48. Kinh Kosambiya

48. The Kosambians
(Kosambiya Sutta)

Khai quat N6i dung Kinh (Tac gia: TT. Thich Nhat Tw)

A Summary of the Sutta (Author: Bhikkhu Bodhi)

48. Kinh Kosambiya (P. Kosambiyasuttam, H. & & 5l4%
).>> D& vwot qua cac bat hanh do 16i sbng bat hoa, tranh
chap, hon thua, dirc Phat hwéng dan 6 ky nang tlr bi va
twong kinh, twong ai déi véi ban déng Pham hanh, coéng
sw, trwdc mat va sau lwng: (i) Than hanh tir bi; (i) Khau
hanh ti bi: (iii) Y hanh t bi; (iv) Chia s& pham vat clng
dwong: (v) Gitv gi¢i hanh thanh tinh, khéng ty vét: (vi) Co6
chanh tri kién. Birc Phat phan tich loi ich cta chanh tri kién
c6 khd nang hwéng thwong, két thac khd dau, chirng déc
Thanh qua.

48. Kosambiya Sutta: The Kosambians. During the
period when the bhikkhus at Kosambi are divided by a
dispute, the Buddha teaches them the six qualities that
create love and respect and conduce to unity. He then
explains seven extraordinary knowledges possessed by a
noble disciple who has realised the fruit of stream-entry.

Viét Dich tr Pali: HT. Thich Minh Chéau

English Translation from Pali: Bhikkhu Nanamoli &
Bhikkhu Bodhi

Nhuw vay t6i nghe.
Mot thdi Thé Ton & Kosambir, tai tinh xa Ghosita.

Lac béy gi¢r, cac Ty-kheo & Kosambri sbng canh tranh,
luan tranh, dau tranh nhau, da thwong nhau bang nhirng
binh khi miéng lwoi.

Ho khéng tw théng cam nhau, khéng chap nhan théng
cam; ho khéng tw hoa giai, khdng chap nhan hoa giai.

_ R&i mot Ty-kheo dén chd Thé Ton &, sau khi dén, danh
lé Thé Ton roi ngdi xuong mot bén. Sau khi ngdi xudng moét
bén. Ty-kheo ay bach Thé Tén:

1. THUS HAVE | HEARD. On one occasion the Blessed
One was living at Kosambt in Ghosita’s Park.

2. Now on that occasion the bhikkhus at Kosambi had
taken to quarrelling and brawling and were deep in disputes,
stabbing each other with verbal daggers.

They could neither convince each other nor be convinced
by others; they could neither persuade each other nor be
persuaded by others.**

3. Then [321] a certain bhikkhu went to the Blessed One,
and after paying homage to him, he sat down at one side
and informed him of what was happening.




-- O’ day, bach Thé Tén, cac Ty-kheo & Kosambi séng
canh tranh, luan tranh, dau tranh nhau, d3 thwong nhau
bang nhirng binh khi miéng luw®i. Ho khoéng tw thédng cam
nhau, khéng chap nhan théng cdm; ho khéng tw hoa giai
nhau, khéng chap nhan hoa giai.

R&i Thé Tén cho goi mot Ty-kheo va bdo nhw sau:

-- Nay cac Ty-kheo, hay di, va nhan danh Ta, bao cac Ty-
kheo ay nhu sau: "Bac Pao Sw cho goi chw Ton gia".

-- Thwa vang, bach Thé Ton. , i ,
Ty-kheo ay vang dap The Ton, dén cho cac Ty-kheo ay
. Sau khi dén, lien thwa v&i cac Ty-kheo ay:

-- Bac Dao Sw cho goi chw Ton gia.

-- Hién gia, vang.

Cac Ty-kheo vang dap Ty-kheo ay, den chdé Thé Tén &,
sau khi dén, danh 1& Thé Tén r0| ngoi xudng mot bén. Thé
Tén ndi v&i cac Ty-kheo dang ngdi xubng mét bén:

-- Nay céac Ty-kheo, c6 dung sw that chang, cac Ong
séng canh tranh, luan tranh, diu tranh, d& thwong nhau
bang nhirng binh khi miéng lw&i.

Va cac Ong khéng tw théng cdm nhau, khdong chap nhan
théng cadm, khoéng tw hoa gidi nhau, khéng chap nhan hoa
giai?

-- Bach Thé Tén, cé vay.

-- Nay cac Ty-kheo, cac dng nghi thé nao? Trong khi cac
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4. Then the Blessed One addressed a certain bhikkhu
thus:

“Come, bhikkhu, tell those bhikkhus in my name that the
Teacher calls them.”

— “Yes, venerable sir,”
bhikkhus and told them:

he replied, and he went to those

“The Teacher calls the venerable ones.”

“Yes, friend,” they replied, and they went to the Blessed
One, and after paying homage to him, they sat down at one
side. The Blessed One then asked them:

“Bhikkhus, is it true that you have taken to quarrelling and
brawling and are deep in disputes, stabbing each other with
verbal daggers;

that you can neither convince each other nor be
convinced by others, that you can neither persuade each
other nor be persuaded by others?”

“Yes, venerable sir.”

5. “Bhikkhus, what do you think? When you take to




Ong sbéng canh tranh, luan tranh, diu tranh, da thwong
nhau bang binh khi miéng lw&i;

trong khi &y cac Ong ¢6 an tru tlr than hanh dbi véi cac vi
ddng pham hanh ca trwéc mét 1an sau lwng khéng, cac Ong
c6 an tru tr khdu hanh dbi véi cac vi ddng pham hanh ca
trwdc mat 1an sau lwng khéng, cac Ong co an trd tir y hanh
dbi voi cac vi ddng pham hanh ca trwdc mét 1an sau lung
khong?

-- Bach Thé Tén, khéng.

-- Nhw vay, nay cac Ty-kheo, cac Ong da chap nhan
rang, trong khi cac Ong séng canh tranh, luan tranh, dau
tranh, da thwong nhau bang binh khi miéng luéi,

trong khi 4y, khéng cé an tru tir than hanh dbi véi cac vi
ddng pham hanh ca trwdc mat 1an sau lwng, khéng cé an tra
tr khau hanh déi véi cac vi ddng pham hanh ca trudc mét
lan sau lwng, khéng cé an tra tir y hanh déi véi cac vi déng
pham hanh ca trwdc mét 1an sau lwng.

Nhw vay, nay cac ké mé mo kia, do biét gi, do thay gi,
cac Ong sbng canh tranh, luan tranh, dau tranh, da thwong
nhau v&i nhirng binh khi miéng lwdi;

va cac Ong khéng tw théng cdm nhau, khéng chap nhan
théng cadm, khoéng tw hoa gidi nhau, khéng chap nhan hoa
giai.

“Nhw vay, nay cac k& mé mo kia, cac Ong sé phai chiu
bat hanh, dau kho trong mét thoi gian dai.

R6i Thé Tén bao cac Ty-kheo:

qguarrelling and brawling and are deep in disputes, stabbing
each other with verbal daggers,

do you on that occasion maintain acts of loving-kindness
by body, speech, and mind in public and in private towards
your companions in the holy life?”

“No, venerable sir.”

“So, bhikkhus, when you take to quarrelling and brawling
and are deep in disputes, stabbing each other with verbal
dangers,

on that occasion you do not maintain acts of loving-
kindness by body, speech, and mind in public and in private
towards your companions in the holy life.

Misguided men, what can you possibly know, what can
you see, that you take to quarrelling and brawling and are
deep in disputes, [322] stabbing each other with verbal
daggers?

That you can neither convince each other nor be
convinced by others, that you can neither persuade each
other nor be persuaded by others?

Misguided men, that will lead to your harm and suffering
for a long time.”

6. Then the Blessed One addressed the bhikkhus thus:




-- Nay cac Ty-kheo, cé sau phap nay can phai ghi nho,
tao thanh twong ai, tao thanh twong kinh, dwa dén hoa
dong, dwa dén vo tranh luan, hoa hep, nhat tri. Thé nao la
sau?

O day, nay cac Ty-kheo, Ty-kheo an tru tir than hanh dbi
v&i cac vi dong pham hanh ca trwdc mat lan sau lwng.

Phap nay can phai ghi nh¢, tao thanh twong ai, tao thanh
twong kinh, dwa dén hoa dong, dwa dén khdng tranh luan,
hoa hop, nhat tri.

Lai nira, nay cac Ty-kheo, Ty-kheo an tri tr khdu hanh
dbi voi cac vi ddéng pham hanh ca trwéc mat 1an sau lung.
Phap nay can phai ghi nhé, tao thanh twong i, tao thanh
twong kinh, dwa dén hoa déng, dwa dén khéng tranh luan,
hoa hop, nhét tri.

Lai nira, nay cac Ty-kheo, Ty-kheo an tra tir y hanh doi
v&i cac vi dong pham hanh ca trwdc mat lan sau lwng.

Phap nay can phai ghi nhg, tao thanh twong ai, tao thanh
twong kinh, dwa dén hoa dong, dwa dén khong tranh luan,
hoa hop, nhat tri.

Lai nira, nay cac Ty-kheo, dbi véi cac tai vat nhan dwoc
dung phap, hop phap, cho dén nhirng tai vat thau nhan chi
trong binh bat, Ty-kheo khéng phai la ngwdi khdng san sé,
cac tai vat nhan dwoc nhuw vay, phai la ngwdi san sé dung
chung vé&i cac vi ddng pham hanh cé gidi dire.

“Bhikkhus, there are these six principles of cordiality*®

that create love and respect and conduce to cohesion, to
non-dispute, to concord, and to unity. What are the six?

“‘Here a bhikkhu maintains bodily acts of loving-kindness
both in public and in private towards his companions in the
holy life.

This is a principle of cordiality that creates love and
respect, and conduces to cohesion, to non-dispute, to
concord, and to unity.

“Again, a bhikkhu maintains verbal acts of loving-kindness
both in public and in private towards his companions in the
holy life. This too is a principle of cordiality that creates love
and respect, and conduces to... unity.

“‘Again, a bhikkhu maintains mental acts of loving-
kindness both in public and in private towards his
companions in the holy life.

This too is a principle of cordiality that creates love and
respect, and conduces to... unity.

“Again, a bhikkhu uses things in common with his virtuous
companions in the holy life; without making reservations, he
shares with them any gain of a kind that accords with the
Dhamma and has been obtained in a way that accords with
the Dhamma, including even the mere contents of his bowl.




Phap nay can phai ghi nhg, tao thanh twong ai, tao thanh
twong kinh, dwa dén hoa dong, dwa dén khong tranh luan,
hoa hop, nhat tri.

Lai nira, nay cac Ty-kheo, dbi v&i cac gidi luat khéng cod
vi pham, khéng cé ty vét, khéng cé van duc, khéng cé ué
tap, giai thoat, dwoc nguwdi tri tan than, khéng bi chap trwérc,
dwa dén thién dinh, Ty-kheo sbng thanh twu trong cac gidi
luat 4y véi cac vi ddng pham hanh ca trwéc mat 1an sau
lwng.

Phap nay can phai ghi nh¢, tao thanh twong i, tao thanh
twong kinh, giu’a dén hoa dong, dwa dén khéng tranh luan,
hoa hop, nhat tri.

Lai nira, nay cac Ty-kheo, dbi véi cac tri kién thudc vé
bac Thanh cé kha nang hwéng thuwong, khién nguoi thuc
hanh chan chanh diét tan khd dau, Ty-kheo, séng thanh twu
tri kién nhw vay, cung v&i cac déng pham hanh ca trwdc
mat 1an sau lwng.

Phap nay can phai ghi nh¢, tao thanh twong ai, tao thanh
twong kinh, dwa dén hoa dong, dwa dén khong tranh luan,
hoa hop, nhat tri.

Nay cac Ty-kheo, c6 sau phap nay can phai ghi nho, tao
thanh twong ai, tao thanh twong kinh, dwa dén hoa dong,
dwa dén khong tranh luan, hoa hgp, nhat tri.

Nay cac Ty-kheo, trong sau phap can pha| ghi nh& nay,
co mot phap tOi thuong, thau nhiép tat ca, lam giéng mobi
cho tat cd, chinh la tri kién nay, thudc vé bac Thanh, co kha
nang huéng thwong, khién nguwdi thwe hanh chan chanh
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This too is a principle of cordiality that creates love and
respect, and conduces to... unity.

“‘Again, a bhikkhu dwells both in public and in private
possessing in common with his companions in the holy life
those virtues that are unbroken, untorn, unblotched,
unmottled, liberating, commended by the wise, not
misapprehended, and conducive to concentration.

This too is a principle of cordiality that creates love and
respect, and conduces to... unity.

“‘Again, a bhikkhu dwells both in public and in private
possessing in common with his companions in the holy life
that view that is noble and emancipating, and leads one who
practises in accordance with it to the complete destruction of
suffering.*®

This too is a principle of cordiality that creates love and
respect, and conduces to cohesion, to non-dispute, to
concord, and to unity.

“These are the six principles of cordiality that create love
and respect, and conduce to cohesion, to non-dispute, to
concord, and to unity.

7. “Of these six principles of cordiality, the chief, the most
cohesive, the most unifying is this view that is noble and
emancipating, and which leads the one who practises in
accordance with it to the complete destruction of suffering.




diét tan khd dau.

Nay cac Ty-kheo, vi nhw mét can nha cé mai nhon nhw
ngon thap, c6 moét phap tdi thwong, thau nhiép tat ca, 1am
giéng méi cho tat ca, chinh Ia mai nhon.

Clng vay, nay cac Ty-kheo, trong sau phap can phal ghi
nh& nay, cé mét phap tdi thwong, thau nhiép tat ca, lam
giéng mdi cho tat ca, chinh la tri kién nay, thuéc vé bac
Thanh, c6 kha nang huéng thwong, khién ngudi thue hanh
chan chanh diét tan khé dau.

Nay cac Ty-kheo, thé nao Ia tri kién thudc vé bac Thanh,
c6 kha nang hwéng thuwong, khién ngudi thiee hanh chan
chanh diét tan kho dau?

O day, nay cac Ty-kheo, Ty-kheo di dén _ngdi rieng, hay
di dén dwdi gbc cay, hay di dén ché trong vang va suy nghi
nhw sau: "Khéng biét ta cé ndi trién nao chwa doan triv
khéng? Do ndi trién nay néu tam ta bj trién phuoc, thi ta
khong thé biét nhw that, khdng thé thay nhuw that?"

Nay cac Ty-kheo, néu Ty-kheo bj tham duc trién phwoc,
cho dén nhw vay, tam (cla vi nay) bi trién phuoc.

Nay cac Ty-kheo, néu Ty-kheo bi san trién phuwoc, cho
dén nhu vay, tam (ca vi nay) bi trién phuworc.

Nay cac Ty-kheo, néu Ty-kheo bi hén trAdm thuy mién
trién phuwoc, cho dén nhuw vay, tam (cGa vi nay) bj trién
phuwoc.

Nay cac Ty-kheo, néu Ty-kheo bj trao hédi trién phwoc,
cho dén nhw vay, tam (cla vi nay) bi trién phuorc.

,Néy cac Ty-kheo, néu Ty-kheo ‘bi nghi trién phuwoc, cho
dén nhw vay, tam (cua vi nay) bi trien phworc.

Just as the chief, the most cohesive, the most unifying
part of a pinnacled house is the pinnacle itself,

so too, [323] of these six principles of cordiality, the
chief... is this view that is noble and emancipating...

8. “And how does this view that is noble and emancipating
lead the one who practises in accordance with it to the
complete destruction of suffering?

“Here a bhikkhu, gone to the forest or to the root of a tree
or to an empty hut, considers thus: ‘Is there any obsession
unabandoned in myself that might so obsess my mind that |
cannot know or see things as they actually are?’

If a bhikkhu is obsessed by sensual lust, then his mind is
obsessed.

If he is obsessed by ill will, then his mind is obsessed.

If he is obsessed by sloth and torpor, then his mind is
obsessed.

If he is obsessed by restlessness and remorse, then his
mind is obsessed.

If he is obsessed by doubt, then his mind is obsessed.

If a bhikkhu is absorbed in speculation about this world,
then his mind is obsessed.

If a bhikkhu is absorbed in speculation about the other




Nay cac Ty-kheo, néu Ty-kheo cé tam bj thé sy doi nay
rang buéc, cho dén nhw vay, tdm (cGa vi nay) bi trién
phuwoc.

Nay cac Ty-kheo, néu vi Ty-kheo c6 tdm bj thé sy doi
sau rang budc, cho dén nhw vay, tdm (clGa vi nay) bi trién
phuwoc.

Ty-kheo sbéng canh tranh, luan tranh, d4u tranh, da
thwong nhau véi nhirng binh khi miéng lw&i, cho dén nhw
vay, tdm (cla vi nay) bi trién phuoc.

Vi 4y biét rd nhw sau: "Ta khéng c6 ndi trién chwa duoc
doan trir, do ndi trién nay néu tam ta bj trién phwoc, ta
khéng thé biét nhw that, khong thé thdy nhw that. Y cda ta
dwoc khéo hwéng dén sw giac ngd cac sw that".

D6 14 tri thir nhat ma vi nay chirng duwoc, thudc cac bac
Thanh, siéu thé, cac pham phu khéng thé cong ching.

Lai nira, nay cac Ty-kheo, vi Thanh dé t& suy nghi nhw
sau: "Trong khi ta thwc tap, tu tap, luyén tap nhiéu lan tri
kién nay; ta tw dat dwoc tich chi, ta tw dat dworc tinh chi”.

Vi nay biét ré nhw sau: "Trong khi ta thyc tap, tu tap,
luyén tap nhiéu l1an tri kién nay; ta tw dat dwoc tich chi, ta tw
dat dworc tich chi".

D6 1a tri thir hai ma vi nay chirng duoc, thudéc cac bac
Thanh, siéu thé, cac pham phu khang thé cong ching.

Lai nlra, nay cac Ty-kheo, vi Thanh dé t& suy nghi nhw
sau: "Tri kién nhuv ta da thanh twu c6 thé c6 modt Sa-modn
hay Ba-la-mén nao ngoai td6 chrc nay, thanh twu tri kién
nhw vay khéng?"

Vi &y hiéu rd nhw sau: "Tri kién nhw ta da thanh twu
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world, then his mind is obsessed.

If a bhikkhu takes to quarrelling and brawling and is deep
in disputes, stabbing others with verbal daggers, then his
mind is obsessed.

“‘He understands thus: ‘There is no obsession
unabandoned in myself that might so obsess my mind that |
cannot know and see things as they actually are. My mind is
well disposed for awakening to the truths.”***

This is the first knowledge attained by him that is noble,
supramundane, not shared by ordinary people.

9. “Again, a noble disciple considers thus: ‘When | pursue,
develop, and cultivate this view, do | personally obtain
serenity, do | personally obtain quenching?’

‘He understands thus: ‘When | pursue, develop, and
cultivate this view, | personally obtain serenity, | personally
obtain quenching.’

This is the second knowledge attained by him that is
noble, supramundane, not shared by ordinary people.

10. “Again, a noble disciple considers thus: ‘Is there any
other recluse or brahmin outside [the Buddha’s
Dispensation] possessed of a view such as | possess?’

“He understands thus: ‘There is no other recluse or




khéng c6 mot Sa-mdn hay Ba-la-mdn nao khac, ngoai tb
chirc nay, thanh twu tri kién nhw vay".

Do la tri thtr ba ma vi nay chirng duwoc, thudc cac bac
Thanh, siéu thé, cac pham phu khéng thé cong ching.

Lai nira, nay cac Ty-kheo, vi Thanh dé t&r suy nghi nhw
sau: "Phap tanh (Dhammata) ma mot vi chirng dwoc tri kién
thanh twu, phap tanh nhw vay ta c6 thanh twu hay khéng?"

Va nay cac Ty-kheo, phap tanh 4y la gi ma mét vj chirng
dwoc tri kién thanh twu?

Pay la phap tanh, nay cac Ty-kheo, ma mét vi chirng
dwoc tri kién thanh twu. Bat ci gidi tdi nao vi nay vi pham,
gioi tdi ay lién dwoc xuat tdi. Vi nay 1ap tlrc phat 16, t bay,
trinh bay trwdc bac Pao Sw hay trwdc cac vi ddng pham
hanh ¢6 tri. Sau khi phat 16, t& bay, trinh bay, vi &y phong ho
gin gilr trong twong lai.

Nay cac Ty-kheo, vi nhw mét diva tré con, ngay tho, ndm
nglra, 1ap tie rat lui tay hay chan néu tay hay chan cla no
cham phai than dé.

Ciing vay, nay cac Ty-kheo, day la phap tanh ma mét vi
chirng dwoc tri kién thanh twu. Bat ci gidi t6i nao vi nay vi
pham, gi&i t6i ay lién dwoc xuét toi. Vi nay lap tirc phat 16, t6
bay, trinh bay trwéc bac Pao Sw hay trwdc cac vi dong
pham hanh c6 tri. Sau khi phat 16, t6 bay, trinh bay, vi ay
phong ho gin gilr trong twong lai.

Vi 4y biét rd nhw sau: "Phap tdnh ma mét vi chirng dwoc
tri kién thanh twu, phap tanh nhw vay ta cé thanh tuu".

Nhw vay la tri th tw ma vi nay chirng duwoc, thuéc cac
bac Thanh, siéu thé, cac pham phu khéng thé cong chirng.

brahmin outside [the Buddha's Dispensation] possessed of
a view [324] such as | possess.’

This is the third knowledge attained by him that is noble,
supramundane, not shared by ordinary people.

11. “Again, a noble disciple considers thus: ‘Do | possess
the character*® of a person who possesses right view?’

What is the character of a person who possesses right
view?

This is the character of a person who possesses right
view: although he may commit some kind of offence for
which a means of rehabilitation has been laid down,*** still
he at once confesses, reveals, and discloses it to the
Teacher or to wise companions in the holy life, and having
done that, he enters upon restraint for the future.

Just as a young, tender infant lying prone at once draws
back when he puts his hand or his foot on a live coal,

SO too, that is the character of a person who possesses
right view.

‘He understands thus: ‘I possess the character of a
person who possesses right view.’

This is the fourth knowledge attained by him that is noble,
supramundane, not shared by ordinary people.




Lai niva, nay cac Ty-kheo, vi Thanh dé t&r suy nghi nhw
sau: "Phap tdnh ma mét vi chieng dworc tri kien thanh tuwu,
phap tanh nhw vay ta cé thanh twu hay khéng?"

Va nay cac Ty-kheo, phap tanh &y Ia gi ma mét vi chirng
dworc tri kién thanh twu?

Day la phap tanh, nay cac Ty-kheo, ma mét vi ching
dworc tri kién thanh twu. Bat luan sw viéc can phai lam dau
I&n nhd gi, giup cho cac vi déng pham hanh; vi nay né lyc
thwe hién, nhwng tha thiét hwéng dén tang thwong gidi hoc,
tang thwong tdm hoc, tang thwong tué hoc.

Nay cac Ty-kheo, vi nhw con bd cé cac con bé, khi dang
nhd 10m cd I&n (an), van coi chirng con bé.

Ciing vay, nay cac Ty-kheo, day la phap tanh ma moét vi
chirng dwoc tri kién thanh twu. Bt luan sw viéc can phai
lam dau I&n nhé gi, giup cho cac vi déng pham hanh; vi nay
nd lwc thwc hién, nhwng tha thiét hwéng dén ting thwong
gi®i hoc, tang thwong tam hoc, tang thwong tué hoc.

Vi nay biét rd nhw sau: "Phap tanh ma mét vi ching
dwoc tri kién thanh twu, phap tanh nhw vay ta co thanh twu".

Nhw vay la tri th* nam ma vi nay chirng duwoc, thudc cac
bac Thanh, siéu thé, cac pham phu khéng thé cong chirng.

Lai nira, nay cac Ty-kheo, vi Thanh dé tr suy nghi nhw
sau: "Strc manh ma mét vi chirng dwoc tri kién thanh tuwu,
strc manh nhuw vay ta cé thanh twu hay khong?"

Va nay cac Ty-kheo, sirc manh &y Ia gi ma mét vi chirng
dwoc tri kién thanh twu? DAy I1a strc manh, nay cac Ty-kheo,
mét vi chirng dwoc tri kién thanh twu. Trong khi Phap va
Luat do Nhw Lai tuyén thuyét dwoc giang day, sau khi chu
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12. “Again, a noble disciple considers thus: ‘Do | possess
the character of a person who possesses right view?’ What
Is the character of a person who possesses right view?

This is the character of a person who possesses right
view:

although he may be active in various matters for his
companions in the holy life, yet he has a keen regard for
training in the higher virtue, training in the higher mind, and
training in the higher wisdom.

Just as a cow with a new calf, while she grazes watches
her calf,

SO too, that is the character of a person who possesses
right view.

“‘He understands thus: ‘I possess the character of a
person who possesses right view.’

This is the fifth knowledge attained by him that is noble,
supramundane, not shared by ordinary people. [325]

13. “Again, a noble disciple considers thus: ‘Do | possess
the strength of a person who possesses right view?’ What is
the strength of a person who possesses right view?

This is the strength of a person who possesses right view:
when the Dhamma and Discipline proclaimed by the
Tathagata is being taught, he heeds it, gives it attention,
engages it with all his mind, hears the Dhamma as with




tam chu y, chuyén chu toan tam tri, vi nay long tai nghe
Phap.

Vi nay biét rd nhw sau: "St*c manh ma mot vij chirng
dwoc tri kién thanh twu, sirc manh nhw vay ta cé thanh twu".

Nhuw vay la tri thir sau ma vi nay ching dwgc, thudc cac
bac Thanh, siéu thé, cac pham phu khéng cé thé cong
chwng.

Lai nra, nay cac Ty-kheo, vi Thanh dé t&r suy nghi nhw
sau: "Strc manh ma mét vi chirng dwoc tri kién thanh tuwu,
strc manh nhuw vay ta cé thanh twu hay khéng?"

Va nay cac Ty-kheo, sirc manh &y la gi ma mét vi chirng
dwoc tri kién thanh twu? DAy Ia strc manh, nay cac Ty-kheo,
ma mot vi chirng dwerc tri kién thanh tyu. Trong khi Phap va
Luat do Nhw Lai tuyén thuyét dwoc gidng day, vi nay chiing
dwoc nghia tin  tho (atthaveda), Phap tin tho
(Dhammaveda), va s han hoan twong rng v&i phap;

Vi nay hiéu rd nhw sau: "Stc manh ma mot vij chirng
dwoc tri kién thanh twu, strc manh nhw vay ta co thanh twu".

Nhw vay la tri thir bay ma vi nay chirng dugc, thudc cac
bac Thanh, siéu thé, cac pham phu khéng thé cong chirng.

Nhw vy, nay cac Ty-kheo, phap tanh dwoc khéo an tru
déi v&i vi Thanh dé tlr thanh twu bay chi nay dé chirng
dwoc qua Dv Lwu. Nhw vay, nay cac Ty-kheo, vi Thanh dé
t&r thanh twu bay chi nay trc Ia da thanh twu Dy Lwu qua.

Thé Ton thuyét gidng nhw vay. Cac Ty-kheo ay hoan hy,
tin tho I&i Thé Tén day.
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eager ears.

“‘He understands thus: ‘| possess the strength of a person
who possesses right view.’

This is the sixth knowledge attained by him that is noble,
supramundane, not shared by ordinary people.

14. “Again, a noble disciple considers thus: ‘Do | possess
the strength of a person who possesses right view?’ What is
the strength of a person who possesses right view?

This is the strength of a person who possesses right
view: when the Dhamma and Discipline proclaimed by the
Tathagata is being taught, he gains inspiration in the
meaning, gains inspiration in the Dhamma, gains gladness
connected with the Dhamma.*®’

“‘He understands thus: ‘Il possess the strength of a person
who possesses right view.’

This is the seventh knowledge attained by him that is
noble, supramundane, not shared by ordinary people.

15. “When a noble disciple is thus possessed of seven
factors, he has well sought the character for realisation of
the fruit of stream-entry. When a noble disciple is thus
possessed of seven factors, he possesses the fruit of
stream-entry.”*%

That is what the Blessed One said. The bhikkhus were
satisfied and delighted in the Blessed One’s words.




Notes

The bracketed numbers [ ] embedded in the text refer to
the page number of the Pali Text Society’s edition of the
Majjhima Nikaya (except for MN 92 and MN 98, wherein the
numbers refer to the PTS edition of the Sutta Nipata).

491. The background to this sutta is the quarrel at
Kosambi, which is related at Vin Mv Kh 10 (Vin i.337 ff.) and
in —anamoli, The Life of the Buddha, pp. 109-19. The
quarrel, which began with a casual misunderstanding of a
minor disciplinary rule, quickly flared up and divided a large
part of the Sangha and laity resident at Kosambr into two
hostile factions.

492. Cha dhamma saraniya. Nm had rendered this
expression “six memorable qualities,” which was adopted in
the first edition. In this he follows the commentaries, which
gloss the phrase, “fit to be remembered; not to be forgotten
even with the passage of time” (saritabbayutta addhane
atikkante pi na pamusitabb&d). The correct derivation,
however, as PED notes, is from Skt sarfiraljaniya, “causing
delight.”

493. MA: This is the right view belonging to the noble
path.

494. The Four Noble Truths.

495. Dhammata.

496 This is a breach of the code of monastic discipline
11




from which a bhikkhu can be rehabilitated either by a formal
act of the Sangha or by confession to another bhikkhu. Even
though a noble disciple may commit such an offence
unintentionally or through lack of knowledge, he makes no
attempt to conceal it but immediately discloses it and seeks
the means of rehabilitation.

497. See n.91.
498. MA calls those seven factors the “great reviewing

knowledges” (mahapaccavekkhananana) of a stream-
enterer. On the reviewing knowledges see Vsm XXII, 19-21.
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