néi: "D6 la sw hoc tap Thé Tén néi dén".

17. Lai nira nay Potthapada, khi Ty-kheo & noi day tw
minh khé&i twéng, vi nay tiép tuc di tr twdng nay dén tuéng
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14. ‘Again, by passing entirely beyond bodily sensations,
by the disappearance of all sense of resistance and by non-
attraction to the perception of diversity, seeing that space is
infinite, he reaches and remains in the Sphere of Infinite
Space.

In this way some perceptions arise through training, and
some pass away through training.

15. ‘Again, by passing entirely beyond [184] the Sphere of
Infinite Space, seeing that consciousness is infinite, he
reaches and remains in the Sphere of Infinite
Consciousness.

In this way some perceptions arise through training, and
some pass away through training.

16. ‘Again, by passing entirely beyond the Sphere of
Infinite Consciousness, seeing that there is no thing, he
reaches and remains in the Sphere of No-Thingness, and
he becomes one who is conscious of this true but subtle
perception of the Sphere of No-Thingness.

In this way some perceptions arise through training, and
some pass away through training.

And this is that training’, said the Lord.

17. ‘Potthapada, from the moment when a monk has
gained this controlled perception,?** he proceeds from stage




khac cho dén twéng tot dinh. ]

Va vi nay khi dirng tai twéng tot dinh co thé nghi: "Tam
con suy twdng co hai cho ta, tdm khdéng suy twdng méi tot
cho ta.

Néu ta ct tiép tuc suy twdng, khi nhitng twédng nay cla
ta diét di, cac thé twdng khac lai khéi 1én, ta hay dirng co
suy twéng".

Do khéng co suy twdng, cac twéng kia diét tan va cac thé
twdng khac khong khéi 1&n, vi 4y cdm tho sw diét tan.

Nhuw vay, nay Potthapada, la sw chirng dat tri tué diét tri
dan dan céc tang thwong twéng.

18. Nay Potthapada, nguoi nghi thé nao? Trwdc day
ngwoi da nghe sy chirng dat tri tué diét trev dan dan cac
tang thwong twdng nay khéng?

- Bach Thé Ton, con khong cé nghe. Bach Thé Ton,
nhwng nay con hiéu I&i néi cta Thé Tén.

- Nay Potthapada, khi Ty-kheo & day ty minh khéi twéng,
vi nay tiép tuc di tlr twdng nay dén tuwdng khac cho dén
twdng tét dinh.

Va vi nay, khi dirng lai twéng tot dinh c6 thé nghi: "Tam
con suy twdng, co hai cho ta, tam khéng suy twéng mai tot
cho ta.

Néu ta cir tiép tuc suy twdng khi nhirng twéng nay cla ta
diét di, cac thé twédng khac lai khéi Ién. Vay ta hay dirng co
suy twdng".

Va vi nay khéng c6 suy twédng. Do khdéng co suy twéng,
cac twdng kia diét tan va cac thé twdng khac cling khéng
khéi 1én. Vi &y cdm tho sw diét tan.
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to stage till he reaches the limit of perception.

When he has reached the limit of perception it occurs to
him: “Mental activity is worse for me, lack of mental activity
IS better.

If | were to think and imagine,”*? these perceptions [that |
have attained] would cease, and coarser perceptions would
arise in me. Suppose | were not to think or imagine?”

So he neither thinks nor imagines. And then, in him, just
these perceptions arise, but other, coarser perceptions do
not arise. He attains cessation.

And that, Potthapada, is the way in which the cessation of
perception is brought about by successive steps.

18. ‘What do you think, Potthapada? Have you heard of
this before?’

‘No, Lord. As | understand it, the Lord has said:

“Potthapada, from the moment when a monk has gained
this controlled perception, he proceeds from stage to stage
until he reaches the limit of perception... He attains
cessation [185] ...




_Nhw vay nay Potthapada la sy chirng dat tri tué diét triv
dan dan cac tang thwong twéng.

- Nhu vay la phai, nay Potthapada!

19. - Bach Thé Tén, Thé Tén chi n6i dén mot twdng tuyét
dinh hay nhiéu twéng tuyét dinh?

- Nay Potthapada, Ta noi dén mét twdng tuyét dinh va
cling ndi dén nhiéu twdng tuyét dinh.

- Bach Thé Ton, lam sao Thé Tén ndi dén mot twdng
tuyét dinh va cling néi dén nhiéu twéng tuyét dinh?

- Nay Potthapada, tuy theo vi &y cdm tho sy diét tan (cla
mét twdng) sau twdng khac, vi ay dat toi nhiéu tuyét dinh
sai khac, cai nay tlep theo cai kia cho dén tuyét dinh cudi
cung ma Ta néi dén nhiéu twéng tuyét dinh.

Nay Potthapada nhw vay Ta néi dén mét twéng tuyét
dinh va ciling néi dén nhiéu twdng tuyét dinh.

20. - Bach Thé Tén, twdng khdi trwdc, tri khéi sau; hay
tri khoi trvdc twong khoi sau; hay twdng va tri clng khoi
mot Ian khong trwdc khdng sau?

- Nay Potthapada, twédng khéi trwdc tri méi khéi sau, do
twdng sanh, tri m&i sanh. Vi 4y tué tri: "Do duyén twéng, tri
sanh ra noi ta".

Nay Potthapada, v&i |16 day nay can phai hiéu twéng
sanh trwdc tri sanh sau, twdng sanh tri méi sanh.

and that is the way in which the cessation of perception is
brought about by successive steps.”

‘That is right, Potthapada.’

19. ‘Lord, do you teach that the summit of perception is
just one, or that it is many?’

‘| teach it as both one and many.’

‘Lord, how is it one, and how is it many?’

‘According as he attains successively to the cessation of
each perception, so | teach the summit of that perception:
thus | teach both one summit of perception, and | also teach
many.’

20. ‘Lord, does perception arise before knowledge, or
knowledge arise before perception, or do both arise
simultaneously?’

‘Perception arises first, Potthapada, then knowledge, and
from the arising of perception comes the arising of
knowledge. And one knows: “Thus conditioned, knowledge
arises.”

In this way you can see how perception arises first, and
then knowledge, and that from the arising of perception
comes the arising of knowledge

11




21. - Bach Thé Tén, twédng c6 phai la tw nga cda con
nguw®i hay twédng khac, tw nga khac?

- Nay Potthapada, ngwoi hiéu tw nga nhw thé nao?

- Bach Thé Tén, con hiéu tw nga la thé phu, cé sac, do
bon dai hinh thanh, va do doan thwc nudi dwéng.

- Nay Potthapada, néu tw nga la thé phu, c6 sac, do bén
dai hinh thanh va do doan thyc nubi dwéng, nhw vay nay
Potthapada, twédng khac va tw ngad khac. Nay Potthapada,
v&i s nhan thirc nay, can phai hiéu, twéng khac va tw nga
khac.

Nay Potthapada, gid st tw nga &y la thd phu, cé sac, do
bdn dai hinh thanh va do doan thwc nudi dwéng, tuy vay
mot vai twdng khac ctia nguwdi y khéi 18n, mét vai twéng
khac diét xuéng. Nay Potthapada, v&i sw nhan thére nay can
phai hiéu twdng khac, tw nga khac.

~22. - Bach Thé Ton, con hiéu tw nga 1a do y s& thanh,
day da moi chi tiét I&n nhd, day du cac can.

- Nay Potthapada, néu tw nga la do y s& thanh, day du
moi chi tiét |&én nhd, day da cac can, nhw vay nay
Potthapada, v&i sw nhan thirc nay, can phai hiéu twdng
khac, tw nga khac.

Nay Potthapada, gid sk tw nga 4y 1a do y s& thanh, day
dd moi chi tiét I&n nhd, day dd cac can, tuy vay mot vai
twdng khac clia nguwdi ay khdi 1én, mét vai twédng khac diét
xudng.

Nay Potthapada, v&i sw nhan thirc nay, can phai hiéu
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21. ‘Lord, is perception a person’s self, or is perception
one thing, and self another?’?**

‘Well, Potthapada, do you postulate®'® a self?’ [186]

‘Lord, | postulate a gross self, material, composed of the
four elements, and feeding on solid food.’

‘But with such a gross self, Potthapada, perception would
be one thing, and the self another. You can see that in this
way.

Given such a gross self, certain perceptions would arise in
a person, and others pass away. In this way you can see
that perception must be one thing, the self another.?*

22. ‘Lord, | postulate a mind-made self complete with all
its parts, not defective in any sense-organ.’?*’

‘But with such a mind-made self, perception would be one




twdng khac, tw nga khac.

- Bach Thé Tén, con hiéu tw nga 1a vé sac, do twdng sé&
thanh.

23. - Nay Potthapada, néu tw nga la vo séc, do twdng sé&
thanh, v&i sw nhan thirc nay Potthapada, can phai hiéu
twdng khac, tw nga khac.

Nay Potthapada, gid sw tw nga 1a vo sac, do twédng s&
thanh, tuy vay, mét vai twdng khac ctia nguoi khéi 1én, mot
vai twdng khac diét xudng. Nay Potthapada, v&i sy nhan
thirc nay, can phai hiéu twéng khac, tw nga khéc.

24. - Bach Thé Tén, con ¢6 thé hiéu dwoc chang "twéng
la tw nga cua con nguwdi" hay "twéng khac, tw nga khac"?

- Nay Potthapada, that khoé cho ngwoi biét dwoc "twéng
la tw nga cta con nguoi" hay "twdng khac, tw nga khac", vi
nguwoi co di kién, cé tin twéng khac, co ly twdng khéc, co
thién tw khac, c6 hanh nguyén khac.

25. - Bach Thé Ton, néu that khd cho con biét dwoc
"twdng la tw nga cua con nguwoi", hay "twédng khac, tw nga
khac" vi con c6 dj kién khac, co tin twéng khac, cé Iy twdng
khac, co thién tw khac, cé hanh nguyén khac,

thoi bach Thé Tén, thé gidi c6 phai 1a thwdng con
khéng? Chi cé quan niém nay la dung sv thwc, ngoai ra la
mé mudi khong?

- Nay Potthapada, Ta khong tra 10i: "Thé gi&i 1a thwdng
con, chi c6 quan diém nay la dung sw thwc, ngoai ra la mé
mudi".

thing, and the self another...” [187]

23. ‘Lord, | assume a formless self, made up of
perception.’?*® ‘But with such a formless self, perception
would be one thing, and self another...’

24. ‘But Lord, is it possible for me to know whether
perception is a person’s self, or whether perception is one
thing, and self another?’

‘Potthapada, it is difficult for one of different views, a
different faith, under different influences, with different
pursuits and a different training to know whether these are
two different things or not.’

25. ‘Well, Lord, if this question of self and perceptions is
difficult for one like me —

tell me: Is the world eterna
opposite false?’

12%*° Is only this true and the

‘Potthapada, | have not declared that the world is eternal
and that the opposite view is false.’
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- Bach Thé Ton, cd phai thé gidi 1a vo thwong, chi co
quan diém nay la dung sv thyc, ngoai ra Ia mé mudi khdng?

- Nay Potthapada, Ta khong trd Ioi: "Thé gidi 1a vo
thwong, chi cé quan diem nay la dang sy thwc, ngoai ra la
mé mudi".

- Bach Thé Ton, co6 phai thé gioi nay 1a hiru bién, chi co
quan diém nay la dung sy thwc, ngoai ra la mé mudi khéng?

- Nay Potthapada, Ta khéng trd 1oi: "Thé gidi la hivu bién,
chi c6 quan diém nay la dung sv thwc, ngoai ra la mé mudi".

- Bach Thé Tén, cé phai thé gi&i la vd bién, chi c6 quan
diem nay la dung sv thiwc, ngoai ra la mé mudi khong?

- Nay Potthapada, Ta khong tra 16i: "Thé gidi la vo bién,
chi cé quan diém nay la dung sy thyc, ngoai ra Ia mé mudi”.

26. - Bach Thé Ton, c6 phai sinh mang va than thé 1a
mét, chi cdé quan diém nay la dung sw that, ngoai ra la mé
mudi khéng?

- Nay Potthapada, Ta khg‘)ng tra 1&i: "Than thé va sinh
mang la mét, chi c6 quan diém nay la dung sy thyc, ngoai
ra la mé mudi".

- Bach Thé Ton, c6 phai sinh mang khac, than thé khac?
Chi c6 quan diem nay la dung sv thwc, ngoai ra la mé mudi
khong?

- Nay Potthapada, Ta khong tra loi: "Sinh mang khac,

‘Well, Lord, is the world not eternal?’

‘I have not declared that the world is not eternal...’

‘Well, Lord, is the world infinite,... not infinite?...’ [188]

‘I have not declared that the world is not infinite and that
the opposite view is false.’

26. ‘Well, Lord, is the soul the same as the body, ... is the

soul one thing and the body another?’

‘I have not declared that the soul is one thing and the
body another.’
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than thé khac. Chi c6 quan diém nay la dung sw thuc, ngoai
ra la mé mudi".

27. - Bach Thé Ton, co phai Nhw Lai ton tai sau khi chét?
Chi ¢6 quan diém nay la dung sv thwc, ngoai ra la mé mudi
khéng?

- Nay Potthapada, Ta khong tra 1oi: "Nhw Lai ton tai sau
khi chét. Chi cé quan diém nay la dung sv thwc, ngoai ra la
mé mudi".

- Bach Thé Tén, co phai Nhu Lai khong tdn tai sau khi
chét khéng? Chi c6 quan diém nay la dung sy thwc, ngoai
ra la mé mudi khéng?

- Nay Potthapada, Ta khong tra 16i: "Nhw Lai khong tén
tai sau khi chét. Chi c6 quan diém nay la dung sw thuec,
ngoai ra la mé mudi".

- Bach Thé Ton, c6 phai Nhw Lai ton tai va khong ton tai
sau khi chét. Chi c6 quan diém nay la dung svw thwc, ngoai
ra la mé mudi khéng?

- Nay Potthapada, Ta khong tra o "Nhu Lai ton tai va
khéng ton tai sau khi chét. Chi cé quan diem nay la dang sy
thwe, ngoai ra la mé mudi".

- Bach Thé Tén, c6 phai Nhw Lai khong tén tai va khong
khong ton tai sau khi chét. Chi cé quan diém nay la dang sy
thwe, ngoai ra la mé mudi khéng?

- Nay Potthapada, Ta khong tra 16i: "Nhw Lai khong t,(‘“)n
tai va khong khdng ton tai sau khi chét. Chi c6 quan diém
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27. ‘Well, Lord, does the Tathagata exist after death? Is
only this true and all else false?’

‘I have not declared that the Tathagata exists after death.’

‘Well, Lord, does the Tathagata not exist after death,...

both exist and not exist after death? ...

neither exist nor not exist after death?’

‘I have not declared that the Tathagata neither exists nor
does not exist after death, and that all else is false.’




nay la dung sv thwc, ngoai ra la mé mudi”.

28. - Bach Thé Tén, vi sao Thé Tén khéng tra [&i?

- Nay Potthapada, cau héi nay khéng thudc vé dich gidi
thoat, khéng thudc vé Phap, khong thudc can ban cia pham
hanh, khéng dwa dén yém ly, dén ly tham, dén tich diét, dén
tich tinh, dén théng tri, dén giac ngd, dén Niét ban. Vi vay,
Ta khong tra 1&i.

29. - Bach Thé Tén, vay Thé Tén tra 1&i nhirng gi?

- Nay Potthapada, Ta tra 16i: "Day la khd". Ta tra I&i: "Day
la kho tap". "Ta tra I0i: "Day la kho diét". Ta tra 16i: "Day |a
con duwong dwa dén kho diét".

30. - Bach Thé Tén, vi sao Thé Ton tra 1&i?

- Nay Potthapada, cau hdi nay thudc vé dich giai thoat,
thuéc vé Phap, thubéc can ban cua pham hanh, dwa dén

yém ly, dén ly tham, dén tich diét, dén thang tri, dén giac
ngd, dén Niét ban. Vi vay Ta tra 0.

- Bach Thé Tén, nhw vay la phai. Bach Thién Thé, nhw
vay la phai. Bach Thé Tén, nay da dén thdi Ngai lam gi
Ngai xem la phai lam.

Va Thé Tén tir chd ngdi dirng day ra vé.

31. Thé T6n roi khéi chwa bao lau, nhitng du si ngoai
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28. ‘But, Lord, why has the Lord not declared these
things?’

‘Potthapada, that is not conducive to the purpose, not
conducive to Dhamma, [189] not the way to embark on the
holy life; it does not lead to disenchantment, to dispassion,
to cessation, to calm, to higher knowledge, to
enlightenment, to Nibbana. That is why | have not declared
it

29. ‘But, Lord, what has the Lord declared?’

‘Potthapada, | have declared: “This is suffering, this is the
origin of suffering, this is the cessation of suffering, and this
is the path leading to the cessation of suffering.”

30. ‘But, Lord, why has the Lord declared this?’

‘Because, Potthapada, this is conducive to the purpose,
conducive toDhamma, the way to embark on the holy life; it
leads to disenchantment, to dispassion, to cessation, to
calm, to higher knowledge, to enlightenment, to Nibbana.
That is why | have declared it.’

‘So it is, Lord, so it is, Well-Farer. And now is the time for
the Blessed Lord to do as he sees fit.’

Then the Lord rose from his seat and went away.

31. Then the wanderers, as soon as the Lord had left,




dao &y lién bao vay xung quanh du si ngoai dao Potthapada
va tudn ra nhirng I&i néi mia mai gay gat:

"Potthapada nay la nhw vay, nhirng gi Sa-mén Gotama
noi déu duoc Potthapada tan thanh: "Bach Thé Tén, nhw
vay la phai. Bach Thién Thé nhw vay la phai".

Chang t6i khéong duoc biét Sa-mdn Gotama da thuyét
trinh dit khoat nhirng van dé sau day:

"Thé gi&i la thwdng con", hay "Thé gidi 1a vé thwdng”,

hay "Thé gi&i la hivu bién", hay "Thé gi&i la vo bién",

hay "Sinh mang va than thé 1a mét", hay "Sinh mang
khac, than thé khac",

"hay Nhw Lai ¢6 ton tai sau khi chét" hay "Nhw Lai khoéng
ton tai sau khi chét" hay "Nhw Lai ton tai va ciing khdng ton
tai sau khi chét", hay "Nhw Lai khong ton tai va ciing khéng
khéng ton tai sau khi chét".

Khi dwoc ndi vay, du si ngoai dao Potthapada noi véi cac
du si ngoai dao kia:

- Nay cac Tén gia, t6i cling khdong duwoc biét Sa-mén
Gotama dé thuyét trinh dit khoat nhirng van dé sau day:

"Thé gi&i la thwdng con”, hay "Thé gidi la vo thuwdng”,

hay "Thé gi&i 1a hiru bién", hay "Thé gioi la vo bién".

hay "Sinh mang va than thé l1a mét", hay "Sinh mang
khac, than thé khac",

hay "Nhu Lai c6 ton tai sau khi chét”, hay "Nhuw Lai khong
c6 ton tai sau khi chét", hay "Nhw Lai cé ton tai va ciing
khéng tén tai sau khi chét", hay "Nhw Lai khéng c6 ton tai va
cling khéng khéng ton tai sau khi chét".

Sa-mén Gotama da tuyén bd mét phwong phap nhw
thwe, chon chanh, chon that, dung Phap lam co ban, dung

reproached, sneered and jeered at Potthapada from all
sides, saying:

‘Whatever the ascetic Gotama says, Potthapada agrees
with him: “So it is, Lord, so it is, Well-Farer!”

We don’t understand a word of the ascetic Gotama’s
whole discourse:

“Is the world eternal or not?

— Is it finite or infinite?

— Is the soul the same as the body or different?

— Does the Tathagata exist after death or not, [190] or
both, or neither?”

Potthapada replied:

‘I don’t understand either about whether the world is
eternal or not...

or whether the Tathagata exists after death or not, or both,
or neither.

But the ascetic Gotama teaches a true and real way of
practice which is consonant with Dhamma and grounded in
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Phap lam quy tac.

Va khi mét vj tuyén bé mét phwong phap nhw thue, chan
chanh, chan that, dung Phap lam co ban, dung Phap lam
quy tac thi lam sao mét ngudi hiéu biét nhw t6i lai khéng tan
thanh?

32. Hai ba ngay sau, Citta Hatthisariputta va du si ngoai
dao Potthapada di dén chd Thé Tén. Khi di dén noi, Citta
Hatthisariputta danh 1& Thé Tén va ngbi xubng mot bén, con
du si ngoai dao Potthapada, néi nhirng 1&i chao dén héi
thdm xa giao v&i Thé Ton va ngdi xuébng mét bén. Sau khi
ngdi mot bén, du si ngoai dao Potthapada bach Thé Tén:

- Bach Thé Tén, khi Thé Tén roi khdi chwa bao lau
nhirng du si ngoai dao lién bao vay xung quanh con va tudn
ra nhing 1&i néi mia mai gay gat: "Potthapada nay la nhw
vay. Nhitng gi Sa-mén Gotama néi déu dwoc Potthapada
tan thanh: "Bach Thé Tén, nhw vay la phai, Bach Thién Thé
nhw vay la phai".

Chung t6i khéong dwoc biét Sa-mén Gotama da thuyét
trinh dit khoat nhirng van dé sau day:

"Thé gi&i la thwdng con”, hay "Thé gidi la vé thuwdng"”,

hay "Thé gi&i 1a htvu bién", hay "Thé gici la vo bién".

hay "Sinh mang va than thé 1a mét", hay "Sinh mang
khac, than thé khac",

hay "Nhu Lai c6 ton tai sau khi chét", hay "Nhuw Lai khong
tén tai sau khi chét", hay "Nhw Lai c6 t6n tai va ciing khéng
tén tai sau khi chét", hay "Nhw Lai khéng ton tai va ciing
khéng khéng ton tai sau khi chét".

Khi dwoc noi vay, con ndi voi cac du si ngoai dao kia:
"Nay cac Toén gia, t6i cling khéng dwogc biet Sa-mén

Dhamma.

And why should not a man like me express approval of
such a true and real practice, so well taught by the ascetic
Gotama?’

32. Two or three days later, Citta, the son of the elephant-
trainer, went with Potthapada to see the Lord. Citta
prostrated himself before the Lord and sat down to one side.
Potthapada exchanged courtesies with the Lord, sat down
to one side, and told him what had happened. [191]
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Gotama da thuyét trinh dit khoat nhirng van dé sau day:
"Thé gidi la thwong con”, hay "Thé gidi 1a vé thwdng”,
hay "Thé gi&i 1a hwu bién", hay "Thé gi&i 1a vé bién",
hay "Sinh mang va than thé 1a mét", hay "Sinh mang

khac, than thé khac"
hay "Nhw Lai c6 ton tai sau khi chét", hay "Nhw Lai khéng

c6 ton tai sau khi chét", hay "Nhw Lai co tdn tai va cling
khéng ton tai sau khi chét", hay "Nhw Lai khéng ton tai va
cling khdng khéng ton tai sau khi chét".

Sa-mén Gotama da tuyén bd mét phwong phap nhw
thwe, chon thanh, chon that, dung Phap lam co ban, dung
Phap lam quy tac.

Va khi mét vi da tuyén bé mét phwong phap nhw thuc,
chon chanh, chon that, dung Phap lam co ban, dung Phap
lam quy tac thi lam sao mét ngudi hiéu biét nhw t6i lai cé
thé khong tan thanh?"

33. - Nay Potthapada, nhirng vi du si ngoai dao éy la mu,
khong c6 mat, chi c6 nguwoi 1a nguwdi cd mat ddc nhat gitra
chung.

Nay Potthapada, c6 nhirng phap dwoc Ta truyén thuyét,
trinh bay moét cach khéng dut khoat. Nay Potthapada, cé
nhirng phap duwoc Ta tuyén thuyét trinh bay mét cach diet
khoat.

Nay Potthapada, nhitng phap gi duwoc Ta tuyén thuyét
trinh bay mét cach khéng dwt khoat?

"Thé gidi 1a thworng con". Nay Potthapada, doé 1a phap
dwoc Ta tuyén thuyét trinh bay mét cach khéng dirt khoat.

"Thé gidi la vd thwong", nay Potthapada, dé 1a phap
dwoc Ta tuyén thuyét trinh bay mét cach khéng dirt khoat.

"Thé gidi 1a hiru bién", nay Potthapada... "Thé gidi 1a vo
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33. ‘Potthapada, all those wanderers are blind and
sightless, you alone among them are sighted.

Some things | have taught and pointed out, Potthapada,
as being certain, others as being uncertain.

Which are the things | have pointed out as uncertain?
“The world is eternal”’ | have declared to be uncertain...




bién", nay Potthapada...
"Sinh mang va tbén thé la mét", nay Potthapada... "Sinh
mang khac, than thé khac", nay Potthapada...

"Nhuw Lai c6 tdn tai sau khi chét", nay Potthapada... "Nhw
Lai khéng c6 ton tai sau khi chét", nay Potthapada... "Nhw
Lai co ton tai va cling khéng cé ton tai sau khi chét", nay
Potthapada ... "Nhw Lai khéng c6 ton tai va cling khong
khéng cé ton tai sau khi chét", nay Potthapada, do la phap
dwoc Ta tuyén thuyét trinh bay mét cach khéng dirt khoat.

Nay Potthapada, vi sao nhirng phap Ay lai dwoc Ta tuyén
thuyét trinh bay mét cach khéng dit khoat?

Nay Potthapada, nhirtng phap nay khéng thudc vé dich
gidi thoat, khéng thuéc vé phap, khéng thudc cdn ban cua
pham hanh, khéong dwa dén yém ly, dén ly tham, dén tich
diét, dén tich tinh, dén thang tri, dén giac ngd, dén Niét ban.

Vi vay nhitng phap ay duwoc Ta tuyén thuyét, trinh bay
mot cach khéng dut khoat.

Nay Potthapada, nhitng phap gi duwoc Ta tuyén thuyét
trinh bay mot cach duet khoat?

"Day la khd", nay Potthapada, d6 la phap dwoc Ta tuyén
thuyét trinh bay mét cach dirt khoat.

"Day 1a khd tap", nay Potthapada, d6 1a phap duwoc Ta
tuyén thuyét trinh bay mét cach dirt khoat.

"Day la khd diét", nay Potthapada, d6 1a phap dwoc Ta
tuyén thuyét trinh bay mét cach dat khoat.

"Day la con dwéng dwa dén khd diét",

nay Potthapada, do Ia phap dwoc Ta tuyén thuyét, trinh
bay mét cach dwt khoat.

Nay Potthapada, vi sao nhirtng phap ay dwoc Ta tuyén
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“The Tathagata exists after death ...”

Why?
Because they are not conducive... to Nibbana.
That is why | have declared them as uncertain.

‘But what things have | pointed out as certain?

“This is suffering, [192]

this is the origin of suffering,

this is the cessation of suffering,

this is the path leading to the cessation of suffering.”

Why?




thuyét trinh bay mot cach dirt khoat?

Nay Potthapada, nhirng phap 4y thudc vé dich giai thoat,
thudc vé Phap, thudc can ban pham hanh, dwa dén yém ly,
dén ly tham, dén tich diét, dén tich tinh, dén thang tri, dén
giac ngd, dén Niét-ban.

Vi vay nhitng phap ay dwoc Ta tuyén thuyét trinh bay
mot cach dirt khoat.

34. Nay Potthapada, c6 mét sé Sa-mon, Ba-la-mén cé
chu trwvong nhw thé nay, c6 cha kién nhw thé nay: "Sau khi
chét, tw nga hoan toan hanh phuc, vé bénh".

Ta dén nhirng vi 4y va hai: "Cé phai quy Pai dirc ¢6 chi
trwong nhw thé nay, cé chu kién nhw thé nay: "Sau khi chét,
tw ngd hoan toan hanh phuc, vd6 bénh". Khi dwgoc Ta hdi
nhw vay, nhirng vi &y céng nhan la phai.

Ta néi: "Chw Dai dirc c6 sbng va da biét da thay thé gioi
nay la hoan toan hanh phuc khéng?". Khi dwoc hdi vay, cac
vi Ay tra 16i 1a khong.

Ta ndi v&i cac vi éy: "Vay chu Dai dic cod ty thadn cam
biét hoan toan hanh phuc trong mét dém hay trong moét
ngay, hay trong nira dém hay trong ntra ngay khéng?". Khi
dwoc hdi vay, cac vi ay tra I&i 1a khong.

Ta néi v&i cac vij ay: "Chw Dai dirc cé biét mdt con dwong
nao, mot phwong phap nao coé thé dwa dén sy chirng ngd
mot thé gi¢i hoan toan hanh phuc khéng?" Khi dwoc hdi
vay, cac vi ay tra 1i la khéng?

Ta néi véi cac vi ay: "Chw Dai dirc cd nghe tiéng ndi cla
chu thién, da dwoc sinh vao mét thé gi¢i hoan toan hanh
phuc. "Nay cac vi, hay cd gang khéo thuc hanh. Nay cac vi
hay thwe chirng mét thé gi¢i hoan toan hanh phuc. Nay cac
vi, chung tdi da thwc hanh, da sanh vao mét thé gi¢i hoan
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Because they are conducive to the purpose, conducive to
Dhamma, the way to embark on the holy life; they lead to
disenchantment, to dispassion, to cessation, to calm, to
higher knowledge, to enlightenment, to Nibbana.

That is why | have declared them as certain.

34. ‘Potthapada, there are some ascetics and Brahmins
who declare and believe that after death the self is entirely
happy and free from disease.

| approached them and asked if this was indeed what they
declared and believed, and they replied: “Yes.”

Then | said: “Do you, friends, living in the world, know and
see it as an entirely happy place?” and they replied: “No.”

| said: “Have you ever experienced a single night or day,
or half a night or day, that was entirely happy?” and they
replied: “No.”

| said: “Do you know a path or a practice whereby an
entirely happy world might be brought about?” and they
replied: “No.”

| said: “Have you heard the voices of deities who have
been reborn in an entirely happy world, saying: ‘The
attainment of an entirely happy world has been well and
rightly gained, and we, gentlemen, [193] have been reborn
in such a realm’?” and they replied: “No.”




toan hanh phuac" khdng? Khi dwoc hdi vay, cac vi ay tra 1o
khong.

Nay Potthapada, ngwoi nghi thé nao? Sw kién la nhw
vay, thdi cé phai I&i néi ctia nhirng Sa-mbn, Ba-la-mén kia
la khéng chanh xac hop ly?

35. Nhuw c6 mot nguc‘yi noi: "Téi yéu va ai luyén mét cd gai
dep trong nwéc nay".

Co nguoi hoi: "Nay ban, co gai dep 6ng yéu va ai luyén
ay, Ong c6 biét la nguoi giai cdp nao, 14 Sat-dé-ly, hay Ba-
la-moén, hay Phé-xa, hay Tha-da?" Khi dwoc hoi vay, nguoi
ay tra 101 khéng biét.

Co nguoi hdi: "Nay ban, c6 gai dep Ong yéu va &i luyén
ay, Ong c6 biét tén gi, I&n nguoi, thdp ngudi hay nguoi bac
trung? Da den sam, da ngdm ngam den hay da hdng hao?
O tai lang nado, hay thanh phé nao?" Khi dwoc hoi vay,
nguoi dy tra I&i khdng biét.

C6 nguoi hoi: "Nay ban, nhw vay cé phai Ong da yéu va
ai luyén mot ngudi Ong khong biét, Ong khdng thay?" Buoc
hoi vay vi 4y trd 1&i phai. Nay Potthapada, ngwoi nghi thé
nao? Sy kién la nhw vay, thdi cé phai I&i néi cia nguwdi kia
la khdng chanh xac hop ly?

- Vang phai, bach Thé Tén! Sy kién la nhw vay, thoi 16
néi cia ngwoi kia la khéng chanh xac, hop ly.

36. - Nhw vay nay Potthapada, nhirng Sa-mon, Bé—la—
mon cd chd trvong nhw thé nay, c6 cha kién nhw thé nay:
"Sau khi chét ty nga hoan toan hanh phuc, vé bénh",

Ta dén nhitng vi 4y va hoi: "Co phai quy Dai dirc co chu
trrong nhuw thé nay, cé chu kien nhw thé nay: "Sau khi chét,
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What do you think, Potthapada? Such being the case,
does not the talk of those ascetics and Brahmins turn out to
be stupid?

35. ‘It is just as if a man were to say: “| am going to seek
out and love the most beautiful girl in the country.”

They might say to him: “Well, as to this most beautiful girl
in the country, do you know whether she belongs to the
Khattiya, the Brahmin, the merchant or the artisan class?”
and he would say: “No.”

Then they might say: “Well, do you know her name, her
clan, whether she is tall or short or of medium height,
whether she is dark or light-complexioned or sallow-skinned,
or what village or town or city she comes from?” and he
would say: “No.”

And they might say: “Well then, you don’t know or see the
one you seek for and desire?” and he would say: “No.” Does
not the talk of that man turn out to be stupid?’

‘Certainly, Lord.’

36. ‘And so it is with those ascetics and Brahmins who
declare and believe that after death the self is entirely happy
and free from disease... [194]




tw ngd hoan toan hanh phuc, vé bénh". Khi dwoc héi nhw
vay, nhirng vi &y cdng nhan la phai.

Ta noi: "Chuw Pai dirc c6 sdng va da biét, da thay thé gioi
nay la hoan toan hanh phuc khéng?" Khi duwgc hoéi vay, cac
vi 8y tra |&i 1a khong.

Ta ndi voi cac vi éy: "Vay chuw Pai dirc c6 tw nhan cam
biét hoan toan hanh phuc trong mét dém hay trong mot
ngay, hay trong ntra dém hay trong nra ngay khéng?" Khi
dwoc hdi vay, cac vi ay tra Ioi 1a khong.

Ta néi v&i cac vij ay: "Chw Dai dirc cé biét mét con dwong
nao, mot phwong phap nao dwa dén sy chirtng ngd mot thé
gi&¢i hoan toan hanh phuc khéng?" Khi dwgc hdi vay, cac vi
ay tra 1&i 1a khong?

Ta ndi v&i cac vi ay: "Chw Pai dirc ¢6 nghe tiéng néi cla
chw thién da dwoc sinh vao mot thé gi¢i hoan toan hanh
phuc: 'Nay cac vi, hay cb gang khéo thwc hanh! Nay cac vi,
hay trwc chirng mot thé gidi hoan toan hanh phuc! Nay cac
vi, chung t6i da thwc hanh, da sanh vao mot thé gi¢i hoan
toan hanh phuc' khéng?" Khi dwoc hdi vay, cac vi ay tra o
la khéng.

Nay Potthapada, Ngwoi nghi thé nao?

Sv kién la nhw vay, thdi co phai I1&i ndéi cua nhirng Sa-
mon, Ba-la-mon kia 1a khéng chanh xac, hop ly?

- Vang phai, bach Thé Ton sy kién la nhw vay, theo |0i
néi cia ngwoi kia la khéng chanh xac, hop ly.

37. - Nay Potthapada, nhw mét ngwdi mudn xay tai nga
tw dwong mot cai thang dé leo 1én lau.

Co nguoi hoi: "Nay ban, Ong muon xay mot cai thang dé
leo 1&n lau, vay Ong co biét 1au 4y 1a vé hwéng Péng, hay
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Does not their talk turn out to be stupid?’

‘Certainly, Lord.’

37. ‘It is just as if a man were to build a staircase for a
palace at a crossroads.

People might say to him: “Well now, this staircase for a
palace that you are building — do you know whether the




vé hwéng Tay, hay vé huwéng Bac, hay vé hwdng Nam?
Nha lau 4y cao hay thap, hay trung binh?" Bwoc hdi vay, vi
ay tra 16i khong biét.

Co6 nguoi hoi: "Nay ban, nhw vay co phai, Ong xay mot
cai thang dé leo 1én mot cai lau ma Ong khéng biét, khéng
thady?" Duwoc hdi vay, vi Ay tra 16 phai.

Nay Potthapada ngwoi nghi thé nao? Sy kién 1a nhw vay
thoi co phai Ioi néi chia nguwdi kia la khdng chanh xac, hop
ly?

- Vang phai, bach Thé Ton! Sy kién la nhw vay, thoi 1oi
néi cla ngwoi kia la khéng chanh xac, hop ly.

38. - Nhw vay nay Potthapada, nhirng Sa-mon, Ba-la-
mén cd chd trwong nhw thé nay, co chi kién nhw thé nay:
"Sau khi chét, ty nga hoan toan hanh phuc, vé bénh".

Ta dén nhirng vi 4y va hdi: "C6 phai quy Pai dirc ¢6 chi
trwong nhw thé nay, cé cha kién nhw thé nay: "Sau khi chét,
tw nga hoan toan hanh phuc, vdé bénh". Khi dwgc hdi vay,
nhirng vi &y céng nhan la phai.

Ta noi: "Chuw Pai dirc c6 sdng va da biét, da thay thé gioi
nay la hoan toan hanh phuc khéng?" Khi dwgc hoi vay, cac
vi 4y tra 16i 1a khong.

Ta noi véi cac vi ay: "Chu Dai dirc c6 biét mot con duwong
nao, moét phwong phap nao coé thé dwa dén sy chirng ngd
mot thé gi®¢i hoan toan hanh phuc khéng?" Khi dwgc hoi
vay, cac vj ay tra 16i 1a khéng.

Ta noi véi cac vi ay: "Vay chw Dai dirc o tw tdm cadm biét
hoan toan hanh phuc trong mot dém hay trong mét ngay,
hay trong nira dém hay trong ntra ngay khéong?" Khi dwoc
hdi vay, céc vi ay tra 1&i 1a khong.

Ta ndi v&i cac vi ay: "Chw Pai dirc c6 nghe tiéng néi cta

palace will face east, or west, or north or south, or whether it
will be high, low or of medium height?” and he would say:
“No.”

And they might say: “Well then, you don’t know or see
what kind of a palace you are building the staircase for?”
and he would say: “No.”

Don’'t you think that man’s talk would turn out to be
stupid?’

‘Certainly, Lord.’

38. (as verse 34) [195]
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chw thién da dwoc sinh vao mét thé gi¢i hoan toan hanh
phuc: 'Nay cac vi, hay cd gang thuwc hanh! Nay cac vi, hay
trwec chirng mot thé gi¢i hoan toan hanh phuc. Nay cac vi,
chang t6i da thwe hanh, da sanh vao moét thé gi¢i hoan toan
hanh phac' khéng?" Khi dwoe noi vay, cac vi ay tra 10i 1a
khéng.

Nay Potthapada, ngwoi nghi nhw thé nao? Sw kién 1a
nhw vay, thoi cé phai I&i néi cia nhirng Sa-mbn, Ba-la-mén,
kia la khéng chanh xac, hop ly.

- Vang phai, bach Thé Ton! Sy kién la nhw vay, thoi 1oi
néi cla nguwoi kia khdng chanh dang, hop ly.

39. - Nay Potthapada, co6 ba loai nga chap thé phu nga
chép, y s& thanh nga chap, vd sac nga chap.

Nay Potthapada, thé nao Ia thdé phu nga chap? Co séc,
do bdn dai hinh thanh, do doan thwc nuéi dwéng la thd phu
nga chép.

Thé ndo y s& thanh nga chap? C6 sac, do y s& thanh,
day du chi tiét lon nho, cac can day du, 1a y s& thanh nga
chap.

Thé nao 1a vd séc nga chdp? Khang co séc, do tudng s&
thanh 1a vo séc nga chép.

40. Nay Potthapada, Ta thuyét phap dé diét thé phu nga
chap. Néu cac ngudi thuc hanh theo phap nay thdi nhiém
phap dwoc diét triv, tinh phap dwoc tang trwdng, va ngay
hién tai, tw minh giac ngd, v&i thang tri, chirng dat va an tra
tri tué sung man, quang dai.

Nay Potthapada, rat co thé cac ngwdi nghi: "Cac nhiém
phap sé diét trir, cac tinh phap sé tang trwdng, va ngay hién
tai tw minh giac ngé, voi théng tri, chirng dat va an tru tri
tué sung man, quang dai, tuy vay dau khd van ton tai".
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39. ‘Potthapada, there are three kinds of “acquired self’:**°
the gross acquired self, the mind-made acquired self, the
formless acquired self.

What is the gross acquired self? It has form, is composed
of the four great elements, nourished by material food.

What is the mind-made self? It has form, complete with all
its parts, not defective in any sense-organ.

What is the formless acquired self? It is without form, and
made up of perception.

40. ‘But | teach a doctrine for getting rid of the gross
acquired self, whereby defiling mental states disappear and
states tending to purification grow strong, and one gains and
remains in the purity and perfection of wisdom here [196]
and now, having realised and attained it by one’s own
super-knowledge.

Now, Potthapada, you might think: “Perhaps these defiling
mental states might disappear..., and one might still be
unhappy.”®** That is not how it should be regarded.




Nay Potthapada, chd c6 nghi nhw vay. Khi nhiém phéap
dwoc diét trv, tinh phap dwoc tang trwedng, ngay hién tai tw
minh giac ngd, v&i thang tri, chirng dat va an tra tri tué sung
man, quang dai, th&i han hoan sanh, hoan hy, khinh an,
chanh niém, tinh giac va lac trd sanh.

41. Nay Potthapada, Ta thuyét phap cling dé diét triv y s&
thanh nga chap. Néu cac nguoi thuwc hanh theo phap nay
thei nhiém phap dwoc diét triv, tinh phap dworc tang trwdng,
va ngay hién tai, tw minh giac ngé va an tru tri tué sung man
quang dai.

Nay Potthapada, rat c6 thé cac ngwoi nghi: "Cac nhiém
phap sé diét trir, cac tinh phap sé tang trwdng, va ngay hién
tai tw minh giac ngd, v&i thang tri chirng dat va an tra tri tué
sung man quang dai, tuy vay dau khd van ton tai".

Nay Potthapada, chd co nghi nhw vay. Khi nhiém phap
duworc diét trir, tinh phap dwoc tang tredng, khi ngay hién tai
tw minh giac ngo, voi théng tri chirng dat va an tra tri tué
sung man quang dai, thdi han hoan sanh, hoan hy, khinh
an, chanh niém tinh giac la lac tra sanh.

42. Nay Potthapada, Ta thuyét phap ciing dé diét trir vo
sac nga chap. Néu cac nguoi thwc hanh theo phap nay,
th&i nhiém phap dwoc diét triy, tinh phap dworc tang trwdng,
va ngay hién tai tw minh giac ngd, v&i thang tri chirng dat
va an tru tri tué sung man quang dai.

Nay Potthapada, rat cé thé cac ngwoi nghi: "Cac nhiém
phap sé diét trir, cac tinh phap sé tang trwéng, ngay hién tai
tw minh gidc ngd, vdi thang tri chirng dat va an tra tri tué
sung man quang dai, tuy vay dau khd van ton tai".

Nay Potthapada, ché cd nghi nhw vay. Khi nhiém phap
dwoc diét trte, tinh phap dwoc tang trwedng, ngay hién tai tw
minh giac ngd, v&i thang tri chirng dat va an tru tri tué sung
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If defiling states disappear..., nothing but happiness and
delight develops, tranquillity, mindfulness and clear
awareness — and that is a happy state.

41. ‘l also teach a doctrine for getting rid of the mind-made
acquired self...(as verse 40).

42. ‘| also teach a doctrine for getting rid of the formless
acquired self...(as verse 40). [197]




man quang dai, th&i han hoan sanh, hoan hy, chanh niém,
tinh giac va lac trd sanh.

43. Nay Potthapada co nhirng nguwdi ngoai hoi chung toi:
"Nay Hién gia, tho phu nga chap 4y la gi ma Hién gia thuyét
phap dé diét triv, khién cac nguwdi thwe hanh theo phap nay
thdi nhiém phap dworc diét triy, tinh phap dwoc tang trwédng,
va ngay hién tai tw minh giac ng, vai thang tri chirng dat
va an tra tri tué sung man quang dai?"

Khi dwoc ching hdi nhw vay, chung toi trd 1o "Nay Hién
gia, chinh thé phu nga chip &y, chang téi thuyét phap dé
diét trr, khién cac nguoi thwe hanh theo phap nay, thoi
nhiém phap dwoc diét trr, tinh phap dwoc tang trwdng va
ngay hién tai tw minh gidc ngd, véi thang tri chirng dat va
an tru tri tué sung man quang dai".

44, Nay Potthapada co nhitng nguoi ngoai hadi: "Nay
Hién gia, y s¢ thanh nga chép 4y 1a gi ma Hién gid thuyét
phap dé diét triv, khién cac ngwdi thwe hanh theo phap nay
théi nhiém phap nay dwoc diét trie, tinh phap dwoc tang
trwdng va ngay hién tai tw minh giac ngd, vdi thang tri
chirng dat va an tru tri tué sung man, quang dai?"

Khi dwoc hoi vay, chung toi tra |oi: "Nay Hién gia, chinh y
s& thanh nga chip 4y chung téi thuyét phap dé diét tri,
khién cac nguoi thwe hanh theo phap nay thdi nhiém phap
dwoc diét trte, tinh phap dwoc tang trwdng va ngay hién tai,
tw minh gidc ngd v&i thdng tri chirng dat va an tra tri tué
sung man quang dai".

45. Nay Potthapada co nhitng ngwdi ngoai hoi chung toi:
"Nay Hién gid, vd sac nga chap 4y la gi ma Hién gia thuyét

43. ‘Potthapada, if others ask us: “What, friend, is this
gross acquired self whose abandonment you preach ... ?”

being so asked, we should reply: “This is*** that gross

acquired self for the getting rid of which we teach a
doctrine...”

44.
self ...

‘If others ask us: “What is this mind-made acquired
?” (as verse 43). [198]

45. ‘If others ask us: “What is this formless acquired self
...7" (as verse 43).
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phap dé diét trv, khién cac ngudi thwe hanh theo phap nay
thei nhiém phap dwoc diét triv, tinh phap dwoc tang trwéng
va ngay hién tai, tw minh giac ngd v&i thang tri chirng dat
va an tru tri tué sung man quang dai?".

Khi dwoc hdi vay, chang tai tra 1oi: "Nay Hién gia, chinh
vé sac nga chap &y, chung t6i thuyét phap dé diét triv, khién
cac nguwoi thwe hanh theo phap nay thei nhiém phap duoc
diét trir, tinh phap dwoc tang trwdng va ngay hién tai, tw
minh giac ngd v&i thang tri chirng dat va an tra tri tué sung
man quang dai".

Nay Potthapada, nguoi nght thé nao? Sy kién 1a nhuw
vay, th&i cé phai i néi ay la chanh xac, hop ly?

46. Nay Potthapada, vi nhuw mot ngudi xay mét cai thang
dé leo 1én lau, tr dwdi chan 1au Ay.

Nguwoi ay dwoc héi: "Nay ban, Ong xay cai thang dé leo
l&én |3u, cai lau 4y vé hwong Bong hay huwong Nam, hay
hwéng Tay, hay hwéng Bac’P Nha lau 4y cao, hay thap, hay
trung binh? Néu ngudi 4y tra Idi: "Nay Hién gia, cai 1au ma
t6i xay thang dé leo 1&n chinh tai dwéi chan lau nay".

Nay Potthapada, nguwoi nghi thé nao? Swv kién la nhuw vay
thi c6 phai & néi 4y 1a chinh xac, hop chang?

- Vang phai, bach Thé Tén, s kién la nhw vay, thoi 1o
ndi cia ngwoi kia la chanh xac, hop Iy!

47. - Nhw vay, nay Potthapada, va cé nhirng ngudi ngoai
héi chang t6i:

"Nay Hién gia, thd phu nga chép 1a gi?...

Nay Hién gia, y s& thanh nga chap la gi?...

Nay Hién gia, vo sac nga chap 8y 1a gi ma Hién gia
thuyét phap dé diét trir, khién cac nguoi thwc hanh theo

What do you think, Potthapada? Does not that statement
turn out to be well-founded?’ ‘Certainly, Lord.’

46. ‘It is just as if a man were to build a staircase for a
palace, which was below that palace.

They might say to him: “Well now, this staircase for a
palace that you are building, do you know whether the
palace will face east or west, or north or south, or whether it
will be high, low or of medium height?” and he would say:
“This staircase is right under the palace.”

Don’t you think that man’s statement would be well-
founded?’

‘Certainly, Lord.” [199]

47. ‘In just the same way, Potthapada, if others ask us:

“What is this gross acquired self...?”

“What is this mind-made acquired self ?”

“What is this formless acquired self ... ?” we reply: “This is
this [gross, mind-made, formless] acquwed self for the
getting rid of which we teach a doctrine, whereby defiling
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phap nay thoi nhidm phap dwoc diét trir, tinh phap dwoc
tang trwdng va ngay hién tai, ty minh giac ngd v&i thang tri
chirng dat va an tru tri tué sung man quang dai?"

Khi dwoc hoi vay, chung toi tra 16i: "Nay Hién gia, chinh
v sac ngd chap 4y ma chung toi thuyét phap dé diét tri,
khién cac nguoi thuwe hanh theo phap nay thdi nhiém phap
dwoc diét trie, tinh phap dwoc tang trwdng va ngay hién tai,
tw minh giac ngd véi thang tri chirng dat va an tra tri tué
sung man quang dai".

- Nay Potthapada, nguwoi nghi thé nao? Sy kién la nhw
vay, thoi cé phai I&i noi ay la chanh xac, hop ly?

- Vang phai, bach Thé Toén, sy kién la nhw vay, thoi [0
ndi cia ngwoi kia la chanh xac, hop Iy!

48. Khi nghe néi vay, Citta Hatthisariputta bach Thé Tén:

- Bach Thé Tén, trong khi cé thé phu nga chap, phai
chang khong co y s¢ thanh nga chép, khdng cé vb sac nga
chap? Thé phu nga chép khi Ay that co6 ton tai. Bach Thé
Toén, trong khi c6 y s& thanh nga chap phai chang khong co
tho phu nga chép, khdng co vo sac nga chap?

Y s& thanh nga chép khi ay that co ton tai. Bach Thé Tén,
trong khi cé vd sac nga chap, phai chang khdng cd thé phu
nga chap khong co y s& thanh nga chap? V6 sac nga chap
khi 4y that c6 ton tai.

49. - Nay Citta, trong khi c6 thé phu nga chép, thoi nga
chap ay khong thudc y s& thanh ngé chép, khdéng thudc vo
sac nga chap, chinh khi ay thudc thd phu nga chap

Nay Citta, trong khi cé y s& thanh nga chép, thdi nga

mental states disappear and states tending to purification
grow strong, and one gains and remains in the purity and
perfection of wisdom here and now, having realised and
attained it by one’s own super-knowledge.”

Don’t you think that statement is well-founded?’

‘Certainly, Lord.’

48. At this, Citta, son of the elephant-trainer, said to the
Lord:

‘Lord, whenever the gross acquired self is present, would
it be wrong to assume the existence of the mind-made
acquired self, or of the formless acquired self?

Does only the gross acquired self truly exist then? And
similarly with the mind-made acquired self, and the formless
acquired self?’

49. ‘Citta, whenever the gross acquired self is present, we
do not at that time speak of a mind-made acquired self,
[200] we do not speak of a formless acquwed self.

We speak only of a gross acquired self.?®> Whenever the
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chap 4y khoéng thudc thd phu nga chap, khéng thudc vo sac
nga chap, chinh khi ay thudc y s& thanh nga chép.

Nay Citta, trong khi c6 vd s&c nga chap, thoi nga chép ay
khéng thudc thé phu nga chap, khéng thuéc y s& thanh nga
chép, chinh khi &y thudc v sac nga chép.

Nay Citta, néu c6 ngwdi héi nguoi:

"Ngwoi da co ton tai & qua khir hay khéng?

Nguwoi sé ton tai & twong lai hay khéng?

Nguoi co tdn tai & hién tai khéng?"

Nay Citta, dwoc héi vay, nguoi trd 1&i nhw thé nao?

- Bach Thé Tén, néu cé ngudi hdi con:
"Ngwoi da co ton tai & qua khir hay khéng?
Nguwoi sé ton tai & twong lai hay khéng?
Nguwoi cé ton tai & hién tai hay khéng?"

Bach Thé Tén dwoc hdi vay, con sé tra 1oi:

"Téi d& co ton tai & qua khir, khéng phai khong ton tai;
t6i sé ton tai & twong lai, khdng phai khéng ton tai;

t6i ton tai & hién tai, khéng phai khéng ton tai".

Bach Thé Tén, néu dwoc hdi nhw vay, con sé trd 16i nhw
vay.

50. - Nay Citta, néu cé ngudi héi lai nguoi:

"Quéa kh&r ngad chap ma Nguoi da cd, cd phai nga chap
dy dbi voi Nguoi 1a that co, ngd chap twong lai khong ton
tai, nga chap hién tai khéng ton tai?

Twong lai ngad chadp ma Nguwoi sé co, cé phai nga chap
ay dbi voi Nguoi 1a that co, nga chip qua khir khong ton tai,
nga chap hién tai khéng tén tai?

Hién tai nga chap ma Ngwoi hién co, cé phai nga chap ay

mind-made acquired self is present,

we speak only of a mind-made acquired self, and
whenever the formless acquired self is present, we speak
only of a formless acquired self.

‘Citta, suppose they were to ask you:
“Did you exist in the past or didn’t you,
will you exist in the future or won'’t you,
do you exist now or don’t you?”

how would you answer?’

‘Lord, if | were asked such a question,

| would say:

“l did exist in the past, | did not not exist;

| shall exist in the future, | shall not not exist;
| do exist now, | do not not exist.”

That, Lord, would be my answer.’

50. ‘But, Citta, if they asked:

“The past acquired self that you had, is that your only true
acquired self, and are the future and present ones false?

Or is the one you will have in the future the only true one,
and are the past and present ones false?

Or is your present acquired self the only true one, and are
the past and future ones false?”

how would you reply?’
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d6i voi Nguwoi 1a that co, nga chap qua khir khong ton tai,
nga chap twong lai khéng ton tai?" ]
Nay Citta, dwoc hoi vay, Nguoi tra 1oi thé nao?

- Bach Thé Tén, néu cé nguwdi hdi con: "Quéa kh nga
chap ma Nguoi da cé, co phai nga chap ay dbi véi Nguoi la
that co, nga chép twong lai khéng tdn tai, nga chap hién tai
khong ton tai?

Twong lai ngad chdp ma Nguoi sé cd, co6 phai nga chap
ay dbi véi Nguoi 1a that cd, nga chip qua khir khdng tén tai,
nga chap hién tai khéng tén tai?

Hién tai nga chap ma Nguwoi hién co, cé phai nga chap ay
déi voi Ngwoi la that cé, nga chap qua khir khoéng tén tai,
nga chap twong lai khéng ton tai?"

Bach Thé Tén, néu dwoc hdi vay, con sé tra I&i: "Qua
khir nga chap ma toi da co, nga chap ay doi vai toi la that
co, nga chdp twong lai khéng tén tai, ngad chip hién tai
khong tén tai? Twong lai nga chap ma toi sé co, nga chép
4y dbi voi t6i la that co, ngd chap qua khir khong ton tai,
nga chap hién tai khéng tén tai. Hién tai nga chap ma toi
hién co6, nga chap ay dbi voi t6i 1a that cd, ngad chip quéa
khtr khong t6n tai, nga chip twong lai khong ton tai". Bach
Thé Tén, dwoc hdi vay, con sé tra 1oi nhw vay.

51. - Nhuw vay nay Citta, trong khi cé thé phu nga chép,
thoi nga chap ay khong thugc y s¢ thanh ngé chép, khéng
thudc vd sdc ngd chap, chinh khi 4y thudc thé phu nga
chép.

Nay Citta, trong khi cé y s& thanh nga chép, thdi nga
chap 4y khéng thudc vé sac nga chép, chinh khi &y thudc y
sé& thanh nga chap.

Nay Citta, trong khi c6 v sac nga chap, thdi nga chap
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‘Lord, if they asked me these things, [201] | would reply:
“My past acquired self was at the time my only true one, the
future and present ones were false.

My future acquired self will then be the only true one, the
past and present ones will be false.

My present acquired self is now the only true one, the past
and future ones are false.” That is how | would reply.’

51. ‘In just the same way, Citta, whenever the gross
acquired self is present,

we do not at that time speak of a mind-made acquired
self... [or]

of a formless acquired self.




khdng thudc thé phu nga chap khong thudc y sé& thanh nga
chép, chinh khi &y thudc v sac nga chép.

52. Nay Citta, vi nhw tr bo céi sanh ra sira, tiv sira sinh
ra lac, tr lac sanh ra sanh t6, tir sanh t6 sanh ra thuc t6, tw
thuc t6 sanh ra dé hd.

Khi thanh sira thoi sira ay khéng thudc lac, khéng thudc
sanh td, khéng thudc thuc t6, khdng thudc dé hd, chinh khi
ay thudc sira;

khi thanh lac... khi thanh sanh t6... khi thanh thuc t6...

khi thanh dé hé thdi d& hé khéng thudc siva, khéng thudc
lac, khéng thudc sanh td, khdng thudc thuc t6, chinh khi ay
thudc dé ho.

53. Nhw vay nay Citta trong khi c6 thé phu nga chép...

Nay Citta, trong khi cé y s& thanh nga chép...

Nay Citta, trong khi c6 vé séc nga chap thoi ngé chap &y
khdng thudc thé phu nga chap khong thudc y s& thanh nga
chép, chinh khi Ay thudc vé sac nga chép.

Nay Citta, chiing chi la danh tw thé gian, ngén ngl thé
gian, danh xwng thé gian, ky phap thé gian. Nhw Lai dung
chung nhwng khéng chap trwéc chung.

54. Puwoc nghe ndi vay du si ngoai dao Potthapada bach
Thé Ton:

- That vi diéu thay, bach Thé Tén! That vi diéu thay, bach
Thé Tén! Nhw ngwdi dwng lai nhirng gi bi quang ngéa xubng,
phoi bay nhirng gi bi che kin, chi dwdng cho nhirng nguoi
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52. ‘In just the same way, Citta, from the cow we get milk,
from the milk curds, from the curds butter, from the butter
ghee, and from the ghee cream of ghee.

And when there is milk we don’t speak of curds, of butter,
of ghee or of cream of ghee, we speak of milk;

when there are curds we don’t speak of butter...;

when there is cream of ghee... we speak of cream of
ghee. [202]

53. ‘So too, whenever the gross acquired self is present,
we do not speak of the mind-made or formless acquired
self;

whenever the mind-made acquired self is present, we do
not speak of the gross or formless acquired self;

whenever the formless acquired self is present, we do not
speak of the gross acquired self or the mind-made acquired
self, we speak of the formless acquired self.

But, Citta, these are merely names, expressions, turns of
speech, designations in common use in the world, which the
Tathagata uses without misapprehending them.’***

54. And at these words Potthapada the wanderer said to
the Lord:

‘Excellent, Lord, excellent! It is as if someone were to set
up what had been knocked down, or to point out the way to
one who had got lost, or to bring an oil-lamp into a dark




lac hwéng, dem dén sang vao trong bong tdi dé nhirng ai co
mat co thé thay sac.

Ciing vay chanh phap da dwoc Thé Tén dung nhiéu
phuwong tién trinh bay, giai thich. Bach Thé Tén, con xin quy
y Thé Tén, quy y Phap va quy y ching Ty-kheo.

Mong Thé Tén nhan con lam dé t&, t nay tr& di cho dén
mang chung, con tron d&i quy nguwéng.

55. Va Citta Hatthisariputta ciing bach Thé Tén:

- That vi diéu thay, bach Thé Tén! That vi diéu thay, bach
Thé Tén! Nhw nguwdi dwng dirng lai nhivng gi bi quang nga
xudng, phoi bay ra nhitng gi bi che kin, chi dwérng cho
nhirng ngudi di lac hwong, dem den sang vao trong béng
t6i d& nhirng ai c6 mat co thé thay sac.

Ciing vay, chanh phap da dwoc Thé Tén dung nhiéu
phwong tién trinh bay giai thich. Con xin quy y Thé Tén, quy
y Phap va quy y chiung Tang. Mong Thé Tén cho con dwoc
xuét gia v&i Thé Tén, mong cho con tho dai gidi.

56. Citta Hatthisariputta dwoc xuét gia v&i Thé Tén va
dwoc tho dai gidi. Tho dai gidi khdng bao lau, Pai dirc Citta
Hatthisariputta & mot minh, an tinh, khéng phong dat, séng
nhiét tdm, can man.

Va khoéng bao lau, vi nay chirng dwgc muc dich tdi cao
ma con chau cac lwong gia da xuét gia, tir bd gia dinh, sbng
khéng gia dinh huwéng dén.

Do la vé thwong pham hanh ngay trong hién tai, tw minh
v&i thang tri chirng ngd, chirng dat va an tra: sanh da tan,
pham hanh da thanh, nhirng gi nén lam da lam sau doi nay

place, so that those with eyes could see what was there.

Just so the Blessed Lord has expounded the Dhamma in
various ways. Lord, | go for refuge to the Lord, the Dhamma
and the Sangha.

May the Lord accept me as a lay-follower who has taken
refuge in him from this day forth as long as life shall last"

55. But Citta, son of the elephant-trainer, said to the Lord:

‘Excellent, Lord, excellent! It is as if someone were to set
up what had been knocked down, or to point out the way to
one who had got lost, or to bring an oil-lamp into a dark
place, so that those with eyes could see what was there.

Just so the Blessed Lord has expounded the Dhamma in
various ways. Lord, | go for refuge to the Lord, the Dhamma
and the Sangha. May |, Lord, receive the going-forth at the
Lord’s hands, may | receive ordination!

56. And Citta, son of the elephant-trainer, received the
going-forth at the Lord’s hands, and the ordination. And the
newly-ordained Venerable Citta, alone, secluded,
unwearying, zealous and resolute,

in a short time attained to that for the sake of which young
men of good birth go forth from the household life into [203]
homelessness,

that unexcelled culmination of the holy life, having realised
it here and now by his own super-knowledge and dwelt
therein, knowing: ‘Birth is destroyed, the holy life has been
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sé khong co doi ,séng khac nilra. Dai dwc Citta
Hatthisariputta hiéu biet nhw vay.

Va dai dirc Citta Hatthisariputta tré thanh mét vi A-la-han
nira.

lived, what had to be done has been done, there is nothing
further here.’

And the Venerable Citta, son of the elephant-trainer,
became another of the Arahants.

Notes

The numbers in square brackets [ ] in the actual text refer
to the page number of the Digha Nikaya of the Pali Text
Society's edition in Pali.

204. The principal queen of King Pasenadi of Kosala. She
and the king were both devoted followers of the Buddha.
The park had been given by the famous benefactor
Anathapindika.

205. Abhisannanirodha. ‘The prefix abhi qualifies not
safnna, but the whole compound, which means “trance”
[sic!]. It is an expression used, not by Buddhists, but by
certain wanderers’ (PED).

206. Sarifia means primarily ‘perception’ as one of the five
khandhas, but here approaches the meaning of
‘consciousness’ as such (see BDic). After some hesitation, |
have retained the rendering ‘perception’ here.

207. DA says athabbanika (‘Atharva priests’) can do this.

208. RD accidentally omits this passage.

209. Sukusala: an intensified form of kusala ‘skilled’.
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210. Viveka-ja-piti-sukha-sukhuma-sacca-sanna: the
regular formula for the first jhana but expanded with the
words sukhuma-sacca ‘subtle and true’.

211. Saka-sanrnir hoti: lit. ‘becomes own-perceiving’. From
the first jhana on one has some control over one’s
perceptions.

212. Abhisankhareyyam. RD has ‘fancying’, with footnote:

‘perhaps “perfecting” or “planning out”. Mrs Bennett has
‘manipulating’.

213. DA offers alternative explanations: 1. ‘Perception’ =
‘ihana-perception’, ‘Knowledge’ = ‘insight-knowledge’
(vipassana-nanam); 2. ‘Perception’ = ‘insight-perception’,
‘Knowledge’ = ‘path-knowledge’; 3. ‘Perception’ = ‘path-
perception’, ‘Knowledge’ = ‘fruition-knowledge’ (phalafnanam
). He then quotes an authority as saying‘Perception’ is the
perception of the fruition of Arahantship, and ‘Knowledge’
the immediately following ‘reviewing-knowledge’
(paccavekkhana-fianam): cf. VM 1.32, 22.19 and BDic. But
in fact ‘reviewing-knowledge’ is said also to occur at lower
stages on the enlightenment path. It is, however, this
‘reviewing-knowledge’ which best seems to explain just how
one is supposed to know that perception arises first and
then knowledge.

214. RD quotes DA’'s comment that a village pig, even if
bathed in perfumed water, garlanded and laid on the best
bed, will still return to the dunghill. In the same way
Potthapada still returns to the idea of a ‘self.

215. Paccesi ‘fall back on’.
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216. Cf. DN 1.3.11.
217. Cf. DN 1.3.12.

218. Cf. DN 1.3.13. According to DA, this represents
Potthapada’s real opinion.

219. These are the ten avyakatani or so-called
indeterminates (better: ‘undeclared points’) or questions
which the Buddha refused to answer:

1-2. Is the world eternal or not?

3-4. Is the world infinite or not?

5 — 6. Is the soul (jivarm) the same as the body or not?

7-10. Does the Tathagata (a) exist, (b) not exist, (c) both
exist and not exist, (d) neither exist nor not exist, after
death?

All of these are vain speculations, not conducive to
enlightenment, and as stated with reference to numbers 5
and 6 in DN 6, for one who ‘thus knows and thus sees’ it is
not proper to speculate on such things: in other words, the
guestions will drop away as meaningless. The same ten
questions are found in various parts of the Canon, notably at
MN 63 (with the famous analogy of the man wounded by an
arrow, who refuses treatment until he has received the
answers to a long string of questions) and MN 72 (the fire
that went out); and there is a whole section (sarmyutta) (44)
in SN. It has been thought that these questions formed a
sort of questionnaire among the ‘wanderers’ to determine a
man’s position. This is only possible if the word Tathagata
had a pre-Buddhist meaning, which may well be the case.




See discussion by Nanananda, Concept and Reality, 95ff.

220. Atta-patilabha. This is, of course, only an ‘assumed’
or ‘presumed’ self: ‘the fleeting union of qualities that make
up, for a time only, an unstable individuality’ (RD). The word
is glossed by DA as attabhava-patilabha ‘adoption (or
assumption) of selfhood’. The three kinds of ‘acquired self
correspond to the three realms of Sense-Desire, of Form
and of No-Form. Cf. DN 33.1.11 (38) and AN 4.172.

221. Doubtless alluding to the well-known fact that higher
states tend to appear very boring to the worldling who has
not experienced them.

222. ‘This very one that you see’.
223. Sankham gacchati: lit. ‘enters the reckoning’.

224. An important reference to the two truths referred to in
DA as ‘conventional speech’ (sammuti-katha) and ‘ultimately
true speech’ (paramattha-katha). See Introduction, p. 31f. It
Is important to be aware of the level of truth at which any
statements are made. In MA (ad MN 5: Anangana Sutta),
the following verse is quoted (source unknown):

Two truths the Buddha, best of all who speak, declared:

Conventional and ultimate — no third can be.

Terms agreed are true by usage of the world;

Words of ultimate significance are true

In terms of dhammas. Thus the Lord, a Teacher, he

Who’s skilled in this world’s speech, can use it, and not
lie.
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