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40. Tiéu kinh X6m ngwa (P. Cilaassapurasuttam, H. 55
/M) twong dwong Ma dp kinh.*® Tai 4p Assapura cula
dan chang Anga, dirc Phat day vé nghé thuat chanh danh
va chanh hanh ctia nguwdi xuét gia, d& mang lai gia tri hanh
phic trong tu tap va d® sanh. Chanh hanh nay khéng thé
dwoc dbéng hdéa don thudn véi chd nghia hinh thirc cla
nguwdi tu cling nhw cac phwong phap thuc tap khd hanh ép
xac sai lam.

40. Cala-Assapura Sutta: The Shorter Discourse at
Assapura. The Buddha explains “the way proper to the
recluse” to be not the mere outward practice of austerities
but the inward purification from defilements.

Viét Dich ttr Pali: HT. Thich Minh Chéau

English Translation from Pali: Bhikkhu Nanamoli &
Bhikkhu Bodhi

Nhuw vay t6i nghe.

Mbt thdi Thé Tén & gitra dan ching Anga (Uong gia), tai
mot x& &p cla dan chdng Anga, tén la Assapura (Xx6m
Ngwa).

Luc bay gid, Thé Tan goi cac Ty-kheo:

-- Nay cac Ty-kheo.

-- Bach Thé Tén.

Nhirng Ty-kheo &y vang dap Thé Tén. Thé Tén néi nhw
sau:

-- Sa-mén! Sa-mén! Nay cac Ty-kheo, dan chung biét cac
Ong la vay. Va néu cac Ong c6 dwoc hdi: "Cac Ong 1a ai!"
Céac Ong phai tw nhan: "Chung toi 1a Sa-mén".

Nay cac Ty-kheo, cac Ong da dwoc danh xwng nhu vay,
da tw nhan la nhw vay, thi nay, cac Ty-kheo, cac Ong phai

1

[281] 1. THUS HAVE | HEARD. On one occasion the
Blessed One was living in the Angan country at a town of
the Angans named Assapura.

There the Blessed One addressed the bhikkhus thus:
“Bhikkhus.”

— “Venerable sir,” they replied. The Blessed One said
this:
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2. “Recluses, recluses,” bhikkhus, that is how people
perceive you. And when you are asked, ‘What are you?’ you
claim that you are recluses.

Since that is what you are designated and what you claim
to be, you should train thus: ‘We will practise the way proper




tw tu tap nhw sau: "Nhirtng phap mén xrng dang bac Sa-
mon, chung ta sé tu tap phap mén ay.

Nhw vay danh xwng nay cua chung ta méi chan chinh va
sw tw nhan nay cda chdng ta m&i nhw that. Va nhirng thir
cung dwdng ma ching ta tho hwéng nhw y phuc, d6 an khat
thwe, sang toa, dwoc phdm tri bénh méi c6 dwoc két qua
I&n, loi ich Ién cho chang ta. Va chang ta xuét gia khéng
thanh v6 dung, co két qua, co6 thanh tich".

Nay cac Ty-kheo, thé nao la Ty-kheo khéng thwc hanh
cac phap mon xirng dang bac Sa-mon?

Nay cac Ty-kheo, dbi v&i Ty-kheo c6 tdm tham duc va
long tham duc khéng duoc doan diét, c6 tdm san han va
ldng san han khéng dwoc doan diét, cé tdm phan nd va long
phan nd khdong dwoc doan diét, co tam thu han va long thu
han khéng dwoc doan diét,

c6 tm gia dbi va long gia dbi khéng dwoc doan diét, co
tdm nao hai va Iong ndo hai khéng dwgc doan diét, co tam
tat dé va long tat dé khong dwoc doan diét, cé tam xan lan
va long xan 1an khéng duoc doan diét,

c6 tdm man tra va Iong man tra khéng dwoc doan diét, co
tdm xao tra va long xao tra khéng duwoc doan diét, cé tam ai
duc va long ai duc khéng dwgc doan diét, co ta kién va ta
kién khéng dwoc doan diét.

Nay cac Ty-kheo, Ta ndi rang, néu vi &y khéng thwc hanh
cac phap mén xirng dang bac Sa-mén, thi khéng thé doan
diét dwoc nhivng cdu ué cho Sa-mén, nhirng ty vét cho Sa-
mén, nhirng 16i lAm cho Sa-mén, sy doa sanh vao doa xu,
sw tho l1anh cac ac thu.

to the recluse*??

so that our designations may be true and our claims
genuine, and so that the services of those whose robes,
almsfood, resting place, and medicinal requisites we use
shall bring them great fruit and benefit, and so that our going
forth shall not be in vain but fruitful and fertile.’

3. “How, bhikkhus, does a bhikkhu not practise the way
proper to the recluse?

For so long as a bhikkhu who is covetous has not
abandoned covetousness, who has a mind of ill will has not
abandoned ill will, who is angry has not abandoned anger,
who is resentful has not abandoned resentment,

who is contemptuous has not abandoned contempt, who
is insolent has not abandoned insolence, who is envious
has not abandoned envy, who is avaricious has not
abandoned avarice,

who is fraudulent has not abandoned fraud, who is
deceitful has not abandoned deceit, who has evil wishes
has not abandoned evil wishes, who has wrong view has
not abandoned wrong view,**

for so long he does not practise the way proper to the
recluse, | say, because of his failure to abandon these
stains for the recluse, these faults for the recluse, these
dregs for the recluse, which are grounds for rebirth in a state
of deprivation and whose results are to be experienced in an
unhappy destination.




Nay cac Ty-kheo, vi nhw mét loai vd khi nguy hiém tén
mataja cé hai lw&i rat sic bén, cé thé dwoc bao lai va bd
vao trong moét cai bao. Cling vay, nay cac Ty-kheo, Ta noi
suw xuét gia clia Ty-kheo &y 1a nhw vay.

Nay cac Ty-kheo, Ta khéng néi rang Sa-mén hanh cla
mét vi mang dai y (Sanghati) chi tuy thudéc vao mang dai y.

Nay cac Ty-kheo, Ta khéng néi rdng Sa-mén hanh cla
mot vi 16a thé chi tly thudc vao 16a thé.

Nay cac Ty-kheo, Ta khéng néi rang Sa-mén hanh cla
mét vi sbng thoa bui va déat chi tiy thudc vao hanh thoa bui
va dat.

Nay cac Ty-kheo, Ta khéng néi rang Sa-mén hanh cla
mot vi séng theo 1& nghi tdm riva chi tly thudc vao |& nghi
tam riva.

Nay cac Ty-kheo, Ta khéng néi rdng Sa-mén hanh cla
mét vi sbng dudi gbc cay chi tuy thudc vao hanh séng dudi
gbc cay.

Nay cac Ty-kheo, Ta khéng néi rang Sa-mén hanh cla
mot vi sbng ngoai trdi chi tuy thudc vao hanh séng ngoai
trovi.

Nay cac Ty-kheo, Ta khéng néi rang Sa-mdn hanh cla
nguoi theo hanh dirng thadng chi tuy thudc vao hanh ding
thang.

Nay cac Ty-kheo, Ta khéng néi rdng Sa-mén hanh cla
mot vi an udng co dinh ky chi tuy thudéc vao hanh an ubng
co6 dinh ky.

Nay cac Ty-kheo, Ta khéng néi rdng Sa-mén hanh cla
nguwdi sdng theo chu thuat chi tly thudc vao hanh séng theo
chu thuat.

Nay cac Ty-kheo, Ta khéng néi rang Sa-mén hanh cua vij

4. “Suppose the weapon called a mataja, well whetted on
both edges, were enclosed and encased in a patchwork
sheath. | say that such a bhikkhu’s going forth is
comparable to that.

5. “l do not say that the recluse’s status comes about in a
patchwork-cloak wearer through the mere wearing of the
patchwork cloak,

nor in a naked ascetic through mere nakedness,

nor in one caked with dust and dirt through being caked
with dust and dirt,

nor in a ritualistic bather through mere ritualistic bathing,

nor in a tree-root dweller through mere [282] dwelling at
the root of a tree,

nor in an open-air dweller through mere dwelling in the
open air,

nor in a practitioner of continuous standing through mere
continuous standing,

nor in a taker of food at stated intervals through mere
taking of food at stated intervals,

nor in a reciter of incantations through mere recitation of
incantations;

nor do | say that the recluse’'s status comes about in a
matted-hair ascetic through mere wearing of the hair
matted.




bén toc chi tuy thudc vao hanh bén téc.

Nay cac Ty-kheo, néu Idng tham duc clia nguwdi cé tdm
tham duc dwoc doan diét chi nhd vao hanh mang dai y cua
ngwoi mang dai y,

néu long sé&n cua nguwoi co6 tdm san dwoc doan diét,

néu long phan nd cia nguwdi co tdm phan nd dwoc doan
diét, néu Idng hiém han clta ngudi cé tdm hiém han dwoc
doan diét, néu ldng gia dbi ctia ngwdi cé tam gia dbi duwoc

doan diét, néu lobng ndo hai cia ngwdi co6 tdm ndo hai
dwoc doan diét, néu long tat dé cia nguwdi co tam tat db
dwoc doan diét, néu Idng xan lan cta ngudi cd tdm xan lan
dwoc doan diét, néu long man tra cta nguwdi coé tdm man tra
dwoc doan diét,

néu long xdo tra cla nguwdi co tdm xdo tra dwoc doan
diét, néu long ai duc cua ngwdi cé tdm ai duc dwoc doan
diét,

néu ta kién clia ngudi co ta kién dwoc doan diét, (chi nhe
hanh mang dai y ctia ngwoi mang dai y),

thi nhirng than httu quyén thudc, ba con cling mét huyét
thong co thé khién nguwoi d6 mang dai y ngay khi nguoi do
m@i sanh, va khuyén nguwoi dé mac dai y nhw sau:

"Nay hién nhi, hdy mang dai y, néu mang dai y thi long
tham duc ctua nguw®i cé tam tham duc sé dwoc doan diét,
long san cua ngudi co tam san sé dwoc doan diét, 1ong gia
dbi clia ngudi co tam gia dbi sé dwoc doan diét,

lobng ndo hai cia ngudi cod tdm nao hai sé dwoc doan
diét, long tat dé cua ngudi cé tam tat dd sé dwoc doan diét,
long xan lan cla ngwdi cé tm xan 1an sé dwoc doan diét,
lobng man tra cdia nguwdi cé tdm man tra sé dwoc doan diét,
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6. “Bhikkhus, if through the mere wearing of the patchwork
cloak a patchwork-cloak wearer who was covetous
abandoned covetousness,

who had a mind of ill will abandoned ill will...

who had wrong view abandoned wrong view,

then his friends and companions, his kinsmen and
relatives, would make him a patchwork-cloak wearer as
soon as he was born and have him undertake the
patchwork-cloak wearing thus:

‘Come, my dear, be a patchwork-cloak wearer so that, by
the mere wearing of the patchwork-cloak, when you are
covetous you will abandon covetousness, when you have a
mind of ill will you will abandon ill will...




long xao tra ctia ngwdi co tdm xao tra sé dwoc doan diét,
long ai duc ciia ngudi ¢ tam ai duc sé dwoc doan diét,

ta kién clia nguoi co ta kién sé dwoc doan diét chi nhe
mang dai y.

"Nay cac Ty-kheo, b&i vi Ta thdy c6é nguwdi mang dai y
nhwng van c6 tdm tham duc, c6 tdm san han, c6 tdm phan
nd, cé tam gid dbi, c6 tdm nio hai, co tam tat db, co tam
xan lan, cé tm man tra, co tdm x3o tra, co tdm &i duc, co
tam ta kién, nén Ta khéng néi rang Sa-mén hanh cla nguoi
c6 tham duc chi tuy thudc vao hanh mang dai y cda vj ay.

Nay cac Ty-kheo, néu Idng tham duc clia nguwdi cé tdm
tham duc dwoc doan diét chi nhé hanh I18a thé cia nguoi
|6a thé... chi nh& hanh thoa bui va dat cla ngudi séng theo
hanh thoa bui va dét... chi nh& hanh 1& nghi tdm rira cla
nguwdi séng theo hanh & nghi tdm rira...

chi nh& hanh séng dudi goc cay cua ngucyl sbng duoi

gdc cay... chi nho hanh song ngoai troi clua nguoi song
ngoai troi... chi nhd hanh song ding thadng cla ngudi séng
dwng thang...

“chi nh& hanh &n udng c6 dinh ky clia ngwdi song an
uong c6 dinh ky... chi nh& hanh song theo chu thuat cua
ngwoi song theo chu thuat...

Nay cac Ty-kheo, néu Idng tham duc clia nguwdi cé tdm
tham duc doan diét chi nhd hanh bén téc cia nguoi séng
theo hanh bén téc; néu long san han cta ngudi co tm san
han... (nhw trén)..., néu ta kién cta ngwdi cé ta kién dwoc
doan diét (chi nh& hanh clia ngwdi séng theo hanh bén téc),

when you have wrong view you will abandon wrong view.’

But | see here a patchwork-cloak wearer who is covetous,
who has a mind of ill will... who has wrong view; and that is
why | do not say that the recluse’s status comes about in a
patchwork-cloak wearer through the mere wearing of the
patchwork cloak.

‘If through mere nakedness a naked ascetic who was
covetous abandoned covetousness... If through mere dust
and dirt... If through mere ritualistic bathing...

If through mere dwelling at the root of a tree... If through
mere dwelling in the open air... If through mere continuous
standing...

If through mere taking of food at stated intervals... If
through mere recitation of incantations...

If through mere wearing of the hair matted... [283]...




thi nhirng than hiru quyén thudc, ba con cuing mét huyét
thdng co thé khién ngudi d6 bén toc; ngay khi nguwdi dé méi
sinh, va khuyén ngudi d6 bén téc nhw sau: "Nay hién nhi,
hay bén téc; néu bén téc thi Idng tham duc cla ngudi cé
tam tham duc sé dwoc doan diét, Idong san han cua nguwdi
c6 tdm san han... ta kién cla nguoi co ta kién sé dwoc

doan diét, chi nh& séng theo hanh bén toc™".

Nay cac Ty-kheo, b&i vi Ta thdy c6 ngudi theo hanh bén
tdc nhwng van cé tam tham duc, c6 tdm san han, co tdm
phan nd, cé tdm gid dbi, cé tdm nado hai, cé tam tat db, co
tam xan lan, cé tdm man tra, co tam xao tra, cé tam &i duc,
c6 ta kién, nén Ta khong néi rang Sa-mén hanh cla ngudi
theo hanh bén téc chi tuy thudc vao hanh bén téc cla vi y.

Nay cac Ty-kheo, thé nao 1a Ty-kheo thwe hanh cac phap
mon xirng dang bac Sa-mon?

Nay cac Ty-kheo, dbi v&i Ty-kheo c6 tdm tham duc va
long tham duc duoc doan diét,

c6 tam san han va long san han dwgc doan diét,

cd tdm phan nd va Idng phan nd dwoc doan diét,

c6 tdm hiém han va ldng hiém han dwoc doan diét,

c6 tam gia dbi va long gia dbi dwoc doan diét,

c6 tam né&o hai va l1ong nédo hai dwoc doan diét,
c6 tam tat dé va long tat db dwoc doan diét,

c6 tdm xan lan va long xan 1an dwoc doan diét,
c6 tam man tra va long man tra dwgrc doan diét,

c6 tam xao tra va long xao tra dwgc doan diét,
c6 tam ai duc va Iong ai duc dwoc doan diét,
co ta kién va ta kién dwoc doan diét...

and that is why | do not say that the recluse’s status
comes about in a matted-hair ascetic through the mere
wearing of the hair matted.

7. “How, bhikkhus, does a bhikkhu practise the way
proper to the recluse?

When any bhikkhu who was covetous has abandoned
covetousness,

who had a mind of ill will has abandoned ill will,

who was angry has abandoned anger,

who was resentful has abandoned resentment,

who was contemptuous has abandoned contempt,

who was insolent has abandoned insolence,
who was envious has abandoned envy,
who was avaricious has abandoned avarice,
who was fraudulent has abandoned fraud,

who was deceitful has abandoned deceit,
who had evil wishes has abandoned evil wishes,
who had wrong view has abandoned wrong view,




Nay cac Ty-kheo, Ta néi rang, néu vi dy thwc hanh cac
phap mén xtrng dang bac Sa-mon, thi cd thé doan diét
dugc nhivng cau ue cho Sa-mon, nhirng ty vét cho Sa-mén,
nhirng 16i lam cho Sa-mén, doa sanh vao doa x&, sy tho
l&nh cac &c tha.

Vi 4y thdy tw ngad dwoc gbt sach tat cd nhivng ac, bét
thién phap va vi 4y thay tw nga dwoc giai thoat.

Do thdy tw nga duwoc got sach tat ca nhivng ac, bét thién
phap &y, do thay tw nga dwoc giai thoat nén han hoan sanh;
do tdm han hoan nén hy sanh; do hy nén than dwoc khinh
an; do than khinh an nén lac tho sanh; do lac tho nén tadm
dwoc dinh tinh.

Vi &y an trd bién man mét phwong véi tam cau hiru voi
tw, cling vay, phwong thi hai, cling vay, phwong th& ba,
cling vay, phuwong thu tw.

Nhw vay cung khép thé gioi, trén, dwdi, bé ngang, hét
thady phwong xt&r, cing khap vo bién gidi, vi dy an tri bién
man v&i tdm cau hiru v&i ttr, quang dai vo bién, khdng han
khong san.

Vi 4y an tra bién man mét phwong véi tdm cau hiru voi
bi, cling vay, phwong th hai, cling vay, phwong thi ba,
cling vay, phuwong th tw.

Nhw vay cung khp thé gidi, trén, dwdi, bé ngang, hét
thay phwong xt&r, cing khap vo bién gidi, vi dy an tri bién
man vo&i tdm cau hiru v&i bi, quang dai v bién, khong han
khbng san.

Vi 4y an trd bién man mét phwong voi tam cau hiru voi
hy, cling vay, phwong th& hai, cling vay, phwong th& ba,
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then he practises the way proper to the recluse, | say,
because of his abandoning these stains for the recluse,
these faults for the recluse, these dregs for the recluse,
which are grounds for rebirth in a state of deprivation and
whose results are to be experienced in an unhappy
destination.

8. “He sees himself purified of all these evil unwholesome
states, he sees himself liberated from them.

When he sees this, gladness is born in him. When he is
glad, rapture is born in him; in one who is rapturous, the
body becomes tranquil; one whose body is tranquil feels
pleasure; in one who feels pleasure, the mind becomes
concentrated.

9. “He abides pervading one quarter with a mind imbued
with loving-kindness, likewise the second, likewise the
third, likewise the fourth;

so above, below, around, and everywhere, and to all as to
himself, he abides pervading the all-encompassing world
with a mind imbued with loving-kindness, abundant, exalted,
immeasurable, without hostility and without ill will.

10-12. “He abides pervading one quarter with a mind
imbued with compassion...

with a mind imbued with altruistic joy...




clng vay, phuwong thu tw.

Nhw vay cung khap thé gidi, trén, dwdi, bé ngang, hét
thdy phwong xt&, cung khdp vé bién gi&i, vi &y an tru bién
man v&i tdm cau hiru véi hy, quang dai vo bién, khong han
khong san.

Vi &y an tru bién man mét phwong véi tam cau hiru voi
xa, cling vay phuwong th& hai, cling vay phwong thi ba,
cling vay phuong tho tw.

Nhw vay cung khap thé gioi, trén, dudi, be ngang, hét
thay phwong x&, cung khap vd bién gidi, vi 4y an tru bién
man v&i tam cau hiru v&i xa, quang dai, vo bién, khdong han,
khong san.

Nay cac Ty-kheo, vi nhw mdt hd sen cd nwéc trong, co
nwdc ngot, c6 nwdc mat, cd nwdc trong sang, cd bd hd
khéo sap dat, dep dé.

Néu c6 nguoi tr phwong Dong di dén, bj néng birc ap
dao, bi néng birc hanh ha, mét mai, khd cb, dang hong, khat
nwdc. Nguwdi ay di dén hd sen Ay, gidi trir khat nwoc va giai
trlr ndng burc.

Néu co nguoi tv phwong Tay di dén, néu cé nguoi twy
phuong Béac di dén, néu co nguoi tr phong Nam di dén,
néu co nguoi tlr bat cir & dau di den bi néng blrc ap dao, b|
néng blrc hanh ha, mét mai, khd cd, ddng hong, khat nwérc,
nguoi ay di dén ho sen 4y, giai trlr khat nwéc, gidi trir ndng
blrc.

Cling vay, nay cac Ty-kheo, néu c6 nguoi tor gia dinh
Sat-dé-li xuéat gia, ttr bd gia dinh, séng khéng gia dinh, vi ay
di dén Phap va Luat do Nhuv lai thuyét day,

sau khi tu tap ttr, bi, hy, xa, néi tdm dwoc dinh tinh, Ta
noi rang chinh nhd ndi tdm dinh tinh, vi 4y thwc hanh cac

with a mind imbued with equanimity... abundant, exalted,
iImmeasurable, without hostility and without ill will.

13. “Suppose there were a pond with clear, agreeable
cool water, transparent, with smooth banks, delightful. [284]

If a man, scorched and exhausted by hot weather, weary,
parched, and thirsty,

came from the east or from the west or from the north or
from the south or from where you will, having come upon
the pond he would quench his thirst and his hot-weather
fever.

So too, bhikkhus, if anyone from a clan of nobles goes
forth from the home life into homelessness, and after
encountering the Dhamma and Discipline proclaimed by the
Tathagata,

develops loving-kindness, compassion, appreciative joy,




phap mon xtrng dang bac Sa-mon.
Néu vi ay tw gia dinh Ba-la-mén... tv gia dinh Phé xa
(Vessa)... tir gia dinh Thu da (Sudda)

xuét gia, tlr bd gia dinh, séng khéng gia dinh, vi y di dén
Phap va Luat do Nhw Lai thuyét day,

sau khi tu tap ttr, bi, hy, xa, néi tam dwoc dinh tinh, Ta
noi rang chinh nhd ndi tdm dinh tinh, vi 4y thwe hanh céac
phap mén xirng dang bac Sa-moén.

Néu tir gia dinh Séat-dé-li xuét gia, tv bd gia dinh, séng
khéng gia dinh, sau khi di dén Phap va Luat do Nhu Lai
thuyét day, nho doan trir cac 1au hodc, vi &y ngay trong hién
tai, tw minh chng tri, chirng ngd va thanh dat vé 1au tam
gidi thoat, tué giai thoat. Vi 4y thanh Sa-mén nh& doan diét
cac lau hoac.

Néu twr gia dinh Ba-la-mén...

tr gia dinh Phé xa...

tr gia dinh Tha da

xuat gia, tr bd gia dinh, séng khéng gia dinh, sau khi di
dén Phap va Luat do Nhu Lai thuyét day, nhé doan triv cac
lau hoac, vi éy ngay trong hién tai, tw minh chng tri, chirng
ngd va thanh dat vo lau tam giai thoat, tué giai thoat, vi ay
thanh Sa-mén nhd doan diét cac lau hoac.

and equanimity, and thereby gains internal peace, then
because of that internal peace he practises the way proper
to the recluse, | say.

And if anyone from a clan of brahmins goes forth... If
anyone from a clan of merchants goes forth... If anyone
from a clan of workers goes forth...

If anyone from any clan goes forth from the home life into
homelessness, and after encountering the Dhamma and
Discipline proclaimed by the Tathagata,

develops loving-kindness, compassion, appreciative joy,
and equanimity, and thereby gains internal peace, then
because of that internal peace he practises the way proper
to the recluse, | say.

14. “Bhikkhus, if anyone from a clan of nobles goes forth
from the home life into homelessness, and by realising for
himself with direct knowledge here and now enters upon
and abides in the deliverance of mind and deliverance by
wisdom that are taintless with the destruction of the taints,
then he is already a recluse because of the destruction of
the taints.***

And if anyone from a clan of brahmins goes forth...

If anyone from a clan of merchants goes forth...

If anyone from a clan of workers goes forth...

If anyone from any clan goes forth from the home life into
homelessness, and by realising for himself with direct
knowledge here and now enters upon and abides in the
deliverance of mind and deliverance by wisdom that are
taintless with the destruction of the taints, then he is already
a recluse because of the destruction of the taints.”




Thé Ton thuyét gidng nhw vay. Cac Ty-kheo ay hoan hy,
tin tho I1&i Thé Ton day.

That is what the Blessed One said. The bhikkhus were
satisfied and delighted in the Blessed One’s words.

Notes

The bracketed numbers [ ] embedded in the text refer to
the page number of the Pali Text Society’s edition of the
Majjhima Nikaya (except for MN 92 and MN 98, wherein the
numbers refer to the PTS edition of the Sutta Nipata).

422. Where the previous sutta used the phrase “things
that make one a recluse” (dhamma samanakarana), the
present sutta speaks of “the way proper to the recluse”
(samanasamicipatipada).

423. The first ten of these twelve “stains for a recluse” are
included among the sixteen “imperfections that defile the
mind” at MN 7.3.

424. MA: Because he has quieted down (samita) all
defilements, he is a recluse in the highest sense
(paramatthasamana).
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