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43. Pai kinh Phwong quang (P. Mahavedallasuttam, H.
AW KAL) twong dwong Pai Cau-hy-la kinh.*® Tai tinh x&
6ng Anathapindika, Jetavana, Savatthi, Tén gia Sariputta (vi
Tri tué dé nhat) va Tén gid Mahakotthita (vi Phan tich ly
luan dé nhét), luan dam vé cac phap vi té: Liét tué va tri tué;
s khac nhau gitra tué tri va thiee tri; tho hanh va quan hé
gilra thirc, twdng, tho; 5 can va y thirc biét Iap cda chang;
cac duyén cho chanh tri kién; c6 bao nhiéu hiru; chét va tai
sinh; 4 thién; 4 tam giai thoat.

43. Mahavedalla Sutta: The Greater Series of Questions
and Answers.

Viét Dich tr Pali: HT. Thich Minh Chéau

English Translation from Pali: Bhikkhu Nanamoli &
Bhikkhu Bodhi

Nhw vay t6i nghe.
Mo6t thdi The Ton & Savattht, tai Jetavana, tinh xa éng
Anathapindika.

Lac bay gi®, Tén gid Maha Kotthita (Pai Cau-hy-la), vao
budi chiéu, khi thién dinh xong, dirng day, di dén chd Tén
gia Sariputta &, sau khi dén noi Ién v&i Tén gid Sariputta
nhirng I&i chao don,

hdi tham xa giao rdi ngdi xubng mét bén. Sau khi ngbi
xudng mot bén, Tén gid Maha Kotthita néi véi Tén giad
Sariputta:

(Tué giac)

-- Nay Hién gia, liét tué, liét tué (duppafifia) dwoc goi la
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[292] 1. THUS HAVE | HEARD. On one occasion the
Blessed One was living at Savatthi in Jeta’'s Grove,
Anathapindika’s Park.

Then, when it was evening, the venerable Maha Kotthita
rose from meditation, went to the venerable Sariputta, and
exchanged greetings with him.**®

When this courteous and amiable talk was finished, he sat
down at one side and said to the venerable Sariputta:

(WISDOM)

2. “One who is unwise, one who is unwise’ is said, friend.




nhw vay. Nay Hién gia, nhw thé nao dwoc goi la liét tué?

-- Nay Hién gia, vi khong tué tri, khong tué tri
(nappajanati), nay Hién gia nén dwoc goi la liét tué. Khdng
tué tri gi?

Khoéng tué tri: day 1a Khd,

khong tué tri: day la Khd tap,

khéng tué tri: day 1a Kho diét,
khéng tué tri: day 1a Con duwérng dwa dén Khé diét.

Vi khéng tué tri, khdng tué tri, nay Hién gia, nén dwoc goi
la liét tué.

-- Lanh thay, Hién gia!
Ton gia Maha Kotthita hoan hy, tin tho 16 Tén gia
Sariputta noi, roi héi Ton gia Sariputta mét cau héi niva:

Nay Hién gié, tri tué, tri tué dwoc goi la nhw vay. Nay
Hién gia, nhw thé nao la dwoc goi la tri tué?

-- Vi ¢6 tué tri, co tué tri, nay Hién gia, nén dwgc goi la tri
tué. Co tué tri gi?

C6 tué tri: day la Khd,

With reference to what is this said, ‘one who is unwise’?”

“One does not wisely understand, one does not wisely
understand,” friend; that is why it is said, ‘one who is
unwise.” And what doesn’t one wisely understand?

One does not wisely understand: ‘This is suffering’;

one does not wisely understand: ‘This is the origin of
suffering’;

one does not wisely understand: ‘This is the cessation of
suffering’;

one does not wisely understand: ‘This is the way leading
to the cessation of suffering.’

‘One does not wisely understand, one does not wisely
understand,” friend; that is why it is said, ‘one who is
unwise.”

Saying, “Good, friend,” the venerable Maha Kotthita
delighted and rejoiced in the venerable Sariputta’s words.
Then he asked him a further question:

3. “One who is wise, one who is wise,’ is said, friend. With
reference to what is this said, ‘one who is wise’?”

“One wisely understands, one wisely understands,’ friend;
that is why it is said, ‘one who is wise.” What does one
wisely understand?

One wisely understands: ‘This is suffering’;




co tué tri: day la Khé tap,

c6 tué tri: day 1a Kho diét,
c6 tué tri: day l1a Con dwdng dwa dén Khé diét.

Vi ¢ tué tri, co tué tri, nay Hién gia, nén dwoc goi la tri
tué.
(Thire)

-- Thtre, thire (viinana), nay Hién gid, dwoc goi 1a nhw
vay, Nay Hiéen gia, nhw thé nao dugc goi la thirc?

-- Nay Hién gia, vi thire tri, thire tri (vijanati), nay Hién gia
nén dwoc goi la co thire. Thive tri gi?

Thure tri lac,

thire tri khd,

thirc tri bat khd bat lac.

Vi thtre tri, thive tri, nay Hién gid, nén dwoc goi la cé thic.

-- Nay Hién gia, tri tug¢ nhw vay, thirc nhu vay, nhirng
phap nay dwoc két hop hay khéng dwoc két hgp? Co thé

chang, néu lén sy sai khac gitra nhirng phap nay, sau khi
phan tich chung nhiéu lan?
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one wisely understands: ‘This is the origin of suffering’;

one wisely understands: ‘This is the cessation of

suffering’;

one wisely understands: ‘This is the way leading to the
cessation of suffering.’

‘One wisely understands, one wisely understands,’ friend;
that is why it is said, ‘one who is wise.”***

(CONSCIOUSNESS)

[113

4. “Consciousness, consciousness’ is said, friend. With
reference to what is ‘consciousness’ said?”

“It cognizes, it cognizes,’ friend; that is why
‘consciousness’ is said.*** What does it cognize?

It cognizes: ‘[This is] pleasant’;

it cognizes: [This is] painful’;

it cognizes: [This is] neither-painful-nor-pleasant.’

‘It cognizes, it cognizes,’ friend; that is why

‘consciousness’ is said.”*

5. “Wisdom and consciousness, friend — are these states
conjoined or disjoined? And is it possible to separate each
of these states from the other in order to describe the
difference between them?”




-- Nay Hién gia, tri tué nhw vay, thirc nhw vay, nhirng
phap nay duoc két hop, khéng phai khéng két hop. Khéng
c6 thé néu 1én sy sai khac gitra nhirng phap nay, sau khi
phan tich chung nhiéu lan.

Nay Hién gia, diéu gi tué tri dwoc 1a thire tri dwoc, diéu gi
thire tri dworc la tué tri dwoc.

Do vay, nhirng phap nay dwoc két hop, khéng phai
khong két hop, va khong co thé néu Ién sy sai khac gira
nhirng phap nay, sau khi phan tich chang nhiéu lan.

-- Nay Hién gia, tri tué¢ nhw vay, thirc nhw vay, thé nao 13
sy sai khac gilva nhitng phap dugc ket hop, khong phai
khéng két hop nay?

-- Nay Hién gia, tri tudé nhw vay, thirc nhw vay, gitra
nhirng phap dwoc két hop, khéng phai khéong duoc két hop
nay, tri tué can phai dworc tu tap (bhavetabba), con thirc can
phai dwoc liéu tri (parififieyyam) nhw vay la sy sai khac
gitra nhirng phap nay.

(Tho)

-- Cém tho, cam tho, nay Hién gia, dwoc goi la nhw vay.
Nay Hién gia, nhw thé nao dwoc goi la cam tho?

-- Nay Hién gia, cdm tho, cadm tho (vedeti), nén duwoc goi
la cdm tho. Va cadm tho gi? Cam tho lac, cdm tho khd, cdm
tho b4t khd bat lac. Nay Hién gid, cdm tho, cam tho, nén
dwoc goi la cam tho.

“Wisdom and consciousness, friend — these states are
conjoined, not disjoined, and it is impossible to separate
each of these states from the other in order to describe the
difference between them.

For what one wisely understands, that one cognizes, and
what one cognizes, that one wisely understands. [293]

That is why these states are conjoined, not disjoined, and
it is impossible to separate each of these states from the
other in order to describe the difference between them.”**

6. “What is the difference, friend, between wisdom and

consciousness, these states that are conjoined, not
disjoined?”

“The difference, friend, between wisdom and
consciousness, these states that are conjoined, not

disjoined, is this: wisdom is to be developed, consciousness
is to be fully understood.”***

(FEELING)

7. “Feeling, feeling’ is said, friend. With reference to what
is ‘feeling’ said?”

“It feels, it feels,’ friend; that is why ‘feeling’ is said. What
does it feel? It feels pleasure, it feels pain, it feels neither-
pain-nor-pleasure. ‘It feels, it feels,” friend, that is why
feeling’ is said.”***




(Twéng)

-- Nay H[én gia, twong, twdng (safifia) duwgc goi la nhw
vay. Nay Hién gia, nhw thé nao duwoc goi la twdng?

-- Twéng tri, twdng tri (safijanati), nay Hién gid, nén dwoc
goi la twdng, Va twdng tri gi? Twdng tri mau xanh, twéng tri
mau vang, twéng tri mau dé, twéng tri mau trang. Twéng tri,
twéng tri, nay Hién gia, nén dwoc goi 1a twéng.

-- Nay Hién gia, tho nhw vay, twédng nhw vay, nhirng
phap nay dwoc két hop hay khong dwoc két hop? Co thé
chang, néu lén sy sai khac gilra nhirng phap nay, sau khi
phan tich chung nhiéu lan?

-- Nay Hién gia, cdm tho nhw vay, twéng nhu vay, nhirng
phap nay duoc két hop, khdng phai khéng duwoc két hop.
Khéng cé thé néu Ién sy sai khac gilra nhirng phap nay,
sau khi phan tich ching nhiéu lan.

Nay Hién gia, diéu gi cam tho dwoc la twong tri dwoc,
dieu gi twdng tri dwoc la cam tho dwoc.

Do vay, nhitng phap nay dwoc !(ét hop, khéng phai
khong dwoc ket hop, va khong co thé néu lén sy sai khac
gitra nhirng phap nay, sau khi phan tich chung nhiéu lan.

(Thang tri)

-- Nay Hién gia, y thrc thanh tinh, khong lién hé dén nam
can co thé dwa dén gi?

-- Nay Hién gia, y thirc thanh tinh, khéng lién hé dén nam
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(PERCEPTION)
8. “Perception, perception,’ is said, friend. With reference
to what is ‘perception’ said?”

“It perceives, it perceives,’ friend; that is why ‘perception’
Is said. What does it perceive? It perceives blue, it perceives
yellow, it perceives red, and it perceives white. ‘It perceives,

it perceives,’ friend; that is why ‘perception’ is said.”**®

9. “Feeling, perception, and consciousness, friend — are
these states conjoined or disjoined? And is it possible to
separate each of these states from the others in order to
describe the difference between them?”

“Feeling, perception, and consciousness, friend — these
states are conjoined, not disjoined, and it is impossible to
separate each of these states from the others in order to
describe the difference between them.

For what one feels, that one perceives; and what one
perceives, that one cognizes.

That is why these states are conjoined, not disjoined, and
it is impossible to separate each of these states from the
others in order to describe the difference between them.”**®

(KNOWABLE BY MIND ALONE)

10. “Friend, what can be known by purified mind-
consciousness released from the five faculties?”

“Friend, by purified mind-consciousness released from the




can,

c6 thé dwa dén Hu khéng vo bién x&; hw khoéng 1a vo
bién,

c6 thé dwa dén Thirc vé bién xir; thirc la vo bién,
c6 thé dwa dén V6 s& hivu xt, khéng cé sw vat gi.
-- Nay Hién gia, phap gi duwa dén nhd gi cé thé tué tri

dwoc?

-- Nay Hién gid, nho' tué nhan, phap dwoc dwa dén co
thé tué tri.

-- Nay Hién gia, tri tué cé y nghia gi?

-- Nay Hién gia, tri tué c6 y nghia la thang tri
(abhifinattha), c6 nghia la lieu tri (parififattha), cé nghia la
doan tan (pahanattha).

(Chanh kién)

-- Nay Hién gia, c6 bao nhiéu duyén khién chanh tri kién
sanh kh&i?

-- Nay Hién gia, c6 hai duyén khién chanh tri kién sanh
khai: Tiéng cua ngwoi khac va nhw ly tac y. Nay Hién gia,
do hai duyén nay, chanh tri kien sanh khai.

-- Nay Hién gia, chanh tri kién phai dwoc hé tro béi bao
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five faculties

the base of infinite space can be known thus: ‘Space is
infinite’;

the base of infinite consciousness can be known thus:
‘Consciousness is infinite’;

and the base of nothingness can be known thus: ‘“There is
nothing.”**’

11. “Friend, with what does one understand a state that
can be known?”

“Friend, one understands a state that can be known with
the eye of wisdom.”**®

12. “Friend, what is the purpose of wisdom?”

“The purpose of wisdom, friend, is direct knowledge, its
purpose is full understanding, its purpose is abandoning.”***

(RIGHT VIEW)

[294] 13. “Friend, how many conditions are there for the
arising of right view?”

“Friend, there are two conditions for the arising of right
view: the voice of another and wise attention. These are the
two conditions for the arising of right view.”**°

14. “Friend, by how many factors is right view assisted




nhiéu chi phan dé cé tam giai thoat qua, tam giai thoat qua
cong dwrc, va tué giai thoat qua, tué giai thoat qua coéng
dwc?

-- Nay Hién gia, chanh tri kién phai dwoc hé trg boi nam
chi phan dé cé tadm giai thoat qua, tdm giai thoat qua céng
dlre, tué giai thoat qua va tué giai thoat qua cong dirc.

O day, nay Hién gia, chanh tri kién co gigi (sla) hd tro,
CO van (suta) ho tr, co thao luén (sakaccha) ho tro, co chi
(samatha) ho trg, c6 quan (vipassana) ho tro.

Nay Hién gia, chanh tri kién duoc hd tro boi ndm chi
phan nay dé co tam giai thoat qua, tdm giai thoat qua cong
dirc, tué giai thoat qua va tué giai thoat qua cong dirc.

(HGru)

-- Nay Hién gia, c6 bao nhiéu hiru (bhava)?

-- Nay Hién gia c6 ba hiru: duc hitu, sdc hiru, v sac
hiru.

-- Nay Hién gia, nhw thé nao s tai sanh trong twong lai
dwoc xay ra?

-- Nay Hién gia, bi vé minh ngan che, bi tham ai tréi budc,
cac loai hiru tinh thich tha ché nay cho kia, nhw vay, sy tai
sinh trong twong lai duwoc xay ra.

when it has deliverance of mind for its fruit, deliverance of
mind for its fruit and benefit, when it has deliverance by
wisdom for its fruit, deliverance by wisdom for its fruit and
benefit?”

“Friend, right view is assisted by five factors when it has
deliverance of mind for its fruit, deliverance of mind for its
fruit and benefit, when it has deliverance by wisdom for its
fruit, deliverance by wisdom for its fruit and benefit.

Here, friend, right view is assisted by virtue, learning,
discussion, serenity, and insight.

Right view assisted by these five factors has deliverance
of mind for its fruit, deliverance of mind for its fruit and
benefit; it has deliverance by wisdom for its fruit, deliverance
by wisdom for its fruit and benefit.”***

(BEING)
15. “Friend, how many kinds of being are there?”

“There are these three kinds of being, friend: sense-
sphere being, fine-material being, and immaterial being.”

16. “Friend, how is renewal of being in the future
generated?”

“Friend, renewal of being in the future is generated
through the delighting in this and that on the part of beings
who are hindered by ignorance and fettered by craving.”***




-- Nay Hién gia, nhw thé nao s tai sanh trong twong lai
khéng xay ra?

-- Nay Hién gia, vé minh dwoc xa ly, minh khéi, tham &i
dwoc doan diét, nhw vay sw tai sanh trong twong lai khéng
xay ra.

(Thién-na th& nhat)
-- Nay Hién gia, thé nao la Thién th(r nhat?

-- O day, nay Hién gia, vi Ty-kheo ly duc, ly ac bat thién
phap, chirng va tri Thién th&r nhat, mét trang thai hy lac do
ly duc sanh, cé tdm, c6 tr. Nhw vay, nay Hién gia, goi 1a
Thién th& nhat.

-- Nay Hién gia, Thién th&r nhat cé bao nhiéu chi phan?

-- Nay Hién gia, Thién tht nhat c6 nam chi phan. O day,
nay Hién gia, Ty-kheo thanh twu Thién th& nhat, cé tam, t,
hy, lac va nhéat tam.

Nay Hién gia, Thién thtr nhat c6 nam chi phan nhw vay.

-- Nay Hién gia, Thién thtr nhat tir bé bao nhiéu chi phan
va thanh twu bao nhiéu chi phan?

- Nay Hién gia, Thién thir nhat tr bé nam chi phan va
thanh twu nam chi phan.

O day, nay Hién gia, vi Ty-kheo thanh twu Thién th& nhat

ttr bé tham duc,

17. “Friend, how is renewal of being in the future not
generated?”

“Friend, with the fading away of ignorance, with the arising
of true knowledge, and with the cessation of craving,
renewal of being in the future is not generated.”

(THE FIRST JHANA)
18. “Friend, what is the first jhana?”

“‘Here, friend, quite secluded from sensual pleasures,
secluded from unwholesome states, a bhikkhu enters upon
and abides in the first jhana, which is accompanied by
applied and sustained thought, with rapture and pleasure
born of seclusion. This is called the first jhana.”

19. “Friend, how many factors does the first jhana have?”

“Friend, the first jhana has five factors. Here, when a
bhikkhu has entered upon the first jhana, there occur
applied thought, sustained thought, rapture, pleasure, and
unification of mind.

That is how the first jhana has five factors.”

20. “Friend, how many factors are abandoned in the first
jhana and how many factors are possessed?”

“Friend, in the first jhana five factors are abandoned and
five factors are possessed.
Here, when a bhikkhu has entered upon the first jhana,

sensual desire is abandoned,




tr bd san,

t bd hén trdm thuy mién,
ttr bd trao héi,

tr bé nghi,

thanh tyu tam, ttv, hy, lac va nhat tam.
Nay Hién gia, nhw vay Thién thr nhat tr b6 nam chi
phan, va thanh twwu nam chi phan.

(Nam can)

-- Nay Hién gid, ndm can nay, cé canh gi&i khac nhau, cé
hanh gidi khac nhau, khéng c6 1an 16n canh gidi, hanh gioi
v&i nhau.

Tirc 1A mat, tai, mi, lwdi, than.

Nay Hién gia, git)a ndm can nay, cé canh gi&i sai khac,
c6 hanh gi¢i sai khac, khéng co6 tho lanh canh gi&i, hanh
gi¢i 1an nhau, céi gi 1am s& y cho chang, cai gi lanh tho
canh gi¢i, hanh gi¢i cia chang?

-- Nay Hién gia, ndm can nay, cé canh gi¢i sai khac, c6
hanh gidi sai khac, khdng cd 1anh tho canh gioi, hanh gidi
lan nhau, tire la mat, tai, mii, lwdi, than.

Nay Hién gia, giba nam can nay, cé canh gidi sai khac,
c6 hanh gidi sai khac, khéng cé 1an 16n canh gidi, hanh gioi
v&i nhau, y lam s& y cho chung, va y lanh tho canh gi¢i va
hanh gi&i ctia chung.

ill will is abandoned,

sloth and torpor are abandoned,

restlessness and remorse [295] are abandoned,
and doubt is abandoned;

and there occur applied thought, sustained thought,
rapture, pleasure, and unification of mind.

That is how in the first jhana five factors are abandoned
and five factors are possessed.”

(THE FIVE FACULTIES)

21. “Friend, these five faculties each have a separate
field, a separate domain, and do not experience each
other’s field and domain,

that is, the eye faculty, the ear faculty, the nose faculty,
the tongue faculty, and the body faculty.

Now of these five faculties, each having a separate field, a
separate domain, not experiencing each other’s field and
domain, what is their resort, what experiences their fields
and domains?”**

“Friend, these five faculties each have a separate field, a
separate domain, and do not experience each other’s field
and domain, that is, the eye faculty, the ear faculty, the nose
faculty, the tongue faculty, and the body faculty.

Now these five faculties, each having a separate field, a
separate domain, not experiencing each other’s field and
domain, have mind as their resort, and mind experiences
their fields and domains.”




-- Nay Hién gia, ndm can nay la mat, tai, mdi, lw&i, than.
Nay Hién gia, nam can nay, do duyén gi ma chung an tra?

-- Nay Hién gia, nam can nay la mat, tai, mdi, lwdi, than.
Nay Hién gia, nam can nay, do duyén tudi tho (ayu) ma
chung an tru.

-- Nay Hién gid, tudi tho do duyén gi ma an tri?
-- Tudi tho do duyén hoi néng ma an tru.

-- Nay Hién gia, hoi néng do duyé&n gi ma an tra?
-- Hoi néng do duyén tudi tho ma an tru.

-- Nay Hién gia, nay chang t6i dwoc biét tlr & noi cla
Tén gid Sariputta la tudi tho do duyén hoi néng ma an tra.
Nay chung t6i lai dwoc biét tir I&i néi clia Tén gid Sariputta
la hoi néng do duyén tudi tho ma an tra.

Nay Hién gid, nhw thé ndo, can phai hiéu y nghia I&i noi
nay?

-- Nay Hién gia, t6i sé cho mét vi du. Nho vi du, & day,
mot s& ngudi co tri s& hiéu y nghia 10 noi.

Nay Hién gid, vi nhw khi mét cay dén dau duoc thap
sang, duyén tim dén, anh sang dwoc hién ra, do duyén anh
sang, tim dén dwoc thay.

Ciing vay nay Hién gia, tudi tho do duyén hoi néng ma an
trd, va hoi néng do duyén tudi tho ma an tra.
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22. “Friend, as to these five faculties — that is, the eye
faculty, the ear faculty, the nose faculty, the tongue faculty,
and the body faculty — what do these five faculties stand in
dependence on?”

“Friend, as to these five faculties — that is, the eye
faculty, the ear faculty, the nose faculty, the tongue faculty,
and the body faculty — these five faculties stand in
dependence on vitality.”***

“Friend, what does vitality stand in dependence on?”

“Vitality stands in dependence on heat.”**

“Friend, what does heat stand in dependence on?”
“Heat stands in dependence on vitality.”

“Just now, friend, we understood the venerable Sariputta
to have said: ‘Vitality stands in dependence on heat’; and
now we understand him to say: ‘Heat stands in dependence
on vitality.’

How should the meaning of these statements be
regarded?”

“In that case, friend, | shall give you a simile, for some
wise men here understand the meaning of a statement by
means of a simile.

Just as when an oil-lamp is burning, its radiance is seen in
dependence on its flame and its flame is seen in
dependence on its radiance;

SO too, vitality stands in dependence on heat and heat
stands in dependence on vitality.”




(Phap tho hanh)

-- Nay Hién gia, nhirng phap tho hanh (dyusarikhara) nay
la nhirng phap dwgc cam tho (vedaniyd) nay, hay nhirng
phap tho hanh nay khac v&i nhirng phap dwoc cam tho
nay?

-- Nay Hién gia, nhirng phap tho hanh nay khéng phai la
nhirng phap dwoc cdm tho nay. Nay Hién gid, néu nhirng
phap tho hanh nay la nhirng phap dwgc cam tho nay thi
khéng thé néu rd sw xuat khéi cua vi Ty-kheo da thanh twu
Diét tho twdng dinh.

Nay Hién gid, vi rdng nhirng phap tho hanh khac, nhirng
phap dwoc cdm tho khac nén cé thé néu rd sw xuat khdi
cua vi Ty-kheo da thanh twu Diét tho twéng dinh.

-- Nay Hién gia, dbéi voi than nay, khi nao c6 bao nhiéu
phap dwoc tlr bo, thi than nay duoc nam xudng, quang di,
vat bd, nhu mét khic gé vo tri?

-- Nay Hién gia, déi v&i than nay, khi nao ba phap duoc
to bd: Tudi tho, hoi néng va thire, thi than nay nam xubng,
dwoc quang di, vat bd, nhw mét khuc gé vé tri.

-- Nay Hién gia, cé sv sai khac gi gitra vat chét, mang
chung nay v&i vi Ty-kheo thanh twu Diét tho twdng dinh?

-- Nay Hién gia, vat chét, mang chung nay,
than hanh clia né cham dut, dwng lai,
khau hanh chadm dat, dirng lai,

tam hanh chdm dut, dirng lai,

(VITAL FORMATIONS)

23. “Friend, are vital formations things that can be felt or
are vital formations one thing and things that can be felt
another?” [296]

“Vital formations, friend, are not things that can be felt.**

If vital formations were things that can be felt, then a
bhikkhu who has entered upon the cessation of perception
and feeling would not be seen to emerge from it.

Because vital formations are one thing and things that can
be felt another, a bhikkhu who has entered upon the
cessation of perception and feeling can be seen to emerge
from it.”

24. “Friend, when this body is bereft of how many states is

it then discarded and forsaken, left lying senseless like a
Iog?u447

“Friend, when this body is bereft of three states — vitality,
heat, and consciousness — it is then discarded and
forsaken, left lying senseless like a log.”

25. “Friend, what is the difference between one who is
dead, who has completed his time, and a bhikkhu who has
entered upon the cessation of perception and feeling?”

“Friend, in the case of one who is dead, who has
completed his time,

his bodily formations have ceased and subsided,

his verbal formations have ceased and subsided,
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tudi tho diét tan,
hoi nong tiéu diét,
cac can bij bai hoai.

Con vi Ty-kheo thanh twu Diét tho twdng dinh,

thi than hanh cta vi nay dwoc cham dit, dwoe dirng lai,
khau hanh dwoc chdm dit, dwoc dirng lai,

tam hanh dwoc cham dit, dwoc dirng lai,

nhwng tudi tho khéng diét tan, hoi nong khong tiéu diét,
cac can dwgc sang suot.

Nay Hién gia, nhw vay la sw sai khac gitra vat chét, mang
chung nay vé&i vi Ty-kheo thanh twu Diét tho twdng dinh.

(Tam giai thoat)

-- Nay Hién gia, co bao nhiéu duyén dé chirng nhap tam
giai thoat bat kho bat lac?

-- Nay Hién gia, cé bén duyén dé& chirng nhap tam giai
thoat bat kho bét lac.

O day, nay Hién gia, vi Ty-kheo xa lac, xa khd, diét hy wu
da cam tho trudc, chirng va trad Thién thir tw, khéng khé,
khong lac, xa niém thanh tinh.

Nay Hién gia, do bén duy&n nay ma chirng nhap tam giai
thoat bat khé béat lac.
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his mental formations have ceased and subsided,

his vitality is exhausted,
his heat has been dissipated,
and his faculties are fully broken up.

In the case of a bhikkhu who has entered upon the
cessation of perception and feeling,

his bodily formations have ceased and subsided,

his verbal formations have ceased and subsided,

his mental formations have ceased and subsided,

but his vitality is not exhausted, his heat has not been
dissipated, and his faculties become exceptionally clear.**®

This is the difference between one who is dead, who has
completed his time, and a bhikkhu who has entered upon
the cessation of perception and feeling.”

(DELIVERANCE OF MIND)

26. “Friend, how many conditions are there for the
attainment of the neither-painful-nor-pleasant deliverance of
mind?”

“Friend, there are four conditions for the attainment of the
neither-painful-nor-pleasant deliverance of mind:

here, with the abandoning of pleasure and pain, and with
the previous disappearance of joy and grief, a bhikkhu
enters upon and abides in the fourth jhana, which has
neither-pain-nor-pleasure and purity of mindfulness due to
equanimity.

These are the four conditions for the attainment of the




-- Nay Hién gia, cé bao nhiéu duyén dé& chirng nhap vé
twédng tdm giai thoat?

-- Nay Hién gia, co6 hai duyén dé chirng nhap vd twéng
tam giai thoat: khéng cé tac y nhat thiét twong va tac y vo
twéng gidi.

Nay Hién gia, do hai duyén nay ma chirng nhap vé twéng
tam giai thoat.

-- Nay Hién gia, cé bao nhiéu duyén dé an tra vé twéng
tdm giai thoat?

-- Nay Hién gia, co ba duyén dé an tri vo twéng tam giai
thoat: khéng tac y nhat thiét twong, tac y vo twéng gioi, va
mot sw stra soan trudec.

Nay Hién gia, do ba duyén nay ma an tri vé twéng tam
giai thoat.

-- Nay Hién gia, c6 bao nhiéu duyén dé xuét khé&i vo
twdng tdm giai thoat?

-- Nay Hién gia, c6 hai duyén dé xuat khai vo twong tam
giai thoat: tac y nhat thiét twédng va khong tac y vo tudng
gioi. ‘ ]

Nay Hién gia, do hai duyén nay ma xuat khéi vo twéng
tdm giai thoat.

-- Nay Hién gia, vo lwong tam giai thoat nay, vo s& hiru
tdm giai thoat nay, khéng tam giai thoat nay va vo twéng
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neither-painful-nor-pleasant deliverance of mind.”

27. “Friend, how many conditions are there for the
attainment of the signless deliverance of mind?”

“Friend, there are two conditions for the attainment of the
signless deliverance of mind: non-attention to all signs and
attention to the signless element.

These are the two conditions for the attainment of the
signless deliverance of mind.”**

28. “Friend, how many conditions are there for the
persistence of the signless deliverance of mind?”

“Friend, there are three conditions for the persistence of
the signless deliverance of mind: [297] non-attention to all
signs, attention to the signless element, and the prior
determination [of its duration].

These are the three conditions for the persistence of the
signless deliverance of mind.”

29. “Friend, how many conditions are there for emergence
from the signless deliverance of mind?”

“Friend, there are two conditions for emergence from the
signless deliverance of mind: attention to all signs and non-
attention to the signless element.

These are the two conditions for emergence from the
signless deliverance of mind.”

30. “Friend, the immeasurable deliverance of mind, the
deliverance of mind through nothingness, the deliverance of




tam giai thoat nay, nhirng phap nay nghia sai biét va danh
sai biét, hay nghia dong nhat va danh sai biét.

-- Nay Hién gia, vo lwong tam gidi thoat, vo s& hiru tam
giai thoat, khéng tadm giai thoat va vé twdng tadm giai thoat
nay, c6 mdt phap mén, nay Hién gid, do phap mén nay, cac
phap 4y nghia sai biét va danh sai biét.

Va nay Hién gia, lai c6 mét phap mén, do phap mén nay,
cac phap &y c6 nghia déng nhéat va danh sai biét.

Nay Hién gia, thé nao la cé phap mén, do phdp mén nay
céac phap 8y co nghia sai khac va c6 danh sai khac?

O day, nay Hién gia, vi Ty-kheo an trd bién man mét
phwong v&i tdm cau hiru voi twr, ciing vay phwong tho hai,
clng vay phuwong th ba, cling vay phuwong thu tw.

Nhw vay, cung khdp thé gidi, trén, dudi, bé ngang, hét
thdy phwong xt&r, cung khap vo bién gidi, vi &y an tra bién
man v&i tdm cau hiru véi tlr, quang dai, vb bién, khéng han,
khong san.

V&i tdm cau hiru v&i bi... véi tdm cau hiru véi hy... an tru
bién man mét phwong véi tdm cau hiru v&i xa, cling vay
phwong th hai, cing vay phwong tho ba, cling vay
phwong thu tw.

Nhw vay, cung khép thé gioi, trén, duéi, be ngang, hét
thay phwong x&, cung khap vd bién gidi, vi 4y an tru bién
man v&i tdm cau hiru v&i xa, quang dai, vo bién, khéng han,

mind through voidness, and the signless deliverance of
mind: are these states different in meaning and different in
name, or are they one in meaning and different only in
name?”’

“Friend, the immeasurable deliverance of mind, the
deliverance of mind through nothingness, the deliverance of
mind through voidness, and the signless deliverance of
mind:

there is a way in which these states are different in
meaning and different in name, and there is a way in which
they are one in meaning and different only in name.

31. “What, friend, is the way in which these states are
different in meaning and different in name?

Here a bhikkhu abides pervading one quarter with a mind
imbued with loving-kindness, likewise the second, likewise
the third, likewise the fourth;

so above, below, around, and everywhere, and to all as to
himself, he abides pervading the all-encompassing world
with a mind imbued with loving-kindness, abundant, exalted,
immeasurable, without hostility and without ill will.

He abides pervading one quarter with a mind imbued with
compassion... He abides pervading one quarter with a mind
imbued with altruistic joy... He abides pervading one quarter
with a mind imbued with equanimity, likewise the second,
likewise the third, likewise the fourth;

so above, below, around, and everywhere, and to all as to
himself, he abides pervading the all-encompassing world
with a mind imbued with equanimity, abundant, exalted,
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khéng san. )
Nhw vay, nay Hién gia, goi la vo lwgng tam giai thoat.

Va nay Hién gia, thé nao 1a vd s& hiru tam giai thoat?

O day, nay H|en gia, vi Ty-kheo vwot Ién moi Thirc vo
bién x&, nghi rang: "Khéng cé vat gi", chirng va tra Vo sé&
hiru xr.

Nhw vay, nay Hién gia, goi 1a V6 s& hiru tm giai thoat.

Va nay Hién gia, thé nao Ia khéng tam giai thoat?

O day, nay Hién gia, vi Ty-kheo di dén khu rirng, hay di
dén gbc cay, hay di dén ché nha tréng va suy nghi nhw sau:
"Day tréng khéng, khéng co tw nga hay khéng cé nga sé".

Nhw vay, nay Hién gia, goi 1a khdng tam giai thoat.

Va nay Hién gia, thé nao la vo twéng tam gidi thoat? O
day, nay Hién gia, vi Ty-kheo khéng tac y v&i nhat thiét
twong, dat va an tra vé twdng tam dinh.

Nhw vay, nay Hién gia, goi la vo twdng tam gidi thoat.

Nhuw vay la c6 phap mén va do phap mén nay nhirng
phap 4y nghia sai biét va danh sai biét.

Va nay Hién gia, thé nao 1a c6 phap mén va do phap mén
nay cac phap ay c6 nghia déng nhat nhwng danh sai biét.

Tham, nay Hién gid, 1a nguyén nhan cta han lwong; san
la nguyén nhan cia han lwgng; si la nguyén nhan cda han
lwong.

Doi v&i vi Ty-kheo da doan triv cac lau hodc va tham,
san, si nay da dwoc chat tan géc nhw than cay tala dwoc

Immeasurable, without hostility and without ill will.
This is called the immeasurable deliverance of mind.

32. “And what, friend, is the deliverance of mind through
nothingness?

Here, with the complete surmounting of the base of infinite
consciousness, aware that ‘there is nothing,” a bhikkhu
enters upon and abides in the base of nothingness.

This is called the deliverance of mind
nothingness.

through

33. “And what, friend, is the deliverance of mind through
voidness?

Here a bhikkhu, gone to the forest or to the root of a tree
or to an empty hut, reflects thus: ‘This is void of a self or of
what belongs to a self.’ [298]

This is called the deliverance of mind through voidness.*

34. “And what, friend, is the signless deliverance of mind?
Here, with non-attention to all signs, a bhikkhu enters upon
and abides in the signless concentration of mind.

This is called the signless deliverance of mind.***

This is the way in which these states are different in

meaning and different in name.

35. “And what, friend, is the way in which these states are
one in meaning and different only in name?

Lust is a maker of measurement, hate is a maker of
measurement, delusion is a maker of measurement.**?

In a bhikkhu whose taints are destroyed, these are
abandoned, cut off at the root, made like a palm stump,
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chat tan gbc, khién chang khoéng thé tai sanh trong twong
lai.

Nay Hién gid, khi ndo cac tdm giai thoat la vé lwong, thi
bat ddong tam giai thoat dwoc goi la ti thwong dbi voi cac
tam giai thoat ay, va bat dong tam giai thoat khdng cé tham,
khoéng c6 san, khéng co si.

Tham, nay Hién gia, 1a mét vat gi (chwéng ngai), san la
mot vat gi (chwdng ngai), si la mét vat gi (chwdng ngai).

DPéi v&i vi Ty-kheo da doan trir cac lau hodc, thi tham,
san, si nay da dwoc chat tan gbc, nhw than cay tala dwoc
chat tan gbc, khién ching khéng thé tai sanh trong twong
lai.

Nay Hién gia, khi nao cac tam giai thoat 1a vé s& hiru, thi
bat ddong tam gidi thoat dwoc goi la ti thwong dbi véi cac
tam giai thoat ay, va bat dong tam giai thoat dy khéng co
tham, khéng c6 san, khéng co si.

Tham, nay Hién gid, 1a nhan tao ra twéng, san la nhan
tao ra twéng, sila nhén tao ra twéng.

Déi voi vi Ty-kheo da doan trir cac lau hoac, thi tham,
san, si nay dwoc chat tan géc, nhw than cay tala dwgc chat
tan gbc, khién chang khong thé tai sanh trong twong lai.

Nay Hién gia, khi nao cac tam giai thoat la vé tuwéng, thi
bat dong tam giai thoat dwoc goi la téi thwong dbi véi cac
tam giai thoat Ay, va bat ddong tam giai thoat nay khéng cé
tham, khéng c6 san, khong co si.

Nhw vay, nay Hién gia, 1a phap mén nay, nhirng phap ay
la d6ng nghia nhwng danh sai biét.
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done away with so that they are no longer subject to future
arising.

Of all the kinds of immeasurable deliverance of mind, the
unshakeable deliverance of mind is pronounced the best.
Now that unshakeable deliverance of mind is void of lust,
void of hate, void of delusion.***

36. “Lust is a something, hate is a something, delusion is
a something.***

In a bhikkhu whose taints are destroyed, these are
abandoned, cut off at the root, made like a palm stump,
done away with so that they are no longer subject to future
arising.

Of all the kinds of deliverance of mind through
nothingness, the unshakeable deliverance of mind is
pronounced the best.**> Now that unshakeable deliverance
of mind is void of lust, void of hate, void of delusion.

37. “Lust is a maker of si%ns, hate is a maker of signs,
delusion is a maker of signs.*®

In a bhikkhu whose taints are destroyed, these are
abandoned, cut off at the root, made like a palm stump,
done away with so that they are no longer subject to future
arising.

Of all the kinds of signless deliverance of mind, the
unshakeable deliverance of mind is pronounced the best.**’

Now that unshakeable deliverance of mind is void of lust,
void of hate, void of delusion. This is the way in which these
states are one in meaning and different only in name.”**®




Tén gid Sariputta thuyét gidng nhw vay. Tén gid Maha
Kotthita hoan hy, tin tho I&i Tén gia Sariputta day.

That is what the venerable Sariputta said. The venerable
Maha Kotthita was satisfied and delighted in the venerable
Sariputta’s words.

Notes

The bracketed numbers [ ] embedded in the text refer to
the page number of the Pali Text Society’s edition of the
Majjhima Nikaya (except for MN 92 and MN 98, wherein the
numbers refer to the PTS edition of the Sutta Nipata).

428. Ven. Maha Kotthita was declared by the Buddha the
foremost disciple of those who have attained the analytical
knowledges (patisambhida).

429. According to MA, the understanding of the Four
Noble Truths being discussed here is penetration by the
supramundane path. Thus the lowest type of person to be
described as “one who is wise” (pannava) is the person on
the path of stream-entry. The rendering of panna as
“wisdom” (which | substituted for Nm’s “understanding”) has
the disadvantage of severing the tie, evident in the Pali, with
the verb pajanati. To preserve the connection, here and in
the preceding paragraph, the verb has been rendered

“wisely understand.”

430 The Pali phrase defining consciousness uses only the
verb, vijanati vijanati, and this could as well be understood
to mean “One cognizes, one cognizes.” Although Nm had
translated this phrase without any pronoun, the pronoun has
been inserted for greater intelligibility. The renderings of the
verb definitions of feeling and perception at 87 and 88 have
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been similarly augmented by the addition of the pronoun.

431. MA: The question concerns the consciousness with
which the person described as “one who is wise” examines
formations; that is, the consciousness of insight by which
that person arrived (at his attainment), the mind which does
the work of meditation. Ven. Sariputta answers by
explaining the meditation subject of feeling, in the way it has
come down in the Discourse on the Foundations of
Mindfulness (MN 10.32). The Pali construction, sukhan ti pi
vijanati, indicates that the feeling is being treated as a direct
object of consciousness rather than as an affective tone of
the experience; to show this the words “this is” have been
supplied in brackets and the entire phrase set in quotation
marks.

432. MA: This statement refers to the wisdom and
consciousness on the occasions of both insight and the
supramundane path. The two are conjoined in that they
arise and cease simultaneously and share a single sense
base and object. However, the two are not inseparably
conjoined since, while wisdom always requires
consciousness, consciousness can occur without wisdom.

433. Wisdom, being the path factor of right view, is to be
developed as a factor of the path. Consciousness, being
included among the five aggregates that pertain to the noble
truth of suffering, is to be fully understood—as
impermanent, suffering, and not self.

434. MA says that the question and reply refer to
mundane feelings that are the objective range of insight.
The Pali construction here, sukham pi vedeti, etc., shows
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feeling as simultaneously a quality of the object and an
affective tone of the experience by which it is apprehended.
MA points out that feeling itself feels; there is no other
(separate) feeler.

435. MA: The question and reply refer to mundane
perceptions that are the objective range of insight.

436. MA: Wisdom has been excluded from this exchange
because the intention is to show only the states that are
conjoined on every occasion of consciousness.

437. MA: Purified mind-consciousness (parisuddha
manovinnana) is the consciousness of the fourth jhana. It
can know the immaterial attainments insofar as one
established in the fourth jhana is capable of reaching them.
The base of neither-perception-nor-non-perception is
excluded here because, owing to its subtlety, it does not
come into the direct range of contemplation for the
attainment of insight.

438. MA: The eye of wisdom (pannacakkhu) is wisdom
itself, called an eye in the sense that it is an organ of
spiritual vision.

439. For the distinction between direct knowledge
(abhinna) and full understanding (parinna), see n.23.

440. MA: “The voice of another” (parato ghosa) is the
teaching of beneficial Dhamma. These two conditions are
necessary for disciples to arrive at the right view of insight
and the right view of the supramundane path. But
paccekabuddhas arrive at their enlightenment and fully
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enlightened Buddhas at omniscience solely in dependence
on wise attention without “the voice of another.”

441. MA: Right view here is the right view pertaining to the
path of arahantship. “Deliverance of mind” and “deliverance
by wisdom” both refer to the fruit of arahantship;

see n.83. When one fulfills these five factors, the path of
arahantship arises and yields its fruit.

442. “Renewal of being in the future” (ayatim
punabbhavabhinibbatti) is rebirth, the continuation of the
round. This question and the next may be regarded as
synoptic approaches to the entire twelvefold formula of
dependent origination laid out in MN 38.17 and 20.

443. The five outer sense faculties each have their own
unique object—forms for the eye, sounds for the ear, etc.—
but the mind faculty is able to experience the objects of all
five sense faculties as well as the mental objects exclusive
to itself. Hence the other five faculties have mind as their
resort (manopafisaranam).

444, MA identifies vitality (ayu) with the life faculty
(jivitindriya), which has the function of maintaining and
vitalising the other material phenomena of the living body.

445. Heat (usma) is the kamma-born heat intrinsic to the
living body.

446. “Vital formations” (ayusankhara), according to MA,
denotes vitality itself. They cannot be states of feeling
because they are required to keep the body of a bhikkhu
alive when he has attained to the cessation of perception
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and feeling. This special meditative attainment, in which all
mental activity ceases, is accessible only to non-returners
and arahants who also have mastery over the eight
attainments on the side of serenity. For a brief discussion
see the Introduction, p. 41, and for the full scholastic
account, Vsm XXIIl, 16-52. The cessation of perception and
feeling will be taken up again in MN 44.

447. That is, dead. The departure of consciousness from
the body is not sufficient to constitute death; vitality and the
vital heat must also perish.

448. The bodily formations are in-and-out breathing, the
verbal formations are applied thought and sustained
thought, the mental formations are perception and feeling—
see MN 44.14-15. MA says that the faculties during the
ordinary course of life, being impinged upon by sense
objects, are afflicted and soiled like a mirror set up at a
crossroads; but the faculties of one in cessation become
exceptionally clear like a mirror placed in a case and
deposited in a box.

449. MA: The “signless deliverance of mind” (animitta
cetovimutti) is the attainment of fruition; the “signs” are
objects such as forms, etc.; the “signless element’ is
Nibbana, in which all signs of conditioned things are absent.

450. MA identifies this sunnata cetovimutti with insight into
the voidness of selfhood in persons and things.

451. As above, the signless deliverance of mind is
identified by MA with the attainment of fruition. Of the four
deliverances of mind mentioned in 830, this one alone is
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supramundane. The first three—the brahmaviharas, the
third immaterial attainment, and insight into the voidness of
formations—all pertain to the mundane level.

452. Lust, hate, and delusion may be understood as
“makers of measurement” (pamanakarana) in that they
Impose limitations upon the range and depths of the mind;
MA, however, explains this phrase to mean that the
defilements enable one to measure a person as a worldling,
a stream-enterer, a once-returner, or a non-returner.

453. MA: There are twelve immeasurable deliverances of
mind: the four brahmaviharas, the four paths, and the four
fruits. The unshakeable deliverance of mind is the fruit of
arahantship. The statement that this unshakeable
deliverance is void of lust, hate, and delusion—repeated at
the end of 836 and 837 as well—also identifies it as the
supramundane deliverance of mind through voidness.

454. The word kincana is explained by MA as meaning
“impediment” or “obstacle.” Nm rendered it as “owning.” |
have gone back to the original meaning “something” to
maintain coherence with the statement that its abandonment
iIssues in deliverance of mind through nothingness.

455. MA: There are nine deliverances of mind through
nothingness: the base of nothingness and the four paths
and fruits.

456. MA interprets the phrase “maker of signs”
(nimittakarana) to mean that lust, hate, and delusion brand a
person as a worldling or a noble one, as lustful, hating, or
deluded. But it may also mean that these defilements cause




the mind to ascribe a false significance to things as being
permanent, pleasurable, self, or beautiful.

457. MA: There are thirteen signless deliverances of mind:
insight, because it removes the signs of permanence,
pleasure, and self; the four immaterial attainments, because
they lack the sign of material form; and the four paths and
fruits, because of the absence of the sign of defilements.

458. All the four deliverances of mind are one in meaning
in that they all refer to the fruition attainment of arahantship.
MA. also points out that the four deliverances are one in
meaning because the terms—the immeasurable,
nothingness, voidness, and the signless—are all names for
Nibbana, which is the object of the fruition attainment of
arahantship.
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