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1. The Supreme Net - What the Teaching Is Not
(Brahmajala Sutta)

Khai quat N6i dung Kinh (Tac gia: TT. Thich Nhat Tw)

A Summary of the Sutta (Author: Maurice Walshe)

1. Kinh Pham vong (P. Brahmjala Sutta, H. #49&,
“TAm lwéi cia Pham thién”) twong dwong Pham déng
kinh).! Nhan vi hai thdy trd du si ngoai dao cé quan diém
trai ngwoc, ngwdi thiy 1a Suppiya dung nhiéu 1o chi trich
dirc Phat, trong khi dé t& 1a Brahmadatta lai ding nhiéu 1o
tan than, dirc Phat da day cach rng xt&r than nhién trwéc 1
thi phi, ddng théi gi¢i thiéu ba cap gi¢i hanh: Gigi hanh nhd,
gi¢i hanh vira, giéi hanh lon.

Ngoai ra, dc Phat phé binh va day cach chuyén hda 62
kién chap gdém 18 kién chap vé qua khir (Thwong trd luan,
V6 thwong luan, Thé gidi hiru bién hay vé bién, Thuyét
nguy bién va V6 nhan luan) va 44 kién chap vé twong lai
(gdm Hivu twédng luan, Vo twdng luan, Phi hiru twéng phi vo
twdng luan, Doan diét luan, Hién tai Niét-ban luén).

1. Brahmajala Sutta: The Supreme Net (What the
Teaching is Not). The monks observe the wanderer
Suppiya arguing with his pupil about the merits of the
Buddha, his doctrine (Dhamma) and the order (Sangha).
The Buddha tells them not to be affected by either praise or
blame of the teaching, and declares that the ‘worldling’ will
praise him for superficial reasons and not for the essence of
his teaching.

He lists sixty-two different types of wrong view, all of
which are based on contact of the six sense-bases and their
objects. Contact conditions craving, which in turn leads to
clinging, to (re)becoming, to birth, to ageing and death and
all manner of suffering. But the Tathagata (the Buddha) has
gone beyond these things, and all sixty-two wrong views are
trapped in his net.

Viét Dich tr Pali: HT. Thich Minh Chéau

English Translation from Pali: Maurice Walshe

Tung pham th&r nhéat

1. Nhw vay tdi nghe. M6t thdi, Thé Tén dang di trén con
dwdng giltba Rajagaha (Vwong Xa) va Nalanda, cung véi dai
chung Ty-kheo khoang nam tram vi.

Lac bdy gi®& cd Suppiya du si ngoai dao ciing di trén con
duwdng gilra Rajagaha va Nalanda cung véi dé tor, thanh

[1] 1.1. THUS HAVE | HEARD.™ Once the Lord was
travelling along the main road between Rajagaha and
Nalanda'? with a large company of some five hundred
monks.

And the wanderer Suppiya was also travelling on that road
with his pupil the youth Brahmadatta.




nién Brahmadatta.

Suppiya, du si ngoai dao dung vé sé phuwong tién hiy
bang Phat, hiy bang Phap, huy bang Tang, con dé ti cua
du si ngoai dao Suppiya, thanh nién Brahmadatta, lai dung
v sd phuwong tién tan than Phat, tan than Phap, tan than
Tang.

Nhw vay cd hai thay trd néi nhivng 1&i hoan toan twong
phan nhau trong khi di sau lwng dlc Phat va chang Ty-
kheo.

2. R6i Thé Tén dén nghi mot dém tai Ambalatthika, nha
nghi mat cua vua, cung v&i chiang Ty-kheo. Suppiya, du si
ngoai dao ciling dén nghi mét dém tai Ambalatthika, nha
nghi mat cua vua, cung v&i dé t&r, thanh nién Brahmadatta.

Tai day, du si ngoai dao Suppiya ciing diung vo sb
phuwong tién hdy bang Phat, hdy bang Phap, hly bang
Tang, con nguwdi dé tlr cua du si ngoai dao Suppiya, thanh
nién Brahmadatta, lai dung vé6 sb phwong tién tan than
Phat, tan than Phap, tan than Tang.

Nhw vay ca hai thay trd néi nhirng I&i twong phan nhau
trong khi di sau lwng Thé Tén va chang Ty-kheo.

3. Va khi dém yL‘fa ma&i tan, mot sé Ién chw Tang, sau khi
thirc day, da ngoi hop tai mét gian nha hinh tron va cau
chuyén sau day duwoc ban dén gitra chw Tang.

- Nay céac Hién gia, that ky diéu thay! Nay cac Hién gia,
that hy hiru thay! Thé Tén, dang Toan Tri, Toan Kién, dang
A-la-han, bac Chanh Dang Giac, da thau hiéu sw xu huwéng
sai khac cua chuang sanh.

Suppiya, k& du si ngoai dao nay dung vé sb phwong tién
hady bang Phat, hdy bang Phap, hdy bang Tang. Con dé t
du si ngoai dao Suppiya, thanh nién Brahmadatta lai dung

And Suppiya®® was finding fault in all sorts of ways with
the Buddha, the Dhamma and the Sangha, whereas his
pupil Brahmadatta was speaking in various ways in their
praise.

And so these two, teacher and pupil, directly opposing
each other’s arguments, followed close behind the Lord and
his order of monks.

1.2. Then the Lord stopped for one night with his monks at
the royal park of Ambalatthika. And Suppiya too stopped
there for the night with his pupil Brahmadatta.

And Suppiya went on abusing the Buddha, the Dhamma
and the Sangha, while his [2] pupil Brahmadatta defended
them.

And thus disputing, they followed close behind the
Buddha and his order of monks.

1.3. Now in the early morning a number of monks, having
got up, gathered together and sat in the Round Pavilion, and
this was the trend of their talk:

‘It is wonderful, friends, it is marvellous how the Blessed
Lord, the Arahant, the fully-enlightened Buddha knows, sees
and clearly distinguishes the different inclinations of beings!

For here is the wanderer Suppiya finding fault in all sorts
of ways with the Buddha, the Dhamma and the Sangha,
while his pupil Brahmadatta in various ways defends them.

And, still disputing, they follow closely behind the Blessed




v sb phuong tién, tan than Phat, tan than Phap, tan than
Tang.

Nhw vay cd hai thay trd da ndi nhitng 101 hoan toan
twong phan trong khi di sau lwng Thé Tén va chung Ty-
kheo.

4. Luc by gi& Thé Tén dwoc biét cau chuyén dang ban
gitta chw Tang, lién dén tai gian nha hinh tron va ngoi
xudng trén chd da soan san. Sau khi ngdi xudng, Thé Tén
noéi v&i cac vi Ty-Kheo :

- Nay cac Ty-kheo, cau chuyén gi dwoc ban dén trong khi
cac ngwoi ngdi hop tai ché nay? Van dé gi da dwoc bd d&
chwa noi xong?

Nghe néi nhw vay, cac Ty-kheo bach Thé Tén:

- Bach Thé Tén! Tai day, khi dém vira mdi tan, ching
con sau khi day, ngdi hop tai noi gian nha hinh tron va gitra
chung con, cau chuyén sau day dwoc ban dén: "Nay céac
Hién gia, that ky diéu thay! Nay cac Hién gia, that hy hiu
thay! Thé Tén, dang Toan Tri, Toan Kién, dang A-la-han,
bac Chanh Dang Giac, da thau hiéu s xu huéng sai khac
cua chung sanh.

Suppiya, k& du si ngoai dao nay dung vé sb phwong tién
hdy bang Phat, hdy bang Phap, hdy bang Tang. Con dé tu
du si ngoai dao Suppiya, thanh nién Brahmadatta lai dung
vo sb phwong tién, tan than Phat, tan than Phap, tan than
Tang.

Nhw vay cd hai thdy trd da néi nhing 1&i hoan toan
twong phan trong khi di sau lwng Thé Tén va chung Ty-
kheo". Bach Thé Tén, dé 1a cau chuyén dang ban dén nira
chirng ctia chung con khi Thé Tén dén!

Lord and his order of monks.’

1.4. Then the Lord, being aware of what those monks
were saying, went to the Round Pavilion and sat down on
the prepared seat. Then he said:

‘Monks, what was the subject of your conversation just
now? What talk have | interrupted?’ And they told him.




5. - Nay cac Ty-kheo, néu cé nguoi hiy bang Ta, hiy
bang Phap hay hldy bang Tang, cac nguoi ché co vi vay
sanh long cdng phan, tire tdi, tam sanh phién muén.

Nay cac Ty-kheo, néu cé ngudi hily bang Ta, hay bang
Phap hay hay bang Tang, va néu cac ngwoi sanh long cong
phan, tirc tdi, tam sanh phién muén, théi nhw vay sé cé hai
cho cac nguoi.

Néu cé ngwdi hily bang Ta, hily bang Phap hay hiy bang
Tang, va néu cac nguoi cong phan va phién muén, thdi cac
nguoi cé thé biét dwoc I&i néi clia nhivng ké Ay 1a dung hay
sai lac chang?

- Bach Thé Tén, khéng thé duoc!

- Nay cac Ty-kheo, khi c6 ngudi hdy bang Ta, hdy bang
Phap hay hdy bang Tang, cac ngwoi phai néi rd nhirng
diém khéng dung sw that 1a khéng dung sw that:

- "Nhw thé nay, diém nay khéng dung sw that; nhw thé
nay, diém nay khong chinh xac; viéc nay khéng cé gilra
chung t6i; viéc nay khdng xay ra gilra chung t6i".

6. Nay cac Ty-kheo, néu c6 ngudi tan than Ta, tan than
Phap, hay tan than Tang, thdi cac ngwoi khéng nén hoan
hy, vui mtrng, tdm khéng nén thich thu.

Nay cac Ty-kheo, néu cé nguoi tan than ta, tan than
Phap hay tan than Tang, ma néu cac nguoi hoan hy, vui
mwng va thich thu théi sé c6 hai cho cac nguo.

Nay cac Ty-kheo, néu cé6 ngudi tan than Ta, tan than
Phap hay tan than Tang, th&i cac ngwoi hdy cong nhan
nhirng gi dung su that la dung sw that: "Nhw thé nay, diém
nay dang sw that, nhw thé nay, diém nay chinh xac, viéc
nay c6 gilra ching t6i, viéc nay da xay ra gilra chung toi".

1.5. ‘Monks, if anyone should speak in disparagement of
me, of the Dhamma or of the Sangha, [3] you should not be
angry, resentful or upset on that account.

If you were to be angry or displeased at such
disparagement, that would only be a hindrance to you.

For if others disparage me, the Dhamma or the Sangha,
and you are angry or displeased, can you recognise
whether what they say is right or not?’

‘No, Lord.’

‘If others disparage me, the Dhamma or the Sangha, then
you must explain what is incorrect as being incorrect,
saying:

“That is incorrect, that is false, that is not our way,
not found among us.”

that is

1.6. ‘But, monks, if others should speak in praise of me, of
the Dhamma or of the Sangha, you should not on that
account be pleased, happy or elated.

If you were to be pleased, happy or elated at such praise,
that would only be a hindrance to you.

If others praise me, the Dhamma or the Sangha, you
should acknowledge the truth of what is true, saying: “That
Is correct, that is right, that is our way, that is found among

”

us.




7. Nay cac Ty-kheo, that chi thudc cac van dé khéng
quan trong, nhé nhat, chi thudc gidi luat ma ké pham phu
tan than Nhw Lai. Nay cac Ty-kheo, thé nao la nhitng van
dé khéng quan trong, nhd nhéat, chi thudc gidi luat ma ké
pham phu tan than Nhw Lai?

(Tiéu Gii)

8. Sa-mobn Gotama tir bd sat sanh, tranh xa sat sanh, bo
trwong, bd kiém, biét tam quy, cé long tr, séng thuwong xo6t
dén hanh phuc cla tat cad chang sanh va loai hivu tinh. -
Nay cac Ty-kheo, dé la 1&i tan than Nhw Lai ciia ké pham
phu.

Sa-mén Gotama twr b lay ctia khéng cho, tranh xa sy lay
cua khong cho, chi lay nhitng vat da cho, chi mong nhirng
vat da cho, ty song thanh tinh khéng c6 trém cwép.

- Nay cac Ty-kheo, d6 la nhirng 1&i tan than Nhw Lai clia
ké pham phu.

Sa-mén Gotama tir bd ta hanh, tinh tu pham hanh, séng
giai thoat, ttr bd dam duc hén ha.

Nay cac Ty-kheo, do la nhirng I&i tan than Nhw Lai cua
ké pham phu.

9. Sa-mo6n Gotama tlr bé ndi lao, tranh xa ndi lao, noi
nhirng 1&i chan that, y chi noi sw that, chac chan, dang tin
cay, khéng Itra gat, khéng phan lai I&i hva dbi voi ddi.

Nay cac Ty-kheo, dé la nhirng I&i tan than Nhw Lai cla
ké pham phu.

1.7. ‘It is, monks, for elementary, inferior matters of moral
practice™ that the worldling'® would praise the Tathagata.’
And what are these elementary, inferior matters for which
the worldling would praise him?’

[Short Section on Morality]*®

[4] 1.8. “Abandoning the taking of life, the ascetic Gotama
dwells refraining from taking life, without stick or sword,
scrupulous, compassionate, trembling for the welfare of all
living beings.” Thus the worldling would praise the
Tathagata.

“‘Abandoning the taking of what is not given, the ascetic
Gotama dwells refraining from taking what is not given,
living purely, accepting what is given, awaiting what is given,
without stealing.

Abandoning unchastity, the ascetic Gotama lives far from
it, aloof from the village-practice of sex.?

1.9. “Abandoning false speech, the ascetic Gotama
dwells refraining from false speech, a truth-speaker, one to
be relied on, trustworthy, dependable, not a deceiver of the
world.




Sa-mén Gotama tir bd ndi hai lwdi, tranh xa noéi hai lwdi;
nghe diéu gi & chd nay, khéng di néi dén chd kia dé sanh
chia ré & nhivng ngwdi ndy; nghe diéu gi & ché kia, khong di
ndi v&i nhirtng ngwdi nay dé sanh chia ré & nhirtng nguodi
kia.

Nhw vay Sa-mén Gotama séng hoa hop nhitng ké ly
gian, tang trwdng nhirng ké da hoa hop, hoan hy trong hoa
hop, noéi nhivng 161 dwa dén hoa hop.

Nay cac Ty-kheo, d6 la nhirng I&i tan than Nhw Lai cua
ké pham phu.

Nay cac Ty-kheo, Sa-mdén Gotama tr bd 161 néi doc ac,
tranh xa I&i noi doc &c, nhirng 16 néi khong 16i lam, dep tai,
dé thwong, thdng cdm dén tam, tao nha, dep long nhiéu
ngwdi, vui 1ong nhiéu ngudi, Sa-mdn Gotama nédi nhirng &
nhw vay.

Nay cac Ty-kheo, d6 la nhirng I&i tan than Nhw Lai cua
ké pham phu.

Nay cac Ty-kheo, Sa-mén Gotama tr bd 1&i noéi y nglr,
tranh xa loi néi y nglr, néi dung thoi, néi nhirng 1&i chan
that, néi nhirtng I cé y nghia, ndi nhitng 1&i v& Chanh
phép, ndi nhirng |&i vé& Luat, néi nhivng 1o dang dwoc gin
gitr, nhirng &1 hop thoi, thuan ly, cé mach lac hé théng, co
ich lgii.

- Nay cac Ty-kheo, d6 la nhirng I&i tan than Nhw Lai cua
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Abandoning malicious speech, he does not repeat there
what he has heard here to the detriment of these, or repeat
here what he has heard there to the detriment of those.

Thus he is a reconciler of those at variance and an
encourager of those at one, rejoicing in peace, loving it,
delighting in it, one who speaks up for peace.

Abandoning harsh speech, he refrains from it. He speaks
whatever is blameless, pleasing to the ear, agreeable,
reaching the heart, urbane, pleasing and attractive to the
multitude.

Abandoning idle chatter, he speaks at the right time, what
is correct and to the point,?* of Dhamma and discipline. He
Is a speaker whose words are to be treasured, seasonable,
[5] reasoned, well-defined and connected with the goal.”*?

Thus the worldling would praise the Tathagata.




ké pham phu.

10. Sa-mén Gotama khéng lam hai dén céac hat gibng va
cac loai cay co;

Sa-mén Gotama dung mdi ngay mét bira, khéng an ban
dém, ttr bo khéng an ban dém, tir bd khéng an phi thoi.

Sa-moén Gotama tir bd khéng di xem mua, hat, nhac, dién
kich.

Sa-mén Gotama tir bo khong trang strc bang vong hoa,
hwong liéu, dau thoa va cac thoi trang.

Sa-mén Gotama tr béd khéng dung giwdong cao va
givong lon.

Sa-mén Gotama tir bé khéng nhan vang va bac.

Sa-mdn Gotama tr bd khéng nhan céc hat giéng.
Sa-mdn Gotama tir bd khéng nhan thit sbng.

Sa-mbén Gotama tir bé khéng nhan dan ba, con gai.
Sa-mo6n Gotama tlr boé khéng nhan nd ty gai va trai.
Sa-mén Gotama tr bé khdng nhén ciru va dé.

Sa-moén Gotama tlr boé khéng nhan gia cam va heo.
Sa-mén Gotama tir bd khdng nhan voi, bd, ngwa va ngua

cal.

Sa-mén Gotama tr b khéng nhan rudng nwong dat dai.
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1.10. “The ascetic Gotama is a refrainer from damaging
seeds and crops.

He eats once a day and not at night, refraining from eating
at improper times.*

He avoids watching dancing, singing, music and shows.
He abstains from using garlands, perfumes, cosmetics,
ornaments and adornments.

He avoids using high or wide beds.

He avoids accepting gold and silver.?*

He avoids accepting raw grain or

raw flesh,

he does not accept women and young girls,
male or female slaves,

sheep and goats,

cocks and pigs,
elephants, cattle, horses and mares,

fields and plots;*




Sa-moén Gotama tir bd khdéng phai ngwdi méi gidi hoac tw
minh lam maoi gioi.

Sa-moén Gotama tr bd khédng bubn ban.

Sa-mén Gotama tir bé cac sw gian 1an bang can, tién bac
va do lwdng.

Sa-moén Gotama tlr bd cac ta hanh, nhw hbi 16, gian tra,
Itra dao.

Sa-mén Gotama tlr bd khong lam thwong tbn, sat hai,
cau thuc, blrc doat, trobm cap, cwép pha.

- Nay cac Ty-kheo, d6 la nhirng I&i tan than Nhw Lai clia
ké pham phu.

(Trung Giéi)

11. Trong khi mét s& Sa-moén, Ba-la-mén diu da dung
cac mon an do tin thi cung duwéng, van con sbng lam hai
cac hat gibng va cay cbi. Nhw cac hat gibng tr ré sanh, hat
gibng tr nganh cay sanh, hat gibng tir dat sanh, hat giéng
to chiét cay sanh va thir nam 1a hat giéng tw hat gibng sanh.

Con Sa-mdn Gotama thi khong lam hai hét gibng hay cay
cbi nao. —

Nay cac Ty-kheo, nhw vy ngwdi pham phu tan than Nhw
Lai.

12. Trong khi mét sé Sa-m6n, Ba-la-mén, dau da dung
cac moén an do tin thi cung dwdng, van con song cat chwra
va tho hwéng cac do vat.

he refrains from running errands,

from buying and selling,

from cheating with false weights and measures,

from bribery and corruption, deception and insincerity,

from wounding, killing, imprisoning, highway robbery, and
taking food by force.”

Thus the worldling would praise the Tathagata.’

[Middle Section on Morality]

1.11. “Whereas, gentlemen, some ascetics and
Brahmins, feeding on the food of the faithful, are addicted to
the destruction of such seeds as are propagated from roots,
from stems, from joints, from cuttings, from seeds, the
ascetic Gotama refrains from such destruction.”

Thus the worldling would praise the Tathagata. [6]

1.12. “Whereas some ascetics and Brahmins, feeding on
the food of the faithful, remain addicted to the enjoyment of
stored-up goods




Nhw cat chlra cac mén an, cat chira cac dd udng, cat
chta vai, cat chira xe co, cat chira cac dd nam, cat chlra
cac hwong liéu, cat chira cac my vi. Con Sa-mdn Gotama
thi tr bd khong cét chira cac vat trén.

- Nay cac Ty-kheo, nhw vay ngwdi pham phu tan than
Nhw Lai.

13. Trong khi mét s6 Sa-mén, Ba-la-mén, dau da dung
cac mon an do tin thi cung dwéng, van con séng theo cac
du hi khéng chan chanh nhw mua, hat, nhac, kich, ngdm
vinh, nhip tay, tung cha, danh tréng, dién cac tubng than
tién, mai vo,

dau voi, ddu ngwa, dau trau, dau bo duc, dau dé, dau
ctru, dau ga, dau chim cun cuat, dau gay, dau quyén, dau
vat, danh giac gia, dan tran, thao dwot, dién binh.

Con Sa-mén Gotama thi ttr bd cac loai du hi khéng chéan
chanh nhw trén.

- Nay cac Ty-kheo, nhw vay nguwdi pham phu tdn than
Nhw Lai.

14. Trong khi mét s6 Sa-mén, Ba-la-mén dau da dung
cac mon an do tin thi cung dwdng, van con séng danh bai
va theo cac tro gidi tri nhw c& tam hinh vuéng, cO muoi
hinh vuéng, c& trén khong, trd choi trén dat, chi bwdc vao
nhirng 6 cé quyén budc, trd choi quang thé réi chup nhwng
khéng cho sup dbng thé, choi suc sac, choi khang, lay tay
lam viét,

choi banh, choi thdi kén bang 14, choi xe con, choi cung
nhd, choi doan chi viét thiéu trén khong hay trén lwng, choi
doéan tu twdng, choi bat chuwdc bo diéu.

Con Sa-mén Gotama thi tir bé danh bai va cac loai giai tri
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such as food, drink, clothing, carriages, beds, perfumes,
meat, the ascetic Gotama refrains from such enjoyment.

1.13. “Whereas some ascetics and Brahmins... remain
addicted to attending such shows as dancing, singing,
music, displays, recitations, hand-music, cymbals and
drums, fairy-shows,?® acrobatic and conjuring tricks,?”

combats of elephants, buffaloes, bulls, goats, rams, cocks
and quail, fighting with staves, boxing, wrestling, sham-
fights, parades, manoeuvres and military reviews,

the ascetic Gotama refrains from attending such displays.

1.14. “Whereas some ascetics and Brahmins remain
addicted to such games and idle pursuits as eight- or ten-
row chess,?® ‘chess in the air’,?° hopscotch, spillikins, dicing,
hitting sticks, ‘hand-pictures’,

ball-games, blowing through toy pipes, playing with toy
ploughs, turning somersaults, playing with toy windmills,
measures, carriages, [7] and bows, guessing letters,*
guessing thoughts,** mimicking deformities,

the ascetic Gotama refrains from such idle pursuits.




nhw trén.

- Nay cac Ty-kheo, nhw vy ngwdi pham phu tan than
Nhw Lai.

15. Trong khi mét s6 Sa-mén, Ba-la-mén, dau da dung
cac moén an do tin thi cung dwong, cling van séng dung cac
giwvong cao va glwong I&n nhw ghé banh, ghe dai, ném trai
givong bang len, vai trai giwd'ng nhiéu tAm nhiéu mau, chan
len tréng, chan Ien théu bong, ném bbéng, ném théu hinh cac
con thd,

mén bang 16ng thu ca hai phia, mén bang lIéng tha mot
phia, mén cé dinh ngoc, mén bang lua, tAm tham Ién cé thé
chira muwdi sau ngwdi mua,

ném voi, ném ngwa, ném xe, ném bang da son dwong
khau lai v&i nhau, ném bang da con son duwong goi la
kadali, tAm kham v&i 14u che phia trén, ghé dai c6 dau gbi
chan mau dé. Con Sa-mén Gotama thi tr bd khéng dung
cac giwong cao va giwong I&n nhw trén.

- Nay cac Ty-kheo, nhw vay nguw®i pham phu tan than
Nhuw Lai.

16. Trong khi mot s& Sa-moén, Ba-la-mén diu da dung
cac mon an do tin thi cing dwdng, cling van séng dung céac
dd trang strc va my phdm. Nhw thoa dau, dam bép, tam,
dap tay chan cho mém déo, gwong, kem danh mat, vong
hoa va phan son, phén mat, sap mat,

vong tay, téc gid trén diu, gay cam tay, éng thudc,
guwom, long, dép théu, khan dau, ngoc, phét tran, vai trdng
co6 vién tua dai.

Con Sa-mbén Gotama thi tir bé khéng dung cac loai trang
strc va my phadm nhw trén.
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1.15. “Whereas some ascetics and Brahmins remain
addicted to high and wide beds and long chairs, couches
adorned with animal figures,*?

fleecy or variegated coverlets, coverlets with hair on both
sides or one side, silk coverlets, embroidered with gems or
without,

elephant-, horse- or chariot-rugs, choice spreads of
antelope-hide, couches with awnings, or with red cushions
at both ends, the ascetic Gotama refrains from such high
and wide beds.

(113

1.16. “Whereas some ascetics and Brahmins remain
addicted to such forms of self-adornrment and
embellishment as rubbing the body with perfumes,
massaging, bathing in scented water, shampooing, using
mirrors, ointments, garlands, scents, unguents, cosmetics,

bracelets, headbands, fancy sticks, bottles, swords,
sunshades, decorated sandals, turbans, gems, yak-tail fans,
long-fringed white robes, the ascetic Gotama refrains from
such self-adornment.




Nay cac Ty-kheo, nhw vy nguwdi pham phu tan than Nhw
Lai.

17. Trong khi mot s6 Sa-mon, Ba-la-mén, dau da dung
cac mon an do tin thi cung dwong, van con sbng noi nhirng
cau chuyén vd ich, tm thwdng nhw cau chuyén vé vua
chua, cau chuyén vé an trom, cau chuyén vé dai than, cau
chuyén vé binh linh, cac cau chuyén hai hung, cau chuyén
vé chién tranh,

cau chuyén vé dbé an, cau chuyén vé d6 ubng, cau
chuyén vé vai mac, cau chuyén vé giwdng nam, cau chuyén
vé vong hoa, cau chuyén vé hwong liéu, cau chuyén vé ba
con, cau chuyén vé xe cQ, cau chuyén vé lang xom, cau
chuyén vé thj tlr, cau chuyén vé thanh phd, cau chuyén vé
quoc do,

cau chuyén vé dan ba, cau chuyén vé dan éng, cau
chuyén vé& vi anh hung, cau chuyén bén I& dwéng, cau
chuyén tai ché |4y nwdc, cau chuyén vé ngwdi da chét, cac
cau chuyén tap thoai, cau chuyén vé hién trang cta thé gidi,
hién trang cGa dai dwong, cau chuyén vé sw hién hiru va sy
khéng hién hiru.

Con Sa-mbn Gotama tir bo khdng noi nhirng cau chuyén
v ich, tdm thuong ké trén.

- Nay cac Ty-kheo, nhw vay ngwdi pham phu tan than
Nhw Lai.

18. Trong khi mét s6 Sa-mén, Ba-la-mén dau da dung
cac mon an do tin thi cung dwdng, van con sbéng ban luan
tranh chap, nhw néi: "Nguoi khéng biét phap va luat nay, toi
biét phap va luat nay. Sao nguwoi cé thé biét phap va luat
nay?
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1.17. “Whereas some ascetics and Brahmins remain
addicted to such unedifying conversation®® as about kings,
robbers, ministers, armies, dangers, wars,

food, drink, clothes, beds, garlands, perfumes, relatives,
carriages, villages, towns and cities, countries,

women, [8] heroes, street- and well-gossip, talk of the
departed, desultory chat, speculations about land and sea,**
talk about being and non-being,**

the ascetic Gotama refrains from such conversation.

1.18. “Whereas some ascetics and Brahmins remain
addicted to disputation such as: “You don’t understand this
doctrine and discipline - | do!" ‘How could you understand
this doctrine and discipline?’

‘Your way is all wrong — mine is right!" ‘I am consistent -




Ngwoi da pham vao ta kién, t6i maéi that dung chanh kién;
I&i néi cda t6i méi twong wng, 16 ndéi cua ngwoi khdng
twong wng; 1&i ndi ctia ngwoi khdéng twong wng, nhirng diéu
dang ndi trwdc nguoi lai ndi sau, nhivng diéu dang noi sau
ngwoi lai néi trwde, chu kién ctia nguwoi da bi bai bac;

cau néi cla nguoi da bj thach dau; nguwoi da bj thuyét
bai. Hay dén ma giai vay |&i néi dy; néu co thé dwoc, géng
thoat ra khai 16i bi".

Con Sa-mbén Gotama thi tr bé nhirng cudc bién luan
tranh chap da ké trén.

- Nay cac Ty-kheo, nhw vay ngwdi pham phu tan than
Nhw Lai.

19. Trong khi mét s Sa-mén, Ba-la-mén diu da dung
cac mon an do tin thi cing dwdng, van con séng cho dwa
cac tin tiec, hoac ty dieng lam moéi gidi, nhw cho cac vua,
cho cac dai than cla vua, cho cac vi Sat-dé-ly, cho cac vi
Ba-la-mon, cho cac gia chd, cho cac thanh nién va noi réng:
"Hay di dén ché 4y, hay di lai chd kia; mang céi nay lai, dem
céi nay dén ché kia".

Con Sa-mén Gotama thi tv bé khéng cho dwa cac tin tirc
va tw dieng lam méi gioi.

Nhuw vay ké pham phu tan than Nhw Lai.

20. Trong khi mot s Sa-mén, Ba-la-mén, dau da dung
cac mon an do tin thi cing dwdng, van con sbng lira dao,

ndi 1&i siém ninh, goi y, dém pha, lay loi cau lgi. Con Sa-
mobn Gotama thi tir bé khéng Itra dao va sieém ninh nhw trén.

Nay cac Ty-kheo, nhuw vay ké pham phu tan than Nhw
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you aren’t!’ “You said last what you should have said first,
and you said first what you should have said last!

‘What you took so long to think up has been refuted!
‘Your argument has been overthrown, you're defeated!” ‘Go
on, save your doctrine — get out of that if you can!’

the ascetic Gotama refrains from such disputation.®

1.19. “Whereas some ascetics and Brahmins remain
addicted to such things as running errands and messages,
such as for kings, ministers, nobles, Brahmins,
householders and young men who say: ‘Go here — go
there! Take this there — bring that from there!

the ascetic Gotama refrains from such errand-running.

1.20. “Whereas some ascetics and Brahmins remain
addicted to deception, patter, hinting, belitting, and are
always .on the make for further gains, the ascetic Gotama
refrains from such deception.” Thus the worldling would
praise the Tathagata.”®’




Lai.
(Pai Gi¢i)

21. Trong khi mét s Sa-mdn, Ba-la-mén, dau da dung
cac mon an do tin thi cung dwdng, van con tw nudi sbng
bang nhitng td& hanh nhw xem twédng tay chan, chiém
twong, trieu twong, mong twdng, than twdng, diu chuét
can,

té Ilra, t& muéng, dung miéng phun hét cai v.v... vao Ira,
té vd lua, té tAm, té gao, té thuc t6, té dau, té mau, khoa
xem chi tiét, khoa xem dia ly, khoa xem méng, khoa cau
than ban phudc, khoa cdu ma quy, khoa dung bua chu khi
& trong nha bang dat,

khoa ran, khoa thudc ddc, khoa bo cap, khoa chim, khoa
chim qua, khoa doan sé mang, khoa ngira té&n bén, khoa
biét tiéng ndi ctia chim.

Con Sa-mdn Gotama thi tranh xa nhirng ta hanh ké trén.

- Nay cac Ty-kheo, nhw vay ké pham phu tan than Nhuw
Lai.

22. Trong khi mot s Sa-mén, Ba-la-mon, dau da dung
cac mon an do tin thi cting dwdng, van con nudi sbng minh
bang nhirng ta& mang nhw xem twéng cac hon ngoc, twéng
que gay, twdng 4o quan, twdng gwom kiém, twdng mi tén,
twéng cay cung, twéng vo khi,

twéng dan ba, twédng dan ong, twong thiéu nién, twdng
thiéu ni¥, twédng day t& nam, twdng day té nir, twéng voi,
twéng ngwa, twdng trau, twdng bo duc, twdng bo cai, twdng
dé, twéng clru, twdng gia cam, twéng chim cun cut, twéng

[Large Section on Morality]

1.21. “Whereas some ascetics and Brahmins, feeding on
the food of the faithful, make their living by such base arts,
such wrong means of livelihood as palmistry,®® divining by
signs, portents, dreams, body-marks, mouse-gnawings,

fire-oblations, oblations from a ladle, of husks, rice-
powder, rice-grains, ghee or oil, from the mouth or of blood,
reading the finger-tips, house- and garden-lore, skill in
charms, ghost-lore, earth-house lore,*

snake-lore, poison-lore, rat-lore, bird-lore, crow-lore,
foretelling a person’s life-span, charms against arrows,
knowledge of animals’ cries,

the ascetic Gotama refrains from such base arts and
wrong means of livelihood.

1.22. “Whereas some ascetics and Brahmins make their
living by such base arts as judging the marks of gems,
sticks, clothes, swords, spears, arrows, weapons,

women, men, boys, girls, male and female slaves,
elephants, horses, buffaloes, buIIs cows, goats, rams,
cocks, quail, iguanas, bamboo-rats,*° tortoises, deer,
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con cac ke, twéng vat tai dai, twdng ma, twéng tha vat.
Con Sa-mo6n Gotama thi tr bd nhirng ta mang ke trén.

- Nay cac Ty-kheo, nhw vay ké pham phu tan than Nhw
Lai.

23. Trong khi mét s6 Sa-mén, Ba-la-mén, dau da dung
cac moén an do tin thi cung dwdng, van con tw nudi sbng
bang nhirng t& mang nhw doan trwéc: Vua sé tién quan,
vua sé& lui quan; vua ban x& sé& tdn céng, vua ngoai bang sé
triét thoi; vua ngoai bang sé tan cong, vua ban x( sé triét
thoi;

vua ban x& sé théng tran, vua ngoai bang sé bai tran;
vua ngoai bang sé thang tran, vua ban x&r sé bai tran. Nhw
vay sé co si thang tran cho phe bén nay, sé co sy that bai
cho phe bén kia.

Con Sa-mén Gotama thi tir bé nhirng td mang ké trén.

- Nay cac Ty-kheo, nhw vay ké pham phu tan than Nhuw
Lai.

24. Trong khi mot s Sa-mén, Ba-la-mén, dau da dung
cac moén an do tin thi cung dwdng, van con tw nudi sbng
bang nhirng td mang nhw doan trwdc sé cé nguyét thuc, sé
c6 nhut thwe, sé co tinh thuec;

mat trang, mat troi sé di dung chanh dao, mat trang, mat
troi sé di ngoai chanh dao, cac tinh tu sé di dung chanh
dao, cac tinh tu sé di ngoai chanh dao,

sé c6 sao bang, sé co Itra chay cac phwong hwéng, sé
c6 dong dat, sé cd sAm troi, mét trang, mat trdi, cac sao sé
moc, sé lan, sé m&, sé sang,

nguyét thuc sé co két qua nhw thé nay, nhut thyc sé co

the ascetic Gotama refrains from such base arts.

1.23. “Whereas some ascetics and Brahmins make their
living by such base arts as predicting: ‘The chiefs** will
march out — the chiefs will march back’, ‘Our chiefs [10] will
advance and the other chiefs will retreat’,

‘Our chiefs will win and the other chiefs will lose’, ‘The
other chiefs will win and ours will lose’, ‘Thus there will be
victory for one side and defeat for the other’,

the ascetic Gotama refrains from such base arts.

1.24. “Whereas some ascetics and Brahmins make their
living by such base arts as predicting an eclipse of the
moon, the sun, a star;

that the sun and moon will go on their proper course —
will go astray; that a star will go on its proper course — will
go astray;

that there will be a shower of meteors, a blaze in the sky,
an earthquake, thunder; a rising, setting, darkening,
brightening of the moon, the sun, the stars; and ‘such will be
the outcome of these things’,
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két qua nhw thé nay, tinh thuwc sé co két qua nhw thé nay,
mat trang mat troi di dung chanh dao sé co két qua nhu thé
nay, mat trdng mét troi di ngoai chanh dao sé co két qua
nhw thé nay, cac tinh ta di dang chanh dao sé cé két qua
nhw thé nay, sao bang sé cé két qua nhw thé nay, Ilra chay
cac phuwong hwéng sé cé két qua nhw thé nay, dong dat sé
c6 nhirng két qua nhw thé nay, sdm trdi sé cod két qua nhw
thé nay, mat trang, mat trdi, cac sao moc, 18n, mo, sang, sé
c6 két qua nhu thé nay.

Con Sa-mbn Gotama thi tranh xa, khong tw nudi song
bang nhirng ta mang ké trén.

- Nay cac Ty-kheo, nhw vay ké pham phu tan than Nhuw
Lai.

25. Trong khi mét s6 Sa-mon, Ba-la-moén, dau da dung
cadc mon an do tin thi cung dwdng, van con tw nudi sdng
bang nhirng td mang nhu doan trudc sé& co nhiéu mua, sé
cé dai han, sé& dwoc mua, s& mat mua, sé dwoc an 6n, sé
c6 hiém hoa, sé co binh, sé khéng co binh, hay lam cac
nghé& nhw dém trén ngon tay, ké toan, cong sé Ion, lam thw,
lam theo thé tinh.

Con Sa-moén Gotama tranh xa cac ta hanh ké trén.

- Nay cac Ty-kheo, nhw vay ké pham phu tan than Nhuw
Lai.

26. Trong khi mot s& Sa-mén, Ba-la-mén, dau da dung
cac moén an tin thi cing dwdng, van con tw nudi sdng bang
nhitng ta mang. Nhw sap dat ngay lanh dé rwéc dau hay ré,
lwa ngay gio tét dé hoa giai, lwa ngay gio tét dé chia ré, lya
ngay gio tét dé doi no, lwa ngay gi® tbt d& mwon hay tiéu
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the ascetic Gotama refrains from such base arts and
wrong means of livelihood. [11]

1.25. “Whereas some ascetics and Brahmins make their
living by such base arts as predicting good or bad rainfall; a
good or bad harvest; security, danger; disease, health; or
accounting, computing, calculating, poetic composition,
philosophising,

the ascetic Gotama refrains from such base arts and
wrong means of livelihood.
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1.26. “Whereas some ascetics and Brahmins make their
living by such base arts as arranging the giving and taking in
marriage, engagements and divorces; [declaring the time
for] saving and spending, bringing good or bad luck,
procuring abortions,*




tién, dung bua cha dé giup ngwdi dwgec may man, dung bua
chu dé khién nguwoi b rui ro, dung bua chu dé pha thai,

dung bua chu lam céng lwdi, dung bua chd khién quai
ham khéng clr déng, dung bua chu khién cho ngudi phai b
tay xudng, dung bua chu khién cho tai bj diéc, hdi gwong
soi, héi phu déng, thiéu ni, héi thién than dé biét hoa
phwdc, thd mét troi, the dai dia, phun ra Itra, cau Siri than
tai.

Con Sa-mén Gotama tranh xa cac ta mang ké trén.

- Nay cac Ty-kheo, nhw vay ké pham phu tan than Nhuw
Lai.

27. Trong khi mot s Sa-mén, Ba-la-mén, dau da dung
cac moén an do tin thi cing dwdng, van con tw nudi sbng
bang nhirng t& mang nhw dung cac 3o thuat dé dwoc yén
on, dé khoi lam cac diéu da hwra, d& dwoc che chd khi &
trong nha dat, d& dwong duwoc thinh, d& 1am ngudi liét
dwong,

dé tim dat tét 1am nha, dé cau phuwdc cho nha mai, 18 rira
miéng, & hy sinh, lam cho mira, lam cho x4, bai tiét cac nho
ban vé phia trén, bai tiét cac nho ban vé phia dwdi, tay tinh
trong dau,

thoa dau trong tai, nhd thubéc mét, cho thudc qua 16 mii,
xtrc thubc mat, thoa dau cho mat, chi*a binh dau mat, lam
thdy thuéc md x&, chira binh cho con nit, cho ubng thubc
lam bang cac loai ré cay, ngan ngtra céng hiéu cua thudc.

Con Sa-mdn Gotama tranh xa cac ta mang ké trén.

- Nay cac Ty-kheo, nhw vay ké pham phu tan than Nhw
Lai. Nay cac Ty-kheo, day la nhirng van dé khong quan

using spells to bind the tongue, binding the jaw, making
the hands jerk, causing deafness, getting answers with a
mirror, a girl-medium, a deva; worshipping the sun or Great
Brahma, breathing fire, invoking the goddess of luck,

the ascetic Gotama refrains from such base arts and
wrong means of livelihood.

1.27. “Whereas some ascetics and Brahmins, feeding on
the food of the faithful, make their living by such base arts,
such wrong means of livelihood as appeasing the devas and
redeeming vows to them, making earth-house spells,
causing virility or impotence,

preparing and consecrating building-sites, giving ritual
rinsings and bathings, making sacrifices, giving emetics,
purges, expectorants and phlegmagogues,

giving ear-, eye-, nose-medicine, ointments and counter-
ointments, eye-surgery, surgery, pediatry, using balms to
counter the side-effects of previous remedies,

the ascetic Gotama refrains from such base arts and
wrong means of livelihood.”*

It is, monks, for such elementary, inferior matters of moral
practice that the worldling would praise the Tathagata.
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trong, nhé nhét, chi thudc gidi luat ma ké pham phu dung dé
tan than Nhw Lai.

28. Nay cac Ty-kheo, lai c6 nhirng phap khac, sau kin,
kho thiu, khé chirng, tich tinh, my diéu, vwot ngoai tdm cla
luan ly suéng, té nhj chi nhirng nguoi tri méi nhan hiéu.

Nhirng phap 4y Nhw Lai da tw chirng tri, giac ngd va
tuyén thuyét. Va chinh nhitng phap 4y nhirng ai nhw that
chan chanh tan than Nhw Lai m&i noi dén.

Nay cac Ty-kheo, thé nao la nhirng phap sau kin, kho
thdy, kho chirng, tich tinh, my diéu, khéng thé nhan hiéu béi
luan ly suéng, té nhi, chi nhirtng ngudi tri méi cé thé nhan
hiéu.

Nhirng phap ay Nhw Lai da tw chirng tri, giac ngd va
tuyén thuyét, va chinh nhitng phap 4y nhitng ai nhw that
chan chanh tan than Nhw Lai mai n6i dén?

(62 loai Ta kién)

29. Nay cac Ty-kheo c6 nhirng Sa-mén, Ba-la-mén, luan
ban vé qua kht téi so, chap kién vé qua kh tdi so, y ci vé
qua khir t6i so, dé xwéng nhiéu s& kién sai khac, véi mudi
tam luan chép.

Va y chi theo gi, can ct theo gi, nhitng Sa-m6n, Ba-la-
mon ay ludn ban ve phia qua kh& téi so, chap kién vé qua
kht t6i so, y c& vé qua khi ti so, d& xwéng ra nhiéu s&
kién sai khac v&i mudi tam luan chép?

30. Nay cac Ty-kheo, c6 mét s Sa-mon, Ba-la-mén, chi
trwong Thwong tra ludn, chap rang: "Ban nga vé thé gidi la
thworng con" véi bén luan chép.

Va nhirng Sa-moén, Ba-la-mbén nay, y chi gi, can c gi,

[12] 1.28.“There are, monks, other matters, profound,
hard to see, hard to understand, peaceful, excellent, beyond
mere thought, subtle, to be experienced by the wise,

which the Tathagata, having realised them by his own
super-knowledge, proclaims, and about which those who
would truthfully praise the Tathagata would rightly speak.

And what are these matters?’

[The Sixty-Two Kinds of Wrong Views]

1.29. ‘There are, monks, some ascetics and Brahmins
who are speculators about the past, having fixed views
about the past, and who put forward [13] various speculative
theories about the past, in eighteen different ways.

On what basis, on what grounds do they do so?

1.30. ‘There are some ascetics and Brahmins who are
Eternalists, who proclaim the eternity of the self and the
world in four ways.

On what grounds?
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cha trwong Thwong tra luan, va chip ban nga va thé gidi 1a
thwdng con vai bon luan chap?

31. Nay cac Ty-kheo, nh& nhiét tdm, nho tinh tan, nho
can man, nho khéng phong dat, nhd chanh &c niém, nén
tam nhap dinh;

khi tdm nhap dinh, vi &y nhé dwoc nhiéu doi sdbng qua
khir, nhw mot dovi, hai doi, ba doi, bon d¥i, ndm ddi, muwoi
doi, tram doi, ngan doi, tram ngan doi, vo sb tram doi, vo
s ngan doi, vod sb tram ngan doi, nhé rang:

Khi dwoc sanh tai chd &y, t6i da séng vé&i tén nhuw thé
nay, dong ho nhw thé nay, giai cAp nhw thé nay, an ubng
nhw thé nay, lac tho khd tho nhuw thé nay, tudi tho nhw thé
nay.

Tw ché Ay chét di, téi lai dwoc sanh dén ché kia. Tai chd
kia, t6i da sbéng tén nhw thé nay, dong ho nhu thé nay, giai
cap nhw thé nay, an udng nhu thé nay, lac tho, khé tho nhw
thé nay, tudi tho nhw thé nay. Twr ché kia chét di t6i dwoc
sanh tai chd nay".

Nhw vay ngudi 4y nho nhleu doi qua khtr, voi nhirng dac
diém va nhirng chi tiét. Nguwoi dy noi rang: "Ban nga va thé
gidi la thwong tra, bat sanh, virtng chic nhw danh nui, nhw
try da; con nhirng loai hiru tinh kia thei lwu chuyén luan héi,
chét di sanh lai, tuy vay chiang van thuong tru.

Tai sao vay? Vi rang t6i do nh& nhiét tam, nho tinh tan,
nh& can man, nh& khéng phéng dat, nhé chanh &c niém...
con nhirng loai hiru tinh kia thi lwu chuyé&n luan héi, chét di
sanh lai, tuy vay chang van thwong tra".

1.31. [Wrong view 1]* ‘Here, monks, a certain ascetic or
Brahmin has by means of effort, exertion, application,
earnestness and right attention attained to

such a state of mental concentration that he thereby
recalls past existences - one birth, two births, three, four,
five, ten births, a hundred, a thousand, a hundred thousand
births, several hundred, several thousand, several hundred
thousand births.

“There my name was so-and-so, my clan was so-and-so,
my caste was so-and-so, my food was such-and-such, |
experienced such-and-such pleasant and painful conditions,
| lived for so long.

Having passed away from there, | arose there. There my
name was so-and-so ... And having passed away from
there, | arose here.”

Thus he remembers various past [14], lives, their
conditions and details. And he says: “The self and the world
are eternal, barren® like a mountain-peak, set firmly as a
post. These beings rush round, circulate, pass away and re-
arise, but this remains eternally.

Why so? | have by means of effort, exertion, attained to
such a state of mental concentration that | have thereby
recalled various past existences ... That is how | know the
self and the world are eternal...”
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Nay cac Ty-kheo dé la lap trwdng thir nhét, y chi theo do,
can clr theo do, mét sd nhirng vi Sa-mdn, Ba-la-mén, chi
trwong Thuwdng tra ludn, va chap rang ban nga va thé gioi
la thwong con.

32. Trwong hop tht hai, c6 nhirtng Sa-mon, Ba-la-mon y
chi gi, can ct gi, chu trwong Thuong tra luan, va chép rang
ban nga va thé gidi la thuwéng con?

Nay cac Ty-kheo, & doi nay c6 Sa-mbén hay Ba-la-moén,
nh& nhéat tdm, nhe tinh tAn, nhé cAn man, nhd khéng phong
dat, nh& chanh (rc niém, nén tdm nhap dinh,

khi tdm nhap dinh, vi &y nhé dwoc nhiéu ddi sbng qua
khir, nhi mét thanh kiép hoai kiép, hai thanh kiép hoai kiép,
ba thanh kiép hoai kiép, mwoi thanh klep hoai klep,

nho rang "Khi dwoe sanh tai ché ay, toi da song vai tén
nhw thé nay, dong ho nhw thé nay, giai cdp nhw thé nay, an
udng nhu thé nay, lac tho khé tho nhw thé nay... con nhirng
loai hitu tinh kia lwu chuyén luan héi, chét di sanh lai, tuy
vay ching van thwong trd".

Nay cac Ty-kheo, doé la lap trwwdng thi hai, y chi theo do,
cdn clr theo do, mdt sb nhirng Sa-mdn, Ba-la-mbn, chu
trwong Thwdng tra ludn va chip rang, ban nga va thé gidi
thwdng con.

33. Trrvong hop tht ba, nhivtng Sa-mon hay Ba-la-mon, y
chi gi, can ctr gi, chu trwong Thuwong tra luén, va cho rang
ban nga va thé gi¢i la thuwdng con?

Nay cac Ty-kheo, & doi nay c6 Sa-mo6n hay Ba-la-mon,
nh& nhat tdm, nh¢ tinh tan, nhd can man, nhd khéng phong
dat, nh& chanh (rc niém, nén tam nhap dinh.
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That is the first way in which some ascetics and Brahmins
proclaim the eternity of the self and the world.

1.32. [Wrong view 2] ‘And what is the second way?

Here, monks, a certain ascetic or Brahmin has by means
of effort, exertion...

attained to such a state of mental concentration that he
thereby recalls one period of contraction and expansion,*
two such periods, three, four, five, ten periods of contraction
and expansion...

“There my name was so-and-so...” [15]

That is the second way in which some ascetics and
Brahmins proclaim the eternity of the self and the world.

1.33. [Wrong view 3] ‘And what is the third way?

Here, monks, a certain ascetic or Brahmin has by means
of effort...
attained to such a state of mental concentration that he




Khi tam nhap dinh, vi 4y nhé dwoc nhiéu doi song qua
kh&r, nhw mwoi thanh kiép hoai kiép, hai mwoi thanh kiép
hoai kiép, ba mwoi thanh kiép hoai kiép, b6n mwoi thanh
kiép hoai kiép, ndm muwoi thanh kiép hoai kiép;

nh& rang: "Khi dwoc sanh tai ché Ay, tdi da sbéng voi tén
nhw thé nay, dong ho nhw thé nay, giai cp nhuw thé nay, lac
tho khd tho nhw thé nay, tudi tho nhu thé nay.

Tw chd Ay, chét di, t6i lai dwoc sanh dén ché kia. Tt chd
4y, chét di, téi lai dwoc sanh dén ché kia. Tai ché kia, toi da
song v&i tén nhw thé nay, dong ho nhuw thé nay, giai cap
nhw thé nay, an uéng nhw thé nay, lac tho khé tho nhw thé
nay, tudi tho nhw thé nay. T chd kia chét di, t6i dwoc sanh
tai chd nay".

Nhw vay ngudi &y nhé nhiéu doi qua khir véi nhirvng dac
diém va nhirng chi tiét.

Nguwdi 4y néi: "Ban nga va thé gigi 1a thwong tra, bat
sanh, virtng chac nhw danh nui, nhw try da; con nhirng loai
hiru tinh kia thi lwu chuyé&n luan héi, chét di sanh lai, tuy
vay, chung van thwong tru.

Tai sao vay? Vi réng t6i nhd nhiét tam...
dinh nhw vay.

Khi tam nhap dinh nhw vay, tdi nhé dwoc nhiéu doi sbng
qua khr, nhw mwdi thanh kiép, hoai kiép... bdn muwoi thanh
kiép hoai kiép".

nén tam nhap

Nhé rang: "Khi dwoc sanh tai chd ay, t6i sébng VOi tén
nhw thé nay... t6i dwgce sanh tai ché nay". Nhw vay nguoi y
nh& nhiéu doi qua khir véi nhivng véi nhivng dac diém va
nhirng chi tiét.

Nguwdi &y néi: "Ban nga va thé gigi 1a thwong tra, bét
sanh, virng chac nhw danh nui, try da... con nhirng loai hiru
tinh kia thi lwu chuyén, luan hdi, chét di sanh lai, tuy vay
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recalls ten, twenty, thirty, forty periods of contraction and
expansion.

“There my name was so-and-so...” [16]




ching van thwéng tra".

Nay cac Ty-kheo, do la 1ap trwong thir ba, y chi theo do,
can ci theo do, mét sO Sa-modn, Ba-la-mon, chi trwong
Thwong trd luan, chap ban nga va thé gi¢i thuwdng con.

34. Truwong hop thr tw, nhirtng Sa-mon, Ba-la-mén y chi
gi, can ctr gi, chd trwong Thwong tra luén, va chap ban ngé
va thé gioi thwong con?

Nay cac Ty-kheo, & doi c6 Sa-mbn hay Ba-la-mén, la
nha suy luan, 14 nha thAm sat. Do sw chia ché cla suy luan,
va s tuy thuan theo thdm sat, vi nay tuyén bé nhw thé nay:

"Ban nga va thé gidi la thwdng tra, bat sanh, vivng chéc
nhw danh nui, nhw tru da, con nhirng loai hiru tinh kia thoi
lwu chuyén luan héi, chét di sanh lai, tuy vay ching van
thwong con”.

Nay cac Ty-kheo, do la lap trwong thi tw, y chi theo do,
can cr theo do, mét s6 Sa-mon, Ba-la-mén, cha trwong
Thwong tra luan, chap ban nga va thé gidi la thwdng con.

35. Nay cac Ty-kheo, nhirng Sa-mbén, Ba-la-mén nay,
chd trwong Thwong trd luan, chap ban nga va thé gidi 1a
thwéng con, véi bdn luan chap.

Néu c6 nhirng vi Sa-moén, Ba-la-mo6n nao chu trwong
Thuo’ng trd luan, chap rang "Ban nga va thé gidi la thwong
con", chung sé chap ca bbn luan chép trén, hay mét trong
nhwng luan chép trén, ngoai ra khéng cé luan chap nao
khac nira.

36. Nay cac Ty-kheo, Nhw Lai tué tri nhw thé nay:
"Nhirng s& kien ay, chap trwdc nhw vay, chap thu nhw vay,
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That is the third way in which some ascetics and
Brahmins proclaim the eternity of the self and the world.

1.34. [Wrong view 4] ‘And what is the fourth way?

Here a certain ascetic or Brahmin is a logician,*” a
reasoner. Hammering it out by reason, following his own line
of thought, he argues:

“The self and the world are eternal, barren like a
mountain-peak, set firmly as a post. These beings rush
round, circulate, pass away and re-arise, but this remains
forever.”

That is the fourth way in which some ascetics and
Brahmins proclaim the eternity of the self and the world.

1.35. ‘These are the four ways in which these ascetics
and Brahmins are Etemalists, and proclaim the eternity of
the self and the world on four grounds.

And whatever ascetics or Brahmins are Eternalists and
proclaim the eternity of the self and the world, they do so on
one or other of these four grounds. There is no other way.

1.36. ‘This, monks, the Tathagata understands: These
viewpoints thus grasped and adhered to will lead to such-




s& dwa dén nhirng cdi thu nhw vay, sé tac thanh nhirng dinh
mang nhw vay". Nhw Lai biét nhw vay, Ngai lai biét hon thé
nira, va Ngai khéng chap s& tri ay.

Nh& khéng chap trwde sé tri 4y, ndi tam chirng dworc tich
tinh. Ngai nhw that biét sy tap khdi, sw diét trir cha céac tho,
vi ngot, nhirng nguy hiém va sw xuét ly cia chung. Nho biét
vay, nay cac Ty-kheo, Nhw Lai dwoc giai thoat hoan toan,
khéng c6 chép tha.

37. Nhitng chap phap &y, nay cac Ty-kheo, 1a nhiing
phap sau kin, kho thay, kho chirng, tich tinh, my diéu, vuot
ngoai tdm cda luan ly sudng, t& nhi, chi nhirng ngudi co tri
mé&i cé thé phan biét.

Nhirng phap 4y, Nhw Lai da thang tri, giac ngd va tuyén
thuyét; va chinh nhitng phap 4y, nhirtng ai nhw that chan
chanh tan than Nhw Lai m&i noi dén.

Tung pham th hai

1. Nay cac Ty-kheo, lai c6 nhirng Sa-mdn, Ba-la-mén,
chu trirong mot phan Thuong trd luan, moét phan Vé thudng
luan, chap ban nga va thé gisi la thuo’ng con dbi voi mot
hang hiru tinh va vo thwong déi véi mét hang hivu tinh
khac, véi bdn luan chép.

Va nhirng Sa-m6n, Ba-la-mén 4y, y chi gi, can c gi chu
trwong mot phan Thudng tra ludn, mét phan Vo thudng
luan, chip ban nga va thé gidi la thuwong con dbi véi mot
hang hiru tinh va vé thwdng déi véi méot hang hivu tinh
khac, véi bdn luan chap?

2. Nay cac Ty-kheo, cé mét thdi dén mét giai doan nao
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and-such destinations in another world. This the Tathagata
knows, and more, but he is not [17] attached to that
knowledge.

And being thus unattached he has experienced for himself
perfect peace, and having truly understood the arising and
passing away of feelings, their attraction and peril and the
deliverance from them, the Tathagata is liberated without
remainder.

1.37. ‘There are, monks, other matters, profound, hard to
see, hard to understand, peaceful, excellent, beyond mere
thought, subtle, to be experienced by the wise,

which the Tathagata, having realised them by his own
super-knowledge, proclaims, and about which those who
would truthfully praise the Tathagata would rightly speak.
And what are these matters?’

[End of first recitation-section]

2.1. ‘There are, monks, some ascetics and Brahmins who
are partly Etemalists and partly Non-Eternalists, who
proclaim the partial eternity and the partial non-eternity of
the self and the world in four ways.

On what grounds?

2.2. ‘There comes a time, monks, sooner or later after a




do, sau mot thei han rat lau, thé gi¢i nay chuyén hoai.
Trong khi thé gi&i chuyén hoai, cac loai hiru tinh phan Ién
sanh qua c8i Abhassara (Quang Am thién).

O tai day, nhirng loai ching sanh nay do y sanh, nudi
song bang hy, tw chiéu hao quang, phi hanh trén hw khong,
song trong sy quang vinh, va sbng nhw vay mét thoi gian
kha dai.

3. Nay cac Ty-kheo, c6 mét thoi dén moét giai doan nao
do, sau mot thdi han rat lau, thé gidi nay chuyén thanh.
Trong khi thé gi&i nay chuyén thanh, Pham cung dwoc hién
ra, nhwng tréng khéng.

Luc béy gio, mot hiru tinh, hoac tho mang da tan, hay
phwéc bao da tan, mang chung tr Quang Am thién, sanh
qua Pham cung tréng réng ay.

Vi 4y & tai day, do y sanh, nudi sbng bang hy, tw chiéu
hao quang, phi hanh trén hw khéng, séng trong sw quang
vinh, va sbéng nhw vay trong mét thdi gian kha dai.

4. Vi nay, tai chd 4y, sau khi séng l1au mét minh nhw vay,
kh&i y chan nan, khdng hoan hy va cé ky vong: "Mong sao
c6 cac loai hivu tinh khéac, cling dén tai ché nay!"

Luc béy gi¢, cac loai hiru tinh khac, hoac tho mang da
tan, hay phwdc bao da tan, bi ménh chung va tw than
Quang Am thién, sanh qua Pham cung dé lam ban vé&i vi
hiru tinh kia.

Nhirng loai hiru tinh & day ciing do y sanh, nudi sbng
bang hy, tw chiéu hao quang, phi hanh trén hw khéng, séng
trong sw quang vinh, va sdng nhw vay, trong mét thdi gian
kha dai.

5. Luc bay gi®, nay cac Ty-kheo, vi hivu tinh dau tién
sanh qua nghi rang: "Ta la Pham thién, Dai Pham thién,

long period, when this world contracts.

At a time of contractlon beings are mostly reborn in the
Abhassara Brahma*® world. And there they dwell, mind-
made,* feeding on delight,*® self-luminous, moving through
the air, glorious — and they stay like that for a very long
time.

2.3. [Wrong view 5] ‘But the time comes, sooner or later
after a long period, when this world begins to expand. In this
expanding world an empty palace of Brahma>! appears.

And then one being, from exhaustion of his life-span or of
his merits,>* falls from the Abhassara world and arises in the
empty Brahma palace.

And there he dwells, mind-made, feeding on delight, self-
luminous, moving through the air, glorious — and he stays
like that for a very long time.

2.4. ‘Then in this being who has been alone for so long
there arises unrest, discontent and worry, and he thinks:
“Oh, if only some other beings would come here!”

And other beings, [18] from exhaustion of their life-span or
of their merits, fall from the Abhassara world and arise in the
Brahma palace as companions for this being.

And there they dwell, mind-made, ... and they stay like
that for a very long time.

2.5. ‘And then, monks, that being who first arose there
thinks: “I am Brahma, the Great Brahma, the Conqueror, the
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Toan nang, Téi thang, Bién nhan, Thwong tén, Thwong dé,

Sang tao chi, Hoéa sanh chi, Pai tén, Chua t& moi dinh

mang, dang T tai, Té phu cac ching sanh da va sé sanh.
Nhirng loai hiru tinh &y do chinh ta sanh ra.

Tai sao vay? Vi chinh do ta khéi niém: Mong sao cac loai
hiru tinh khac cling dén tai ché nay - Chinh do s& nguyén
cla ta ma nhirng loai hiru tinh 4y dén tai ché nay".

Céc loai hiru tinh dén sau cling nghi nhw thé nay: "Vj ay
la Pham thién, Dai Pham thién, dang Toan nang, Téi thang,
Bién nhan, Thuwong tén, Thwong dé, Sang tao chd, Hoa
sanh cha, Pai tdn, Chua té moi dinh mang, dang Ty tai, T6
phu cac chung sanh da va sé sanh. Chung ta do vi Pham
thién nay hda sanh.

Vi sao vay? Vi ta da thay vi nay sanh trwéc & day roi.
Con chung ta thi sanh sau.”

6. Nay cac Ty-kheo, vi hitu tinh sanh ra dau tién 4y sbng
duoc lau hon, séc twong tot dep hon va dwoc nhiéu uy
quyén hon. Con céac loadi hiru tinh sanh sau thi séng ngan
hon, sac twdng it tét dep hon va dwoc it quyén hon.

Nay cac Ty-kheo, s tinh nay xay ra. Mét trong cac loai
hiru tinh 4y, sau khi tir bd than kia lai thac sanh dén c6i nay.
Khi dén cdi nay, vi 4y xuét gia tlr bé gia dinh, séng khéng
gia dinh.

Sau khi xuét gia tlr bé gia dinh, séng khéng gia dinh, vi
ay, nhd nhiét tam, nho tinh tAn, nh& cAn man, nhd khong
phong dat, nhd chanh e niém, nén tam nhap dinh. Khi tam
nhap dinh, vi &y nh& téi doi sbng qua khr 8y, chd khong
nh& xa hon doi sbéng ay.

Vi 4y noi rang: "Vi kia la Pham thién, Dai Pham thién,

Unconquered, the All-Seeing, the All-Powerful, the Lord, the
Maker and Creator, Ruler, Appointer and Orderer, Father of
All That Have Been and Shall Be.

These beings were created by me.

How so? Because | first had this thought: ‘Oh, if only
some other beings would come here!” That was my wish,
and then these beings came into this existence!”

But those beings who arose subsequently think: “This,
friends, is Brahma, Great Brahma, the Conqueror, the
Unconquered, the All-Seeing, the All-Powerful, the Lord, the
Maker and Creator, Ruler, Appointer and Orderer, Father of
All That Have Been and Shall Be.

How so? We have seen that he was here first, and that we
arose after him.”

2.6. ‘And this being that arose first is longer-lived, more
beautiful and more powerful than they are.

And it may happen that some being falls from that realm
and arises in this world. Having arisen in this world, he goes
forth from the household life into homelessness.

Having gone forth, he by means of effort, exertion,
application, earnestness and right attention attains to such a
degree of mental concentration that he thereby recalls his
last existence, but recalls none before that.

And he thinks: “That Brahma,... he made us, and he is
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dang Toan nang, Tbéi thdng, Bién nhan, Thwong tén,
Thwong dé&, Sang tao chl, Héa sanh cha, Dai tén, Chua té
moi dinh mang, dang Ty Tai, Té phu cac ching sanh da va
sé sanh.

Chung ta do vi Pham thién &y hoa sanh. Vi 4y l1a thuwdng
hang, kién cb, thuwéng tra, khéng bi chuyén bién, thwdng tru
nhw vay mai mai. Con chung ta do vi Pham thién ay hoa
sanh dén tai chd nay. Chang ta la voé thwéng, khéng kién
cd, yéu tho va chju sw bién dich".

Nay cac Ty-kheo, dé la trudng hop thé nhét, y chi theo
dé, can clr theo dé, mét sé Sa-mon, Ba-la-mén, chi trwong
mot phan Thwdng trd luan, moét phan Vo thwong luan, chap
ban nga va thé gidi la thwong con ddi véi mét hang hivu
tinh va vo thwdng dbéi véi mot hang hivu tinh khac.

7. Tredng hop thir hai, lai cé nhirng Sa-moén, Ba-la-maon,
y chi gi, can c& gi, chd trwong mét phadn Thwong tra luan,
mot phan V6 thuong ludn, chdp ban nga va thé gidi 1a
thuwdng con ddi véi mét hang hivu tinh va vé thwdng dbi véi
mot hang hiru tinh khac?

Nay cac Ty-kheo, cé nhirng hang chw Thién goi la
Khiddapadosika (bi nhiém hoac b&i duc lac). Nhirng vi nay
song lau ngay, mé say trong hy tiéu duc lac. Vi sbng lau
ngay, mé say trong hy tiéu duc lac, nén bj that niém. Do théat
niém, cac chw Thién Ay thac sanh, tlr bé than thé chung.

8. Nay cac Ty-kheo, sy tinh nay xay ra. Mot trong céac
loai hivu tinh kia khi thac sanh tir bd than thé Ay, lai sanh
dén chd nay. Khi dén tai chd nay, vi ay xuat gia, tir bd gia
dinh, sbng khong gia dinh.

Sau khi xuét gia, tlr bé gia dinh, séng khéng gia dinh, vi
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permanent, stable, eternal, not subject to change, the same
for ever and ever.

But we who were [19] created by that Brahma, we are
impermanent, unstable, short-lived, fated to fall away, and
we have come to this world.”

This is the first case whereby some ascetics and
Brahmins are partly Eternalists and partly Non-Eternalists.

2.7. [Wrong view 6] ‘And what is the second way?

There are, monks, certain devas called Corrupted by
Pleasure.”®> They spend an excessive amount of time
addicted to merriment, play and enjoyment, so that their
mindfulness is dissipated, and by the dissipation of
mindfulness those beings fall from that state.

2.8. ‘And it can happen that a being, having fallen from
that state, arises in this world. Having arisen in this world,
he goes forth from the household life into homelessness.

Having gone forth, he by means of effort, exertion,
recalls his last existence, but recalls none before that.




ay nhd nhat tam, nho tinh tan, nhd can man, nhd khong
phong dat, nh& chanh rc niém, nén tdm nhap dinh.

Khi tdm nhap dinh, vi &y nh& dén doi sdng qua khir Ay,
chd khéng nhé xa hon doi séng ay.

9. Vi 8y néi rang: "Nhirng chw Thién khong bi nhiém hoac
bdi duc lac, ching song lau ngay khéng mé say trong hy
tiéu duc lac. Vi sbéng lau ngay khédng mé say trong hy tiéu
duc lac, nén khéng bi that niém.

Nho khéng that niém, nén nhirng chw Thién 4y khéng
thac sanh tlr bé than thé ctia chang, séng thwdng hang,
kién cb, thwdng tra, khéng bi chuyén bién, thwdng tri nhw
vay mai mai.

Con chung ta da bi nhidm ho&c béi duc lac, séng lau
ngdy mé say trong hy tiéu duc lac. Vi chung ta sbéng lau
ngay mé say trong hy tiéu duc lac, nén bj that niém.

Do that niém, ching ta t bd than thé nay, séng vo
thuweng, khong kién cb, yéu tho, chiu sy bién dich va thac
sanh dén tai ché nay".

Nay cac Ty-kheo, dé la trwong hop thir hai, y chi theo dé,
can ct theo d6, mot s6 Sa-modn, Ba-la-mén, ch trwong moét
phan Thwéng tra luan, mét phan V6 thwdng ludn, chap ban
nga va thé gidi la thworng con dbi véi mét hang hivu tinh, va
vo thwdng dbi véi mot hang hiru tinh khac.

10. Trwdng hop thr ba, lai cé nhirng Sa-moén, Ba-la-moén,
y chi gi, can c gi, chd trwong mét phadn Thwéong tra luan,
mot phan Vo thuwong luan, chdp ban ngd va thé gioi la
thwdng con véi mét hang hiru tinh, va vé thuwong déi voi
mot hang hivru tinh khac?

2.9. ‘He thinks: “Those reverend devas who are not
corrupted by pleasure do not spend an excessive amount of
time addicted to merriment, play and enjoyment.

Thus their mindfulness is not dissipated, and so they do
not fall from that state. They are permanent, stable, eternal,
not subject to change, the same forever and [20] ever.

But we, who are corrupted by pleasure, spent an
excessive amount of time addicted to merriment, play and
enjoyment.

Thus we, by the dissipation of mindfulness, have fallen
from that state, we are impermanent, unstable, short-lived,
fated to fall away, and we have come to this world.”

This is the second case.

2.10. [Wrong view 7] ‘And what is the third way?
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Nay cac Ty-kheo, coé nhirng hang chw Thién goi la
Manopadosika (bi nhiém hodc b&i tam tri). Ching séng lau
ngdy nung nau b&i sw dé ky 1an nhau.

Vi séng lau ngay nung néu béi sy db ky lan nhau, tam tri
cla chung oan ghét 1an nhau. Vi tm tri oan ghét 1an nhau,
nén than ching mét mai, tdm chung mét méi. Cac hang chw
Thién 4y thac sanh tir bd than thé nay ctia chang.

11. Nay cac Ty-kheo, s tinh nay xay ra. M6t trong cac vi
hiru tinh kia, khi thac sanh tir bd than thé 8y, lai sanh dén
cOi nay.

Khi dén tai chd nay, vi 4y xuét gia tr bé gia dinh, sbng
khéng gia dinh. Sau khi xuét gia tir bd gia dinh, séng khéng
gia dinh, vi &y nh& nhéat tdm, nh& tinh tAn, nhé& can man,
nho khong phdéng dat, nhd chanh (rc niém, nén tam nhap
dinh. Khi tam nhap dinh, vi ay nho den doi sbng qua khi
4y, nhwng khéng nhé xa hon doi sbng ay.

12. Vi 4y néi rang: "Nhirng vi chw Thién khdng bi nhiém
ho&c b&i tam tri, ching sbng lau ngay khéng nung niu bai
s d6 ky 1an nhau.

Vi sbng lau ngay khéng nung nau béi sw d6 ky Ian nhau,
tdm tri cda chung khéng oan ghét nhau. Vi tam tri chljng
khong oan ghét nhau, nén than chung khong mét moi, tam
ching khéong mét mai. Nhung hang chw Thién ay khong
thac sanh tlr bo than thé cla chung, song thwdng hang kién
cd, thwdng tra, khdng bi chuyén bién, thwong tri nhw vay
mai mai".

Con chung ta bj nhidm hodc b&i tam tri, sbng lau ngay
nung nau bdi sy dd ky 1&n nhau, nén tdm tri ching ta oan
ghét 1an nhau. Vi tam tri ching ta oan ghét 1an nhau, nén
thdn mét madi va tdm mét modi. Chung ta thac sanh, t&r bd

There are, monks, certain devas called Corrupted in
Mind.>* They spend an excessive amount of time regarding
each other with envy.

By this means their minds are corrupted. On account of
their corrupted minds they become weary in body and mind.
And they fall from that place.

2.11. ‘And it can happen that a being, having fallen from
that state, arises in this world.

He ... recalls his last existence, but recalls none before
that.
2.12. ‘He thinks: “Those reverend devas who are not

corrupted in mind do not spend an excessive amount of time
regarding each other with envy ...

They do not become corrupted in mind, or weary in body
and mind, and so they do not fall from that state. They are
permanent, stable, eternal... [21]

But we, who are corrupted in mind, ... are impermanent,
unstable, short-lived, fated to fall away, and we have come
to this world.”
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than nay, song vo thuwong khong kién co, yéu tho, chiu sy
bién dich va thac sanh dén tai ché nay".

Nay cac Ty-kheo, do6 la trwdng hop th ba, y chi theo dé,
can ci theo do, modt sd Sa-mén, Ba-la-mén chd trwong mét
phan Thwéng tra luan, mét phan V6 thwdng luan, chap ban
nga va thé gigi la thworng con dbi voi mét hang hivu tinh va
vé thwerng dbi véi mét hang hivu tinh khac.

13. Trwong hop the tw, lai c6 nhirng Sa-mon, Ba-la-mon,
y chi gi, can c& gi chi trwong mét phan Thwdng trd luan,
moét phan Vo thuwong luan, chdp ban ngd va thé gioi la
thuwéng con dbi véi mét hang hivu tinh va vé thwdng dbi voi
mot hang hiru tinh khac.

Nay cac Ty-kheo, c6 Sa-mén, hay Ba-la-mb6n la nha suy
luan, 1a nha thdm sat. Do sw chia ché bién bac cla suy luan
va sy tly thudc theo thdm sat, vi nay tuyén bd nhw thé nay:
"Cai goi la mat, 1a tai, 1a mdi, la lw®i, 1a than, cai ban nga 4y
v thwong, khong kién co, khong thuong tri, bi chuyén
bién.

Cai goi la tdm, 1a y, la thirc, cai ban nga &y l1a thwong
con, bat bién, thwong tra, khéng bi chuyén bién, thwdng
hang nhw vay mai mai",

Nay cac Ty-kheo, d6 la trwong hop thr tw, y chi theo do,
can cr theo d6, mdt sé Sa-mdn, Ba-la-mén, chi trwong mot
phan Thwéng tra luan, mét phan V6 thwdng luan, chap ban
nga va thé gidi la thworng con dbi véi mét hang hivu tinh, va
vo thudng déi voi mot hang hiru tinh khac.

14. Nay cac Ty-kheo, nhirng vi Sa-mon, Ba-la-mén nay
chd trwong mot phan Thwdng trd luan, mét phan Vo thuwdng

This is the third case.

2.13. [Wrong view 8] ‘And what is the fourth way?

Here, a certain ascetic or Brahmin is a logician, a
reasoner. Hammering it out by reason, following his own line
of thought, he argues: “Whatever is called eye or ear or
nose or tongue or body, that is impermanent, unstable, non-
eternal, liable to change.

But what is called thought,® or mind or consciousness,
that is a self that is permanent, stable, eternal, not subject to
change, the same for ever and ever!”

This is the fourth case.

2.14. ‘These are the four ways in which these ascetics
and Brahmins are partly Eternalists and partly Non-
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luan, chap ban nga va thé gidi la thwéng con véi bdn luan
chép.

Néu c6 nhitng Sa-mén hay Ba-la-mén chid trwong
Thwéng tra luan, chip ban nga va thé gigi l1a thwong con,
ching sé chap ca bdn luan chéap trén, hay mét trong nhirng
luan chap trén, ngoai ra khéng c6 luan chap nao khac niva.

15. Nay cac Ty-kheo, Nhw Lai biét rang: "Nhirng s& kién
ay, chap trwdc nhw vay, chlp thd nhw vay, sé dwa dén
nhirng cdi thu nhw vay, sé tac thanh nhirng dinh mang nhuw
vay".

Nhuw Lai tué tri nhw vay, Ngai lai tué tri hon thé nira, va
Ngai khdng chép s& tri &y. Nhd khéng chép s& tri dy, noi
tam dwoc tich tinh. Ngai nhw that biét sy tap khdi, sy diét
trir clia cac tho, vi ngot, nhirng nguy hiém va sy xuat ly cla
ching. Nhe& biét vay, nay cac Ty-kheo, Nhw Lai duoc gidi
thoat hoan toan, khéng cé chép tha.

Nhirng phap &y, nay cac Ty-kheo, la nhirng phap sau kin
kho thdy, khé chirng, tich tinh, my diéu, vwot ngoai tAm cla
luan ly suéng, té nhi, chi nhitng nguwdi cé tri méi cd thé
nhan biét. Nhitng phap &y, nhirng ai nhw that chan chanh
tan than Nhw Lai mai néi dén.

16. Nay cac Ty-kheo, c6 nhirng Sa-mdn, Ba-la-mén chu
trwong Hiru bién V6 bién luan, chap thé gi¢i 1a Hiru bién Vo
bién v&i bbn luan chap. Va nhitng Sa-mén, Ba-la-mén nay,
y chi gi, can c gi, chd trwong Hiru bién V6 bién luan, chap
thé gidi [a hiru bién v bién v&i bdn luan chip?

17. Nay cac Ty-kheo, & day cd Sa-mon hay Ba-la-mdn,
nh® nhiét tdam, nhd tinh tdn, nhd can man, nho khdng

Eternalists ...

Whatever ascetics and Brahmins ... proclaim the partial
eternity and the partial non-eternity of the self and the world,
they do so on one or other of these four grounds. There is
no other way.

2.15. ‘This, monks, the Tathagata understands: These
[22] viewpoints thus grasped and adhered to will lead to
such-and-such destinations in another world.

This the Tathagata knows, and more, but he is not
attached to that knowledge. And being thus unattached he
has experienced for himself perfect peace, and having truly
understood the arising and passing away of feelings, their
attraction and peril and the deliverance from them, the
Tathagata is liberated without remainder.

‘These, monks, are those other matters, profound, hard to
see, hard to understand, peaceful, excellent, beyond mere
thought, subtle, to be experienced by the wise, which the
Tathagata, having realised them by his own super-
knowledge, proclaims, and about which those who would
truthfully praise the Tathagata would rightly speak.

2.16. ‘There are, monks, some ascetics and Brahmins
who are Finitists and Infinitists,”® and who proclaim the
finitude and infinitude of the world on four grounds. What
are they?

2.17. [Wrong view 9] ‘Here a certain ascetic or Brahmin
has by means of effort...attained to such a state of
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phdéng dat, nho chanh rc niém, nén tdm nhap dinh. Khi tdm
nhap dinh, vi &y sbéng & trong doi véi tw twdng thé gidi 1a
hiru bién.

Vi &y néi rang: "Thé gidi nay 1a hiru bién, cé mét duwdng
vong chung quanh. Vi sao vay? Vi t6i, nhd nhat tam, nho
tinh tAn, nh& cdn man, nh& khéng phéng dat, nhé chanh e
niém, nén tam nhap dinh. Khi tdm nhap dinh, to6i sc“')ng vOi tw
twdng thé gidi la hiru bién. Do dé toi biét rang thé gidi nay
la hiru bién, c6 mot dwong vong chung quanh®.

Nay cac Ty-kheo, do la trwong hop thir nhat, y chi theo
do, can c theo do, mot sg“) Sa;mén, Ba-la-mén chu trwong
HCru bién V6 bién luan, chap thé gidi la hiru bién va vo bién.

18. Trwong hop thir hai, c6 nhirng Sa-mon, Ba-la-mon, y
chi gi, can ct gi, chu trwong Hiru bién V6 bién luan, chap
the gi¢i la hiru bién va vo bién?

Nay cac Ty-kheo, & day c6 Sa-m6n, Ba-la-mén, nh& nhéat
tam, nhe tinh tAn, nhd cAn man, nh& khéng phong dat, nho
chanh rc niém, nén tdm nhap dinh. Khi tdam nhap dinh, vi éy
sbng & trong doi vai tw twdng thé gidi la vo bién.

Vi 4y noi: "Thé gidi nay la vo bién, khéng cé gi¢i han".
Nhirng vi Sa-mon, Ba-la-mén nao da néi: "Thé gidi nay 1a
hiru bién, c6 mét dwdng vong xung quanh”, nhirng vi ay noi
khoéng dung sw that. Thé gii nay 1a vo bién, khéng cé gidi
han.

Tai sao vay? Vi tdi nh& nhéat tam, nho tinh tan, nhd can
man, nh& khdng phong dat, nhd chanh (rc niém, nén tam
nhap dinh. Khi tdm nhap dinh, t6i séng voi tw twdng thé gioi
la vo bién. Do dé t6i biét: "Thé gidi nay la vé bién, khéng co
gi&i han".

30

concentration that he dwells perceiving the world as finite.

He thinks: “This world is finite and bounded by a circle.
How so? Because | have... attained to such a state of
concentration that | dwell perceiving the world as finite.
Therefore | know that this world is finite and bounded by a
circle.”

This is the first case.

2.18. [Wrong view 10] ‘And what is the second way?

Here a certain ascetic or Brahmin has [23] attained to
such a state of concentration that he dwells perceiving the
world as infinite.

He thinks: “This world is infinite and unbounded. Those
ascetics and Brahmins who say it is finite and bounded are
wrong.

How so? Because | have attained to such a state of
concentration that | dwell perceiving the world as infinite.
Therefore | know that this world is infinite and unbounded.”




Nay cac Ty-kheo, do la trwong hop the hai, y chi nhw
vay, can c nhw vay, co moét sé, Sa—rpén, Ba-la-mon chd
trwong Hru bién V6 bién luan, chap thé gi&i la hiru bién vo
bién.

19. Trvong hop thir ba, lai c6 nhirng Sa-mon, Ba-la-mon,
y chi gi, can ct gi, chd trwong Hru bién V6 bién luan, chap
the gi¢i la hiru bién v6 bién?

Nay cac Ty-kheo, & day c6 Sa-mén hay Ba-la-mén, nh&
nhat tdm, nho tinh tn, nhd can man, nhé khéng phéng dat,
nh& chanh rc niém, nén tdm nhap dinh. Khi tdm nhap dinh,
vi &y sbng & trong doi voi tw twdng thé gidi la hiru bién vé
phia trén, phia dudi va thé gidi la V6 bién vé phia bé
ngang.

Vi 4y noi: "Thé giéi nay 1a hivru bién va vé bién". Nhirng
Sa-mon, Ba-la-mén nao da noi: "Thé gi¢i nay la hiru bién,
c6 mdt dwdng vong xung quanh, thi nhing vi &y néi khéng
dung sw that".

Nhirng Sa-mén, Ba-la-mén ndo da ndéi: "Thé gidi nay Ia
vé bién khong cé gidi han thi nhitng vi &y néi khéng dung
sy that. Thé gi¢i nay viva la hiru bién, vira la vo bién.

Tai sao vay? Vi rang, tdi nh® nhat tam, nho tinh tan, nhe
can man, nhd khéng phéng dat, nhd chanh (e niém, nén
tdm nhap dinh. Khi tdm nhap dinh, tbi séng ¢ trong doi voi
tw twdng, thé gidi 1a hiru bién vé phia trén, phia dudi, va
thé gisi 1a vd bién vé phia bé ngang. Do vay toi biét: "Thé
gi®i nay vira la hiru bién vira 1a vo bién".

Nay cac Ty-kheo, do la tredng hop thir ba, y chi nhw vay,
can ctr nhw vay, mét s6 Sa-mon, Ba-la-mdén chu trwong
Hru bién V6 bién luan, chap the gidi la hiru bién v6 bién.
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This is the second case.

2.19. [Wrong view 11] ‘And what is the third way?

Here a certain ascetic or Brahmin has attained to such a
state of consciousness that he dwells perceiving the world
as finite up-and-down, and infinite across.

He thinks: “The world is finite and infinite. Those ascetics
and Brahmins who say it is finite are wrong, and those who
say it is infinite are wrong.

How so? Because | have attained to such a state of
concentration that | dwell perceiving the world as finite up-
and-down, and infinite across. Therefore | know that the
world is both finite and infinite.”

This is the third case.




20. Trwdng hep the tw, lai cé6 nhirvng Sa-mon, Bé—la-méln,
y chi gi, can ct gi, chu trwong Hiru bién V6 bién luan, chap
the gidi la hiru bién vo bién?

Nay cac Ty-kheo, & day c6 Sa-mén hay Ba-la-mén la nha
suy luan, 14 nha thdm sat. Do sw chia ché bién bac cla suy
ludn va sy tuy thuan theo thdm sat, vi nay tuyén bdé nhuw
sau: "Thé gidi nay khéng phai 1a hiru bién, ciing khéng phai
la v bién.

Nhirng Sa-mon, Ba-la-mén nao da néi: "Thé gidi nay la
hiru bién cé gi¢i han xung quanh", nhitng vi &y néi khéng
dung sy that. Lai nhir'ng Sa-mon, Ba-la-mén nao da noi:
"Thé gi¢i nay la vd bién khdng c6 gidi han" nhirvng vi &y
cling n6i khéng dung s that.

Lai nhi*tng vi Sa-m6n, Ba-la-mén nao da néi: "Thé gisi
nay vira 1a hiru bién vira la vo bién", nhirng vi ay cling néi
khéng dung sw that. Thé gi¢i nay ciing khdng phai 1a hiru
bién, cling khéng phai la vo bién.

21. Nay cac Ty-kheo, nhirng Sa-mén, Ba-la-mon nay chu
trwong Hiru bién Vo bién luan véi bén luan chap. Néu co
nhirng Sa-mén hay Ba-la-mén nao chu trwong Hiru bién V6
bién luan, chap thé gidi Ia hiru bién vd bién, ching sé chap
ca bdn luan chép trén, hay mét trong nhirng luan chap trén,
ngoai ra khéng cé luan chap nao khac niva.

22. Nay cac Ty-kheo, Nhuw Lai tué tri nhw thé nay:
"Nhirng s& kién 4y, chap trwdc nhw vay, chap tha nhw vay,
s& dwa dén nhirng céi thd nhw vay, sé tac thanh nhirng dinh
mang nhw vay".

Nhw Lai tué tri nhw vay. Ngai lai tué tri hon thé nira, va
Ngai khéng chép s& tri &y. Nho khéng chép truwde sé tri Ay,

2.20. [Wrong view 12] ‘And what is the fourth case?

Here a certain ascetic or Brahmin is a logician, a
reasoner. Hammering it out by reason, he argues: “This
world is neither finite nor infinite.

Those who say it is finite are wrong, and so are those [24]
who say it is infinite, and those who say it is finite and
infinite. This world is neither finite nor infinite.” This is the
fourth case.”’

2.21. ‘These are the four ways in which these ascetics
and Brahmins are Finitists and Infinitists, and proclaim the
finitude and infinitude of the world on four grounds. There is
no other way.

2.22. ‘This, monks, the Tathagata understands: These
viewpoints thus grasped and adhered to will lead to such-
and-such destinations in another world... (as verse 15).
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ndi tam dwoc tich tinh. Ngai nhw that tué tri sy tap khoi, sw
diét trr cta cac tho, vi ngot, nhirng nguy hiém va sw xuat ly
cua chuang. Nh& tué tri vay, nay cac Ty-kheo, Nhw Lai dwoc
gidi thoat hoan toan, khéng co6 chép tha.

Nhirng phap 4y, nay cac Ty-kheo, 1a nhirng phap sau kin,
khé thay, khé chirng, tich tinh, my diéu, vuot ngoai tdm cla
luan ly sudng, té nhi, chi nhirng ngudi tri méi c6 thé nhan
biét.

Nhirng phap 4y Nhw Lai tw chirng tri, gidc ngd va truyén
thuyét; va chinh nhitng phap &y nhirng ai nhw that chan
chanh tan than Nhw Lai mé&i noi dén.

23. Nay céac Ty-kheo, c6 mét s Sa-mdn, Ba-la-mdn chd
trwong Nguy bién luan.

Khi bi hdi vdn dé& nay hay van dé khac dung nhirng 1&i
nguy bién trwdn udn nhw con lwon voi bon luan chap. Va
nhirtng Sa-mdn, Ba-la-mén &y, y chi gi, can ctr gi, chu
trwong nguy bién luan, khi bi héi van de nay hay van dé
khac dung nhirng I&i nguy bién trwdn udn nhw con lwon voi
bdn luan chap?

24. Nay cac Ty-kheo, & day c6é Sa-m6n hay Ba-la-mon
khéng nhw that biét "Pay 1a thién", khéng nhu that biét "Day
la bét thién".

Vi 4y nght: Téi khdng nhw that biét: "Day la thién", khéng
nhw that biét: "Day la bat thién" va néu t6i tra 1oi: "Day la
thién" hodc t6i tra 16i: "Day la b4t thién", thdi duc, tham, san
hodc han, khdi 1én noi tdi. Néu duc, tham, san hodc han,
kh&i I&n noi téi, nhw vay téi co thé bi sai Am. Néu 161 sai
lam thi t6i bi phién muén.

Néu t6i bj phién muén sé& thanh mét chwéng ngai cho téi -

‘These, monks, are those other matters, profound, hard to
see, hard to understand, peaceful, excellent, beyond mere
thought, subtle, to be experienced by the wise,

which the Tathagata, having realised them by his own
super-knowledge, proclaims, and about which those who
would truthfully praise the Tathagata would rightly speak.

2.23. ‘There are, monks, some ascetics and Brahmins
who are Eel-Wrigglers.>®

When asked about this or that matter, they resort to
evasive statements, and they wriggle like eels on four
grounds. What are they?

2.24. [Wrong view 13] ‘In this case there is an ascetic or
Brahmin who does not in truth know whether a thing is good
or bad.

He thinks: “| do not in truth know whether this is good [25]
or whether it is bad. Not knowing which is right, I might
declare: ‘That is good’, or ‘That is bad’, and that might be a
lie, and that would distress me.

And if | were distressed, that would be a hindrance to
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Nhw vay, vi s¢ sai 1am, vi chan ghét sai lam, nén vj 4y
khéng tra |oi: "Pay la thién", cling khoéng tra 16i: "Day 1a bét
thién".

Khi héi dén van dé nay hay van dé khac, vi ay dung 16i
nguy bién trwdn udén nhw con lwon: "Toi khéng ndi la nhw
vay. Toi khéng ndi la nhw kia. Téi khong ndi la khac nhw
thé. T6i khong noi 1a khong phai nhw thé. Toéi khéng noi la
khéng khéng phai nhu thé".

Nay cac Ty-kheo, d6 la trwdng hop thir nhét, y chi nhw
vay, can c& nhw vay, mét s6 Sa-mén, Ba-la-mén chi
trwong Nguy bién luan, khi bi héi van dé nay hay van dé
khac dung nhirng 1&i nguy bién trwén ubn nhw con lwon.

25. Trwong hop the hai, lai ¢c6 nhirng Sa-mon, Ba-la-
mon, y chi gi, can c gi chu trirong Nguy bién luéan, khi b
hdi van de nay hay van dé khac dung nhirng I&i nguy bién
trwdn ubn nhw con lwon?

Nay cac Ty-kheo, & day c6 Sa-mdn hay Ba-la-mdn,
khéng nhu that biét "Pay la thién", khéng nhw that biét "Day
la bat thién".

Vi &y nght: Téi khdng nhw that biét: "Day la thién", khéng
nhw that biét: "Pay |a bat thién". Vi t6i khéng nhw that biét:
"Day la thién", khong nhu that biét "Day la bat thién". Va
neu téi tra 1&i: "Day la thién" hoac téi tra Ioi: "Day Ia bat
thién", thoi duc, tham, san hoac han, khéi 1én noii toi.

Néu duc, tham, san ho&c han kh&i Ién noi téi, nhw vay toi
c6 thé chap tha. Néu t6i chap tha, thi toi bi phién muén. Néu
téi bi phién mudn, th&i thanh mot chudng ngai cho 6.

Nhw vay, vi s chap thl, vi chan ghét chap thl, nén vi ay
khong tra 1&i: "Day la thién", cling khéng tra 1&i: "Day la bat

me.”® Thus fearing to lie, abhorring to lie,® he does not
declare a thing to be good or bad,

but when asked about this or that matter, he resorts to
evasive statements and wriggles like an eel: “I don’'t say
this, | don’t say that. | don’t say it is otherwise. | don’t say it
is not. | don’t not say it is not.”

This is the first case.

2.25. [Wrong view 14] ‘What is the second way?

Here an ascetic or Brahmin does not in truth know
whether a thing is good or bad.

He thinks: “| might declare: ‘That is good’, or ‘That is bad’,
and | might feel desire or lust or hatred or aversion.

If | felt desire, lust, hatred or aversion, that would be
attachment on my part. If | felt attachment, that would
distress me, and if | were distressed, that would be a
hindrance to me.” [26]

Thus, fearing attachment, he

resorts to evasive statements ...

abhorring attachment,
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thién".

Khi bi hdi dén van dé nay hay van dé khéc, vi 4y dung I
nguy bién trwdn ubn nhw con lwon: "Téi khéng néi la nhw
vay. Toi khéng noi la nhw kia. Toi khéng ndi la khac nhw
thé. T6i khdng noi 1a khdng phai nhw thé. Tai khdng ndi la
khéng khéng phai nhu thé".

Nay cac Ty-kheo, dé la trwong hop th& hai, y chi nhw
vay, can ct¢ nhw vay, mot sd Sa-mén, Ba-la-mén chd
trwong Nguy bién luan, khi bi hdi dén van dé& nay hay van
dé khac, dung nhirng I&i nguy bién trwdn udn nhw con
lwon.

26. Trwdng hop thi ba, lai c6 nhirng Sa-moén, Ba-la-mon,
y chi gi, can cr gi chd trwong nguy bién luan, khi bi hdi van
dé nay hay van dé khac dung nhirng I&i nguy bién trwon
uén nhw con lvon?

Nay cac Ty-kheo, & day c6 Sa-mbn hay Ba-la-mén khéng
nhw that biét "Day Ia thién”, khéng nhu that biét "Day 1a bat
thién". Vi éy nghi: Téi khdng nhw that biét: "Day la thién",
khong nhu that biét: "Day 1a bat thién". Vi toi khéng nhu that
biét "Day 1a thidn", khong nhw that biét: "Day Ia bat thidn” va
néu toi tra |oi: "Pay la thién" hoac tra 10i: "Day la bat thién",

c6 nhirtng Sa-mdn, Ba-la-mén, bac hoc, t& nhij, nghj luan
bién tai, bién bac nhw chia ché soi toc, nhirng vi nay di chd
nay chd kia, nhw mudn da pha céac ta kién véi tri tué cla
ching, ching cé thé do tai, chat van va cat nan t6i. Néu
chang do tai, chat van, cat nan t6i, tdi co thé khong giai dap
duwoc cho chung.

Néu t6i khong giai dap dwoc cho chung, thi t6i bi phién
muoén. Néu téi bi phién muén thoi thanh mét chwdng ngai

This is the second case.

2.26. [Wrong view 15] ‘What is the third way?

Here an ascetic or Brahmin does not in truth know
whether a thing is good or bad. He thinks: “I might declare:
‘That is good’, or ‘“That is bad’,

but there are ascetics and Brahmins who are wise, skilful,
practised debaters, like archers who can split hairs, who go
around destroying others’ views with their wisdom, and they
might cross-examine me, demanding my reasons and
arguing.

And | might not be able to reply. Not being able to reply
would distress me, and if | were distressed, that would be a
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cho toi —

Nhw vay, vi s@ bi thir thach, vi chan ghét thir thach, nén
vi &y khong tra |&i: "Day la thién", cling khong tra 1. "Day 1a
bét thién".

Khi bi hdi dén van dé nay hay van dé khac, vi 4y dung I&i
nguy bién trwdn ubn nhw con lwon: "Téi khéng néi la nhw
vay. Toi khéng ndi la nhw kia. Téi khong ndi la khac nhw
thé. T6i khdng noi 1a khdng phai nhw thé. Tai khdng ndi la
khéng khéng phai nhu thé".

- Nay cac Ty-kheo, dé la trwdng hop th& ba, y chi nhw
vay, can cl nhw vay, mot s Sa-mén, chi trwong nguy bién
luan, khi bi héi vAn dé nay hay van dé khac dung nhirng 1oi
nguy bién trwén udn nhw con lwon.

27. Trwdng hop thi tw, lai cé nhivng Sa-mon, Ba-la-mon,
y chi gi, can c gi chl trwong Nguy bién luan, khi bj hdi van
dé nay hay van dé khac dung nhirng I&i nguy bién trwon
udn nhw con lwon?

Nay cac Ty-kheo, & day cé Sa-mén, Ba-la-mén dan déon
ngu si. Vi nay, vi dan dén ngu si, khi bi héi van dé nay hay
van dé khac, lién dung nhirng 1&i nguy bién truén ubn nhuw
con lwon:

"Anh hdi t6i c6 mot thé gici khac hay khong?" Néu toi
nghf: "C6 mot thé gici khac”, toi co thé tra 15i véi anh: "Co
mot thé gioi khac". Nhwng t6i khéng ndi la nhw vay. Toi
khéng noi la nhw kia. Téi khong néi 1a khac nhw thé. T6i
khoéng néi 1a khong phai nhw thé. T6i khéng néi 1a khdng
khéng phai nhw thé.

Néu anh héi t6i: "Khéng c6 mét thé gi¢i khac phai
khéng?" Néu t6i nght: "Khéng c6 mét thé gidi khac", t6i co
thé tra 161 v&i anh: "Khong cé mot thé gidi khac". Nhung toi

hindrance to me.”
Thus, fearing debate, abhorring debate, he resorts to
evasive statements.

This is the third case. [27]

2.27. [Wrong view 16] ‘What is the fourth way?

Here, an ascetic or Brahmin is dull and stupid.®* Because
of his dullness and stupidity, when he is questioned he
resorts to evasive statements and wriggles like an eel:

‘If you ask me whether there is another world — if |
thought so, | would say there is another world. But | don’t
say so. And | don’t say otherwise. And | don’t say it is not,
and | don’t not say it is not.”
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khong noi la nhw vay. Toi khong noi la nhw kia. Toi khong
ndi la khac nhw thé. T6i khong noi la khéng phai nhw the.
T6i khéng nai la khdng khdng phai nhw the.

Néu anh hdi toi

"Khéng c6 mét thé gidi khac phai khdng?" (... nhw trén...)

"Ciing ¢6 va ciing khdng c6 moét thé gidi khac?"

"Ciling khéng c6 va ciing khéng khéng cé6 mot thé gidi
khac?",

"C6 loai hiru tinh hdéa sanh?",

"Khong co6 loai hiru tinh hdéa sanh?"

"Cilng co va ciing khéng c¢o6 loai hiru tinh héa sanh?"

"Clng khdéng cé va cling khéng khéng co loai hiru tinh
hoa sanh?",

"Co két qua di thuc ctia cac nghiép thién va ac?", "Khéng
c6 két qua di thuc cta nhirng nghiép thién va ac?",

"Ciing ¢6 va ciing khéng c6 két qua di thuc cltia nhirng
nghiép thién va ac?",

"Cling khéng cé va ciing khdng khéng cé két qua di thuc
cua nhirng nghiép thién va ac?",

"Nhw Lai c6 ton tai sau khi chét?",

"Nhw Lai khéng c6 t6n tai sau khi chét?",

"Nhw Lai c6 va khdng co ton tai sau khi chét?",

"Nhw Lai khéng c6 va ciing khéng khéng cé ton tai sau
khi chét?".

Anh hdi t6i nhw vay. Néu toi nght : "Nhw Lai khéng co6 va
ciing khéng khéng c6 tén tai sau khi chét". Téi co thé tra 1oi:
"Nhw Lai khéng c6 va ciing khéng khong cé ton tai sau khi
chét". Nhwng toi khdng néi la nhw vay. Téi khdng ndi la nhw
kia. T6i khéng néi la khac nhw thé. Tai khéng noi 1a khéng
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“Is there no other world? ...
“Is there both another world and no other world?...
“Is there neither another world nor no other world ?...

”

»62

“Are there spontaneously-born beings ?... ”**

Are there not ... 77
“Both ... ?”
“Neither... ?”

“‘Does the Tathagata exist after death?

Does he not exist after death?

Does he both exist and not exist after death?
Does he neither exist nor not exist after death? ...
“If I thought so, | would say so ... | don’t say it is not.”
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phai nhu thé. Téi khong néi la khong khong phai nhw thé.

Nay cac Ty-kheo, d6 la trwdng hop thir tw, y chi nhuw vay,
can c® nhw vay, mét s6 Sa-mon, Ba-la-mén chl truwong
Nguy bién luan, khi bi héi van dé nay hay van dé khéac dung
nhirng I&i nguy bién trwdn ubn nhw con lwon.

28. Nay cac Ty-kheo, nhirng Sa-mbén, Ba-la-mbén chu
trwong Nguy bién luan. Khi bj héi van dé nay hay van dé
khac, dung nhirng I&i nguy bién trwdn ubn nhw con lwon voi
bdn luan chap.

Néu cé nhirtng Sa-mén hay Ba-la-mén nao chd truong
Nguy bién luan, khi bi héi van dé nay hay van dé khac dung
nhirng I&i nguy bién trwén udn nhuw con lwon, ching sé
chap cé bdn luan chép trén hay mét trong nhirng luan chip
trén, ngoai ra khéng co luan chap nao khac niva.

29. Nay cac Ty-kheo, Nhw Lai tué tri nhw thé nay:
"Nhirng s& kién &y, chap trwdc nhw vay, chap thi nhuw vay,
sé& dwa dén cdi thd nhw vay, sé tac thanh nhirng dinh mang
nhw vay".

Nhuw Lai tué tri nhw vay. Ngai lai tué tri hon thé nira. Va
Ngai khéng chép s& tri &y. Nhd khéng chép trudce sé tri 8y,
ndi tdm dwoc tich tinh. Ngai nhw that tué tri sy tap khaoi, sw
diét trir cGia cac tho, vi ngot, nhitng nguy hiém va sw xuét ly
cua chuang. Nh& tué tri vay, nay cac Ty-kheo, Nhuw Lai dwoc
gidi thoat hoan toan, khéng cé chép thu.

Nhirng phap 4y, nay cac Ty-kheo, 1a nhirng phap sau kin,
khé théy, khé churng, tich tinh, my diéu, vwot ngoai tdm cla
luan ly suéng, té nhi, chi nhirng nguwdi cé tri méi co thé
phan biét.

Nhirng phap a4y Nhw Lai da tw ching tri, giac ngd va

This is the fourth case.

2.28. ‘These are the four ways [28] in which those
ascetics and Brahmins who are Eel-Wrigglers resort to
evasive statements ... There is no other way.

2.29. ‘This, monks, the Tathagata understands: These
viewpoints thus grasped and adhered to will lead to such-
and-such destinations in another world... (as verse 15).

‘These, monks, are those other matters, profound, hard to
see...

which the Tathagata, having realised them by his own
super-knowledge, proclaims, and about which those who
would truthfully praise the Tathagata would rightly speak.
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truyén thuyét. Va chinh nhitng phap ay nhitng ai nhw that
chan chanh tan than Nhw Lai ma&i n6i den.

30. Nay cac Ty-kheo, c6 méot s Sa-mdn, Ba-la-mén chd
trwong V6 nhan luan, chap ban nga va thé gi¢i do vé nhan
sanh v&i hai luan chap. Va nhirng Sa-mén, Ba-la-mén &y, y
chi gi, can c gi, chd trwong V6 nhan luan, chap ban nga va
thé gi¢i do vé nhan sanh?

31. Nay cac Ty-kheo, c6 nhirng chw Thién goi la Vo
twdng hiru tinh. Khi mét twédng niém khéi 1én, thoi chw
Thién &y thac sanh, tlr bd than chw Thién cia minh.

Nay cac Ty-kheo, su tinh nay xay ra. Mét trong loai hiru
tinh 4y, khi thac sanh t& bé than chw Thién &y ctia minh, lai
sanh dén cbi nay.

Khi dén tai chd nay, vi ay xuét gia, tlr bd gia dinh, sbng
khéng gia dinh. Sau khi xuét gia, tlr bd gia dinh, séng khong
gia dinh, vi &y nhd nhiét tdm, nh& tinh tan, nhd can man,
nho khéng phong dat, nho chanh (¢ niém, nén tdm nhap
dinh.

Vi &y nhé dén khi twdng niém phat sanh, ché khéng nhé
xa hon niva. Vi 8y noi: "Ban nga va thé gi¢i do v6 nhan
sanh.

Tai sao vay? Vi rang t6i trwdc kia khéng cd, nay toi co.
T noi trang thai khdng ¢, t6i tré thanh loai hiru tinh".

Nay cac Ty-kheo, do la trwong hop the nhat, y chi nhw
vay, can ctr nhv vay, mot sO Sa-mon, Ba-la-mon chu
trrong V6 nhan luan, chap ban nga va thé giéi do vé nhan
sanh.

32. Trwdng hop thi hai, nhitng Sa-mon, Ba-la-mén, y chi
gi, can c gi, chd trwong V6 nhan luan, chap ban nga va
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2.30. ‘There are, monks, some ascetics and Brahmins
who are Chance-Originationists, and who proclaim the
chance origin of the self and the world on two grounds.
What are they?

2.31. [Wrong view 17] ‘There are, monks, certain devas
called Unconscious.®® As soon as a perception arises in
them, those devas fall from that realm.

And it may happen that a being falls from that realm and
arises in this world.

He... recalls his last existence, but none [29] before that.
He thinks: “The self and the world have arisen by chance.

How so? Before this I did not exist. Now from not-being |
have been brought to being.”

This is the first case.

2.32. [Wrong view 18] ‘What is the second case?




thé gi¢i do vd nhan sanh?

Nay cac Ty-kheo, & day c6 Sa-mén hay Ba-la-mén la nha
bién luan, l1a nha thdm sat. Do sy chia ché bién bac cta suy
luan va sy tuy thuan theo thdm sat, vi dy tuyén bd: "Ban
nga va thé gi¢i vé nhan sanh".

Nay cac Ty-kheo, d6 la trwong hop thir hai, y chi nhw
vay, can ct nhw vay, ,mC)t sO Sa-mﬁnz Ba-la-mén chu
trrong V6 nhan luan, chap ban nga va thé gié¢i do v6 nhan
sanh.

33. Nay cac Ty-kheo, nhirng Sa-mén, Ba-la-mén chi
trwong V6 nhan luan, chap ban nga va thé gi¢i do vé nhan
sanh v&i hai luan chép.

Néu c6 nhirtng Sa-mdn hay Ba-la-mén ndo chu trwong Vo
nhan luan, chdp ban nga va thé gi¢i do vé nhan sanh,
ching sé& chap ca hai luan chép trén hay mét trong nhirng
luan chép trén, ngoai ra khéng c6 luan chap nao khac nira.

34. Nay cac Ty-kheo, Nhw Lai tué tri nhw thé nay:
"Nhirng s& kién &y, chap trwdc nhw vay, chap thi nhuw vay,
sé& dwa dén cdi thd nhw vay, sé tac thanh nhirng dinh mang
nhw vay".

Nhuw Lai tué tri nhw vay, Ngai lai tué tri hon thé niva, va
Ngai khéng chap s& tri &y. Nhd khéng chép trude sé tri Ay,
ndi tdm dwoc tich tinh. Ngai nhw that tué tri sy tap khoi, sw
diét trir cGia cac tho, vi ngot, nhitng nguy hiém va sw xuét ly
cua chung. Nh& tué tri nhw vay, nay cac Ty-kheo, Nhuw Lai
dwoc gidi thoat hoan toan, khdng c6 chép tha.

Nhing phap 4y, nay cac Ty-kheo, la nhitng phap sau kin,
kho thay, khé chirng, tich tinh, my diéu, vwot ngoai tam cla

Here, an ascetic or Brahmin is a logician, a reasoner. He
hammers out his own opinion and declares: “The self and
the world have arisen by chance.”

This is the second case.

2.33. ‘These are the two ways in which those ascetics and
Brahmins who are Chance-Originists proclaim the chance
origin of the self and the world. There is no other way.

2.34. ‘This, monks, the Tathagata understands...

‘These, monks, are those other matters, profound, hard to
see,...
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luan ly suéng, té nhi, chi nhirng ngudi co tri méi co thé
phan biét.

Nhirng phap 4y Nhw Lai da tw chirng tri, giac ngd va
tuyén thuyét. Va chinh nhitng phap 4y nhirng ai nhw that
chan chanh tan than Nhw Lai m&i néi dén.

35. Nay cac Ty-kheo, nhirng Sa-mén, Ba-la-mén ludn
ban vé qua khi tdi so, chap kién vé qua khi tbi so, y clr vé
qua kht tbi so, d& xwdng nhiéu y kién sai khac voi muoi
tam luan chép trén.

Nay cac Ty-kheo, néu c6 nhirng Sa-mén hoac Ba-la-mon
luan ban vé qua kh téi so, chap kién vé qua khi tdi so, y
cr vé qua khi tbi so, dé xwédng nhiéu y kién sai khac,
ching s& chip ca muwdi tdm luan chép trén hay mét trong
nhirng ludn chap trén, ngoai ra khéng cé luadn chap nao
khac nira.

36. Nay cac Ty-kheo, Nhw Lai tué tri nhw thé nay:
"Nhirng s& kién &y, chap trwdc nhw vay, chap thi nhuw vay,
sé& dwa dén cdi thd nhw vay, sé tac thanh nhirng dinh mang
nhw vay".

Nhuw Lai tué tri nhw vay. Ngai lai tué tri hon thé nira. Va
Ngai khéng chép s& tri &y. Nhd khéng chép trudce sé tri 8y,
ndi tdm dwoc tich tinh. Ngai nhw that tué tri sy tap khaoi, sw
diét trir cGia cac tho, vi ngot, nhitng nguy hiém va sw xuét ly
cua chuang. Nh& tué tri vay, nay cac Ty-kheo, Nhuw Lai dwoc
gidi thoat hoan toan, khéng cé chép thu.

Nhirng phap 4y, nay cac Ty-kheo, 1a nhirng phap sau kin,
khé théy, khé churng, tich tinh, my diéu, vwot ngoai tdm cla
luan ly suéng, té nhi, chi nhirng ngwdi cé tri méi co thé
phan biét.

Nhirng phap a4y Nhw Lai da tw chirng tri, giac ngd va

41

which the Tathagata, having realised them by his own
super-knowledge, proclaims, and about which those who
[30] would truthfully praise the Tathagata would rightly
speak.

2.35. ‘And these, monks, are the eighteen ways in which
these ascetics and Brahmins are speculators about the
past... There is no other way.

2.36. ‘This, monks, the Tathagata understands...




truyén thuyét. Va chinh nhitng phap &y, nhiing ai nhw that
chan chanh tan than Nhw Lai ma&i n6i den.

37. Nay cac Ty-kheo, c6 mot s Sa-mdn, Ba-la-mén luan
ban vé twong lai, chap kién vé twong lai, y cir vé twong lai,
dé xwéng nhiéu y kién sai khac voi bdn muwoi bdn luan
chép.

Va nhirng vi Sa-mon, Ba-la-mén nay, y chi gi, can ct gi,
luan ban vé twong lai, chap kién vé twong lai, y cir vé twong
lai @& xwéng nhiéu y kién sai khac véi bén muwoi bdn luan
chap?

38. Nay cac Ty-kheo, c6 nhirtng Sa-mén, Ba-la-mbén chu
trwong hiru twéng sau khi chét, chip ban nga cé twéng sau
khi chét véi mwoi sau luan chép. Va nhirng Sa-mén, Ba-la-
moén nay, y chi gi, can ct gi, chd trwong Hru twdng luan
sau khi chét, véi mwdi sau luan chap?

Nhirng vi nay cha trwong: "Ban nga cé sac, khéng co
bénh, sau khi chét c6 twdng". Ching chad trwong: "Ban nga
c6 sac va cling khéng cé sac ...", "Ban nga ciing khéng c6
sac va cling khéng khéng c6 sac ...", "Ban nga la hiu
bién...", "Ban nga la vo bién ...", "Ban nga la hiru bién va vb
bién", "Ban nga cling khéng hiru bién va cling khéng vo
bién ...",

"Ban nga la nhéat twdng ...", "Ban nga 1a dj twéng ...".
"Ban nga la thiéu twéng ...", "Ban nga 1a vé luvong twéng ...",
"Ban nga la thuan lac ...", "Ban nga la thuan khé ...", "Ban
nga la khd lac". Ching chi trwong: "Ban ngé la khong khd
khéng lac, khéng cé bénh, sau khi chét cé twéng".

39. Nay cac Ty-kheo, nhitng Sa-m6n, Ba-la-m6n nay chd
trwong hiru twédng sau khi chét, chap ban nga coé twéng sau

42

2.37. ‘There are, monks, some ascetics and Brahmins
who are speculators about the future, having fixed views
about the future, and who put forward various speculative
theories about the future in forty-four different ways.

On what basis, on what grounds do they do so?

2.38. ‘There are, monks, some ascetics and Brahmins
who [31] proclaim a doctrine of Conscious Post-Mortem
Survival, and do so in sixteen different ways. On what
basis?

[Wrong views 19-34] ‘They declare that the self after
death is healthy and conscious and (1) material,®® (2)
immaterial,®” (3) both material and immaterial, (4) neither
material nor immaterial, (5) finite, (6) infinite, (7) both, (8)
neither,

(9) of uniform perception, (10) of varied perception, (11) of
limited perception, (12) of unlimited perception, (13) wholly
happy, (14) wholly miserable, (15) both, (16) neither.

2.39. ‘These are the sixteen ways in which these ascetics
and Brahmins proclaim a doctrine of conscious post-mortem




khi chét v&i muwdi sau luan chép.

Nay cac Ty-kheo, nhirng Sa-m6n hay Ba-la-mén nay chu
trwong Horu twdng ludn sau khi chét, ching sé& chap ca
muwdi sau luan chdp trén, hay mét trong nhitng luan chap
trén, ngoai ra khéng co luan chap nao khac nira.

40. Nay cac Ty-kheo, Nhw Lai tué tri nhw thé nay:
"Nhirng s& kién 8y, chap trwdc nhw vay, sé dwa dén coi thu
nhw vay, sé tac thanh nhirng dinh mang nhw vay".

Nhuw Lai tué tri nhw vay, Ngai lai tué tri hon thé nira, va
Ngai khdng chép sé& tri &y. Nho khdng chép trwde so tri dy,
néi tam duwoc tich tinh. Ngai nhw that tué tri sw tap khéi, sy
diét trir cGia cac tho, vi ngot, nhitng nguy hiém va sw xuét ly
cua chuang. Nh& tué tri vay, nay cac Ty-kheo, Nhuw Lai dwoc
giadi thoat hoan toan, khéng c6 chép tha.

Nhirng phéap &y, nay cac Ty-kheo, 1a nhirng phap sau kin,
khé théy, khé chirng, tich tinh, my diéu, vwot ngoai tdm cla
luan ly sudng, té nhi, chi nhitng ngudi céd tri méi co thé
phan biét.

Nhirng phap 4y Nhw Lai da tw chirng tri, giac ngd va
truyén thuyét. Va chinh nhirtng phap 8y, nhirng ai nhw that
chan chanh tan than Nhw Lai mai noi dén.

Tung pham thir ba

1. Nay cac Ty-kheo, c6 mot sé6 Sa-mén, Ba-la-mén, ch
trwong Vo twdng luan sau khi chét, chdp ban nga khéng co
twdng sau khi chét véi tam luan chép.

Va nhirng Sa-mén, Ba-la-mén nay, y chi gi, can c gi,
chi trvong VO twdng luan sau khi chét, chdp ban nga

survival. There is no other way.

2.40. ‘This, monks, the Tathagata understands...

‘These, monks, are those other matters, profound, hard to
see,...

which the Tathagata, having realised them by his own
super-knowledge, [32] proclaims, and about which those
who would truthfully praise the Tathagata would rightly
speak.’

[End of Second Recitation-Section]

3.1. ‘There are, monks, some ascetics and Brahmins who
proclaim a doctrine of Unconscious Post-Mortem Survival,
and they do so in eight ways.

On what basis?
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khéng c6 twéng sau khi chét véi tdm luan chip?

2. Nhirng vi nay chu trwong : "Ban nga co sac, khéng co
bénh, sau khi chét khéng c6 twéng", "Ban nga khéng co séc
...", "Ban nga co sac va cling khéng cé séc ...", "Ban nga
khéng c6 sac va cling khdng khéng co séc ...", "La hiru bién
..", "La vb bién ...", "La hiru bién va vb bién ...". Cac vi nay
chap ban nga la phi hiru bién va phi vé bién, khéng c6
bénh, sau khi chét khéng cé tuwéng.

3. Nay cac Ty-kheo, nhirng Sa-mon, Ba-la-mén nay cha
trwong Vo twdng luan sau khi chét, chdp ban nga khéng co
twdng sau khi chét véi tdm luan chép.

- Nay cac Ty-kheo, néu c6 nhirng Sa-mén hay Ba-la-mén
nao chu trwong V6 twéng luan sau khi chét, chap ban nga
khéng c6 twéng sau khi chét, ching s& chap ca tam luan
chap trén, hay mét trong nhirng luadn chép trén, ngoai ra
khéng c6 luan chap nao khac niva.

4. Nay cac Ty-kheo. Nhw Lai tué tri nhw thé nay: "Nhirng
s& kién 4y, chap trudc nhw vay, chap thd nhw vay, sé dua
dén nhirng cdi tht nhuw vay, sé tac thanh nhirng dinh mang
nhw vay".

Nhw Lai tué tri nhw vay. Ngai lai tué tri hon thé nira, va
Ngai khéng chap s& tri &y. Nhd khéng chép trude sé tri Ay,
néi tdm dwoc tich tinh. Ngai nhw that tué tri sw tap khéi, sy
diét trir ctia cac tho, vi ngot, nhirng nguy hiém va sy xuét ly
cua chuang. Nh& tué tri vay, nay cac Ty-kheo, Nhuw Lai dwoc
gidi thoat hoan toan, khéng c6 chép tha.

Nhirng phap 4y, nay cac Ty-kheo, la nhirng phap sau kin,
khé thay, khé chirng, tich tinh, my diéu, vuot ngoai tam cla
luan ly suéng, té nhi, chi nhung nguwdi cod tri méi co thé
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3.2. [Wrong views 35-42] ‘“They declare that the self after
death is healthy and unconscious and (1) material, (2)
immaterial, (3) both (4) neither, (5) finite, (6) infinite, (7)
both, (8) neither.®®

3.3. ‘These are the eight ways in which these ascetics and
Brahmins proclaim a doctrine of Unconscious Post-Mortem
Survival. There is no other way.

3.4. “This, monks, the Tathagata understands ...

These, monks, are those other matters, profound, hard to
see,...
which the Tathagata, having realised them by his own




nhan biét.

Nhirng phap a4y Nhu Lai tw chirng tri, gidc ngd va truyén
thuyét; va chinh nhirng phap &y nhitng ai nhw that chan
chanh tan than Nhw Lai m&i noi dén.

5. Nay cac Ty-kheo, c6 mét sé Sa-mén, Ba-la-mén ch
trwong Phi Hiru twdng Phi V6 twéng luan sau khi chét, chap
ban nga phi hiru twdng phi vé twdng véi tam luan chap.

Va nhirng Sa-mén, Ba-la-mén nay, y chi gi, can c gi,
chd trwong Phi Hiru twéng Phi V6 twéng luan sau khi chét,
chap ban nga phi hiru twédng phi vé twdng véi tam luan
chap?

6. Nhirng vi nay chap: "Ban nga co6 séc, khong co bénh,
sau khi chet phi hiru twéng phi vo twdng... ", "Ban ngé la vo
sac... ", "Ban nga co6 sac va cling khéng c6 sac... ", "Ban

nga la phi hiru séc va ciing phi vo sac... ", "Ban ngé l1a hiru
bién... ", "Ban nga la v6 bién... ", "Ban nga la hiru bién va vo
bién... .

7. Nhivng vi nay chap rdng. Ban nga la phi hiru bién va
cling phi vé bién, khdng cé bénh, sau khi chét phi hiru
twdng phi vo twdng, véi tam luan chap. Nay cac Ty-kheo,
néu c6 Sa-mdn hay Ba-la-mén nao, chd trwong phi hivu
twéng phi vd twdng, ching sé& chap ca tam luan chap trén,
hay mét trong nhirng luan chép trén, ngoai ra khéng cé luan
chap nao khac nira.

8. Nay cac Ty-kheo, Nhw Lai tué tri nhw thé nay: "Nhirng
s& kién 4y, chap trudc nhw vay, sé dwa dén nhirng cbi thu
nhw vay, sé tac thanh nhirng dinh mang nhw vay".

Nhw Lai tué tri nhw vay. Ngai tué tri hon thé niva, va Ngai
khéng chap s& tri &y. Nh& khéng chép truwdc sé tri Ay, noi
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super-knowledge, proclaims, [33] and about which those
who would truthfully praise the Tathagata would rightly
speak.

3.5. ‘There are some ascetics and Brahmins who declare
a doctrine of Neither-Conscious-nor-Unconscious Post-
Mortem Survival, and they do so in eight ways.

On what basis?

3.6. [Wrong views 43 — 50] ‘They declare that the self
after death is healthy and neither conscious nor
unconscious and (1) material, (2) immaterial, (33 both, (4)
neither, (5) finite, (6) infinite, (7) both, (8) neither.®

3.7. ‘These are the eight ways in which these ascetics and
Brahmins proclaim a doctrine of Neither-Conscious-Nor-
UnConscious Post-Mortem Survival. There is no other way.

3.8. ‘This, monks, the Tathagata understands ...

These, monks, are those other matters, profound, hard to
see,...

which the Tathagata, having realised them by his own
super-knowledge, proclaims, and about which those who




tdm dwoc tich tinh. Ngai nhw that tué tri sy tap khéi, sy diét
trir cGia cac tho, vi ngot, nhivng nguy hiém va sw xuét ly cta
chung.

Nho tué tri vay, nay cac Ty-kheo, Nhw Lai dwgc giai thoat
hoan toan, khéng cé chap thi. Nhivng phap &y, nay cac Ty-
kheo, la nhitng phap sau kin, khé thdy, kho chirng, tich tinh,
my diéu, vwot ngoai tdm cla ludn ly suéng, té& nhi, chi
nhirng nguwdi cé tri méi cé thé nhan biét.

Nhirng phap 4y Nhw Lai tw chirng tri, gidc ngd va truyén
thuyét; va chinh nhirng phap &y nhirng ai nhw that chan
chanh tan than Nhw Lai mé&i noi dén.

9. Nay céac Ty-kheo, cé mét s Sa-mén, Ba-la-médn, chd
trwong Doan diét luan, chap trwdc sy doan diét, sy tiéu
that, sw hay hoai cua loai hiru tinh v&i bay luan chép.

Va nhirng Sa-mén, Ba-la-mén nay, y chi gi, can c gi,
chép trwéc sy doan diét, sy tiéu that, sy hiy hoai cda loai
hiru tinh v&i bay luan chap?

10. Nay cac Ty-kheo, c6 Sa-mbébn hoac Ba-la-mbén chu
trwong ly thuyét va y kién: "Vi ban nga nay co sac, do bdn
dai hop thanh, do cha me sanh ra, khi than hoai bi hdy nat
tiéu diét, sau khi chét khéng con niva, nén ban nga nay nhuw
thé hoan toan doan diét".

Nhw vay mot sé ngudi chl trwong sy doan diét, sy tiéu
that va sy hdy hoai cla loai hivu tinh.

11. M6t vi khac lai noi: "Nay 6ng, that cé ban nga nhw
éng ndi. Téi khéng noi ban nga 4y khéng co, nhwng ban nga
4y nhw thé khéng bi hoan toan doan diét.

Lai con mdt ban nga khac co thién tanh, co sac, thude
duc gi&i, 8n cac dd an doan thwc. Ban nga dy éng khong

would truthfully praise the Tathagata would rightly speak.
[34]

3.9. ‘There are, monks, some ascetics and Brahmins who
are Annihilationists, who proclaim the annihilation,
destruction and non-existence of beings, and they do so in
seven ways.

On what basis?

3.10. [Wrong view 51] ‘Here a certain ascetic or Brahmin
declares and holds the view: “Since this self is material,
composed of the four great elements,”® the product of
mother and father,”* at the breaking-up of the body it is
annihilated and perishes, and does not exist after death.
This is the way in which this self is annihilated.”

That is how some proclaim the annihilation, destruction
and non-existence of beings.

3.11. [Wrong view 52] ‘Another says to him: “Sir, there is
such a self as you say. | don’'t deny it. But that self is not
wholly annihilated.

For there is another self, divine,’> material, belonging to
the sense-sphere,”® fed on real food.”* You don’t know it or
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biét, 6ng khéng thay. Ban nga Ay téi biét, téi thay. Ban nga
ay khi than hoai, bi hlly nat tiéu diét, sau khi chét khéng con
nira, nén ban nga 4y nhw thé hoan toan doan diét".

Nhw vay c6 mot sb nguwdi chu trwong sy doan diét, tiéu
that va hay hoai cda loai hiru tinh.

12. Mét vi khac lai néi: "Nay 6ng, that cé ban nga 4y nhw
éng noi. Toi khdng noéi ban nga ay khdng c6. Nhwng ban
nga 4y nhw thé khéng bi hoan toan doan diét.

Lai con mét ban nga khac cé thién tanh, co sac, do y tao
thanh, moi chi tiét tay chan Ién nhd déu day du, khéng
khuyét mét can nao. Ban nga ay 6ng khong biét, 6ng khdng
thdy. Ban nga 4y t6i biét, tdi thay. Ban nga Ay khi than hoai
bi hlly nat, tiéu diét, sau khi chét khéng con nira, nén ban
nga Ay nhw thé hoan toan doan diét".

Nhw vay co moét sb nguwdi chu trwong sy doan diét, tiéu
that va hay hoai cda loai hiru tinh.

13. Mét vi khac lai néi: "Nay 6ng, that cé ban nga 4y nhw
éng nodi. Téi khdng ndi ban nga ay khéng c6. Nhung ban
nga 4y nhw thé khéng bi hoan toan doan diét.

Lai con mdt ban ngad khac vuot ngoai tat ca sac twéng,
diét trir cac twdng chdng dbi, khdéng (rc niém céac di twéng,
nhan hiéu hw khong la vo bién. Dat dén khong vo bién xu.
Ban nga ay ong khong blet 6ng khéng thay. Ban nga ay toi
biét, toi thay Ban nga 4y khi than hoai, bi hay nat tiéu diét,
sau khi chét khdng con nira, nén ban nga 4y nhw thé hoan
toan doan diét".

Nhw vay cé mét sb nguwdi chi trvong sy doan diét, tiéu
that va hay hoai cda loai hiru tinh.

14. Mot vi khac lai noi: "Nay éng, that co ban nga ay nhuw
6ng noi. Toi khdng noi ban ngd ay khéng co. Nhwng ban

see it, but | do. It is this self that at the breaking-up of the
body perishes ... "

3.12. [Wrong view 53] ‘Another says to him: “Sir, there is
such a self as you say. | don’'t deny it. But that self is not
wholly annihilated.

For there is another self, divine, material, mind-made,”®
complete with all its parts, not defective in any sense-
organ... It is this self that at the breaking-up of the body
perishes...”

3.13. [Wrong view 54] ‘Another says to him: “Sir, there is
such a self as you say...

There is another self which, by passing entirely beyond
bodily sensations, by the disappearance of all sense of
resistance and by non-attraction to the perception of
diversity, seeing that space is infinite, has realised the
Sphere of Infinite Space.”” [35] It is this self that at the
breaking-up of the body perishes...”

3.14. [Wrong view 55] ‘Another says to him: “There is
another self which, by passing entirely beyond the Sphere of
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nga Ay nhw thé khong bi hoan toan doan diét.

Lai con mét ban ngd khac vwot ngoai tat ca khong vé
bién x&, nhan hiéu: Thc 1a vd bién. Pat dén Thirc vo bién
x&r. Ban ngéa ay 6ng khoéng biét, 6ng khéng thay. Ban nga Ay
t6i biét, t6i thady. Ban nga 4y khi than hoai, bi hay nat, tiéu
diét, sau khi chét khéng con nira, nén ban nga ay nhw thé
hoan toan doan diét".

Nhw vay c6 mot sé nguwdi chl trwong sy doan diét, tiéu
that va hiy hoai cta loai hivru tinh.

15. M6t vi khac lai noi: "Nay éng, that cd ban nga ay nhw
éng noi. Toi khdng noi ban nga ay khéng cd. Nhuwng ban
nga 4y nhw thé khéng bi hoan toan doan diét.

Lai con mot ban nga khac vuwot ngoai tat ca Thire vo bién
x&, nhan hiéu: khéng c6 s& hiru. Dat dén V6 s& hivu xu.
Ban nga 4y 6ng khong biét, 6ng khéng thdy. Ban nga Ay toi
biét, toi thay. Ban nga Ay khi than hoai bi hiy nat, tiéu diét,
sau khi chét khéng con nira, nén ban nga 4y nhw thé hoan
toan doan diét".

Nhw vay co6 moét sb nguwdi chu trwong sy doan diét, tiéu
that va hay hoai cda loai hiru tinh.

16. Mét vi khac lai néi: "Nay 6ng, that cé ban nga 4y nhw
éng noi. Toi khdng noéi ban nga ay khéng cd. Nhuwng ban
nga 4y nhw thé khéng bi hoan toan doan diét.

Lai con mét ban ngd khac vwot ngoai tat ca Vo sé hiru
X, nhan hiéu: Day 13 tich tinh, day l1a my diéu. Pat dén Phi
twdng Phi phi twéng xu.

Ban nga 4y 6ng khong biét, 6ng khéng thay. Ban nga ay
t6i biét, ti thay. Ban nga Ay khi than hoai, bi hiy nat tiéu
diét, sau khi chét khédng con nira, nén ban nga ay nhw thé
hoan toan doan diét".

Infinite Space, seeing that consciousness is infinite, has
realised the Sphere of Infinite Consciousness. It is this self
that at the breaking-up of the body perishes...”

3.15. [Wrong view 56] ‘Another says to him: “There is
another self which, by passing entirely beyond the Sphere of
Infinite Consciousness, seeing that there is no thing, has
realised the Sphere of No-Thingness. It is this self that at
the breaking-up of the body perishes...”

3.16. [Wrong view 57] ‘Another says to him: “Sir, there is
such a self as you say. | don’'t deny it. But that self is not
wholly annihilated. For there is another self which, by
passing entirely beyond the Sphere of No-Thingness and
seeing: ‘This is peaceful, this is sublime’, has realised the
Sphere of Neither-Perception-Nor-Non-Perception.

You don’t know it or see it, but | do. It is this self that at the
breaking-up of the body is annihilated and perishes, and
does not exist after death. This is the way in which the self
is completely annihilated.”
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Nhu vay c6 moét sb ngwdi chl trwong sy doan diét, tiéu
that va hdy hoai cua loai hiru tinh.

17. Nay céac Ty-kheo, nhitng Sa-mén, Ba-la-mén &y, chi
trwong Doan diét luan, chap trwdc sy doan diét, tiéu that,
hay hoai cla loai hiru tinh v&i bay luan chép.

Nay cac Ty-kheo, néu cé nhirng vi Sa-mén hay Ba-la-
mén nao chd trwong Poan diét luan, chip trudc sy doan
diét, tiéu that, hay hoai cla loai hiru tinh, ching chip ca bay
luan chép trén, hay mét trong nhirng luan chap trén, ngoai
ra khdng cé luan chap nao khac niva.

18. Nay cac Ty-kheo. Nhw Lai tué tri nhw thé nay:
"Nhirng s& kién &y, chap trwdc nhw vay, sé dwa dén nhirng
cOi thu nhw vay, sé tac thanh nhirng dinh mang nhw vay".

Nhw Lai tué tri. Nhw vay, Ngai tué tri hon thé nira, va
Ngai khdng chép sé& tri &y. Nho khdng chép trwde sé tri Ay,
ndi tdm dwoc tich tinh. Ngai nhw that tué tri sy tap khaoi, sw
diét trir clia cac tho, vi ngot, nhixng nguy hiém va sw xuét ly
cua chL’mg. Nh& tué tri nhw vay, nay cac Ty-kheo, Nhw Lai
dugc giai thoat hoan toan, khong co chép tha.

Nhing phap 4y, nay cac Ty-kheo, Ia nhirng phap sau kin,
kho thdy, kho chirng, tich tinh, my diéu, vuot ngoai tAm cla
luan ly suéng, t& nhi, chi nhung ngudi co tri mdi co thé
nhan biét.

Nhirng phap 4y Nhw Lai tw chirng tri, giac ngd va truyén
thuyét: va chinh nhirng phap &y nhirng ai nhw that chan
chanh tan than Nhw Lai mai noi dén.

19. Nay céac Ty-kheo, c6 mét s Sa-mén, Ba-la-mén chi
trwong Hién tai Niét Ban luan, chap truéc su tbi thwong
hién tai Niét Ban cla loai hiru tinh vé&i ndm luan chép.

Va nhirng Sa-moén, Ba-la-mbén nay, y chi gi, can c gi,

That is how some proclaim the annihilation, destruction
and non existence of beings.

3.17. ‘These are the seven ways in which these ascetics
and Brahmins proclaim a doctrine of annihilation,
destruction and non-existence of beings... [36] There is no
other way.

3.18. ‘This, monks, the Tathagata understands...

These, monks, are those other matters, profound, hard to
see,...

which the Tathagata, having realised them by his own
super-knowledge, proclaims, and about which those who
would truthfully praise the Tathagata would rightly speak.

3.19. ‘There are, monks, some ascetics and Brahmins
who are proclaimers of Nibbana Here and Now, and who
proclaim Nibbana here and now for an existent being in five
ways.
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chi trwong Hién tai Niét ban luan, chap sw t6i thwong hién
tai Niét Ban cua loai hiru tinh vé&i nam luan chap?

20. Nay cac Ty-kheo, c6 Sa-mbdn hay Ba-la-mbén chu
trrong va quan niém: "Khi nao ban nga nay tan huwdng,
sung man ndm mon duc lac, nhu thé ban nga 4y dat dén ti
thwong Niét Ban cda loai hivu tinh".

21. Mét vi khac lai néi: "Nay éng, that c6 ban nga 4y nhuw
éng noi. Toi khdng noéi ban ngd &y khéng c6. Nhwng ban
nga 4y nhw thé, khéng phai hoan toan dat dén tbi thuwong
Niét Ban.

Vi c& sao? Vi rang tinh cla duc lac la vé thuwong, khd,
bién dich. Vi tanh cta chang 1a bién dich, chuyén héa, nén
wu, bi, khd, mudn, ndo phat sanh.

Khi nao ban nga &y ly cac duc lac, ly cac ac phap, dat
dén va an tr vao dé nhét thién; thién dinh nay co tam co
tlr, c6 hy va cé lac, do ly duc sanh Nhw thé, ban nga 4y dat
dén t6i thwong hién tai Niét Ban".

Nhw vay cé nguwdi chi trwong tbi thwong hién tai Niét
Ban cua loai hiru tinh.

22. Mét vi khac lai néi: "Nay éng, that c6 ban nga 4y nhw
6ng nodi. Téi khdng ndi ban ngd ay khéng c6. Nhwng ban
ngd 4y nhu thé, khong phai hoan toan dat dén tbi thwong
hién tai Niét Ban.

Vi c& sao? Vi & day thién dinh 4y cé tAm, c6 tir nén goi la
thd thao.

Khi nao ban nga ay khong co tam va t, dat dén va an tr
dé nhj thién. Thién dinh nay ndi tdm yén tinh, tri chuyén
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On what grounds?

3.20. [Wrong view 58] ‘Here a certain ascetic or Brahmin
declares and holds the view: “In as far as this self, being
furnished and endowed with the fivefold sense-pleasures,
indulges in them, then that is when the self realises the
highest Nibbana here and now.””® So some proclaim it.

3.21. [Wrong view 59] ‘Another says to him: “Sir, there is
such a self as you say. | don’t deny it. But that is not where
the self realises the highest Nibbana here and now.

Why so? Because, sir, sense-desires are impermanent,
painful and subject to change, and from their change and
transformation there arise sorrow, lamentation, pain, grief
and distress.

But [37] when this self, detached from sense-desires,
detached from unwholesome states, enters and abides in
the first jhana,”® which is accompanied by thinking and
pondering,®® and the delight®® and happiness®* born of
detachment, that is when the self realises the highest
Nibbana here and now.”

3.22. [Wrong view 60] ‘Another says to him: “Sir, there is
such a self as you say. But that is not when the self attains
Nibbana.

How so? Because on account of thinking and pondering,
that state is considered gross.

But when the self by the subsiding of thinking and
pondering enters and abides in the second jhana, with inner




nhat canh, khéng tdm, khéng t&, hy lac do dinh sanh. Nhuw
thé, ban nga Ay dat dén tdi thwong hién tai Niét Ban".

Nhuw vay c6 nguwdi chd trwong tbi thwong hién tai Niét
Ban cula loai hiru tinh.

23. Mét vi khac lai néi: "Nay éng, that c6 ban nga 4y nhuw
éng noi. Téi khdng noéi ban nga ay khéng cé. Nhuwng ban
nga 4y nhw thé, khéng phai hoan toan dat dén tbi thuwong
hién tai Niét Ban.

Vi co sao? Vi & day tam tri co hy va bi kich déng nén goi
la thé thao.

Khi nao ban nga &y khéng tham hy, trd xa, chanh niém,
chanh tri, than hwéng lac ma cac bac thanh goi la Hy niém
lac trd - dat dén va an tru dé tam thién. Nhw thé, ban nga ay
dat dén téi thwong hién tai Niét Ban".

Nhw vay, c6 ngwdi chd trwong tdi thwong hién tai Niét
Ban cua loai hiru tinh.

24. M6t vi khac lai néi: "Nay 6ng, that cé ban nga 4y nhuw
éng noi. Toi khdng noéi ban nga ay khéng cd. Nhuwng ban
nga &y nhuw thé, khong phai hoan toan dat dén tbi thwong
hién tai Niét ban.

Vi cd sao? Vi & day tam tho lac nén goi la thé thao.

Khi nao ban nga 4y xa lac va xa khé, diét trir hy va wu vé
trwéc, dat dén va an tri vao dé ti thién. Thién nay khong
khd, khéng lac, xa niém thanh tinh. Nhw thé, ban nga 4y dat
dén téi thwong hién tai Niét Ban".

Nhw vay cé ngwdi chl trwong tdi thwong hién tai Niét
Ban cua loai hiru tinh.

tranquillity and oneness of mind, which is free from thinking
and pondering and is born of concentration,® and
accompanied by delight and joy, that is when the self
realises the highest Nibbana here and now.”

3.23. [Wrong view 61] ‘Another says to him: “Sir, there is
such a self as you say. But that is not when the self attains
Nibbana.

How so? Because on account of the presence of delight
there is mental exhilaration, and that state is considered
gross.

But when the self, with the waning of delight, dwells in
equanimity,® mindful and clearly aware,® experiencing in
his own body that joy of which the Noble Ones say: ‘Happy
dwells one who has equanimity and mindfulness’, and so
enters and abides in the third jhana, that is when the self
realises the highest Nibbana here and now.”

3.24. [Wrong view 62] ‘Another says to him: “Sir, there is
such a self as you say. | don’t deny it. But that is not where
the self experiences the highest Nibbana here and now.

Why so? Because the mind contains the idea of joy, and
that state is considered gross.

But when, with the abandonment of pleasure and pain,
with the disappearance of previous joy and grief, [38] one
enters and abides in a state beyond pleasure and pain in
the fourth jhana, which is purified by equanimity and
mindfulness, that is where the self realises the highest
Nibbana here and now.”

That is how some proclaim the highest Nibbana here and
now for an existent being.
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25. Nay cac Ty-kheo, nhitng Sa-mon, Ba-la-mén 4y chd
trwong Hién tai Niét-ban luan, chdp trwdc sw tbi thwong
hién tai Niét Ban cta loai hiru tinh v&i ndm luan chép.

Nay cac Ty-kheo, néu cé nhitng Sa-mén, Ba-la-moén nao
chii trvong Hién tai Niét-ban luan, chap sw toi thuong hién
tai Niét Ban cla loai hiru tinh, nhitng vi nay sé chap ca ndm
luan chap trén, hay mét trong ndm luan chap trén, ngoai ra
khéng con maot luan chap nao khac nira.

26. Nay cac Ty-kheo, Nhw Lai tué tri nhw thé nay:
"Nhirng s& kién 4y, chap trwdc nhw vay sé dwa dén nhirng
cOi thu nhuw vay, sé tac thanh nhirng dinh mang nhw vay".

Nhw Lai tué tri nhw vay. Ngai tué tri hon thé niva, va Ngai
khéng chap s& tri &y. Nh& khéng chéap trwédc sé tri Ay, ndi
tdm dwoc tich tinh. Ngai nhw that tué tri sy tap khai, sy diét
trir clia cac tho, vi ngot, nhirng nguy hiém va sy xuét ly cla
chung. Nho tué tri nhw vay, nay cac Ty-kheo, Nhw Lai dwoc
giai thoat hoan toan khéng cé chap tha.

Nhirng phap 4y, nay cac Ty-kheo, 1a nhirng phap sau kin,
khé théy, khé churng, tich tinh, my diéu, vwot ngoai tdm cla
luan ly sudng, té nhi, chi nhitng ngudi cé tri méi cod thé
nhan biét.

Nhirng phap 4y Nhw Lai tw chirng tri, giac ngd va truyén
thuyét; va chinh nhitng phap Ay nhirng ai nhw that chan
chanh tan than Nhw Lai mai noi dén.

27. Nay céac Ty-kheo, nhitng Sa-m6n, Ba-la-mén 4y luan
ban vé twong lai, chap kién vé twong lai, y cir vé twong lai,
s& dé xwéng nhiéu s& kién sai khac véi bédn mwoi bdn luan
chép.

Nay cac Ty-kheo, nhirng Sa-mdén hay Ba-la-mén nao,
luan ban vé twong lai, chap kién vé twong lai, y ci vé twong

3.25. ‘These are the five ways in which these ascetics and
Brahmins proclaim a doctrine of Nibbana here and now.
There is no other way.

3.26. ‘This, monks, the Tathagata understands...

3.27. ‘These are the forty-four ways in which those
ascetics and Brahmins who are speculators about the
future, having fixed ideas about the future, put forward
various speculative views about the future. There is no other
way.
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lai, @& xwdng nhiéu s& kién sai khac. Chung sé chip bdn
muwoi bon luédn chap trén, hay mét trong nhirng luan chap
trén, ngoai ra khéng co6 luan chap nao khac nira.

28. Nay cac Ty-kheo, Nhw Lai tué tri nhw thé nay:
"Nhirng s& kién 8y, chép trwdc nhw vay, sé duwa dén nhﬂ’ng
cOi thd nhw vay, sé tac thanh nhirng dinh mang nhw vay".

Nhuw Lai tué tri nhw vay. Ngai tué tri hon thé niva, va Ngai
khéng chép s& tri &y. Nhd khdng chap trwdc sé tri dy, noi
tdm dwoc tich tinh. Ngai nhw that tué tri sw tap khai, sy diét
trir clia cac tho, vi ngot, nhirng nguy hiém va sw xuét ly clia
chung. Nho tué tri nhw vay, nay cac Ty-kheo, Nhw Lai dwoc
gidi thoat hoan toan, khéng c6 chép tha.

29. Nay cac Ty-kheo, nhitng Sa-mén, Ba-la-mén &y luan
ban vé quéa khi t6i so' va luan ban vé twong lai, luan ban vé
qua khir t0i so’ va twong lai, chap kién vé qua khir t6i so va
twong lai, y cr vé qua kh tdi so va twong lai, d& xwéng
nhiéu s& kién sai khac v&i sdu muoi hai luan chép.

Nay cac Ty-kheo, nhirng Sa-m6n hay Ba-la-m6n nao,
luan ban vé qua khi tdi so, luan ban vé twong lai, luan ban
vé qua khr toi so' va twong lai, chap kién vé qua khir toi so
va tuong lai, y c& vé quéa khir tdi so va twong lai, dé xwéng
nhiéu s& kién sai khac. Nhirng vi 4y s& chip sau muwoi hai
luan chép trén, hay mét trong nhirng luan chép trén, ngoai
ra khéng c6 luan chap nao khac nira.

30. Nay cac Ty-kheo, Nhw Lai tué tri nhw thé nay:
"Nhirng s& kién Ay, chép trwdc nhw vay, sé dwa dén nh&ng
cOi thu nhw vay, sé tac thanh nhirng dinh ménh nhw vay".

Nhw Lai tué tri nhw vay. Ngai tué tri hon thé niva, va Ngai
khéng chap s& tri &y. Nhd khdng chép trwdc sé tri dy, noi
tdm dwoc tich tinh. Ngai nhw that tué tri sw tap khéi sy diét
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3.28. ‘This, monks, the Tathagata understands... [39]

3.29. ‘These are the sixty-two ways in which those
ascetics and Brahmins who are speculators about the past,
the future, or both, put forward views about these. There is
no other way.

3.30. ‘This, monks, the Tathagata understands: These
viewpoints thus grasped and adhered to will lead to such-
and-such destinations in another world.

This the Tathagata knows, and more, but he is not
attached to that knowledge. And being thus unattached he
has experienced for himself perfect peace, and having truly




trir clia cac tho, vi ngot, nhirng nguy hiém va sy xuat ly cla
chung. Nho tué tri nhw vay, nay cac Ty-kheo, Nhw Lai dugc
giai thoat hoan toan, khéng c6 chap tha.

31. Nhirng phap ay, nay cac Ty-kheo, la nhivng phap sau
kin, kho thdy, kho chirng, tich tinh, my diéu, vwot ngoai tam
cla luan ly sudng, t& nhj, chi nhitng ngudi cé tri maéi co thé
nhan biét.

Nhirng phap &y Nhw Lai tw chirng tri, giac ngd va tuyén
thuyét, va chinh nhirng phap 4y nhitng ai nhw that chan
chanh tan than Nhw Lai mé&i noi dén.

Két luan

32. Nay cac Ty-kheo, & day cé nhirng Sa-mén, Ba-la-
mén chd trwong Thwdng trd luan, chip ban nga va thé gidi
la thwdrng tra véi bdn luan chép.

Chu trwong 4y la kinh nghiém ca nhan, la sw khéng biét,
khéng thady, sw cdm tho clia nhirng Sa-mén, Ba-la-mén, la
sw kich thich, dao déng, xuyén tac ciia nhirng vi bi tham ai
chi phbi.

33. Nay cac Ty-kheo, & day c6é nhirng Sa-mbén, Ba-la-
moén chl trwong mét phan Thwong tra luan, moét phan Vo
thwdng luan, chip ban nga va thé gioi la thwdng con dbi voi
mot hang hivru tinh va vé thuwdng déi véi mot hang hiru tinh
khac v&i bén luan chép.

Chu trwong 4y la kinh nghiém ca nhan, la sy khoéng biét,
khéng thdy, sw cdm tho cla nhirng Sa-mdn, Ba-la-mén, 1a
sy kich thich, dao déng, xuyén tac cta nhirng vi bi tham ai
chi phbi.

34. Nay cac Ty-kheo, & day coé nhirng Sa-mbén, Ba-la-

understood the arising and passing away of feelings, their
attraction and peril and the deliverance from them, the
Tathagata is liberated without remainder.

3.31. ‘These, monks, are those other matters, profound,
hard to see, hard to understand, peaceful, excellent, beyond
mere thought, subtle, to be experienced by the wise,

which the Tathagata, having realised them by his own
super-knowledge, proclaims, and about which those who
would truthfully praise the Tathagata would rightly speak.’

[Conclusion]

3.32. [Wrong views 1-4] ‘Thus, monks, when those
ascetics and Brahmins who are Eternalists proclaim the
eternity of the self and the world in four [40] ways,

that is merely the feeling of those who do not know and
see, the worry and vacillation of those immersed in craving.

3.33. [Wrong views 5 — 8] ‘When those who are partly
Eternalists and partly Non-Eternalists proclaim the partial
eternity and the partial non-eternity of the self and the world
in four ways,

that is merely the feeling of those who do not know and
see...

3.34. [Wrong views 9-12] ‘When those who are Finitists

54




mon chl trwong Hiru bién Vo bién luan, chip thé gidi 1a
hiru bién vo bién v&i bbn luan chép.

Chu trwong Ay la kinh nghiém ca nhan, 1a sy khéng biét,
khéng thdy, sw cdm tho clia nhirng Sa-mén, Ba-la-mén, la
sw kich thich dao ddéng, xuyén tac ctia nhirng vi bi tham ai
chi phéi.

35. Nay cac Ty-kheo, & day c6 nhirng Sa-mbn, Ba-la-
mén chi trwong Nguy bién luan. Khi bi héi van dé nay hay
van dé khac dung nhirng 1&i nguy bién trwdn ubn nhw con
lwon véi bdn luan chép.

Chu trwong Ay la kinh nghiém cé nhan, 1a sy khong biét,
khéng thdy, sw cdm tho clia nhirng Sa-mén, Ba-la-mén, la
sw kich thich, dao ddong, xuyén tac cia nhirng vi bi tham ai
chi phéi.

36. Nay cac Ty-kheo, & day coé nhirng Sa-mbén, Ba-la-
mén, chu trwong V6 nhan luan, chip ban ngé va thé gidi do
v6 nhan sanh v&i hai luan chap.

Chu trwong 4y 1a kinh nghiém ca nhan, la sy khong biét
khéng thdy, sw cdm tho clGa nhirng Sa-mén, Ba-la-mon, 1a
sw kich thich, dao déng, xuyén tac cia nhirng vi bi tham ai
chi phbi.

37. Nay cac Ty-kheo, & day cé nhirng Sa-mén, Ba-la-
mén, luan ban vé qua khir tbi so, chip kién vé qua khi tdi
so, y clr v& qua kh tbi so, d& xwéng nhiéu y kién sai khac
véi muwdi tam luan chép.

Chu trwong 4y la kinh nghiém ca nhan, la sw khong biét,
khéng thdy, sw cdm tho cla nhirng Sa-mén, Ba-la-mon, 1a
sy kich thich, dao déng, xuyén tac cua nhirng vi bi tham ai
chi phéi.

and Infinitists proclaim the finitude and infinitude of the world
on four grounds,

that is merely the feeling of those who do not know and
see...

3.35. [Wrong views 13-16] ‘When those who are Eel-
Wrigglers resort to evasive statements, and wriggle like eels
on four grounds,

that is merely the feeling...

3.36. [Wrong views 17 — 18] ‘When those who are
Chance Originationists proclaim the chance origin of the self
and the world on two grounds,

this is merely the feeling...

3.37. [Wrong views 1 — 18] ‘When those who are
speculators about the past, having fixed views about the
past, put forward various speculative theories about the past
in eighteen different ways,

this is merely the feeling of those who do not know and
see, the worry and vacillation of those immersed in craving.
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38. Nay cac Ty-kheo, & day coé nhirng Sa-mbén, Ba-la-
mén chl trwong Hru twdng ludn sau khi chét, chip ban
nga co twdng sau khi chét véi muwoi sau luan chap.

Chu trwong Ay la kinh nghiém ca nhan, 1a sy khéng biét,
khong thay, sw cdm tho clia nhirng Sa-mén, Ba-la-mén, la
sw kich thich, dao déng xuyén tac ctia nhirng vi bi tham ai
chi phéi.

39. Nay cac Ty-kheo, & day cé nhirng Sa-mén, Ba-la-
mén chi trwong V6 twdng luan sau khi chét, chip ban nga
khéng cé twéng sau khi chét véi tdm luan chap.

Chu trwong Ay la kinh nghiém cé nhan, 1a sy khong biét,
khéng thdy, sw cdm tho clia nhirng Sa-mén, Ba-la-mén, la
sw kich thich, dao déng, xuyén tac cia nhirng vi bi tham ai
chi phéi.

40. Nay cac Ty-kheo, & day c6 nhirng Sa-mon, Ba-la-
mén chu trwong Phi Hru twéng Phi V6 twédng sau khi chét,
chap ban nga phi hiru twéng phi vé twdng sau khi chét vai
tam luan chap.

Chu trwong Ay la kinh nghiém cé nhan, 1a sy khong biét,
khéng thady, sw cdm tho clia nhirng Sa-mén, Ba-la-mén, la
sw kich thich, dao déng, xuyén tac ciia nhirng vi bi tham ai
chi phbi.

41. Nay cac Ty-kheo, & day cé nhirng Sa-mbn, Ba-la-
mon chd trwong Poan diét luan, chép trwdc sw doan diét,
tiéu méat, hdy hoai clia loai hiru tinh véi bay luan chép.

Chu trwong 8y la kinh nghiém ca nhan, la sw khong biét,
khéng thdy, sw cdm tho clia nhirng Sa-mén, Ba-la-mén, la
s kich thich, dao déng, xuyén tac ctia nhirng vi bi tham ai
chi phéi.
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3.38. [Wrong views 19 — 34] ‘When those who proclaim a
doctrine of Conscious Post-Mortem Survival do so in sixteen
different ways,

that is merely the feeling... [41]

3.39. [Wrong views 35 — 42] ‘When those who proclaim a
doctrine of Unconscious Post-Mortem Survival do so in eight
different ways,

that is merely the feeling...

3.40. [Wrong views 43 — 50] ‘When those who proclaim a
doctrine of Neither-Conscious-nor-Unconscious Post-
Mortem survival do so in eight ways,

that is merely the feeling...

3.41. [Wrong views 51 — 57] ‘When those who are
Annihilationists proclaim the annihilation, destruction and
non-existence of beings in seven ways,

that is merely the feeling...




42. Nay cac Ty-kheo, & day cé nhirng Sa-mén, Ba-la-
mén chd trwong Hién tai Niét Ban luan, chap trudc sy hién
tai Niét Ban cua loai hiru tinh v&i ndm luan chép.

Chu trwong Ay la kinh nghiém ca nhan, 1a sy khéng biét,
khong thay, sw cdm tho clia nhirng Sa-mén, Ba-la-mén, la
sw kich thich, dao doéng, xuyén tac cta nhirng vi bi tham ai
chi phéi.

43. Nay cac Ty-kheo, & day c6 nhirng Sa-mbn, Ba-la-
mén, luan ban vé twong lai, chap kién vé twong lai, y c&r vé
twong lai, d& xwéng nhiéu sé& kién sai khac vdi bédn muoi
bdn luan chap.

Chu trwong Ay la kinh nghiém ca nhan, 1a sy khoéng biét,
khéng thady, sw cdm tho clia nhirng Sa-mén, Ba-la-mén, la
sw kich thich, dao déng, xuyén tac cia nhirng vi bi tham ai
chi phéi.

44. Nay cac Ty-kheo, & day c6 nhirng Sa-mon, Ba-la-
mén, ludn ban vé qua khr t6i so, luan ban vé tuwong lai,
luan ban vé qua khir tdi so va twong lai, chap kién vé qua
kht t6i so va twong lai, y cr vé qua khir téi so va twong lai,
dé xwdng nhiéu s& kién sai khac véi sau muoi hai luan
chép.

Chu trwong Ay la kinh nghiém cé nhan, 1a sy khong biét,
khéng thdy, sw cdm tho cla nhirng Sa-mdn, Ba-la-mén, 1a
sw kich thich, dao dong, xuyén tac ctia nhirng vi bi tham ai
chi phbi.

45. Nay cac Ty-kheo, & day c6 nhirng Sa-mobn, Ba-la-
mén, chd trwong Thwdng trd ludn, chip ban nga va thé gidi
la thwérng trd véi bdn luan chép.

Chu trwong 4y phat khéi do sw xtic cham (cla cac can).

3.42. [Wrong views 58 — 62] ‘When those who are
proclaimers of Nibbana Here and Now proclaim Nibbana
here and now for an existent being on five grounds,

that is merely the feeling...

3.43. [Wrong views 19 — 62] ‘When those who are
speculators about the future in forty-four different ways...

3.44. [Wrong views 1 — 62] ‘When those ascetics and
Brahmins who are speculators about the past, the future, or
both, having fixed views, put forward views in sixty-two
different ways,

that is merely the feeling of those who do not know and
see, the worry and vacillation of those immersed in craving.

3.45. ‘When those ascetics and Brahmins who are [42]
Eternalists proclaim the eternity of the self and the world in
four ways,

that is conditioned by contact.®
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46. Nay cac Ty-kheo, & day cé nhirng Sa-mén, Ba-la-
mén chud trwong moét phan Thwong trd luan, moét phan Vo
thuweng luan, chip ban nga va thé gioi 1a thwong con dbi voi
mot hang hiru tinh va v6 thuwdong déi véi mot hang hiru tinh
khac v&i bdn luan chép.

Chu trwong Ay phat khéi do sw xtic cham (ctia cac can).

47. Nay cac Ty-kheo, & day cé nhirng Sa-mbn, Ba-la-
mén chi trwong Hivu bién V6 bién luan, chip thé gidi la
hiru bién vo bién véi bén luan chép.

Chu trwong 4y phat khéi do sw xtic cham (cla cac can).

48. Nay cac Ty-kheo, & day c6 nhirng Sa-mbén, Ba-la-
mon chu trwong Nguy bién luan. Khi bi hdi van dé nay hay
van dé khac dung nhirng 1&i nguy bién trwdn ubn nhw con
lwon v&i bdn luan chép.

Chua trwong 4y phat khéi la do sw xdc cham (clGa céc
can).

49. Nay cac Ty-kheo, & day cé nhirng Sa-mbn, Ba-la-
mén, chl trwong V6 nhan luan, chip ban nga va thé giéi do
v nhan sanh véi hai luan chép.

Chu trwong &y phat kh&i do sy xtic cham (cla cac can).

50. Nay cac Ty-kheo, & day cé nhirng Sa-mén, Ba-la-
mén, luan ban vé qua khir téi so, chap kién vé qua khir tbi
so, y chi vé qua khir t6i so, dé xwdng nhiéu y kién sai khac
véi muwdi tam luan chép.

Chu trwong Ay phat khéi do sy xtic cham (ctia cac can).

51. Nay cac Ty-kheo, & day coé nhirng Sa-mbén, Ba-la-

mén chl trwong Hru twdng ludn sau khi chét, chip ban
nga co6 twdng sau khi chét véi mwoi sau luan chap.
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3.46. ‘When those who are partly Etemalists and partly
Non-Eternalists ...

3.47. ‘When those who are Finitists and Infinitists...

3.48. ‘When those who are Eel-Wrigglers...

3.49. ‘When those who are Chance-Originationists...

3.50. ‘When those who are speculators about the past in
eighteen ways...

3.51. ‘When those who proclaim a doctrine of Conscious
Post-Mortem Survival...




Chu trwong 4y phat khéi do sw xtic cham (cla cac can).

52. Nay cac Ty-kheo, & day cé nhirng Sa-mén, Ba-la-
mén chi trwong V6 twdng luan sau khi chét, chip ban nga
khéng cé twéng sau khi chét véi tdm luan chip.

Chu trwong 8y phat khéi do sy xtic cham (ctia cac can).

53. Nay cac Ty-kheo, & day cé nhirng Sa-mbén, Ba-la-
moén chu trwong Phi Hiru twdng Phi V6 twdng luan sau khi
chét, chip ban nga phi hiru twéng phi v twdng sau khi chét
v&i tdm ludn chép.

Chu trwong 4y phat khéi do sw xtic cham (clia cac can).

54. Nay cac Ty-kheo, & day cé nhirng Sa-mbén, Ba-la-
mén chu trwong Doan diét luan, chap trwdc sy doan diét,
tiéu mét, hdy hoai ctia loai hiru tinh v&i bay luan chép.

Chu trwong 4y phat khéi do sw xtic cham (cla cac can).

55. Nay cac Ty-kheo, & day c6 nhirng Sa-mbén, Ba-la-
mén chi trwong Hién tai Niét ban luan, chap truéc sw hién
tai Niét Ban cla loai hiru tinh v&i ndm luan chép.

Chu trwong 4y phat kh&i do sy xtic cham (cla céc can).

56. Nay cac Ty-kheo, & day co nhitng Sa-mon, Ba-la-
mon, luan ban vé twong lai, chap kién vé twong lai, y c&r vé
twong lai, dé xwéng nhiéu s& kién sai khac véi bébn muoi
bdn luan chép.

Chu trwong Ay phat khéi do sy xtic cham (ctia cac can).

57. Nay cac Ty-kheo, & day cé nhirng Sa-mén, Ba-la-
mén, luan ban vé qua kh& téi so, luan ban vé twong lai,
luan ban vé qua khi téi so va twong lai, chap kién vé qua
kht t6i so va twong lai, y cr vé qua khir tdi so va twong lai,

3.52. ‘When those who proclaim a doctrine of
Unconscious Post-Mortem Survival...

3.53. ‘When those who proclaim a doctrine of Neither-
Conscious-Nor-Unconscious Post-Mortem Survival...

3.54. ‘When those who are Annihilationists...

3.55. ‘When those who are proclaimers of Nibbana Here
and Now...

3.56. ‘When those who are speculators about the future...
[43]

3.57. ‘When those ascetics and Brahmins who are
speculators about the past, the future, or both, having fixed
views, put forward views in sixty-two different ways,

that is conditioned by contact.
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dé xwéng nhidu s& kién sai khac véi sau muwoi hai luan
chap.
Chu trwong ay phat khéi do sy xdc cham (cua cac can).

58. Nay cac Ty-kheo, & day c6é nhirng Sa-mbén, Ba-la-
mén, chd trwong Thwdng trd luan, chip ban nga va thé gidi
la thwdng con véi bén luan chip.

Nhirng vi nay khéng cé thé cdm tho nhirng chi trvong
trén, néu khéng cé cdm xuc.

59. Nay cac Ty-kheo, & day cé nhirng Sa-mbn, Ba-la-
mén chud trwong mét phan Thwong trd luan, moét phan Vo
thwéng luan, chap ban nga va thé gidi, 1a thwong con dbi
v&i mét hang hivu tinh va vé thwdng dbi véi mot hang hivu
tinh khac véi bén luan chép.

Nhirng vi nay khéng c6 thé cam tho nhirng chi trwong
trén, néu khéng cé cadm xuc.

60. Nay cac Ty-kheo, & day cé nhirng Sa-mbén, Ba-la-
mén chl trwong Hiru bién Vo bién luan, chip thé gidi la
hiru bién v bién véi bdn luan chép.

Nhirng vi nay khdng cé thé cdm tho nhirng chi trwong
trén, néu khéng cé cdm xuc.

61. Nay cac Ty-kheo, & day cé nhirng Sa-mén, Ba-la-
mon chd trwong Nguy bién luan. Khi bi hdi van dé nay hay
van dé khac dung nhirng 1o nguy bién trwén ubn nhw con
lwon véi bén luan chép.

Nhirng vi nay khéng cé thé cdm tho nhirng chi trwong
trén, néu khéng cé cadm xuc.

62. Nay cac Ty-kheo, & day co nhitng Sa-mén, Ba-la-
mon, chu treong V6 nhan luan, chap ban nga va thé gidi do
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3.58 — 70. ‘That all of these (Eternalists and the rest)
should experience that feeling without contact is impossible.
[44]




vé nhan sanh v&i hai luan chép.
Cac vi nay khdng cé thé cam tho nhirng chu trwong trén,
neu khéng c6 cam xuc.

63. Nay cac Ty-kheo, & day cé nhirng Sa-mbén, Ba-la-
mén, luan ban vé qua kh téi so, chap kién vé qua khir tbi
so, y chi vé qua khir téi so, d& xwdng nhiéu y kién sai khac
v&i mwoi tdm luan chap.

Nhirng vi nay khéng c6 thé cam tho nhirng chi trwong
trén, néu khéng cé cdm xuc.

64. Nay cac Ty-kheo, & day c6 nhirng Sa-mbén, Ba-la-
mén chud trwong Hiu twdng ludn sau khi chét, chap ban
nga co twdng sau khi chét véi muwdi sau luan chip.

Céc vi nay khéng c6 thé cdm tho nhirng chu trwong trén,
néu khéng c6 cdm xuc.

65. Nay cac Ty-kheo, & day c6é nhirng Sa-mén, Ba-la-
mon chd trvong Vo twéng luan sau khi chét, chip ban nga
khong c6 twdng sau khi chét véi tam luan chép.

Céc vi nay khéng c6 thé cdm tho nhirng chu trwong trén,
néu khéng cé cdm xuc.

66. Nay cac Ty-kheo, & day coé nhirng Sa-mén, Ba-la-
mén chd trwong Phi Hivu twdng Phi V& twdng sau khi chét,
chap ban nga phi hiru twédng phi v twéng sau khi chét voi
tam luan chép.

Céc vi nay khoéng c6 thé cdm tho nhirng chi trwong trén,
néu khéng c6 cdm xuc.

67. Nay cac Ty-kheo, & day co nhitng Sa-mon, Ba-la-
mon chL’J trwong Doan diét luan, chap trwéc sy dgan diét,
tiéu mat, huy hoai cta loai hiru tinh v&i bay luan chap.
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Cac vi nay khodng cé thé cdm tho nhirng cha trwong, trén,
neu khéng c6 cam xuc.

68. Nay cac Ty-kheo, & day cé nhirng Sa-mén, Ba-la-
mén chd trwong Hién tai Niét Ban luan, chap truwdc hién tai
Niét Ban cla loai hiru tinh v&i ndm luan chép.

Céc vi nay khéng c6 thé cdm tho nhirng chi trwong trén,
néu khoéng c6 cdm xuc.

69. Nay cac Ty-kheo, & day cé nhirng Sa-mén, Ba-la-
mén, luan ban vé twong lai, chap kién vé twong lai, y cir vé
twong lai, & xwéng nhiéu sé& kién sai khac véi bébn muoi
bdn luan chép.

Céc vi nay khéng c6 thé cdm tho nhirng chu trwong trén,
néu khéng c6 cdm xuc.

70. Nay cac Ty-kheo, & day coé nhirng Sa-mobén, Ba-la-
mén, luan ban vé qua kh& téi so, luan ban vé twong lai,
luan ban vé qua khir téi so va twong lai, chap kién vé qua
khiv tbi so' va twong lai, y clr vé qua khir tdi so va twong lai,
dé xwéng nhidu s& kién sai khac véi sau muwoi hai luan
chép.

Nhirng vi nay khdng cé thé cdm tho nhirng chi trwong
trén, néu khéng cé cadm xuc.

71. Nay cac Ty-kheo, & day c6é nhirng Sa-mbén, Ba-la-
mon, chd trwong Thwdng trd ludn, chip ban nga va thé gidi
la thwdrng con véi bén luan chép;

nhirng Sa-mdn, Ba-la-mén chd trwong mot phan Thuwdng
trd luan, mot phén V6 thwdng ludn; nhirng Sa-mon, Ba-la-
moén, chu trweong Nguy bién luan; nhirng Sa-mén, Ba-la-
moén, chu trwong V6 nhan luan; nhirng Sa-mén, Ba-la-mén,
luan ban vé qua khi téi so, nhirng Sa-mdn, Ba-la-mén chu

62

3.71. ‘With regard to all of these..., [45]




trwong Hiru twédng luan sau khi chét, nhirng Sa-mon, Ba-la-
mén chl trwong V6 twdng luan sau khi chét; nhirtng Sa-
moén, Ba-la-mén chu trwong Phi Hru twédng Phi V6 twdng
sau khi chét; nhitng Sa-mén, Ba-la-mén chi trwong Poan
diét luan; nhirng Sa-mbn, Ba-la-mbén chu trwong hién tai
Niét Ban luan; nhitng Sa-mén, Ba-la-mén luan ban vé qua
khe tdi so; nhitng Sa-mén, Ba-la-mén luan ban vé twong
lai, chap kién vé quéa kh tdi so' va twong lai, y c&r vao qua
khe tbi so va twong lai, d& xwdng nhidu s& kién sai khac
v&i sdu muoi hai luan chép.

Tat c& nhivng vi nay cé nhitng cdm tho (nhitng cha
trwong trén) do sy xuc cham qua sau xuc x&v. Do duyén v@i
nhirng cam tho ma tham ai phat khé&i; do duyén tham ai, tha
phat kh&i; do duyén thu, hiru phat kh&i; do duyén hiru, sanh
phat khéi, do duyén sanh, gia, chét, sau, bi, khd, wu, ndo
phat khéi.

Nay cac Ty-kheo, khi Ty-kheo nhw that biét sy tap khdi,
sw diét trtv, vi ngot, sw nguy hiém va sy xuét ly cla sau chd
xuat x&, vi &y s& cé6 mot sw hiéu biét vuot ra ngoai nhirng
diéu trén.

72. Nay cac Ty-kheo, c6 nhitng Sa-mon, Ba-la-mon nao
luén ban ve qua kh tbi so, hay luan ban vé tuwong lai, hay
luan ban vé qua khir téi so va twong lai, chap kién vé qua
kht tbi so va twong lai, y ctr vao qua khw tdi so' va twong
lai, & xwéng nhiéu s& kién sai khac tat ca nhirng vi nay
déu bj bao trum b&i lwdi clia sdu mwoi hai luan chap nay,
dau chdng nhay vot I&n, ching van bj han cudc bao phi &
noi day.

Nay cac Ty-kheo, cling vi nhw ngudi danh ca lanh nghé
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they experience these feelings by repeated contact
through the six sense-bases;®’ feeling conditions craving;
craving conditions clinging; clinging conditions becoming;
becoming conditions birth; birth conditions a%elng and
death, sorrow, lamentation, sadness and distress.

‘When, monks, a monk understands as they really are the
arising and passing away of the six bases of contact, their
attraction and peril, and the deliverance from them, he
knows that which goes beyond all these views.

3.72. ‘Whatever ascetics and Brahmins who are
speculators about the past or the future or both, having fixed
views on the matter and put forth speculative views about it,
these are all trapped in the net with its sixty-two divisions,
and wherever they emerge and try to get out, they are
caught and held in this net.

Just as a skilled fisherman or his apprentice might cover a




hay ngu®i hoc danh ca vung lwéi trén mat hdé nuwéc nhd co
mat sit sao. Nguwoi dy nghi: "Nhirng con ca I&n & trong ho
nwdc nhé nay, tAt ca chung déu bi bao phu trong tAm lwdi
nay, dau chung c6 nhay vot 18n, ching van bj han cudc bao
phu & noi day".

Cilng nhw vay nay cac Ty-kheo, nhirng Sa-mbn, Ba-la-
mon ndo, luan ban vé qua khi t6i so, hay luan ban ve
twong lai, hay luan ban vé qua khtr tdi so' va twong lai, chap
kién vé qua khtr tbi so' va twong lai, dé xwéng nhiéu sé kién
sai khac, tat ca nhirng vi nay déu bj bao phu trong lwdi cla
sau muoi hai luan chap nay; dau c6 nhay vot 1&n, nhirng vi
nay van bi han cudc bao phi & noi day.

73. Nay cac Ty-kheo, than cia Nhw Lai con ton tai,
nhwng cai khién dwa dén doi sbng khac da bi chadm dut.

Khi than cla vi nay con tén tai th&i chuw Thién va loai
Nguwdi con cé thé thiy than ay.

Khi than hoai mang chung, thoi chw Thién va loai Nguoi
khong thé thdy duoc.

Nay cac Ty-kheo, nhuv nhanh cé mét chum xoai bi chat
diet, tAt ca trai xoai dinh v&i nhanh Ay déu bi chung mét sé
phan v&i nhanh kia. Clng nhw vay nay cac Ty-kheo, than
ctia Nhuw Lai con ton tai, nhwng cai khién dwa dén mot doi
séng khac da bi chat dut.

Khi than cua vi nay con tdn tai thoi chw Thién va loai
Nguwoi co thé thay than Ay.

Khi than hoai mang chung thoi chw Thién va loai Nguwoi
khéng thé thay duorc.

74. Khi nghe noi vay, dai dirc Ananda bach dirc Thé Tén:

small piece of water with a fine-meshed net, thinking:
“Whatever larger creatures there may be in this water, they
are all trapped in the net, [46] caught, and held in the net’,
so it is with all these: they are trapped and caught in this
net.

3.73. ‘Monks, the body of the Tathagata stands with the
link that bound it to becoming cut.®®

As long as the body subsists, devas and humans will see
him.

But at the breaking-up of the body and the exhaustion of
the life-span, devas and humans will see him no more.

Monks, just as when the stalk of a bunch of mangoes has
been cut, all the mangoes on it go with it, just so the
Tathagata’s link with becoming has been cut.

As long as the body subsists, devas and humans will see
him.

But at the breaking-up of the body and the exhaustion of
the life-span, devas and humans will see him no more.’

3.74. At these words the Venerable Ananda said to the
Lord:
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- Ky diéu thay, bach The Tén! Hy hiru thay, bach Thé
Tén! Phap mén nay goi la gi, bach Thé Tén?

- Nay Ananda, phap mén nay goi la "Loi Véng", hay nhw
vay ma phung tri; goi la "Phap Voéng", hay nhw vay ma
phung tri; goi la "Pham V6ng", hay nhw vay ma phung tri;
goi la "Kiém Véng", hdy nhw vay ma phung tri; goi la "Vé
thwong Chién thang", hday nhw vay ma phung tri.

Thé Ton thuyét nhw vay. Cac Ty-kheo ay hoan hy tin tho
loi Thé Ton day. Trong khi kinh nay dworc truyén thuyét, mot
ngan thé gi&¢i déu rung dong.
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‘It is marvellous, Lord, it is wonderful. What is the name of
this exposition of Dhamma?’

‘Ananda, you may remember this exposition of Dhamma
as the Net of Advantage,” the Net of Dhamma, the
Supreme Net, the Net of Views, or as the Incomparable
Victory in Battle.’

Thus the Lord spoke, and the monks rejoiced and were
delighted at his words. And as this exposition was being
proclaimed, the ten-thousand world-system shook.

Notes

The numbers in square brackets [ ] in the actual text refer
to the page number of the Digha Nikaya of the Pali Text
Society's edition in Pali.

11 There is a separate translation of this Sutta by Bhikkhu
Bodhi, The All-Embracing Net of Views: The Brahmajala
Sutta and its Commentaries (BPS 1978). This is most
valuable for its introduction as well as the translated
commentarial material. Beside the Rhys Davids translation
(RD) there is also the somewhat abridged version by Mrs
A.A.G. Bennett in Long Discourses of the Buddha (Bombay
1964, Suttas 1-16 only), and that by David Maurice in The
Lion’s Roar (London 1962), both of which | have
occasionally found useful. | have also consulted the German
partial translation (Suttas 1, 2, 3, 4, 5, 8, 9, 11, 13, 16, 21,
26, 27) by R.O. Franke (1913), and, as far as my limited
knowledge of Thai would allow, the Thai translation (2nd




ed., Bangkok 2521 (1978)). Brahma- in the title has the
meaning of ‘supreme’.

12 Nalanda, afterwards the seat of a famous Buddhist
university, was about 12 km north of Rajagaha (modern
Rajgir), the Magadhan capital.

13 A follower of Safjaya Belatthaputta (see DN 2.31f.).
Sariputta and Moggallana, the Buddha’s most famous
disciples, were originally followers of Safijaya, and it was
their defection, besides the loss of his gains, that angered
Suppiya (DA).

14 Lit. ‘That is not in us’.

15 DA points out that ‘morality is inferior in comparison
with higher qualities, for morality does not reach the
excellence of concentration, nor concentration the
excellence of wisdom.’ Cf. verse 28.

16 Puthujana: an ‘ordinary person’ who, not having
broken through the first three fetters (personality-view,
doubt, attachment to rites and rituals), has not yet ‘entered
the stream’ and so started on the higher (supramundane)
path.

17 The Buddha’s usual way of referring to himself. See
Introduction, p. 46.

18 These three sections on morality occur verbatim in all
of the first 13 Suttas and may once have formed a separate
‘tract’ (RD).
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19 This ‘refrain’ is repeated throughout.

20 Brahmacariya is the supreme or holy life, i.e. celibacy.
DA points out that it involves refraining from other forms of
erotic behaviour besides intercourse.

21 Atthavadr: aftha may also mean ‘that which is
profitable’ (see next note).

22 Atthasamhhitarn: here the meaning of attha as ‘the
profitable’ is clear.

23 ‘At improper times’ means between midday and the
following dawn.

24 Verses 8 — 9 embrace the first four precepts
undertaken by novices (sadmaneras). The elaboration of the
different forms of wrong speech here (and elsewhere)
reflects the importance of controlling the tongue. Curiously,
there is no mention of abstaining from intoxicants, but
instead a reference to ‘damaging seeds and crops’. The
next five items correspond to the novices’ precepts 6 — 10.

25 The Buddha did, however, accept land from
Anathapindika and others for the Sangha.

26 Sobha-nagarakam: ‘of the city Sobha’ (this was the city
of the gandhabbas or heavenly musicians). RD thinks of a
ballet with fairy scenes. BB renders it ‘art exhibitions’ —
which surely gives the wrong impression for modern
readers!

27 Candalarn varmsam dhopanam: rather obscure. The




68

performers were presumably low-caste. DA thinks of an iron
ball (used for juggling?).

28 Chess, with a board of 64 or 100 squares, originated in
India. Though previously not unknown, it was popularised in
Europe by the Crusaders.

29 Mental chess, played without a board.

30 Written in the air, or on one’s back. Writing was known,
but was not used by the Buddha or other teachers of the
day.

31 A guessing game, not telepathy.

32 Pallanka: (whence, ultimately, our ‘palanquin’), also
means ‘sitting cross-legged’ (see n.519, 520).

33 Tiracchana-katha: lit. ‘animal-talk’. As animals walk
parallel to the earth, so this kind of talk does not lead
upward (DA). See also n.244.

34 Lokakkhayikarh. philosophical speculations of a
materialist kind (DA).

35 lti-bhavabhava-katha: also rendered ‘profit and loss’,
but the philosophical sense (as in the Horner and Nanamoli
translations of MN 76) is preferable.

36 Also at MN 77, and SN 46.9.

37 For a detailed account of these practices, see VM
1.61-82.
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38 Angarn : including soles as well as palms.

39 Knowing charms to be used by one dwelling in an
earthen house.

40 Kannika-lakkhanam: from kannpa ‘ear’. DA thinks it
means either ear-rings or house-gables, both of which are
incongruous here. | follow the Thai translation which,
probably following an old tradition, has tun ‘bamboo-rat’ (see
McFarland, Thai-English Dictionary, p. 371). Franke says
‘an animal that is always mentioned with the hare’, and
considers that it must mean an animal with long ears.

41 Rafinam (gen. pl.): i.e. the joint leaders of a republican
state.

42 Viruddha-gabbha-karanam: Or perhaps ‘reviving the
foetus’.

43 It is the practice of medicine for gain that is here
condemned.

44 These wrong views are summarised in verse 3.32ff.
45 |.e., producing nothing new.

46 Samvattam-vivaftam:. ‘The PED definitions should be
reversed’ (BB). See VM 13.28ff.

47 Takki: BB renders this ‘rationalist’, which is somewhat
misleading.
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48 This is part of the world of Form (rdpaloka) which
escapes destruction. For this and other such ‘locations’ see
Introduction, p. 37.

49 Manomaya: mentally created, not sexually generated.
They are devas. In another sense, all dhammas are said to
be mind-made (Dhp. 1-2).

50 Not requiring material food, but nourished by the jhana
factor piti ‘delight’ (n.81).

51 Brahma is allotted a relatively humble position, and his
creator-role explained away, in Buddhism. See also MN
49.8 (= MLS i, 391).

52 The life-span of beings is fixed in some realms, and
variable in others. Merit (pufifia) is karmically wholesome
action, leading to a favourable rebirth.

53 Khiddapadosika: these devas and the next group are
mentioned only here and in Suttas 20, 24. They illustrate the
consequences of desire and aversion even in the (relatively)
‘higher’ worlds. Moral progress is virtually impossible
outside the human state, so that they are actually fortunate
to fall back to that state. Mindfulness (sati) is all-important.
DA says the bodies of these devas are so delicate that if by
forgetfulness they miss a single meal they will pass away
from that place. Even if they eat immediately afterwards, it is
too late!

54 Manopadosika. DA says these dwell on the plane of
the Four Great Kings (i.e. only just above the human realm).
Interestingly, if only one of the devas gets angry while the




other remains calm, this prevents the first from passing
away, which would seem to illustrate the sentiment of Dhp.
5, 6. These devas are not essentially different from those
mentioned in verses 1-2, though on a lower level.

55 Citta: more or less synonymous with mano ‘mind’, but
often used much like ‘heart’ in English (‘to know in one’s
heart’, etc.).

56 Anténantika: or ‘Extensionists’ (RD).

57 DA associates these various views with the higher
jhanas (see Introduction, p. 42), obtained with the aid of the
kasinas (coloured discs, etc., cf. VM chs. 4, 5). DA says: ‘(1)
Without having extended the counterpart sign to the
boundaries of the world-sphere, he abides perceiving the
world as finite. (2) But he who has extended the kasina-
image to the boundaries of the world-sphere perceives the
world to be infinite. (3) Not extending the sign in the upward
and downward directions, but extending it across, he
perceives the world as finite in the upward and downward
directions, and infinite across. (4) The rationalist doctrine
should be understood by the method stated.” [This is
unexplained, though the Sub-Commentary attempts an
explanation: ‘If the self were finite, its rebirth in distant
places could not be recollected. And if it were infinite, one
living in this world would be able to experience the
happiness of the heavenly worlds and the suffering of the
hells, etc. If one holds it to be both finite and infinite, one
would incur the errors of both the previous positions.
Therefore the self cannot be declared to be either finite or
infinite.’] (Translated by BB, pp. 172, 171).
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58 Amara-vikheppikd can be interpreted as either ‘eel-
wriggling’ (RD) or ‘endless equivocation’ (BB): amara (lit.
‘deathless’) is the name of a slippery fish, perhaps an eel,
which escapes capture by wriggling (DA). A deliberate pun
may well be intended.

59 Either for the higher training or for a heavenly rebirth
(DA). Cf. verse 1.5, where the former is certainly meant.

60 Due to moral shame and moral dread (hiri-ottappa)
(DA), i.e. shame at doing what is wrong, and dread of it.
These two qualities are called ‘guardians of the world’ (cf.
Nyanaponika Thera, Abhidhamma Studies, 2nd. ed.,
Colombo 1965, p. 80). Thus it is recognised that the first
three classes of ‘eel-wrigglers’ have a moral conscience.
Their equivocation stems from lack of understanding, not of
scruple.

61 The following views are attributed in DN 2.31f. to
Safjaya (see n.13).

62 The four ‘alternatives’ of Indian logic: a thing (a) is, (b)
Is not, (c) both is and is not, (d) neither is nor is not.

63 See n.185.

64 See also DN 9.25 and n.219.

65 Having attained a high absorption, and fearing the
perils of conscious existence, they have wished for, and

gained, an unconscious state. With the first stirring of
perception, however, they fall away from that realm (DA).
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66 The view of the Ajivikas (DA): see DN 2.19-20 and
nn.102-109 there. Cf. A.L. Basham, History and Doctrine of
the Ajivikas, (London 1951).

67 This is the view of the Jains. DA says the other views
mentioned are based on various meditational experiences.

68 The Sub-Commentary (see BB, p. 190) is helpful here:
(1) is based on experience of the unconscious realm (see
n.65), (2) takes perception to be the self, (3) takes the
material, or material and immaterial dhammas + perception
to be the self, (4) is based on reasoning, (5 — 8) are to be
understood as at n.57.

69 (1) is based on a subtle perception incapable of
performing this function at death and rebirth-linking (see
n.125). The rest as in n.68.

70 ‘Earth’ (pathavi) or extension, ‘water’ (&po) or
cohesion, ‘fire’ (tejo) or temperature, ‘air’ (vayo) or motion:
the traditional names for the four qualities present, in
varying proportions, in all matter.

71 In the Buddhist view, there is additionally required the
presence of the gandhabba or ‘being-to-be-born’, i.e. the
arising of a new ‘continuity of consciousness’ dependent on
that of some being just deceased. Cf. MN 38.1-7. See p. 45.

72 Dibba (Skt. divya): derived from the same stem as
deva: cf. Latin divus.

73 Kamévacara: belonging to the sensuous sphere
(kamaloka ), the lowest of the three worlds.
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74 Kabalinkaréhara generally means ‘material food’. Here
it denotes the kind of nutriment on which the lower devas
subsist.

75 DA says this one takes the divine form
(dibb’atthabhava), i.e. the form of the devas of the sensuous
sphere, for the self. The assumption is that this survives the
break-up of the physical body for a period of time (of
unspecified duration), ‘annihilation’ occurring at its
cessation, and similarly with the remaining ‘selves’. As BB
points out (p. 32), ‘Only the first form of annihilationism is
materialistic; six admit that the doctrine can take on a
spiritual garb.’

76 ‘Produced by the jhana-mind’ (DA).

77 The next four correspond to the 4th-7th ‘liberations’
(DN 15.35) or the four higher, ‘formless’ jhanas.

78 This is not, of course, the real Nibbana of Buddhism
(see Introduction, p. 27). DA says it means the subsiding of
suffering (dukkhavipasama) in this very individual form
(subsiding being something far short of cessation). The New
Sub-Commentary (quoted by BB, p. 197) adds: ‘It is not the
supreme fruit and not the unconditioned element
(asankhata-dhatu = nibbana), for these are beyond the
domain of these theorists.’

79 The various jhanas are mistaken for Nibbana.

80 Vitakka-vicara: otherwise rendered finitial and
sustained thought’, and the like. | am indebted to L.S.
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Cousins for the suggestion that | should adopt the Ven.
Nanamoli’'s original rendering ‘thinking and pondering’
(altered by the editor) in his MN translation (forthcoming).
Cf. n.611.

81 Piti: a difficult word to translate. Renderings vary from
‘interest’ through ‘zest’ to ‘rapture’. It is classified not as a
feeling (vedand) but as part of the group of mental
formations (sankhara), i.e. as a mental reaction. BDic says:

‘It may be described psychologically as “joyful interest™ - for
which the simplest term would seem to be ‘delight’.

82 Sukha: pleasant feeling, physical or mental (though for
the latter the word somanassa exists). The difference
between this and piti may seem subtle but is important.

83 Samadhi here has its basic meaning of ‘concentration’.
84 Upekkhaka.

85 Sampajana: not ‘self-possessed’ as so many
translators have repeated after RD.

86 Phassa is the ‘contact’ between sense-base and its
object, e.g. eye and visible object. Such contact is the basis
of feeling (vedana).

87 Eye, ear, nose, tongue, body as base of the tactile
sense, and mind (which is always the sixth sense in
Buddhism).

88 This is the first, partial, exposition of dependent
origination (paficca-samuppada) in the Canon. See




Introduction, p. 34, and Suttas 14, 15.
89 All that formerly bound him to the cycle of rebirth.

90 Attha: cf. nn. 21 and 22.
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