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twong dwong Hang ma kinh.>®> Tén gia Mahamoggallana
diéu phuc Ac ma dang quay nhiéu Ngai bang cach ké cho
Ac ma nghe cau chuyén tuwong tw xay ra & kiép qua khir déi
v&i Ton gia Vidhura va Ton gia Safjiva, dé tir cia dirc Phat
Kakusandha (Cau-lwu-tén). Thwc tap tam ti bi, khéng chép
16i va tha thr, 2 vi Ton gid da thoat khéi ma nghiép. Do
nghiép ac, Ac ma van bj doa lac.

50. Maratajjaniya Sutta: The Rebuke to Mara. Mara
attempts to harass the venerable Maha Moggallana, but the
latter relates a story of the distant past to warn Mara of the
dangers in creating trouble for a disciple of the Buddha. part
two: the middle fifty discourses

Viét Dich ttr Pali: HT. Thich Minh Chéau

English Translation from Pali: Bhikkhu Nanamoli &
Bhikkhu Bodhi

Nhw vay tdi nghe.

Mot thoi Tén gia Maha Moggallana tru gitra dan chang
Bhagga, tai Summsumaragira, rirng Bhesakalavana, vuwon
Léc Uyén.

Luc béy gid, Ton gia Maha Moggallana dang di kinh hanh
ngoai troi. Khi &y Ac ma di vao bung Tén gid Maha
Moggallana, & trong bao tt.

Ro6i Tén gid Maha Moggallana nghi nhw sau: "Nay sao
bung cla Ta lai ndng nang nhw c6 gi chéng chat qua day?"
R6i Tén gid Maha Moggallana tr chd kinh hanh budc
xudng, di vao tw vién, va ngdi trén chd da soan sén.

Sau khi ngdi, Tén gia Maha Moggallana tw chanh niém.
Tén gia Maha Moggallana thay Ac ma, sau khi di vao trong
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[332] 1. THUS HAVE | HEARD. On one occasion the
venerable Maha Moggallana was living in the Bhagga
country at Surhsumaragira in the Bhesakala Grove, the
Deer Park.

2. Now on that occasion the venerable Maha Moggallana
was walking up and down in the open. And on that occasion
Mara the Evii One went into the venerable Maha
Moggallana’s belly and entered his bowels.

Then the venerable Maha Moggallana considered thus:
“Why is my belly so heavy? One would think it full of beans.”
Thus he left the walk and went into his dwelling, where he
sat down on a seat made ready.

3. When he had sat down, he gave thorough attention to
himself, and he saw that Mara the Evil One had gone into




bung, dang & trong bao tir. Thay vay, Ton gia lién noi véi Ac
ma:

-- Hay di ra, Ac ma! Hay di ra, Ac ma! Ché c6 phién nhiéu
Nhuw Lai va d§ t&r Nhw Lai. Chd cé khién cho Nguoi bi bat
hanh, dau kho lau dai!

R&i Ac ma suy nghi: "Vi Sa-mén nay khéng biét ta, khong
thay ta, lai néi nhw sau:

"Hay di ra, Ac ma! Hay di ra Ac ma! Ché cé phién nhiéu
Nhw Lai, va dé t&r Nhw Lai. Ché cé khién cho Nguwoi bi bat
hanh, dau kho lau dai".

Chinh vi Bén sw ciing chwa biét ta mau nhw vay, 1am sao
vi dé tir nay co thé biét ta dwoc?"

R&i Tén gia Maha Moggallana lai néi véi Ac ma nhw sau:

-- Nay Ac ma, ta biét Nguwoi. Birng cd nghi rang: "Vi ay
khong biét ta".

Ngwoi 1a Ac ma. Nay Ac ma, Ngwoi nghi nhw sau: "Vi
Sa-mén nay khéng biét ta, khong thay ta, lai néi nhw sau:

"Hay di ra, Ac mal hay di ra Ac ma! Ch& cé phién nhiéu
Nhw Lai va dé t& Nhw Lai. Chd c6 khién cho Nguwoi bj bat
hanh, dau kho lau dai!"

Chinh vi Bén sw ciing khéng biét ta mau nhw vay, lam
sao vj dé tlr nay co thé biét ta dwoc?"

R&i Ac ma suy nghi nhu sau: "Vi Sa-mén nay biét ta, thay
ta va noi nhuv sau:

"Hay di ra, Ac ma! Hay di ra, Ac ma! Ch& cé phién nhiéu
Nhw Lai va dé t& Nhw Lai. Chd cé khién cho Nguwoi bi bét
hanh, dau khé lau dai"".

R6i Ac ma tr miéng Tén gid Maha Moggallana budc ra,
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his belly and had entered his bowels. When he saw this, he
said:

“Come out, Evil One! Come out, Evil One! Do not harass
the Tathagata, do not harass the Tathagata’s disciple, or it
will lead to your harm and suffering for a long time.”

4. Then Mara the Evil One thought: “This recluse does not
know me, he does not see me when he says that.

Even his teacher would not know me so soon, so how can
this disciple know me?”

5. Then the venerable Maha Moggallana said:

“Even thus | know you, Evil One. Do not think: ‘He does
not know me.’

You are Mara, Evil One. You were thinking thus, Evil One:
‘This recluse does not know me, he does not see me when
he says that.

Even his teacher would not know me so soon, so how can
this disciple know me?””

6. Then Mara the Evil One thought: “The recluse knew
me, he saw me when he said that,”

whereupon he [333] came up from the venerable Maha
Moggallana’s mouth and stood against the door bar.




va dirng dwa noii clra miéng.

Ton gia Maha Moggallana thay Ac ma di*ng dwa noii cira
miéng, bén ndi Ac ma:

- Ac ma, & day, ta ciing thay Nguoi. Ngwoi cho ¢ nght
rang: "Vi ay khéng thay ta". Nay Ac ma, nay Ngwoi dang
ding dwa noi clra miéng.

Nay Ac ma, thu® xua, ta 1a Ac ma tén Ia DasT, va chj ta
tén la Kall. Nguoi la con trai chj ta. Nhw vay Ngwoi la chau
fa.

Nay Ac ma, Itc by gi®, Thé Tén Kakusandha, bac A-la-
han, Chanh Dang Giac ra doi.

Thé Tén Kakusandha, bac A-la-han, Chanh Dang Giac
cé hai vi dé tr tén la Vidhura, va Safijiva, hai bac tdi
thwong, hai bac Hién gia.

Nay Ac ma, dbi véi cac vi d& tr cia Thé Tén
Kakusandha, bac A-la-han, Chanh E)éng Giac khong mét ai
& day co thé bang Tén gid Vidhura vé thuyét phap.

Nay Ac ma, vi ly do nay, Tén gid Vidhura dwoc goi 1a
Vidhura (V6 song).

Con Tén giad Safjiva la vij di rirng, di gbc cay, di cac chd
khéng nguwdi va chirng Diét tho twdng dinh khdng kho khan
gl.

Nay Ac ma, thué xwa, Tén gia Safijiva dang ngdi nhap

Diét tho twdng dinh dwdi mét goc cay.
Nay Ac ma, cac ngw®i chan bo, chan thu, lam ruéng, cac
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7. The venerable Maha Moggallana saw him standing
there and said:

‘| see you there too, Evil One. Do not think: ‘He does not
see me.’ You are standing against the door bar, Evil One.

8. “It happened once, Evil One, that | was a Mara named
DisT,>'” and | had a sister named KalT. You were her son, so
you were my nephew.

9. “Now on that occasion the Blessed One Kakusandha,
accomplished and fully enlightened, had appeared in the
world.>*®

The Blessed One Kakusandha, accomplished and fully
enlightened, had an auspicious pair of chief disciples named
Vidhura and Safjiva.

Among all the disciples of the Blessed One Kakusandha,
accomplished and fully enlightened, there was none equal
to the venerable Vidhura in teaching the Dhamma.

That was how the venerable Vidhura came to have the
designation ‘Vidhura.”*®

But the venerable Safijiva, gone to the forest or to the root
of a tree or to an empty hut, entered without difficulty upon
the cessation of perception and feeling.

10. “It happened once, Evil One, that the venerable
Safijiva had seated himself at the root of a certain tree and
entered upon the cessation of perception and feeling.




|r hanh thay Ton gia Sarijiva dang ngm nhap Diét tho twdng
dinh dwdi mot gbe cay, thay vay lién ndi véi nhau nhuw sau:
"That vi diéu thay, nay cac Tén gia! That hy hiru thay, nay
cac Ton gia! Vi Sa-mén nay chét ma van ngdi. Chang ta hay
hda tang ngai!"

R&i nay Ac ma, cac ngudi chan bo, chan tha, 1am rudng,
cac | hanh lién thau lwom cd, cli va phan bd chéng 1én
than Tén gia Safjiva, dét Ira va bd di.

Nay Ac ma, Tén gid Safjiva, sau khi dém 4y da tan, lién
xuét dinh, phui 4o, vao budi sang dap y, cAm y bat vao lang
khat thuec.

Nay Ac ma, cac ngudi chan bd, chan thu, 1am rudng, cac
Ir hanh thdy Tén gia Safjiva dang di khat thuc, thdy vay
lién nghi: "That vi diéu thay, nay cac Ton gia! That hy hiru
thay, nay cac Tén gia! Vi Sa-mén nay chét ma van ngdi, nay
duwoc sbng lai".

Nay Ac ma, vi ly do nay, Tén gid Safjiva dugc xwng
danh la Safijiva, Safjiva.

Nay Ac ma, r6i Ac ma DiasT nghi nhuw sau: "Ta khéng biét
chd dén va ché di cha cac vi Ty-kheo c6 gidi hanh va thién
phap nay.

Vay nay ta hdy nhap vao hang Ba-la-mé6n gia chu va noi
nhw sau: "Hay dén phi bang, ma li, théng trach va nhiéu hai
cac vi Ty-kheo c6 gi&i hanh va thlen tanh.

Do bi phi bang, ma li, théng trach va nhiéu hai b&i cac
Nguwdi, cac vi ay cé thé dbi tam va nhuw vay, Ac ma Dist
m&i co dip dé chi phdi ho. "

Some cowherds, shepherds, ploughmen, and travellers
saw the venerable Safijiva sitting at the root of the tree
having entered upon the cessation of perception and
feeling, and they thought: ‘It is wonderful, sirs, it is
marvellous! This recluse died while sitting. Let us cremate
him.’

Then the cowherds, shepherds, ploughmen, and travellers
collected grass, wood, and cowdung, and having piled it up
against the venerable Safjiva’s body, they set fire to it and
went on their way.

11. “Now, Evil One, when the night had ended, the
venerable Safijiva emerged from the attainment.’®® He
shook his robe, and then, it being morning, he dressed, and
taking his bowl and outer robe, he went into the village for
alms.

The cowherds, shepherds, ploughmen, and travellers saw
the venerable Sanjiva wandering for alms, and they thought:
‘It is wonderful, sirs, it is marvellous! This recluse who died
while sitting has come back to life!’ [334]

That was how the venerable Safjiva came to have the
designation ‘Safijiva.””*

12. “Then, Evil One, the Mara DusT considered thus:
‘There are these virtuous bhikkhus of good character, but |
do not know their coming or their going.

Let me now take possession of the brahmin householders,
telling them: “Come now, abuse, revile, scold, and harass
the virtuous bhikkhus of good character;

then perhaps, when they are abused, reviled, scolded,
and harassed by you, some change will come about in their
minds whereby the Mara DasT may find an opportunity.”>#?




R6i nay Ac ma, Ac ma DisT nhap vao hang Ba-la-mén
gia chi va phi bang, ma li, théng trach va nhiéu hai cac vj
Ty-kheo cé gi&i hanh va thién tanh nhw sau:

"Nhirng ké& troc dau, Sa-mén gid hiéu, tién nd, hac né,
sanh tw got chan nay.

Ho néi: "Chung téi tu thién, ching t6i tu thién" va véi hai
vai thut xudng, v&i mat cui xudng, mé mé dai dai, tu thién,
mé thién, si thién, dai thién.

Vi nhw con cu dau trén canh cay, khi dang rinh chudt; tu
thién, mé thién, si thién, dai thién;

cling vay, nhirtng ké troc dau, Sa-mén gid hiéu, tién nd,
hac nd, sanh tw gét chan nay.

Chung néi: "Chung t6i tu thién, ching t6i tu thién". Va voi
hai vai thut xudng, v&i mét cui xubng, mé mé dai dai, tu
thién, meé thién, si thién, dai thién.

Vi nhw con gia can trén bo sbéng, khi dang rinh ca; tu
thién, mé thién, si thién, dai thién;

cling vay, nhirtng ké troc dau, Sa-mén gid hiéu, tién no,
h&c nd, sanh tw gét chan nay.

Ho noi: "Chung toi tu thién, chung toi tu thién" va vai hai
vai thyt xuong, v&i mat cui xuong, mé mé dai dai, tu thién,
mé thién, si thién, dai thién.
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13. “Then, Evil One, the Mara Duasi took possession of
those brahmin householders, telling them: ‘Come now,
abuse, revile, scold, and harass the virtuous bhikkhus of
good character;

then perhaps, when they are abused, reviled, scolded,
and harassed by you, some change will come about in their
minds whereby the Mara DasT may find an opportunity.’

Then, when the Mara Dusi had taken possession of the
brahmin householders, they abused, reviled, scolded, and
harassed the virtuous bhikkhus of good character thus:*?®

‘These bald-pated recluses these swarthy menial
offspring of the Kinsman’s feet,*

claim: “We are meditators, we are meditators!” and with
shoulders drooping, heads down and all limp, they meditate,
premeditate, out-meditate, and mismeditate.>*

Just as an owl on a branch waiting for a mouse meditates,
premeditates, out-meditates, and mismeditates,

or just as a jackal on a river-bank waiting for fish
meditates, premeditates, out-meditates, and mismeditates,

or just as a cat, waiting for a mouse by an alley or drain or
rubbish bin, meditates, premeditates, out-meditates, and
mismeditates,

or just as a donkey unladen, standing by a door-post or a
dust-bin or a drain, meditates, premeditates, out-meditates,
and mismeditates,

so too, these bald-pated recluses, these swarthy menial
offspring of the Kinsman'’s feet,

claim: “We are meditators, we are meditators!” and with
shoulders drooping, heads down and all limp, they meditate,
premeditate, out-meditate, and mismeditate.’




Vi nhw con méo ngdi bén dong rac, khi dang rinh chudt;
tu thién, mé thién, si thién, dai thién;

cling vay, nhirng ké troc dau, Sa-mén giad hiéu, tién né,
hac nd, sanh tw got chan nay. Ho néi: "Chang toi tu thién,
chang téi tu thién" va véi hai vai thut xudng, v&i mat cui
xubng, mé mé dai dai, tu thién, mé thién, si thién, dai thién.

Vi nhw con Ilra, ganh nang dwoc dat xudng, dang tu
thién, mé thién, si thién, dai thién;

cling vay, nhirtng k& troc dau, Sa-mén gid hiéu, tién nd,
hdc nd, sanh tw goét chan nay. Chang noéi: "Chang t6i tu
thién, ching t6i tu thién", va véi hai vai thut xubéng, véi mat
cli xudng, mé mé dai dai, tu thién, mé thién, si thién, dai
thien".

Nay Ac ma luc bay gi¥, phan Ién nhivng ngudi dy sau khi
than hoai mang chung phai sanh vao céi div, ac thu, doa x,
dia nguc.

ROi nay Ac ma, Thé Ton Kakusandha, bac A-la-han,
Chanh Bang Giac goi cac Ty-kheo:

"-- Nay cac Ty-kheo, nhirtng Ba-la-mén gia chd bi Ac ma
DasT nhap vao va néi: "Hay dén phi bang, ma li, théng trach
va nhiéu hai cac Ty-kheo c6 gidi hanh va thién tanh.

Do bi phi bang, ma li, théng trach va nhiéu hai b&i cac
Nguwdi, cac vi ay cé thé dbi tam, va nhw vay Ac ma Dist
m&i c6 dip dé chi phdi ho".

Now, Evil One, on that occasion most of those human
beings, when they died, reappeared on the dissolution of the
body, after death, in a state of deprivation, in an unhappy
destination, in perdition, even in hell. [335]

14. “Then the Blessed One Kakusandha, accomplished
and fully enlightened, addressed the bhikkhus thus:

‘Bhikkhus, the Mara DusTi has taken possession of the
brahmin householders, telling them: “Come now, abuse,
revile, scold, and harass the virtuous bhikkhus of good
character,

then perhaps, when they are abused, reviled, scolded,
and harassed by you, some change will come about in their
mind whereby the Mara Dis1 may find an opportunity.”




Nay cac Ty-kheo, hay dén bién man mot phwong voi tam
cau hiru voi te, réi an tra, ciing vay phwong thr hai, cling
vay phwong tht ba, cling vay phwong tho tw.

Nhuw vay cung khdp thé gidi, trén, dwdi, bé ngang, hét
thdy phwong x&, cung khdp vo bién gidi, an trd bién man
v&i tdm cau hiru v&i tr, quang dai, vé bién, khdng han,
khong san.

V@i tam cau hiru véi bi... véi tdm cau hivu voi hy..., bién
man mot phwong véi tam cau hiru véi xa, réi an tru;

cling vay phwong tht hai, cling vay phwong thi ba, cling
vay phuong thu tw.

Nhw vay cung khép thé gioi, trén, dwdi, bé ngang, hét
thady phuong xt, cung khap vo bién gidi, an trd bién man
véi tdm cau hiru voi xa, quang dai, vo bién, khdng han,
khéng san".

Ro6i Ac ma, cac Ty-kheo 4y dwoc Thé Tén Kakusandha,
bac A-la-han, Chanh Dang Giac khuyén khich nhuw vay,
khuyén gido nhw vay, di dén khu rirng, di dén gbc cay, di
dén cac chd khéng vang, bién man mét phwong véi tam
cau hiru v&i tir rdi an tra;

cing vay phuwong th hai, cling vay phuwong th ba; cling
vay phwong thi tw.

Come, bhikkhus, abide pervading one quarter with a mind
imbued with loving-kindness, likewise the second, likewise
the third, likewise the fourth;

so above, below, around, and everywhere, and to all as to
yourselves, abide pervading the all-encompassing world
with a mind imbued with loving-kindness, abundant, exalted,
iImmeasurable, without hostility and without ill will.

Abide pervading one quarter with a mind imbued with
compassion... with a mind imbued with altruistic joy... with a
mind imbued with equanimity... abundant, exalted,
immeasurable, without hostility and without ill will.”>?®

15. “So, Evil One, when those bhikkhus had been thus
advised and instructed by the Blessed One Kakusandha,
accomplished and fully enlightened, then, gone to the forest
or to the root of a tree or to an empty hut, they abided
pervading one quarter with a mind imbued with loving-
kindness...




Nhw vay cung khap thé giéi, trén, dwdi, bé ngang, hét
thdy phwong x&, clung khap vd bién gi®i, an trd bién man
véi tdm cau hiru voi tr, quang dai, vd bién, khéng han,
khbéng san.

V@i tam cau hiu véi bi... véi tdm cau hiru voi hy... bién
man moét phwong véi tdm cau hiru véi xa roi an tru;

cling vay phwong tht hai, cling vay phwong thi ba, cling
vay phuwong thw tw.

Nhuw vay, cung khap thé gidi, trén, dudi, bé ngang, hét
thay phuwong xt&r, cung khap vd bién gidi, an tri bién man
voi tam cau hiru v&i xa, quang dai, vo bién, khong han,
khong san.

Nay Ac ma, r6i Mara DasT suy nghi nhw sau: "Lam nhw
vay, ta khong thé biét chd dén hay chd di clia cac Ty-kheo
c6 gi¢i hanh va thién tanh.

Vay ta hay nhap vao cac Ba-la-moén gia chd va noi nhw
sau: "Hay dén tan than, tén trong, danh I&, cing dwéng céac
Ty-kheo co gioi hanh va thién tanh nay.

Do dwoc tan than, ton trong, danh 1€, cing dwéng, Cac Vi
ay c6 thé dbi tam va nhw vay, Ac ma DisT méi co dip dé chi
phéi ho".

R6i nay Ac ma, Ac ma DasT nhap vao cac Ba-la-mén gia
chd va noi: "Hay dén tan than, tén trong, danh 1&, cing
dwdng cac Ty-kheo cé gi¢i hanh va thién tanh.

Nhirng vi nay dwoc cac Nguoi tan than, tén trong, danh
1&, cung duwong cé thé dbi tam, va nhw vay Ac ma Dist moi

with a mind imbued with compassion... with a mind
imbued with appreciative joy... with a mind imbued with
equanimity...

without hostility and without ill will.

16. “Then, Evil One, the Mara DusT considered thus:
‘Though | do as | am doing, still | do not know the coming or
the going of these virtuous bhikkhus of good character.

Let me now take possession of the brahmin householders,
telling them: “Come now, honour, respect, revere, and
venerate the virtuous bhikkhus of good character; [336]

then perhaps, when they are honoured, respected,
revered, and venerated by you, some change will come
about in their minds whereby the Mara Dasi may find an
opportunity.”>?

17. “Then, Evil One, the Mara DusT took possession of
those brahmin householders, telling them: ‘Come now,
honour, respect, revere, and venerate the virtuous bhikkhus
of good character;

then perhaps, when they are honoured, respected,




c6 dip dé chi phéi ho".

R&i nay Ac ma, nhitng Ba-la-mén gia chd, bi Ac ma DasT

xam nhap, tan than, tén trong, danh 1&, cing dwdng céc Ty-
kheo co6 gi¢i hanh va thién tanh.

Nay Ac ma, sau mot thei gian nhivng vi ndy mang chung
va phan I&n sau khi than hoai mang chung dwgc sanh [én
thién thu, Thién gi&i va doi nay.

Roi nay Ac ma, Thé Ton Kakusamdha, bac A-la-han,
Chanh Bang Giac goi cac Ty-kheo:

"-- Nay cac Ty-kheo, cac Ba-la-mén gia chi bi Ac ma
DasT xam nhap va néi nhw sau: "Cac Nguwoi hay dén tan
than, ton trong, danh &, cing dwdng cac Ty-kheo co gidi
hanh va thién tanh.

Nhirng vi nay dwoc cac Nguwoi tan than, tén trong, danh
|&, cung dwdng co6 thé dbi tdm va nhw vay Ac ma DasT méi
c6 dip dé chi phéi ho".

Nay cac Ty-kheo, cac Nguwoi hay sbng quan bét tinh trén
than, quan twdng nham chan ddi véi cac mén an, quan
twdng bat kha lac dbéi voi tt ca thé gian, quan tanh vo
thworng dbi véi tat ca hanh".

Va nay Ac ma, nhitng Ty-kheo &y dwoc Thé Ton
Kakusandha khuyén khich nhw vay, khuyen giao nhu vay,
di dén khu rirng, di dén gbc cay, di dén cac chd tréng vang,
sbng quan (tanh) bét tinh trén than, (quan) twédng nham
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revered, and venerated by you, some change will come
about in their minds whereby the Mara Dasi may find an
opportunity.’

Then, when the Mara DasT had taken possession of the
brahmin householders, they honoured, respected, revered,
and venerated the virtuous bhikkhus of good character.

Now, Evil One, on that occasion most of those human
beings, when they died, reappeared on the dissolution of the
body, after death, in a happy destination, even the heavenly
world.

18. “Then, Evil One, the Blessed One Kakusandha,
accomplished and fully enlightened, addressed the bhikkhus
thus:

‘Bhikkhus, the Mara DUsT has taken possession of those
brahmin householders, telling them: “Come now, honour,
respect, revere, and venerate the virtuous bhikkhus of good
character;

then perhaps, when they are honoured, respected,
revered, and venerated by you, some change will come
about in their minds whereby the Mara DusT may find an
opportunity.”

Come, bhikkhus, abide contemplating foulness in the
body, perceiving repulsiveness in nutriment, perceiving
disenchantment with all the world, contemplating
impermanence in all formations.”**®

19. “So, Evil One, when those bhikkhus had been thus
advised and instructed by the Blessed One Kakusandha,
accomplished and fully enlightened, then, gone to the forest
or to the root of a tree or to an empty hut, they abided




chan dbi voi cac mon an, (quan) twdng bat kha lac doi véi
tat ca thé gian, quan tanh vé thwong doi voi tat ca hanh.

RO nay Ac ma, Thé Ton Kakusandha, bac A-la-han,
Chanh Dang Giac, budi sang dap y, mang y bat, véi Ton gia
Vidhura la thij gia, di vao lang dé khat thuc.

R6i nay Ac ma, Ac ma DisT nhap vao mét diva tré, cadm
mét hon da, danh trén dau Tén gid Vidhura khién bé dau.

R&i nay Ac ma, Tén gia Vidhura véi d4u bj bé va véi mau
chay, van di sau lwng Thé Toén Kakusandha, bac A-la-han,
Chanh Bang Giac.

R6i nady Ac ma, Thé Téon Kakusandha bac A-la-han,
Chanh Pang Giac nhin xung quanh véi céai nhin con voi
chta va suy nghi nhw sau: "That vay, Ac ma DasT khéng
biét sw vira phai".

Nay Ac ma, khi Thé Tén nhin xung quanh, thi Ac ma DasT

lién tr chd Ay tr tran va sinh vao cbi dia nguc.

Nay Ac ma, dia nguc ay dwoc ba tén goi: Sau xuc x& dia
nguc, Thiét qua dia nguc, Biét tho khé dia nguc.

R&i cac ngudi gitr dia nguc dén ta va noi nhw sau: "Nay
Tén gia, khi coc sat sé gap coc sat trong tim ctia Nguoi,
Nguwoi moéi hiéu nhw sau: "Ta sé bj trung nwéc séi mét ngan
nam & dia nguc."

Va ta, nay Ac ma, ta bi trung nwdc s6i, trdi nhiéu nam,
nhiéu tr&m nam, nhiéu ngan nam trong dia nguc. Trai qua
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contemplating foulness in the body, perceiving
repulsiveness in nutriment, perceiving disenchantment with
all the world, contemplating impermanence in all formations.

20. “Then, when it was morning, the Blessed One
Kakusandha, accomplished and fully enlightened, dressed,
and taking his bowl and outer robe, he went into the village
for alms with the venerable Vidhura as his attendant.

21. “Then the Mara DasT took possession of a certain boy,
and picking up a stone, he struck the venerable Vidhura on
the head with it and cut his head.

With blood running from his cut head, [337] the venerable
Vidhura followed close behind the Blessed One
Kakusandha, accomplished and fully enlightened.

Then the Blessed One Kakusandha, accomplished and
fully enlightened, turned around and looked at him with the
elephant look: ‘This Mara DasT knows no bounds.’

And with that look, Evil One, the Mara Dasr fell from that
place and reappeared in the Great Hell.**

22. “Now, Evil One, there are three names for the Great
Hell: the hell of the six bases for contact, the hell of the
impalement with stakes, and the hell to be felt for oneself.>*°

Then, Evil One, the wardens of hell came up to me and
said: ‘Good sir, when stake meets stake in your heart, then
you will know: “I have been roasting in hell for a thousand

years.

23. “For many a year, Evil One, for many a century, for
many a millennium, | roasted in that Great Hell. For ten




mot van ndm trong dai dia nguc ay, ta bi nu séi va cdm tho
cam giac goi la Vutthanima.

Do vay, nay Ac ma, than cua ta la nhw vay, than nhw con
nguoi, va dau ta la nhw vay, dau nhu con ca.

1. Pia nguc &y thé nao
DasT bi nau soi

Vi danh Vidhura,

bé tir Kakusandha.

C6 tram loai coc sat,
Tw cam tho riéng biét
Dia nguc la nhw vay,

DasT bi nu soi.

Vi danh Vidhura,

Pé t&r Kakusandha
Ty-kheo dé t&r Phat,
Hiéu biét rd nhw vay.

Vi Nguoi danh Ty-kheo,
Kanha chiu khé tho,

2. Dwng Ién gitra bién ca,
Cung dién trai nhiéu kiép,
Bang ngoc chdi lwu ly,

Huy hoang cung chiéu diéu.

Tién nlr mua tai day,
Trang strc mau dj biét.
Ty-kheo dé t&r Phat,
Hiéu biét rd nhw vay.

Vi Nguoi danh Ty-kheo,

millennia | roasted in the auxiliary of that Great Hell,
experiencing the feeling called that of emergence from
ripening.>**

My body had the same form as a human body, Evil One,
but my head had the form of a fish’s head.

24. “What can hell be well compared to
Wherein DUsT roasted, assailant

Of Vidhura the disciple

And the brahmin Kakusandha?°*?

Stakes of steel, even a hundred,
Each one suffered separately;
These can hell be well compared to

Wherein DusT roasted, assailant
Of Vidhura the disciple

And the brahmin Kakusandha.
Dark One, you have much to suffer
By assaulting such a bhikkhu,

An Enlightened One’s disciple
Who directly knows this fact.

25. “In the middle of the ocean
There are mansions aeon-lasting,
Sapphire-shining, fiery-gleaming
With a clear translucent lustre,

Where iridescent sea-nymphs dance
In complex, intricate rhythms.

Dark One, you have much to suffer...
Who directly knows this fact.
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Kanha chiju khé Tho,

3. Ai Thé Ton khuyén khich,
Puoc chw Tang ching kién,
V@i ngén chan rung chuyén,
Lau dai Vijayanta!

Ty-kheo dé t&r Phat,
Hiéu biét r& nhw vay.

Vi Nguwoi danh Ty-kheo,
Kanha chiju kho tho,

4. V&i ngén chan rung chuyén
Lau dai Vijayanta?

Pay du than théng Iuec,

Chuw thién cling hoang so.

Ty-kheo dé t&r Phét,
Hiéu biét rd nhw vay.

Vi Nguoi danh Ty-kheo,
Kanha chiu khé tho,!

5. Ai hoi vi Sakka,

Tai lau Vijayanta,

Hién gia, Nguoi co biét,
Chirng ai tan giai thoat?
Sakka da chan thanh,
Tra I1&i cau dwoc hoi.

Ty-kheo dé tr Phat,
Hiéu biét rdé nhw vay.
Vi Nguoi danh Ty-kheo,
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26. “I am one who, when exhorted
By the Enlightened One in person,
Shook Migara’s Mother’s Palace

With his toe, the Order watching.**®
Dark One, you have much to suffer...
Who directly knows this fact.

27. “l am one who, wielding firmly
Strength of supernormal powers,
Shook all Vejayanta Palace

With his toe to incite the gods:*** [338]

Dark One, you have much to suffer...
Who directly knows this fact.

28. “l am one who, in that palace,
Posed to Sakka this question:

‘Do you know then, friend, deliverance
In craving’s utter destruction?’

Whereupon Sakka then answered
Truly to the question asked him:**

Dark One, you have much to suffer...
Who directly knows this fact.




Kanha chiju khé tho,

6. Ai ttrng héi Pham thién,
Tai hoi chung Thién phap,

Hién gia nay van chép,

Cac ta kién thud xwa,

C6 thdy canh huy hoang,
Pham thién canh Thién gi®i?

Brghmé da chan thanh,
Tiép tuc dap cau hoéi:

Tén gid, tdi khéng chép,
Cac ta kién thud xual!

Téi thdy sw huy hoang,
Pham thién canh Thién gidi!

Sao nay t6i ndi duorc,

Téi thwdng hang thuwong tai?
Ty-kheo dé t&r Phat,

Hiéu biét rd nhw vay.

Vi Nguoi danh Ty-kheo,
Kanha chiu khé tho!

7. Ai voi s giai thoat,
Cam xuc Cao son danh,
Rwng Béng Videha,

Va ngudi nam trén dat,

Ty-kheo dé t&r Phat,
Hiéu biét rd nhw vay.
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29. “l am one who thought of posing
Brahma this question
In Sudhamma Hall in heaven:

‘Is there still found in you, friend,

The wrong view you once accepted?
Do you see the radiance

Surpassing that in the Brahma-world?’

Brahma then answered my question
Truthfully and in due sequence:

‘There is found in me no longer,

Sir, the wrong view that once | held;
Indeed | see the radiance
Surpassing that in the Brahma-world.

Today how could | maintain

That | am permanent and eternal?’:>*
Dark One, you have much to suffer...
Who directly knows this fact.

30. “I am one who, by liberation,

Has touched the peak of Mount Sineru,
Visited the Pubbavidehans’ grove
And whatever humans dwell on earth.>*’
Dark One, you have much to suffer

By assaulting such a bhikkhu,




Vi Ngwoi danh Ty-kheo,
Kanha chiu kho tho.

8. That sw Itra khéng ngh:

Ta dbt chay ké ngu,
Ké ngu dét kich Itra,
Ty minh bij thiéu chay.

Ciing vay, nay Ac ma,
Nguwoi dot kich Nhw Lai.
Tw minh dét chay minh
Nhw ké ngu cham I(ra,

Ac ma tao ac nghiép,
Do nhiéu hai Nhw Lai,
Ngwoi nght chang, Ac ma,
Ac qua khéng dén ta.

Piéu ac Ac ma lam,

Chét chitra da lau rdi,

Ac ma, hay tranh Phat,
Ché vong twong Ty-kheo!

Ty-kheo chéng Ac ma,
Tai rirng Bhesakala,
Vi Da xoa, théat vong,
Bién mét tai ché Ay.
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An Enlightened One’s disciple
Who directly knows this fact.

31. “There has never been found a fire
Which intends, ‘Let me burn the fool,’
But a fool who assaults a fire

Burns himself by his own doing.

So it is with you, O Mara:

By assaulting the Tathagata,

Like a fool who plays with fire
You only burn yourself alone.

By assaulting the Tathagata,
You generate much demerit.
Evil One, do you imagine

That your evil will not ripen?

Doing thus, you store up evil

Which will last long, O End-maker!
Mara, shun the Enlightened One,

Play no more your tricks on bhikkhus.”

So the bhikkhu chastened Mara
In the Bhesakala thicket
Whereupon the sombre spirit
Disappeared right then and there.

Notes
The bracketed numbers [ ] embedded in the text refer to

the page number of the Pali Text Society’s edition of the
Majjhima Nikaya (except for MN 92 and MN 98, wherein the
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numbers refer to the PTS edition of the Sutta Nipata).

517. The name means “the Corrupter’ or “the Corrupted
One.” In the Buddhist conception of the universe the
position of Mara, like that of Maha Brahma, is a fixed one
that is assumed by different individuals in accordance with
their kamma.

518. Kakusandha was the first Buddha to arise in this
present cosmological cycle called the “Auspicious Age.” He
was followed by the Buddhas Konagamana and Kassapa,
after whom the present Buddha Gotama arose.

519. The name means “the Unrivalled.”

520. One who has attained to cessation, it seems, is not
subject to injury or death within the attainment itself. At Vsm
XX, 37 it is said that the attainment protects even his
belongings such as his robes and seat from destruction.

521. The name means “the Survivor.”

522. That is, by causing defilements to arise in their
minds, he will prevent them from escaping from sarmsara.

523. MA takes pains to point out that Mara did not
exercise control over their actions, in which case he alone
would have been responsible and the brahmins could not
have generated bad kamma by their deeds. Rather, Mara
caused the brahmins to imagine scenes of the bhikkhus
engaged in improper conduct, and this aroused their
antagonism and induced them to harass the bhikkhus.
Mara’s intent in doing so was to make the bhikkhus give rise
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to anger and dejection.

524. “The Kinsman” (bandhu) is Brahma, who was called
thus by the brahmins because they regarded him as their
primal ancestor. MA explains that it was a belief among the
brahmins that they themselves were the offspring of
Brahma’s mouth, the khattiyas of his breast, the vessas of
his belly, the suddas of his legs, and samanas of the soles
of his feet.

525. Jhayanti pajjhayanti nijjhayanti apajjhayanti. Though
the verbs individually do not have an established pejorative
sense, the string is obviously intended as a denigration. At
MN 108.26 the four verbs are used to describe the
meditation of one whose mind is obsessed by the five
hindrances.

526. The four brahmaviharas are the appropriate antidote
for the hostility of others, as well as for the tendencies to
anger and dejection in one’s own mind.

527. This time Mara’s intent was to cause the bhikkhus to
fall victim to pride, complacency, and negligence.

528. MA quotes a sutta (AN 7:46/iv.46-53) stating that
these four meditations are the antidotes, respectively, for
sexual desire, craving for tastes, attraction to the world, and
infatuation with gain, honour, and praise.

529. MA: The elephant look (nagapalokita) means that
without twisting his neck, he turns his whole body in order to
look. The Mara Dasi did not die because of the Buddha’s
elephant look, but because the evil kamma he generated in




wronging a great disciple cut off his life right on the spot.

530. The Great Hell, also called Avici, is described in
greater detail in MN 130.16-109.

531. MA: This feeling, experienced in the auxiliary
(ussada) of the Great Hell, is said to be more painful than
the feelings experienced in the Great Hell itself.

532. The Buddha Kakusandha is called a brahmin in the
sense of MN 39.24.

533. The reference is to SN 51:14/v.269-70.
534. See MN 37.11.

535. See MN 37.12.

536. The reference is to SN 6:5/i.145.

537. This verse refers to Ven. Moggallana’s mastery over
the supernormal power of travelling in space like a bird.
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