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A Summary of the Sutta (Author: Bhikkhu Bodhi)

42. Kinh Verafijaka (P. Veranjakasuttam, H. i 75 b %%
FF94%).% Noi dung bai kinh gibng véi kinh 41, chi khac
nhau vé doi twong la cac gia chi Ba-la-mon & Verafija va
dia diém giang kinh la tai Jetavana (Ky-da Lam), tinh xa ong
Anathapindika (CAp C6 Déc).

42. Veranjaka Sutta: The Brahmins of Veranja. In these
two nearly identical suttas the Buddha explains to groups of
brahmin householders the courses of conduct leading to
rebirth in lower realms and the courses leading to higher
rebirth and deliverance.

Viét Dich ttr Pali: HT. Thich Minh Chéau

English Translation from Pali: Bhikkhu Nanamoli &
Bhikkhu Bodhi

Nhw vay t6i nghe.
MGt thoi Thé Ton & Savatth (Xa-vé), tai Jetavana (Ky-da
Lam), tinh xa 6ng Anathapindika (Cap C6 Déc).

Luc bAy gi® cac gia chi Ba-la-mén Verafijaka dén tru tai
Savattht vi mét vai céng viéc.

Cac gia chu Ba-la-mén dwoc nghe: "Sa-mon Gotama la
Thich tr, xuat gia tr giong ho Sakya (Thich-ca), nay &
Savatthi, tai Jetavana, tinh xa 6ng Anathapindika.

Tiéng don tbét dep sau day dwoc truyén di vé Tén gia
Gotama: "DPay la Thé Ton, bac A-la-han, Chanh Bién Tri,
Minh Hanh Tuc, Thién Thé, Thé Gian Giai, V6 Thwong ST,
Pidu Ngu Trwong Phu, Thién Nhan Su, Phat, Thé Ton.

Vé&i thang tri, Ngai tw than chirng ngd thé gidi nay cung

[291] 1. THUS HAVE | HEARD. On one occasion the
Blessed One was living at Savatthi in Jeta’s Grove,
Anathapindika’s Park.

Now on that occasion some brahmin householders of
Verafija were on a visit to Savattht for some business or
other.

2. The brahmin householders of Veraija heard: “The
recluse Gotama, the son of the Sakyans who went forth
from a Sakyan clan, has been wandering in the Kosalan
country with a large Sangha of bhikkhus and has come to
Savatthr.

Now a good report of Master Gotama has been spread to
this effect: ‘That Blessed One is accomplished, fully
enlightened, perfect in true knowledge and conduct,
sublime, knower of worlds, incomparable leader of persons
to be tamed, teacher of gods and humans, enlightened,




v@i Ma gi¢i, Pham thién gi&i, cung véi chung Sa-mon, Ba-
la-m&n, cac loai Troi va loai Ngwdi. Khi da chieng ngd, Ngai
con tuyén thuyét dieéu Ngai da chirng ngo.

Ngai thuyét phap so thién, trung thién, hau thién, day da
van nghia. Ngai truyén day pham hanh hoan toan day du
trong sach. Lanh thay, néu dwoc yet kién mot vi A-la-han
nhw vay!"

R&i cac gia chl Ba-la-mén & Veranja di dén ché Thé Tén
&, sau khi dén,

mot sb danh 1& Thé Tén rdi ngdi xudbng mét bén; mot sb
noi 1én nhirng 10 than hitu chao don xa giao voi Thé Ton roi
ngoi xudng mét bén;

mot sb chap tay vai Thé Tén réi ngoi xuong mot bén; mot
sO6 noi lén tén ho cla minh trwdc mat Thé Tén robi n90|
xudng mot bén; mot sb gitr im lang rdi ngdi xubng mot bén.

Sau khi ng6i xudng mot bén, cac gia chu Ba-la-mon &
Veranja bach Thé Tén:

-- Tén gia Gotama, do nhan gi, do duyén gi, & day, mét
sb loai hivu tinh sau khi than hoai mang chung phéi sanh
vao coi dir, ac tha, doa xw, dia nguc?

Nay Toén gia Gotama, do nhan gi, do duyén gi, & day,
mot sb loai hiru tinh, sau khi than hoai mang chung, dwoc
sanh vao thién thu, Thién gioi, d&i nay?
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blessed.

He declares this world with its gods, its Maras, and its
Brahmas, this generation with its recluses and brahmins, its
princes and its people, which he has himself realised with
direct knowledge.

He teaches the Dhamma good in the beginning, good in
the middle, and good in the end, with the right meaning and
phrasing, and he reveals a holy life that is utterly perfect and
pure.” Now it is good to see such arahants.”

3. Then the brahmin householders of Verafja went to the
Blessed One.

Some paid homage to the Blessed One and sat down at
one side; some exchanged greetings with him, and when
this courteous and amiable talk was finished, sat down at
one side;

some extended their hands in reverential salutation
towards the Blessed One and sat down at one side; some
pronounced their name and clan in the Blessed One’s
presence and sat down at one side; some kept silent and
sat down at one side.

4. When they were seated, they said to the Blessed One:

“Master Gotama, what is the cause and condition why
some beings here, on the dissolution of the body, after
death, reappear in states of deprivation, in an unhappy
destination, in perdition, even in hell?

And what is the cause and condition why some beings
here, on the dissolution of the body, after death, reappear in
a happy destination, even in the heavenly world?”




-- Nay cac Gia chd, do nhan hanh phi phap, hanh phi
chanh dao, nay cac Gia chi, ma nhw vay & day, cé mét sb
loai hiru tinh, sau khi than hoai mang chung, phai sanh vao
cOi di¥, ac thu, doa x, dia nguc.

Do nhan hanh dung phap, hanh dung chanh dao, nay cac
Gia chud, ma nhw vay & day, c6 mét sb loai hiru tinh sau khi
than hoai mang chung, dwgc sanh vao thién thu, Thién gidi,
doi nay.

-- Chang con khéng thé hiéu mét cach day dd nhivng gi
Tén gid Gotama thuyét gidng mét cach van tét néu khéng
dworc giai thich rong rai.

Lanh thay, néu Ton gid Gotama thuyét phap cho ching
con, dé& ching con cé thé hiéu mét cach day dd nhirng gi
Tén gid Gotama thuyét gidng mot cach van tat!

-- Nhw vay, nay cac Gia chu, hay nghe va suy nghiém ky,
Ta sé giang.

-- Thwa vang, Ton gia. ,
Cac vi Gia chu Ba-la-mén & Veranja vang dap Thé Ton.
Thé Ton ndi nhuw sau:

-- Nay cac Gia chq, cé ba loai than hanh phi phap, phi
chanh dao,

c6 bdn loai khdu hanh phi phap, phi chanh dao,

c6 ba loai y hanh phi phap, phi chanh dao.

5. “Householders, it is by reason of conduct not in
accordance with the Dhamma, by reason of unrighteous
conduct that some beings here, on the dissolution of the
body, after death, reappear in states of deprivation, in an
unhappy destination, in perdition, even in hell.

It is by reason of conduct in accordance with the
Dhamma, by reason of righteous conduct that some beings
here, on the dissolution of the body, after death, reappear in
a happy destination, even in the heavenly world.” [286]

6. “We do not understand the detailed meaning of Master
Gotama’s utterance, which he has spoken in brief without
expounding the detailed meaning.

It would be good if Master Gotama would teach us the
Dhamma so that we might understand the detailed meaning
of his utterance.”

“Then, householders, listen and attend closely to what |
shall say.”

“Yes, venerable sir,”
this:

they replied. The Blessed One said

7. “Householders, there are three kinds of bodily one who
does not observe conduct in accordance with the Dhamma,
one of unrighteous conduct.

There are four kinds of verbal one who does not observe
conduct in accordance with the Dhamma, one of
unrighteous conduct.

There are three kinds of mental one who does not
observe conduct in accordance with the Dhamma, one of




Nay cac Gia chu, thé nao 1a ba loai than hanh phi phap,
phi chanh dao?

] O day, nay cac Gia chl, cé ngudi sat sanh, tan nhan, tay
lam mau, tdm chuyén sat hai da thwong, tam khéng tw bi
doi v&i cac loai hiru tinh.

Ngudi nay 14y cta khéng cho, bat clr tai vat gi ctia nguoi
lghéc hoac tai ,th(“)n lang hoac tai rieng nui khéng cho nguoi
ay, nguoi ay lay trom tai vat ay.

Nguwdi 4y sbéng ta hanh di véi cac duc lac,

giao cAu v&i cac hang ni¥ nhan c6 me che ché, cé cha
che ché, c6 me cha che ch®, cé anh che ch&, co chi che
ch®, c6 ba con che ché, da c6 chéng,

duwoc hinh phat gay goc bao vé, cho dén nhirng ni¥ nhan
duoc trang strc bang vong hoa.

Nhw vay, nay cac Gia chu, la ba loai than hanh phi phap,
phi chanh dao.

Nay cac Gia chd, thé ndo la bdn loai khdu hanh phi phap,
phi chanh dao?

O day, nay cac Gia chu, cé ngwdi vong nglr, dén chd tap
hoi, hay dén chd ching héi, hay dén gitra cac than toc, hay
dén gitra cac té hop, hay dén gitra vwong toc, khi dwoc dan
ra lam chirng va dwgc hoi: "Nay ngwdi kia, hay ndi nhirng gi
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unrighteous conduct.

8. “And how, householders, are there three kinds of bodily
one who does not observe conduct in accordance with the
Dhamma, one of unrighteous conduct?

Here someone Kills living beings; he is murderous, bloody-
handed, given to blows and violence, merciless to living
beings.

He takes what is not given; he takes by way of theft the
wealth and property of others in the village or forest.

He misconducts himself in sensual pleasures;

he has intercourse with women who are protected by their
mother, father, mother and father, brother, sister, or
relatives, who have a husband,

who are protected by law, and even with those who are
garlanded in token of betrothal.

That is how there are three kinds of bodily one who does
not observe conduct in accordance with the Dhamma, one
of unrighteous conduct.

9. “And how, householders, are there four kinds of verbal
one who does not observe conduct in accordance with the
Dhamma, one of unrighteous conduct?

Here someone speaks falsehood; when summoned to a
court, or to a meeting, or to his relatives’ presence, or to his
guild, or to the royal family’s presence, and questioned as a
witness thus: ‘So, good man, tell what you know,’




Ong biét";

dau cho nguoi ay khéng blet nguwdi ay néi: "Téi biét";
dau cho nguoi ay biét, Nguoi ay ndi: "Téi khéng blet"

hay diu cho nguoi ay khong thay, nguoi ay noéi: "Toi
thay hay dau cho nguoi dy thly, ngudi ay noi: "Téi khéng
thay".

Nhw vay, 100 néi ciia nguoi dy trd thanh ¢ y vong ngi,
hoac vi nguyén nhan tw ky, hodac vi nguyén nhan tha nhan,
hodc vi nguyén nhan mét vai quyén Ioi gi.

Va nguwdi ay la ngwdi ndi hai lwdi, nghe diéu gi & ché
nay, dén ché kia, néi dé sanh chia ré & nhitng ngudi nay,
nghe diéu gi & ché kia, di néi v&i nhirng nguwdi nay dé sanh
chia ré & nhirng nguoi kia.

Nhw vay, ngwdi 4y ly gian nhirng ké hoa hop hay xdi duc
nhirng ké ly gian, wa thich pha hoai, vui thich pha hoai,
thich thu pha hoai, néi nhirng 1o dwa dén pha hoai.

Va nguoi dy la ngudi ndi 1&i thd ac. Bt clr 1oi gi thd &c,
tan ac, khién nguoi dau khd, khién nguoi tire gian, lién hé
dén phan nd, khdong dwa dén Thién dinh, ngudi 4y noi
nhirng 1&i nhw vay.

Va nguwdi 4y néi nhirvng 161 phu phiém, néi phi thoi, noi
nhirng 1&i phi chon, n6i nhirng 1&1 khéng lgi ich, néi nhirvng
&1 phi phap, noi nhivng 1&i phi luat, n6i nhirng 1&1 khdng
dang gin gii.

Vi néi phi thdi, nén 1&i néi khdng cé thuan ly, khéng cé
mach lac, hé théng, khéng cé loi ich.

Nhw vay, ndy cac Gia chl, cé bdn loai khdu hanh phi
phap, phi chanh dao.
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not knowing, he says, ‘I know,” or knowing, he says, ‘| do
not know’;

not seeing, he says, ‘| see,” or seeing, he says, ‘| do not
see’;

in full awareness he speaks falsehood for his own ends,

or for another’s ends, or for some trifling worldly end.

He speaks maliciously; he repeats elsewhere what he has
heard here in order to divide [those people] from these, or
he repeats to these people what he has heard elsewhere in
order to divide [these people] from those;

thus he is one who divides those who are united, a creator
of divisions, who enjoys discord, rejoices in discord, delights
in discord, a speaker of words that create discord.

He speaks harshly; he utters such words as are rough,
hard, hurtful to others, offensive to others, bordering on
anger, unconducive to concentration. [287]

He is a gossip; he speaks at the wrong time, speaks what
Is not fact, speaks what is useless, speaks contrary to the
Dhamma and the Discipline;

at the wrong time he speaks such words as are worthless,
unreasonable, immoderate, and unbeneficial.

That is how there are four kinds of verbal one who does
not observe conduct in accordance with the Dhamma, one
of unrighteous conduct.




Va nay cac Gia chu, thé ndo 1a ba loai y hanh phi phap,
phi chanh dao?

O day, nay cac Gia chd, cé nguwoi cd tham ai, tham lam
tai vat ké khac, nghi rang: "Oi, mong rang moi tai vat clua
nguwdi khac tré thanh cda minh!"

Lai c6 ngwdi co6 tam san, khéi 1én hai y, hai niém nhw
sau: "Mong rang nhirng loai hivru tinh nay bi giét, hay bi tan
sat, hay bi tiéu diét, hay bi tan hai, hay mong chung khéng
con ton tail"

Lai c6 ngudi co ta kién, co twdng dién dao nhu: "Khdng
c6 bd thi, khéng co két qua clia bd thi,

khéng co té 1&, khdng cé cung dudng,

cac hanh vi thién ac, khéng co két qua dij thuc,

khéng co6 doi nay, khong co doi sau,

khéng c6 me, khéng co cha,

khoéng c6 cac loai héa sanh,

trong doi khéng c6 cac Sa-moén, Ba-la-moén chan chinh
hanh tri, chan chanh thanh twu, sau khi tw tri, tw ching lai
tuyén bd cho d&i nay va cho doi sau”.

Nhuw vay, nay cac Gia chd, la ba y hanh phi phap, phi
chanh dao.

Nhw vay do nhan hanh phi phap, hanh phi chanh dao,
nay cac Gia chu, & day, mot sb loai hivu tinh sau khi than
hoai mang chung, phai sanh vao cdi di¥, ac tha, doa xw, dia
nguc.
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10. “And how, householders, are there three kinds of
mental one who does not observe conduct in accordance
with the Dhamma, one of unrighteous conduct?

Here someone is covetous; he covets the wealth and
property of others thus: ‘Oh, may what belongs to another
be mine!

Or he has a mind of ill will and intentions of hate thus:
‘May these beings be slain and slaughtered, may they be
cut off, perish, or be annihilated!’

Or he has wrong view, distorted vision, thus: ‘There is
nothing given, nothing offered, nothing sacrificed;

no fruit or result of good and bad actions;

no this world, no other world;

no mother, no father;

no beings who are reborn spontaneously;

no good and virtuous recluses and brahmins in the world
who have themselves realised by direct knowledge and
declare this world and the other world.”**

That is how there are three kinds of mental one who does
not observe conduct in accordance with the Dhamma, one
of unrighteous conduct.

So, householders, it is by reason of such conduct not in
accordance with the Dhamma, by reason of such
unrighteous conduct that some beings here on the
dissolution of the body, after death, reappear in states of
deprivation, in an unhappy destination, in perdition, even in




Nay cac Gia chd, c6 ba loai than hanh dung phap, dung
chanh dao,

cd bén loai khau hanh dung phap, dung chanh dao,

c6 ba loai y hanh dung phap, dung chanh dao.

Nay cac Gia chd, thé ndo la ba loai than hanh dung phap,
dung chanh dao?

O day, nay cac Gia chd, cé nguwdi tir bd sat sanh, tranh
xa sat sanh, bd trwong, bé kiém, biét tam quy, co long tw,
séng thwong x6t dén hanh phuc tat ca ching sanh va loai
hiru tinh;

tr bd 14y clia khéng cho, tranh xa 4y clia khéng cho, béat
cl tai vat gi cia nguoi khac, hoac tai thon lang, hoac tai
rieng nui khéng cho nguoi ay, nguoi y khong lay trom tai
vat ay;

tr bd séng theo ta hanh dbi véi cac duc,

khéng giao cAu voi cac hang nir nhan c6 me che chd, co
cha che ché, c6 me cha che chd, cé anh che ch&, coé chi
che ché, c6 ba con che ch®, da cé chéng,

dwoc hinh phat gay goc bao vé, cho dén nhirng ni nhan
dwoc trang sirc bang vong hoa.

hell.

11. “Householders, there are three kinds of bodily one
who observes conduct in accordance with the Dhamma, one
of righteous conduct.

There are four kinds of verbal one who observes conduct
in accordance with the Dhamma, one of righteous conduct.

There are three kinds of mental one who observes
conduct in accordance with the Dhamma, one of righteous
conduct.

12. “And how, householders, are there three kinds of
bodily one who observes conduct in accordance with the
Dhamma, one of righteous conduct?

Here someone, abandoning the killing of living beings,
abstains from killing living beings; with rod and weapon laid
aside, gentle and kindly, he abides compassionate to all
living beings.

Abandoning the taking of what is not given, he abstains
from taking what is not given; he does not take by way of
theft the wealth and property of others in the village or in the
forest.

Abandoning misconduct in sensual pleasures, he abstains
from misconduct in sensual pleasures;

he does not have intercourse with women who are
protected by their mother, father, mother and father, brother,
sister, or relatives, who have a husband,

who are protected by law, or with those who are
garlanded in token of betrothal.




Nhw vay, nay cac Gia chu, la ba loai than hanh dung
phap, dung chanh dao.

Va nay cac Gia chu, thé nao 1a bdn loai khdu hanh ding
phap, dung chanh dao?

O day, nay cac Gia chu, c6 ngudi tir bd vong ngi, tranh
xa vong nglr, dén chd tap hdi, hay dén chd ching héi, hay
dén gitra cac than téc, hay dén gira cac té6 hop, hay dén
gitra vwong tdc, khi dwoc dan ra lam ching va dugc hoi:
"Nay ngwoi kia, hay noi nhirng gi Ong blet"

néu biét, nguoi ay noi: "Toi biét"; néu khéng biét, nguoi
ay néi: "Toi khéng biét";

hay néu khéng théy, ngudi Ay néi: "Tdi khéng thay"; néu
thay, ngudi y noi: "Toi thay".

Nhw vay, 1&i néi clia ngwdi 4y khong tré thanh cd y vong
ngl, hodc vi nguyén nhan ty ky, hoac vi nguyén nhéan tha
nhan, hodc vi nguyén nhan mét vai quyén loi gi.

Tw bé ndi hai lwdi, tranh xa néi hai lwdi,

nghe diéu gi & chd nay, khdng di dén ché kia néi dé sanh
chia ré & nhirng nguoi nay, nghe diéu gi & ché kia khong di
ndi véi nhivng ngwdi nay dé sanh chia ré & nhirtng ngudi
kia;

nhw vay, ngudi dy séng hoa hop nhirng ké ly gian, téng
trwdng nhirng ké hoa hgp, wa thich hdoa hgp, vui thich hoa
hop, thich tha hoa hgp, ndi nhirng 1&i dwa dén hoa hop.

T bo 1&i ndi doc ac, tranh xa loi néi doc ac, ndéi nhirng
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That is how there are three kinds of bodily one who
observes conduct in accordance with the Dhamma, one of
righteous conduct. [288]

13. “And how, householders, are there four kinds of verbal
one who observes conduct in accordance with the Dhamma,
one of righteous conduct?

Here someone, abandoning false speech, abstains from
false speech; when summoned to a court, or to a meeting,
or to his relatives’ presence, or to his guild, or to the royal
family’s presence, and questioned as a witness thus: ‘So,
good man, tell what you know,’

not knowing, he says, ‘Il do not know,” or knowing, he

says, ‘| know’;
not seeing, he says, ‘| do not see,’ or seeing, he says, ‘I
see’;

he does not in full awareness speak falsehood for his own
ends, or for another’s ends, or for some trifling worldly end.

Abandoning malicious speech, he abstains from malicious
speech;

he does not repeat elsewhere what he has heard here in
order to divide [those people] from these, nor does he
repeat to these people what he has heard elsewhere in
order to divide [these people] from those;

thus he is one who reunites those who are divided, a
promoter of friendships, who enjoys concord, rejoices in
concord, delights in concord, a speaker of words that
promote concord.

Abandoning harsh speech, he abstains from harsh




|0 n6i nhu hoa, dep tai, dé thuwong, théng cam dén tam, tao
nha, dep ld6ng nhiéu ngwdi, vui 1dng nhidu ngudi, ngudi ay
noi nhirng 101 nhw vay.

Tw bd I&i n6i phu phiém, tranh xa 1& ndi phu phiém, noi
dung thoi, nguwdi &y néi nhirng 1&i chan that, néi nhivng 1o
c6 y nghia, néi nhitng |&i v& Chanh phéap, néi nhirng 1&i vé
Luat, n6i nhirng 101 dang dwoc gin gitr.

Vi noi hgp thoi, nén 1&i ndi thuan ly, c6 mach lac, hé
thdng, co ich loi.

Nhw vay, nay cac Gia chi, c6 bdn loai khdu hanh ding
phap, dung chanh dao.

Va nay cac Gia chd, thé nao 1a ba loai y hanh dung phap,
dung chanh dao?

O day, nay cac Gia chl, co ngwdi khong co tham 4i,
khong tham lam tai vat cua ké khac, khong nght rang: "Oi,
mong rang moi tai vat cua ngudi khac tré thanh cda minh!"

Lai cd ngwdi khdng co tdm san, khong co khai 1€n hai y,
hai niém, nhung nghi rang: "Mong rang nhirng loai hiru tinh
nay sdng khéng thu han, khéng oan thu, khéng nhiéu loan,
duwoc an lac, lo nght tw than!"

Nguwoi 4y ¢6 chanh kién, khdng co twéng dién dao, nghi

rang:

"C6 bb thi,
dwdng,

cac hanh vi thién ac cé két qua dj thuc,

c6 két qua cua bd thi, co té I1& co cung

speech; he speaks such words as are gentle, pleasing to
the ear, and loveable, as go to the heart, are courteous,
desired by many, and agreeable to many.

Abandoning gossip, he abstains from gossip; he speaks at
the right time, speaks what is fact, speaks on what is good,
speaks on the Dhamma and the Discipline;

at the right time he speaks such words as are worth
recording, reasonable, moderate, and beneficial.

That is how there are four kinds of verbal one who
observes conduct in accordance with the Dhamma, one of
righteous conduct.

14. “And how, householders, are there three kinds of
mental one who observes conduct in accordance with the
Dhamma, one of righteous conduct?

Here someone is not covetous; he does not covet the
wealth and property of others thus: ‘Oh, may what belongs
to another be mine!’

His mind is without ill will and he has intentions free from
hate thus: ‘May these beings be free from enmity, affliction
and anxiety! May they live happily!’

He has right view, undistorted vision, thus:

‘There is what is given and what is offered and what is
sacrificed;

there is fruit and result of good and bad actions;

there is this world and the other world;




c6 doi nay, co doi sau,

cO me, co cha,

cO cac loai hda sanh,

trong doi, c6 cac Sa-mon, Ba-la-mon chan chanh hanh
tri, chan chanh thanh twu, sau khi tw tri, tw ching lai tuyén
bd cho ddi nay va cho ddi sau".

Nhw vay, nay cac Gia chd, cé ba loai y hanh dung phap,
dung chanh dao.

Nhw vay, do nhan hanh dung phap, hanh dung chanh
dao, nay cac Gia cha, & day, mot sb loai hiru tinh sau khi
than hoai mang chung dwgc sanh vao thién tha, Thién gidi,
doi nay.

Nay cac Gia chd, néu mét vi hanh dung phap, duang
chanh dao, mong wéc: "Oi, mong rang sau khi than hoai
mang chung, t6i dwgc sanh vao dai phu gia, vuong toc Sat-
de-i!"

Swv kién nay xay ra, vi éy sau khi than hoai mang chung,
dwgc sanh vao dai phu gia, vwong téc Sat-dé-Ii.

Vi sao vay? Vi vi &y la vi hanh ding phap, dang chanh
dao.

Nay cac Gia chd, néu mét vi hanh dung phap, duang
chanh dao, mong wéc: "Oi, mong rang sau khi than hoai
mang chung, t6i dwgc sanh vao dai phu gia Ba-la-moén... dai
phu gia gia chu!"

Sv kién nay xay ra, vi éy sau khi than hoai mang chung,
dwoc sanh vao dai phu gia gia cha.

Vi sao vay? Vi vi 4y 1a vi hanh dung phap, dung chanh

there is mother and father;

there are beings who are reborn spontaneously;

there are good and virtuous recluses and brahmins in the
world who have themselves realised by direct knowledge
and declare this world and the other world.’

That is how there are three kinds of mental one who
observes conduct in accordance with the Dhamma, one of
righteous conduct.

So, householders, it is by reason of such conduct in
accordance with the Dhamma, by reason of such righteous
conduct that some beings here, on the dissolution of the
body, after death, reappear in a happy destination, even in
the heavenly world. [289]

15. “If, householders, one who observes one who
observes conduct in accordance with the Dhamma, one of
righteous conduct, should wish: ‘Oh, that on the dissolution
of the body, after death, | might reappear in the company of
well-to-do nobles!’

it is possible that, on the dissolution of the body, after
death, he will reappear in the company of well-to-do nobles.

Why is that? Because he observes conduct that is in
accordance with the Dhamma, righteous conduct.

16-17. “If, householders, one who observes one who
observes conduct in accordance with the Dhamma, one of
righteous conduct, should wish: ‘Oh, that on the dissolution
of the body, after death, | might reappear in the company of
well-to-do brahmins!... in the company of well-to-do
householders!

it is possible that, on the dissolution of the body, after
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dao.

Nay cac Gia chd, néu mét vi hanh dung phap, duang
chanh dao mong uoc:

"Oi, mong rang sau khi than hoai mang chung, t6i dwoc
sanh than hiru v&i chuw thién Tw thién vuwong...

vOi chu thién cdi tréi Ba mwoi ba...

voi chw thién Da ma...

v&i chu thién Dau-suét-da...

vOi chu thién Hoba lac...

vOi chuw thién Tha hoa tw tai...

voi chw thién Pham chung...

v&i chu thién Quang thién...

v&i chuw thién Thiéu Quang thién...
v&i chw thién V6 lwong quang thién...

v&i chw thién Quang am thién...
v@i chuw thién Tinh thién...

v&i chw thién Thiéu tinh thién...
v@i chw thién VO lwong tinh thién...

v&i chw thién Bién tinh thien...
v&i chu thién Quang qua thién...
véi chu thién Vo phién thién...
vOi chw thién VO nhiét thién...

death, he will reappear in the company of well-to-do
householders.

Why is that? Because he observes conduct that is in
accordance with the Dhamma, righteous conduct.

18-42. “If, householders, one who observes one who
observes conduct in accordance with the Dhamma, one of
righteous conduct, should wish:

‘Oh, that on the dissolution of the body, after death, |
might reappear in the company of the gods of the heaven of
the Four Great Kings!...

in the company of the gods of the heaven of the Thirty-
three...

the Yama gods...

the gods of the Tusita heaven...

the gods who delight in creating...

the gods who wield power over others’ creations...

the gods of Brahma’s retinue...
the gods of Radiance®®...
the gods of Limited Radiance...

the gods of Immeasurable Radiance...

the gods of Streaming Radiance...
the gods of Glory...

the gods of Limited Glory...

the gods of Immeasurable Glory...

the gods of Refulgent Glory...
the gods of Great Fruit...

the Aviha gods...

the Atappa gods...
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vOi chu thién Thién hi@n thién...
vOi chw thién Thién kién thién...
v&i chw thién Sac ctru kinh thién...

v@i chw thién Hw khdong vo bién x& thién... v&i chw thién
Thrc V6 bién x& thién... v&i chuw thién V6 s& hiru x thién...
véi chu thién Phi twédng Phi phi twdng x thién!"

S kién nay xay ra, vi éy sau khi than hoai mang chung
dwoc sanh than hiru v&i chw thién Phi twdng Phi phi twdng
X thién.

Vi sao vay? Vi vi y 1a vi hanh dung phap, dung chanh
dao.

Nay cac Gia chd, néu moét vi hanh dung phap, dung
chanh dao, mong woc: "Oi, mong rang, v&i sw doan trir cac
lau hodc, vai thang tri, ta chirng ngd, chivng dat va an tra
ngay trong hién tai tdm giai thoat, tué giai thoat vé lau !"

Sw kién nay xay ra, vi dy v&i sy doan trir cac lau hodac,
v&i thang tri, chirng ngd, chirng dat va an tri ngay trong
hién tai tam giai thoat, tué giai thoat vo lau.

Vi sao vay? Vi vi &y la vi hanh ding phap, dung chanh
dao.
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the Sudassa gods...
the SudassT gods...
the Akanittha gods...

the gods of the base of infinite space... the gods of the
base of infinite consciousness... the gods of the base of
nothingness... the gods of the base of neither-perception-
nor-non-perception’’

it is possible that on the dissolution of the body, after
death, he will reappear in the company of the gods of the
base of neither-perception-nor-non-perception.

Why is that? Because he observes one who observes
conduct in accordance with the Dhamma, one of righteous
conduct.

43. “If, householders, one who observes one who
observes conduct in accordance with the Dhamma, one of
righteous conduct, should wish: ‘Oh, that by realising for
myself with direct knowledge | might here and now enter
upon and abide in the deliverance of mind and deliverance
by wisdom that are taintless with the destruction of the
taints!’

it is possible that, by realising for himself with direct
knowledge, he will here and now enter upon and abide in
the deliverance of mind and deliverance by wisdom that are
taintless with the destruction of the taints.

Why is that? Because he observes one who observes
conduct in accordance with the Dhamma, one of righteous
conduct.”**" [290]




Khi nghe noi vay, cac gia chi Ba-la-moén & Veraiijaka
bach Thé Tén:

-- That vi diéu thay, Ton gia Gotama! That vi diéu thay,
T6n gia Gotama!

Nhw ngwdi dwng dirng lai nhivng gi bi quang nga xudng,
phoi bay nhirng gi bi che kin, chi dwdng cho ké bi lac
hwéng, dem dén sang vao trong bong tdi dé nhirng ai cé
mat co thé thay séc.

Ciing vay, Chanh phap da dwoc Thé Tén dung nhiéu
phuwong tién dé trinh bay.

Va nay chung con xin quy y Tén gia Gotama, quy y Phap
va quy y chung Ty-kheo Tang, mong Tén gia Gotama nhan
ching con lam dé t&, tlr nay tr& di cho dén mang chung,
chung con tron doi quy ngwdng!

44. When this was said, the brahmin householders of
Verafija said to the Blessed One:

“‘Magnificent, Master Gotama! Magnificent, Master
Gotama!

Master Gotama has made the Dhamma clear in many
ways, as though he were turning upright what had been
overthrown, revealing what was hidden, showing the way to
one who was lost, or holding up a lamp in the darkness for

those with eyesight to see forms.

We go to Master Gotama for refuge and to the Dhamma
and to the Sangha of bhikkhus.

From today let Master Gotama accept us as lay followers
who have gone to him for refuge for life.

Note

The bracketed numbers [ ] embedded in the text refer to
the page number of the Pali Text Society’s edition of the
Majjhima Nikaya (except for MN 92 and MN 98, wherein the
numbers refer to the PTS edition of the Sutta Nipata).
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