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38. Pai kinh Poan tdn &i (P. Mahatanhasarkhaya-
suttam, H. % K4%) twong dwong Tra-dé kinh.*' Twr quan
diém sai 1dm cho rang th&c luan chuyén qua cac cbi luan
hdi, khong hé déi khac, diec Phat da phan tich vé thuyét
duyén khi, giai thich vé tinh diéu kién, theo do, nd lwc chat
diet tién trinh mac xich khd dau, dat dwoc sw gidi thoat.

38. Mahatanhasankhaya Sutta: The Greater Discourse
on the Destruction of Craving. A bhikkhu named Sati
promulgates the pernicious view that the same
consciousness transmigrates from life to life. The Buddha
reprimands him with a lengthy discourse on dependent
origination, showing how all phenomena of existence arise
and cease through conditions.

Viét Dich ttr Pali: HT. Thich Minh Chéau

English Translation from Pali: Bhikkhu Nanamoli &
Bhikkhu Bodhi

Nhw vay t6i nghe.
MGt thoi Theé Ton ¢ Savattht (Xa-vé) tai Jetavana (Ky-da
Lam), vwon 6ng Anathapindika (Cap Co6 BJc).

Luc béy gior, Ty-kheo tén 1a Sati, con clia ngwdi danh ca,
kh&i 18n &c ta kién nhw sau: "Theo nhw t6i hiéu phap Thé
Toén thuyét giang, thi thrc ndy dong rudi, ludn chuyén
nhwng khéng dbi khac".

Mot sb ddéng Ty-kheo nghe nhw sau: "Ty-kheo Sati, con
cla ngwdi danh ca, khéi 18n 4c ta kién nhw sau: 'Theo nhw
t6i hiéu phap Thé Ton thuyét gidng, thi thirc nay dong rudi,
luan chuyén nhwng khéng déi khac'™.

R6i nhirtng Ty-kheo &y di dén ché Ty-kheo Sati, con cla
ngwdi danh ca &, khi dén xong lién noi véi Ty-kheo Sati,
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1. THUS HAVE | HEARD. On one occasion the Blessed
One was living at Savattht in Jeta’s Grove, Anathapindika’s
Park.

2. Now on that occasion a pernicious view had arisen in a
bhikkhu named Sati, son of a fisherman, thus: “As |
understand the Dhamma taught by the Blessed One, it is
this same consciousness that runs and wanders through the
round of rebirths, not another.”*%2

3. Several bhikkhus, having heard about this, went to the
bhikkhu Sati and asked him:




con cua nguw®i danh ca nhw sau:

-- Nay Hién gia Sati, cé6 dung sy that chang, Hién gia
kh&i 18n &ac ta kién nhw sau: "Theo nhw t6i hiéu phap Thé
Tén thuyét gidng thi thirc nay dong rudi, luan chuyén nhwng
khong ddi khac".

-- That sw 1a vay, chw Hién, theo nhw t6i hiéu phap Thé
Ton thuyét giang, thi thiee nay dong rudi, luan chuyén
nhwng khéng doi khac.

R6i nhirng Ty-kheo &y mudn Ty-kheo Sati, con cla ngudi
danh ca, tr bé ac ta kien ay, lién cat van, nan van ly do,
thao luan:

-- Hién gia Sati, cho ndi nhw vay, ché xuyén tac Thé Ton.
Xuyén tac Thé Ton la khong tot. Thé Tén khdong cé néi nhw

Hién gia Sati, The Tén da dung nhiéu phap mén néi thirc
do duyén khéi; khéng c6 duyén thi thirc khéng hién khai.

Ty-kheo Sati, con cua nguwdi danh ca, du dwoc cac Ty-
kheo ay cat van, thao luan, van néi Ién ac ta kién ay, cing
dau chap chat, nam chat ta kién ay.

-- That sy 1a vay, chw Hién. Theo nhuw toi hiéu phap T,hé
Ton thuyét giang thi thirc nay dong rudi, luan chuyén,
nhwng khéng doi khac.

Vi cac Ty-kheo 4y khong thé 1am cho Ty-kheo Sati, con
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“Friend Sati, is it true that such a pernicious view has
arisen in you?”

“Exactly so, friends. As | understand the Dhamma taught
by the Blessed One, it is this same consciousness that runs
and wanders through the round of rebirths, not another.”

Then those bhikkhus, desiring to detach him from that
pernicious view, pressed and questioned and cross-
qguestioned him thus:

“‘Friend Sati, do not say so. Do not misrepresent the
Blessed One; it is not good to misrepresent the Blessed
One.

The Blessed One would not speak thus. For in many ways
the Blessed One has stated consciousness to be
dependently arisen, [257] since without a condition there is
no origination of consciousness.”

Yet although pressed and questioned and cross-
questioned by those bhikkhus in this way, the bhikkhu Sati,
son of a fisherman, still obstinately adhered to that
pernicious view and continued to insist upon it.

4. Since the bhikkhus were unable to detach him from that




ngwdi danh ca tr bé ac ta kién Ay, nén cac vi dy dén chd
Thé Tén &, khi dén xong, danh 1& Ngai rdi ngdi xuébng mot
bén. Sau khi ngdi xudng mét bén, nhirtng Ty-kheo 4y bach
Thé Ton:

-- Bach Thé Tén, Ty-kheo Sati, con clia ngu®i danh ca,
kh&i 18n &ac ta kién nhw sau: "Theo t6i hiéu phap Thé Tén
thuyét gidng thi thirc nay dong rudi, luan chuyén, nhung
khong ddi khac”.

Bach Thé Tén, chdng con nghe: "Ty-kheo Sati, con cla
ngudi danh ca khéi Ién ac ta kién nhw sau: "Theo tdi hiéu
phap Thé Ton thuyét giang thi thirc nay dong rudi, luan
chuyén, nhung khdéng doi khac™.

Bach Thé Tén, rbi ching con di dén chdé Ty-kheo Sati,
con cta ngwdi danh ca &, khi dén xong, lién noi véi Ty-kheo
Sati, con clia ngu¢i danh ca:

"-- Nay Hién gia Sati, cdé dung sy that chang? Hién gia
khéi 1én ac ta kién nhw sau: 'Theo téi hiéu, phap Thé Ton
thuyét gidng thi thirc nay dong rudi, luan chuyén nhung
khoéng dbi khac™.

Bach Thé T6n, khi nghe néi vay, Ty-kheo Sati, con cla
ngwoi danh ca ndéi véi chung con nhuw sau:

"-- That sy la vay, chu Hién. Theo nhw t6i hiéu thi thirc
nay dong rudi, luan chuyén nhwng khéng ddi khac.

Bach Thé Tén, ching con mudn khlen Ty-kheo Sati, con
cua nguwoi danh ca, tr bo ac ta kién 8y, lién cat van, nan
véan ly do, thao luan:

"-- Hién gid Sati chd ¢ noi nhw vay. Cho c6 xuyén tac
Thé Ton. Xuyén tac Thé Ton la khong tot. Thé Ton khong
c6 noi nhw vay. Hién gia Sati, The Tén da dung nhieu phap
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pernicious view, they went to the Blessed One, and after
paying homage to him, they sat down at one side and told
him all that had occurred, adding:




mon noi thire do duyén khai, khdng cé duyén thi thirc khdng
hién khoi.

"Bach Thé T6n, Ty-kheo Sati, con ctia ngwdi danh ca dau
cho dwoc ching con cat van, nan van ly do, thao luan, van
noi lén ac ta kieén ay, cirng dau, chap chat, nam chat ta kién
ay.

"-- That sy 1a vay, theo t6i hiéu, Thé Ton thuyét giang thi
thrc nay dong rudi, luan chuyén nhwng khong doi khac".

Bach Thé Ton, vi chiing con khéng thé 1am cho Ty-kheo
Sati, con clia ngwoi danh ca, tlr bo ac ta kien ay, nén chidng
con déen héi Thé Tén y nghia nay."

R6i Thé Ton goi mét Ty-kheo khac:

-- Nay Ty-kheo, hady di va nhan danh Ta, goi Ty-kheo
Sati, con clia nguoi danh ca: "Hién gia Sati, bac bao Swv goi
Hien gia".

-- Thwa vang, bach Thé Tén.

Ty-kheo 4y vang |&i Thé Tén, dén chd Ty-kheo Sati, con
cla ngwdi danh ca, sau khi dén, lién néi voi Ty-kheo Sati,
con cua ngw&i danh ca:

-- Hién gia Sati, bac Pao Sw goi Hién gia.

-- Thwa vang, Hién gia.

Ty-kheo Sati, con clia ngwi danh ca dap 161 Ty-kheo ay,
di den ché Thé Toén &, sau khi dén, danh 1& Thé Ton roi ngO|
xudbng mot bén. Thé Tén noi véi Ty-kheo Sati, con cua
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“Venerable sir, since we could not detach the bhikkhu
Sati, son of a fisherman, from this pernicious view, we have
reported this matter to the Blessed One.”

5. Then the Blessed One addressed a certain bhikkhu
thus:

“‘Come, [258] bhikkhu, tell the bhikkhu Sati, son of a

fisherman, in my name that the Teacher calls him.”

— “Yes, venerable sir,”
bhikkhu Sati and told him:

he replied, and he went to the

“The Teacher calls you, friend Sati.”

“Yes, friend,” he replied, and he went to the Blessed One,
and after paying homage to him, sat down at one side. The
Blessed One then asked him:




ngwdi danh ca, dang ngdi xudng mét bén:

-- Nay Sati, c6 that chang, Ong khoi Ién &c ta kién nhuw
sau: "Theo nhu toi hiéu phap Thé Tén thuyet giang, thi thirc
nay dong rudi, luan chuyén nhung khéng dbi khac"?

-- That sy I@ vay, bach Thé Tén. Theo nhw con hiéu phép
Thé Ton thuyét giang, thi thirc nay dong rudi, luan chuyén
nhwng khéng doi khac.

—- Nay Sati, thé nao la thire Ay?

-- Bach Thé Ton, chinh thirc &y néi cam tho, tho 1anh chd
nay, cho kia, két qua cac hanh dong thién ac.

- Nay k& mé me kia, vi ai ma Ong lai hiéu phap Ta
thuyét gidng nhw vay. Nay k& mé mo kia, c6 phai chdng, Ta
da dung nhiéu phap mon ndi 1a thirc do duyén khéi, khdng
cO duyén, thi thirc khéng hién khéi?

Va nay ké mé mo kia, khong nhivng Ong xuyén tac Ta, vi
Ong da tw chap tha sai lac, Ong con tw pha hoai Ong va tao
nén nhiéu tén dic. Nay k& mé me kia, va nhw vay sé dua
dén bat hanh va dau khé lau dai cho Ong.

R6i Thé T6n goi cac Ty-kheo:

-- Chu Ty-kheo, cac Ong nghi thé nao? Ty-kheo Sati, con
cla nguodi danh ca, co thé khdi 1én tia Ira sang gi trong
Phép, Luat nay khong?

“Sati, is it true that the following pernicious view has
arisen in you: ‘As | understand the Dhamma taught by the
Blessed One, it is this same consciousness that runs and
wanders through the round of rebirths, not another’?”

“Exactly so, venerable sir. As | understand the Dhamma
taught by the Blessed One, it is this same consciousness
that runs and wanders through the round of rebirths, not
another.”

“What is that consciousness, Sati?”

“Venerable sir, it is that which speaks and feels and
experiences here and there the result of good and bad
actions.”%

“‘Misguided man, to whom have you ever known me to
teach the Dhamma in that way? Misguided man, have | not
stated in many ways consciousness to be dependently
arisen, since without a condition there is no origination of
consciousness?

But you, misguided man, have misrepresented us by your
wrong grasp and injured yourself and stored up much
demerit; for this will lead to your harm and suffering for a
long time.”

6. Then the Blessed One addressed the bhikkhus thus:
“Bhikkhus, what do you think? Has this bhikkhu Sati, son of
a fisherman, kindled even a spark of wisdom in this
Dhamma and Discipline?”




-- Bach Thé T6n, lam sao c6 thé c6 dwoc, khong thé
dwoc, bach Thée Ton.

Puwoc ndi vay, Ty-kheo Sati, con ciia ngudi danh ca, im
lang, hd nguwdi, thut vai, cdi diu, lo au, cAm miéng. R6i Thé
Tén sau khi biét dwoc Ty-kheo Sati, con clia nguwdi danh ca,
dang im lang, hd nguwoi, thut vai, cti dau, lo au, cdm miéng,
bén noi véi Ty-kheo Sati, con clia nguwoi danh ca:

-- Nay ké mé mo kia, ngui ta sé biét Ong qua ac ta kién
cua chinh Ong. O day, Ta sé hdi cac Ty-kheo.

R6i Thé Ton goi cac Ty-kheo:

-- Chuw Ty-kheo, cac Ong c6 hiéu phap Ta thuyét giang
gidbng nhw Ty-kheo Sati, con clia ngwdi danh ca nay, khéng
nhirng da xuyén tac Ta vi da tw chap tha sai lac, ma con tw
pha hoai minh va tao nén nhiéu tén dc?

-- Bach Thé Ton, khong. Bach Thé Ton, Thé Ton da ding
nhiéu phap mén ndi thirc do duyén khéi, khéng c6 duyén,
thirc khdng hién khéi.

-- Lanh thay, chw Ty-kheo, lanh thay, chw Ty-kheo, céac
Ong hiéu phéap Ta thuyét gidang nhw vay! Chu Ty-kheo, Ta
da dung nhiéu phap mén néi thirc do duyén khi. Khdng co
duyén, thtrc khéng hién khéi.

Nhwng Ty-kheo Sati, con cia nguwdi danh ca, khéng
nhirng xuyén tac Ta vi da tw chap thud sai lac, con tw phap
hoai minh va tao nén nhiéu tén dirc, va nhw vay sé dwa dén
b4t hanh va dau khé 1au dai cho k& mé me Ay.

“How could he, venerable sir? No, venerable sir.”

When this was said, the bhikkhu Sati, son of a fisherman,
sat silent, dismayed, with shoulders drooping and head
down, glum, and without response. Then, knowing this, the
Blessed One told him:

“‘Misguided man, you will be recognised by your own
pernicious view. | shall question the bhikkhus on this
matter.”

7. Then the Blessed One addressed the bhikkhus thus:
“Bhikkhus, do you understand the Dhamma taught by me as
this bhikkhu Sati, [259] son of a fisherman, does when he
misrepresents us by his wrong grasp and injures himself
and stores up much demerit?”

“‘No, venerable sir. For in many discourses the Blessed
One has stated consciousness to be dependently arisen,
since without a condition there is no origination of
consciousness.”

“Good, bhikkhus. It is good that you understand the
Dhamma taught by me thus. For in many ways | have stated
consciousness to be dependently arisen, since without a
condition there is no origination of consciousness.

But this bhikkhu Sati, son of a fisherman, misrepresents
us by his wrong grasp and injures himself and stores up
much demerit; for this will lead to the harm and suffering of
this misguided man for a long time.




(Duyén sanh Thtrc)

Nay cac Ty-kheo, do duyén ma thirc sanh, va thire ay co
tén tuy theo duyén ay.

Do duy&n mat va cac sac, thirc sanh, va thirc ay c6 tén la
nhan thdec.

Do duyén tai va cac tiéng, thirc sanh, va thirc ay c6 tén la
nht thirc.

Do duy&n mii va cac hwong, thirc sanh, va thirc ay cé
tén la ty thirc.

Do duyén lwdi va cac vi, thirc sanh, va thirc 4y co tén la
thiét thirc.

Do duyén than va cac xuc, thiee sanh va thirc dy co tén la
than thurc.

Do duyén y va cac phap, thirc sanh, va thirc y c6 tén la
y thire.

Nay cac Ty-kheo, do duyén nao Ira sanh va Ira ay co
tén tly theo duyén Ay: duyén cui, Ilra sanh, Ilra ay goi 1a Ira
cui. Duyén vé gb bao, Itra sanh, Ira &y goi la Itra vé bao.
Duyén cd, Itra sanh, Ira ay goi 1a Itra cé. Duy@n phan bo,
Itra sanh, Itra &y goi 1a Itra phan bo. Duyén trau, Itra sanh,
Itra Ay goi 1a Itra trAu. Duyén déng rac, Itra sanh, Itra &y goi
la Itra dbng réac.

(CONDITIONALITY OF CONSCIOUSNESS)

8. “Bhikkhus, consciousness is reckoned by the particular
condition dependent upon which it arises.

When consciousness arises dependent on the eye and
forms, it is reckoned as eye-consciousness;

when consciousness arises dependent on the ear and
sounds, it is reckoned as ear-consciousness;

when consciousness arises dependent on the nose and
odours, [260] it is reckoned as nose-consciousness;

when consciousness arises dependent on the tongue and
flavours, it is reckoned as tongue-consciousness;

when consciousness arises dependent on the body and
tangibles, it is reckoned as body-consciousness;

when consciousness arises dependent on the mind and
mind-objects, it is reckoned as mind-consciousness.

Just as fire is reckoned by the particular condition
dependent on which it burns — when fire burns dependent
on logs, it is reckoned as a log fire; when fire burns
dependent on faggots, it is reckoned as a faggot fire; when
fire burns dependent on grass, it is reckoned as a grass fire;
when fire burns dependent on cowdung, it is reckoned as a
cowdung fire; when fire burns dependent on chaff, it is
reckoned as a chaff fire; when fire burns dependent on
rubbish, it is reckoned as a rubbish fire —




Cing vay, nay cac Ty-kheo, do duyén, thirc sanh, va
thirc 4y c6 tén tly theo duyén ay.

Do duy&n mat va cac sac, thirc sanh, va thirc ay c6 tén la
nhan thdec.

Do duyén tai va cac tiéng, thirc sanh, va thirc ay co tén la
nhi thirc.

Do duyén mii va cac hwong, thirc sanh, va thirc ay c6
tén va ty thirc.

Do duyén Iw&i va cac vi, thirc sanh, va thirc ay co tén la
thiét thirc.

Do duyén than va cac xuc, thirc sanh, va thirc ay co tén
la than thirc.

Do duyén y va cac phap, thirc sanh, va thirc y c6 tén la
y thirc.

(Cac cau héi vé sanh vat)
Nay cac Ty-kheo, cac Ong co thay sanh vat nay khong?
-- Bach Thé Tén, c6 thay.

- -Nay cac Ty-kheo, cac Ong c6 thdy sv tac thanh sanh
vat do mon an ay khéng?

-- Bach Thé Tén, c6 thay.

-- Nay cac Ty-kheo, cac Ong c6 thay, do sy doan diét cac
mon an ay, sanh vat ay ciing bi doan diét khéng?

-- Bach Thé Tén, c6 thay.

-- Nay cac Ty-kheo, vi do dw nén nghi hoac sanh. Sanh

8

SO0 too, consciousness is reckoned by the particular
condition dependent on which it arises.***

When consciousness arises dependent on the eye and
forms, it is reckoned as eye-consciousness...

when consciousness arises dependent on the mind and
mind-objects, it is reckoned as mind-consciousness.

(GENERAL QUESTIONNAIRE ON BEING)
9. “Bhikkhus, do you see: ‘This has come to be’?”*%
— “Yes, venerable sir.”

— “Bhikkhus, do you see: ‘Its origination occurs with that
as nutriment’?”

— “Yes, venerable sir.”

— “Bhikkhus, do you see: ‘With the cessation of that
nutriment, what has come to be is subject to cessation’?”

— “Yes, venerable sir.”

10. “Bhikkhus, does doubt arise when one is uncertain




vat nay c6 thé khdng cé mat?
-- Bach Thé Tén, c6 vay.

-- Nay céac T;’/—kh,eo, Vi dp dw nén nghi hoac sanh. Sy tac
thanh cia mén an ay cé thé c6 hay khéng?

-- Bach Thé Tén, c6 vay.

-- Nay céac Ty-kheo, vj do dy nén nghi hoac sanh. Do sy
doan diét cac mon an Ay, sanh vat ay co thé bj doan diét
hay khéng bi doan diét?

-- Bach Thé Tén, c6 vay.

-- Nay cac Ty-kheo, néu thay nhw that voi chanh tri tug,
thi sy nghi ng& nay dwoc trir diét. Sanh vat nay cé thé
khéng c6 mat?

-- Bach Thé Tén, c6 vay.

-- Nay cac Ty-kheo, néu thdy nhw that véi chanh tri tué,
t,hi sw nghi ng® nay dwoc trir diét. Sy tac thanh cia mén an
ay co thé c6 hay khong?

-- Bach Thé Tén, c6 vay.

-- Nay cac Ty-kheo, néu thdy nhw that véi chanh tri tué,

thi sy nghi ngo nay C[u’c_yc trtr diét. Do sw doan diét cac mon
an ay, sanh vat co6 thé bi doan diét hay khéng bi doan diét?

-- Bach Thé Tén, c6 vay.

thus: ‘Has this come to be’?”
— “Yes, venerable sir.”

— “Bhikkhus, does doubt arise when one is uncertain
thus: ‘Does its origination occur with that as nutriment’?”

— “Yes, venerable sir.”

— “Bhikkhus, does doubt arise when one is uncertain
thus: ‘With the cessation of that nutriment, is what has come
to be subject to cessation’?”

— “Yes, venerable sir.”

11. “Bhikkhus, is doubt abandoned in one who sees as it
actually is with proper wisdom thus: ‘This has come to be’?”

— “Yes, venerable sir.”

— “Bhikkhus, is doubt abandoned in one who sees as it
actually is with proper wisdom thus: ‘Its origination occurs
with that as nutriment’?”

— “Yes, venerable sir.”

— “Bhikkhus, is doubt abandoned in one who sees as it
actually is with proper wisdom thus: ‘With the cessation of
that nutriment, what has come to be is subject to

cessation’?”

— “Yes, venerable sir.”




-- Nay cac Ty-kheo, sanh vat nay c6 mat, (di v&i van de
nay), & day, cac Ong co phai khéng c6 nghi hoac khéng?

-- Bach Thé Tén, c6 vay.

_-- Nay cac Ty-kheo, sy tac thanh cia moén an ay, (doi voi
van dé nay), & day, cac Ong cé phai khdong cé nghi hoac
khéng?

-- Bach Thé Tén, c6 vay.

-- Nay cac Ty-kheo, do sy doan diét cac mon an &y, sanh
vat ay c6 thé bi doan diét, (d0i voi van dé nay), & day, cac
Ong c6 phai khéng cé nghi hoac khéng?

-- Bach Thé Tén, c6 vay.

-- Nay cac Ty-kheo, sanh vat nay c6 mét, (ddi voi van dé
nay) cé phai cac Ong khéo thay nh& nhw that chanh tri tué
khong?

-- Bach Thé Tén, c6 vay.

- Nay cac Ty-kheo, sy hién hiru cta sanh vat ay la do
cac mon an ay tac thanh,... nay, c6 phai cac Ong khéo thay
nho nhuw that chanh tri tué khong?

-- Bach Thé Tén, c6 vay.

-- Nay céac Ty-kheo, do sy doan diét cAc mon an 4y, sanh

vat ay c6 thé bi doan diét, (d6i v&i van dé nay), co phai cac
Ong khéo thay nh& nhuw that chanh tri tué khéng?
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12. “Bhikkhus, are you thus free from doubt here: “This
has come to be'?”

— “Yes, venerable sir.”

— “Bhikkhus, are you thus free from doubt here: ‘lts
origination occurs with that as nutriment’?”

— “Yes, venerable sir.”

— “Bhikkhus, are you thus free from doubt here: ‘With the
cessation of that nutriment, what has come to be is subject
to cessation’?”

— “Yes, venerable sir.”

13. “Bhikkhus, has it been seen well by you as it actually
is with proper wisdom thus: “This has come to be’?”

— “Yes, venerable sir.”

— “Bhikkhus, has it been seen well by you as it actually is
with proper wisdom thus: ‘Its origination occurs with that as
nutriment’?”

— “Yes, venerable sir.”

— “Bhikkhus, has it been seen well by you as it actually is

with proper wisdom thus: ‘With the cessation of that
nutriment, what has come to be is subject to cessation’?”




-- Bach Thé Tén, c6 vay.

-- Nay cac Ty-kheo, dbi véi tri kién nay dwoc thanh tinh
nhw vay, dwoc lam cho trong sang nhw vay, néu cac Ong
chép trwdc, 1ay 1am hanh dién, truy ciu, xem la cta minh,
thi nay cac Ty-kheo, cac Ong c6 thé hiéu vi du chiéc be, néi
Phap dwoc gidng day la d& dwa vwot qua, khéng phai dé
nam lay?

-- Bach Thé Tén, khéng.

-- Nhwng nay cac Ty-kheo, dbi véi tri kién nay dwoc
thanh tinh nhw vay, dwoc lam cho trong sang nhw vay, néu
cac Ong khdng chép truwdc, khong lay lam hanh dién, khdng
truy ciu, khdng xem la cla minh, thi nay cac Ty-kheo, céac
Ong c6 thé hiéu vi du cta minh, thi nay cac Ty-kheo, céac
Ong c6 thé hiéu vi du |a ctia minh, thi nay cac Ty-kheo, cac
Ong c6 thé vi du chiéc bé, néi Phap dwoc gidng day la dé
dwa vuot qua, khéng phai dé& ndm lay?

-- Bach Thé Tén, co.

(Thdre an va Duyén khoi)

-- Nay céc Ty-kheo, c6 bén mén an gitp cho an tri cac
loai hiru tinh da sanh hay pho tro cac loai hiru tinh sé sanh.

Thé nao 1a bdn? Poan thuc hodc thd hodc té, thi hai la
xuc thwe, thr ba Ia tw niém thwe, va thi tw 1a thire thwe.

Va nay cac Ty-kheo bén mén an nay, ldy gi 1am nhan
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— “Yes, venerable sir.”

14. “Bhikkhus, purified and bright as this view is, if you
adhere to it, cherish it, treasure it, and treat it as a
possession, would you then understand that the Dhamma
has been taught as similar to a raft, being for the purpose of
crossing over, not for the purpose of grasping?”*°®

— “No, venerable sir.”

— “Bhikkhus, purified and bright as this view is, [261] if
you do not adhere to it, cherish it, treasure it, and treat it as
a possession, would you then understand that the Dhamma
has been taught as similar to a raft, being for the purpose of
crossing over, not for the purpose of grasping?”

— “Yes, venerable sir.”
(NUTRIMENT AND DEPENDENT ORIGINATION)

15. “Bhikkhus, there are these four kinds of nutriment for
the maintenance of beings that already have come to be
and for the support of those about to come to be.

What four? They are: physical food as nutriment, gross or
subtle; contact as the second; mental volition as the third,
and consciousness as the fourth.*”’

16. “Now, bhikkhus, these four kinds of nutriment have




duyén, lay gi lam tap khéi, 1ay gi 1am sanh chadng, lay gi 1am
nguyén nhan?

B&n mén an nay lay &i 1am nhan duyén, 4y ai lam tap
khéi, l1ay &i lam sanh ching, lay ai 1am nguyén nhan. Nay
cac Ty-kheo, &i nay lay gi 1am nhan duyén, lay gi lam tap
kh&i, lay gi 1am sanh chiing, lay gi 1am nguyén nhan?

Ai 13y tho 1am nhan duyén, lay tho lam tap khéi, 13y tho
lam sanh ching, lay tho lam nguyén nhan. Nay cac Ty-
kheo, tho nay 4y gi lam nguyén nhan, 1y gi lam tap khoi,
ldy gi lam sanh ching, 1y gi lam nguy&n nhan?

Tho Iy xGc lam nhan duyén, lay xac l1am tap khéi, lay
xuc lam sanh chadng, 1ay xuc lam nguy@n nhan. Nay cac Ty-
kheo, xtc nay lay gi lam nhan duyén, lay gi lam tap khdi,
l4y gi lam sanh chang, 13y gi lam nguyén nhan?

Xac 14y sau nhap 1am nhan duyén, lay sau nhap lam tap
kh&i, 14y sau nhap lam sanh ching, 14y sau nhap lam
nguyén nhan. Nay cac Ty-kheo, sau nhap nay lay gi lam
nhan duyén, lay gi lam tap khdi, lay gi lam sanh chiing, 1y
gi lam nguyén nhan?

Sau nhap lay danh sac lam nhan duyén, |4y danh séc
lam tap khéi, 18y danh séc lam sanh chang, 14y danh sac
lam nguyén nhan. Nay cac Ty-kheo, danh sac nay |4y gi
lam nhan duyén, 13y gi lam tap khéi, lay gi lam sanh chang,
ldy gi 1am nguyén nhan?

~ Danh sac lay thirc lam nhan duyén, lay thirc 1a tap khai,
lay thirc lam sanh chang, lay thire lam nguyén nhan. Nay
cac Ty-kheo, thirc nay lay gi lam nhéan duyén, lay gi lam tap
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what as their source, what as their origin, from what are they
born and produced?

These four kinds of nutriment have craving as their
source, craving as their origin; they are born and produced
from craving. And this craving has what as its source... ?

Craving has feeling as its source... And this feeling has
what as its source... ?

Feeling has contact as its source... And this contact has
what as its source... ?

Contact has the sixfold base as its source... And this
sixfold base has what as its source... ?

The sixfold base has mentality-materiality as its source...
And this mentality-materiality has what as its source... ?

Mentality-materiality has consciousness as its source...
And this consciousness has what as its source... ?




kh&i, lay gi 1am sanh chiing, lay gi 1am nguyén nhan?

~ Thiee lay hanh lam nhan duyén, lay hanh lam tap khai,
lay hanh lam sanh chdng, lay hanh lam nguyén nhan. Nay
cac Ty-kheo, cac hanh nay lay gi lam nhan duyén, lay gi
lam tap khai, lay gi lam sanh chudng, lay gi lam nguyén
nhan?

Céc hanh lay vo minh lam nhan duyén, lay vo minh lam
tap khoi, lay vd minh lam sanh chung, lay vd6 minh lam
nguyén nhan.

(Duyén theo chiéu thuan)

Nhw vay, nay cac Ty-kheo, vd minh duyén hanh,

hanh duyén thirc,

thirc duy@n danh séc,
danh s&c duyén sau nhap,
sau nhap duyén xuc,

xuc duyén tho,

tho duyén ai,

ai duyén thu,

thu duyén hiru,

Consciousness has formations as its source... And these
formations have what as their source, what as their origin,
from what are they born and produced?

Formations have ignorance as their source, ignorance as
their origin; they are born and produced from ignorance.
(FORWARD EXPOSITION ON ARISING)

17. “So, bhikkhus, with ignorance as condition, formations
[come to be];

with formations as condition, consciousness;

with consciousness as condition, mentality-materiality;
with mentality-materiality as condition, the sixfold base;
with the sixfold base as condition, contact;

with contact as condition, feeling;

with feeling as condition, craving;

with craving as condition, clinging;

with clinging as condition, being;
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hiru duyén sanh,

sanh duyén gia, chét, sau, bi, khd, wu, ndo dwoc hién
hiru.

Nhw vay la sy tap khéi ctia toan bd khd uén nay.

(Duyén theo chiéu nghich)

Trwdc da noi: Sanh duyén gia, chét (Do duyén sanh nén
gia, chet hién khai). Nay cac Ty-kheo, sanh duyén gia, chét
c6 phai khéng? Hay & day (nghia) nhw thé nao?

-- Bach Thé T6n, sanh duyén gia, chét. Nhw vay dbi voi

ching con, (nghia) & day Ia vay: Sanh duyén gia, chét.

-- Trwdc da noi: hivu duyén sanh. Nay cac Ty-kheo, hiru
duyén sanh c6 phai khdong? Hay & day (nghia) nhw thé
nao?

-- Bach Thé Tén, hiru duyén sanh. Nhw vay, déi voi
chung con, (nghia) & day la vay: Hru duyén sanh.

-- Trwde da ndi: Tha duyén hiru. Nay cac Ty-kheo, tha
duyén hiru cé phai khéng? Hay & day (nghia) nhw thé nao?
-- Bach Thé Tén, thd duyén hiu. Nhw vay déi véi ching

con, (nghia) & day la vay: Tha duyén hiru.

-- Trwoc da néi: Ai duyén tha. Nay cac Ty-kheo, ai duyén
thu co6 phai khdng? Hay & day, (nghia) nhw thé nao?

with being as condition, birth;

with birth as condition, ageing and death,
lamentation, pain, grief, and despair come to be.

SOrrow,

Such is the origin of this whole mass of suffering.
(REVERSE ORDER QUESTIONNAIRE ON ARISING)

18. “With birth as condition, ageing and death’: so it was
said. Now, bhikkhus, do ageing and death have birth as
condition or not, or how do you take it in this case?”

“Ageing and death have birth as condition, venerable sir.
Thus we take it in this case: ‘With birth as condition, ageing
and death.”

“With being as condition, birth’: so it was said. Now,
bhikkhus, does birth have being as condition or not, or how
do you take it in this case?”

“Birth has being as condition, [262] venerable sir. Thus we
take it in this case: ‘With being as condition, birth.”

“With clinging as condition, being’: so it was said. Now,
bhikkhus, does being have clinging as condition or not, or
how do you take it in this case?”

“Being has clinging as condition, venerable sir. Thus we
take it in this case: ‘With clinging as condition, being.”

“With craving as condition, clinging’: so it was said. Now,
bhikkhus, does clinging have craving as condition or not, or

14




-- Bach Thé T6n, & duyén th. Nhw vay doi véi ching
con, (nghia) & day la vay: Ai duyén tha.

-- Trwdc da ndi: Tho duyén ai. Nay cac Ty-kheo, tho
duyén ai c6 phai khéng? Hay & day (nghia) nhw thé nao?

-- Bach Thé T6n, tho duyén &i. Nhw vay déi véi ching
con, (nghia) & day la vay: Tho duyén ai.

- Trwéc da noi: Xac duyén tho. Nay cac Ty-kheo, xuc
duyén tho c6 phai khéng? Hay & day (nghia) nhw thé nao?

-- Bach Thé T6n, xtc duyén tho. Nhw vay déi véi ching
con, (nghia) & day la vay: Xuc duyén tho.

-- Trwdc da ndi: Sau nhap duyén xdac. Nay cac Ty-kheo,
sau nhap duyén xuc co phai khong? Hay & day (nghia) nhw
thé nao?

-- Bach Thé Tén, sau nhap duyén xuc. Nhw vay dbi voi

chung con, (nghia) & day la vay: Sau nhap duyén xuc.

-- Trwéc da néi: Danh sac duyén sau nhap. Nay cac Ty-
kheo, danh sac duyén sau nhap co6 phai khong? Hay & day
(nghia) nhw thé nao?

-- Bach Thé Tén, danh sac duyén sau nhap. Nhw vay dbi
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how do you take it in this case?”

“Clinging has craving as condition, venerable sir. Thus we
take it in this case: ‘With craving as condition, clinging.”

“With feeling as condition, craving’: so it was said. Now,
bhikkhus, does craving have feeling as condition or not, or
how do you take it in this case?”

“Craving has feeling as condition, venerable sir. Thus we
take it in this case: ‘With feeling as condition, craving.”

“With contact as condition, feeling’: so it was said. Now,
bhikkhus, does feeling have contact as condition or not, or
how do you take it in this case?”

“Feeling has contact as condition, venerable sir. Thus we
take it in this case: ‘With contact as condition, feeling.”

“With the sixfold base as condition, contact’: so it was
said. Now, bhikkhus, does contact have the sixfold base as
condition or not, or how do you take it in this case?”

“Contact has the sixfold base as condition, venerable sir.
Thus we take it in this case: ‘With the sixfold base as
condition, contact.”

“With mentality-materiality as condition, the sixfold base’
so it was said. Now, bhikkhus, does the sixfold base have
mentality-materiality as condition or not, or how do you take
it in this case?”

“The sixfold base has mentality-materiality as condition,




v&i chung con, (nghia) & day la vay: Danh sac duyén sau
nhap.

-- Trwdc da noi: Thire duyén danh sac. Nay cac Ty-kheo,
thire duyén danh sac c6 phai khong? Hay ¢ day (nghia)
nhw thé nao?

-- Bach Thé T6n, thirc duyén danh sac. Nhw vay doi voi
chung con, (nghia) & day la vay: Thirc duyén danh sac.

-- Trwdc da ndi: Hanh duyén thtee. Nay cac Ty-kheo,
hanh duyén thirc c6 phai khéng? Hay & day (nghia) nhw thé
nao?

-- Bach Thé Tén, hanh duyén thirc. Nhw vay, dbi voi

chung con, (nghia) & day la vay: Hanh duyén thirc.

-- Trwéc da ndi: V6 minh duyén hanh. Nay cac Ty-kheo,
v6 minh duyén hanh c6 phai khdng? Hay ¢ day (nghia) nhw
thé nao?

-- Bach Thé Tén, vé minh duyén hanh. Nhw vay déi voi
chung con (nghia) & day la vay: V6 minh duyén hanh.
(Tém lwoc vé Duyén)

-- Lanh thay, nay céac Ty-kheo! Cac Ong néi nhu vay va
Ta cling n6i nhw vay:

venerable sir. Thus we take it in this case: ‘With mentality-
materiality as condition, the sixfold base.”

“With consciousness as condition, mentality-materiality’:
so it was said. Now, bhikkhus, does mentality-materiality
have consciousness as condition or not, or how do you take
it in this case?”

“Mentality-materiality has consciousness as condition,
venerable sir. Thus we take it in this case: ‘With
consciousness as condition, mentality-materiality.™

“With formations as condition, consciousness’: so it was
said. Now, bhikkhus, does consciousness have formations
as condition or not, or how do you take it in this case?”

“Consciousness has formations as condition, venerable
sir. Thus we take it in this case: ‘With formations as
condition, consciousness.”

“With ignorance as condition, formations’: so it was said.
Now, bhikkhus, do formations have ignorance as condition
or not, or how do you take it in this case?”

“‘Formations have ignorance as condition, venerable sir.
Thus we take it in this case: ‘With ignorance as condition,
formations.”

(RECAPITULATION ON ARISING)

19. “Good, bhikkhus. So you say thus, and | also say thus:
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"Cai nay c6 nén cai kia c6, cai nay sanh nén cai kia
sanh",

nhw vé minh duyén hanh,

hanh duyén thirc,

thirc duyén danh séc,
danh s&c duy&n sau nhap,
sau nhap duyén xuc,

xuc duyén tho,

tho duyén ai,

ai duyén thu,

thua duyén hiru,

hiru duyén sanh,

sanh duyén gia, chét, sau, bi, khd, wu, ndo cung sanh
khoi.

Nhuw vay, 1a s tap khéi cha toan bd khd uén nay.
(Diét theo chiéu thuan)

Do v6 minh doan diét, xa ly mét cach hoan toan nén cac
hanh diét.
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of this, that arises.

‘When this exists4,0;chat comes to be; [263] with the arising

That is, with ignorance as condition, formations [come to
be];

with formations as condition, consciousness;

with consciousness as condition, mentality-materiality;
with mentality-materiality as condition, the sixfold base;
with the sixfold base as condition, contact;

with contact as condition, feeling;

with feeling as condition, craving;

with craving as condition, clinging;

with clinging as condition, being;

with being as condition, birth;

with birth as condition, aging and death,
lamentation, pain, grief, and despair come to be.

SOrrow,

Such is the origin of this whole mass of suffering.
(FORWARD EXPOSITION ON CESSATION)

20. “But with the remainderless fading away and cessation
of ignorance comes cessation of formations;




Do cac hanh diét nén thire diét.

Do thic diét nén danh sac diét.

Do danh sac diét nén sau nhap diét.

Do sau nhap diét nén xuc diét.

Do xuc diét nén tho diét.
Do tho diét nén ai diét.

Do ai diét nén thu diét.

Do thu diét nén hiru diét.
Do hiru diét nén sanh diét.

Do sanh diét nén gia, chét, sau, bi, khd, wu, ndo déu diét.

Nhw vay la sy doan diét ctia toan bd khd uan nay.
(Diét theo chiéu nghich)
Trwéc da noi: Do sanh diét nén gia, chét diét. Nay céac

Ty-kheo, do sanh diét nén gia, chét diét c6 phai khéng? Hay
¢ day (nghia) nhw thé nao?
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with the cessation of formations, cessation of

CONSCIOUSNESS;

with the cessation of consciousness, cessation of

mentality-materiality;

with the cessation of mentality-materiality, cessation of the
sixfold base;

with the cessation of the sixfold base, cessation of
contact;

with the cessation of contact, cessation of feeling;
with the cessation of feeling, cessation of craving;
with the cessation of craving, cessation of clinging;
with the cessation of clinging, cessation of being;
with the cessation of being, cessation of birth;

with the cessation of birth, ageing and death, sorrow,
lamentation, pain, grief, and despair cease.

Such is the cessation of this whole mass of suffering.
(REVERSE ORDER QUESTIONNAIRE ON CESSATION)
21. “With the cessation of birth, cessation of ageing and

death’: so it was said. Now, bhikkhus, do ageing and death
cease with the cessation of birth or not, or how do you take




_-- Bach Thé Ton, do sanh diét nén gia, chét diét. Nhw vay
doi voi chang con (nghia) & day la vay: Do sanh diét nén
gia, chét diét.

-- Trwéc da noi: Do hiru diét nén sanh diét. Nay cac Ty-
kheo, do hiru diét nén sanh diét cé phai khéng? Hay & day
(nghia) nhw thé nao?

-- Bach Thé T6n, do hiru diét nén sanh diét. Nhw vay déi
v&i chang con (nghia) & day la vay: Do hiru diét nén sanh
diét.

-- Trwéc da noi: Do tha diét nén hiru diét. Nay cac Ty-
kheo, do thu diét nén hiru diét c6 phai khéng? Hay & day
(nghia) nhw thé nao?

-- Bach Thé Tén, do tha diét nén hiru diét. Nhw vay dbi
v&i chang con, (nghia) & day la vay: Do thu diét nén hiru
diét.

-- Trwdc da néi: Do ai diét nén thu diét. Nay cac Ty-kheo,
do ai diét nén thu diét cé phai khéng? Hay & day (nghia)
nhw thé nao?

-- Bach Thé T6n, do i diét nén tha diét. Nhw vay déi voi
chung con, (nghia) & day la vay: Do ai diét nén thu diét.

-- Trwdc da néi: Do tho diét nén ai diét. Nay cac Ty-kheo,
do tho diét nén ai diét cé phai khéng? Hay & day (nghia)
nhw thé nao?

-- Bach Thé T6n, do tho diét nén &i diét. Nhw vay déi voi
chung con (nghia) & day la vay: Do tho diét nén ai diét.

-- Trwdc da noi: Do xuc diét nén tho diét. Nay cac Ty-

it in this case?”

“‘Ageing and death cease with the cessation of birth,
venerable sir. Thus we take it in this case: ‘With the
cessation of birth, cessation of ageing and death.

mMm

“With the cessation of being, cessation of birth’...

‘With the cessation of clinging, cessation of being’...

‘With the cessation of craving, cessation of clinging’...

‘With the cessation of feeling, cessation of craving’...

‘With the cessation of contact, cessation of feeling’ [264]...
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kheo, do xuc diét nén tho diét c6 phai khong? Hay & day
(nghia) nhw thé nao?

-- Bach Thé T6n, do xdc diét nén tho diét. Nhw vay dbi
v&i chung con, (nghia) & day la vay: Do xuc diét nén tho
diét.

-- Trwédc da noi: Do sau nhap diét nén xdac diét. Nay cac
Ty-kheo, do sau nhap diét nén xuc diét cé phai khéng? Hay
& day (nghta) nhw thé nao?

-- Bach Thé Tén, do sau nhap diét nén xtc diét. Nhw vay
dbéi véi chung con (nghia) & day 1a vay: Do sau nhap diét
nén xuc diét.

-- Trwéc da néi: Do danh sac diét nén sau nhap diét. Nay
cac Ty-kheo, do danh sc diét nén sau nhap diét c6 phai
khéng? Hay & day (nghia) nhw thé nao?

-- Bach Thé Tén, do danh sac diét nén sau nhap diét.
Nhw vay dbi v&i ching con (nghia) & day la vay: Do danh
sac diét nén sau nhap diét.

-- Trwde da noi: Do thire diét nén danh sac diét. Nay cac
Ty-kheo, do thirc diét nén danh séc diét c6 phai khéng? Hay
& day (nghia) nhw thé nao?

-- Bach Thé Tén, do thirc diét nén danh sac diét. Nhw vay
dbéi v&i chung con, (nghia) & day la vay: Do thic diét nén
danh sac diét.

-- Trwéc da noi: Do hanh diét nén thirc diét. Nay cac Ty-
kheo, do hanh diét nén thirc diét c6 phai khéng? Hay & day
(nghia) nhw thé nao?

-- Bach Thé T6n, do hanh diét nén thrc diét. Nhw vay dbi
v&i chung con (nghia) & day la vay: Do hanh diét nén thirc
diét.
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'With the cessation of the sixfold base, cessation of
contact’...

‘With the cessation of mentality-materiality, cessation of
the sixfold base’...

‘With the cessation of consciousness, cessation of

mentality-materiality’...

‘With the cessation of cessation of

consciousness’...

formations,




-- Trwée da noi: Do v6 minh diét nén hanh diét. Nay cac
Ty-kheo, do v6 minh diét nén hanh diét co phai khdng? Hay
¢ day (nghia) nhw thé nao?

_-- Bach Thé T6én, do vo minh diét nén hanh diét. Nhw vay
doi véi chang con, (nghia) & day la vay: Do v minh diét
nén hanh diét.

(Tém lworc vé Diét)

- Lanh thay, nay cac Ty-kheo! Cac Ong néi nhw vay va
Ta cling néi nhw vay:

"Cai nay khdng co nén cai kia khéng c0, cai nay diét nén
cai kia diét",

nhw vé minh diét nén hanh diét,

hanh diét nén thirc diét,

thire diét nén danh sac diét,

danh s&c diét nén sau nhap diét,

sau nhap diét nén xac diét,
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‘With the cessation of ignorance, cessation of formations’:
so it was said. Now, bhikkhus, do formations cease with the
cessation of ignorance or not, or how do you take it in this
case?’

“Formations cease with the cessation of ignorance,
venerable sir. Thus we take it in this case: ‘With the
cessation of ignorance, cessation of formations.”

(RECAPITULATION ON CESSATION)

22. “Good, bhikkhus. So you say thus, and | also say thus:

‘When this does not exist, that does not come to be; with
the cessation of this, that ceases.’

That is, with the cessation of ignorance comes cessation
of formations;
cessation  of

with the cessation of

CONSCIOUSNESS;

formations,

with the cessation of consciousness, cessation of

mentality-materiality;

with the cessation of mentality-materiality, cessation of the
sixfold base;

with the cessation of the sixfold base, cessation of
contact;




xuc diét nén tho diét,
tho diét nén ai diét,

ai diét nén thu diét,

thu diét nén hiru diét,
hiru diét nén sanh diét,

sanh diét nén gia, chét, sau, bi, khd, wu néo diét.

Nhw vay la sy doan diét ctia toan bd khd uan nay.

(Tri kién vé nga)

Nay cac Ty-kheo, cac Ong nén biét nhw vay, thdy nhw
vay, c0 con chay theo th&i qua khir, va suy nghi: "Ta c6 mat
trong th&i qua khir hay khéng c6 mat trong thdi qua khar?

Ta c6 mat trong thdi qua khir nhw thé nao? Ta c6 mét
trong thdi qua khir, hinh voc nhw thé nao? Trwéc kia ta 1a gi
va ta c6 méat nhw thé nao trong thdi qua khi'?

-- Thwa khoéng, bach Thé Tén.

-- Nay cac Ty-kheo, cac Ong biét nhuw vay, thay nhw vay,
cO con chay theo th&i vi lai, va suy nghi: "Ta sé& c6é mat trong
thoi vi lai hay ta sé khdng co mat trong thoi vi lai?

Ta sé& c6 mat trong thoi vi lai nhw thé nao? Ta sé c6 mat
trong thoi vi lai, hinh voc nhw thé nao? Trudc kia la gi va ta
s& c6 mat nhw thé nao trong thoi vi lai"?

with the cessation of contact, cessation of feeling;
with the cessation of feeling, cessation of craving;
with the cessation of craving, cessation of clinging;
with the cessation of clinging, cessation of being;
with the cessation of being, cessation of birth;

with the cessation of birth, ageing and death, sorrow,
lamentation, pain, grief, and despair cease.

Such is the cessation of this whole mass of suffering.

(PERSONAL KNOWLEDGE)

23. “Bhikkhus, knowing and seeing in this way, [265]
would you run back to the past thus: ‘Were we in the past?
Were we not in the past?

What were we in the past? How were we in the past?
Having been what, what did we become in the past?’?”

— “No, venerable sir.”

— “Knowing and seeing in this way, would you run
forward to the future thus: ‘Shall we be in the future? Shall
we not be in the future?

What shall we be in the future? How shall we be in the
future? Having been what, what shall we become in the
future?’?”
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-- Thwa khéng, bach Thé Tén.

-- Nay cac Ty-kheo, cac Ong biét nhw vay, thay nhw vay,
cac Ong co6 nghi ngd gi vé minh trong thdi hién tai: "Ta co
mat hay ta khéng c6 méat. Ta c6 mat nhw thé nao? Ta c6
mat, hinh véc nhw thé nao? Hivu tinh nay t dau dén? va
réi n6 sé di dau"?

-- Thwa khong, bach Thé Tén.
-- Nay cac Ty-kheo, cac Ong biét nhw vay, thay nhw vay,

cac Ong c6 ndi nhw sau: "Bac bao Sw dwoc chung ta ton
trong. Chang ta ndi vi chang ta ton trong bac bao Su"?

-- Thwa khéng, bach Thé Tén.

-- Nay cac Ty-kheo, cac Ong biét nhw vay, thay nhw vay,
cac Ong ¢ noéi nhw sau: "Mét Sa-mdn ndi véi chang tdi nhw
vay, cac Sa-mén khac ciing néi nhw vay, va con chang toi
khéng c6 noi nhw vay"?

-- Thwa khéng, bach Thé Tén.

-- Nay cac Ty-kheo, cac Ong biét nhw vay, thay nhw vay,
cac Ong co tim mét vi Pao Sw khac khoéng?

-- Thwa khoéng, bach Thé Tén.

-- Nay cac Ty-kheo, cac Ong blet nhw vay, thay nhw vay,
cac Ong c6 trd lui lai cac gi¢i cam, te tyw dan trang cla céc
tuc tr Sa-mén, Ba-la-mén va nghi rang chdng la can ban
khéng?
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— “No, venerable sir.”

— “Knowing and seeing in this way, would you now be
inwardly perplexed about the present thus: ‘Am |? Am | not?
What am 1? How am |I? Where has this being come from?
Where will it go?’?”

— “No, venerable sir.”

24. “Bhikkhus, knowing and seeing in this way, would you
speak thus: “The Teacher is respected by us. We speak as
we do out of respect for the Teacher?”

— “No, venerable sir.”

— “Knowing and seeing in this way, would you speak
thus: ‘The Recluse says this, and we speak thus at the
bidding of the Recluse’?”*%

— “No, venerable sir.”

“‘Knowing and seeing
acknowledge another teacher?”

in this way, would you

— “No, venerable sir.”

— “Knowing and seeing in this way, would you return to
the observances, tumultuous debates, and auspicious signs
of ordinary recluses and brahmins, taking them as the core
[of the holy life]?”




-- Thwa khéng, bach Thé Tén.

_ -- Nay cac Ty-kheo, c6 phai cac Ong chi néi nhirng gi cac
Ong tw biét, tw thay, tw y thirc dwoc?

-- Thwa vang, bach Thé Tén.

-- Lanh thay, nay cac Ty-kheo! Nay cac Ty-kheo, cac Ong
da dwoc Ta gidi thieu Chanh Phap, Phap nay thiét thuc,
hién tai, khéng c6 thoi gian, dén dé ma thay, c6 kha nang
hwéng thwong, dwoc nguodi tri tw than giac hiéu. Nay céac
Ty-kheo, Phap nay thiét thwc, hién tai, khéng cé thdi gian,
dén dé ma thay, c6 kha nang hwdng thwong, duwgc ngudi tri
tw than giac hiéu. Tat cd nhirng gi da noi 1a do duyén nay
ma noi.

(Vong luan héi: tir sanh dén trwéng thanh)

Nay cac Ty-kheo, c6 ba sy hoa hop ma moét bao thai
thanh hinh:

& day, cha me c6 giao hgp va nguwdi me khdng trong thoi

c6 thé thu thai, va hwong am (gandhabba) khong hién tién,
nhw vay bao thai khéng thé thanh hinh.

O day, cha va me co giao hop, va ngudi me trong thoi co
thé thu thai, nhing hwong am (gandhabba) khdng hién tién,
nhw vay bao thai khéng thé thanh hinh.

Va nay cac Ty-kheo, khi nao cha me cé giao hop, va

— “No, venerable sir.”

— “Do you speak only of what you have known, seen, and
understood for yourselves?”

— “Yes, venerable sir.”

25. “Good, bhikkhus. So you have been guided by me
with this Dhamma, which is visible here and now,
immediately effective, inviting inspection, onward leading, to
be experienced by the wise for themselves. For it was with
reference to this that it has been said: ‘Bhikkhus, this
Dhamma is visible here and now, immediately effective,
inviting inspection, onward leading, to be experienced by the
wise for themselves.’

(THE ROUND OF EXISTENCE: CONCEPTION TO
MATURITY)

26. “Bhikkhus, the descent of the embryo takes place
through the union of three things.**

Here, there is the union of the mother and father, but the
mother is not in season, and the gandhabba*! is not
present — in this case no [266] descent of an embryo takes
place.

Here, there is the union of the mother and father, and the
mother is in season, but the gandhabba is not present — in
this case too no descent of the embryo takes place.

But when there is the union of the mother and father, and
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ngwdi me trong thoi c6 thé thu thai, va hvong am c6 hién
tien; c6 ba sy hoa hop nhw vay, thi bao thai méi thanh hinh.

RO6i nay cac Ty- kheo, ngwdi me trong chin hay mudi
thang mang bao thai ay, v&i s lo au Ién dbi véi ganh nang
ay. Roi nay cac Ty-kheo, sau chin hay muoi thang, nguoi
me sinh dé véi sw lo au Ién dbi voi ganh nang ay. Khi da
sinh, ngw®i me nudi hai nhi &y v&i mau cta minh. Nay cac
Ty-kheo, trong ludt cia bac Thanh, sira cua ba me dwoc
xem la mau.

Nay céc Ty-kheo, dira tré &y, sau khi I&n 1én, sau khi cac
can da thuan thuc, choi véi nhitng trd choi danh cho cac
dlra tré, nhw v&i cai cay nhd, choi khan, choi nhay 16n
nhao, choi chong chéng, choi véi d6 dong bang 14, choi xe
con, choi cung nho.

Nay cac Ty-kheo, dra tré sau khi I&n 1én, sau khi cac can
do mat nhan thirc, dwoc thuan thuc, tho huwéng day dd ndm
mén duc lac; cac sdc do mat nhan thire, sac nay kha ai, kha
hy, kha lac, kha y, kich thich long duc, hdp dan; cac tiéng do
tai nhan thiec... Cac hwong do mii nhan thirc... Cac vi do
lw®i nhan thire... Cac xuc do than cam xdc; cac xuc nay kha
ai, kha hy, kha lac, kha y, kich thich Iong duc.

(Tiép tuc luan hoi)

Khi thay sac bang mat, ngwoi do tham ai dbi voi séc dep,
nguwdi dé ghét bé dbi véi sac xau,

nguwdi do sbng niém khong an tra trén than, véi mot tam
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the mother is in season, and the gandhabba is present,
through the union of these three things the descent of the
embryo takes place.

27. “The mother then carries the embryo in her womb for
nine or ten months with much anxiety, as a heavy burden.
Then, at the end of nine or ten months, the mother gives
birth with much anxiety, as a heavy burden. Then, when the
child is born, she nourishes it with her own blood; for the
mother’s breast-milk is called blood in the Noble One’s
Discipline.

28. “When he grows up and his faculties mature, the child
plays at such games as toy ploughs, tipcat, somersaults, toy
windmills, toy measures, toy cars, and a toy bow and arrow.

29. “When he grows up and his faculties mature [still
further], the youth enjoys himself provided and endowed
with the five cords of sensual pleasure, with forms
cognizable by the eye... sounds cognizable by the ear...
odours cognizable by the nose... flavours cognizable by the
tongue... tangibles cognizable by the body that are wished
for, desired, agreeable and likeable, connected with sensual
desire, and provocative of lust.

(THE CONTINUATION OF THE ROUND)

30. “On seeing a form with the eye, he lusts after it if it is
pleasing; he dislikes it if it is unpleasing.

He abides with mindfulness of the body unestablished,




nho mon. Nguwoi dé khdng nhw that tué tri tam giai thoat, tué
giai thoat, chinh nhd ching ma cac ac bat thién phap cuaa
nguwoi dé dwoc trie diét, khong co dw tan.

Nhuw vay, dbi dién v(yi’thén, SO (thyén, ,ngr)ich) c6 cam tho
nao khai Ién: lac tho, kho tho, hay bat kho bat lac tho, nguoi
do tuy hy, hoan nghénh, tham trwéec tho ay.

Vi tiy hy, hoan nghénh, tham trwdc cam tho &y, nén duc
sanh hy, cé tam duc hy doi v&i nhirng cam tho ay nén duc
hy sanh.

C6 tam duc hy dbi véi nhirvng cdm tho Ay, tiee 1a chap tha.
Do duyén tha nén hiru sanh; do duyén hiru nén sanh
sinh khéi;

do duyén sanh nén gia, chét, sau, bi, khd, wu, ndo, sanh.

Nhuw vay |a sy tap khéi ctia toan bd khd uan nay.

Khi ngwdi dé nghe tiéng véi tai... khi ngudi do ngwi
hwong v&i mii... khi nguwdi d6 ném vi véi lwdi... khi nguoi
doé cam xuc voi than... khi nguwdi dé nhan thic phap voiy,
ngudi do tham ai dbi vai phap tét, ghét bé dbi véi phap xau.

Ngui dé séng niém khdng an tra trén than, véi mét tam
nhé mon. Nguwdi dé khéong nhw that tué tri dén tam giai
thoat, tué giai thoat, chinh nhd ching ma cac ac, béat thién
phap cua ngudi do duwoc trir diét, khdng con duw tan.

with a limited mind, and he does not understand as it
actually is the deliverance of mind and deliverance by
wisdom wherein those evil unwholesome states cease
without remainder.

Engaged as he is in favouring and opposing, whatever
feeling he feels — whether pleasant or painful or neither-
painful-nor-pleasant — he delights in that feeling, welcomes
it, and remains holding to it.**2

As he does so, delight arises in him. Now delight in
feelings is clinging.

With his clinging as condition, being [comes to be];

with being as condition, birth;

with birth as condition, ageing and death,
lamentation, pain, grief, and despair come to be.

SOrrow,

Such is the origin of this whole mass of suffering.

“On hearing a sound with the ear... On smelling an odour
with the nose... On tasting a flavour with the tongue... On
touching a tangible with the body... On cognizing a mind-
object with the mind, [267]
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Nhw vay, dbéi dién véi than, so (thuéan, nghich), c6 cam
tho nao khai 1én: lac tho, khé tho, hay bat khd bat lac tho.
Nguwdi do6 tuy hy, hoan nghénh, tham trwéc cam tho ay. Vi
nguoi do tuy hy, hoan nghénh, tham trwdc cdm tho ay nén
duc hy sanh. C6 tam duc hy déi véi nhirtng cdm tho Ay, tirc
la chap tha. Do duyén tha nén hiru sanh; do duyé&n hiru nén
sanh sinh khéi; do duyén sanh nén gia, chét, sau, bi, khd,
wu, ndo sanh. Nhw vay la sy tap khéi cia toan bd khd uan
nay.

(Boan tan luan héi: Sw tu tap)

O doi, nay cac Ty-kheo, Nhw Lai xuét hién & doi 1a bac
A-la-han, Chanh Bién Tri, Minh Hanh Tuac, Thién Thé, Thé
Gian Giai, V6 Thuwong Si, Diéu Ngw Trwong Phu, Thién
Nhan Sw, Phat, Thé Tén.

Nhw Lai sau khi tw chirng ngd véi thwong tri, thé gioi nay
véi Thién gidi, Ma gi¢i, Pham thién gidi, gdm ca thé gioi
nay véi Sa-mon, Ba-la-mén, Thién, Nhan, lai tuyén thuyét
diéu Nhw Lai da chirng ngd.

Nhuw Lai thuyét phap, so thién, trung thién, hau thién, day
d van nghia. Nhw Lai truyén day pham hanh hoan toan day
du, thanh tinh.

Ngucyl gia trwdng hay con vi gia trwdng, hay mét nguoi
sanh ¢ giai cap (ha tién) nao nghe Phap ay. Sau khi nghe
Phap, ngwdi ay sanh long kinh ngwdng Nhw Lai. Khi co
long tin ngwong, vi ay suy nght: "Doi séng gia dinh day
nhirng trién phwoc, con dwéng day nhirng bui doi.

boi sbng xuét gia phong khoang nhw hw khéng. That rat
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he lusts after it if it is pleasing; he dislikes it if it is
unpleasing... Now delight in feelings is clinging. With his
clinging as condition, being [comes to be]; with being as
condition, birth; with birth as condition, ageing and death,
sorrow, lamentation, pain, grief, and despair come to be.
Such is the origin of this whole mass of suffering.

(THE ENDING OF THE ROUND: THE GRADUAL
TRAINING)

31-38. “Here, bhikkhus, a Tathagata appears in the
world, accomplished, fully enlightened... (as Sutta 27,
8811-18) [268—69]... he purifies his mind from doubt. [270]




kho cho mét ngudi sdng & gia dinh c6 thé song theo pham
hanh hoan toan day du, hoan toan thanh tinh, trang bach
nhw voé Oc.

Vay ta nén cao bo rau toc, dap 4o ca-sa, xuét gia, tw bo
gia dinh, séng khong gia dinh". Sau mét thei gian, nguoi ay
bd tai san nhé hay b tai san lon, bo ba con quyén thuge
nho hay ba con quyén thudc Ion, cao bo réu tdc, dap 4o ca-
sa, Xuat gia, tr bd gia dinh, séng khéng gia dinh.

Khi da xuat gia nhw vay, vi dy séng thanh twu hoc phap
chanh hanh, tir bé sat sanh, tranh xa séat sanh, bé trwong,
bd kiém, biét tam quy, cé long tr, sébng thwong x6t dén
hanh phuc tat ca chiing sanh va loai hiru tinh.

Vi ay tr bd lay cta khéng cho, chi 1y nhirng vat da cho,
chi mong nhirng vat da cho, sdng thanh tinh, khéng c6é trém
cap, tr bd ta hanh, sbng theo pham hanh, séng hanh vién
ly, tr bé dam duc hén ha.

T bé ndi ldo, néi nhirng 1&i chan that, y chi trén sy that,
chac chan, dang tin cay, khéng lwong gat, khdng phan lai
déi voi doi, tr bd ndi hai lwdi, tranh xa ndi hai lwdi,

nghe diéu gi & chd nay, khong dén chd kia noi dé sanh
chia r& & nhirng ngudi nay, nghe diéu gi & chd kia, khéng
dén néi v&i nhitng nguwdi nay dé sanh chia ré & nhirng
nguwoi kia.

Nhw vay, vi dy sdng hoa hop nhitng ké ly gian, khuyén
khich nhirng ké hoa hgp, hoan hy trong hoa hop, thoai mai
trong hoa hop, han hoan trong hoa hop, néi nhirng 1&i dwa
dén hoa hop,

tr bd 101 néi ddc ac, tranh xa [0 néi doc ac, néi nhirng 10
noi khong 16i 1am, dep tai, dé thwong, thdng cadm dén tam,
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tao nh&, dep long nhiéu nguoi, tlr bd 167 n6i phu phiém,
tranh xa I&1 n6i phu phiém,

noi dung thoi, ndi nhirvng I&i chan that, noi nhirng 16 co y
nghia, néi nhirng 16 vé Chanh Phap, néi nhirng l&i vé Luat,
noi nhirng l&i dang dwoc gin gitk, nhirng &1 hop thoi, thuan
ly, c6 mach lac hé théng, c6 ich loi.

Vi &y tr bd 1am hai dén céc hét giébng va céac loai cay cd,
dung moét ngay mét bira, khébng an ban dém, tr bé an phi
thei, tv bd di xem mua, hat, nhac, trinh dién, tr bd trang
strc bang vong hoa, hwong liéu, dau thom va cac thoi
trang, tr bd dung giwdng cao va giwong 1én,

tr bd nhan vang bac, tr bd nhan cac hat sbng, tr bd
nhan thit sbng, tr bé nhan dan ba, con gai, tvr bd nhan né
ty, gai va trai, tr bd nhan ctru va dé, tir bd nhan gia cam va
heo, tr bd nhan voi, bo, ngwa va ngwa céi,

t» bd nhan ruéng nwong va dat dai, tir bd nhan nguwoi
moi gidi hoac tw minh lam méi gi®i, tir bé budn ban, tr bd
cac sw gian lan bang can,

tién bac, do lwdng, tr bd cac ta hanh nhw héi 1, gian tra,
Ira ddo, tir bd lam thwong tdn, sat hai, cau thic, bic doat,
trdm cap, cudp pha.

Vi &y biét du v&i thm y dé che than, véi dd an khét thuc
dé nudi bung, di tai chd nao ciing mang theo (y va binh bat).
Vi nhw con chim bay dén ché nao ciing mang theo hai canh;

cling vay, Ty-kheo biét du v&i tAm y dé che than, véi d6
an khat thwe dé nuéi bung, di tai chd nao ciing mang theo (y
va binh bat). Vi &y nhd thanh twu Thanh gi¢i udn nay nén
hwéng dworc lac tho, ndi tam khong 16i 1am.
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Khi mat thdy séc, vi 4y khdng nam gilr twéng chung,
khéng nam gilr twéng rieng. Nhirng nguyén nhan gi khién
con méat khéng dwoc ché ngw, khién tham a&i, wu, bi, cac ac,
bat thién phap khdi 1én; vi ay ty ché ngy nguyén nhan ay,
hé tri con mét, thire hanh sy ho tri con mat.

Khi tai nghe tiéng... mii nglri hwong... lw®i ném vi... than
cdm Xxac... ¥ nhan th&rc cac phap; vi 4y khdng nam gil
twéng chung, khéng nam gil twéng riéng.

Nhing nguyén nhan gi khién y can khéng dwoc ché nguw,
khién tham &i, wu, bi, cac ac, bét thién phap khéi 1én; vi &y
ché ngw nguyén nhan ay, ho tri y can, thwe hanh sy ho tri y
can. Vi 4y nho sy hd tri cao quy cac can dy, nén huéng lac
tho, ndi tam khéng 16i 1am.

Vi Ay khi di t&i, khi di lui déu tinh giac, khi nhin thang, khi
nhin quanh déu tinh giac, khi co tay, khi dudi tay déu tinh
giac, khi mang y keép, binh bat, thwong y déu tinh giac, khi
an uong nhai, nubt déu tinh giac, khi di dai tiéu tién, tiéu
tién déu tinh giac, khi di, ding, ngdi, ndm, thikc, ndi, im lang
déu tinh giac.

Vi &y vé&i sy thanh twu Thanh gi¢i uan nay, véi sw thanh
twu Thanh hd tri can nay, va v&i Thanh chanh niém tinh
giac nay, lwa moét chd thanh véng, tich mich nhw khu rirng,
gdc cay, khe nui, hang da, bai tha ma, lum cay, ngoai troi,
déng rom.

Sau khi di khat thuc vé va an xong, vi &y ngoi kiét-gia,
lwng thang, tai chd néi trén, va an trd chanh niém trwdc mat.

Vi ay tlr b6 tham ai & doi, song voi tam thoat ly tham i,

g6t rira tdm hét tham é’.i. ]
T bé san han, vi ay song v&i tam khoéng san han, long
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tr man thuwong xot tit ca ching hivu tinh, got rira, tam hét
san han.

Tw bé hon trAm thuy mién, vi 4y sdng thoat ly hén trdm
thuy mién, vé&i tdm twédng hwéng vé anh sang, chanh niém
tinh giac, got rira tam hét hén tram thuy mién.

Tw bd trao ctv hdi quéa, vi &y séng khéng trao clr, ndi tam
trAm ang, got rira tam hét trao ctr, hdi tiéc.

Tw bd nghi ngd, vi ay sbng thoat khdi nghi ng®, khdng
phan van luwéng lw, got riva tam hét nghi nge dbi véi thién
phap.

Sau khi tir bo nam trien cai lam 6 nhiém tam, lam cho yéu
Ot tri tué, vi ay ly duc, ly phap bat thién, chirng va tra Thién
thr nhat, mot trang thai hy lac do ly duc sanh, c6 tam c6 ti.

Lai nira, nay cac Ty-kheo, Ty-kheo diét tam va ttv, chirng
va tru Thién thir hai, mét trang,théi hy lac do dinh sanh,
khong tam, khong t, ndi tinh nhat tam.

Lai nlra, ndy cac Ty-kheo, Ty-kheo ly hy trd xa, chanh
niém tinh giac, than cam giac sw lac tho ma cac bac Thanh
goi 1a "xa niém lac trg", chirng va tra Thién thir ba.

Lai nira, nay cac Ty-kheo, vi Ty-kheo xa lac xa khd, diét
hy wu da cdm tho trwdc, chirng va trd Thién thir tw, khéng
khé khéng lac, xa niém thanh tinh.

(Poan tan luan héi: Giai thoat rét réo)

Khi vi &y thay séc bang mat, vi &y khéng tham ai dbi voi

39. “Having thus abandoned these five hindrances,
imperfections of the mind that weaken wisdom, quite
secluded from sensual pleasures, secluded from
unwholesome states, he enters upon and abides in the first
jhana...

With the stilling of applied and sustained thought, he

enters upon and abides in the second jhana...

With the fading away as well of rapture... he enters upon
and abides in the third jhana...

With the abandoning of pleasure and pain... he enters
upon and abides in the fourth jhana... which has neither-
pain-nor-pleasure and purity of mindfulness due to
equanimity.

(THE ENDING OF THE ROUND: FULL CESSATION)

40. “On seeing a form with the eye, he does not lust after
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sac dep, khong ghét bé dbi voi sac xau, vi dy sbéng an tru
niém trén than, vai tdm vo luvong.

Vi &y nhw that tué tri tam giai thoat, tué giai thoat, chinh
nh& ching ma cac ac bét thién phap cla vi dy dwoc triv
diét, khéng co dw tan.

Nhw vay tr bo (thuan nghich), co cam tho nao khdi 1én:
lac tho, kho tho, hay bat kho bat lac tho; vi ay khong tuy hy,
khéng hoan nghénh, khéng tham trwdc tho ay.

Vi vi ay khong tay hy, khdng hoan nghenh khéng tham
trwde tho ay, néu co duc hy nao dbi v&i cac cam tho, duc hy
ay duoc trir diét.

Do duc hy cta vj 4y diét nén thi diét.

Do thu diét nén hiru diét.

Do hiru diét nén sanh diét.

Do sanh diét nén gia, chét, sau, bi, khd, wu, ndo diét.

Nhuw vay |a sy doan diét ctia toan bd khd uan nay.

Khi vi ay nghe tiéng bang tai...

khi vi ngtri hwong bang mii..

Khi vi ay ném v bang lwoi...

Khi vi &y cam xuc bang than...

Khi vi &y nhan thirc phap bang y, Vi &y khéng tham ai déi
v&i phéap tét, khéng ghét bd dbi véi phap xau.

Vi &y sbng an trd niém trén than, véi tam vo lwong. Vi dy
nhw that tué tri tdm giai thoat, tué giai thoat. Chinh nho
ching ma cac ac, béat thién phap cla vi ay dwoc trir diét,
khéng co duv tan.
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it if it is pleasing; he does not dislike it if it is unpleasing. He
abides with mindfulness of the body established, with an
Immeasurable mind,

and he understands as it actually is the deliverance of
mind and deliverance by wisdom wherein those evil
unwholesome states cease without remainder.**

Having thus abandoned favouring and opposing,
whatever feeling he feels, whether pleasant or painful or
neither-painful-nor-pleasant, he does not delight in that
feeling, welcome it, or remain holding to it.***

As he does not do so, delight in feelings ceases in him.

With the cessation of his delight comes cessation of
clinging;

with the cessation of clinging, cessation of being;

with the cessation of being, cessation of birth;

with the cessation of birth, ageing and death, sorrow,
lamentation, pain, grief, and despair cease.

Such is the cessation of this whole mass of suffering.

“On hearing a sound with the ear...

On smelling an odour with the nose...

On tasting a flavour with the tongue...

On touching a tangible with the body...

On cognizing a mind-object with the mind, he does not
lust after it if it is pleasing; he does not dislike it if it is
unpleasing...




Nhw vay, vi ay doan triy (thuan nghich) c6 cam tho nao
kh&i 1én: lac tho, khd tho hay bat khé bét lac tho; vi ay
khong tay hy, khdng hoan nghénh, khong tham trudc tho
ay. Vi vi ay khong tay hy, khong hoan nghenh khong tham
trwde tho ay, néu co duc hy nao dbi v&i cac cam tho, duc hy
ay duwoc trir diét.

Do duc hy cta vi &y diét nén tha diét.

Do thua diét nén hiru diét.

Do hiru diét nén sanh diét.

Do sanh diét nén gia, chét, sau, bi, khd, wu, ndo diét.

Nhw vay la sy doan diét ctia toan bd khd uén nay.
(Két luan)

Nay cac Ty-kheo, cac Ong hay tho tri i tan giai thoat
nay, dwoc Ta n6i mot cach tom tat, nhwng (phai nhé 1a) Ty-
kheo Sati, con ciia ngwdi danh ca, da bi mac trong cai lwdi
|&n cuda &i, trong sw rdi loan cla ai.

Thé Ton thuyét gidng nhw vay. Céac Ty-kheo ay hoan hy,
tin tho I&i Thé Toén day.

With the cessation of his delight comes cessation of
clinging;

with the cessation of clinging, cessation of being;

with the cessation of being, cessation of birth;

with the cessation of birth, ageing and death, sorrow,
lamentation, pain, grief, and despair cease.

Such is the cessation of this whole mass of suffering.
(CONCLUSION)

41. “Bhikkhus, remember this [discourse] of mine briefly
as deliverance in the destruction of craving; but [remember]
the bhikkhu Sati, [271] son of a fisherman, as caught up in a
vast net of craving, in the trammel of craving.”

That is what the Blessed One said. The bhikkhus were
Satisfied and delighted in the Blessed One’s words.

Notes

The bracketed numbers [ ] embedded in the text refer to
the page number of the Pali Text Society’s edition of the
Majjhima Nikaya (except for MN 92 and MN 98, wherein the
numbers refer to the PTS edition of the Sutta Nipata).
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402. According to MA, through faulty reasoning based on
the fact of rebirth, Sati came to the conclusion that a
persisting consciousness transmigrating from one existence
to another is necessary to explain rebirth. The first part of
the sutta (down to 88) replicates the opening of MN 22, the
only difference being in the view espoused.

403. This is the last of the six views described at MN 2.8.
See n.40.

404. MA: The purpose of the simile is to show that there is
no transmigration of consciousness across the sense doors.
Just as a log fire burns in dependence on logs and ceases
when its fuel is finished, without transmigrating to faggots
and becoming reckoned as a faggot fire, so too,
consciousness arisen in the eye door dependent on the eye
and forms ceases when its conditions are removed, without
transmigrating to the ear, etc., and becoming reckoned as
ear-consciousness, etc. Thus the Buddha says in effect: “In
the occurrence of consciousness there is not even the mere
transmigration from door to door, so how can this misguided
Sati speak of transmigration from existence to existence?”

405. Bhatam idan ti. MA: “This” refers to the five
aggregates. Having shown the conditionality of
consciousness, the Buddha states this passage to show the
conditionality of all the five aggregates, which come into
being through conditions, their “nutriment,” and pass out of
being with the ceasing of those conditions. In the following
tadaharasambhavam, MA takes the tad as a nominative
representing the subject (= tam khandhapancakarn), but it
seems more likely that it qualifies ahara and that both
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should be taken as ablatives, the subject idarmm being
understood. This interpretation seems confirmed by the third
statement, tadaharanirodha yarm bhatarn tam
nirodhadhammarn. Horner's “This is the origination of
nutriment” is clearly wrong.

406. This is said to show the bhikkhus that they should not
cling even to the right view of insight meditation. The simile
of the raft refers to MN 22.13.

407. On the four nutriments, see n.120. MA: The Buddha
states this passage and the following one linking up the
nutriments with dependent origination in order to show that
he knows not merely the five aggregates but the entire chain
of conditions responsible for their being.

408. This is a statement of the abstract principle of
dependent origination exemplified by the twelvefold formula.
The abstract principle on cessation is stated at §22. Nm had
rendered the principle of arising thus: “That is when this is;
that arises with the arising of this.” And the principle of
cessation: “That is not when this is not; that ceases with the
cessation of this.”

409. The best reading is SBJ: samanpavacanena ca
mayarh. Nm apparently translated from PTS samana ca na
ca mayam and thus rendered it, “and so do [other] monks,
but we do not speak thus.” “The Recluse” is the Buddha.

410. The following portion of the discourse may be
understood as a concrete application of dependent
origination— so far expressed only as a doctrinal formula—
to the course of individual existence. The passage 8826—-29




may be taken to show the factors from consciousness
through feeling that result from past ignorance and
formations, 840 the causal factors of craving and clinging as
they build up a continuation of the samsaric round. The
following section (8831-40), connecting dependent
origination to the appearance of the Buddha and his
teaching of the Dhamma, shows the practice of the
Dhamma to be the means of bringing the round to an end.

411. MA: The gandhabba is the being arriving there. It is
not someone (i.e., a disembodied spirit) standing nearby
watching the future parents having intercourse, but a being
driven on by the mechanism of kamma, due to be reborn on
that occasion.

The exact import of the word gandhabba in relation to the
rebirth process is not explained in the Nikayas, and the word
in this sense occurs only here and at 93.18. DN 15/ii.63
speaks of consciousness as “descending into the mother’s
womb,” this being a condition for rebirth to take place. Thus
we might identify the gandhabba here as the stream of
consciousness, conceived more animistically as coming
over from the previous existence and bringing along its total
accumulation of kammic tendencies and personality traits.
The fullest study of the concept of the gandhabba is
Wijesekera, “Vedic Gandharva and Pali Gandhabba,” in
Buddhist and Vedic Studies, pp. 191-202.

412. MA explains that he delights in the painful feeling by
clinging to it with thoughts of “I” and “mine.” In confirmation
of the statement that a worldling may delight in painful
feelings, one thinks not only of full-fledged masochism but
also of the common tendency of people to put themselves
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into distressing situations in order to reinforce their sense of
ego.

413. MA: An immeasurable mind (appamanacetaso) is a
supramundane mind; this means that he possesses the
path.

414. This statement reveals that the chain of dependent
origination is broken at the link between feeling and craving.
Feeling arises necessarily because the body acquired
through past craving is subject to the maturation of past
kamma. However, if one does not delight in feeling, craving
will not have the opportunity to arise and set off reactions of
like and dislike that provide further fuel for the round, and
thus the round will come to an end.
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