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2. The Fruits of the Homeless Life - The Greater
Discourse on Ways of Undertaking Things
(Samannaphala Sutta)

Khai quat Noi dung Kinh (Tac gia: TT. Thich Nhat Tir)
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2. Kinh Salmon qua (P. S. Samarifiaphala Sutta, H. ¥>["
F4Z) twong dwong kinh cuing tén trong bd Trwong A-ham.?
Nhan dip Vua Ajatasattu nhd dirc Phat cru dd vé toi giét
cha, dirc Phat gidi thich tac hai ta thuyét ciia sau ngoai Pao
suw: (i) Thuyét Khéng c6 nghiép bao ctia Pidrana Kassapa;
(i) Thuyét Luan héi tinh hoéa cta Makkhali Gosala; (iii)
Thuyét Poan diét cta Ajita Kesakambala; (iv) Thuyét Bay
than bat hoai cia Pakudha Kaccayana; (v) Thuyét Lda thé
v&i bdn cAm gidi cha Nigantha Nataputta; (vi) Thuyét Nguy
bién cha Safijaya Belatthaputta. Péng thei, dirc Phat giai
thich vé& cac cong dirc clia bac chan tu: Buoc kinh né, tdng
trwdng dao dwrc, lam chu giac quan, chanh niém tinh giac,
thiéu duc tri tac, dét nam tréi budc tdm, chirng dac bén
thién, thanh twu tri tué, dat dwoc cac than théng va giai
thoat tri kién.

2. Samarfifiaphala Sutta: The Fruits of the Homeless
Life. King Ajatasattu of Magadha, who gained the throne by
parricide, comes to the Buddha with a question he has
already posed in vain to six rival ‘philosophers’: What are
the fruits, visible here and now (in this life) of the life of
renunciation? The Buddha tells him, and then goes on to
speak of the higher benefits, the various meditative states,
and finally true liberation (this section recurs in the next
eleven Suttas). The King, deeply impressed, declares
himself a lay-follower. The Buddha later tells his disciples
that but for his crime Ajatasattu would have become a
Stream-winner by the ‘opening of the Dhamma-eye’.

Viét Dich ttr Pali: HT. Thich Minh Chéau

English Translation from Pali: Maurice Walshe

1. Nhw vay t6i nghe. M6t théi Thé Tén & tai Rajagaha
(Vwong X&) noi vwon xoai cua Jivaka (Ky-bd)
Komarabhacca, cung v&i dai chung Ty-kheo mét nghin hai
tram nam muoi vi.

Luc bay giv Ajatasattu (A-xa-thé) con ba Vihehi (Vi-dé-hi)
vua xtr Magadha (Ma-kiét-da) nhan lé B Tat vao ngay ram
thang tv Komudi (cay sung) dang ngoi trén lau cao trang

[47] 1. THUS HAVE | HEARD. Once the Lord was staying
at Rajagaha, in Jivaka Komarabhacca’'s®™ mango-grove,
together with a large company of some twelve hundred and

fifty monks.

And at that time King Ajatasattu Vedehiputta® of
Magadha, having gone up to the roof of his palace, was
sitting there surrounded by his ministers, on the fifteenth-




nghiém, chung quanh cé nhiéu dai than hau ha.

Luc béy gio Ajatasattu con ba Videhi, vua x(r Magadha,
nhan ngay B Téat cdm hirng néi rang: "That kha ai thay, nay
cac khanh, dém ram sang trang! That diém & thay, nay cac
khanh, dém ram sang trang! That my miéu thay, nay cac
khanh, d&m ram sang trang! That ém diu thay, nay cac
khanh, d&m ram sang trang! That diém lanh thay, nay cac
khanh, d&m ram sang tréng!

Nay chung ta nén dén chiém bai vi Sa-mdn hay Ba-la-
mon nao, nh® sy chiém bai nay tdm chung ta dwoc tinh
tin?"

2. Khi nghe noi vay, mét dai than tau vdi Ajatasattu, con
ba Videhi vua nwéc Magadha: "Tau bai vwong, c6 Plrana
Kassapa (Phu-la Ca- dlép) la vi hoi chd, vi giao truwong, vi sw
tredng giao hdi, cod tiéng tét, cé6 danh vong, khai tb gido
phai, dwoc quan ching tén sung, déi dao kinh nghiém lau
ngay, xuat gia da lau nam, da dén tubi trudng thuong.

Mong Pai vwong dén chiém bai Pdrana Kassapa nay.
Chiém bai Pdrana Kassapa c6 thé khién tdm Dai vwong
dwoc tinh tin". Khi nghe ndi vay Ajatasattu, con ba Videnhi,
vua nwéc Magadha yén lang khéng naoi gi.

3. Lai mot dai than khac tau voi Ajatasattu, con ba Videhi,
vua nwéc Magadha: "Tau Dai vwong, c6 Makkhali Gosala
(Mac-gia-lé Cu-xa-lgi) la vi hdi chd, vi giao trwdéng, vi sw
trwdng gido hoi, co tieng t6t, co danh vong khai tb gido phai,
duwoc quan chung ton sung, ddi dao kinh nghiém lau ngay,
xuéat gia da 1au nam, da dén tudi trwdng thwong.

Mong Dai vwong chiém bai Makkhali Gosala nay. Chiém
bai vi Makkhali Gosala c6 thé khién tdm Pai vuong duoc

day fast-day,” the full-moon of the fourth month,** called

Komudi.®®

And King Ajatasattu, on that fast-day, gave vent to this
solemn utterance: ‘Delightful, friends, is this moonlight night!
Charming is this moonlight night! Auspicious is this
moonlight night!

Can we not today visit some ascetic or Brahmin, to visit
whom would bring peace to our heart?’®

2. Then one minister said to King Ajatasattu: ‘Sire, there is
Pdrana Kassapa, who has many followers, a teacher of
many, who is well-known, renowned, the founder of a sect,
highly honoured by the multitude, of long standing, long-
since gone forth, aged and venerable.

May Your Majesty visit this PlGrana Kassapa. He may well
bring peace to Your Majesty’s heart.” At these words King
Ajatasattu was silent.

3. Another minister said: ‘Sire, there is [48] Makkhali
Gosala, who has many followers ...

He may well bring peace to your Majesty’s heart.’

At these words King Ajatasattu was silent.




tinh tin".
Khi nghe ndéi vay. Ajatasattu, con ba Videhi vua nwéc
Magadha yén lang khéng nai gi.

4. Lai mot dai than khac tau voi Ajatasattu, con ba Videhi,
vua nwéc Magadha: "Tau bPai vwong, co Ajita Kesakambali
(A-ky-da Ky-xa-kham-ba-la) la vi héi chu, vi giao trudng, vi
suw trwdng gido hoi, co tiéng tét, cd danh vong, khai td gido
phai, dwoc quan ching tén sung, déi dao kinh nghiém lau
ngay, xuat gia da lau nam, da dén tudi trwdng thuwong.

Mong Pai vuwong dén chiém bai Ajita Kesakamball nay.
Chiém bai Ajita Kesakamball c6 thé khién tam Pai vwong
dwoc tinh tin".

Khi nghe no6i vay, Ajatasattu, con ba Videhi, vua nwéc
Magadha yén lang khéng nai gi.

5. Lai mot dai than khac tau voi Ajatasattu, con ba Videhi
vua nwoc Magadha: "Tau Dai vuwong, c6 Pakudha
Kaccayana (Ba-phu-da Ca-chién-né) la vi hdi cha, vi giao
trwdng, vi sw trwdng gido hoi, cé tiéng tdt, cd danh vong,
khai t6 gido phai, dwoc quan ching tén sung, déi dao kinh
nghiém lau ngay, xuat gia da lau nam, da dén tudi trudng
thwong.

Mong Pai vuwong dén chiém bai Pakudha Kaccayana
nay. Chiém bai Pakudha Kaccayana nay cé thé khién tam
Dai vwong dwoc tinh tin".

Khi nghe no6i vay. Ajatasattu, con ba Videhi, vua nudc
Magadha yén lang khéng nai gi.

6. Lai mot dai than khac tau voi Ajatasattu, con ba Videhi,
vua nuwéc Magadha: "Tau BDai vwong, cé Safjaya
Belathiputta (Tan-nha-di Ty-la-phé-phat) 1a vi héi chd, vi
gido trwdng, vi sw trwdng gido hdi, co tiéng tét, cé danh
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4. Another minister said: ‘Sire, there is Ajita Kesakambalt

At these words King Ajatasattu was silent.
At these words King Ajatasattu was silent.

5. Another minister said: ‘Sire, there is Pakudha
Kaccayana ...’
6. Another minister said: ‘Sire, there is Safjaya
Belatthaputta...’

At these words King Ajatasattu was silent.




vong, khai td gido phai, dwoc quan ching tdn sung, déi dao
kinh nghiém lau ngay, xuat gia da lau nam, da dén tudi
tredng thuong.

Mong Pai vwong dén chiém bai Safijaya Belathiputta
nay. Chiém bai Safijaya Belathiputta nay c6 thé khién tam
Dai vwong tinh tin".

Khi nghe noéi vay, Ajatasattu, con ba Videhi, vua nwéc
Magadha yén lang khéng nai gi.

7. Lai mot dai than khac tau voi Ajatasattu, con ba Videhi,
vua nudc Magadha: "Tau Dai vwong, cdé Nigantha
Nataputta (Ni-kién-ttr) 1a vi hoi chd, vi gido trwdng, vi sw
trwdng gido hoi, co tiéng tbt, cé6 danh vong, khai té gido
phai, dwoc quan chung tén sung, déi dao kinh nghiém lau
ngay, xuat gia da lau nam, da dén tudi tredng thwong.

Mong Pai vwong dén chiém bai Nigantha Nataputta nay.
Chiém bai Nigantha Nataputta cé thé khién tam Dai vuong
dworc tinh tin".

Khi nghe noéi vay, Ajatasattu, con ba Videhi, vua nuwéc
Magadha yén lang khéng nai gi.

8. Luc bay gi®’ Jivaka Komarabhacca ngdi yén lang cach
Ajatasattu, con ba Videhi, vua nwéc Magadha khéng xa bao
nhiéu. Khi &y Ajatasattu, con ba Videhi, vua nwéc Magadha,
néi voi Jivaka Komarabhacca:

- Nay khanh Jivaka, sao nguoi lai yén lang nhuw vay?

- Tau Dai vwong, chinh tai vwon xoai nay cua chung con,
cod Thé Toén, bac A-la-han, Chanh Déng Chanh Giac, hién
dang tru ngu va&i dai ching Ty-kheo mét nghin hai tram nam
mMuo'i Vi.

Thé Tén Gotama co tiéng don tét dep sau day lan rong:
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7. Another minister said: ‘Sire, there is [49] the Nigantha
Nataputta, who has many followers, a teacher of many, who
is well-known, ... aged and venerable.

May Your Majesty visit the Nigantha Nataputta. He may
well bring peace to Your Majesty’s heart.’

At these words King Ajatasattu was silent.

8. All this time Jivaka Komarabhacca was sitting silently
near King Ajatasattu. The King said to him:

‘You, friend Jivaka, why are you silent?’

‘Sire, there is this Blessed Lord, the Arahant, the fully-
enlightened Buddha staying in my mango-grove with a large
company of some twelve hundred and fifty monks.

And concerning the Blessed Gotama this fair report has
been spread about: “This Blessed Lord is an Arahant, a




"Day 1a Thé Ton, bac A-la-han, Chanh Bang Chanh Giac,
Minh Hanh Tuc, Thién Thé, Thé Gian Giai, V6 Thwong ST,
Diéu Ngw Trwong Phu, Thién Nhan Sw, Phat, Thé Tén".

DPai vwong hdy dén chiém bai Thé Tén nay. Rat c6 thé,
nh& chiém bai Thé Tén, tdm cla Pai vwong duoc tinh tin.

- Vay khanh Jivaka, hay cho thang kiéu voi.

- Vang, tau Dai vuong.

9. Jivaka Komarabhacca vang theo I&i day cula
Ajatasattu, con ba Videhi, vua nwédc Magadha, sai ngudi
thdng nam trdm con voi cai, va con vwong twong vua
thuwdng cdi, roi tau voi Ajatasattu, con ba Videhi, vua nuwéc
Magadha: "Tau DPai vwong, cac kiéu voi da san sang. Ngai
hay lam nhirng gi Ngai xem la phai thoi".

Khi bdy gi& Ajatasattu, con ba Videhi, vua nuéc
Magadha biéu cac cung phi leo I&n ndm trdm con voi cai
moi ngwdi mot con, con minh thi leo 1én vwong twong vua
thworng cdi, xuat hanh ra khdi Rajagaha, dwdi anh sang cua
cac ngon dubc dwoc cadm cao, véi oai nghi cla bac dai
vwong, thang tién dén vuwon xodi cla Jivaka
Komarabhacca.

10. Khi Ajatasattu, con ba Videhi, vua nwéc Magadha di
dén khoéng xa vudn xodi, ngai bédng s hai, kinh hoang, toc
dwng lén. Luc by gi& Ajatasattu, con ba Videhi, vua nwéc
Magadha s¢ héi, kinh hoang, téc dwng Ién, noi v&i Jivaka
Komarabhacca:

- Nay khanh Jivaka, nguwdi phan ta chang? Nay khanh
Jivaka, ngudi lwdng gat ta chang? Nay khanh Jivaka,
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fully-enlightened Buddha, endowed with wisdom and
conduct, the Well-Farer, Knower of the worlds,
incomparable Trainer of men to be tamed,®” Teacher of
gods and humans, enlightened and blessed.”

May Your Majesty visit the Blessed Lord. He may well
bring peace to Your Majesty’s heart.’

‘Then, Jivaka, have the riding-elephants made ready.’

9. ‘Very good, Sire’,

said Jivaka, and he had five hundred she-elephants made
ready, and for the King the royal tusker. Then he reported:
‘Sire, the riding-elephants are ready. Now is the time to do
as Your Majesty wishes.’

And King Ajatasattu, having placed his wives each on one
of the five hundred she-elephants, mounted the royal tusker
and proceeded in royal state, accompanied by torch-
bearers, from Rajagaha towards Jivaka’s mango-grove.

10. And when King Ajatasattu came near the mango-
grove he felt fear and terror, and his hair stood on end. And
feeling [50] this fear and the rising of the hairs, the King said
to Jivaka:

‘Friend Jivaka, you are not deceiving me? You are not
tricking me? You are not delivering me up to an enemy?




ngwoi nap ta cho ké thu chang?

Tai sao trong mét dai chung I&n nhw thé nay gan mot
nghin hai tram nam muwoi vi, ma khong c6 moét tiéng dang
héng, khdng c6 mot tiéng ho, khéng moét tiéng 6n?

- Tau Pai vwong, than khéng phan lai Ngai, than khéng
lwdng gat Ngai, tau Dai vwong, than khéng nap Ngai cho ké
thu, tau Pai Vwong, hay di thang téi; tau Dai vwong hay di
thang t&i. Tai chd kia trong cdn nha tron chd cé nhirng ngon
dén dang thap sang.

11. Luc bay gi®, Ajatasattu, con ba Videhi, vua nuwéc
Magadha di cho dén chd voi cé thé di dwoc, réi xubng voi di
dén ctra can nha tron. Khi dén noi lién ndi voi Jivaka
Komarabhacca:

- Nay khanh Jivaka, Thé Tén & tai dau?

- Tau Pai vuong, vi dy la Thé Ton. Tau Dai vuong, Thé
Tc‘)p ngoi dya vao cft chinh gitra, mat hwéng phia Nam,
ngoi trwdc mat chung Ty-kheo.

12. Ajatasattu, con ba Videhi, vua nwéc Magadha lién
tién dén chd Thé Tén. Khi dén réi, vua dirng mot bén. Sau
di dweng mot bén, Ajatasattu, con ba Videhi, vua nwéc
Magadha nhin khap ching Ty-kheo dang yén lang an tinh
nhw mdt hd nwdc trong, cdm hing néi rang: "Mong hoang
tlr Udayibhadda (U u-da-di-bat-da) cling dwoc sw tram lang
nhw sy trdm lang cla cac vi Ty-kheo nay vay".

- Dai vwong, hinh nhw tdm tri cda Pai vwong nang nhiéu
ve tinh thwong thi phai?

How is it that from this great number of twelve hundred
and fifty monks not a sneeze, a cough or a shout is to be
heard?’

‘Have no fear, Your Majesty, | would not deceive you or
trick you or deliver you up to an enemy. Approach, Sire,
approach. There are the lights burning in the round pavilion.’

11. So King Ajatasattu, having ridden on his elephant as
far as the ground would permit, alighted and continued on
foot to the door of the round pavilion. Then he said:

‘Jivaka, where is the Lord?’

‘That is the Lord, Sire. That is the Lord sitting against the
middle column with his order of monks in front of him.’

12. Then King Ajatasattu went up to the Lord and stood to
one side, and standing there to one side the King observed
how the order of monks continued in silence like a clear
lake, and he exclaimed: ‘If only Prince Udayabhadda were
possessed of such calm as this order of monks!

‘Do your thoughts go to the one you love, Your Majesty?’




- Bach Thé Tén, con thwong hoang tr Udayibhadda rat
nhiéu. Mong rang hoang t&r Udayibhadda cling dwoc sy
tram l&ng nhw sw trdm lang cda ching Ty-kheo nay vay.

13. Luc b4y gi& Ajatasattu, con ba Videhi, vua nuéc
Magadha, danh 1& Thé Tén, chap tay vai chao chang Ty-
kheo, va ngdi xubng mét bén. Sau khi ngdi xubng mot bén,
Ajatasattu, con ba Videhi, vua nwéc Magadha bach Thé
TON:

- Bach Thé Ton, con mudn hdi Thé Tén mét van dé nay,
neu Ngai cho phép con hoi.

- Pai vwong c héi tuy theo y mudn cliia Pai vuong.

14. - Cing nhw cac cbng nghé chuc nghiép nay, nhw
diéu twong sw, diéu ma sw, xa thuat sw, quan thuat suw,
quan ky binh, nguyén suy, chién si, thwong si quan, tham
tlr, ddng si can dam nhw voi chua, anh hung, trang giap
binh,

nd 1& xuat than, hda dau quan, tho hot toc, ngudi hau
tam, tho lam banh, nha lam vong hoa, tho' giat, thg’ dét, nha
lam thang rd, tho d& gbm, nha toan sb, nha an ban va cac
cong nghé chwrc nghiép khac,

ching huwéng duoc két qua thiét thwe hién tai tr cong
nghiép chic nghiép cua chung. Chung giup cho ty than
dwoc séng an lac, hanh phuc. Chung giup cho vo con duwoc
séng an lac hanh phuc. Chang gitp cho cha me duoc séng
an lac, hanh phuc. Chang gitip cho ban bé dwoc sbng an
lac hanh phuc.

Chang dang cac vat cung duwdong cho Sa-mén, Ba-la-
mén, sy cung dwéng nay cé anh hwdng dén doi sau, lién
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‘Lord, Prince Udayabhadda® is very dear to me. If only he
were possessed of the same calm as this order of monks!

13. Then King Ajatasattu, having bowed down to the Lord
and saluted the order of monks with [51] joined hands, sat
down to one side and said:

‘Lord, | would ask something, if the Lord would deign to
answer me.’

‘Ask, Your Majesty, anything you like.’

14. ‘Lord, just as there are these various craftsmen, such
as elephant-drivers, horse-drivers, chariot-fighters, archers,
standard-bearers, adjutants, army caterers, champions and
senior officers, scouts, heroes, brave fighters, cuirassiers,

slaves, sons, cooks, barbers, bathmen, bakers, garland-
makers, bleachers, weavers, basket-makers, potters,
calculators and accountants — and whatever other skills
there are:

they enjoy here and now the visible fruits of their skills,
they themselves are delighted and pleased with this, as are
their parents, children and colleagues and friends,

they maintain and support ascetics and Brahmins, thus
assuring for themselves a heavenly, happy reward tending
towards paradise.




hé dén thién gidi, tho huwéng phuwdc bao an lac, thac sanh
|én cbi trdi.

Bach Thé Tén, Ngai cé thé chi cho ré rang két qua thiét
thwc, hién tai cda hanh Sa-mén chang?

15. - Nay Pai vwong, Pai viwong ¢6 nhé da hdi cau héi ay
v&i cac vi Sa-mon, Ba-la-mén khac chang?

- Bach Ngai, con nhé da héi cau hdi dy véi Sa-mon, Ba-
la-mon khac.

- Nay bai virong, hay nadi lai cho nghe, cac vi ay da tra 161
v&i Dai vwong nhw thé nao, néu bPai vwong khong thay gi
tré ngai.

- Bach Thé Ton, con khong thay gi tré ngai doi voi dirc
Thé Ton va cac bac nhuw diec Thé Tén.

- Vay bai vwong hay nai di.

16. - Bach Thé T6n, mot thdi con dén Pirana Kassapa,
khi dén noi, con néi 18n nhirng I&i don chao, chuc tung than
hiru va xa giao voi Plrana Kassapa va ngdi xudng mét bén.
Sau khi ngdi xuéng mét bén, con néi véi Pirana Kassapa:

"Ngai Kassapa, cling nhw cac cdng nghé, chirc nghiép
nay, nhw diéu twong sw, diéu ma sw, xa thuat sw, cung
thuat sw, quan ky binh, nguyén say, chién si, thwong si
quan, tham t&, déng si can dam nhw voi chua, anh hung,
trang giap binh,

nd 1& xuat than, hda dau quan, tho hét toc, ngudi hau
tam, tho lam banh, nha lam vong hoa, tho giat, thg’ dét, nha
lam thang ré, tho dd gébm, nha toan sé, nha an ban va cac
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Can you, Lord, point to such a reward visible here and
now as a fruit of the homeless life?’

15. “Your Majesty, do you admit that you have put this
question to other ascetics and Brahmins?’

‘I admit it, Lord.’

‘Would Your Majesty mind saying how they replied?’

‘I do not mind telling the Lord, or one like him.” [52]

‘Well then, Your Majesty, tell me.’

16. ‘Once, Lord, | went to see Pirana Kassapa.” Having
exchanged courtesies, | sat down to one side and said:
“Good Kassapa, just as there are these various craftsmen,




cong nghé chtrc nghiép khac, ching hwéng dwoc két qua
thiet thwe, hién tai cdng nghé chirc nghiép cia chung.

Chung gitp cho tw than dwoc séng an lac, hanh phc.
Chang giup cho cha me dwgc séng an lac, hanh phuc.
Chuang giup cho vo con dwoc sc“')ng an lac, hanh phuc.
Chung giup cho ban bé dwoc sbéng an lac, hanh phuc.
Chung dang cac vat cung dwdng cho Sa-moén, Ba-la-mon,
sy cing dwéng nay c6 anh hwéng dén doi sau, lién hé dén
thién gidi, tho huwdng phwédc bao an lac, thac sanh Ién coi
trovi.

Bach Ngai, Ngai co thé cho biét két qua thiét thuwc hién tai
cua hanh Sa-mén chang?"

17. Bach Thé Tén, khi nghe noi vay, Plrana Kassapa da
ndi véi con: "Nay Pai vwong, tw lam hay khién nguwdi 1am,
chém giét hay khién ngu®i chém giét, dét nadu hay khién
ngudi dbt nu, gay phién mudn hay khién nguwoi gay phién
mudn, gay ao ndo hay khién ngu®i gay 4o nao, tw minh gay
s¢ hai hay khién nguwdi gay so hai,

séat sanh, lay cla khdng cho, pha clra nha ma vao, cudp
boc, danh cuwdp mét nha lé loi, chan duwdng cuwdp giut, tw
thdng vg ngudi, ndi lao, hanh ddng nhw vay khong co t6i ac
gi.

Néu I4y mét banh xe sac bén giét hai tit ca ching sanh
trén cdi dat thanh mot déng thit, thanh moét chéng chit, ciing
khéng vi vay ma co tdi ac, ma gay ra toi ac.

Néu cé nguoi di trén bo phia Nam séng Hang giét hai,
tan sat, chém giét, khién nguwdi chém giét, dét nau, khién
nguwdi dbt ndu, ciing khéng vi vay ma cé toi 4c, ma gay ra

they enjoy here and now the visible fruits of their skills ...
(as verse 14).

Can you, Kassapa, point to such a reward visible here and
now as a fruit of the homeless life?”

17. ‘At this, Lord, Pdrana Kassapa said: “Your Majesty, by
the doer or instigator of a thing, by one who cuts or causes
to be cut, by one who burns or causes to be burnt, by one
who causes grief and weariness, by one who agitates or
causes agitation,

who causes life to be taken or that which is not given to be
taken, commits burglary, carries off booty, commits robbery,
lies in ambush, commits adultery and tells lies, no evil is
done.

If with a razor-sharp wheel one were to make of this earth
one single mass and heap of flesh, there would be no evil
as a result of that, no evil would accrue.

If one were to go along the south bank of the Ganges
killing, slaying, cutting or causing to be cut, burning or
causing to be burnt, there would be no evil as a result of




toi ac.

Néu co nguoi di trén bo phia Bac séng Hang bo thi,
khién ngwoi bo thi, té 1€, khién ngwdi té 1€, cing khéng vi
vay ma co phwéc bao".

18. Bach Thé T6n, khi dwoc hdi vé két qua hién tai thiét
thwc clla hanh Sa-moén, Pdrana Kassapa da tra 1&i voi
thuyét vé nghiép.

Bach Thé Tén, ciing nhw hdi vé trai xoai lai tra 1o vé trai
mit, hodc hdi vé trai mit lai tra 1&i vé trai xoai.

Ciing vay, Bach Thé Tén, khi dwoc hdi vé két qua hién tai
thiét thwe ctia hanh Sa-mén, Pirana Kassapa da tra 1 voi
thuyét vé nghiép, bach Thé Tén, con nghi: "Lam sao mét
ngwoi nhw con lai cé thé lam mot vi Sa-modn hay Ba-la-moén
@ trong nwéc con khdng dwgc vui Iong?"

Vi vay bach Thé Tén, con khéng tan than, ciing khoéng
cat nan |oi n6i cua Pldrana Kassapa. Khéng tan than, khéng
cat nan, dau khédng man nguyén ciing khong thét ra I&i bét
man, khéng cong nhan ciing nhw khéng bac bd, con tir chd
ngdi dirng day ra vé.

19. Bach Thé Ton, mdt thdi con dén Makkhali Gosala
(Mat-gia-lé-cu-xa-lgi). Khi dén noi, con néi 1én nhirng |&i
dén chao tung than hiru va xa giao v&i Makkhali Gosala va
ngdi xuébng mét bén.

Sau khi ngdi xudbng mét bén, con ndi véi Makkhali
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that, no evil would accrue.

Or if one were to go along the north bank of the Ganges
giving and causing to be given, sacrificing and causing to be
sacrificed, there would be no merit as a result of that, no
merit would accrue. [53]

In giving, self-control, abstinence and telling the truth,
there is no merit, and no merit accrues.”

18. ‘Thus, Lord, Pirana Kassapa, on being asked about
the present fruits of the homeless life, explained non-action
to me.

Just as if on being asked about a mango he were to
describe a breadfruit-tree, or on being asked about a
breadfruit-tree he were to describe a mango,

so Plrana Kassapa, on being asked about the present
fruits of the homeless life, explained non-action to me. And,
Lord, | thought: “How should one like me think despitefully of
any ascetic or Brahmin dwelling in my territory?”*%

so | neither applauded nor rejected Plrana Kassapa’s
words but, though displeased, not expressing my
displeasure, saying nothing, rejecting and scorning speech,
| got up and left.

19. ‘Once | visited Makkhali Gosala,*® and asked him the
same question.




Gosala: "Ngai Gosala, cling nhw cac céng ky nghé chic
nghiép nhuw diéu twong sw... (nhw trén)... Bach Ngai, Ngai
c6 thé cho biét két qua thiét thwc hién tai ciia hanh Sa-mén
chang?"

20. Bach Thé Ton, khi nghe néi vay, Makkhali Gosala da
noi v&i con: "Nay Dai vwong, khéng c6 nhon, khdong cé
duyén, cac loai hiru tinh bj nhiém &; vé nhan, vo duyén, cac
loai hiru tinh bj nhiém 6.

Khéng c6 nhan, khéong c6 duyén, cac loai hiru tinh dwoc
thanh tinh; vé nhan, vé duyén, cac loai hiru tinh dwgc thanh
tinh.

Khéng co ty tac, khdng co tha tac, khdng cd nhan tac,
khong co lwc, khong c6 tinh tan, khéng c6 nhan luc, khéng
c6 sw cd gang clia nguoi.

Tét ca loai hivu tinh, tAt ca sanh vat, tit ca sinh loai, tat
ca sinh mang déu khong tw tai, khéng luc, khdng tinh tan.
Chung bi d&t dan, chi phdi b&i dinh ménh, b&i diéu kién bod
loai ctia chung, b&i ca tanh cua chang. Ching hwéng tho
kho lac, y theo sau loai thac sanh cua chung.

C6 tAt ca la mot triéu bdn trdm ngan chdng loai thac
sanh, lai c6 thé sau ngan va co thém sau tram nira.

C6 nam tram loai nghiép va c6 nam nghiép (theo nam
can), lai co6 ba nghiép (vé than, khau, y) lai cé toan nghiép
(than va khau) va ban nghiép (y), cé sau mwoi hai dao, sau
muwoi hai trung kiép,

sau giai cip, tdm nhan dia, bén ngan chin trdm sanh
nghiép, bédn ngan chin trdm ké du hanh, bén ngan chin tram
chd & cua loai Naga,
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20. ‘Makkahali Gosala said: “Your Majesty, there is no
cause or condition’® for the defilement of beings, they are
defiled without cause or condition.

There is no cause or condition for the purification of
beings, they are purified without cause or condition.

There is no self-power or other-power, there is no power
in humans, no strength or force, no vigour or exertion.

All beings, all living things, all creatures, all that lives is
without control, without power or strength, they experience
the fixed course of pleasure and pain through the six kinds
of rebirth.

There [54] are one million four hundred thousand principal
sorts of birth, and six thousand others and again six
hundred.

There are five hundred kinds of kamma,*® or five kinds,***
and three kinds,'® and half-kamma, '® sixty-two paths,
sixty-two intermediary aeons,

six classes of humankind, eight stages of human
progress, four thousand nine hundred occupations, four
thousand nine hundred wanderers, four thousand nine
hundred abodes of nagas,*’




hai nghin can, ba nghin canh dia nguc, ba mwoi sau tran
gi&i, bay twéng thai, bay vo twdng thai, bay tiét thai (sanh
tor dbt),

bay loai thién, bay loai nguwdi, bay loai quy, bay hd nwérc,
bay pavutas (rirng hay hd nhd) bay trdm pavutas bay vuc
thdm, bay trdm papatas (vwc thdm), bdy méng, bay tram
mong,

c6 tam tram bdn muwoi van dai kiép, trong thoi gian 4y ké
ngu va nguwdi hién sau khi lwu chuyén luan hoi sé trir tan
khé dau.

Khéng c6 |61 nguyén: véi gi¢i hanh nay, voi ky luat nay,
véi khd hanh nay hay véi pham hanh nay, t6i sé lam cho
chin mudi nhirng nghiép chwa dwoc thuan thuc,

hodc trr diét nhitng nghiép da thuan thuc b&i nhirng
nhan tho lién tuc, khéng thé do lwong khé va lac véi nhirng
vat do lwdng, trong khi luan héi khéng coé gidm tang, khéng
c6 thang dw, thiéu thén.

Vi nhw mét cudn chi dwoc tung ra sé duwgc kéo dai dén
mec dé nao do. Cing nhw vay, ké ngu va nguwdi hien sau
khi lwu chuyén luan hoi sé triv téan kho dau™.

21. Bach Thé Tén, khi dwoc con héi két qua thiét thuc
hién tai cia hanh Sa-moén, Makkhali Gosala da tra o voi
thuyét luan héi tinh hoa.

Bach Thé Tén, ciing nhw hdi vé trai xoai lai tra 1o vé trai
mit, hodc hoi vé trai mit lai tra 1&i vé trai xoai.

Ciing vay, bach Thé Tén, khi dwoc hdi vé két qua thiét
thwe hién tai cda hanh Sa-moén, Makkhali Gosala da tra &i
v&i thuyét luan héi tinh hoéa. Bach Thé Tén, con lién nght:
"Lam sao mdt nguwdi nhw con, lai c6 thé 1am mét vi Sa-mén
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two thousand sentient existences, three thousand hells,
thirty-six places of dust, seven classes of rebirth as
conscious beings, seven as unconscious beings, and seven
as beings ‘freed from bonds’,**®

seven grades of devas, men, goblins, seven lakes, seven
great and seven small protuberances,’®® seven great and
seven small abysses, seven great and seven small dreams,

eight million four hundred thousand aeons during which
fools and wise run on and circle round till they make an end
of suffering.

“Therefore there is no such thing as saying: ‘By this
discipline or practice or austerity or holy life | will bring my
un-ripened kamma to fruition, or | will gradually make this
ripened kamma go away.’**°

Neither of these things is possible, because pleasure and
pain have been measured out with a measure limited by the
round of birth-and-death, and there is neither increase nor
decrease, neither excellence nor inferiority.

Just as a ball of string when thrown runs till it is all
unravelled, so fools and wise run on and circle round till they
make an end of suffering.”

21. ‘Thus, Lord, Makkhali Gosala, on being asked about
the fruits of the homeless life, explained the purification of
the round of birth-and-death to me... [55]




hay Ba-la-mén & trong nwdc con khéng dwoc vui long?

"Vi vay, bach Thé Tén, con khéng tan than ciing khéng
cat nan I&i néi cua Makkhali Gosala; khéng tan than, khéng
cat nan, dau khdng man nguyén ciing khéng thét ra 10 béat
man, khéng céng nhan ciing khdng bac bd, con tir chd ngoi
dirng day ra vé.

22. Bach Thé Tén, mot thdi con dén Ajita Kesakambali
(A-ky-da-xi-xa-kham-ba-la) khi dén noi con néi 1&én nhirng
& dén chao, chuc tung than hiru va x& giao voi Ajita
Kesakambal, va ngdi xudng mét bén.

Sau khi ngdi xuébng mot bén, con noéi véi Ajita
Kesakambali: "Ngai Ajita Kesakambalt, cling nhw cac céng
nghé chirc nghiép nhw diéu twong sw... (nhw trén)... Bach
Ngai, Ngai cé thé chi cho biét két qua thiét thuc hién tai cha
hanh Sa-moén chang?"

23. Bach Thé Tén, khi dwoc néi vay, Ajita Kesakamball
da néi vai con: "Nay Pai vwong, khéng cé bd thi, khdng cé
|& hy sinh, khéng c6 té tw, khéng cé qua di thuc cac nghiép
thién ac, khéng c6 doi nay, khdng co doi khac, khéng cé
me, khdéng c6 cha, khdng co loai hda sanh,

¢ doi khéng cé nhirng vi Sa-mén, nhirng vi Ba-la-mbn
chanh hwdng, chanh hanh, da tw minh ching tri giac ngd
doi nay doi khac va truyén day lai.

Con nguwdi nay do bdn dai hop thanh, khi ménh chung,
dia dai tr& vé tra lai cho dia gi&i, thay dai tré vé tra lai cho
thQy gi®i, héa dai tré vé tra lai cho héa gi®i, phong dai tré
vé tra lai cho phong gi®i, cac can nhap vao hw khéng.
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So | neither applauded nor rejected Makkhali Gosala’s
words but... got up and left.

22. ‘Once | visited Ajita Kesakambali™** and asked him the
same question.

23. ‘Ajita Kesakambali said: “Your Majesty, there is
nothing given, bestowed, offered in sacrifice, there is no fruit
or result of good or bad deeds, there is not this world or the
next, there is no mother or father, there are no
spontaneously arisen beings,*?

there are in the world no ascetics or Brahmins who have
attained, who have perfectly practised, who proclaim this
world and the next, having realised them by their own super-
knowledge.

This human being is composed of the four great elements,
and when one dies the earth part reverts to earth, the water
part to water, the fire part to fire, the air part to air, and the
faculties pass away into space.




Bdn nguwdi ganh quan tai véi ngwdi nam trong quan tai la
nam, ganh ngwdi chét mang di dén chd hda tang, thét ra
nhirng 16i tan tung, cac xwong trang nhw mau bd cau va
nhirng vat cung dwong tré thanh tro bui,

chi c6 ngwdi ngu mai tan duwong sw bd thi, 10 noi cla
chung trbng khoéng, gia dbi, khi chung chap thuyét co sw
soOng. Ké ngu cling nhw nguoi hién, sau khi than hoai mang
chung sé doan diét, tiéu that, khéng con ton tai sau khi chét.

24. Bach Thé Tén, khi dwoc con hdi két qua thiét thuc
hién tai cda hanh Sa-mén, Ajita Kesakambali da tra 1oi voi
thuyét doan diét. Bach Thé Tén, cling nhw hoi vé trai mit lai
tra |&i vé trai xoai, hoi vé trai xoai lai tra 1o vé trai mit.

Ciing vay, bach Thé Tén, khi dwoc hdi vé két qua thiét
thwc hién tai cia hanh Sa-mén, Ajita Kesakambalt da tra 1&i
v&i thuyét doan diét. Bach Thé Tén, con lién nght: "Lam sao
moét ngwdi nhw con lai ¢ thé lam mét vi Sa-mén hay Ba-la-
moén & trong nwdc con khdng dwoc vui long”.

Vi vay bach Thé Tén, con khoéng tan than, ciing khéng
cat nan loi néi cia Ajita Kesakamball. Khong tan than,
khong cat nan, dau khéng man nguyén cling khdng thét ra
i bat ‘man, khong cong nhan ciling khong bac bo, con tw
ché ngdi dirng day ra vé.

25. Bach Thé Tén, mot théi con dén Pakudha Kaccayana
(Ba-phu-da-ca-chién-dién). Khi dén noi con noéi Ién nhirng
loi don chao, chuc tung than hiru va xa giao voi Pakudha
Kaccayana va ngm xuong mot bén.

Sau khi ngdi xudbng mét bén, con ndéi véi Pakudha
Kaccayana: "Ngai Pakudha Kaccayana, cling nhw cac cong
nghé chrc nghiép, nhu diéu twong sw... (nhw trén)... Bach

They accompany the dead man with four bearers and the
bier as fifth, their footsteps are heard as far as the
cremation-ground. There the bones whiten, the sacrifice
ends in ashes.

It is the idea of a fool to give this gift: the talk of those who
preach a doctrine of survival is vain and false. Fools and
wise, at the breaking-up of the body, are destroyed and
perish, they do not exist after death.”

24. ‘Thus, Lord, Ajita Kesakambali, on being asked about
the fruits of the homeless life, explained the doctrine of
annihilation to me ... [56]

.. I got up and letft.

25. ‘Once | visited Pakudha Kaccayana,™® and asked him

the same question.
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Ngai, Ngai c6 thé cho biét két qua thiét thwc hién tai cua
hanh Sa-mén chang?"

26. Bach Thé Ton, khi dwoc noi vay, Pakudha
Kaccayana noi véi con: "Nay Dai viong, c6 bay than khdng
bi lam ra, khéng lam ra, khéng bi sang tao, khéng sang tao,
khéng sanh san, thwdng tai nhw dinh nai, dirng thadng nhw
tru da.

Chung bat déng khéng chuyén bién, khéng xam lang
nhau. Chung khéng anh hwéng dén lac hay khd véi nhau
ho&c ca khd va lac.

Bay than 4y 1a gi? Dia than, thay than, hda than, phong
than, khd, lac va th& bay 1& mang. Bay than nay khong bi
lam ra, khéng lam ra, khong bi sang tao, khéng sang tao,
khéng sanh san, thwdng tai nhw dinh nai, dirng thang nhw
tru da. Chuang bat dong khéng chuyén bién, khéng xam
lang, chung khéng anh hwdng dén lac hay khé véi nhau,
hodc ca khé va lac.

O day khoéng c6 ngudi giét hai, hodc cé ngudi bi giét hai,
ngwdi nghe hodc ngudi ndi, ngudi biét hodc ngwdi khién
cho biét. Khi mét ai dung lwdi kiém sac bén chém dau, thoi
khéng cé ai twdc doat sanh mang cla ai ca, lwdi kiém chi
roi vao gitba bay than ma thoi".

27. Bach Thé Tén, khi dwoc con hdi vé két qua thiét thuc
hién tai cia hanh Sa-mén, Pakudha Kaccayana da tra |0
mot viéc khac véi mot quan diém khac. Bach Thé Tén, ciing
nhw hdi vé trai xoai lai tra 1o vé trai mit, hodc hoi vé trai mit
lai tra 10 vé trai xoai.

Ciing vay, Bach Thé Tén, khi dwoc hdi vé két qua thiét
thwe hién tai cia hanh Sa-mén, Pakudha Kaccayana da tra
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26. ‘Pakudha Kaccayana said: “Your Majesty, these seven
things are not made or of a kind to be made, uncreated,
unproductive, barren, false, stable as a column.

They do not shake, do not change, obstruct one another,
nor are they able to cause one another pleasure, pain, or
both.

What are the seven? The earth-body, the water-body, the
fire-body, the air-body, pleasure and pain and the life-
principle. These seven are not made...

Thus there is neither slain nor slayer, neither hearer nor
proclaimer, neither knower nor causer of knowing. And
whoever cuts off a man’s head with a sharp sword does not
deprive anyone of life, he just inserts the blade in the
intervening space between these seven bodies.” [57]

27. ‘Thus, Lord, Pakudha Kaccayana, on being asked
about the fruits of the homeless life, answered with
something quite different... | got up and left.




I>i mot viec khac véi mét quan diém khac. Bach Thé Tén,
con lién nght: "Lam sao mét nguwdi nhw con lai co thé lam
mét vi Sa-mbén, hay Ba-la-mén & trong nwédc con khéng
dwoc vui long".

Vi vay, bach Thé Tén, con khéng tan than, khéng cat
nan, bé 101 néi cia Pakudha Kaccayana. Khong tan than,
khong cat nan, dau khong man nguyén, cling khong thot ra
&1 bat ‘man, khéng cong nhan ciing khong bac bd, con tir
ché ngbi va dwng day ra vé.

28. Bach Thé Tén, mét thei con dén Nigantha Nataputta
(Ni-kién-tlr). Khi dén noi, con ndi 1&n nhitng 1& dén chao,
chuc tung than hiru va x& giao véi Nigantha Nataputta va
ngdi xubng mot bén.

Sau khi ngdi xubng mét bén, con néi v&i Nigantha
Nataputta: "Ngai Aggivessana, cac cong nghé chuc nghiép
nhw diéu twong suw, ... (nhw trén) ... Bach Ngai, Ngai c6 thé
cho biét két qua thiét thwc hién tai cia hanh Sa-mén ?"

29. Bach Thé Tén, khi dwoc héi vay, Nigantha Nataputta
néi v&i con: "Nay Dai vwong, mot ngudi Nigantha (Ni kién
t&r) sbng ché ngw b&i bdn loai cAm gidi. Nay Pai vwong, thé
nao 1a mdét ngudi Nigantha séng ché ngu b&i bén loai cAdm
gidi?

Nay Dai viong, mét Nigantha song gin gitr ddi voi tat ca
loai nwoc, gin gilr dbi véi moi ac phap, sdng tay sach tat ca
ac phap va sbng v&i y chi gin gilr d6i v&i tit ca ac phap.

Nay Dai viwong, nhw vay mot Nigantha song ché ngw béi
bdn loai cdm gi&i. Nay bai viong, vi mot Nigantha sbng
ché ngw béi bdn loai cdm gidi, nén vi y dwoc goi la Gotatto
(mdt vi da di dén dich), Yatatto (mét vi da diéu phuc tw tam)
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| got up and left.

114

28. ‘| visited the Nigantha Nataputta,” and asked him the

same question.

29. ‘The Nigantha Nataputta said: “Your Majesty, here a
Nigantha is bound by a fourfold restraint. What four? He is
curbed by all curbs, enclosed bg/ all curbs, cleared by all
curbs, and claimed by all curbs.*

And as far as a Nigantha is bound by this fourfold
restraint, thus the Nigantha is called self-perfected, self-
controlled, self-established.”




va Thitatto (mét vi da an trd dwoc tw tam)".

30. Bach Thé Tén, khi dwoc con hdi dén két qua thiét
thwc hién tai cia hanh Sa-mén, Nigantha Nataputta da tra
|6 v&i sw ché ngw bdi bdn loai cdm gidi. Bach Thé Tén,
cling nhw hdi vé trai xoai lai tra I&i vé trai mit, hodc hoi vé
trai mit lai tra 1o vé trai xoai.

Ciing vay, bach Thé Tén, khi dwoc héi vé két qua thiét
thwc hién tai cia hanh Sa-mén, Nigantha Nataputta da tra
|1 v&i sw ché ngw béi bdn cAm gidi. Bach Thé Tén, con lién
nght: "Lam sao mot nguwdi nhw con lai ¢ thé 1am mét vi Sa-
moén hay Ba-la-mén & trong nwéc con khéng duwoc vui
long".

Vi vay, bach Thé Tén, con khdéng tan than, ciing khéng
cat nan loi néi cia Nigantha Nataputta. Khéng tan than
khéng cat nan, du khdng man nguyén, cling khong thét ra
|&i bat ‘man, khéng cong nhan cling khong bac bo, con tw
ché ngbi dirng day ra vé.

31. Bach Thé Tén, mét hém con dén Safjaya
Belatthiputta (Tan-nha-di-Ty-la-lé-phét). Khi dén noi, con ndi
Ién nhirng 101 don chao chuc tung than hiru va xa giao voi
Sanjaya Belatthiputta va ngdi xubng mét bén.

Sau khi ngdi xubng mét bén, con ndi véi Safjaya
Belatthiputta: "Ngai Safjaya, cac céng nghé chirc nghiép
nhw diéu twong sw... (nhw trén)... Bach Ngai, Ngai co6 thé
cho biét két quad thiét thwc hién tai cia hanh Sa-mén
chang?"

32. Bach Thé Ton, khi dwgc noi vay, Saiijaya
Belatthiputta da tra 1&i v&i con: "Néu anh héi: "Co mot thé
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[58] 30. ‘Thus, Lord, the Nigantha Nataputta, on being
asked about the fruits of the homeless life, explained the
fourfold restraint to me

.. | got up and left.

31. ‘Once | visited Sanjaya Belatthaputta, and asked him
the same question.

32. ‘Safijaya Belatthaputta said: “If you ask me: ‘Is there

another world?’ if | thought so, | would say so.




giGi khac hay khong?" Néu toi nght: "Co mot thé gioi khac",
t6i c6 thé tra 1&i v&i anh: "Co mét thé gidi khac".

Nhwng t6i khdng noi la nhw vay. Toi khong ndi la nhw kia.
Toi khéng ndi la khac nhw the.

TGi khong noi la khong phai nhw thé. Toéi khéng noi 1a
khéng khéng phai nhw thé.

Néu anh héi t6i: "Khéng c6 mét thé gi¢i khac phai
khong?"

Néu t6i nghi: "Khéng cé mét thé gidi khac", t6i cé thé tra
|1 v&i anh: "Khéng ¢ mét thé gidi khac". Nhwng t6i khéng
noi la nhw vay. Toi khéng ndi la nhw kia. Téi khdng ndi 1a
khac nhw thé. Téi khéng ndi la khéng phai nhw thé. Toi
khéng noi la khéng khéng phai nhu thé.

Néu anh héi t6i: "Khéng c6 mot thé gidi khac phai
khéng?" (... nhw trén... ) "Ciing cé va ciing khdng c6 mét thé
gi&i khac?", "Cling khdong c6 va cling khdng khong c6 mot
thé gi¢i khac?",

"CO loai hiru tinh h6éa sanh?", "Khéng co6 loai hiru tinh
hoéa sanh?", "Clng co6 va clng khéng cé loai hiru tinh hda
sanh?" "Clng khéng co6 va cing khong khong co loai hiru
tinh héa sanh?",

"Co6 két qua dj thuc cla cac nghiép thién va ac?",

"Khéng cé két qua di thuc ctia nhirng nghiép thién va
ac?",
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But | don’t think so. | don’t say it is so, and | don’t say
otherwise.
| don’t say it is not, and | don’t not say it is not.

If you ask: ‘Isn’t there another world?’

... Both?’

...‘Neither?’

... Is there fruit and result of good and bad deeds?’

‘Isn’t there?’




"Cling c6 va ciing khéng cé két qua di thuc cta nhirng
nghiép thién va ac?",

"Ciing khéng cé va cling khéng khéng co két qua di thuc
cua nhirng nghiép thién va ac?",

"Nhuw Lai cé tén tai sau khi chét?",
"Nhw Lai khéng c6 tén tai sau khi chét?",
"Nhw Lai c6 va khéng ¢ ton tai sau khi chét?",

"Nhw Lai khéng co6 va cling khéng khong co tén tai sau
khi chét?".

Anh hdi téi nhw véy.‘Néu t6i nght : "Nhuw Lai khong c6 va
cing khéng khéng c6 ton tai sau khi chét".

T6i co thé tra 16i: "Nhw Lai khong c6 va ciing khong
khéng co ton tai sau khi chét". Nhwng t6i khéng ndi la nhw
vay. To6i khong noi la nhw kia. Toi khdng noi la khac nhw
thé.

TGi khong noi la khong phai nhw thé. Toéi khéng noi 1a
khéng khéng phai nhw thé."

33. Bach Thé Tén, khi dwoc con hdi két qua thiét thuc
hién tai cia hanh Sa-moén, Sanjaya Belatthiputta da tra 10
v&i Nguy bién luan.

Bach Thé Tén, ciing nhw hdi vé trai xoai lai tra 1&i vé trai
mit, hodc hai trai mit lai tra 1&i trai xoai. Cling vay, bach Thé
Tén, khi dwoc hoi vé két qua thiét thwe hién tai ctia hanh
Sa-moén, Safjaya Belatthiputta da tra I&i vé&i Nguy bién luan.
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... Both?’

...'Neither?’

... Does the Tathagata [5.9] exist after death?’
‘Does he not?’
....Both?’

...'Neither?’

... I don’t not say it is not.”

33. ‘Thus, Lord, Saijaya Belatthaputta, on being asked
about the fruits of the homeless life, replied by evasion.

Just as if on being asked about a mango he were to
describe a breadfruit-tree ...




Bach Thé Tén, con lién nghi: "LAm sao mét ngudi nhw
con, lai c6 thé lam mét vi Sa-mdn hay Ba-la-mén & trong
nwoc con khdéng dwge vui long"”.

Vi vay, Bach Thé Tén, con khdéng tan than ciing khdng
cat nan I&i néi cua Sanjaya Belatthiputta. Khong tan than,
khéng cat nan, dau khéng man nguyén, ciing khéng thét ra
|>i bat man.

Khéng céng nhan ciing khéng bac bd, con tr chd ngbi
dirng day ra ve.

34. Vay nén bach Thé Tén, con ciing hdi Thé Tén. bach
Thé Tén, cling nhw cac céng nghé chirc nghiép. Nhw diéu
twong sw, diéu ma sw, xa thuat sw, cung thuat sw, quan ky
binh, nguyén sodi, chién si, thwong si quan, tham té, diing
si can dam nhw voi chua, anh hung, trang giap binh,

nd 1& xuat than, hda dau quan, tho hét téc, ngudi hau
tam, tho lam banh, nha vong hoa, thg giat, tho dét, nha lam
thang rd, tho dd gébm, nha toan sb, nha an ban, cac cong
nghé chic nghiép khac.

Chung huéng duoc két qua thiét thwe hién tai cdng nghé
chirc nghiép clia chung. Chung gitp cho tw than duoc séng
an lac, hanh phuc. Chang gitip cho cha me duwoc sbéng an
lac, hanh phuc. Chung gitp cho cha me dwoc séng an lac
hanh phuc. Chung gitp cho ban bé dwoc séng an lac hanh
phac.

Chuang dang cac vat cung duwdong cho Sa-mbén, Ba-la-
mén, sy cing dwéng nay cé anh hwdng dén doi sau, lién
hé dén thién gidi, tho huwéng phuwdc bao an lac, thac sanh
Ién cOi trovi.

Bach Thé Tén, Thé Tén cé thé cho biét két qua thiét thuc

And | thought: “Of all these ascetics and Brahmins,
Safnjaya Belatthaputta is the most stupid and confused.”

So | neither applauded nor rejected his words, but got up
and left.

34. ‘And so, Lord, | now ask the Blessed Lord: Just as
there are these various craftsmen, ...

who enjoy here and now the visible fruits of their skills,...
assuring for themselves a heavenly, happy reward... [60]

Can you, Lord, point to such a reward, visible here and
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hién tai cua hanh Sa-mén chang?

- Dai vwong cc:) thé duoc. Nay Dai vwong, ta sé héi Pai
vwong vé van dé nay. Dai viwong hay tra |01 tuy theo vy
muon cua Pai vuong.

35. Pai vwong nghi sao? Néu Pai vuwong cd mét nguoi
né béc, day sédm, thirc khuya, thi hanh moi ménh Iénh cua
chd, lam dep long moi nguwdi, 101 néi kinh ai, cha y tirng nét
mat (cua Dai vuong).

Ngudi 4y nghi: "That hy hiru thay! That ky diéu thay qua
vi thac sanh clia cac céng dirc, qua di thuc cua cac cong
dlrc. Blrc vua Ajatasattu, con cua ba Videhi cla nwéc
Magadha, la ngu¢i, téi day la nguoi.

Vi vua Ajatasattu con ba Videhi, cia nwéc Magadha,
sbng tan hwéng day di ndm mon duc lac, t6i nghi khong
khac gi vi thién than, con t6i 1a nguwdi nd bdc, lam moi cong
viéc, day s&m, thirc khuya, thi hanh moi ménh Iénh cua cha,
lam dep Iong moi nguwdi, 1&i noi kinh ai, chu y tieng nét mat
(cua vua).

Vay ta héy lam cac cong dirc nhw vua kia, ta héy cao b
rau téc, khoac ao ca sa, tr bd gia dinh xuat gia tu dao".

Va ngudi nd lé &y, mot thoi khac, cao bd rau toc, khoac
4o ca sa, tlr bd gia dinh, séng khong gia dinh, xuéat gia tu
dao. Sau khi xuét gia nhw vay, nguwoi ay song ché ngw than,
sbng che ‘ngy 101 nai, song ché nguw y nght, bang long Vo
nhu cau t6i thiéu vé &n udng, y 4o, hoan hi sbng an tinh.

Néu nhirng ngwdi clia Pai vweong dén tau véi Pai vuong.

now, as a fruit of the homeless life?’

‘I can, Your Majesty. | will just ask a few questions in
return and you, Sire, shall answer as you see fit.

35. ‘What do you think, Sire? Suppose there were a man,
a slave, a labourer, getting up before you and going to bed
after you, willingly doing whatever has to be done, well-
mannered, pleasant-spoken, working in your presence.

And he might think: “It is strange, it is wonderful, the
destiny and fruits of meritorious deeds!™® This King
Ajatasattu Vedehiputta of Magadha is a man, and | too am a
man.

The King is addicted to and indulges in the fivefold sense-
pleasures, just like a god, whereas | am a slave... working in
his presence.

| ought to do something meritorious. Suppose | were to
shave off my hair and beard, don yellow robes, and go forth
from the household life into homelessness!”

And before long he does so. And he, having thus gone
forth might dwell, restrained in body, speech and thought,
satisfied with the minimum of food and clothing, content, in
solitude.

And then if people were to announce to you: “Sire, you
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"Dai vwong co biét chdng? C6é nguwdi nd bdc cua Dai
vwong, lam moi céng viéc, day som, thirc khuya, thi hanh
moi ménh |énh cua chu, lam dep l1dong moi ngudi, 1&i NOi
kinh ai, chu y ttirng nét mat (cua Dai vuong).

Tau bai vuong, nguoi 4y da cao bé rau tdc, khoac 4o ca
sa, tr bo gia dinh, song khdng gia dinh, xuat gia tu dao.
Sau khi xuét gia nhw vay nguwoi ay sbng ché ngy than, ché
ngw |01 noi, ché ngw y nght, bang long v&i nhu cau téi thiéu
vé an udng, y 4o, hoan hy sbng trong an tinh".

Nay Pai vwong, Pai vwong c6é ndéi nhw sau chang?:
"Nguwdi ay hay lai v&i ta, hay lam lai ngu®i ndé boc, lam moi
cbng viéc, day som, thwrc khuya, thi hanh moi ménh Iénh
cua chd, lam dep long moi ngwoi, 1&i ndi kinh ai chu y tirng
nét mat?"

36. - Bach The Ton, khdng nhw vay. Trai lai ching con
kinh & nguoi ay, ding day trwdc nguoi ay, moi ngudi 4y
ngdi xubng ghé, cing dwéng ngwdi dy cac dung cu nhuw vy,
dd an khét thuc, sang toa, thudc men tri bénh va ching con
s& ra lénh dé bdo vé, che ch® ngudi dy dung theo luat
phap.

- Nay bai vwong, Dai viwong nght thé nao? Néu qua nhuw
vay, thi dé c6 phai chang la két qua thiét thwc hién tai hanh
Sa-mon?

- Bach Thé Tén, nhw vay chinh la két qua thiét thuwc hién
tai cia hanh Sa-mon.

- Nay Pai vwong dé la két qua thiét thuc hién tai thir nhat
cua hanh Sa-mén ma Ta da trinh bay.
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remember that slave who worked in your presence,

and who shaved off his hair and beard and went forth into
homelessness? He is living restrained in body, speech and
thought, ... in solitude”

— would you then say: “That man must come back and be
a slave and work for me as before™?’

36. ‘No indeed, Lord. For we should pay homage to him,
[61] we should rise and invite him and press him to receive
from us robes, food, lodging, medicines for sickness and
requisites, and make arrangements for his proper
protection.’

‘What do you think, Sire? Is that one fruit of the homeless
life visible here and now?’

‘Certainly, Lord.’

‘Then that, Sire, is the first such fruit of the homeless life.’




37. - Bach Thé Tén, cé thé cho biét mot két qua thiét thuc
hién tai khac hon nira ciia hanh Sa-moén?

- Nay Pai vwong, cé thé dwoc. Nay Pai vwong. Ta sé hdi
Pai vwong vé van dé nay. Pai vwong hay tra 16i tuy theo y
mudn cda Pai vwong. Pai vwong nghi sao?

Néu Pai vwong cé mét ngwdi ndéng phu, gia chd, nap
thué ma, lam giau cong khd. Ngwdi 4y nght: "That hy hiru
thay! That ky diéu thay qua vi thac sanh ctia cac céng dirc,
qua di thuc cta cac céng durc.

Vi vua Ajatasattu, con cua ba Videhi, nwéc Magadha, la
nguwoi, t6i cing la ngwdi. Vi vua Ajatasattu, con ba Videhi
nwdc Magadha, sdng tan hwéng day dd ndam mén duc lac,
t6i nght khéng khac gi vi thién than.

Con t6i la ngwdi ndng phu, gia chd, nap thué ma, lam
giau cong kho. Vay ta hay lam cac cong dirc nhw vua kia.

Ta hay cao bd rau toc, khoac ao ca sa, tir bé gia dinh,
sbng khéng gia dinh, xuét gia tu dao". Va nguwdi néng phu
ay, mot thoi khac, cao bo rau tdc, khoac ao ca sa, tir bo gia
dinh, séng khong gia dinh, xuét gia tu dao. Sau khi xuat gia
nhw vay, nguoi ay song ché ngy than, ché ngy 101 nai, ché
ngw y nght, bang long v&i nhu cdu téi thiéu vé an udng, y
ao, hoan hy song an tinh.

Néu nhirng ngwdi ctia Pai vwong dén tau véi Pai vwong:
"Dai vwong cé biét chdng? Cé nguwdi néng phu cia Dai
vwong, nguwdi gia chu, nap thué ma, lam giau céng kho.

Tau bai vwong, nguoi dy da cao bo rau téc, khoac ao ca
sa, tr bd gia dinh, sOng khong gia dinh, xuét gia tu dao.
Sau khi xuéat gia nhw vay, nguoi ay sbng ché ngy than, ché
ngw |&i noi, ché ngy y nghi, bang Idng véi nhu cau téi thiéu
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37. ‘But, Lord, can you show any other reward, visible
here and now, as a fruit of the homeless life?’

‘I can, Sire. | will just ask a few questions in return and
you, Sire, shall answer as you see fit. What do you think,
Sire?

Suppose there were a man, a farmer, a householder, in
your service, the steward of an estate. He might think: “It is
strange, it is wonderful, the destiny and fruits of meritorious
deeds!

This King Ajatasattu is a man, and | too am a man. The
King is addicted to and indulges in the fivefold sense-
pleasures, just like a god,

whereas | am a farmer, ... the steward of an estate. |
ought to do something meritorious.

Suppose | were to... go forth from the household life into
homelessness!” And before long he does so. And he, having
thus gone forth might dwell ... in solitude.

And if people were to tell you this... [62]




vé &n ubng, y 40, hoan hy sbng an tinh".

Nay Dai vwong, Pai viwong co6 noi: "Nguwoi hay cjén lai v&i
ta, hay lam lai ngwdi ndng phu, gia chu, nap thué ma, lam
giau cong kho"?

38. - Bach The Ton, khdng nhw vay. Trai lai chung con
kinh né nguoi ay, dirng day trvgc nguoi ay, moi ngudi ay
ngm xuong ghé, cung duong nguoi ay cac dung cu nhw y,
dd an khat thye, sang toa, thuéc men tri binh. Va chung con
s& ra lénh dé bao vé, che ch® ngudi dy dung theo luat

phap.

- Nay Dai virong, Bai viong nght thé nao? Néu qua nhw
vay th&i dé co phai la két qua thiét thwe hién tai cia hanh
Sa-mén chang?

- Bach Thé Tén, nhw vay chinh la két qua thiét thuc hién
tai cia hanh Sa-moén.

- Nay Pai vwong, doé 1a két qua thiét thuc hién tai cua
hanh Sa-mo6n, ma Ta trinh bay.

39. Bach Thé Tén, cé thé cho biét mot két qua thiét thuc
hién tai khac nira cia hanh Sa-mén, vi diéu hon, thu théng
hon nhirng két qua thiét thuwc hién tai cia hanh Sa-mén vira
ké trén?

- Nay Pai vuwong c6 thé dwoc. Nay Pai vwong, hay léng
tai nghe va khéo tac y, Ta sé giang.

- Vang, Thé Ton. Vua Ajatasattu con ba Videhi vua xtr
Magadha tra |&i Thé Ton. The Tén noi:
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would you then say: “That man must come back and be a
steward as before™?’

38. ‘No indeed, Lord. For we should pay homage to him,
we should rise and invite him and press him to receive from

us robes, food, lodging, medicines for sickness and
requisites, and make arrangements for his proper
protection.’

‘What do you think, Sire? Is that one fruit of the homeless
life visible here and now?’

‘Certainly, Lord.’

‘Then that, Sire, is the second such fruit of the homeless
life.’

39. ‘But, Lord, can you show me any other reward, visible

here and now, as a fruit of the homeless life that is more
excellent and perfect than these?’

‘I can, Sire. Please listen, Your Majesty, pay proper
attention, and | will speak.’

‘Yes, Lord’, said King Ajatasattu, and the Lord went on:




40. - Nay Pai vwong, nay & doi, Nhw Lai xuat hién la bac
A-la-han, Chanh Bién Tri, Minh Hanh Tuac, Thién Thé, Thé
Gian Giai, V6 Thuwong Si, Diéu Ngw Trwong Phu, Thién
Nhon Sw, Phat, Thé Ton.

Nhw Lai sau khi riéng tw chirng ngd véi thwong tri thé
gi¢i nay vai thién gidi, ma gioi, pham thién gidi, gdbm ca thé
gi¢i nay voi Sa-moén, Ba-la-moén, Thién Nhon, lai tuyén
thuyét diéu Ngai da chirng ngd.

Ngai thuyét phap so thién, trung thién, hau thién day du
van nghia, Ngai truyén day pham hanh hoan toan day du
thanh tinh.

41. Nguo’l gia trwdng, hay con vi gia trwong, hay mot
ngwoi sanh & giai cap (ha tién) nao nghe phap ay. Sau khi
nghe phap, nguwdi ay sanh long tin ngwdng Nhw Lai.

Khi cé Iong tin ngwdng ay, vi nay suy nght: "Doi sbng gia
dinh day nhirng trién phwoc, con duwdng day nhirng bui doi.
DPoi sbng xuét gia phong khoang nhuw hw khong. That rat
kho cho mot ngudi song & gia dinh co thé séng theo pham
hanh hoan toan day du, hoan toan thanh tinh, trang bach
nhw vé 6c.

Vay ta nén cao bd rau téc, dap 4o ca sa, xuat gia, tr bd
gia dinh". M6t thoi gian sau, nguwdi dy bd tai sdn nhd hay tai
san lon, bd ba con quyén thuéc nhd hay ba con quyén
thudc Ién, cao bd rau toc, dap 4o ca sa, va xuat gia tir bd
gia dinh, séng khéng gia dinh.

42. Khi da xuét gia nhw vay, vi 4y séng ché ngy voi su
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40. “Your Majesty, it happens that a Tathagata arises in
the world, an Arahant, fully-enlightened Buddha, endowed
with wisdom and conduct, Well-Farer, Knower of the worlds,
incomparable Trainer of men to be tamed, Teacher of gods
and humans, enlightened and blessed.

He, having realised it by his own s 7per-knowledge,
proclaims this world with its devas, maras''’ and Brahmas,
its princes™® and people.

He preaches the Dhamma, which is lovely in its beginning,
lovely in its middle, lovely in its ending, in the spirit and in
the letter, and displays the fully-perfected and purified holy
life.

41. “This Dhamma is heard by a householder or a
householder’s son, or one reborn in some family or other.
Having heard this Dhamma, [63] he gains faith in the
Tathagata.

Having gained this faith, he reflects: “The household life is
close and dusty, the homeless life is free as air. It is not
easy, living the household life, to live the fully-perfected holy
life, purified and polished like a conch-shell.

Suppose | were to shave off my hair and beard, don
yellow robes and go forth from the household life into
homelessness!” And after some time, he abandons his
property, small or great, leaves his circle of relatives, small
or great, shaves off his hair and beard, dons yellow robes
and goes forth into the homeless life.

42. ‘And having gone forth, he dwells restrained by the




ché ngw cua gidi bdn Patimokkha, ddy dd oai nghi chanh
hanh, thdy nguy hiém trong nhirng 16i nhé nhat, tho tri va
hoc tap trong gi&i hoc, than nghiép, nglr nghiép thanh tinh.
Sanh hoat trong sach gi¢i hanh cu tac, thd hé cac can,
chanh niém tinh giac, va biét tri tac.

43. Pai Vuong! Thé ndo 1a Ty-kheo gi&i hanh cu tic? O
day, nay Pai Vwong, Ty-kheo tr bd sat sanh, tranh xa sat
sanh, bd trwong, bd kiém, biét tam quy, co long tir, séng
thwong xo6t dén tat cd hanh phac cta ching sanh va loai
hiru tinh.

Nhuw vay la gi¢i hanh cua vi &y trong gidi luat.

Vi &y tr bd 1y ciia khéng cho, tranh xa lay cta khéng
cho, chi l1ay nhirng vat da cho, chi mong nhirng vat da cho,
tw sbéng thanh tinh, khéng coé trém cwdp, nhw vay la gidi
hanh cua vi &y trong giéi luat.

44. Ty-kheo tir bd ndi lao, tranh xa néi lao, néi nhirng 1
chan that, y chi trén sw that, chdc chan, dang tin cay, khéng
lwdng gat, khdng phan lai I&i hira dbi véi doi.

Nhw vay 1a giéi hanh cua vi 4y trong gidi luat.

Vi &y tir bd néi hai lwdi, tranh xa ndi hai lwdi, nghe diéu
gi & chd nay, khong dén ché kia néi d& sanh chia ré &
nhirng ngwdi nay; nghe diéu gi & chd kia, khéng di néi voi
nhirng ngudi nay dé sanh chia ré & nhixng ngudi kia.

Nhw vay Ty-kheo &y sbéng hoa hop nhitng ké ly gian,
khuyén khich nhitng ké hoa hop, hoan hy trong hoa hop,
thoai mai trong hdoa hgp, han hoan trong hda hgp, noi
nhirng I&i dwa dén hoa hop.

Nhuw vay la gi¢i hanh cla vi 8y trong gidi luat.
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restraint of the rules, persisting in right behaviour, seeing
danger in the slightest faults, observing the commitments he
has taken on regarding body, deed and word, devoted to the
skilled and purified life, perfected in morality, with the sense-
doors guarded, skilled in mindful awareness and content.

43. — 62. ‘And how, Sire, is a monk perfected in morality?
Abandoning the taking of life, he dwells refraining from
taking life, without stick or sword, scrupulous,
compassionate, trembling for the welfare of all living beings.

Thus he is accomplished in morality.

Abandoning the taking of what is not given,... abandoning
unchastity,...

(and so on through the three sections on morality as Sutta
1, verses 1.8 — 27).




Vi 4y tr bd I&i néi ddc ac, tranh xa 16 noi doc ac. Vi ay
ndéi nhirng 161 ndi khdng 16i 1am, dep tai, dé thwong, théng
cam dén tam, tao nha, dep long nhiéu nguoi.

Nhuw vay la gi¢i hanh cua vi ay trong gidi luat.

Vi &y ttr bd |&i néi phu phiém, tranh xa 1&i néi phu phiém,
noi dung thoi, n6i nhirng 101 chan that, néi nhirng 161 cb y
nghia, néi nhirng I&i vé chanh phap, néi nhitng 1 vé luat,
noi nhirng 101 dang dwoc gin gitr, nhirng 1&i hep thoi, thuan
ly, c6 mach lac hé théng, co ich loi.

Nhuw vay la gi¢i hanh cua vi &y trong gidi luat.

45. Vi &y tir bd lam hai dén cac hat gibng va céc loai cay
cd, dung mét ngay mét bira, khdng an ban dém. T bd an
phi thoi.

T bé di xem mua, hat nhac, dién kich. T bo trang strc
bang vong hoa, huwong liéu, dau thoa va cac thoi trang. T
bé dung giwdng cao va giwdng lon. Tr bd nhan vang va
bac. Ttr bé nhan céac hat sbng.

T bd nhan thit sbng. T bé nhan dan ba con gai. Tl bd
nhan nd ty gai va trai. T bé nhan ctru va dé. Tr bd nhan
gia cAm va heo. T¥ bd nhan voi, bd, nguwa va ngua céi. Tw
bd nhan ruéng nwong, dat dai. T bd nhan ngu®i méi gidi
hoac tw minh lam mai gi&i.

T bd budn ban. T bd cac sw gian 1an bang can, tién
bac va do lwéng. Tl bd cac ta hanh nhw héi 16, gian tra, Ilra
dao. T bé lam thwong tén, sat hai cau thac, bit doat, trom
cap, cwdp pha.

Nhw vay 1a gi¢i hanh cua vi 4y trong gidi luat.

46. Trong khi mot s6 Sa-mon, Ba-la-moén, dau da dung
cac mon an do tin thi cing dwong, van con song lam hai
cac hat gidng va cay coi nhw hat giong tw ré sanh, hat giong
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tr nhanh cay sanh, hat giéng tr dét cay sanh, hat giéng ttr

chiét cay sanh, va thir nam la hat giéng tw hat gidng sanh.
Con vi 4y thi khéng lam hai hat gibng hay cay cé nao.
Nhuw vay la gi¢i hanh cta vi y trong gidi luat.

47. Trong khi mét sé Sa-mén, Ba-la-mén, dau da dung
cac mon &n do tin thi cing dwong, van con séng céat chira
va tho hwdng cac dd vat nhw cat chira cac mon an, cat
chira cac d6 ubng, cat chiva vai, cat chira xe cd, cét chira
cac dé nam, cat chiva cac hwong liéu, cat chira cac my vi.

Con vj &y thi tr bd cat chira cac vat trén.

Nhw vay la gi¢i hanh cua vi &y trong gidi luat.

48. Trong khi mét sé Sa-mén, Ba-la-mén, dau da dung
cac mon an do tin thi cing dwéng, van con séng theo cac
du hi khéng chon chanh nhw mua, hat, nhac kich, ngam
vinh, nhip tay, tung cha, danh tréng, dién cac tudng than
tién, mai vo, dau voi, dau ngwa, dau trau, dau bo duc, dau
dé, d4u clru, dau ga, dau chim cun cut, du gay, dau quyén,
dau vat, danh giac gia, dan tran, thao dwot, dién binh.

Con vi éy thi ttr bd cac du hi khéng chon chanh nhw trén.

Nhw vay 1a gi¢i hanh cua vi 4y trong gidi luat.

49. Trong khi mét s6 Sa-mén, Ba-la-mén, dau da dung
cac moén an do tin thi cing dwéng, van con séng danh bai
va theo cac tro giai tri. Nhw co tam hinh vubng, c& muoi
hinh vuéng, c& trén khong, trd choi trén dat, chi budc vao
nhirng 6 c6 quyén bwdc, trd choi quang thé réi chup nhwng
khéng cho sup dbng thé, choi suc sac, choi khang, lay tay
lam viét,

choi banh, choi thdi kén bang 14, cay véi chiéc cay gia,
nhay 16n nhao, choi chong chong, choi vai dd choi bang 14,
choi xe con, choi cung nhd, choi doan chiv viét thiét trén
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khéng hay trén Iwng, choi doan tw twdng, choi bat chuéc
bo diéu.
Con vj 4y thi tr bd danh bai va céc loai gidi tri nhw trén.
Nhuw vay la gi¢i hanh cta vi y trong gidi luat.

50. Trong khi mét s Sa-mén, Ba-la-mén, dau da dung
cac mon an do tin thi cung dwong, cling van séng dung cac
giwong cao va givong lén nhw ghé banh, ghe trwong ky,
ném trai givong bang len, vai trai giwdng nhiéu tAm nhiéu
mau, chan len tréng, chan len théu béng, ném béng,

ném théu hinh cac con thd, mén bang 16ng thd ca hai
phia mén bang I6ng thu mét phia, mén c6 dinh ngoc, mén
bang lua, tam kham Ién co thé chtra mwoi sau ngwdi mua,
mén voi, mén ngua, mén xe, mén bang da son dwong khau
lai v&i nhau, mén bang da con son dwong khau lai goi Ia
Kadali, tAm thdm v&i 1éu che phia trén, ghé dai cé gbi dau,
gbi chan mau da.

Con vij &y thi tr bd khdng dung cac giwdong cao va
givong I&n nhw trén.

Nhw vay 1a gi¢i hanh cua vi 4y trong gidi luat.

51. Trong khi mét s Sa-mén, Ba-la-mén, dau da dung
cac mon an do tin thi cing dwdng, cling van séng dung céac
do trang strc va my pham nhw thoa dau, dam bop, tam, dap
tay chan cho mém déo, gwong kem danh mét, vong hoa va
phan son, phan mat va sap mét, vong tay téc gia trén dau,
gay cam tay, éng thudc, gwom, long, dép théu, khan dau,
ngoc, phat tran, vai tréng cd vién tua dai.

Con vi 4y thi khéng dung cac loai trang strc va my pham
nhw trén.

Nhuw vay la gi¢i hanh cua vi ay trong gidi luat.

52. Trong khi mét sé6 Sa-mdn, Ba-la-mén, dau da dung
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cac mon an do tin thi cung dwong, cling van sbéng noi
nhirng cau chuyén vé ich tdm thwdng nhw cau chuyén noi
vé vua chua, cau chuyén vé an trdm, cau chuyén vé dai
than, cau chuyén vé binh linh, cau chuyén vé hai hung, cau
chuyén vé chién tranh,

cau chuyen vé dd &n, cau chuyén vé dd ubng, cau
chuyén vé vai mac, cau chuyén vé givong nam, cau chuyén
vé vong hoa, cau chuyén vé hwong liéu, cau chuyén ve ba
con, cau chuyén vé xe ¢, cau chuyén vé lang xom, cau
chuyen vé thi t&r, cau chuyén vé thanh phd, cau chuyén vé
qubc do,

cau chuyén vé dan ba, cau chuyén vé dan éng, cau
chuyén vé& vi anh hung, cadu chuyén bén 1& dwong, cau
chuyén tai ché lay nwéc, cau chuyén vé ngudi da chét, cac
cau chuyén tap thoai, cac cau chuyén bién trang clta thé
gi®i, cau chuyén vé bién trang cla dai vwong, cau chuyén
vé sw hién hiru va sy khéng hién hiru.

Con vi y thi tir bd noéi nhirng chuyén vé ich, tam thwdng
ké trén. Nhw vay 1a gi¢i hanh cua vi dy trong gidi luat.

53. Trong khi mét sé6 Sa-mon, Ba-la-mén, dau da dung
cac moén an do tin thi cung dwdng, van con sbng ban luan
tranh chap nhw néi: "Nguoi khdng biét phap va luat nay, toi
biét phap va luat nay. Sao ngwoi c6 thé biét phap va luat
nay?

Nguwoi da pham vao ta kién, t&i n6i mai that dung chanh
kién. L&i t6i néi mdi twong wng, 10 néi clia ngudi khdng
twong wng. Nhirng diéu dang néi trudc, nguoi lai néi sau.
Nhirng diéu dang néi sau nguoi lai noi trude.

Chu kién cta ngwoi da bj bai bac, cau ndi ciia ngwoi da
bi thach dau. Ngwoi da bi thuyét bai. Hay dén ma giai vay
|i néi dy. Néu co thé duoc, gang thoat ra khai 16i bi".

Con vij 4y thi tr bd nhirng cudc bién luan, tranh chip ké
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trén.
Nhuw vay la gi¢i hanh cua vi ay trong gidi luat.

54. Trong khi mét s& Sa-mén, Ba-la-mén, dau da dung
cac moén an do tin thi cung dwdng, van con séng cho dua
cac tin trc, hoac tw dirng lam méi gi¢i nhw cho cac vua, cac
dai than cua vua, cho cac vi Sat-dé-ly, cho cac vi Ba-la-
mén, cho cac gia chd cho cac thanh nién va naéi rang: "Hay
di dén chd Ay, hay di lai ché kia, mang cai nay lai, dem cai
nay dén chd kia".

Con vi 4y thi tr bd dwa cac tin tlrc va dirng lam mai gidi.

Nhuw vay la gi¢i hanh cua vi &y trong gidi luat.

55. Trong khi mét sé6 Sa-mon, Ba-la-mén, dau da dung
cac moén an do tin thi cung dwdng, van con séng lra dao,
ndi I&i siém ninh, goi y, dém pha, cau loi.

Con vj &y thi tr bd néi I&i Ilra ddo va siém ninh nhw trén.

Nhuw vay la gi¢i hanh cua vi &y trong gidi luat.

56. Trong khi mét sé Sa-mén, Ba-la-mén, dau da dung
cac moén an do tin thi cung dwdng, van con tw nudi sbng
bang nhitng td& hanh nhuw xem twéng tay chan, chiém
twéng, triéu twédng, mong twdng, than twdng, dau chudt
can, té Itra, t& mubng, dung miéng phun hat céi v. v...

vao Ira, té vé lua, té tAm, té gao, té thuc t6, té mau, khoa
xem chi tiét, khoa xem dia ly, khoa xem méng, khoa cau
thdn ban phuwéc, khoa cau quy ma, khoa dung bua chu khi
& trong nha bang dét,

khoa ran, khoa thubc déc, khoa bo cap, khoa chim, khoa
chim qua, khoa doan sé mang, khoa ngwra tén ban, khoa
biét tiéng ndi ctia chim.

Con vi éy thi tranh xa nhirng ta hanh ké trén.

Nhuw vay la gi¢i hanh cua vi ay trong giéi luat.
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57. Trong khi mét s6 Sa-mon, Ba-la-mén, dau da dung
cac moén an do tin thi cung dwdng, van con tw nudi sbng
bang nhirng ta mang nhw xem twéng cac hon ngoc, twéng
que gay, twéng 4o quan, twédng gwom kiém, twéng mi tén,
twdng cay cung, twdng vo khi,

twéng dan ba, twéng dan 6ng, twéng thiéu nién, twéng
thiéu niv, twédng day t& nam, twdng day t& ni, twéng voi,
twéng ngwa, twong trau, twédng bo duc, twdng bo cai, twdng
dé, twéng ciru, twéng gia cam, twéng chim cun cut, twéng
con cac ke, twéng vat tai dai, twdng ma, twéng tha vat.

Con vi 4y thi tranh xa nhirng ta mang ké trén.

Nhuw vay la gi¢i hanh cta vi y trong gidi luat.

58. Trong khi mét sé6 Sa-mon, Ba-la-mén, dau da dung
cac moén an do tin thi cing dwdng, van con tw nudi séng
bang nhirng td& mang, nhw doan trwdc: "Vua sé tién quan,
vua sé lui quan, vua ban x& sé tAn céng, vua ngoai bang sé
triét thdi, vua ban x(r sé thang tran, vua ngoai bang sé thang
tran, vua ban x sé bai tran. Nhw vay sé co sw théng tran
cho phe bén nay, sé co sw bai tran cho phe bén kia".

Con vj &y thi tr bd nhirng td mang ké trén.

Nhw vay 1a gi¢i hanh cda vi 4y trong gidi luat.

59. Trong khi cé mét sé Sa-mon, Ba-la-mén, dau da ding
cac mon an do tin thi ciing dwdng, van con nudi sbng bang
nhirng ta mang, nhw doan trwéc: "Sé cd nguyét thyc, sé co
nhat thwc, sé co tinh thwc, mat trang, mat tréi sé di dung
chanh dao, mat trang mat tr&i sé di ngoai chanh dao, sé co
sao bang, cac tinh tu sé di dung chanh dao, cac tinh tu sé di
ngoai chanh dao, sé c6 sao bang, sé co Ira chay cac
phwong huéng, sé cé ddng, sé co sam troi,

mat trang mat tr&i cac sao s€ moc, sé lan, sé mo, sé
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sang, nguyét thuc sé co két qua nhw thé nay, nhat thuc sé
c6 két qua nhw thé nay, mét trang mat trdi di dung chanh
dao sé& c6 két qua nhu thé nay, mat trang mat troi di ngoai
chanh dao sé co két qua nhw thé nay,

céac tinh tu di ding chanh dao sé cé két qua nhw thé nay,
cac tinh ti di ngoai chanh dao sé co6 két qua nhw thé nay,
sao bang sé co két qua nhw thé nay, Ilra chay cac phuong
s& co két qua nhw thé nay, déong dat sé co két qua nhu thé
nay, sam troi sé cd két qua nhw thé nay, mét trang mat troi
cac sao moc lan sang me sé cé két qua nhw thé nay".

Con vi &y thi tranh xa khéng tw nudi sbng bang ta mang
ké trén.

Nhuw vay la gi¢i hanh cta vi y trong gidi luat.

60. Trong khi mét sé6 Sa-mon, Ba-la-mén, dau da dung
cac moén an do tin thi cing dwdng, van con tw nudi séng
bang td mang, nhu dodan trudc: "Sé cé nhiéu mua, sé co dai
han, sé dwoc mua, sé mat mua, sé dwoc an dn, sé bi hiém
hoa, sé co bénh, sé khéng c6 bénh, hay lam cac nghé nhw
dém trén ngon tay, ké toan, cong sbé I&n, 1am thw, 1am theo
thé tinh".

Con vj &y thi tranh xa cac ta mang ké trén.

Nhw vay 1a gi¢i hanh cua vi 4y trong gidi luat.

61. Trong khi mét sé Sa-mén, Ba-la-mén, dau da dung
cac mon an do tin thi cung dwong, van con ty nudi sbng
bang nhirng ta mang, nhw sap dat ngay lanh dé reoc dau
hay ré vé nha, sap dat ngay lanh d& dwa dau hay ré, lya
ngay gi®& tét dé hoa gidi, lwa ngay gid tot dé chia ré, lwa
ngay gio tét dé doi no, lwa ngay gi® tbt d& cho mwon hay
tieu tién,

dung bua chu dé giup ngwdi dwoc may man, dung bua
chu dé khién ngwdi bi rdi ro, dung bua chi dé pha thai,
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dung bua chu lam céng lwi, dung bua chd khién quai ham
khéng clr dong, dung bua chu khién nguwdi phai bd tay
xudng, dung bua cha khién tai bi diéc, hdi gwong soi, hoi
phu déng thiéu n, hdi thién than dé biét hoa phudc, thd
mat troi, thd dai dia, phun ra Itra, cau Siri than tai.

Con vi 4y thi tranh xa cac ta mang ké trén.

Nhuw vay la gi¢i hanh cta vi y trong gidi luat.

62. Trong khi mét s& Sa-mén, Ba-la-mén, dau da dung
cac moén an do tin thi cing dwdng, van con tw nudi séng
bang nhirng ta mang, nhw dung cac do thuat dé dwoc yén
on, dé khéi 1am cac diéu da hira, dé duwoc che chéd khi &
trong nha bang déat, dé dwong duwoc thinh, dé lam ngudi liét
duong,

dé tim dat t6t lam nha, d& cau phudc cho nha mai, 1€ rira
miéng, 1& tdm, 1& hy sinh, lam cho m(ra, lam cho x4, bai tiét
cac nho ban vé phia trén, bai tiét cac nho ban vé phia dwdi,
tay tinh trong dau,

thoa dau trong tai, nhd thubéc mét, cho thubc qua 16 mii,
xtrc thudc mat, thoa dau cho mat, chira bénh cho mat, lam
thdy thuéc, md x& chira bénh cho con nit, cho thudc udng
bang céc loai ré cay, ngan nglra céng hiéu cla thudc.

Con vi ay thi tranh xa cac ta mang ké trén. Nhw vay 13
gi¢i hanh cua vi ay trong gi¢i luat.

63. Va nhuv vay, Pai vwong, vi Ty-kheo &y, nho day du
gi&i luat nén khong thay so hai tir mét ché nao vé phwong
dién ho tri gioi luat.

Pai vwong, nhw mét vi Sat dé Iy da lam 1& quan danh, da
hang phuc ké thu dich, khéng con thay s hai tir cho nao
nira vé phuwong dién thu dich.

A monk refrains from such base arts and wrong means of
livelihood. Thus he is perfected in morality. [64 — 69]

63. ‘And then, Sire, that monk who is perfected in morality
sees no danger from any side owing to his being restrained
by morality.

Just as a duly-anointed Khattiya king, having conquered
[70] his enemies, by that very fact sees no danger from any
side,
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Ciing vay, nay DPai vwong, Ty-kheo ay nho day du gioi
luat, nén khéng thay s hai tr mot chd nao vé phwong dién
hé tri gioi luat. Vi &y nhe ddy da gidi luat cao quy nay, nén
hwdng lac tho, ndi tdm khéng van duc. Nhw vay, nay Dai
vuwong, Ty-kheo day da gidi luat.

64. bai vwong, thé’ nao la Ty-kheo ho tri cac can? Nay
Dai vwong, khi mat thay sac, Ty-kheo khéng nam gil twong
chung, khéng nam gilr twéng riéng.

Nh{ng nguyén nhan gi, khién nhan can khéng dwoc ché
ngw, khién tham i, wu bi, cac ac, bat thién phap khdi lén,
Ty-kheo tw ché ngw nguyén nhan &y, hd tri nhan can, thuc
hanh sw ho tri nhan can.

Khi tai nghe tiéng... mii ngli hwong... than cdm xuc... y
nhan thirc cac phap, vi ay khong nam gir twong chung,
khéng nadm gity twong riéng. Nhirng nguyén nhan gi khién y
can khéng duoc ché ngw, khién tham ai, wu bi, cac ac, bét
thién phap khoi 1én, Ty-kheo ché ngw nguyén nhan &y, ho
tri y can, thwc hanh sw ho tri y can.

Vi dy, nho s ho tri cao quy cac can &y, nén hudng lac
tho ndi tam, khéng van duc. Nhw vay, nay bai vwong, Ty-
kheo ho tri cac can.

65. Pai vwong, thé ndo la Ty-kheo chanh niém tinh giac?
Pai vwong, & day, Ty-kheo khi di ti, khi di lui d&u tinh giac:
khi nhin thdng, khi nhin quanh déu tinh giac; khi co tay, khi
dudi tay déu tinh giac; khi mang y kép, binh bat, thwong y
déu tinh giac,

khi &n, udng, nhai, nubt déu tinh giac; khi di dai tién, tiéu
tién déu tinh giac; khi di, dirng, ngdi, nam, thirc, noi, yén

so the monk, on account of his morality, sees no danger
anywhere. He experiences in himself the blameless bliss
that comes from maintaining this Ariyan morality. In this
way, Sire, he is perfected in morality.

64. ‘And how, Sire, is he a guardian of the sense-doors?
Here a monk, on seeing a visible object with the eye, does
not grasp at its major signs or secondary characteristics.

Because greed and sorrow, evil unskilled states, would
overwhelm him if he dwelt leaving this eye-faculty
unguarded, so he practises guarding it, he protects the eye-
faculty, develops restraint of the eye-faculty.

On hearing a sound with the ear, ... on smelling an odour
with the nose, ... on tasting a flavour with the tongue,... on
feeling an object with the body,... on thinking a thought with
the mind, he does not grasp at its major signs or secondary
characteristics, ... he develops restraint of the mind-faculty.

He experiences within himself the blameless bliss that
comes from maintaining this Ariyan guarding of the faculties.
In this way, Sire, a monk is a guardian of the sense-doors.

65. ‘And how, Sire, is a monk accomplished in
mindfulness and clear awareness? Here a monk acts with
clear awareness in going forth and back, in looking ahead or
behind him, in bending and stretching, in wearing his outer
and inner robe and carrying his bowl,

in eating, drinking, chewing and swallowing, in evacuating
and urinating, in walking, standing, sitting, lying down, in
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lang déu tinh giac. Nhw vay, nay Pai vwong, Ty-kheo chanh
niém tinh giac.

66. Dai vuwong, thé nao la Ty-kheo biét da? O day Ty-
kheo bang Idng v&i tAm y dé che than, véi dd an khat thuc
dé nudi bung, di tai chd ndo cling mang theo (y va binh bat).

Pai vwong, cling nhw con chim bay dén chd nao cing
mang theo hai canh; ciing vay, Dai vwong, vi Ty-kheo bang
long véi tdm y dé che than, véi dd an khat thwc dé nudi
bung, di tai chd nao ciing mang theo. Nhw vay, nay Dai
vuong, la Ty-kheo biét du.

67. Vi &y, v&i gidi uadn cao quy nay, véi sw hd tri cac can
cao quy nay, v&i chanh niém tinh giac cao quy nay, vé&i
hanh biét d0 cao quy nay, lwa mdt chdé thanh vang, tich
mich, nhw rirng, géc cay, khe nui, hang da, bai tha ma, Ium
cay, ngoai trevi, ddbng rom.

Sau khi di khat thwc vé va an xong, vi 4y ngoi kiét gia,
lwng théng tai chd nadi trén, va an trd chanh niém trwdc mat.

68. Vi ay tr bd tham &i & ddi, sbng vdi tam thoat ly tham
ai, got riva tam hét tham ai.

T bd san han, vi &y séng v&i tam khdng san han, l6ng
tr man thwong xé6t tat ca chang hiru tinh, got rira tam hét
san han.

Tw bd hén trdm, thuy mién, vi &y sbng thoat ly hén trdm
va thuy mién; véi tam twdng hwédng vé anh sang, chanh
niém tinh giac, got rira tam hét hon tram, thuy mién.

Tw bd trao cr hdi tiéc, vi &y sdng khéng trao clv, ndi tdm
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waking, in speaking and in keeping silent he acts with clear
awareness. In this way, [71] a monk is accomplished in
mindfulness and clear awareness.

66. ‘And how is a monk contented? Here, a monk is
satisfied with a robe to protect his body, with alms to satisfy
his stomach, and having accepted sufficient, he goes on his
way.

Just as a bird with wings flies hither and thither, burdened
by nothing but its wings, so he is satisfied... In this way,
Sire, a monk is contented.

67. ‘Then he, equipped with this Ariyan morality, with this
Ariyan restraint of the senses, with this Ariyan contentment,
finds a solitary lodging, at the root of a forest tree, in a
mountain cave or gorge, a charnel-ground, a jungle-thicket,
or in the open air on a heap of straw.

Then, having eaten after his return from the alms-round,
he sits down cross-legged, holding his body erect, and
concﬁg\trates on keeping mindfulness established before
him.

68. ‘Abandoning worldly desires, he dwells with a mind
freed from worldly desires, and his mind is purified of them.

Abandoning ill-will and hatred ... and by compassionate
love for the welfare of all living beings, his mind is purified of
ill-will and hatred.

Abandoning sloth-and-torpor, perceiving light,*?°
mindful and clearly aware, his mind is purified of sloth-and-
torpor.

Abandoning worry-and-flurry...

and with an inwardly




tram 1ang, got riva tam hét trao cir, hoi tiéc.
Tw bd nghi ngd, vi &y sbng thoat khoi nghi ng®, khong
phan van lwéng lw, got rira tam hét nghi ngd ddi véi thién

phap.

69. Nay Pai vwong, nhw mét ngudi mac no, lién lam cac
nghé nghiép. Nhitng nghé nay duwoc phat dat, nguoi ay
khéng nhitng trd dwoc no ci, con co tién dw dé nudi duwdng
VO.

Nguwdi 4y nghi: "Ta trwéc kia mac no nén lam cac nghé
nghiép. Nhirtng nghé nay duoc phat dat, ta khong nhikng tra
dwoc no cl, con co tién dw dé nudi dudng vo". Nguodi ay
nh& vay dwoc sung swéng, hoan hy.

70. Nay DPai vwong, nhuv mét ngwdi bi bénh, dau dén,
tram trong, an udng khong tiéu, thé Iwc suy yéu. Sau mét
thdi gian nguwdi 8y khdi bénh, an ubng tiéu théng, thé luc
khoéi phuc.

Nguwoi &y nght: "Ta trwdc kia bi bénh, dau dén tram
trong, an udng khdng tiéu, thé lyc suy yéu. Nay ta khoi
bénh, an udng tiéu thong, thé Iwc khdi phuc". Ngudi &y nho
vay dwoc sung swéng hoan hy.

71. Nay Pai vwong, nhv mdt nguwdi bj nhdt trong nguc.
Nguwdi 4y sau mét thoi gian, dwoc khéi tu toi, an lac kién
toan, tai san khéng bi gidm tén.

Nguwdi 4y nghi: "Ta trwdc kia bi nhét trong nguc, nay ta
dwoc khoi tu tdi, an lac kién toan, tai san khong bi giam
tdn". Ngwdi 4y nho vay dwoc sung suwéng hoan hy.

72. Nay Dai vwong, nhv mét nguoi né 1€, khéng duoc tw
ghl], & thuéc nguwoi khac, khong dwgc ty do di lai. Nguwoi
ay, sau mot thoi gian, thoat khéi canh né 1é, dwoc tw cha,

calmed mind his heart is purified of worry-and-flurry.

Abandoning doubt, he dwells with doubt left behind,
without uncertainty as to what things are wholesome, his
mind is purified of doubt.

69. ‘Just as a man who had taken a loan to develop his
business, and whose business had prospered, might pay off
his old debts, and with what was left over could support a
wife,

might think: “Before this | developed my business by
borrowing, [72] but now it has prospered... ”, and he would
rejoice and be glad about that.

70. ‘Just as a man who was ill, suffering, terribly sick, with
no appetite and weak in body, might after a time recover,
and regain his appetite and bodily strength,

and he might think: “Before this | wasi ill... ”,
rejoice and be glad about that.

and he would

71. "Just as a man might be bound in prison, and after a
time he might be freed from his bonds without any loss, with
no deduction from his possessions.

He might think: “Before this | was in prison...
would rejoice and be glad about that.

, and he

72. ‘Just as a man might be a slave, not his own master,
dependent on another, unable to go where he liked, and
after some time he might be freed from slavery, able to go
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khong 1é thudc ngudi khac, mét nguwdi dwoc giai thoat,
dworc tw do di lai.

Nguwdi a4y nghi: "Ta trwéce kia bi canh né 18, khéng dwoc
tw chq, Ié thuéc ngudi khac, khéng dwoc ty do di lai. Nay ta
thoat canh né 1€, dwoc tw chad, khéng 1é thuéc ngudi khac,
moét ngudi dworc giai thoat, dwoc ty do di lai". Nguoi éy nho
vay duoc sung swéng hoan hy.

73. Nay Pai vwong, nhu mét ngudi giau cd, nhiéu tai
san, dang di qua bai sa mac, thiéu lvong thuc, day nhivng
nguy hiém. Nguoi 4y, sau mét thdi gian da di khoéi sa mac,
dén dau lang vo sw, yén 6n, khéng cé nguy hiém.

Nguwdi 8y nghi: "Ta trwdc kia giau co, nhiéu tai san, di
qua bai sa mac thiéu lwong thuec, day nhirng nguy hiém.
Nay ta da di qua khoi bai sa mac ay, dén dau lang vo su,
yén 6n, khdng cé nguy hiém". Nguwdi &y nhé vay dwoc sung
swéng hoan hy.

74. Nhu vay, nay Dai vwong, Ty-kheo ty minh quan nam
trién cai chwa xa ly, nhw mén ng, nhw bénh hoan, nhw nguc
tu, nhw canh né 1€, nhw con dwdng sa mac.

Nay Pai vuong, cling nhuw khéng méc ng, nhw khdng
bénh tat, nhv dwoc khdi tu t6i, nhw dwoc tw do, nhw dat
lanh yén 6n, nay Pai vwong, Ty-kheo quan nam trién cai khi
diét trir chuang.

75. Khi quan tw than da xa ly nam trién cai 4y, han hoan
sanh; do han hoan nén hy sanh; do tdm hoan hy, than dwoc
khinh an; do than khinh an, lac tho sanh; do lac tho, tam
dwoc dinh tinh.

where he liked,
might think: “Before this | was a slave...”[73] And he would
rejoice and be glad about that.

73. ‘Just as a man, laden with goods and wealth, might go
on a long journey through the desert where food was scarce
and danger abounded, and after a time he would get
through the desert and arrive safe and sound at the edge of
a village,

might think: “Before this | was in danger, now | am safe at
the edge of a village”, and he would rejoice and be glad
about that.

74. ‘As long, Sire, as a monk does not perceive the
disappearance of the five hindrances in himself,*** he feels
as if in debt, in sickness, in bonds, in slavery, on a desert
journey.

But when he perceives the disappearance of the five
hindrances in himself, it is as if he were freed from debt,
from sickness, from bonds, from slavery, from the perils of
the desert.

75. ‘And when he knows that these five hindrances have
left him, gladness arises in him, from gladness comes
delight, from the delight in his mind his body is tranquillised,
with a tranquil body he feels joy, and with joy his mind is
concentrated.
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Ty-kheo ly duc, ly ac phap, chirng va tru thién thir nhét,
mét trang thai hy lac do ly duc sanh, v&i tdm, vdi ta.

Ty-kheo thAm nhuan, tdm wot, 1am cho sung man, tran
day than minh véi hy lac do ly duc sanh, khéng mét ché nao
trén toan than khong duoc hy lac do ly duc sanh ay tham
nhuan.

76. Nay Pai vwong, nhv mdt ngudi hiu tdm 130 luyén
hay dé t&r nguwdi hdu tdm. Sau khi rac bot tam trong thau
bang déng, lién nhdi bdt 4y véi nwéce, cuc bot tam Ay duwoc
thAm nhuan nwdc wét, nhao tron véi nwdc wét, tham wot
cé trong 1an ngoai v&i nwde, nhwng khdng chay thanh giot.

Cling vay, nay Pai vuwong, Ty-kheo thdm nhuan, tdm wét,
lam cho sung man, tran day than hinh vé&i hy lac do ly duc
sanh, khdng mdt ché nao trén toan than khéng dwoc hy lac
do ly duc sanh &y thdm nhuan.

Nay Dai vwong, do la qua thiét thwc hién tai cua hanh
Sa-mobn, con vi diéu thu thang hon nhirng qua thiét thuc
hién tai cia hanh Sa-moén trudec.

77. Lai niva, nay Pai vuwong, Ty-kheo 8y diét tam va tw,
chung va tra thién the hai, mot trang thai hy lac do dinh
sanh, khéng tam khéng t,

ndi tinh nhat tam Ty-kheo &y thAm nhuan, tAm wét 1am
cho sung man, tran day than minh véi hy lac do dinh sanh,
khéng mét chd nao trén toan than khong dwoc hy lac do
dinh sanh 4y thAm nhuan.

78. Nay Dai vuong, vi nhw mét ho nwéc, nwoc ty trong
dang Ién, phwong Béng khdong cé |6 nwdc chay ra, phwong

Being thus detached from sense-desires, detached from
unwholesome states, he enters and remains in the first
jhana, which is with thinking and pondering, born of
detachment, filled with delight and joy.

And with this delight and joy born of detachment, he so
suffuses, drenches, fills and irradiates his body that there is
no spot in his entire body that is untouched by this delight
and joy born of detachment. [74]

76. ‘Just as a skilled bathman or his assistant, kneading
the soap-powder which he has sprinkled with water, forms
from it, in a metal dish, a soft lump, so that the ball of soap-
powder becomes one oleaginous mass, bound with oil so
that nothing escapes —

so this monk suffuses, drenches, fills and irradiates his
body so that no spot remains untouched.

This, Sire, is a fruit of the homeless life, visible here and
now, that is more excellent and perfect than the former

ones.'??

77. ‘Again, a monk, with the subsiding of thinking and
pondering, by gaining inner tranquillity and oneness of mind,
enters and remains in the second jhana, which is without
thinking and pondering, born of concentration, filled with
delight and joy.

And with this delight and joy born of concentration he so
suffuses his body that no spot remains untouched.

78. ‘Just as a lake fed by a spring, with no inflow from
east, west, north or south, where the rain-god sends
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Tay khéng co 16 nwéc chay ra, phuwong Bac khéng co 16
nwéc chay ra, phwong Nam khdng co 16 nwdc chay ra, va
thinh thoang tr&i lai muwa on.

Subi nwdc mat tr hd nwédc ay phun ra thdm nhuan, tam
wat, [Aam cho sung man tran day hd nudc ay, véi nwdc mat
lanh, khéng mét chd nao cla hé nuwéc &y khdng duwoc nwéc
mat lanh thAm nhuan.

Ciing vay, nay DPai vuwong, Ty-kheo thdm nhuan tam wét,
lam cho sung man tran day than minh véi hy lac do dinh
sanh, khdng mét chd nao trén toan than, khéng dwoc hy lac
do dinh sanh &y thdm nhuan.

Nay Pai vwong, d6 1a qua thiét thwc hién tai cla hanh
Sa-moén, con vi diéu thu thang hon nhirng qua thiét thuwc
hién tai cia hanh Sa-moén trwéec.

79. Lai nlra, nay Dai vwong, Ty-kheo ly hy trd xa, chanh
niém tinh giac, than cam sw lac tho ma cac bac Thanh goi la
"X& niém lac trd", chirng va an tra thién the ba. Ty-kheo
thdm nhuan, tdm wét, lam cho sung man tran day than minh
vGi lac tho khéng c6 hy 8y, khédng mot chd nao trén toan
than, khéng duorc lac tho khéng ¢é hy dy thAm nhuan.

80. Nay Pai vwong, vi nhw trong hdé sen xanh, hé sen
héng, hd sen trdng, c6 nhirng sen xanh, sen héng hay sen
trdng. Nhirng boéng sen &y sanh trong nuwéc, Ién 1&n trong
nwéc, khdng vuot khdi nwdce, nudi sbng dudi nwdc, tir dau
ngon cho dén gbc ré déu thAm nhuan tdm wét, day tran
thdu subt bédi nwédc mat lanh 4y, khéng mét chd nao cla
toan thé sen xanh, sen héng hay sen trdng khéng duwoc
nwéc mat lanh 4y thdm nhuan.

moderate showers from time to time,

the water welling up from below, mingling with cool water,
would suffuse, fill and irradiate that cool water, so that no
part of the pool was untouched by it —

so, with this delight and joy born of concentration he so
suffuses his body that no spot remains untouched. [75]

This, Sire, is a fruit more excellent and perfect than the
former ones.

79. ‘Again, a monk with the fading away of delight remains
imperturbable, mindful and clearly aware, and experiences
in himself that joy of which the Noble Ones say: “Happy is
he who dwells with equanimity and mindfulness”, and he
enters and remains in the third jhana. And with this joy
devoid of delight he so suffuses his body that no spot
remains untouched.

80. ‘Just as if, in a pond of blue, red or white lotuses™* in
which the flowers, born in the water, grown in the water, not
growing out of the water, are fed from the water’s depths,
those blue, red or white lotuses would be suffused ... with
the cool water —

so with this joy devoid of delight the monk so suffuses his
body that no spot remains untouched.
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Ciing vay, nay Pai vwong Ty-kheo thAm nhuan, tAm wot,
lam cho sung man, tran déy than minh v&i lac tho khéng cé
hy &y, khéng mot chd nao trén toan than khéng dwoc lac
tho khoéng c6 hy &y thAm nhuan.

Nay Dai vwong, do la qua thiét thwc hién tai cua hanh
Sa-mén, con vi diéu thu thang hon nhirng qua thiét thyc
hién tai cia hanh Sa-moén trudec.

81. Lai nira, nay Pai vuwong, Ty-kheo, xa lac, xa khd, diét
hy wu da cadm tho trwdc, chirng va trd vao thién thir tw,
khéng khd, khéng lac, x& niém thanh tinh.

Ty-kheo &y thAm nhuan toan than minh vé&i tam thuan
tinh trong sang, khdng mot chd nado trén toan than khéng
dwoc tdm thuan tinh trong sang &y thAm nhuan.

82. Nay Pai vuong, vi nhu mot ngwdi ngdi, dung tam vai
trdng trum dau, khédng mét chd nao trén toan than khong
dwoc vai trang 8y che thau. Ciing vay, nay Pai vuwong, Ty-
kheo thdm nhuan toan than minh v&i tdm thuan tinh, trong
sang, khéng mot chd nao trén toan than khong dwoc tam
thuan tinh trong sang 4y thdm nhuan.

Nay Dai vwong, do la qua thiét thwc hién tai cua hanh
Sa-moén, con vi diéu, thu thang hon nhirng qua thiét thuc
hién tai cia hanh Sa-moén trudéec.

83. V&i tdm dinh tinh, thuan tinh, khéong cdu nhiém,
khéng phién n&o, nhu nhuyén, dé st dung, virng chac, binh
than nhw vay, Ty-kheo dan tdm, hwéng tdm dén chanh tri,
chanh kién.

This is a fruit of the homeless life, more excellent and
perfect than the former ones.

81. ‘Again, a monk, having given up pleasure and pain,
and with the disappearance of former gladness and
sadness, enters and remains in the fourth jhana which is
beyond pleasure and pain, and purified by equanimity and
mindfulness.

And he sits suffusing his body with that mental purity and
clarification [76] so that no part of his body is untouched by
it.

82. ‘Just as if a man were to sit wrapped from head to foot
in a white garment, so that no part of him was untouched by
that garment — so his body is suffused...

This is a fruit of the homeless life, more excellent and
perfect than the former ones.

83. ‘And so, with mind concentrated, purified and
cleansed, unblemished, free from impurities,*** malleable,
workable, established, and having gained imperturbability,
he directs and inclines his mind towards knowing and
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Vi 4y biét: Than nay cua ta la sac phap, do bén dai thanh,
do cha me sanh, nh& com chao nubi dwéng, vé thwong,
bién hoai, phan toai, doan tuyét, hoai diét, trong than ay
thure ta lai nwong twa va bi troi budc.

84. Nay Dai vwong, vi nhu mét hon Iwu ly bao chau, dep
dé, trong subt, co tdm mat, khéo dda, khéo mai, sang chdi,
khéng ué trwoc, day da tat cd my twéng. Va mét soi gidy
dwoc xau qua hon ngoc Ay, soi gidy mau xanh, mau vang,
mau dd, mau trang ‘hay mau vang nhat.

M6t ngudi cd mat cdm hon ngoc Ay trén tay sé thay: Hon
lwu ly bdo chau nay, dep dé, trong subt, cé tdm mat, khéo
dlia, khéo mai, sang chéi, khéng ué trwoc, day da tat ca my
twéng. Va soi gidy nay dwoc xau qua hon ngoc ay, soi giay
mau xanh, mau vang, mau dé, mau trdng hay mau vang
nhat. Clng vay, nay Dai vwong, voi tdm dinh tinh, thuan
tinh, khéng cau nhiém, khéng phién ndo, nhu nhuyén, dé s
dung, vitng chéac, binh than nhw vay. Ty-kheo dan tam,
hwéng tdm dén chanh tri, chanh kién.

Vi 8y biét: Than nay cla ta la sdc phap, do bén dai thanh,
do cha me sanh, nhd com chao nudi dudng, v thuwong,
bién hoai, phan toai, doan tuyét, hoai diét. Trong than &y
thiree ta lai nwong twa va bi tréi budc.

Nay Dai vwong, do la qué,thiét thwee, hién tai cua hanh
Sa-mobn, con vi diéu va thu thang hon nhirng qua thiét thuc
hién tai cia hanh Sa-mon trwéec.

85. V&i tam dinh ftinh, thudn tinh, khong c&u nhiém,

seeing.

And he knows: “This my body is material, made up from
the four great elements, born of mother and father, fed on
rice and gruel, impermanent, liable to be injured and
abraded, broken and destroyed, and this is my
consciousness which is bound to it and dependent on it.”**°

84. ‘It is just as if there were a gem, a beryl,**® pure,
excellent, well cut into eight facets, clear, bright, unflawed,
perfect in every respect, strung on a blue, yellow, red, white
or orange cord.

A man with good eyesight, taking it in his hand and
inspecting it, would describe it as such. In the same way,
Sire, a monk with mind concentrated, purified and cleansed,
.. directs his mind towards knowing and seeing.

And he knows: “This my body is material, made up of the
four great elements, ... [77] and this is my consciousness
which is bound to it and dependent on it.”

This is a fruit of the homeless life, more excellent and
perfect than the former ones.

85. ‘And he, with mind concentrated, ... having gained
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khéng phién ndo, nhu nhuyén, dé st dung, virng chac, binh
thdn nhw vay, Ty-kheo chd tdm, hwéng tam dén sy hoa
hién mot than do y lam ra.

Vi 4y tao mét than khac tlr noi than nay, ciing 1a séc
phap, do y lam ra, day dd céac chi tiét I&n nhd, khéng thiéu
mot can nao.

86. Nay Dai vuwong, vi nhw mot nguwdi rat mot cay lau ra
ngoai vo. Nguw&i ay nght: Bay la vo, day la cay lau; vé khac,
cay lau khac va cay lau twr vo rut ra.

‘Nay Bai vwong, vi nhw mot nguoi rut thanh kiém tr bao
kiém; thanh kiém khac, bao kiém khac, va thanh kiém twr noi
bao kiém rut ra.

Nay Dai vwong, vi nhuw mét nguwdi 16t xac mot con ran.
Ngwoi ay nght: Bay la con ran, day la xac ran, con ran khac,
xac ran khac, va con ran tir noi xac ran duwoc |6t ra.

Cing vay, nay bai vwong, v&i tam dinh tinh, thuan tinh,
khéng cAu nhiém, khéng phién ndo, nhu nhuyen dé su
dung, virtng chéac, binh than nhw vay, Ty-kheo dan tam,
hwéng tam dén sy hién hoa mét than do y 1am ra. Vi ay tao
mot than khac tv noi than nay, clng la sac phap, do y tao
thanh, day du cac chi tiét Ion nhd, khdng thiéu mét can nao.

Nay Bai vwong, d6 1a qua thiét thwc hién tai clia hanh
Sa-mobn, con vi diéu thu thang hon nhirng qua thiét thuc
hién tai cia hanh Sa-moén trudec.

imperturbability, applies and directs his mind to the
production of a mind-made body.

And out of this body he produces another body, having a
form,*?” mind-made, complete in all its limbs and faculties.

86. ‘It is just as if a man were to draw out a reed from its
sheath. He might think: “This is the reed, this is the sheath,
reed and sheath are different. Now the reed has been pulled
from the sheath.”

Or as if a man were to draw a sword from the scabbard.
He might think: “This is the sword, this is the scabbard,
sword and scabbard are different. Now the sword has been
drawn from the scabbard.”

Or as if a man were to draw a snake from its [old] skin. He
might think: “This is the snake, this is the skin, snake and
skin are different. Now the snake has been drawn from its
skin.”

In the same way a monk with mind concentrated ... directs
his mind to the production of a mind-made body. He draws
that body out of this body, having form, mind-made,
complete with all its limbs and faculties.

This is a fruit of the homeless life more excellent and
perfect than the former ones.
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87. VGi tam dinh tinh, ,thuép tinh, khéng céu,nhiém,
khong phién n&o, nhu nhuyén, dé st dung, vi¥rng chac, binh
than nhw vay, Ty-kheo dan tam, huwéng tdm den cac than
théng.

Vi 4y chirng dwoc cac loai than théng, mét than hién ra
nhiéu than, nhiéu than hién ra mot than; hién hinh, bién hinh
di ngang qua vach, qua twong, qua nui nhw di ngang hw
khéng; ddn thd, tréi 1én ngang qua dat lién, nhw & trong
nwoc;

di trén nwéc khéng chim nhw trén dat lién; ngdi kiét gia di
trén hw khéng nhw con chim; véi ban tay, cham va r& mat
trang va mat troi, nhirvng vat coé dai oai lyc, dai oai than nhw
vay; co thé tw than bay dén cbi Pham thién.

88. Nay Pai vwong, vi nhv mét ngudi tho gébm khéo tay,
hay dé t&r nguwdi tho gdm, véi dat sét khéo nhdi nhuyén, cé
thé 1am céc loai d6 gbm tly theo s& thich. Nay Pai vwong,
vi nhw mét ngudi thg nga khéo tay, hay dé t&¢r ngudi thy
nga, voi nga khéo déo dia co thé lam cac loai dd nga tuy
theo s& thich. Nay Dai vwong, vi nhu ngwoi thg vang khéo
tay hay dé tlr nguwdi the vang, voi vang khéo tinh nhuyén cé
thé 1am cac loai d6 vang tuy theo sé thich.

Cidng vay nay bai vwong, véi tam dinh tinh, thuan tinh,
khéng cAu nhiém, khéng phién ndo, nhu nhuyén, dé st
dung, virng chac, binh than nhu vay, Ty-kheo dan tam
hwéng tam dén cac than théng.

Vi dy chirng dwoc cac than thong mot than hién ra nhiéu
than, nhiéu than hién ra mét than; hién hinh bién hinh, di
ngang qua vach, qua twdng, qua nui, nhw di ngang qua hw

87. ‘And he, with mind concentrated,... applies and directs
his mind [78] to the various supernormal powers.*?®

He then enjoys different powers: being one, he becomes
many — being many, he becomes one; he appears and
disappears; he passes through fences, walls and mountains
unhindered as if through air; he sinks into the ground and
emerges from it as if it were water;

he walks on the water without breaking the surface as if
on land; he flies cross-legged through the sky like a bird with
wings; he even touches and strokes with his hand the sun
and moon, mighty and powerful as they are;**® and he

travels in the body as far as the Brahma world.

88. ‘Just as a skilled potter or his assistant can make from
well-prepared clay whatever kind of bowl he likes, or just as
a skilled ivory-carver or his assistant can produce from well-
prepared ivory any object he likes, or just as a skilled
goldsmith or his assistant can make any gold article he likes

so the monk with mind concentrated ...

enjoys various supernormal powers ... [79]
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khéng; dén thd trdi 1én, ngang qua dat lién nhu & trong
nwoc;

di trén nwdc khéng chim nhw di trén dat lién; ngdi kiét gia
di trén hw khéng nhw con chim; v&i ban tay cham va r& mat
trévi va mat trang, nhirng vat cé dai oai luc, dai oai than nhw
vay; c6 thé tw than bay dén cdi Pham thién.

Nay Pai vwong d6 1a qua thiét thue hién tai cia hanh Sa-
mon con vi diéu thu thang hon nhirng qua thiét thyc hién tai
ctia hanh Sa-moén trwéec.

89. V&i tdm dinh tinh, thuan tinh, khéng cdu nhiém,
khéng phién n&o, nhu nhuyén, dé st dung, virng chéc, binh
thdn nhw vay, Ty-kheo dan tdm, hwéng tam dén thién nhi
théng. Ty-kheo voi thién nhi thanh tinh siéu nhan co thé
nghe hai loai tiéng, chw Thién va Nguwdi, xa va gan.

90. Nay BPai vwong, vi nhw mét ngwoi dang di qua
duong, nghe tleng trong I&n, tiéng trong nhd, tiéng loa,
tleng xap x6a va tleng kleng Nguwoi ay nght: "bay la tiéng
tréng Ion, day la tiéng trdng nho, day la tiéng loa, tiéng xap
xba, tiéng kiéng".

Cing vay, nay bai vwong, v&i tam dinh tinh, thuan tinh,
khéng ciu nhiém, khéng phién ndo, nhu nhuyén, dé si
dung, virtng chéac, binh than nhw vay, Ty-kheo dan tam,
hwéng tam dén thién nhi thong. Ty-kheo véi thién nhi thanh
tinh siéu nhan, cé thé nghe hai loai tiéng, chw Thién va
Ngwoi, xa va gan.

Nay Pai vwong, d6 1a qua thiét thwc hién tai cla hanh
Sa-mobn, con vi diéu thu thang hon nhirng qua thiét thuc
hién tai cia hanh Sa-moén trudec.
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This is a fruit of the homeless life ...

89. ‘And he, with mind concentrated,... applies and directs
his mind to the divine ear.™™ With the divine ear, purified
and surpassing that of human beings, he hears sounds both
divine and human, whether far or near.

90. ‘Just as a man going on a long journey might hear the
sound of a big drum, a small drum, a conch, cymbals or a
kettle-drum, and he might think: “That is a big drum, ... a
kettle-drum”,

so the monk with mind concentrated ...
divine or human, far or near.

hears sounds,

This is a fruit of the homeless life, more excellent and
perfect than the former ones.




91. V&i tam dinh tinh, thuan tinh, khéong cdu nhiém,
khéng phién ndo, nhu nhuyén, dé st dung, virng chac, binh
thdn nhw vay, Ty-kheo dan tdm, huwéng tdm dén tha tam
théng. Ty-kheo sau khi di sdu vao tdm cua ching sanh, clia
lodi nguoi véi tdm cha minh, vj ay biét dwoc nhw sau:

‘Tam co tham, biét 1a tdm cé tham. Tam khéng cé tham,
biét Ia tam khéng co6 tham.

Tam co san, biét 1a tam c6 san. Tam khong c6 san, biét
la tdm khong co6 san.

Tam c6 si, biét 1a tam co si. TAm khéng co si, biét [a tAm
khong co si.

Tam chuyén chd, biét 1a tdm chuyén chi. Tam tan loan,
biét [a tam tan loan.

Pai hénh tam, biét 1a dai hanh tam. Khéng phai dai hanh
tam, biet khéng phai la dai hanh tam.

Tam chwa yé thwong, biét l1a tam chwa vo thwong, Tam
vo thwong, biét la tam vo thwong.

Tam thién dinh, biét 1a tdm thién dinh. Tam khong thién
dinh, biét Ia tdm khdéng thién dinh.

Tam giai thoat, biét 1a tdm gidi thoat. TAm khong giai
thoat, biét la tam khoéng giai thoat.

92. Nay bai vuong, vi nhi mét nguoi dan ba, mét nguoi
dan 6ng, mét thiéu nién tré hay mét thanh nién wa trang

91. ‘And he, with mind concentrated,...applies and directs
his mind to the knowledge of others’ minds. He knows and
distinguishes with his mind the minds of other beings or
other persons.

He knows the mind with passion to be with passion; he
knows the mind without passion to be without passion.'®!
[80]

He knows the mind with hate to be with hate; he knows
the mind without hate to be without hate.

He knows the deluded mind to be deluded; he knows the
undeluded mind to be undeluded.

He knows the narrow mind to be narrow; he knows the
broad mind to be broad.

He knows the expanded mind to be expanded; he knows
the unexpanded mind to be unexpanded.

He knows the surpassed mind to be surpassed; he knows
the unsurpassed mind to be unsurpassed.

He knows the concentrated mind to be concentrated; he
knows the unconcentrated mind to be unconcentrated.

He knows the liberated mind to be liberated; he knows the
unliberated mind to be unliberated.

92. ‘Just as a woman, or a man or young boy, fond of his
appearance, might examine his face in a brightly polished
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strc, nhin mat ctia minh trong tAm guong trong sach, sang
sudt hay mét chau nudc trong. Néu mat co ty vét, lién biét
mat co ty vét; néu mat khéng co ty vét, lién biét mat khéng
co ty Vét.

Ciing vay, nay Pai vwong, véi tdm dinh tinh, khéng ciu
nhiém, khéng phién ndo, nhu nhuyén, dé& s dung, virng
chac, binh than nhw vay, Ty-kheo dan tam, huwéng tam dén
tha tdm théng. Ty-kheo sau khi di sdu vao tdm cua ching
sanh, cGia moi ngu®i véi tdm clia minh, vi y biét dwoc nhw
sau:

Tam c6 tham, biét tdm c6 tham. Tam khéng cé tham, biét
tam khéng c6 tham.

Tam c6 san biét tdm cé san. Tam khéng cé san, biét tam
khoéng c6 san.

Tam co si, biét tam c6 si. Tam khéng co si, biét tam
khong co si.

Tam chuyén chd, biét 1a tdm chuyén chi. Tam tan loan,
biét la tam tan loan.

bai hanh tam, biét 1a dai hanh tam; khoéng phai la dai
hanh tadm, biét khéng phai la dai hanh tam.

Tam chwa yé thwong, biét 1a tam chwa vo thwong. Tam
vb thwong, biét la tdm vo thwong.

Tam ’thién dinh, biét la tam thién dinh. TAm khéng thién
dinh, biét la tdm khdéng thién dinh.

Tam giai thoat, biét la tam giai thoat. Tam khong giai
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mirror or in water, and by examination would know whether
there was a spot there or not, so the monk, with mind
concentrated, ... directs his mind to the knowledge of others’
minds...

(as verse 91). [81] This is a fruit of the homeless life...




thoat biét 1a tam khong giai thoat.

93. V&i tam dinh tinh, thuan tinh, khéng ciu nhiém,
khéng phién n&o, nhu nhuyén, dé st dung, virng chéc, binh
thadn nhw vay, Ty-kheo dan tam, hwéng tdm dén tic mang
minh.

Vi 4y nh& dén cac doi sbng qua khr, nhw mét doi, hai
doi, ba doi, bdn ddi, nam doi, mwdi doi, hai mwoi doi, ba
muwoi doi, bbn mwoi ddi, ndm mwoi doi, mot tram ddi, hai
tram doi, mot ngan doi, mot tram ngan ddi, nhiéu hoai kiép,
nhiéu thanh kiép, nhiéu hoai va thanh kiép.

Vi &y nhé rang: "Tai ché kia ta c6 tén nhw thé nay, dong
ho nhu thé nay, giai cAp nhw thé nay, tho khé lac nhw thé
nay, tudi tho dén mirc nhw thé nay.

Sau khi chét tai chd kia, ta dwoc sanh ra tai chd no. Tai
chd Ay, ta co6 tén nhw thé nay, dong ho nhw thé nay, giai cap
nhw thé nay, tho khd lac nhu thé nay, tudi tho dén mirc nhw
thé nay. Sau khi chét tai ché no, ta dwoc sanh ra & day".
Nhw vay Ty-kheo nhé dén nhiéu ddi sbng qua khir cung voi
cac nét dai cwong va cac chi tiét.

94. Nay Dai vwong, vi nhw mot nguwoi di tw lang minh
dén lang khac, tr lang 4y di dén mét lang khac niva, va tir
lang nay lai tré vé lang ctia minh.

Nguwdi &y nghi: "Ta tlr lang ctia minh di dén lang kia, noi
day ta da ding nhw thé nay, da ngdi nhw thé nay, da noi
nhw thé nay, da yén lang nhu thé nay. T noi lang no, ta da
tr& vé lang cla ta".

Nhw v§1y, néy Dai vuong, \(é’i tam dinh tinh, t,huénNtinh,
khéng cau nhiém, khéng phién nao, nhu nhuyén, dé s

93. ‘And he, with mind concentrated,... applies and directs
his mind to the knowledge of previous existences. He
remembers many previous existences:

one birth, two, three, four, five births, ten, twenty, thirty,
forty, fifty births, a hundred, a thousand, a hundred
thousand births, several periods of contraction, of
expansion, of both contraction and expansion.

“There my name was so-and-so, my clan was so-and-so,
my caste was so-and-so, my food was such-and-such, |
experienced such-and-such pleasant and painful conditions,
| lived for so long.

Having passed away from there, | arose there. There my
name was so-and-so ... And having passed away from
there, | arose here.” Thus he remembers various past births,
their conditions and details.

94. ‘It is just as if a man were to go from his village to
another, from that to yet another, and thence return to his
home village.

He might think: “I came from my own village to that other
one where | stood, sat, spoke or remained silent like this,
and from that one | went to another, where | stood, sat,
spoke or remained silent like this, and from there [82] | have
just returned to my own village.”**?

Just so the monk with mind concentrated ...
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dung, virng 9héc, binh thdn nhw vay, Ty-kheo dan tam,
hwdng tdm dén tuc mang minh.

Vi 4y nh& dén cac doi sbng qua khir, nhw mét doi, hai
doi, ba ddi, bdn ddi, ndm doi, mwoi ddi, hai mwoi doi, ba
muwoi doi, b6n mwoi ddi, ndm muwoi doi, mot tram ddi, hai
tram doi, mot ngan doi, mot trdm ngan doi, nhiéu hoai kiép,
nhiéu thanh kiép, nhiéu hoai kiép va thanh kiép.

Vi 4y nhé: "Tai chd kia, ta c6 tén nhw thé nay, dong ho
nhw thé nay, giai cAp nhu thé nay, an udng nhw thé nay, tho
khé lac nhw thé nay, tudi tho dén mdc nhw thé nay.

Sau khi chét tai chd kia, ta dwoc sanh ra chd no, tai day,
ta c6 tén nhw thé nay, dong ho nhw thé nay, giai cdp nhw
thé nay, an udng nhw thé nay, tho khd lac nhw thé nay, tudi
tho dén mirc nhw thé nay. Sau khi chét tai chd no, ta dwoc
sanh ra & day".

Nhw vay, Ty-kheo nhé dén nhiéu doi sbng qua khir cung
v&i cac nét dai cwong va cac chi tiét.

Nay Dai vwong, do la qua thiét thwc hién tai cua hanh
Sa-mobn, con vi diéu, thu thang hon nhirng qua thiét thuc
hién tai cia hanh Sa-moén trudec.

95. V&i tdm dinh tinh, thuan tinh, khéng cdu nhiém,
khéng phién n&o, nhu nhuyén, dé sir dung, virng chéc, binh
than nhw vay, Ty-kheo dan tdm, hwéng tam dén tri hué vé
sanh tr ciia chung sanh.

Vi &y véi thién nhan thuan tinh, siéu nhan, thdy sy séng
va chét cla chung sanh. Vi 4y biét rd rdng, chung sanh
nguwdi ha liét k& cao sang, nguwdi dep dé ké thd xau, ngudi
may méan ké bat hanh, déu do hanh nghiép cla ching:

"Nay cac Hién gia, nhirtng Tén gid nay lam nhirng diéu ac
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remembers past births ...

This is a fruit of the homeless life...

95. ‘And he, with mind concentrated, ... applies and
directs his mind to the knowledge of the passing-away and
arising of beings.

With the divine eye,™® purified and surpassing that of
humans, he sees beings passing away and arising: base
and noble, well-favoured and ill-favoured, to happy and
unhappy destinations as kamma directs them, and he
knows:




hanh vé than, 16 va y, phi bang cac bac Thanh, theo ta
kién, tao cac nghiép theo ta kién.

Nhirng ngwoi nay sau khi than hoai mang chung, phai
sanh vao cdi di¥, ac thu, doa xw, dia nguc.

Nay cac Hién gid, con nhirng ching sanh nao 1am nhirng
thién hanh vé than, |&i va y, khéng phi bang cac bac Thanh,
theo chanh kién, tao cac nghiép theo chanh kién,

nhi*rng ngwdi nay, sau khi than hoai mang chung, duoc
sanh Ién cac thién thu, cbi trdi, trén doi nay.

Nhw vay vi 4y véi thién nhan thuan tinh siéu nhan thay
sy sbng chét cia chung sanh. Vi 4y biét ré rang ching
sanh, ngudi ha liét k& cao sang, ngudi dep dé ké thd xau,
ngwdi may man ké bat hanh, déu do hanh nghiép cula
chung.

96. Nay Pai vwong, vi nhw mét tdoa lau cé thuwong dai,
gitra nga tw dwong, mot ngwdi cé mét ding trén 4y, sé thay
nhwng nguoi di vao nha, di tr nha ra, di qua lai trén dwong,
ngdi & gilra nga tw hay trén dai thwong. Ngudi dy nght:
"Nhirng ngw&i nay di vao nha, nhirtng ngwdi nay di tr nha
ra, nhirng ngudi nay di qua lai trén dwdng, nhirng nguwoi
nay ngoi gilra nga tw, trén dai thuwong'".

Cidng vay, nay bai veong voi tam dinh tinh, thuan tinh,
khéng cAu nhiém, khéng phién ndo, nhu nhuyén, dé st
dung, vitng chéac, binh thdn nhw vay, Ty-kheo dan tam,
hwéng tam dén tri tué vé sanh t& clia ching sanh. Vi ay voi
thién nhan thuan tinh, siéu nhan, thay sy sdng va chét cla
chang sanh.

Vi &y biét rd rang, chung sanh nguoi ha liét k& cao sang,
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“These beings, on account of misconduct of body, speech
or thought, or disparaging the Noble Ones, have wrong view
and will suffer the kammic fate of wrong view.

At the breaking-up of the body after death they are reborn
in a lower world, a bad destination, a state of suffering, hell.

But these beings, on account of good conduct of body,
speech or thought, of praising the Noble Ones, have right
view and will reap the kammic reward of right view.

At the breaking-up of the body after death they are reborn
in a good destination, a heavenly world.”

Thus with the divine eye... [83] he sees beings passing
away and rearising...

96. ‘It is just as if there were a lofty building at a
crossroads, and a man with good eyesight standing there
might see people entering or leaving a house, walking in the
street, or sitting in the middle of the crossroads. And he
might think: “These are entering a house...”

Just so, with the divine eye, ...
away and rearising...

he sees beings passing




nguwdi dep dé ké thé xau, nguwdi may man ké bat hanh, déu
do hanh nghiép cua chung:

Nay cac Hién gia, nhirng ching sanh nay lam nhirng ac
hanh vé than, 1&i va y, phi bang cac bac Thanh, theo ta
kién, tao cac nghiép theo ta kién, nhirng nguwdi nay sau khi
than hoai mang chung, phai sanh vao c6i d*, ac thu, doa
X, dia nguc.

Nay cac Hién gia, con nhitng ching sanh nao lam céac
thién hanh vé than, 1o va y, khdng phi bang cac bac Thanh,
theo chanh kién, tao cac nghiép theo chanh kién, nhirng
nguwoi nay, sau khi than hoai mang chung, dwgc sanh 1én
cac thién thu, coi trdi, trén doi nay.

Nhw vay, vé&i thien nhan thuan tinh, siéu nhan, thiy sw
sbng chét cia chung sanh, vi ay biét ré rang ching sanh,
nguwdi ha liét ké cao sang, nguwdi dep dé ké thd xau, ngudi
may man ké bat hanh, déu do hanh nghiép cta chuing.

Nay Pai vwong, do 1a qua thiét thic, hién tai clia hanh
Sa-moén, con vi diéu thu thang hon nhirng qua thiét thyc
hién tai cia hanh Sa-moén trudec.

97. "Voi tam dinh tinh, thuan tinh, khéng cau nhiém,
khéng phién ndo, nhu nh~uyén, dé st dung, vang chac, binh
than nhuw vay, Ty-kheo dan tam, hwdng tam dén lau tan tri.

Vi &y biét nhw that "day 1a khd",

biét nhuw that "day la nguyén nhan cla khd",

biét nhw that "day la khd diét",

biét nhw that "day la con dworng dwa dén khé diét”,

biét nhw that "day 1a nhitng 1au hosc”, biét nhw that "day
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This is a fruit of the homeless life...

97. ‘And he with mind concentrated, purified and
cleansed, unblemished, free from impurities, malleable,
workable, established and having gained imperturbability,
applies and directs his mind to the knowledge of the
destruction of the corruptions.***

He knows as it really is: “This is suffering”, [84]

he knows as it really is: “This is the origin of suffering”,

he knows as it really is: “This is the cessation of suffering”,

he knows as it really is: “This is the path leading to the
cessation of suffering.”




la nguyén nhan cuda lau hoac", biét nhw that "day la sw diét
trir cac lau hoac", biét nhw that "day la con dwong dwa dén
sw diét trtr cac 1au hoac".

Nho hiéu biét nhw vay, nhan thire nhw vay, tdm cla vj ay
thoat khoi duc lau, thoat khdi hiru lau, thoat khdi vé6 minh
lau. Déi véi ty than da gidi thoat nhw vay, khdi 1én sw hiéu
biét: Ta da giai thoat.

Vi 8y biét: Sanh da tan, pham hanh da thanh, viéc can
lam da lam; sau doi hién tai, khéng c6 doi séng nao khac
nira.

98. Nay Pai vwong, vi nhw tai ddy nai Ién c6 mét hd
nwdc, thuan tinh, trong sang, khdng ciu nhiém. Mot nguoi
c6 mat, ding trén bd sé thay con hén, con so, nhirtng hon
da, hon san, nhitng dan ca boi qua lai hay drng mot ché.

Vi 4y nght: "Pay la hdé nwéce thuan tinh, trong sang, khéng
cau nhiém. Day la nhirng con hén, con sd, nhitng hon da,
hon san, nhirng dan ca dang boi qua lai hay dirng yén mét
cho".

Cing vay, nay bai vwong, v&i tam dinh tinh, thuan tinh,
khéng céu nhiém, khdéng phién ndo, nhu nhuyen dé swr
dung, virtng chéac, binh than nhw vay. Ty-kheo dan tam,
hwéng tdm dén lau tan tri.

Vi &y biét nhw that: "Pay Ia khd", biét nhw that "day la
nguyé&n nhan cta khd", biét nhw that "day 1a khd diét", biét
nhw that "day |1a con dwdng dwa dén khé diét",

biét nhuw that "day 1a nhivng lau hodc", biét nhw that "day
la nguyén nhan cua lau hoac", biét nhw that "day la sy diét
trir cac lau hoac", biét nhw that "day 1a con dworng dwa dén
sw diét trir cac 1au hoac".
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And he knows as it really is: “These are the corruptions”,
“This is the origin of the corruptions”, “This is the cessation
of the corruptions”, “This is the path leading to the cessation
of the corruptions.”

And through his knowing and seeing his mind is delivered
from the corruption of sense-desire, from the corruption of
becoming, from the corruption of ignorance, and the
knowledge arises in him: “This is deliverance!”,

and he knows: “Birth is finished, the holy life has been led,
done is what had to be done, there is nothing further
here.”**

98. ‘Just as if, Sire, in the midst of the mountains there
were a pond, clear as a polished mirror, where a man with
good eyesight standing on the bank could see oyster-shells,
gravel-banks, and shoals of fish, on the move or stationary.

And he might think: “This pond is clear,... there are oyster-
shells ... 7,

just so, with mind concentrated,...




Nho hiéu biét nhw vay, nhe nhan thire nhw vay, tam cia
vi ay thoat khdi duc lau, thoat khdi hiru lau, thoat khdi vb
minh 1au.

Doi voi ty than da giai thoat, vi ay biét: Sanh da tan,
pham hanh da thanh, n,hl"fng viéc can lam da lam; sau doi
hién tai, khéng c6 d&i sdng nao khac nira.

Nay Pai vwong, do6 la qua thiét thuwc hién tai cia hanh
Sa-mén, con vi diéu thu thdng hon nhirtng qua thiét thuc
hién tai cia hanh Sa-mén trwéc. Nay Pai vwong, khong cé
mot qua thiét thwe hién tai cia hanh Sa-mén nao vi diéu va
thu thdng hon qua thiét thye hién tai ctia hanh Sa-mén nay.

99. Bugc nghe nédi vay, Ajatasattu, con ba Videhi, vua
nwdc Magadha bach Thé Ton: "That Ia vi diéu thay, bach
Thé Tén! That 1a vi diéu thay, bach Thé Tén!

Bach Thé Tén, nhw ngudi dwng dirng lai nhirng gi bi che
kin, chi dwdng cho ké bi lac hwédng, dem dén sang vao
trong bong tdi d& nhirng ai cé6 mét co thé thay sac.

Ciing vay, Chanh phap da dwoc Thé Tén dung nhiéu
phwong tién trinh bay, giai thich.

Va nay con xin quy y Thé Tén, quy y Phap va quy y Ty-
kheo Tang. Mong Thé Tén nhéan con lam dé ter, tr nay tré di
cho dén mang chung, con tron d&i quy nguwéng.

Bach Thé Tén, con da pham mot trong t6i. Vi ngu si, vi vo
minh, vi bat thién, con da hai mang phu vwong con, mét vi
vua chon chanh, dé dat vwong quyén.

Mong Thé Tén nhan cho con t6i ay 1a mot toi dé con ngdn
chan vé twong lai".

he knows: “Birth is finished, the holy life has been led,
done is what had to be done, there is nothing further here.”
[85]

This, Sire, is a fruit of the homeless life, visible here and
now, which is more excellent and perfect than the previous
fruits. And, Sire, there is no fruit of the homeless life, visible
herels%nd now, that is more excellent and perfect than
this.’

99. At this King Ajatasattu exclaimed: ‘Excellent, Lord,
excellent!

It is as if someone were to set up what had been knocked
down, or to point out the way to one who had got lost, or to
bring an oil-lamp into a dark place, so that those with eyes
could see what was there.

Just so the Blessed Lord has expounded the Dhamma in
various ways.

And |, Lord, go for refuge to the Blessed Lord, to the
Dhamma, and to the Sangha. May the Blessed Lord accept
me from this day forth as a lay-follower as long as life shall
last!

Transgression™®’ overcame me, Lord, foolish, erring and
wicked as | was, in that | for the sake of the throne deprived
my father, that good man and just king, of his life.

May the Blessed Lord accept my confession of my evil
deed that | may restrain myself in future!’**®
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100. - bai vwong, that la mét trong t6i. Vi ngu si, vi vb
minh, vi bat thién, Dai vuwong da hai mang phu vweong, mét
vi vua chon chanh, dé doat vuwong quyén. Vi Dai vuwong da
thay toi dy la mét tdi, da tha téi dung véi Chanh phap, Ta
nhan tdi 4y cho Pai vwong.

D6 1a mot sy tién bo, nay Dai vwong, trong luat phap cla
bac Thanh, nhirng ai thay t6i la t6i, tha t6i dung véi Chanh
phap, va ngan chan & twong lai.

101. Buwoc nghe ndi vay, Ajatasattu, con ba Videhi, vua
nwédc Magadha bach Thé Tén: "Bach Thé Tén, nay chung
con phai céo tr, ching con c¢é nhiéu bdn phan, nhiéu viéc
phai lam".

- PBai vwong hay lam nhirng gi Pai vwong nghi ra la phai
thoi.

Lac bay gid, Ajatasattu, con ba Videhi, vua nuéc
Magadha hoan hy tan than I&i day ctia Thé Tén, t& chd ngdi
ding day, danh |1& Thé Tén, than phia hiru hwéng vé Thé
Tén va twr biét.

102. Luc bay gid, khi Ajatasattu, con ba Videhi, vua nwéc
Magadha di chwa bao 1au, Thé Tén lien bao cac Ty-kheo:

- Nay cac Ty-kheo, tdm vua ay rat an nan, nay cac Ty-
kheo, tdm vua Ay rat héi 16i. Néu vua &y khong hai “mang
vua cha, mét vi vua rat chan chanh, thi tai ngay ché ngbi
nay, vua dy da chirng dwoc phap nhan, khéng tran céu,
khéng 6 ué.

Thé Tén thuyét phap nhw vay. Cac Ty-kheo Ay hoan hy

100. ‘Indeed, Sire, transgression overcame you when you
deprived your father, that good man and just king, of his life.
But since you have acknowledged the transgression and
confessed it as is right, we will accept it.

For he who acknowledges his transgression as such and
confesses it for betterment in future, will grow in the Ariyan
discipline.’

101. At this, King Ajatasattu said: ‘Lord, permit me to
depart now. | am busy and have much to do.’

‘Do now, Your Majesty, as you think fit.’

Then King Ajatasattu, rejoicing and delighting at these
words, rose from his seat, saluted the Lord, and departed
with his right side towards him.

102. As soon as the King had gone, [86] the Lord said:

‘The King is done for, his fate is sealed, monks!** But if
the King had not deprived his father, that good man and just
king, of his life, then as he sat here the pure and spotless
Dhamma-eye 140 \would have arisen in him.’

Thus the Lord spoke, and the monks, delighted, rejoiced
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tin tho I Thé Toén day.
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at his words.
Notes

The numbers in square brackets [ ] in the actual text refer
to the page number of the Digha Nikaya of the Pali Text
Society's edition in Pali.

91 The royal physician. MN 55 (on meat-eating) is
addressed to him. See n.417.

92 Reigned ca. 491-459 B.C. He had killed his father, the
noble Bimbisara, to gain the throne. See further n.365.

93 Uposatha (Skt. upavasatha): here denotes a Brahmin
fast-day. Later, in Buddhism the fortnightly day of
confession for monks.

94 Kattika : mid-October to mid-November.

95 Called after the white water-lily (kumuda) which blooms
then.

96 ‘Our heart’ is royal plural. Ajatasattu was troubled in
conscience on account of his crime: see verse 99.

97 One who trains men (who are capable of being trained)
as a charioteer trains horses.

98 The son who was eventually to kill him, only to be
murdered in turn by his son. It evidently ran in the family
(see DPPN).
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99 A naked wanderer (DA). Such views as his, involving a
denial of any reward or punishment for good and bad deeds,
are regarded as especially pernicious.

100 Probably owing to his bad conscience. But the remark
also suggests the enormous (and not always deserved)
respect in which such wandering teachers were held.

101 ‘Makkhali of the Cow-Pen’, leader of the Ajivikas. See
n.66.

102 Hetu means ‘root’ (e.g. greed, hatred or delusion);
paccaya means ‘condition’.

103 Kamma: but not quite in the Buddhist sense of
‘volitional action’.

104 According to the five outward senses (cf. n.87).

105 Of thought, word and deed.

106 ‘Half-action’, in thought only.

107 Basically, serpent-deities. See Introduction, p. 45.
108 Niganthi-gabbha: ‘rebirths as a Nigantha’ See n.114.

109 Both the form (pafuva, pavuta?) and the meaning of
this word are doubtful.

110 The Buddhist view of kamma is thus denied.

111 ‘Ajita of the Hairy Garment’ (he wore a cloak of
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human hair): a materialist.
112 Cf. nn.49, 63.
113 Holder of an atomic theory.

114 The name given in the Pali Canon to Vardhamana
Mahavira (ca. 540 — 568 B.C.?), the leader of the Jains. He
Is several times referred to (unfavourably) in the Canon, e.g.
at MN 56. Nigantha means ‘free from bonds’. See next note
and n.900.

115 Sabba-vari-varito, sabba-vari-yuto, sabba-vari-dhuto,
sabba-vari-phuffo (with some variant readings). They do not
represent the genuine Jain teaching but seem to parody it in
punning form. The Jains do have a rule of restraint in regard
to water, and vari can mean ‘water’, ‘restraint’, or possibly
‘sin’, and some of the verbal forms are equally dubious. The
reference to one ‘free from bonds’ and yet bound by these
restraints (whatever they are) is a deliberate paradox. | am
most grateful to K.R. Norman for his very helpful comments.
Finally | settled for a slight variation on the Ven. Nanamoli’s
rendering of the corresponding passage in MN 56.

116 Meritorious deeds (pufifa) do not lead to
enlightenment, but to (temporary) future happiness in this
world or another. This is the usual aim of ‘popular
Buddhism.

117 Mara, the personified tempter like the Biblical Satan
(he appears in person in DN 16). Both Mara and Brahma
are subject to rebirth, and their ‘office’ is taken over by other
beings according to their kamma.




118 Deva again, this time in the sense of ‘devas by
convention’, i.e. kings.

119 Parimukhatim satirn upafthapetva: probably means
‘having firmly established mindfulness’. See n.637.

120 Cultivation of the perception of light is given as a
standard way of overcoming the hindrance of sloth-and-
torpor (thina-midha). See VM 1.140.

121 The five hindrances are temporarily dispelled by the
jhana states.

122 This concludes the Buddha’s answer to the first part
of the question posed in verse 39.

123 Uppala (Skt. utpala), paduma (Skt. padma),
pundarika are different kinds of lotus, usually of the colour
mentioned.

124 Upakilesa: to be distinguished from kilesa
‘defilement’. Perhaps the 10 ‘imperfections of insight’ listed
in VM 20.105ff. are meant; most of these are not
defilements in themselves, but potential hindrances at a
certain stage of insight meditation.

125 RD points out that this and other passages disprove
the idea that consciousness (vififidna) transmigrates. For
holding this belief Sati was severely rebuked by the Buddha
(MN 38). A new relinking consciousness (patisandhi) arises
at conception, dependent on the old (see VM 17.164ff.).
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126 Veluriya: from a metathetised form veruliya comes
Greek beryllos ‘beryl’, whence German Brille ‘spectacles’
(originally of beryl).

127 Exactly like the physical body: cf. n.49. This mind-
made body is what is mistaken for a soul or self.

128 Iddhi (Skt. rddhi, not, as often stated, siddhi):
translated by RD as ‘The Wondrous Gift' and glossed as
‘well-being, prosperity’. With dawning recognition of ESP, it
IS no longer necessary to discount these powers. But
despite his mention of them here, the Buddha disapproved
of these practices (see DN 11.5).

129 DA has no useful comment on this, and modern
commentators too are silent, but ‘touching the sun and
moon’ probably refers to some psychic experience. In any
case it is certainly not to be taken literally.

130 Dibba-sota: clairaudience (cf. n-72).
131 The following list of mental states is doubtless taken
from DN 22.12, where it is more appropriate. For notes, see

there.

132 The three villages are the three worlds of Sense-
Desire, of Form, and the Formless World (DA).

133 Dibba-cakkhu: clairvoyance, not to be confused with
the Dhamma-eye (verse 102). See n.140.

134 Asava: from &-savati ‘flows towards’ (i.e. either ‘into’,
or ‘out’ towards the observer). Variously translated ‘biases’,
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‘intoxicants’, ‘influxes’, ‘cankers’ or ‘Deadly Taints’ (RD). A
further corruption, that of wrong views (difthasava) is
sometimes added. The destruction of the &savas is
equivalent to Arahantship.

135 Naparam itthataya: Ilit. ‘there is no more of
“thusness™. See DN 15.22.

136 All the preceding ‘fruits’ have led up to this, which
alone, as RD points out, is exclusively Buddhist. There are
13 items or groups, and the list, in whole or with some
omissions, recurs in every Sutta of Division 1. Summarised,
they are: 1. The respect shown to a member of a religious
order (verses 35 — 38); 2. The training in morality as in DN
1 (verses 43 — 62); 3. Confidence felt as a result of right
action (verse 63); 4. The habit of guarding the sense-doors
(verse 64); 5. Resulting mindfulness and clear awareness
(verse 65); 6. Being content with little (verse 66); 7.
Freedom from the five hindrances (verses 68 — 74);
Resulting joy and peace (verse 75); 9. The four jhanas
(verses 75-82); 10. Knowledge born of insight (verses 83 —
84); 11. The production of mental images (verses 85 — 86);
12. The five mundane forms of ‘higher knowledge’ (abhirifia)
(verses 87 — 96); 13. The realisation of the Four Noble
Truths, the destruction of the corruptions (= the sixth,
supramundane, abhififid), and the attainment of Arahantship
(verses 97-98).

137 Accayo: often rendered (as by RD) ‘sin’, but this term
with its theistic connotations is best avoided when
translating Buddhist texts.

138 This is the formula used by bhikkhus when confessing




transgressions.

139 Khatayam bhikkhave raja, upahatayarn bhikkhave
rgja. RD went astray with his translation here: ‘This king,
brethren, was deeply affected, he was touched in heart.” Lit.
‘uprooted and destroyed’, the expression indicates that
Ajatasattu was inhibited by his kamma from obtaining the
results that would otherwise have accrued, since parricide is
one of the evil acts ‘with immediate result’ (in the next world)
that cannot be avoided. According to DA, he was unable to
sleep until his visit to the Buddha.

140 The opening of the Dhamma-eye (dhamma-cakkhu)
is a term for ‘entering the stream’ and thus being set
irrevocably on the path. As RD points out, it is superior to
the divine eye (dibba-cakkhu: verse 95 and n.133), which is
a superior kind of clairvoyance, and below the wisdom-eye
(panna-cakkhu), which is the wisdom of the Arahant.
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