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49. Kinh Pham thién cdu thinh (P. Brahmanimantanika-
suttam, H. L K5EL) twong dwong Pham thién thinh Phéat
kinh.>? Cudc dbi thoai thi vj gitra dirc Phat, Thién chi Baka
va Ac ma. Ac ma cho rang Baka |a dang Sang thé. Baka
biéu di&én than thdng, cho rang cdi tréi cia Ong la thién
dwdng vinh hang. B&c Phat lan lwot phan tich céc sai lam
cla Baka va Ac ma. Birc Phat hwéng dan moi nguwoi thye
tap Chanh phap, chuyén héa phién nao, vwot qua khé dau.

49. Brahmanimantanika Sutta: The Invitation of a
Brahma. Baka the Brahma, a high divinity, adopts the
pernicious view that the heavenly world over which he
presides is eternal and that there is no higher state beyond.
The Buddha visits him to dissuade him from that wrong view
and engages him in a contest of Olympian dimensions.

Viét Dich ttr Pali: HT. Thich Minh Chéau

English Translation from Pali: Bhikkhu Nanamoli &
Bhikkhu Bodhi

Nhw vay t6i nghe. )
Mot thdi Thé Tén ¢ Savatthi, tai Jetavana, vuwdn Ong
Anathapindika (Cap C6 bdc).

O day, Thé Tén goi cac Ty-kheo:

-- Nay cac Ty-kheo.

-- Bach Thé Tén.

Céc Ty-kheo vang dap Thé Tén. Thé Tén néi nhu sau:

-- Mét th&i, nay cac Ty-kheo, Ta & tai Ukkattha trong
rirng Subhagavana, dwéi gbc cay sa-la vwong.

Lac by gi®, nay cac Ty-kheo, Pham thién Baka khdi 1&n
ac ta kién nhu sau: "Céi nay la thwong, cai nay la thuwdng
hang, cai nay la thwdng tai, cai nay la toan dién, cai nay
khong bi bién hoai, cai nay khong sanh, khdng gia, khéng
chét, khong diét, khdng khdi, ngoai cai nay, khédng cé mot

[326] 1. THUS HAVE | HEARD. On one occasion the
Blessed One was living at Savatthi in Jeta’'s Grove,
Anathapindika’s Park.

There he addressed the bhikkhus thus: “Bhikkhus.”
— “Venerable sir,” they replied. The Blessed One said
this:

2. “Bhikkhus, on one occasion | was living at Ukkattha in
the Subhaga Grove at the root of a royal sala tree.**®

Now on that occasion a pernicious view had arisen in
Baka the Brahma thus: ‘This is permanent, this is
everlasting, this is eternal, this is total, this is not subject to
pass away; for this is where one is neither born nor ages nor
dies nor passes away nor reappears, and beyond this there




giai thoat nao khac hon".

Nay cac Ty-kheo, sau khi v&i tw tam biét dwoc tdm cla
Pham thién Baka, nhw nguoi luc s dubi ra canh tay dang
co lai, hay co lai canh tay dang dudi ra, Ta bién méat tai
Ukkattha, rirtng Sabhagavana, dwéi gbc cay sa-la vwong, va
hién ra tai c6i Pham thién 4y.

Nay cac Ty-kheo, Pham thién Baka thay Ta tir xa di dén,
sau khi thdy, lién néi voi Ta:

"-- Hay dén, Tén gid, thién lai Tén gid, da lau, nay Tén
gia mé&i cé dip dén day.

Nay Tén gia, cai nay la toan dién, cai nay la thwdng
hang, cai nay la thwong tai, cai nay la toan dién, cai nay
khoéng bi bién hoai, cai nay khdng sanh, khéng gia, khoéng
chét, khong diét, khéng khéi, ngoai cai nay khéng c6 mot
giai thoat nao khac hon.

Khi nghe noi vay, nay cac Ty-kheo, Ta néi v&i Pham
thién Baka:

"_- That s Pham thién Baka bi chim dam trong v6 minh,
that sy Pham thién Baka bj chim dam trong v6 minh, khi cai
vé thwong lai néi 1a thwdng, cai khéng thwdng hang lai noi
la thworng hang, cai khéng thuéng tai lai néi la thwong tai,
cai khdong toan dién lai ndi la toan dién, cai bi bién hoai lai
noi 1a khéng bién hoai,

va tai ché co sanh, cé gia, cé chét, cé diét, cé khdi, lai noi
khéng sanh, khéng gia, khong chét, khéng diét, khdng khéi;
c6 mot giai thoat khac hon lai néi la khéng cé mét giai thoat
nao khac hon."

is no other escape.”®

3. “I knew with my mind the thought in the mind of Baka
the Brahma, so just as quickly as a strong man might extend
his flexed arm or flex his extended arm, | vanished from the
root of the royal sala tree in the Subhaga Grove at Ukkattha
and appeared in that Brahma-world.

Baka the Brahma saw me coming in the distance and
said:

‘Come, good sir! Welcome, good sir! It is long, good sir,
since you found an opportunity to come here.

Now, good sir, this is permanent, this is everlasting, this is
eternal, this is total, this is not subject to pass away; for this
Is where one is neither born nor ages nor dies nor passes
away nor reappears, and beyond this there is no other
escape.’

4. “When this was said, | told Baka the Brahma:

‘The worthy Baka the Brahma has lapsed into ignorance;
he has lapsed into ignorance in that he says of the
impermanent that it is permanent, of the transient that it is
everlasting, of the non-eternal that it is eternal, of the
incomplete that it is total, of what is subject to pass away
that it is not subject to pass away,

of where one is born, ages, dies, passes away, and
reappears, that here one is neither born nor ages nor dies
nor passes away nor reappears; and when there is another
escape beyond this, he says there is no other escape
beyond this.’




Nay cac Ty-kheo, roi Ac ma nhap vao mét Pham thién
quyén thudc va néi véi Ta nhuw sau:

"-- Ty-kheo, Ty-kheo ch& c6 can thiép vao day! Ché co
can thiép vao day! Nay Ty-kheo, Pham thién nay la Dai
Pham thién, Toan nang, Téi thang, Bién nhan, Thwong dé,
Sang tao chi, Hoéa sanh chd, Pai tén, Chua t& moi dinh
mang, dang T tai, Té phu cac ching sanh da va sé sanh.

Nay Ty-kheo, thu® xwa cé nhirng Sa-mén, Ba-la-mén, &
doi phi bang dia dai, ghé t&m dia dai, phi bang thiay dai, ghé
tdm thdy dai, phi bang héa dai, ghé tdm hoa dai, phi bang
phong dai, ghé t&m phong dai,

phi bang chung sanh, ghé t&m chung sanh, phi bang chw
Thién, ghé tdm chw Thién, phi bang Sanh chd, ghé tom
Sanh chu, phi bang Pham thién, ghé t&m Pham thién, sau
khi than hoai, mang séng bi cat dit, phai an tri vao than ti
tién.

Nay cac Ty-kheo, con nhirng Sa-mén, Ba-la-moén & doi
xwa kia, tan than dia dai, hoan hy dia dai, tan than thay dai,
hoan hy thuy dai, tan than hoéa dai, hoan hy hda dai, tan
than phong dai, hoan hy phong dai,

tan than chung sanh, hoan hy chang sanh, tan than chw
Thién, hoan hy chw Thién, tan than Sanh chd, hoan hy
Sanh chd, tan than Pham thién, hoan hy Pham thién, sau
khi than hoai, mang séng bi cat dit, nhirng vi nay dwoc an
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5. “Then Mara the Evil One took possession of a member
of the Brahm&’s Assembly,*** and he told me:

‘Bhikkhu, bhikkhu, do not disparage him, do not disparage
him; for this Brahma is the Great Brahma, [327] the
Overlord, the Untranscended, of Infallible Vision, Wielder of
Mastery, Lord Maker and Creator, Most High Providence,
Master and Father of those that are and ever can be.

Before your time, bhikkhu, there were recluses and
brahmins in the world who condemned earth and were
disgusted with earth,>®* who condemned water and were
disgusted with water, who condemned fire and were
disgusted with fire, who condemned air and were disgusted
with air,

who condemned beings and were disgusted with beings,
who condemned gods and were disgusted with gods, who
condemned Pajapati and were disgusted with Pajapati, who
condemned Brahma and were disgusted with Brahma; and
on the dissolution of the body, when their life was cut off,
they became established in an inferior body.’*

Before your time, bhikkhu, there were also recluses and
brahmins in the world who lauded earth and delighted in
earth,>® who lauded water and delighted in water, who
lauded fire and delighted in fire, who lauded air and
delighted in air,

who lauded beings and delighted in beings, who lauded
gods and delighted in gods, who lauded Pajapati and
delighted in Pajapati, who lauded Brahma and delighted in
Brahma; and on the dissolution of the body, when their life




trd vao cac than vi diéu.

Nay cac Ty-kheo, vi van dé& nay, ta néi nhw sau: "Pham
Pham thién néi véi Ong nhirng gi, Ong hay lam nhw vay.
Ong chd co di qua xa 167 Pham thién noi.

Nay Ty-kheo, néu Ong di qua xa I&i Pham thién noi, thi
glong nhw ngwoi dung gay danh dap than tai (Siri) dang di
dén; gibng nhw mét ngwoi dang roi vao vic tham, tay chan
lai khéng bam vao dat.

Nay Ty-kheo, sw viéc s& xay ra cho Ong nhw vay. Nay
Ty-kheo, pham Pham thién néi véi Ong nhirng gi, Ong hay
lam nhw vay, Ong ch& c6 di qua xa I&i Pham thién noi. Nay
Ty-kheo, Ong c6 thay ching Pham thién dang ngdi chang?"

RG6i nay cac Ty-kheo, Ac ma dat Ta dén ching Pham
thién. Nay cac Ty-kheo, khi nghe ndéi vay, Ta néi v&éi Ac ma
nhw sau:

"-- Nay Ac ma, Ta biét Ngwoi. Chd cé nghi rang: "Vi ay
khong biét ta". Nguwoi la Ac ma. Nay Ac ma, pham la Pham
thién, pham la Pham thién chung, pham la Pham thién
quyen thudc, tat ca déu nam trong tay ctia Nguwoi, tat ca déu
nam trong quyén lwc cla Nguoi.

Nay Ac ma, néu Nguwoi nghi rdng: "Mong vi ndy nam
trong tay ta; mong vi nay nam trong quyén lwc cua ta!" Nay
Ac ma, Ta khéng nam trong tay cla Nguoi. Ta khéng nam
trong quyén lyc ciia Nguoi.

Nay cac Ty-kheo, khi dwoc néi vay, Pham thién Baka nai
v@i Ta nhuv sau:

was cut off, they became established in a superior body.’®

So, bhikkhu, I tell you this: Be sure, good sir, to do only as
the Brahma says; never overstep the word of the Brahma.

If you overstep the word of the Brahma, bhikkhu, then, like
a man using a stick to chase away the goddess of luck
when she approaches, or like a man missing the earth with
his hands and feet as he slips into a deep chasm, so it will
befall you, bhikkhu.

Be sure, good sir, to do only as the Brahma says; never
overstep the word of the Brahma. Do you not see the
Brahma’'s Assembly seated here, bhikkhu?’ And Mara the
Evil One thus called to witness the Brahma’s Assembly.>*®

6. “When this was said, | told Mara the Evil One:

‘I know you, Evil One. Do not think: “He does not know
me.” You are Mara, Evil One, and the Brahma and the
Brahma’s Assembly and the members of the Brahma’s
Assembly have all fallen into your hands, they have all fallen
Into your power.

You, Evil One, think: “This one too has fallen into my

hands, he too has fallen into my power”; but | have not fallen
into your hands, Evil One, | have not fallen into your power.’

7. “When this was said, Baka the Brahma told me:




"-- Nay Tén gia, cai gi thwong con, ta néi la thwdng con;
cai gi thworng hang, ta néi la thwdng hang; cai gi thwong tai,
ta ndi thwong tai; cai gi toan dién, ta noi la toan dién; cai gi
khong bién hoai, ta néi la khong bién hoai.

O day, cai gi khong sanh, khong gia, khong chét, khong
diét, khéng khdi, ta noi rang cai ay khéng sanh, khéng gia,
khong chét, khong diét, khdng khéi,

va vi khéng cé mét sy giai thoat nao khac hon, ta néi la
khéng cé moét sy giai thoat nao khac hon.

Nay Ty-kheo, xwa kia c6 nhirng Sa-mdén, Ba-la-mén &
trong nhirng doi trwdc Ong; nhirng vi nay da tu hanh khd
hanh lau dai cho dén tron tudi tho ctia nhitng nguwdi do,
nhirng vi nay phai biét:"

Hodc c6 mét sy gidi thoat khac hon, thi biét rang c6 moét
sy giai thoat khac hon; hoac khéng cé6 mét sy giai thoat
khac hon, thi biét rdng khéng c6 mét sw giadi thoat nao khac
hon".

Nay Ty-kheo, ta néi nhw sau véi Ong: Ong sé khong thay
mot gidi thoat nao khac hon, dau 6ng cé phai chju dwng mét
nhoc va khd cuc.

Nay Ty-kheo, néu Ong y trwéc dia dai, Ong sé gan ta, trd
tai Ianh dia cla ta, lam theo y ta mudn, bj dirng ngoai 1&;

néu Ong y trwéc thiy dai... hda dai... phong dai... ching
sanh... Chw thién... Sanh chd... Néu Ong y trwuéc Pham
thién, Ong sé& gan ta, trd tai 1anh dia cua ta, lam theo y ta
mudn, bj dlrng ra ngoai lé.

"-- Nay Pham thién, Ta biét viéc nay.
Néu Ta y trwédc dia dai... thay dai... héa dai...
chung sanh... chw Thién... Sanh chu...

phong dai...
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‘Good sir, | say of the permanent that it is permanent,
[328] of the everlasting that it is everlasting, of the eternal
that it is eternal, of the total that it is total, of what is not
subject to pass away that it is not subject to pass away,

of where one is neither born nor ages nor dies nor passes
away nor reappears that here one is neither born nor ages
nor dies nor passes away nor reappears;

and when there is no escape beyond this, | say that there
IS no escape beyond this.

Before your time, bhikkhu, there were recluses and
brahmins in the world whose asceticism lasted as long as
your whole life.

They knew, when there is another escape beyond, that
there is another escape beyond, and when there is no other
escape beyond, that there is no other escape beyond.

So, bhikkhu, 1 tell you this: You will find no other escape
beyond, and eventually you will reap only weariness and
disappointment.

If you will hold to earth, you will be close to me, within my
domain, for me to work my will upon and punish.>®’

If you hold to water... to fire... to air... to beings... to
gods... to Pajapati... to Brahma, you will be close to me,

within my domain, for me to work my will upon and punish.’

8. “I know that too, Brahma.
If 1 will hold to earth, | shall be close to you, within your
domain, for you to work your will upon and punish.




Néu Ta y trwéc Pham thién, Ta s& gan Ong, trd tai 1anh
dia ctia Ong, lam theo y Ong mudn, bi ding ra ngoai le.

Lai nira, nay Pham thién, Ta biét sanh thu (gati) cia Ong
va Ta biét sy quang vinh cia Ong. Pham thién Baka c6
than lwc nhw vay; Pham thién Baka c6 quyén lwc nhw vay;
Pham thién Baka cé uy lwc nhw vay.

"-- Nay Ty-kheo, nhw Ong biét sanh thu, Ong biét sw
quang vinh cla ta: "Pham thién Baka cé than lyc nhw vay;
Pham thién Baka co6 quyén lwc nhw vay; Pham thién Baka
c6 uy lyc nhw vay".

"- Nhw nhat nguyét lwu chuyén,
Sang chéi khap mudi phuwong,
Nhw vay muoi Thién gioi,
Dwéi uy lwe ctia Ong.

Ong biét chd cao thép,
Co6 duc va khéng duc,
HCu nay va hiru kia,
Chd dén, di hiru tinh.

Nhw vay, nay Pham thién, Ta biét ché sanh thu va sy
quang vinh ctia Ong: "Pham thién Baka c6 than lwc nhw
vay; Pham thién Baka co quyén lwc nhw vay; Pham thién
Baka cé uy lwc nhw vay".

Nay Pham thién, c6 ba loai chw Thién ma Ong khéng
biet, khdng thay, nhwng Ta biét, Ta thay. Nay Pham thién,
c6 loai chw Thién tén la Abhassara (Quang am thién), tw
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If I will hold to water... to fire... to air... to beings... to
gods... to Pajapati... to Brahma, | shall be close to you,
within your domain, for you to work your will upon and
punish.

Further, | understand your reach and your sway to extend
thus: Baka the Brahma has this much power, this much
might, this much influence.’

[113

Now, good sir, how far do you understand my reach and
my sway to extend?’

9. “As far as moon and sun revolve
Shining and lighting up the quarters,
Over a thousandfold such world
Does your sovereignty extend.

And there you know the high and low,
And those with lust and free from lust,
The state that is thus and otherwise,
The coming and going of beings.

Brahma, | understand your reach and your sway to extend
thus: Baka the Brahma has this much power, this much
might, [329] this much influence.®®

10. “But, Brahma, there are three other bodies, which you
neither know nor see, and which | know and see. There is
the body called [the gods of] Streaming Radiance, from




chw Thién nay, Ong mang chung, va sanh & noi day.

Nhwng vi Ong an tri (nivasa) & day qua lau, nén Ong
khong nh& dugce. Do do6, Ong khong biét, khong thay, con
Ta biét, Ta thay.

Nhw vay, nay Pham Thién, Ta con khong chiu ngang
hang Ong vé thwong tri hudng nira la thap hon. Do vay, Ta
thu thang hon Ong.

Nay Pham thién, lai c6 mét loai chw Thién tén Ia
Subhakinha (Bién tinh thién)... lai c6 mét loai chw Thién tén
la Vehapphala (Quéng qua thién) ma Ong khong biét, khéng
thdy, nhwng Ta biét, Ta thay.

_ Nhw vay, nay Pham thién, Ta con khdng chiu ngang hang
Ong vé thwong tri, huong ntra la thap hon. Do vay. Ta thu
thang hon Ong.

Nay Pham thién, Ta biét dia dai tr dia dai, cho dén gioi
virc dia dai, Ta khéng lanh tho dia tanh; do biét dia dai, Ta
khéng nght: "Ta la dia dai. Ta & trong dia dai, Ta tw dia dai,
dia dai la cua Ta, va Ta khéng tén trong dia dai".

_ Nhw vay, nay Pham thién, Ta con khdng chiu ngang hang
Ong vé thuong tri, hudng nira la thap hon. Do vay, Ta tha
thang hon Ong.

,Néy Pham thién, Ta biét thay dai;.. Nay Pham thién, Ta
biét hda dai... Nay Pham thién, Ta biet phong dai...

Nay Pham thién, Ta biét ching sanh...

which you passed away and reappeared here.>*

Because you have dwelt here long, your memory of that
has lapsed, and hence you do not know or see it, but | know
and see it.

Thus, Brahma, in regard to direct knowledge | do not
stand merely at the same level as you, how then could |
know less? Rather, | know more than you.>*

“There is the body called [the gods of] Refulgent Glory...
There is the body called [the gods of] Great Fruit. You do
not know or see that, but | know and see it.

Thus, Brahma, in regard to direct knowledge | do not
stand merely at the same level as you, how then could |
know less? Rather, | know more than you.

11. “Brahma, having directly known earth as earth, and
having directly known that which is not partaken of the
earthness of earth, | did not claim to be earth, | did not claim
to be in earth, | did not claim to be apart from earth, | did not
claim earth to be “mine,” | did not affirm earth.>*

Thus, Brahma, in regard to direct knowledge | do not
stand merely at the same level as you, how then could |
know less? Rather, | know more than you.

12-23. “Brahma, having directly known water as water...
fire as fire... air as air...

beings as beings...




Nay Pham thién, Ta biét chw Thién...
Nay Pham thién, Ta biét Sanh chd...
Nay Pham thién, Ta biét Pham thién...

Nay Pham thién, Ta biét Abhassara (Quang am thién)...
Nay Pham thién, Ta biét Subhakinha (Bién tinh thién)...
Nay Pham thién, Ta biét Vahapphala (Quang qua thién)...
Nay Pham thién, Ta biét Abhibha (Thang giai)...

Nay Pham thién, Ta biét tat ca (sabba) tir tat ca, cho dén
giGi virc tat ca, Ta khong lanh tho nhirt thiét tanh, Ta khéng
nght: "Ta |4 tit ca, Ta & trong tat ca, Ta tir tat ca, tat ca la
cta Ta, va Ta khéng tén trong tat ca".

_ Nhw vay, nay Pham thién, Ta con khdng chiu ngang hang
Ong vé thuong tri, hudng nira la thap hon. Do vay, Ta tha
thang hon Ong.

"-- Nay Ton gia, doi voi tat ca, néu Ton gid khong lanh
tho nhat thiét tanh, thi doi voi Ton gia, tr& thanh trong
khéng, trong rong.

Thirc 1a phi sé kién, khéng bién té, choi sang tat ca, néu
khéng thé 1anh tho dia dai ngang qua dia tanh,

khéng thé Ianh tho thiy dai ngang qua thay tanh,

khéng thé 1anh tho hoa dai ngang qua hoa tanh,

khong thé 1anh tho phong dai ngang qua phong tanh,

khéng thé lanh tho ching sanh ngang qua ching sanh
tanh,
khéng thé 1anh tho chw Thién ngang qua chw Thién tanh,
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gods as gods...
Pajapati as Pajapati...
Brahma as Brahma...

the gods of Streaming Radiance as the gods of Streaming
Radiance...

the gods of Refulgent Glory as the gods of Refulgent
Glory...

the gods of Great Fruit as the gods of Great Fruit...

the Overlord as the Overlord...

all as all, and having directly known that which is not
partaken of the allness of all, | did not claim to be all, | did
not claim to be in all, | did not claim to be apart from all, | did
not claim all to be “mine,” | did not affirm all.

Thus, Brahma, in regard to direct knowledge, | do not
stand merely at the same level as you, how then could |
know less? Rather, | know more than you.’

24. “Good sir, if that is not partaken of by the allness of
all, may it not turn out to be vacuous and empty for you!">*?

[113

Consciousness

25. non-manifesting,  Boundless,
d:513

luminous all-roun that is not partaken of by the
earthness of earth, that is not partaken of by the waterness
of water... [330]... that is not partaken of by the allness of
all.’




khong thé lanh tho Sanh chu ngang qua Sanh chd tanh,
khéng thé lanh tho Pham thién ngang qua Pham thién
tanh,

khéng thé 1anh tho Quang am thién ngang qua Quang am
thién tanh,

khéng thé Ianh tho Bién tinh thién ngang qua Bién tinh
thién tanh,

khong thé 1anh tho Quang qué thién ngang qua Quéang
qua thién tanh,

khéng thé lanh tho AbhibhG (Thang gid) ngang qua
Abhibhi (Théng gid) tanh,

khéng thé 1anh tho nhirt thiét ngang qua nhirt thiét tanh.

Nay Tén gia, nay ta sé bién méat trwdc mat Ton gia.

"-- Nay Pham thién, hay bién di trvéc mét Ta, néu Ong
co thé bién duworc.

R&i nay cac Ty-kheo, Pham thién Baka noi:

"-- Ta sé& bién mét trwd'c mat Sa-mon Gotama. Ta sé bién
méat trudc Sa-mén Gotama.

Nhwng Pham thién Baka khong bién mét trwédc mét Ta.
Nay cac Ty-kheo, khi nghe néi vay, Ta néi v&i Pham thién
Baka:

"-- Nay Pham thién, Ta sé& bién mét trwédc méat Ong.

"-- Nay Ton gia, Ton gia hay bién di truéc mat Ta, néu
Tbn gia co thé bien duwoc.

Roi nay cac Ty-kheo, Ta thyc hién than théng nhw sau:
"Hay dé cho Pham thién, Pham thién chung va Pham thién
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[113

26. “Good sir, | shall vanish from you.’

“Vanish from me if you can, Brahma.’

“Then Baka the Brahma, saying: ‘I shall vanish from the
recluse Gotama, | shall vanish from the recluse Gotama,’
was unable to vanish. Thereupon | said:

‘Brahma, | shall vanish from you.’

[113

Vanish from me if you can, good sir.’

“Then | performed such a feat of supernormal power that
the Brahma and the Brahma’s Assembly and the members




quyén thudc nghe tiéng Ta ché khéng thay Ta", Ta bién mét
va noi lén bai ké nhw sau:

"Thay nguy hiém trong hiru,
T hiru, tim phi hiru (vibhava),
Ta khong tén trong hiru,
Khong hy, khédng chap truwdc”.

R6i nay cac Ty-kheo, Pham thién, Pham thién ching va
Pham thién quyén thuéc, tdm sanh vi diéu hy hiru, ndi I1én
nhw sau: "That vi diéu thay, chw Tén gia! That hy hiru thay,
chw Toén gia!

Pai than Iwc, dai uy lwc cia Sa-mdn Gotama. That sy t
trwdc dén nay chwa tirng thay, chwa tirng nghe mét Sa-mén
hay Ba-la-mén nao khac c6 dwoc dai than Iwc, dai uy luc
nhw Sa-mén Gotama, & Thich T, xuét gia tv dong ho
Sakya.

Déi v&i quan chang ai trwde hiru, lac nhiém, hoan hy dbi
v&i hiru (Sa-mén Gotama) da nhd hiru 1&n tan ca gbc ré!"

R&i nay cac Ty-kheo, Ac ma sau khi nhap vao mét trong
Pham thién quyén thudc da ndi v&i Ta nhw sau:

"-- Nay Tén gia, néu Ong biét nhw vay, giac ngd nhuw vay,
cho o huwong dan dé i, ché cd huwong dan cac vi xuat gia,
ch& cé thuyet phap cho cac dé ti, chd co thuyét phap cho
cac vj xuat gia, ch® cé ai luyén dé tiv, chd cé ai luyén cac vij
xuét gia.

Nay Ty-kheo, trwédc Ong da cé nhirng vi Sa-mon, Ba-la-
mén & doi ty xwng la bac A-la-han, Chanh bang Giac.
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of the Brahma’s Assembly could hear my voice but could
not see me. After | had vanished, | uttered this stanza:

27. “Having seen fear in being

And [having seen] that being will cease to be,
| did not welcome any kind of being,

Nor did | cling to delight.>**

28. “At that the Brahma and the Brahma’'s Assembly and
the members of the Brahma’'s Assembly were struck with
wonder and amazement, saying: ‘It is wonderful, sirs, it is
marvellous, the great power and great might of the recluse
Gotamal!

We have never before seen or heard of any other recluse
or brahmin who had such great power and such great might
as has this recluse Gotama, who went forth from a Sakyan
clan.

Sirs, though living in a generation that delights in being,
that takes delight in being, that rejoices in being, he has
extirpated being together with its root.’

29. “Then Mara the Evil One took possession of a
member of the Brahma’s Assembly, and he said to me:

‘Good sir, if that is what you know, if that is what you
have discovered, do not guide your [lay] disciples or those
gone forth, do not teach the Dhamma to your [lay] disciples
or to those gone forth, have no yearning for [lay] disciples or
for those gone forth.

Before your time, bhikkhu, there were recluses and
brahmins in the world claiming to be accomplished and fully




Nhirng vi nay hwong dan dé tlr, hwong dan cac vi xuat gia,
thuyet phap cho céac dé tor, thuyét phap cho cac vi xuét gia,
ai luyén cac dé to, ai Iuyen céc vi xuét gia.

Sau khi hwéng dan cac dé tlr, cac vi xuat gia, sau khi
thuyét phap cho cac dé tlr, cac vi xuat gia, sau khi ai luyén
cac dé tir, cac vi xuat gia, khi than hoai, mang sbng bi cat
dwt, nhirng vi nay bi an tru trong cac than ha liét.

Néy Ty-kheo, trwéc Ong da cé nhirng vi Sa-mén, Ba-la-
mén & ddi, tw xwng la bac A-la-han, Chanh Bang Giac.

Nhirng vi nay khong huéng dan dé tlr, khdng hwéng dan
cac vi xuét gia, khdng thuyét phap cho dé tlr, khéng thuyét
phap cho céc vi xuét gia, khdng ai luyén cac dé tiv, khéng ai
luyén céc vi xuét gia.

Sau khi khéng hwéng dan cac dé tlr, khdng hwdng dan
cac vi xuat gia, khoéng thuyet phap cho cac dé t&, khdng
thuyét phap cho cac vi xuét gia, khéng ai luyén céac dé to,
khéng &i luyén cac vi xuat gia,

khi than hoai, mang séng bi cat dit, cac vi nay dwoc an
trd trong than vi diéu.

Nay Ty-kheo, ta néi véi Ong nhw sau: "Nay Tén gid, chd
c6 phién lao cwc nhoc, hay séng lac trd hién tai. Nay Tén
gia, chd co néu rd viéc thién. Nay Ton gia, ché co giang day
cho ngw&i khac!"

Nay cac Ty kheo khi nghe ndi vay, Ta noi voi Ac ma nhw
sau: "-- Nay Ac ma, Ta biét Ngwoi! Ngwoi ché ¢é nghi rang:
"Vi 4y khong biét ta". Nay Ac ma, Nguoi 1a Ac ma! Nguoi 1a
Ac mal!

Nay Ac ma, Nguwoi néi nhw vay khéng phai vi long
thwong twéng déi voi Ta. Nay Ac ma, Ngwoi néi nhu vay vi
khéng c6 long thwong twéng dbi véi Ta.

enlightened, and they guided their [lay] disciples and those
gone forth; they taught the Dhamma to their [lay] disciples
and to those gone forth;

they had a yearning for [lay] disciples and for those gone
forth; and on the dissolution of the body, when their life was
cut off, they became established in an inferior body.

Before your time, bhikkhu, there were also recluses and
brahmins in the world claiming to be accomplished and fully
enlightened, [331]

and they did not guide their [lay] disciples or those gone
forth; they did not teach the Dhamma to their [lay] disciples
or to those gone forth; they had no yearning for [lay]
disciples or for those gone forth;

and on the dissolution of the body, when their life was cut
off, they became established in a superior body.

So, bhikkhu, I tell you this: Be sure, good sir, to abide
inactive, devoted to a pleasant abiding here and now; this is
better left undeclared, and so, good sir, do not advise
anyone else.”"

30. “When this was said, | told Mara the Evil One: ‘I know
you, Evil One. Do not think: “He does not know me.” You
are Mara, Evil One.

It is not out of compassion for their welfare that you speak
thus, it is without compassion for their welfare that you
speak thus.

You think thus, Evil One: “Those to whom the recluse
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Nay Ac ma, Ngwoi nght nhw sau: "Nhirng ai dwgc Sa-
mon Gotama thuyét phap, nhirng nguoi ay sé thoat ra ngoai
tam tay anh hwéng cua ta".

Nay Ac ma, nhitng Sa-mén, Ba-la-mén &y khéng phai
Chanh Dang Giac, nhung tw xwng la: "Chang ta la Chanh
Pang Giac". Nay Ac ma, Ta la Chanh Pang Giac va Ta tw
xwng Ta la Chanh Pang Giac.

Nay Ac ma, Nhw Lai c6 thuyét phap cho dé ti, Nhw Lai
cling van 1a Nhw Lai. Nay Ac ma, Nhw Lai khéng thuyét
phéap cho céac dé tir, Nhw Lai cling van la Nhw Lai.

Nay Ac ma, Nhw Lai c6 hwéng dan cho cac dé tl, Nhw
Lai cling van 1a Nhw Lai. Nay Ac ma, Nhw Lai khéng hwéng
dan cho cac dé tir, Nhw Lai cling van la Nhw Lai.

Vi sao vay? Nay Ac ma, déi véi Nhw Lai, cac lau hodc
twong wng v&i phién ndo, dwa dén tai sanh, gay nén phién
luy, dem dén qua khé di thuc; dwa dén sanh, gia, chét trong
twong lai;

céac lau hoadc ay da duwoc diét trir, dwoc cat dit tan goc,
dwoc lam nhw than cay sa-la, khién khéng thé tai sanh,
khong thé sanh khéi trong twong lai.

Nay Ac ma, vi nhw cay sa-la, dau than cay nay bj chat
dirt, khién khoéng thé 16n 1én duoc;

cling vay, nay Ac ma, déi véi Nhw Lai, cac lau hodc
twong trng voi phlen ndo, dwa dén tai sanh, gay nén phién
luy, dem dén qua khd di thuc, dwa dén sanh, gia, chét trong
twong lai;

cac lau hodc ay da duwoc diét trir, dwoc cat dit tan gbc,
dwoc lam nhw than cay sa-la, khién khong thé tai sanh,
khéng thé sanh khéi trong twong lai".
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Gotama teaches the Dhamma will escape from my sphere.”

Those recluses and brahmins of yours, Evil One, who
claimed to be fully enlightened, were not fully enlightened.
But I, who claim to be fully enlightened, am fully
enlightened.

If the Tathagata teaches the Dhamma to disciples he is
such, Evil One, and if the Tathagata does not teach the
Dhamma to disciples he is such.>®
If the Tathagata guides disciples he is such, Evil One, and

if the Tathagata does not guide disciples he is such.

Why is that? Because the Tathagata has abandoned the
taints that defile, bring renewal of being, give trouble, ripen
in suffering, and lead to future birth, ageing, and death;

he has cut them off at the root, made them like a palm
stump, done away with them so that they are no longer
subject to future arising.

Just as a palm tree whose crown is cut off is incapable of
further growth,

so too, the Tathagata has abandoned the taints that defile
them off at the root, made them like a palm stump, done
away with them so that they are no longer subject to future
arising.”




Nhw vay, vi Ac ma da that bai, khdng thé thuyét phuc
(Ta), vi c6 16i moi Pham thién, nén bai tra 10i nay cling
dworc goi la Kinh Pham Thién Cau Thinh.
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31. Thus, because Mara was unable to reply, and
because [it began] with the Brahma’s invitation, this
discourse is entitled “On the Invitation of a Brahma.”

Notes

The bracketed numbers [ ] embedded in the text refer to
the page number of the Pali Text Society’s edition of the
Majjhima Nikaya (except for MN 92 and MN 98, wherein the
numbers refer to the PTS edition of the Sutta Nipata).

499. The Mdlapariyaya Sutta (MN 1) was also delivered
by the Buddha while he was living in the Subhaga Grove at
Ukkattha, and the similarity in formulation and theme
between these two suttas—perhaps the only two recorded
as originating at Ukkattha—is striking. It is even possible to
see the present sutta as a dramatic representation of the
same ideas set forth by the Mdalapariyaya in abstract
philosophical terms. Thus Baka the Brahma may be taken to
represent being (bhava) or personality (sakkaya) in its most
eminent form, blindly engaged in the activity of conceiving
(mannand), sustaining itself with its delusions of
permanence, pleasure, and selfhood. Underlying being is
craving, symbolised by Mara—seemingly inconspic- uous in
the assembly, yet the real author of all the outpourings of
conceiving, the one who holds the entire universe in his grip.
The alliance of Brahma and Mara, God and Satan, an
incomprehensible union from the perspective of Western
theism, points to the thirst for continued being as the hidden
root of all world affirmation, whether theistic or non-theistic.
In the sutta the superficial theoretical contest between Baka
and the Buddha soon gives way to a gripping deep-level




confrontation between Mara and the Buddha—Mara as
craving demanding the affirmation of being, the Enlightened
One pointing to the cessation of being through the uprooting
of delight.

500. A similar encounter between the Buddha and Baka is
recorded at SN 6:4/i.142-44, though without the dramatic
trappings of this meeting and with an extended exchange in
verse. According to MA and MT, he held this eternalist view
with regard to both his own individual personality and the
world over which he presided. His denial of an “escape
beyond” is a rejection of the higher jhana planes, the paths
and fruits, and Nibbana, none of which he even knows exist.

501. MA: When Mara discovered that the Buddha had
gone to the Brahma-world, he became anxious that the
Brahmas might be won over to the Dhamma and escape
from his control; thus he went there to discourage the
Buddha from teaching the Dhamma.

502. MA: Because they considered it to be impermanent,
suffering, and not self.

503. MA: In the four states of deprivation. Here, and at
810 and §29, the word “body” (kaya) is used to mean plane
of existence.

504. MA: They lauded it by speaking praise of it as
permanent, everlasting, eternal, etc., and delighted in it by
way of craving and views.

505. MA: In the Brahma-world.
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506. MA: Mara’s intention is to show: “If you do as
Brahma says without overstepping his word, you too will
shine with the same splendour and glory as that with which
the Brahma’s Assembly shines.”

507. MA says that by the first two terms he tries to cajole
the Buddha, by the remaining two terms he threatens him.
To “hold to earth” is to grasp it by way of craving, conceit,
and views. The list of categories here, though condensed, is
reminiscent of MN 1.

508. MA: Baka Brahma was a Brahma exercising
sovereignty over a thousand world-systems, but above him
there are Brahmas exercising sovereignty over two, three,
four, five, ten thousand, and a hundred thousand world-
systems.

509. The body of Streaming Radiance is a realm of rebirth
pertaining to the second jhana, while Baka Brahma’s realm
pertains only to the first jnana. The body of Refulgent Glory
and the body of Great Fruit in the next paragraph pertain to
the third and fourth jhanas.

510. In the Brahmajala Sutta (DN 1.2.2-6/ii.17-19) the
Buddha shows how Maha Brahma gives rise to the delusion
that he is the supreme creator God. When the world begins
to form again after a period of dissolution, a being of great
merit is the first to be reborn in the newly formed Brahma-
world. Subsequently, other beings take rebirth in the
Brahma-world and this causes Maha Brahma to imagine
that he is their creator and master. See Bodhi, The
Discourse on the All-Embracing Net of Views, pp. 69-70,
159-166.




511. This passage, parallel in structure to the
corresponding passage of MN 1, is a difficult one. The
negative verb differs among the three editions | consulted.
PTS has nahosi, BBS napahosim, SBJ nahosirh. Nm
preferred napahosim, which he took to be an aorist of
pabhavati, meaning “to produce, to give being to.” It is much
more likely, however, that napahosim should be resolved
simply as na + api + ahosim. Thus the meaning does not
differ significantly between BBS and SBJ. MA glosses: “I did
not grasp earth through the obsessions of craving, conceit,
and views.” Nm had rendered ananubhitarh as “not co-
essential with.” This has been replaced by “not partaken of
by,” following MA’s gloss, “not reached by earth” and MT:
“Its nature is not shared with earth.” MA says that what is
“‘not partaken of by the earthness of earth” is Nibbana,
which is detached from all that is conditioned.

512. PTS is surely mistaken in omitting here the ti ending
a direct quotation; this misleads Horner into ascribing the
following passage to Baka rather than to the Buddha (MLS
1:392). BBS and SBJ supply ti. Baka seems to be
suggesting that since the object of the Buddha’s knowledge
“is not partaken of by the allness of all,” it might be merely
an empty concept.

513. In the first edition, | retained Nm’s own translation of
these lines, which read:

The consciousness that makes no showing,
Nor has to do with finiteness,
Not claiming being with respect to all.
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In retrospect, | find this rendering far from satisfactory and
thus here offer my own. These lines (which also appear as
part of a full verse at DN 11.85/i.223) have been a perennial
challenge to Buddhist scholarship, and even Acariya
Buddhaghosa seems to founder over them. MA takes the
subject of the sentence to be Nibbana, called
“consciousness” (villanam) in the sense that “it can be
cognized” (vijanitabbarn). This derivation is hardly credible,
since nowhere in the Nikayas is Nibbana described as
consciousness, nor is it possible to derive an active noun
from the gerundive. MA explains anidassanam as meaning
invisible, “because it (Nibbana) does not come within range
of eye-consciousness,” but again this is a trite explanation.
The word anidassana occurs at MN 21.14 in the description
of empty space as an unsuitable medium for painting
pictures; thus the idea seems to be that of not making
manifest.

MA offers three explanations of sabbato pabham: (1)
completely possessed of luminosity (pabha); (2) possessing
being (pabhatarn) everywhere; and (3) a ford (pabham)
accessible from all sides, i.e., through any of the thirty- eight
meditation objects. Only the first of these seems to have any
linguistic legitimacy. Nm, in Ms, explains that he takes
pabham to be a negative present participle of pabhavati—
apabharm—the negative-prefix a dropping off in conjunction
with sabbato: “The sense can be paraphrased freely by ‘not
predicating being in relation to “all,” or ‘not assuming of “all”
that it is or is not in an absolute sense.” But if we take
pabham as “luminous,” which seems better justified, the
verse links up with the idea of the mind as intrinsically
luminous (pabhassaram idam cittarn, AN i.10) and also
suggests the light of wisdom (pallapabha), called the best of




lights (AN ii.139). | understand this consciousness to be, not
Nibbana itself, but the arahant’s consciousness during the
meditative experience of Nibbana. See in this connection
AN v.7-10, 318-26. Note that this meditative experience
does not make manifest any conditioned phenomena of the
world, and thus may be truly described as “non-
manifesting.”

514. The Buddha's disappearance seems to be a “visible”
demonstration of his verse. Having extirpated delight in
being, he is able to vanish from the sight of Baka, the
supreme representative of being and world affirmation. But
Baka, bound to being by clinging, cannot transcend the
range of the Buddha’s knowledge, which encompasses both
being and non-being at the same time that it transcends
them.

515. This is the same inclination that arose in the
Buddha’s mind in the period immediately after his
enlightenment— see MN 26.19. Compare also DN
16.3.34/ii.112 where Mara attempts to persuade the newly
enlightened Buddha to pass away peacefully at once.

516. Tadiso: that is, whether he teaches or not he remains
the Tathagata.
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