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4. Kinh Chang Bdc (P. Sonadanda Sutta, H. @ﬁ%)
twong dwong kinh clng tén trong bo Truong A- ham.* Nhan
dip cac Ba-la-mon cao ngao rang minh la nguoi co huyet
thdng thuan khiét bay doi, thong hiéu ba bo Vé-da, gidi than
chu, twéng mao doan trang, day du dic hanh, sang subt tri
tué, dic Phat cho rang tri tué va dao dic lam cho con
nguoi tré nén tdi thang, chir khdng phai giai cap va huyét
théng. Noi ndo cé tri tué, noi dy c6 dao dirc. Theo dirc
Phat, ngudi xirng danh Ba-la-moén phai la ngwdi thanh tyu
tri tué, dao durc.

4. Sonadanda Sutta: About Sonadanda (Qualities of a
True Brahmin). The Brahmin Sonadanda of Campa learns
of the ascetic Gotama’s arrival and goes to see him, against
the advice of other Brahmins who think it beneath his
dignity. The Buddha asks him about the qualities of a true
Brahmin. He mentions five, but at the Buddha’s instance
admits that these can be reduced to two: wisdom and
morality. He becomes a convert but does not experience the
‘opening of the Dhamma-eye’.

Viét Dich tr Pali: HT. Thich Minh Chéau

English Translation from Pali: Maurice Walshe

1. Nhw vay téi nghe. M6t théi Thé Ton du hanh trong xi
Anga (Uong-gia) clng v&i dai ching Ty-kheo khoang nam
tram vi, dén tai thanh Campa (Chiém-ba) va tai Campa, Thé
Tén & trén b& hdé Gaggara (Gia-gia lien-tri).

Luc bdy gi®, Ba-la-mén Sonadanda (Ching Burc) tru tai
Campa, mdt chd dan cw ddng duc, cay cd, ao nwéc, lta gao
phi nhiéu, mét vwong dia do vua Bimbisara (Tan-ba-ta-la),
vua nwdc Magadha (Ma-kiét-da) cap, mot an t& cla vua,
mot tinh ap.

[111] 1. THUS HAVE | HEARD. Once the Lord was
travelling among the Angas with a large company of some
five hundred monks, and he arrived at Campa. At Campa he
stayed by Gaggara’s lotus-pond.

At that time the Brahmin Sonadanda was living at Campa,
a populous place, full of grass, timber, water and corn,
which had been given to him by King Seniya Bimbisara of
Magadha as a royal gift and with royal powers.




2. Cac Ba-la-mén va gia chi & Campa dwoc nghe tiéng
ddn nhw sau: "Sa-mén Gotama, dong ho Thich-ca, xuét gia
tr gia tdc Thich-ca, dang du hanh trong nwé&c Anga voi dai
ching Ty-kheo khodng ndm trdm vi da dén tai thanh
Campa, va tai Campa. Sa-mén Gotama & trén bd hd
Gaggara.

Tiéng don tét dep sau day dwoc truyén di vé Thé Tén
Gotama: "Pay la dirc Thé Tén, bac A-la-han, Chanh Bang
Giac, Minh Hanh Tuc, Thién Thé, Thé Gian Giai, Vo
Thwong Si, Piéu Nguw Trwong Phu, Thién Nhan Sw, Phat,
Thé Tén.

V@i thang tri, Ngai tw than chirng ngd thé gidi nay cling
v&i Thién gi¢i, Pham thién gi¢i, cung v&i chung Sa-mon,
Ba-la-mén, cac loai Tr&i va Ngudi —

Khi da chirng ngd, Ngai con tuyén thuyét diéu Ngai da
chirng ngd, Ngai thuyét phap so thién, trung thién, hau
thién, cd nghia c6 van. Ngai truyén day pham hanh hoan
toan day da trong sach. Tét dep thay, sw chiém nguwéng mot
vi A-la-han nhw vay".

R&i cac Ba-la-mén va gia chi & Campa, tirng doan ting

doan, 10 lwot di ra khéi Campa va dén tai hd nwdc Gaggara.

3. Luc bay gi Ba-la-mén Sonadanda di Ién trén lau dé
nghi trwwa, Ba-la-moén Sonadanda thay cac Ba-la-mon va gia

2. And the Brahmins and householders of Campa heard
say: ‘The ascetic Gotama of the Sakyans, who has gone
forth from the Sakya clan is travelling among the Angas...
and is staying by Gaggara’s lotus-pool.

And concerning that Blessed Lord Gotama a good report
has been spread about: “This Blessed Lord is an Arahant, a
fully-enlightened Buddha, perfected in knowledge and
conduct, a Well-Farer, Knower of the worlds, unequalled
Trainer of men to be tamed, Teacher of gods and humans, a
Buddha, a Blessed Lord.”

He proclaims this world with its gods, maras, Brahmas,
the world of ascetics and Brahmins with its princes and
people, having come to know it by his own knowledge.

He teaches a Dhamma that is lovely in its beginning,
lovely in its middle and lovely in its ending, in the spirit and
in the letter, and he displays the fully-perfected, thoroughly
purified holy life. And indeed it is good to see such
Arahants.’ [112]

Thereupon the Brahmins and householders of Campa,
leaving Campa in great crowds, in vast numbers, went to
Gaggara’s lotus-pond.

3. Just then, the Brahmin Sonadanda had gone up to his
verandah for his midday rest. Seeing all the Brahmins and




chiu ¢ Campa tng doan tirng doan, IU lwot di ra khoi
Campa va dén tai ho nwéc Gaggara. Thay vay, Ba-la-mon
Sonadanda bén goi ngu&i gac ctra:

- Nay ngudi gac ctra, vi sao cac Ba-la-mén va gia chu &
Campa tirng doan tirng doan I lwgt di ra khdi Campa va
dén tai hé Gaggara nhw vay?

- Thwa Toén gia, c6 Sa-mbén Gotama, dong ho Thich-ca,
xuét gia tir gia tdc Thich-ca, dang du hanh trong nwéc Anga
v&i dai chung Ty-kheo khoang ndm tram vi, dén tai thanh
Campa, va tai Campa Sa-mén Gotama & trén b® hd
Gaggara.

Tiéng don tét dep sau day dwoc truyén di vé Thé Tén
Gotama: "Pay la Thé Tén, bac A-la-han, Chanh Dang Giac,
Minh Hanh Tuc, Thién Thé, Thé Gian Giai, Vo Thwong ST,
DPiéu Ngw Trwong Phu, Thién Nhan Sw, Phat, Thé Tén".
Nay nhirng ngudi ay di dén dé yét kién Ton gid Gotama.

- Nay nguoi gitv clra, hay di dén cac Ba-la-mén va gia
chi & Campa, khi dén noi, hdy néi véi nhivng Ba-la-mén va
gia chi: "Ba-la-mén Sonadanda cé néi: "Nay cac Hién gia,
hay cho doi! Ba-la-mén Sonadanda sé tw than hanh dén yét
kién Sa-mén Gotama".

- Da vang!

Nguwdi gilr cra 4y vang theo 16 clia Ba-la-mdn
Sonadanda, di den cac Ba-la-mén va gia chu & Campa. Khi
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householders making for Gaggara’s lotus-pond, he asked

his steward the reason.

‘Sir, it is the ascetic Gotama of the Sakyans ...
That is why they are going to see him.’

‘Well then, steward, go to the Brahmins and householders
of Campa and say to them: “Please wait, gentlemen, the
Brahmin Sonadanda will come to see the ascetic Gotama.”

And the steward conveyed this message to [113] the
Brahmins and householders of Campa.




dén xong, lién noi véi cac Ba-la-mén va gia chi & Campa:

- Ba-la-mén Sonadanda c6 noéi: "Nay cac Hién gié, hay
cho doi! Ba-la-mon Sonadanda sé ty than hanh déen yét
kién Sa-mén Gotama".

4. Luc bay gi®, co6 khodng nam trdm Ba-la-mén ti nhiéu
dia phwong khac nhau, dén & tai Campa vi cdng vu. Nhirng
Ba-la-mén nghe: "Ba-la-mén Sonadanda sé& dén yét kién
Sa-mén Gotama". Nhirng Ba-la-mdén nay dén Ba-la-mon
Sonadanda, khi dén xong, lién thwa vo&i Ba-la-mén
Sonadanda:

- C6 phai Tén gid Sonadanda sé& dén yét kién Sa-mon
Gotama?

- Nay cac Hién gia, dé 1a y dinh cla ta. Ta sé& dén yét kién
Sa-mo6n Gotama.

- Ton gid Canke, chd co dén yét kién Sa-mén Gotama.
That khéng xtrng dang cho Tén gid Sonadanda dén yét kién
Sa-mén Gotama. Néu Tén gia Sonadanda dén yét kién Sa-
moén Gotama, thi danh tiéng ctia Tén gid Sonadanda bj hao
ton, danh tiéng ctia Sa-mén Gotama dwoc tang truwéng.

Vi danh tiéng cGa Tén gid Sonadanda bj hao tén va danh
tiéng clia Sa-mén Gotama dworc tang trwdng, do diém nay,
that khéng xirng dang cho Tén gia Sonadanda dén yét kién
Sa-mén Gotama, that xirng dang cho Sa-mén Gotama yét
kién Tén gid Sonadanda.

4. Now at that time some five hundred Brahmins from
various provinces were in Campa on some business, and
they heard that Sonadanda intended to visit the ascetic
Gotama. So they called upon him and asked if this were
true.

‘So it is, gentlemen, | am going to visit the ascetic
Gotama.’

5. ‘Sir, do not visit the ascetic Gotama, it is not fitting that
you should do so! If the Reverend Sonadanda goes to visit
the ascetic Gotama, his reputation will decrease, and that of
the ascetic Gotama will increase.

This being so, it is not right that the Reverend Sonadanda
should visit the ascetic Gotama, but rather the ascetic
Gotama should visit him.




Lai Tén gid Sonadanda thién sanh ca tir mau hé va phu
hé, huyét théng thanh tinh cho dén bay doi td phu khéng bi
mot vét nho nao, khédng bi mét dém pha nao vé van dé
huyét thdng tho sanh.

Vi Tén gid Sonadanda thién sanh cé tir mau hé va phu
hé, huyét théng thanh tinh cho dén bay di té phu, khéng bi
mét vét nho ndo, khéng bi mét chi trich nao vé van dé huyét
thdng tho sanh,

do diém nay, that khéng xing dang cho Tén gia
Sonadanda dén yét kién Sa-mén Gotama, that xirng dang
cho Sa-mdén Gotama dén yét kién Ba-la-mén Sonadanda.

Lai nira, TOn gia Sonadanda la nha giau co, dai phuq,
sung tuc...

Lai nlra, Tén gia Sonadanda la nha phung tung, nha tri
chu, théng hiéu ba tap Vé-da véi danh nghia, 1& nghi, ngiy
nguyén, chi gidi va lich sk truyén théng la thir nam, théng
hiéu ngl¥ phap va van pham, bién tai vé Thuan thé (tw nhién
hoc) va twéng cua vi dai nhan.

Tén gia Sonadanda dep trai, kha ai, lam dep long ngudi,

v&i mau da thu thdng khéi ngd tudn tu, clr chi trang nha,
dang diéu cao thwong.

Tén gia Sonadanda thién ngdn, dung Ioi thién ngdn noi

‘The Reverend Sonadanda is well-born on both the
mother's and the father's side, of pure descent to the
seventh generation, unbroken, of irreproachable birth,

and therefore he should not call on the ascetic Gotama,
but rather the ascetic Gotama should call on him.

The Reverend Sonadanda is possessed of great wealth
and resources... [114]

The Reverend Sonadanda is a scholar, versed in the
mantras, accomplished in the Three Vedas, a skilled
expounder of the rules and rituals, the lore of sounds and
meanings and, fifthly, oral tradition — an expounder, fully
versed in natural philosophy and the marks of a Great Man.

The Reverend Sonadanda is handsome, good-looking,
pleasing, of the most beautiful complexion, in form and
countenance like Brahma, of no mean appearance. He is
virtuous, of increasing virtue, endowed with increasing
virtue.

He is well-spoken, of pleasing address, polite, of pure and




|01 tao nha, y nghia minh bach, giong ndi khong bap be
phéu phao, giai thich nghia ly minh xac.

Tén gid Sonadanda |a bac tén sw cla hang tén sw nhiéu
nguwoi, day ba tram thanh nién Ba-la-mén tung doc chu
thuat, thanh nién Ba-la-mén tlr nhiéu phwong, t&r nhiéu
nwdc, tha thiét voi chu thuat dén véi Tén gid Sanadanda dé
hoc thudc long cac chu thuat.

Tén gia Sonadanda nién cao, lap I&n, bac lao thanh, dén
tudi trvdng thwong; con Sa-mén Gotama thi tudi tré, xuat
gia chwa dwoc nhiéu nam.

Tén gid Sonadanda dwoc vua Seniya Bimbisara (Tan-ba-
ta-la) xtr Magadha (Ma-kiét-da) kinh trong, ton sung, chiém
nguwdng, kinh I, trong vong.

Tén gia Sonadanda dwoc Bé-la—rpén Pokkharasati kinh
trong ton sung, chiém ngwdng, kinh €, trong vong.

Tén gid Sonadanda séng & Campa, moét dia phwong dan
chung déng duc, cé cay, ao nwéc phi nhiéu, lia gao sung
tuc, mét vwong lanh dia, moét tinh thi dia, mét an t&r cda vua
Seniya Bimbisara x* Magadha.

Do diém nay, that khéong xirng dang cho Tén gia
Sonadanda dén yét kién Sa-mén Gotama, that xirng dang
cho Sa-mdén Gotama yét kién Tén gid Sonadanda.

6. Nghe néi vay, Ba-la-mén Sonadanda néi véi nhirng

clear enunciation, speaking to the point.

He is the teacher’s teacher of many, teaching the mantras
to three hundred youths, and many young men come from
different districts and regions seeking to learn the mantras in
his presence, desirous to learn them from him.

He is aged, grown old, venerable, advanced in years, long
past his youth, whereas the ascetic Gotama is youthful and
newly gone forth as a wanderer.

The Reverend Sonadanda is esteemed, made much of,
honoured, revered,

worshipped by King Seniya Bimbisara and by the Brahmin
Pokkharasati.

He lives at Campa, a populous place, full of grass, timber,
water and corn, which has been given to him by King Seniya
Bimbisara of Magadha as a royal gift, and with royal powers.

This being so, it is not proper that he should visit the
asceEiG(:7 Gotama, but rather the ascetic Gotama should visit
him.’

6. At this Sonadanda replied: [115]




Ba-la-mon Ay:

- Céac Hién gia, hay nghe ta giai thich vi sao that xirng
dang cho chang ta dén yét kién Sa-mdn Gotama, trai lai that
khéng xirng dang cho Sa-mdén Gotama dén thdm ching ta.

Nay cac Hién gia, that vay, Sa-mén Gotama thién sanh
ca tr mau hé va phu hé, huyét théng thanh tinh cho dén bay
doi té phu khéng bi mdt vét nho nao, khéng bi mét dém pha
nao vé van dé huyét thdng tho sanh;

vi diém nay that khéng xirng dang cho Sa-mén Gotama
dén yét kién chung ta, trai lai that xirng dang cho chung ta
dén yét kién Sa-mén Gotama.

Nay cac Hien gid, that vay, Sa-mon Gotama xuat gia tir
bd dai gia dinh quyén thudc.

Nay cac Hién gia, that vay, Sa-mon Gotama xuat gia tir
bé rat nhiéu vang bac, bdé ca loai dang chon dwéi dat lan
loai trén mat dat.

Nay cac Hién gia, that vay, Sa-mdn Gotama trong tudi
thanh nién, téc con den nhanh, trong tudi tré dep cua thoi
nién thieu, da xuat gia tr bd gia dinh song khéng gia dinh.

Nay cac Hién gia, that vay, Sa-mén Gotama diu song
than khdng déng y, khéc than, nwéc mat thAm wét ca mét,
van cao bd rau téc, khoac 4o ca-sa, xuét gia tir bé gia dinh,
sbng khéng gia dinh.

‘Now listen, gentlemen, as to why it is fitting for us to visit
the Reverend Gotama, and why it is not fitting for him to visit
us.

The ascetic Gotama is well-born on both sides of pure
descent to the seventh generation, unbroken, of it
reproachable birth... (as verse 5).

Therefore it is fitting for us to visit him.

He went forth, leaving a great body of kinsmen.

In fact he gave up much gold and wealth to go forth, both
hidden away and openly displayed.

The ascetic Gotama, while youthful, a black-haired youth,
in the prime of his young days, in the first stage of life went
forth from the household life into homelessness.

Leaving his grieving parents weeping with tear-stained
faces, having cut off his hair and beard and put on yellow
robes, he went forth into homelessness.




Nay cac Hién gia, that vay, Sa-mén Gotama dep trai, kha
ai, lam dep long moi nguoi, voi mau da thu thang, khdi ngd
tuan tu, c chi trang nha, dang diéu cao thuong.

Nay cac Hién gia, that vay, Sa-mén Gotama c6 dL"rc
hanh, gin gil¢r gi¢i hanh ctia bac Thanh, c6 thién dwc, day
dua thién dwec.

Nay cac Hién gia, that vay, Sa-mén Gotama thién ngén,
dung o1 thién ngdn, ndi I&i tao nha, y nghia minh bach,
giong noi khéng bap be, phéu phao, giai thich nghia ly minh
xac.

Nay cac Hién gia, that vay, Sa-mén Gotama la bac tén sw
trong cac hang tén sw ctia nhiéu nguoi.

Nay cac Hién gia, that vay, Sa-mén Gotama da diét tr
tham duc, da diét trir dwoc moi xao déng cua tam.

_Nay cac Hién gia, that vay, Sa-mon Gotama chu trvong
vé nghiép, chu trong vé hanh dong, dat trong tam vao chi
thién khi thuyét phap v&i chung Ba-la-mon.

Nay cac Hién gia, that vay, Sa-mon Gotama xuat gia tir
chung téc cao quy, tir dong ho Sat-dé-ly thanh tinh.

Nay cac Hién gia, that vay, Sa-mdén Gotama xuét gia tor
chung toc kha gia, dai phu, tai san sung man.

He is handsome,...

virtuous,...

well-spoken, ...

the teacher’s teacher of many.

He has abandoned sensuality and dispelled vanity.

He teaches action and the results of action, honouring the
blameless Brahmin way of life.

He is a wanderer of high birth, of a leading Khattiya family.

He is a wanderer from a wealthy family, of great wealth
and possessions. [116]




Nay cac Hién gia, that vay, dan chung bang ngan vuot
bién (bdng qua nhiéu dia phwong, bang qua nhiéu quéc do)
dén hdi dao Sa-moén Gotama.

“Nay cac Hién gia, that vay, co hang ngan Thién, Nhan
dén quy y Sa-mon Gotama.

Nay cac Hién gia, that vay, tiéng don toét dep sau day
dwoc truyén di vé Sa-mdn Gotama: "Ngai 14 bac Thé Tén,
A-la-han, Chanh E)éng Giac, Minh Hanh Tuc, Thién Thé,
Thé Gian Giai, V6 Thwong ST, Biéu Ngw Trwong Phu, Thién
Nhan Sw, Phat, Thé Tén".

Nay cac Hién gia, that vay, Sa-mén Gotama cé day du ba
muoi hai twéng tét clia bac dai nhan. Nay cac Hién gid, that
vay, Sa-mon Gotama ndi I&i chao don, than thién, tao nha,
trang trong, chan trwc thang than, 16 noéi c6 dan chirng.

Nay cac Hién gia, that vy, Sa-mon Gotama duwoc bon
chung kinh trong, tén sung, chiém ngwdng, kinh né, trong
vong.

Nay cac Hién gia, that vay, rat nhiéu Thién, Nhan tin
nguwd'ng Sa-mon Gotama.

Nay cac Hién gia, that vay, & tai lang nao, thon ap nao,
Sa-mén Gotama cuw tru, tai lang ay, tai thén ap ay, cac loai
phi nhan khong lam hai loai nguoii.

People come to consult him from foreign kingdoms and
foreign lands.

Many thousands of devas have taken refuge with him,

‘This good report has been spread about him: “This
Blessed Lord is an Arahant, a fully-enlightened Buddha,
perfected in knowledge and conduct...” (as verse 2).

He bears the thirty-two marks of a Great Man. He is
welcoming, kindly of speech, courteous, genial, clear and
ready of speech.

He is attended by four assemblies, revered, honoured,
esteemed and worshipped by them.

Many devas and humans are devoted to him.

Whenever he stays in any town or village, that place is not
troubled by non-human beings.




Nay cac Hién gia, that vay, Sa-mén Gotama la giao hQi
cha, giao phai chu, giao phai sw, dwoc ton la toi thuwgng
trong cac giao to.

Nay cac Hién gia, danh tiéng ctia mét s Sa-mon, Ba-la-
mén dwa trén nhitng bang chirng khéng dau, danh tiéng
cla Sa-mdén Gotama khéng phai vay. Danh tiéng cla Sa-
moén Gotama dwa trén tri dirc vo thuwgng cliia Ngai.

Nay cac Hién gia, that vay, vua Seniya Bimbisara nwéc
Magadha, cung v&i vwong tir, cung phi, thi tung déu quy y
Sa-mon Gotama.

Nay cac Hién gia, that vay, vua Pasen‘adi nuwdc Kosala,
cung voéi vwong tlr, cung phi, thi tung déu quy y Sa-mén
Gotama.

Nay cac Hién gia, that vay, Ba-la-mon Pokkharasati cung
v&i cac con, vo, thi gia, déeu quy y Sa-mén Gotama.

Nay cac Hién gia, that vay, Sa-mén Gotama dwoc vua
Seniya Bimbisara nwéc Magadha kinh trong, tén sung,
chiém nguwéng, kinh |, trong vong.

Nay Hién gia, that vay, Sa-mén Gotama, dwoc Ba-la-mon
Pokkharasati kinh trong, tén sting, chiém ngwéng, kinh |é.

Nay cac Hién gia, that vay, Sa-mén Gotama dwoc vua
Pasenadi nwéc Kosala kinh trong, tén sung, chiém ngudng,
kinh 1é trong vong.trong vong.

He has a crowd, a multitude of followers, is a teacher of
many, he is consulted by the chief of the various leaders of
sects.

It is not the way with the ascetic Gotama’s reputation, as it
Is with that of some ascetics and Brahmins, about whom this
or that is reported — the ascetic Gotama’s fame is based on
his achievement of unsurpassed wisdom and conduct.

Indeed King Seniya Bimbisara of Magadha has gone for
refuge to him together with his son, his wife, his followers
and his ministers.

So have King Pasenadi of Kosala

and the Brahmin Pokkharasati.

He is revered, honoured, esteemed and worshipped by
them. [117]
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Nay cac Hién gia, that vay, Sa-mon Gotama da dén
Campa, nay dang & tai Campa, trén bo ao Gaggara. Nhirng
Sa-mén, Ba-la-mén nao dén rudng lang chung ta déu la
khach cta chung ta. Béi véi khach, ching ta phai kinh
trong, ton sung, chiém ngwdng, kinh Ié, trong vong.

Nay cac Hién gia, nay Sa-mdn Gotama da dén Campa,
hién & tai Campa trén b& hé Gaggara, nhw vay Sa-mén
Gotama la khach cta chuang ta. Va da la khach, ching ta
phéi kinh trong, tdn sung, chiém ngwéng, kinh 1€, trong
vong.

Do diém nay, that khéng xirng dang cho Tén gid Gotama
dén yét kién chung ta, that xirng dang cho ching ta dén yét
kién Ton gid Gotama.

Nay cac Hién gid, do 1a nhivng wu diém ma ta dwoc biét
vé Ton gid Gotama. Tén gid Gotama khéng phai cé chirng
ay wu diém ma thoi. Ton gid Gotama cé dén vo luong wu
diem.

7. Khi nghe néi vay, cac Ba-la-mdn 4y ndi v&i Ba-la-mon
Sonadanda:

- Tén gia Sonadanda da tan than Sa-mén Gotama nhw
vay dau cho mét ai & xa Tén gid Gotama dén moét tram do
tuan cling du cho nguoi dy cung gia toc di dén yét kién Sa-
mon Gotama, diu phai dem theo lwong thuc.

Do vay, tAt ca chang t6i s& di dén yét kién Sa-mén
Gotama.
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‘The ascetic Gotama has arrived in Campa and is staying
by Gaggara’s lotus-pond. And whatever ascetics and
Brahmins come to our territory are our guests. And we
should revere, honour, esteem and worship guests.

Having come to Gaggard’s lotus-pond, the ascetic
Gotama is such a guest, and should be treated as such.

Therefore it is not proper that he should come to us, but
rather we should go to him.

However much | might praise the ascetic Gotama, that
praise is insufficient, he is beyond all praise.’

7. On hearing this, the Brahmins said to Sonadanda:

‘Sir, since you praise the ascetic Gotama so much, then
even if he were to live a hundred yojanas from here, it would
be fitting for a believing clansman to go with a shoulder-bag
to visit him.

And so, sir, we shall all go to visit the ascetic Gotama.’




Lac bay gio, Ba-la-mo6n Sonadanda cung v&i dai ching
Ba-la-mén di dén b& ho Gaggara.

8. Sw lo l&ng sau day kh&i 1én trong tdm tri cta Ba-la-
mén Sonadanda khi di ngang qua khu rirng: "Néu ta héi Sa-
mon Gotama mot cau va néu Sa-mdn Gotama tra I&i voi ta
nhw sau: "Nay Ba-la-mén, khéng nén d&t cau hdéi nhw thé
nay".

Thoi nhw vay, hdi chung nay sé khinh miét ta: "Ba-la-mon
Sonadanda la ngu si, b4t tai, khéng thé hdi mét cau cho
chin chan".

Néu héi chung nay khinh miét ta thoi danh tiéng ta bi
gidm bét. Va ai bj danh tiéng gidm bét thdi thau nhan cing
dwdng bj gidm thiéu. Vi cung dwdng cla chuing ta tay thudc
v&i danh dw chung ta dugc co.

Néu Sa-modn Gotama hdi ta mot cau, cau tra I&i clha ta vé
cau hoi Ay co thé khong lam cho tam tri dwoc thda man; va
néu Sa-moén Gotama néi v&i ta nhw sau: "Nay Ba-la-mén,
cau hdi dy nén tra I6i nhw thé nay",

thoi nhw vay, hoi chung nay sé khinh miét ta: "Ba-la-mon
Sonadanda 1a ngu si bat tai khéng thé lam cho tam tri Sa-
mon Gotama théa man v&i cau tré I&i cau hoi ay".

Néu héi ching nay khinh miét ta thi danh tiéng ta bj giam
bot va ai bi danh tiéng gidm bét, thei thau nhan cung
duwéng bi giam thiéu, vi cing duwdng ctia chang ta tuy thuée
v&i danh dw chung ta dugc co.

And so Sonadanda went with a large company of
Brahmins to Gaggara’s lotus-pond.

8. But when Sonadanda had traversed the jungle-thickets,
he thought: ‘If | ask the ascetic Gotama a question, he might
say to me: “That, Brahmin, is not a fitting question, it is not
at all a fitting question”,

and then the company might despise me, saying:
“Sonadanda is a fool, he has no sense, [118] he can’t put a
proper question to the ascetic Gotama.”

And if anyone were despised by this company, his
reputation would suffer, and then his income would suffer,
for our income depends on the gaining of a reputation.

Or if the ascetic Gotama were to ask me a question, my
answer might not satisfy him, and he might say: “That is not
the right way to answer this question.”

And then the company might despise me ...
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Néu ta di dén gan nhw thé nay ma ta tr& vé khdng gap
Sa-mbén Gotama, th&i héi chung nay sé khinh miét ta:

"Ba-la-mén Sonadanda la ngwdi ngu si bét tai, kiéu man,
cng dau, so hai, khéng dam dén yét kién Sa-moén Gotama,
lam sao da di dén gan nhw thé nay ma lai tr& vé khéng gap
Sa-mon Gotama”.

Néu héi ching khinh miét ta, thi danh dy ta bj gidm bét,
va ai bi danh dw giam baét thdi thau nhan cing dwdng bi
giam thiéu. Vi cung dwdng cta ching ta tuy thudc véi danh
dw chung ta duoc co".

9. Luc bay gi& Ba-la-mén Sonadanda dén chd dic Thé
Tén. Sau khi dén bén néi 1 than &i, chao don, chic tung roi
ngdi xubng mot bén.

Céac Ba-la-mén va gia chi & Campa, cé ngudi danh 1&
Sa-mén Gotama rdi ngdi xudbng mot bén, c6 nguwdi ndi 1O
than ai chao doén chuc tung véi Sa-mén Gotama rdi ngdi
xubng mot bén, cd nguoi chap tay vai chao Sa-mén
Gotama r0| ngm xubng mét bén, cé ngwdi noi tén va dong
ho rdi ngdi xubng mdt bén, cd ngwdi yén lang ngdi xudng
mot bén.

10. Luc &y Ba-la-mén Sonadanda dang ngm tam tri lo
lang: "Néu ta hdi Sa-mdén Gotama mét cau va néu Sa-mon
Gotama tra 1&i voi ta nhw sau: "Nay Ba-la-mén, khdng nén
dat cau hdi nhw vay, nén dat cau hdi nhw thé nay".

Thoi nhw vay hdi chung sé khinh miét ta: "Ba-la-mon
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And if, having come into the presence of the ascetic
Gotama, | were to turn away without showing myself, this
company might despise me...’

9. Then Sonadanda approached the Lord, exchanged
courtesies with him, and sat down to one side.

Some of the Brahmins and householders made obeisance
to the Lord, some exchanged courtesies with him, some
saluted him with joined palms, some announced their name
and clan, and some sat down to one side in silence. [119]

10. So Sonadanda took his seat with many thoughts going
through his mind: ‘If | ask the ascetic Gotama a question, he
might say to me: “That, Brahmin, is not a fitting question...”




Sonadanda la ngu si, béat tai, khdng thé hdi mét cau cho
chin chan".

Néu hdi chung nay khinh miét ta thi danh tiéng ta bj giam
b&t. Va ai bi danh tiéng gidm bét thoi thAu nhan cing
dwong bi gidm thiéu. Vi cing dwdng clia ching ta tuy thudc
v&i danh tiéng chang ta dwoc co.

Néu Sa-mén Gotama hdi ta mot cau va cau tra I&i cla ta
vé cau hdi 4y co thé khoéng lam cho tam tri dwoc théda man,
va néu Sa-mén Gotama néi véi ta nhu thé nay; "Nay Ba-la-
mén, cau hdi &y khéng nén tra 1&i nhw vay".

Nay Ba-la-mén, cau hdi 4y nén trad 1&i nhw thé nay, thoi
nhw vay hoi chung nay sé khinh miét ta: "Ba-la-mon
Sonadanda 1& ngudi ngu si, bat tai, khéng lam cho tam tri
Sa-mon Gotama thda man v&i cau tra o (Ay)".

Néu hdi chiung nay khinh miét ta thei danh tiéng ta bi
gidm bét. Va ai danh tiéng bj gidm bét thi thau nhan cung
dwdng bj gidm thiéu. Vi cing dwdng cla ching ta tly thudc
v&i danh tiéng chang ta dwoc co.

Mong rang Sa-mén Gotama hay héi ta cau hdi thudc sy
truyén ba vé ba quyén Vé-da. Nhw vay chac chan ta cé thé
lam tam tri cia Ngai dwoc théa man véi cau tra 1oi cua ta
cho cau hai ay".

11. Luc béy gi®, dirc Thé Ton dwoc biét sy phan van lo
l&ng clia Ba-la-mén Sonadanda véi tri giac ciia minh, lién tw
nghi: "Ba-la-mén Sonadanda nay dang phan van lo lang. Ta
hay hdi Ba-la-mdn Sonadanda véi cau héi thudc sy truyén
ba vé ba quyén Vé-da".

If only the ascetic Gotama would ask me a question from
my own field of the Three Vedas! Then | could give him an
answer that would satisfy him!’

11. And the Lord, reading his mind, thought: ‘This
Sonadanda is worried. Suppose | were to ask him a
guestion from his own field as a teacher of the Three
Vedas!
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R&i dirc Thé Tén héi Ba-la-mén Sonadanda:

- Nay Ba-la-mén, nhirng vi Ba-la-mén phai day du bao
nhiéu dirc tinh méi dwoc goi 1a Ba-la-mén, va dé co thé khi
noi: "Toi 1a Ba-la-mén", I&i ndi &y la chon chanh, khéng phai
la 1 n6i dbi?

12. Luc bdy gi& Ba-la-mén Sonadanda suy nght: "That
vay, diéu ma chang ta mong wéc, hy vong, yéu cau, mong
doi. Mong Sa-mén Gotama hay héi ta cau hdi thubdc sw
truyén vé ba quyén Vé-da.

Nhw vay chac chén ta co6 thé 1am tam tri cta Ngai duwoc
thda man v&i cau trd 100 cho cau héi dy. Nay Sa-mon
Gotama hdi ta cau héi thudc su truyén ba vé ba quyén Vé-
da.

Chéc chan ta c6 thé Iam cho tam tri clia Ngai dwoc théa
man v&i cau tra 16i cho cau hdi ay".

13. ROi Ba-la-m6n Sonadanda ngdi thang Iwng, nhin
xung quanh héi chung va bach dic Thé Toén:

- C6 ndm dirc tanh, nhivng vi Ba-la-mén phai day di mai
dwoc goi la Ba-la-mén va dé co6 thé khi néi: "Téi la Ba-la-
moén”, I1&i néi ay chon chanh, khdng phai la 1&i néi doi.

Thé nao 1a nam? O day, nay Ton gia, nguoi Ba-la-mon
thién §anh ca tw rpéu hé va phu hé, huyét thong thanh tinh
cho dén bay doi to phu, khéng bi mét vét nho nao, khdng bi

So he said to Sonadanda:

‘By how many qualities do Brahmins recognise a
Brahmin? How would one declare truthfully and without
falling into falsehood: “I am a Brahmin™?’

12. Then Sonadanda thought: [120] ‘Now what | wanted,
hoped for, desired and longed for has happened...
Now | can give him an answer that will satisfy him.’

13. Straightening up, and looking round the assembly, he
said:

‘Reverend Gotama, there are five such qualities...

What are they? A Brahmin is well-born on both the
mother's and the father's side, of pure descent to the
seventh generation,...
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mot dém pha nao vé van dé huyét thdng tho sanh.

Vi ay la nha phung tung, nha tri chd, thong hiéu ba tap
Vé- da véi danh nghia, 1& nghi, ngly nguyén, chu giai va lich
st truyén thong la thtr nam, théng hiéu nglr phap va van
pham, biét tai vé Thuan thé (tw nhién hoc) va twdéng cua vi
dai nhan.

Vi éy dpp trai, kha ai, I,ém dep long moi ngwdi, v&i mau
da thu thang, khoi ngd tuan tu, ci chi trang nha, dang diéu
cao thwong.

Vi 4y c6 dirc hanh, dirc dd cao day, day da gi¢i hanh cao
day.

Va vi 4y la ngwdi hoc réng, sang suot la nguoi dé nhét
hay dé nhi trong nhirng ngwoi cam muéng (dé dé bo lam I&
té than).

Nay Tén gia Gotama, do6 la nam dirc tanh, nhirng vi Ba-
la-m6n phai ddy di méi dwoc goi la Ba-la-mon va dé coé thé,
khi n6i: "Toi la Ba-la-mén”, 1&i noi éy la chon chanh, khéng
phai la &1 noi dbi.

14. - Nay Ba-la-mén, trong ndm dirc tanh nay, cé thé bd
qua mot dirc tanh ndo, chi cé bdn dirc tanh thoi, ma van co
thé goi la Ba-la-mén va dé cé thé khi noi: "Téi l1a Ba-la-mén",
|&i n6i Ay la &1 néi chon chanh, khéng phai la &i noi dbi.

he is a scholar versed in the mantras, ...

he is handsome, pleasing,...

he is virtuous,...

he is learned and wise, and is the first or second to hold
the sacrificial ladle.

These are the five qualities of a true Brahmin.’

14. ‘But if one of these five qualities were omitted, could

not one be recognised as a true Brahmin, being possessed
of four of these qualities?’
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- Tén gid Gotama, c6 thé duwoc. Tén gida Gotama, trong
nam dirc tanh nay, ching t6i cé thé bd dung sac. That vay,
dung sac lam dwoc gi?

Khi mét Tén gia Ba-la-mén thién sanh tr mau hé va phu
hé, huyét thdng thanh tinh cho dén bay doi té phu, khéng bi
mot vét nho nao, khédng bi mot dém pha nao vé van dé
huyét théng tho sanh.

Vi 4y lai 1a nha phung tung, nha tri chu, thong hiéu ba tap
Vé-da voi danh nghia, 1€ nghi, ngi® nguyén, chu giai, va lich
st truyén thong la thr nam, théng hiéu nglr phap va van
pham, biét tai v& Thuan thé (tw nhién hoc) va twéng cda vi
dai nhan.

Vi 4y c6 dirc hanh, dirc dd cao day, day da gi¢i hanh cao
day.

Va vj &y la ngwdi hoc rong, sang subdt, 1a ngudi dé nhat
hay dé nhij trong nhirng ngu®&i cdm mudng.

Nay Tén gia Gotama, nhirng dirc tanh nay, nhirng vi Ba-
la-m6n phai ddy di méi dwoc goi la Ba-la-mon va dé cé thé,
khi n6i: "Toi la Ba-la-mén”, 1&i noi éy la chon chanh, khéng
phai | I&i noi dbi.

15. - Nay Ba-la-mén, trong bén dirc tanh nay, c6 thé bd
qua mét dire tdnh nao, chi co ba dirc tanh théi, ma van co
thé goi la Ba-la-mén va dé cé thé khi noi: "Téi la Ba-la-mén”,
|&i noi Ay 1a &1 néi chon chanh, khéng phai la & noi dbi.

- Ton gia Gotama, co thé dwoc. Ton gia Gotama, trong
bon dlrc tanh nay, chung t6i cé thé bo chu thuat. That vay,
chu thuat lam dwoc gi?
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‘It is possible, Gotama. We could leave out appearance,
for what does that matter?

If a Brahmin had the other four qualities [121] he could be
recognised as a true Brahmin.’

15. ‘But could not one of these four qualities be omitted,
leaving three whereby one could be recognised as a true
Brahmin?’

‘It is possible, Gotama. We could leave out the mantras,
for what do they matter?
If he had the other three qualities he could be recognised




Khi mét Tén gia Ba-la-mén thién sanh t&r mau hé va phu
hé, huyet thdng thanh tinh cho dén bay doi t6 phu, _khdng bi
mot vét nho nao, khédng bi mét dém pha nao vé van dé
huyét théng tho sanh.

Vi 4y lai Ia nha phang tung, nha tri cha, théng hiéu ba tap
Vé-da véi danh nghia, 1& nghi, ngl® nguyén, chu giai, va lich
st truyén thdéng la thr nam, théng hiéu nglr phap va van
pham, biét tai v& Thuan thé (tw nhién hoc) va twéng cda vi
dai nhan,

vi 4y lai c6 dlrc hanh, dirc d6 cao day, day da gi¢i hanh
cao day,

vi &y la ngudi hoc rong, sang sudt, la ngudi dé nhéat hay
dé nhj trong nhirng ngwdi cdm mudng.

- Nay Toén gia Gotama, nhirng dirc tinh nay, nhirng vi Ba-
la-m6n phai day di méi dwoc goi la Ba-la-mon va dé coé thé,
khi n6i: "Toi la Ba-la-mén”, 1o néi &y la chon chanh, khéng
phai 13 16i néi doi.

16. - Nay Ba-la-mén, trong ba dirc tanh nay, cé thé bd
qua mét dirc tanh nao, chi c6 hai dirc tanh théi, ma van co
thé goi 1a Ba-la-mén va dé cé thé khi néi: "T6i la Ba-la-mon",
|&i néi &y 1a chon chanh, khéng phai 14 1&i noi dbi.

- Tén gid Gotama, c6 thé dwoc. Ton gid Gotama, trong
ba dirc tanh nay, chang tdi cé thé bd tho sanh. That vay, tho
sanh lam dwoc gi?

Khi mét Toén gia Ba-la-mén c6 dirc hanh, dirc d6 cao day,
day da gi¢i hanh cao day,

vi &y la nguwdi hoc réng, sang subt, 1a ngudi dé nhéat hay
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as a true Brahmin.’

16. ‘But could not one of these three qualities be omitted
L7

‘It is possible, Gotama. We could leave out birth, for what
does that matter?

If a Brahmin is virtuous, of increasing virtue, ...

and if he is learned and wise, and is the first or second to
hold the sacrificial ladle —

then he can be recognised as a true Brahmin and




dé nhj trong nhirng ngw®i cdm muéng.

Nhirng dlrc tanh nay, nhirng vi Ba-la-mén phai day du
maoi dwgc goi la Ba-la-mon va dé co thé, khi ndi: "Toi |a Ba-
la-mdn", 1&i néi &y 1a chon chanh, khéng phai 1a 16 néi dbi.

17. Khi nghe naoi vay, nhirng vi Ba-la-moén kia noi véi Ba-
la-moén Sonadanda:

- Nay Tén gia Sonadanda, ch® c6 néi nhw vay! Nay Toén
gia Sonadanda, chd c6 ndi nhw vay! Tén gia Sonadanda
khinh bac dung sac, khinh bac chu thuat, khinh bac tho
sanh.

That sy Ton gia Sonadanda da nga theo quan niém cua
Sa-mén Gotama.

18. Luc bay gi® dirc Thé Tén ndi véi nhivng vi Ba-la-mén
ay:

- Néu cac ngwoi Ba-la-mén nght: "Ba-la-mén Sonadanda
khéng phai la bac da van, Ba-la-mon Sonadanda khéng
phai la nha hung bién gidi, Ba-la-mén Sonadanda khong
phai la nha bac hoc va Ba-la-mén Sonadanda khéng c6 thé
bién luan véi Sa-moén Gotama vé van dé nay",

thoi Ba-la-mén Sonadanda hay dng yén va dé cac
ngwoi bién luan voi Ta.

Néu cac ngudi Ba-la-mén nghi: "Ba-la-mén Sonadanda
la bac da van, Ba-la-mén Sonadanda la nha hung bién gidi,
Ba-la-mén Sonadanda |a nha bac hoc, va Ba-la-mbén

truthfully claim to be so.’ [122]

17. At this the Brahmins said to Sonadanda:

‘Don’t say that, Sonadanda don’t say it! The Reverend
Sonadanda is decrying appearance, the mantras and birth,
he is actually adopting the ascetic Gotama’s own words!

18. Then the Lord said to the Brahmins:

‘If you think the Brahmin Sonadanda is not concentrating
on his task, is using wrong words, is lacking in wisdom, and
is not fit to converse with the ascetic Gotama,

then let him cease, and you talk to me.

But if you think he is learned, speaks properly, is wise and
fit to converse with the ascetic Gotama,
then you cease and let him speak.’
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Sonadanda cé thé bién luan v&i Sa-mén Gotama vé van dé
nay",

thdi cac ngwoi dirng yén va dé Ba-la-mén Sonadanda
bién luan voi Ta.

19. Khi nghe néi vay, Ba-la-mbn Sonadanda bach véi
dic Thé Ton:

- Ton gia Gotama hay dirng yén. Toén gia Gotama hay gilr
im lang. Toi sé tra 1&i cho cac vi Ba-la-mén ay dung voi
chanh phap.

R&i Ba-la-mdn Sonadanda noéi voi nhirng vi Ba-la-moén
ay:

- Nay cac Hién gid, ch® cé noéi nhw vay: "Tén gia
Sonadanda khinh bac dung sac, khinh bac chu thuat, khinh
bac tho sanh.

That sy Ton gia Sonadanda da nga theo quan niém cua
Sa-mdén Gotama". Nay cac Hién gia, t6i khong co6 phi bang
dung séc hoac chu thuat hodc tho sanh.

20. Luc bay gi& thanh nién Angaka la nguwoi chau cla
Ba-la-mbn Sonadanda dang ngdi trong hdi chung ay. Ba-la-
mon Sonadanda noi véi nhirng vi Ba-la-mon kia:

- Nay céac Hién gia, cac Hién gia co thdy nguoi chau toi,
thanh nién Angaka khéng?
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19. Then Sonadanda said to the Lord:

‘Let that be, Reverend Gotama, and be silent. | will
answer in this matter.’

To the Brahmins he said:

‘Do not say the Reverend Sonadanda
appearance...

and adopting the ascetic Gotama’s own words! [123] | do
not decry appearance, mantras, or birth.’

is decrying

20. Now at that time Sonadanda’s nephew, a young man
called Angaka, was sitting in the assembly, and Sonadanda
said:

‘Gentlemen, do you see my nephew Angaka?’




- Thwa Tén gia, cé thay.

- Cac Hién gia, thanh nién Angaka la dep trai kha ai, lam
dep ldng moi ngudi, véi mau da thu thang, khéi ngd tuén ta,
ctr chi trang nha, dang diéu cao thwong, khdng mét ai trong
ching nay c6 thé bang dwoc vé dung séac, trlr Sa-mon
Gotama.

Nay cac Hién gia, thanh nién Angaka la nha tri cha, théng
hiéu ba tap Vé-da, véi danh nghia, 1& nghi, nglr nguyén, cha
gidi, va lich s truyén théng 1a thr nam, théng hiéu ngir
phap va van pham, biét tai vé Thuan thé (tw nhién hoc) va
twdng cla vi dai nhan. Chinh ta day cho né chu thuéat.

Nay cac Hién gia, thanh nién Angaka thién sanh ca tw
mau hé va phu hé, huyét thdng thanh tinh cho dén bay doi
t6 phu, khdng bi mét chi trich nao vé van dé huyét théng tho
sanh. Ta biét cha va me no.

Nay cac Hién gia néu thanh nién Angaka giét hai cac loai
hiru tinh, 14y cta khéng cho, di tw thdng v&i vo ngudi, noi
ldo, udng rwou, nhw vay nay cac Hién gid, nay dung sac
lam dworc cai gi, tho sanh lam dwgc cai gi?

Nay cac Hién gia, khi mét Ba-la-mén nao cé dirc hanh,
dirc do cao day, day du gi¢i hanh cao day, lai 1a ngwdi hoc
rong, sang suot la nguwdi dé nhét hay dé nhi trong nhirng
nguoi cam muéng; nay cac Hién giad, nhirng Ba-la-mén nao
day di hai dirc tanh &y méi dwoc goi 1a Ba-la-mén va dé co
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‘Yes, sir.’

‘Angaka is handsome, good-looking, pleasing, of
supremely fair complexion, in form and countenance like
Brahma, of no mean appearance, and there is none in this
assembly his equal except the ascetic Gotama.

He is a scholar... | was his mantra-teacher.

He is well-born on both sides... | know his parents.

But if Ahgaka were to take life, take what is not given,
commit adultery, tell lies and drink strong drink — what
would good looks, or mantras, or birth profit him?

because he is
on account of these two points that he can truthfully
‘I am a Brahmin.”

But it is because a Brahmin is virtuous,...
wise ... :
declare:




thé, khi noi: "T6i 1a Ba-la-mén”, 1&i néi 4y la chon chanh,
khéng phai la 1&i néi doi.

21. - Nay Ba-la-mén trong hai dirc tanh 4y, c6 thé bd qua
mét dirc tanh, va nhitng ngudi Ba-la-mén day du mot dic
tanh nao, dé co6 thé khi noi: "T6i 1a Ba mén", 16 noi &y 13 16
ndi chon chanh, khéng phai la 1o noi déi.

- Tén gid Gotama, khéng thé dwoc. Tén gid Gotama, tri
tué dwgc gi¢i hanh lam cho thanh tinh, gi¢i hanh dwoc tri
tué lam cho thanh tinh.

Chd nao c6 gi¢i hanh, chd 4y co tri tué; chd nao co tri
tué, ché ay coé gidi hanh; nguwdi cé gi¢i hanh nhét dinh co tri
tué; ngwdi co tri tué nhat dinh cé gidi hanh.

Gi&i hanh va tri tué dwoc xem 1a téi thang & trén doi.

Tén gid Gotama, ciing nhw lay ban tay rtra ban tay, 1ay
ban chan dé rira ban chan; ciing vay, Tén gid Gotama, tri
tué dwgc gi¢i hanh lam cho thanh tinh, gi¢i hanh dwoc tri
tué lam cho thanh tinh.

Chd nao c6 gi¢i hanh, chd 4y co tri tué; chd nao co tri
tué, chd 4y co gi¢i hanh. Nguwoi co gi¢i hanh nhat dinh cé tri
tué; ngudi co tri tué nhat dinh c6 gi¢i hanh.

Gidi hanh va tri tué dwoc xem 1a téi thang & trén doi.

22. - That nhu vay, nay Ba-la-mén. Nay Ba-la-mon, tri tué
duwoc gi¢i hanh lam cho thanh tinh, gi¢i hanh duwoc tri tué
lam cho thanh tinh.

Ché nao cé gi¢i hanh, chd Ay co tri tué; ché nao co tri

21. ‘But, Brahmin, if one were to omit one of these two
points, could one truthfully declare: “| am a Brahmin™?’ [124]

‘No, Gotama. For wisdom is purified by morality, and
morality is purified by wisdom:

where one is, the other is, the moral man has wisdom and
the wise man has morality,

and the combination of morality and wisdom is called the
highest thing in the world.

Just as one hand washes the other, or one foot the other,
so wisdom is purified by morality and this combination is
called the highest thing in the world.’

22. ‘So it is, Brahmin. Wisdom is purified by morality, and
morality is purified by wisdom:

where one is, the other is, the moral man has wisdom and
the wise man has morality,
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tué, chd 4y co gi¢i hanh. Nguwoi cé gidi hanh nhét dinh cé tri
tué; nguodi cé tri tué nhat dinh cé gidi hanh. Giéi hanh va tri
tué dwoc xem la tbi thang & trén doi.

Nhwng nay Ba-la-mén, thé ndo la gi¢i hanh, thé nao Ia tri
tué?

- T6n gia Gotama, ching t6i chi biét co vay la tot bwc vé
van de nay. Lanh thay, néu Tén gia Gotama giai thich y
nghia ctia cau noi ay!

23. - Nay Ba-la-mén, vay hay nghe va suy nghi ky, ta sé
noi.

- Ton gia, xin vang. Ba-la-mén Sonadanda tra I dire
Thé Ton. Buc Thé Ton thuyét nhw sau:

- Nay Ba-la-mon, & day duc Thé T6n ra doi, 1a bac A-la-
han, Chanh bang Giac...
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and the combination of morality and wisdom is called the
highest thing in the world.

But, Brahmin, what is this morality and what is this
wisdom?’

‘We only know this much, Gotama. It would be well if the
Reverend Gotama were to explain the meaning of this.’

23. ‘Then listen, Brahmin, pay proper attention, and | will
tell you.’

‘Yes, sir’, said Sonadanda in reply, and the Lord said:

‘Brahmin, a Tathagata arises in this world, an Arahant,
fully-enlightened Buddha, endowed with wisdom and
conduct, Well-Farer, Knower of the worlds, incomparable
Trainer of men to be tamed, Teacher of gods and humans,
enlightened and blessed.

He, having realised it by his own super-knowledge,
proclaims this world with its devas, maras and Brahmas, its
princes and people.

He preaches the Dhamma which is lovely in its beginning,
lovely in its middle, lovely in its ending, in the spirit and in
the letter, and displays the fully-perfected and purified holy
life.




[gidng nhw kinh "Sa-m6n qua"- kinh s6 2, doan kinh 40-
74] ... Nay Ba-la-mon, nhw vay vi Ty-kheo day dua giéi hanh.
Nay Ba-la-mon, do la gi¢i hanh.

. Vi &y chirng va tri so thién... chirng va trd dé nhi
thién... dé tam thién... chirng va tra dé t& thién... tam hwéng
dén tri kién... Nay Ba-la-mén nhw vay Ia tri hué [nhuw kinh
"Sa-mbn qua", doan kinh 75-98].

24. Khi nghe noi nhuw vay, Ba-la-mén Sonadanda néi véi
dwrc Thé Ton:

- That la vi diéu thay, Tén gia Gotama! That la vi diéu
thay, Tén gia Gotama!

Tén gia Gotama, nhw nguwdi dwng ding lai nhirng gi bi
quang nga xudng, phoi bay ra nhitng gi bi che kin, chi
dwong cho ké bi lac huwéng, dem dén sang vao trong bong
t6i dé nhirng ai c6 mat cé thé thay séc.

Ciing vay chanh phap da duwgc Tén gia Gotama dung
nhiéu phwong tién trinh bay giai thich.

Vay nay con xin quy y Thé Tén Gotama, quy y Phap va
quy y Ty-kheo Tang.

Mong Tén gia Gotama nhan con lam dé tw, tir nay tré di
cho dén mang chung, con tron d&i quy nguéng.

Va mong Toén gia Gotama, ngay mai cung chung Ty-kheo
nhan 1&i mei dén dung com do con mai.
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A disciple goes forth and practises the moralities (Sutta 2,
verses 41 — 63); he guards the sensedoors, etc. (Sutta 2,
verses 64 — 74). That, Brahmin, is morality.®®

He attains the four jhanas (Sutta 2, verses 75 — 82); he
attains various insights(Sutta 2, verses 83 — 95), and the
cessation of the corruptions (Sutta 2, verse 97). Thus he
develops wisdom. That, Brahmin, is wisdom.’

24. At these words Sonadanda said:

‘Excellent, Lord, excellent!

It is as if someone were to set up what had been knocked
down, or to point out the way to one who had got lost, or to
bring an oil-lamp into a dark place, so that those with eyes
could see what was there.

Just so the Blessed Lord has expounded the Dhamma in
various ways.

And | go for refuge to the Blessed Lord Gotama, to the
Dhamma and to the Sangha.

May the Reverend Gotama accept me from this day forth
as a lay-follower as long as life shall last!

And may the Reverend Gotama and his order of monks
accept a meal from me tomorrow!”’




Pirc Thé Tén im lang nhan 1&i. Luc bay gid Ba-la-mén
Sonadanda dworc biét Dlrc Thé Tén da nhan 16i, lién tr chd
ngdi dirng day, danh I& dirc Thé Tén, than phia hiru huéng
vé dlrc Phat va tir biét.

Ro&i Ba-la-mén Sonadanda khi dém da man lién lam cho
san sang tai nha cac mon thwong vi, loai clrng va loai mém,
rdi bao thi gid cho dic Thé Tén: "Giy da dén, Tén gid
Gotama, com da san sang".

25. Khi 8y dirc Thé Tén budi sang dap y, dem theo binh
bat, va cung chung Ty-kheo di dén cw xa clta Ba-la-mon
Sonadanda, di dén lién ngdi trén ché da soan san.

Ba-la-moén Sonadanda tw tay lam cho ching Ty-kheo véi
dirc Phat l1a vi cAm dau, thda man véi nhitng mén an
thwong vi, loai clrng va loai mém.

Luc bay gid Ba-la-mén Sonadanda, sau khi dwoc biét
dirc Thé Tén dung com da xong, da riva tay va bat, lién 13y
mot ghé thap khac ngdi xuéng mét bén. Sau khi ngdi xudng
mot bén, Ba-la-mén Sonadanda bach déc Thé Ton:

26. - Ton gid Gotama, khi con & trong hdi chiing néu con
tr ché ngdi dirng day va danh |1& Thé Téon Gotama thdi hoi
chung nay sé phi bang con.

Ai bi hoi ching nay phi bang, thoi danh tiéng sé bj ton
gidm, va ai danh tiéng bi tbn gidm, thdi thau nhan cing
dwong bj gidm thiéu. Vi cung dwéng tly thudc vao danh
tiéng chung con cé.

Tén gid Gotama, néu & trong hdi ching ma con chap tay

The Lord assented by silence. Then Sonadanda, seeing
his assent, rose, saluted the Lord, passed by to his right and
departed.

As day was breaking, he caused hard and soft food to be
prepared in his own home, and when it was ready he
announced: ‘Reverend Gotama, it is time; the meal is
ready.’

25. And the Lord, having risen early, went with robe and
bowl and attended by his monks to Sonadanda’s residence
and sat down on the prepared seat.

And Sonadanda served the Buddha and his monks with
the finest foods with his own hands until they were satisfied.

And when the Lord had eaten and taken his hand away
from the bowl, Sonadanda took a low stool and sat down to
one side. Then he said to the Lord:

26. ‘Reverend Gotama, if when | have gone into the
assembly | were to rise and salute the Lord, the company
would despise me.

In that case my reputation would suffer, and if a man’s
reputation suffers, his income suffers ...

So if, on entering the assembly, | should join my palms in
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vai chao, mong Tén gid Gotama nhan day 1a con dirng day.

Tén gid Gotama, néu trong hdi ching ma con thao khan
dau, mong Tén gid Gotama nhan day la con vai chao voi
d4u cha con.

Tén gid Gotama, khi con di trén xe, néu con xudng xe va
danh |1& Thé Tén Gotama, thdi hdi chung sé phi bang con.

Ai bi hoi chiing nay phi bang, thdi danh tiéng bj tbn giam,
va ai bj danh tiéng tén gidm, thei thau nhan cung dwong bi
giam thiéu.

Vi sw cung dwéng tuy thudc vao danh tiéng ching con
cé. Tén gid Gotama, néu trong khi con di xe, con ha can roi
xudng, mong Tén gid Gotama nhan day la con xubng xe.
Tén gid Gotama, néu trong khi con di xe, con vay tay, mong
Tén gid Gotama nhan day 1a con vai chao véi dau cua con.

27. Rbi dirc Thé Ton véi mét thi thuyét phap, gidng day,
khich 1€, kich thich va lam cho Ba-la-mén Sonadanda hoan
hy, roi tir cho ngdi dirng day va tw biét.
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greeting, may the Reverend Gotama take it as if | had risen
from my seat.

And if [126] on entering the assembly | should take off my
turban, may you take it as if | had bowed at your feet.

Or if, when riding in my carriage, | were to alight to salute
the Lord, the company would despise me ...

So if, when | am riding in my carriage, | raise my goad,
may you take it as if | had alighted from my carriage, and if |
lower my hand, may you take it as if | had bowed my head
at your feet.”*®

27. Then the Lord, having instructed Sonadanda with a
talk on Dhamma, inspired him, fired him with enthusiasm
and delighted him, rose from his seat and departed.

Notes

The numbers in square brackets [ ] in the actual text refer
to the page number of the Digha Nikaya of the Pali Text
Society's edition in Pali.

167. Cf. MN 95.6.

168. The jhanas are here put, not under morality (sila) but




under wisdom (panna) (RD). But their proper place is under
concentration (samadhi), which is not specifically
mentioned. See n.1127.

169. As RD remarks, Sonadanda is ‘represented as being
a convert only to a limited extent’. Accordingly there is no
mention in his case of the arising of the ‘pure and spotless
Dhamma-eye’ as in the case of Pokkharasati (DN 3.2.21)
and others. Sonadanda remained a puthujjana. See n.16.
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