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35. Tiéu kinh Saccaka (P. Cilasaccakasuttam, H. f#if%
W/NgK).38 Voi thai do cao ngao, khoe khoang, 18a thé
Saccaka cho rang co thé danh bai dlrc Phat trong cudc
tranh luan thach d6. Birc Phat bang thuat van dap da phan
tich cho 6ng ta thay rang ban nga 1a dau méi cta khé dau.
V@i céi nhin vo ngd, cac ndi khé niém dau khéng con chd
bam viu vao than thé, cdm xuc, tri giac, tdm tw va nhan
thurc.

35. Culasaccaka Sutta: The Shorter Discourse to
Saccaka. The debater Saccaka boasts that in debate he
can shake the Buddha up and down and thump him about,
but when he finally meets the Buddha their discussion takes
some unexpected turns.

Viét Dich ttr Pali: HT. Thich Minh Chéau

English Translation from Pali: Bhikkhu Nanamoli &
Bhikkhu Bodhi

Nhw vay t6i nghe.
Mot thoi Thé Ton & tai Vesall, rirvng Dai Lam, tai giang
dwong Trung Cac.

Luc bay giv nganthaputta Saccaka ¢ tai Vesall tanh wa
luan chién, bién luan thién xao, dwoc sd ddng tén kinh.

Vi nay thwong tuyén bd cho hdi ching & Vesall: "Ta
khéng thdy moét Sa-mén hay mot Ba-la-mén nao, la vi Hoi
chd, la vi Gido trwdng, vi Su trwdng Gido hoi, dau tw cho la
bac A-la-han, Chanh Bang Giac, khi dbi thoai véi ta, khéng
ai 14 khéng run s¢, khéng hoang so, khdng khiép so, khéng
ai la khéng toat mé hdi nach.

Dau ta c6 dbi thoai véi mot cot tru vé tinh, cot tru dy khi
dbi thoai véi ta cling run s, cling hoang so, cling khiép so,
hudng nira la mot ngudi thuong”.
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1. THUS HAVE | HEARD. On one occasion the Blessed
One was living at Vesalr in the Great Wood in the Hall with
the Peaked Roof.

2. Now on that occasion Saccaka the Nigantha's son was
staying at Vesali, a debater and a clever speaker regarded
by many as a saint.**°

He was making this statement before the Vesall
assembly: “| see no recluse or brahmin, the head of an
order, the head of a group, the teacher of a group, even one
claiming to be accomplished and fully enlightened, who
would not shake, shiver, and tremble, and sweat under the
armpits if he were to engage in debate with me.

Even if | were to engage a senseless post in debate, it
would shake, shiver, and tremble if it were to engage in
debate with me, so what shall | say of a human being?”




R6i Tén gid Assaji vao budi sang dap y, cam bat vao
Vesalt dé khat thuc.

Niganthaputta Saccaka, thwong hay ngao du thién ha,
thdy Ton gid Assaji tir xa di lai. Sau khi thay, Niganthaputta
Saccaka lién dén gan Tén gid Assaji, n6i 1&n nhirng 10 hdi
thdm, chao don, xa giao réi dirng mot bén.

Sau khi di'ng mét bén, Niganthaputta Saccaka noi voi
Tén gia Assaiji:

-- Nay Ton gia Assaji, Sa-mon Gotama huén luyén dé t
nhw thé nao? Va cé nhirtng bé mén nao ma phan Ién Sa-
moén Gotama giang day dwoc danh cho dé te?

-- Nay Aggivessana, nhw thé nay, Thé Tén huén luyén dé
tlr. V&i nhitng bd mén nhw thé nay, phan Ién Sa-mon
Gotama giang day duwgc danh cho dé to:

"Nay cac Ty-kheo, sac la vo thwong, tho 1a vé thudng,
twdng la vé thuwdong, hanh la vo thwdng, thire la vo thuwdng.

Nay cac Ty-kheo, séc 1a vb ng3, tho 1a vo nga, twdng la
vO nga, hanh la vd nga, thirc 1a vd nga. Tat ca hanh la vo
thwong, tat ca phap la vo nga".

Nhw vay nay Aggivessana, Thé Ton huan luyén cac dé
ter. Nhw vay la cac b6 mén ma phan Ién Thé Tén giang day
dwoc danh cho dé tir.

-- Nay Ton gia Assaji, that sy ching toi da thét,vc_)ng khi
nghe Sa-mén Gotama thuyét giang nhw vay. Rat cé thé
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3. Then, when it was morning, the venerable Assaji
dressed, and taking his bowl and outer robe, went into
Vesalt for alms.®”

As Saccaka the Nigantha’s son was walking and
wandering for exercise in Vesall, [228] he saw the venerable
Assaji coming in the distance and went up to him and
exchanged greetings with him.

When this courteous and amiable talk was finished,
Saccaka the Nigantha’s son stood at one side and said to
him:

4. “Master Assaji, how does the recluse Gotama discipline
his disciples? And how is the recluse Gotama’s instruction
usually presented to his disciples?”

“This is how the Blessed One disciplines his disciples,
Aggivessana, and this is how the Blessed One’s instruction
Is usually presented to his disciples:

‘Bhikkhus, material form is impermanent, feeling is
impermanent, perception is impermanent, formations are
Impermanent, consciousness is impermanent.

Bhikkhus, material form is not self, feeling is not self,
perception is not self, formations are not self, consciousness
IS not self.

All formations are impermanent; all things are not self.”*"
That is how the Blessed One disciplines his disciples, and
that is how the Blessed One’s instruction is usually
presented to his disciples.”

‘If we have heard what the recluse Gotama asserts, we
have indeed heard what is disagreeable. Perhaps sometime




chung t6i sé gap Tén gia Gotama moét thdi nao do va tai mot
ch6 nao do. Rat co thé sé cd mot cudce thao luan. Rat co thé
chung t6i sé doan trir ac ta kién ay.

Luc bay gid, cd khoang dd nam trdm vi Licchavi tap hop
tai gidng dwong vi mot vai céng vu. Rbi Niganthaputta
Saccaka dén ché cac Licchavi 4y, sau khi dén, lién néi cac
vi &y nhu sau:

-- Hay dén, cac Tén gia Licchavi; hay dén cac Tén gia
Licchavi. Ho6m nay sé cé cudc dam luan gilra Sa-moén
Gotama voi ta.

Néu Sa-mdn Gotama ding dbi thoai v&i ta nhw Ty-kheo
Assaji, mot vi dé t&r danh tiéng ctia éng ta da lam,

thi nhw mét lwe si tay ndm chat 16ng mét con ciru ¢6 16ng
dai, cé thé kéo t&i, giat lui, van quanh;

cling vay, ta dung 1&i néi, kéo t&i, giat lui, van quanh Sa-
mon Gotama.

Clng nhw mét ngudi lwc si nau rwou, sau khi nhan chim
mot thung ruou I6n xudng hd nwdc sdu, ndm mét goc thung
c6 thé kéo tdi, giat lui, van quanh; cling vay, ta dung 1&i néi,
kéo t&i, giat lui, van quanh Sa-mén Gotama,

Va cling nhwr mét lwe st nghién rwou, song phong dang,
sau khi ndm géc mét cai sang, lac qua l4c lai, lac xoay
quanh. Ciing vay, ta s& dung 1&i néi, 1ac qua lac lai, 1ac xoay
guanh Sa-mo6n Gotama.

Va cing nhw mét con voi I&n sau muoi tudi, sau khi lan
xuong moét hé nwde sau, lai choi trd phun nwéc; cling vay,
ta nghi ta sé choi trdé choi phun nwéc véi Sa-moén Gotama.

3

or other we might meet Master Gotama and have some
conversation with him. Perhaps we might detach him from
that evil view.”

5. Now at that time five hundred Licchavis had met
together in an assembly hall for some business or other.
Then Saccaka the Nigantha’s son went to them and said:

“Come forth, good Licchavis, come forth! Today there will
be some conversation between me and the recluse Gotama.

If the recluse Gotama maintains before me what was
maintained before me by one of his famous disciples, the
bhikkhu named Assaji,

then just as a strong man might seize a long-haired ram
by the hair and drag him to and drag him from and drag him
round about,

so in debate | will drag the recluse Gotama to and drag
him from and drag him round about.

Just as a strong brewer's workman might throw a big
brewer’s sieve into a deep water tank, and taking it by the
corners, drag it to and drag it from and drag it round about,
so in debate | will drag the recluse Gotama to and drag him
from and drag him round about.

Just as a strong brewer’s mixer [229] might take a strainer
by the corners and shake it down and shake it up and thump
it about, so in debate | will shake the recluse Gotama down
and shake him up and thump him about.

And just as a sixty-year-old elephant might plunge into a
deep pond and enjoy playing the game of hemp-washing, so
| shall enjoy playing the game of hemp-washing with the




Hay dén, cac Tén gid Licchavi. Hay dén cac Tén gia
Licchavi. Hom nay sé cé cudc dam luan gilra Sa-moén
Gotama voi ta.

Mot sb Licchavi néi nhw sau:

-- Lam sao Sa-mon Gotama c6 thé luan théng
Niganthaputta Saccaka? Niganthaputta Saccaka sé& luan
thang Sa-mdn Gotama.

M6t sé Licchavi lai ndi nhw sau:

Lam sao chi la Niganthaputta Saccgka lai c6 thé luan
thang Thé Ton? Thé Toén sé luan thang Niganthaputta
Saccaka.

R6i  Niganthaputta Saccaka vo&i khoang nam  tram
Licchavi vy quanh, cung di dén DPai Lam, giang dwong
Trang Cac.

Luc by gi> mot sb déng cac Ty-kheo dang di qua lai
gitra troi. Niganthaputta Saccaka dén cac Ty-kheo, sau khi
dén, lién noi véi cac vi ay:

-- Chuw Tén gia, nay Ton gia Gotama ¢ dau? Chung toi
muon yét kien Tén gia Gotama.

-- Nay Aggivessana, Thé _Ton sau khi di sau vao rirng bai
Lam, dang ngdi duwéi mot gbe cay dé nghi trwa.

recluse Gotama.>"?

Come forth, good Licchavis, come forth! Today there will
be some conversation between me and the recluse
Gotama.”

6. Thereupon some Licchavis said:

“Who is the recluse Gotama that he could refute Saccaka
the Nigantha's son’s assertions? On the contrary, Saccaka
the Nigantha’s son will refute the recluse Gotama’s
assertions.”

And some Licchavis said:

“Who is Saccaka the Nigantha’s son that he could refute
the Blessed One’s assertions? On the contrary, the Blessed
One will refute Saccaka the Nigantha’s son’s assertions.”

Then Saccaka the Nigantha's son went with five hundred
Licchavis to the Hall with the Peaked Roof in the Great
Wood.

7. Now on that occasion a number of bhikkhus were
walking up and down in the open. Then Saccaka the
Nigantha’s son went up to them and asked:

“Where is Master Gotama staying now, sirs? We want to
see Master Gotama.”

“The Blessed One has entered the Great Wood,
Aggivessana, and is sitting at the root of a tree for the day’s
abiding.”




R6i Niganthaputta Saccaka cung véi dai ching Licchavi,
sau khi di sdu vao rirng Dai LAm, dén tai chd Thé Tén. Sau
khi dén Niganthaputta Saccaka néi Ién vé&i Thé Tén nhirng
|1 chuc tung, hdi tham x& giao réi ngdi xubng mét bén.

M6t s6 Licchavi danh 1& Thé Tén rdi ngdi xudng mot bén;
mot sb Licchavi noi 18n véi Thé Tén nhivng 16 chic tung,
héi tham x& giao réi ngoi xudng mot bén;

mot s6 Licchavi chap tay vai Thé Ton roi ngO| xuong mot
bén; mot sb Licchavi xwng tén ho cta minh r6i ngoi xudng
mot bén; mot sé Licchavi im lang ngm xuong mot bén.

Niganthaputta Saccaka sau khi ng6i xuéng mét bén noi
voi Thé Ton:

-- T6i mudn héi Tén gid Gotama mét van dé, néu Tén gia
Gotama cho phép téi dwgc hoi.

-- Nay Aggivessana, hay héi nhu Ong mubdn.

-- Ton gid Gotama huan luyén dé t& nhw thé nao? Nhirng
bé mdén nao ma phan Ién Sa-mén Gotama giang day dugc
danh cho dé tw?

-- Nay Aggivessana, nhw thé nay Ta huan luyén dé to.
V&i nhirtng bé mén nay, phan 1&n Ta gidng day dwoc danh
cho dé tor:

"Nay cac Ty-kheo, sic la vé thwdng, tho 1a vo thuwong,
twdng la vé thwong, hanh la vé thwong, thire la vo thwdng.
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8. Then Saccaka the Nigantha’s son, together with a large
following of Licchavis, entered the Great Wood and went to
the Blessed One. He exchanged greetings with the Blessed
One, and after this courteous and amiable talk was finished,
sat down at one side.

Some of the Licchavis paid homage to the Blessed One
and sat down at one side; some exchanged greetings with
him, and when this courteous and amiable talk was finished,
sat down at one side;

some extended their hands in reverential salutation
towards the Blessed One and sat down at one side; some
pronounced their name and clan in the Blessed One’s
presence and sat down at one side; some kept silent and
sat down at one side.

9. When Saccaka the Nigantha's son had sat down, he
said to the Blessed One:

“I would like to question Master Gotama on a certain point,
if Master Gotama would grant me the favour of an answer to
the question.”

“Ask what you like, Aggivessana.” [230]

“‘How does Master Gotama discipline his disciples? And
how is Master Gotama'’s instruction usually presented to his
disciples?”

“This is how | discipline my disciples, Aggivessana, and
this is how my instruction is usually presented to my
disciples:

‘Bhikkhus, material form is impermanent, feeling is
impermanent, perception is impermanent, formations are




Nay cac Ty-kheo, sic 1a vd ng3, tho 1a v ng3, twdng la
vé nga, hanh la vé nga, thure la v nga.

Tat ca hanh 1a vo thwong, tat ca phap la vo ngd". Nhw
vay, nay Aggivessana, Ta huan luyén cac dé tr. Cac b
mon nhw vay, phan I&n ta giang day dwoc danh cho dé ti.

-- Nay Tén gia Gotama, t6i cé mét vi du.

Thé Tén noi: ,
-- Nay Aggivessana, hay ndi lén vi du ay.

-- Nhw céac hét gibng, cac cay ¢ nay dugc Ion lén, duoc
tredng thanh, dwoc hung thinh la vi tat ca chung déu y cr
vao dat, nwong twa vao dat. Nho vay cac hot gibng, cac cay
c6 nay dwoc I&n |1én, dwoc tredng thanh, dwoc hwng thinh.

Tén gida Gotama, nhuw cac céng nghiép nang nhoc nay
duoc tao tac, tat ca ching déu y cr vao dat, nwong twa vao
dat. Nho vay, cac cdng nghiép nang nhoc nay dwoc tao tac.

Clng vay, nay Ton gia Gotama, nhw ngu®i nay ma tw
nga la sac, nho nwong twa sac lam thién sy hay ac sy;

nhw ngudi nay ma tw ngéa la tho, nhd nwong twa tho lam
thién sy hay ac su;

nhv ngwdi nay ma tw ngad la twédng, nhd nwong twa
twdng lam thién sy hay ac su;

nhw nguwdi nay ma ty nga la cac hanh, nh& nwong twa
cac hanh lam thién sw hay ac su;

nhw ngwdi nay ma ty nga la thirc, nho nwong twa thiec
lam thién sy hay ac su.
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Impermanent, consciousness is impermanent.

Bhikkhus, material form is not self, feeling is not self,
perception is not self, formations are not self, consciousness
Is not self.

All formations are impermanent; all things are not self.’
That is the way | discipline my disciples, and that is how my
instruction is usually presented to my disciples.”

10. “A simile occurs to me, Master Gotama.”

“Explain how it occurs to you, Aggivessana,” the Blessed
One said.

“Just as when seeds and plants, whatever their kind,
reach growth, increase, and maturation, all do so in
dependence upon the earth, based upon the earth;

and just as when strenuous works, whatever their kind,
are done, all are done in dependence upon the earth, based
upon the earth —

so too, Master Gotama, a person has material form as
self, and based upon material form he produces merit or
demerit.

A person has feeling as self, and based upon feeling he
produces merit or demerit.

A person has perception as self,
perception he produces merit or demerit.

A person has formations as self,
formations he produces merit or demerit.

A person has consciousness as self, and based upon
consciousness he produces merit or demerit.”

and based upon

and based upon




-- Nay Aggivessana, nhw vay cé phai 6ng noi: "Séc la tw
nga cua ta, tho la ty nga cua ta, twdng la ty nga cua ta,
hanh la tw nga cua ta, thirc la tw nga cia ta"?

-- Tén gid Gotama, nhw vay t6i noi: "Séac la tw nga cula ta,
tho la tw nga cua ta, twdng la tw nga cda ta, hanh la tw nga
cua ta, thirc la ty nga cda ta". Va nhw dai chang nay cling
vay.

_ -- Nay Aggivessana, dai chung nay cé quan hé gi voi
Ong? Nay Aggivessana, hay giai thich I&i néi cia Ong.

-- Tén gid Gotama, nhw vay t6i néi: "Sac 1a tw nga cla ta,
tho la tw nga cua ta, twdng la tw nga cuda ta, hanh la tw nga
cua ta, thirc la tw nga cua ta".

-- Nay Aggivessana, Ta sé héi Ong tré lai vé van dé nay.
Ong c6 thé tra 161 néu Ong mudn. Nay Aggivessana, Ong
nghi thé nao?

M6t vi vua Sat-dé-li da lam 1é quan danh, nhuv vua
Pasenadi nuwéc Kosala, vua Ajatasattu, con ba Vedehi nwéc
Magadha, vua nay co quyén hanh trong qudc gia ctia minh,
mudn giét nhirng ai dang bj glet muon twéc doat nhirng ai
dang bi twéc doat, mudn tan xuat nhirng ai dang bi tan xuét
khbng?

-- Tén gia Gotama, mét vua Sat-dé-li da lam 1& quan
danh, nhv vua Pasenadi nwéc Kosala, vua Ajatasattu, con
ba Vedehi nwdc Magadha,

vua nay c6 quyén hanh trong qudc gia ctia minh, muén
giét nhirng ai dang bi giét, mudn twéc doat nhirng ai dang bi
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11. “Aggivessana, are you not asserting thus: ‘Material
form is my self, feeling is my self, perception is my self,
formations are my self, consciousness is my self'?”

“l assert thus, Master Gotama: ‘Material form is my self,
feeling is my self, perception is my self, formations are my
self, consciousness is my self’” And so does this great
multitude.”*"®

‘What has this great multitude to do with you,
Aggivessana? Please confine yourself to your own assertion
alone.”

“Then, Master Gotama, | assert thus: ‘Material form is my
self, feeling is my self, perception is my self, formations are
my self, consciousness is my self.”

12. “In that case, Aggivessana, | shall ask you a question
in return. Answer it as you choose. [231] What do you think,
Aggivessana?

Would a head-anointed noble king — for example, King
Pasenadi of Kosala or King Ajatasattu Vedehiputta of
Magadha — exercise the power in his own realm to execute
those who should be executed, to fine those who should be
fined, and to banish those who should be banished?”

“‘Master Gotama, a head-anointed noble king — for
example, King Pasenadi of Kosala or King Ajatasattu
Vedehiputta of Magadha —

would exercise the power in his own realm to execute
those who should be executed, to fine those who should be




twdc doat, mudn tan xuat nhirng ai dang bj tan xuét.

Nay Tén gia Gotama, cho dén cac giao doan, cac doan
thé, nhw cac Vaijji, ‘cac Malla, van c6 quyén hanh trong quéc
gia cla minh, mudn giét nhirng ai dang bj giét, mudn twéc
doat nhirng ai dang bj twéc doat, mudn tan xuét nhirng ai
dang bj tAn xuét,

con nodi gi mét vua Sat-dé-li da lam 1& quan danh, nhw
vua Pasenadi nwédc Kosala, vua Ajatasattu, con ba Vedehi
nwéc Magadha.

Nay Tén gid Gotama, vi 4y cd quyén hanh 4y va xng
dang c6 quyén hanh 4y.

- Nay Aggivessana, Ong nghi thé nao? Nhu Ong noi:
"S&c la tw nga cla ta",

Ong co quyen hanh gi déi VO sac 4y va co noi dwoc
rang "Sac cua téi nhw thé nay, sic cla t6i khdong phai nhw
thé nay" khéong?

Duoc noi vay Niganthaputta Saccaka gilr im lang.

Lan th& hai, Thé Tén noi véi Niganthaputta Saccaka:

- Nay Aggivessana, Ong nghi thé nao? Nhw Ong noi:
"Sac la tw nga cua ta",

Ong ¢6 quyen hanh gi dbi voi sac a4y va co noi duoc
rang: "Sac cla t6i phai nhw thé nay, sic cua tdi khdng phai
nhw thé nay" khéng?

Lan th hai, Niganthaputta Saccaka van git» im lang.

R6i Thé Tén néi véi Niganthaputta Saccaka:

-- Nay Aggivessana, nay Ong phai tra 1&i. Nay khong phai
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fined, and to banish those who should be banished.

For even these [oligarchic] communities and societies
such as the Vajjians and the Mallians exercise the power in
their own realm to execute those who should be executed,
to fine those who should be fined, and to banish those who
should be banished;

so all the more so should a head-anointed noble king such
as King Pasenadi of Kosala or King Ajatasattu Vedehiputta
of Magadha.

He would exercise it, Master Gotama, and he would be
worthy to exercise it.”

13. “What do you think, Aggivessana? When you say
thus: ‘Material form is my self,’

do you exercise any such power over that material form
as to say: ‘Let my form be thus; let my form not be thus’?”*"*

When this was said, Saccaka the Nigantha's son was
silent.

A second time the Blessed One asked the same question,
and a second time Saccaka the Nigantha’s son was silent.

Then the Blessed One said to him:

“‘Aggivessana, answer now. Now is not the time to be




lac Ong gilr im 1ang niva.

Nay Aggivessana, ai dwoc Nhw Lai hdi dén lan th ba
mot cau héi hop ly ma khéng tra 16, théi du cia ngudi ay
sé& bi bé ra lam bay manh tai ché.

Luc bay gid than Da xoa Vajirapani (Kim Cang Thu) dang
cam mot chuy sat to 1&n, chay dd, sang choi, dirng trén
khéng trén dau Niganthaputta Saccaka véi y dinh:

"Néu Thé Tén héi dén cau hdi thir ba, mdt cau hdi hop ly
ma Niganthaputta Saccaka khong tra I&i, thi ta s& danh bé
dau né ra lam bay manh".

Chi c6 Thé Tén va Niganthaputta Saccaka méi thay than
Da xoa Vajirapani. Niganthaputta Saccaka s¢ hai, hoang
hét, 16ng téc dwng, nguoc, chi tim thdy sw che ché noi Thé
Tén, chi tim thdy sy an 6n noi Thé Tén, chi tim thay sw
nwong twa noi Thé Tén, lién bach Thé Tén:

-- Tén gia Gotama hay hai t6i, t6i sé tra loi.

-- Nay Agglvessana Ong nght the nao? Nhuw Ong noi:
"Sac la tw nga cua ta", thi Ong c6 quyén hanh gi déi voi sac
4y va c6 néi dwoc rang: "Sac cua tdi phai nhw thé nay, séc
cua tdi khéng phai nhu thé nay" khoéng?

-- Thwa khéng, Ton gia Gotama.

-- Hay suy nghiém ky, nay Aggivessana. Sau khi suy
nghlem ky, nay Aggivessana, Ong hay trd I&i. Loi ndi cudi
cua Ong khéng phu hop &I noi dau cia Ong, I&i néi dau
ctia Ong khéng phu hop 16 néi cubi ciia Ong.
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silent.

If anyone, when asked a reasonable question up to the
third time by the Tathagata, still does not answer, his head
splits into seven pieces there and then.”

14. Now on that occasion a thunderbolt-wielding spirit
holding an iron thunderbolt that burned, blazed, and glowed,
appeared in the air above Saccaka the Nigantha’s son,
thinking:

‘If this Saccaka the Nigantha’s son, when asked a
reasonable question up to the third time by the Blessed
One, still does not answer, | shall split his head into seven
pieces here and now.”*"””

The Blessed One saw the thunderbolt-wielding spirit and
so did Saccaka the Nigantha’s son. Then Saccaka the
Nigantha’s son was frightened, alarmed, and terrified. [232]
Seeking his shelter, asylum, and refuge in the Blessed One
himself, he said:

“Ask me, Master Gotama, | will answer.”

15. “What do you think, Aggivessana? When you say
thus: ‘Material form is my self, do you exercise any such
power over that material form as to say: ‘Let my form be
thus; let my form not be thus’?”

— “No, Master Gotama.”

16. “Pay attention, Aggivessana, pay attention how you
reply! What you said afterwards does not agree with what
you said before, nor does what you said before agree with
what you said afterwards.




Nay Aggivessana, Ong nghi thé nao?

Nhw Ong noéi: "Tho la tw nga cua ta", Ong cé quyén hanh
gi dbi véi tho Ay va cé noi dwoc, rang: "Tho cua t6i phai nhw
thé nay, tho cla tdi khdng phai nhu thé nay" khéng?

-- Thwa khéng, Tén gia Gotama.

-- Hay suy nghiém ky, nay Aggivessana. Sau khi suy
nghlem ky, nay Aggivessana, Ong hay tra I&i. Loi néi cudi
cua Ong khéng phu hop I&i noi dau cia Ong, I&i néi dau
ctia Ong khéng phu hop 161 noi cudi cua Ong.

Nay Aggivessana, Ong nghi thé nao?

Nhuw Ong ndi: "Twdng la tw ngad cla ta" , Ong cé quyén
hanh gi dbi véi twdng ay va cé néi dwoc rang "Tuong cua
t6i phai nhw thé nay, twdng cda téi khéng phai nhw thé nay"
khéng?

-- Thwa khéng, Tén gia Gotama.

-- Hay suy nghiém ky, nay Aggivessana. Sau khi suy
nghlem ky, nay Aggivessana, Ong hay trd I&i. Loi ndi cudi
cua Ong khéng phu hop |01 ndi dau cia Ong, 16i néi dau
ctia Ong khéng phu hop 101 noi cudi ctia Ong.

Nay Aggivessana, Ong nghi thé nao?

Nhuw Ong ndi: "Cac hanh la tw ngé cia ta", Ong quyén
hanh gi déi voi tw nga 4y va co6 noi duoc rang: "Céac hanh
cla tdi phai nhw thé nay, cac hanh cla t6i khéng phai nhw
thé nay" khéng?

-- Thwa khéng, Tén gia Gotama.

-- Hay suy nghiém ky, nay Aggivessana. Sau khi suy
nghiém ky, nay Aggivessana, Ong hay tra I&i. LOi ndi cudi

What do you think, Aggivessana?

When you say thus: ‘Feeling is my self,” do you exercise
any power over that feeling as to say: ‘Let my feeling be
thus; let my feeling not be thus’?”

— “No, Master Gotama.”

17. “Pay attention, Aggivessana, pay attention how you
reply! What you said afterwards does not agree with what
you said before, nor does what you said before agree with
what you said afterwards.

What do you think, Aggivessana?

When you say thus: ‘Perception is my self, do you
exercise any power over that perception as to say: ‘Let my
perception be thus; let my perception not be thus’?”

— “No, Master Gotama.”

18. “Pay attention, Aggivessana, pay attention how you
reply! What you said afterwards does not agree with what
you said before, nor does what you said before agree with
what you said afterwards.

What do you think, Aggivessana?

When you say thus: ‘Formations are my self, do you
exercise any such power over those formations as to say:
‘Let my formations be thus; let my formations not be thus’?”

— “No, Master Gotama.”

19. “Pay attention, Aggivessana, pay attention how you
reply! What you said afterwards does not agree with what
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cua Ong khéng phu hop 1&i noi dau cta Ong, 1&i néi dau
ctia Ong khéng phu hop 161 noi cudi cua Ong.

Nay Aggivessana, Ong nghi thé nao?

Nhuw Ong néi: "Thirc 1a tw nga cda ta", Ong quyén hanh
gi dbi voi tw nga ay va cé noi dwoc rang: "Thirc cha toi phai
nhw thé nay, thirc cla téi khdng phai nhw thé nay" khéng?

-- Thwa khéng, Tén gia Gotama.

-- Hay suy nghiém ky, nay Aggivessana. Sau khi suy
nghlem ky, nay Aggivessana, Ong hay tra |&i. Loi néi cudi
cua Ong khéng phu hop &0 noi dau cia Ong, I&i néi dau
ctia Ong khéng phu hop |61 noi cudi clia Ong

Nay Aggivessana, Ong nghi thé nao? Sac la thwong hay
vo thwong?

-- V6 thuwdng, Ton gia Gotama.

-- Cai gi vo thwerng thi cai 4y 1a khd hay lac?

-- La khd, T6én gid Gotama.

-- Cai gi vo thuong, kho, bién hoai; co hop Iy chang khi
chanh quan cai ay la: "Cai nay la cua t6i, cai nay la t6i, cai
nay la tw nga cua t6i"?

-- Thwa khéng, Ton gia Gotama.

-- Nay Aggivessana, Ong nghi thé nao?

Tho... (nhw trén)...

twéng... (nhw trén)...
cac hanh... (nhw trén)...

you said before, nor does what you said before agree with
what you said afterwards.

What do you think, Aggivessana?

When you say thus: ‘Consciousness is my self,” do you
exercise any such power over that consciousness as to say:
‘Let my consciousness be thus; let my consciousness not be
thus’?”

— “No, Master Gotama.”

20. “Pay attention, Aggivessana, pay attention how you
reply! What you said afterwards does not agree with what
you said before, nor does what you said before agree with
what you said afterwards.

What do you think, Aggivessana,
permanent or impermanent?”

is material form

— “Impermanent, Master Gotama.”

— “Is what is impermanent suffering or happiness?”

— “Suffering, Master Gotama.”

— “Is what is impermanent, suffering, and subject to
change fit to be regarded thus: ‘This is mine, this | am, [233]
this is my self'?”

— “No, Master Gotama.”

“What do you think, Aggivessana?

Is feeling permanent or impermanent?...

Is perception permanent or impermanent?...
Are formations permanent or impermanent?...

11




Nay Aggivessana, Ong nghi thé nao? Thirc 1a thwdng
hay v6 thuwong?

-- V6 thwong, Tén gia Gotama.

-- Céi gi vb thudng la khd hay lac?

-- La khd, T6n gid Gotama.

-- Cai gi v6 thwong, khd, bién hoai; co hop ly chang khi
chanh quan cai ay la: "Cai nay la cua t6i, cai nay la t6i, cai
nay la tw nga cua t6i"?

-- Thwa khoéng, Ton gia Gotama.

-- Nay Aggivessana, Ong nghT thé nao? Ai ai luyén kho,
chap trwéc kho, tham dam kho, quan kho va néi: "Cai nay la
cua tdi, cai nay la toi, cai nay la tw ngé cua toi". .

“Nguwoi ay co thé liéu tri cai kho cla tw minh hay cé thé
song trwr diét kho khong?

-- Lam sao c6 thé dwoc, Tén gid Gotama? Khéng thé
nhw vay, Tén gia Gotama.

Is consciousness permanent or impermanent?”

— “Impermanent, Master Gotama.”
— “Is what is impermanent suffering or happiness?”
— “Suffering, Master Gotama.”

— “Is what is impermanent, suffering, and subject to
change fit to be regarded thus: ‘This is mine, this | am, this
is my self'?”

— “No, Master Gotama.”

21. “What do you think, Aggivessana? When one adheres
to suffering, resorts to suffering, holds to suffering, and
regards what is suffering thus: ‘This is mine, this | am, this is
my self;’

could one ever fully understand suffering oneself or abide
with suffering utterly destroyed?”

“How could one, Master Gotama? No, Master Gotama.”

**What do you think, Aggivessana? That being so, do you
not adhere to suffering, resort to suffering, hold to suffering,
and regard what is suffering thus: ‘This is mine, this | am,
this is my self'?”

Gotama? Yes, Master

“How could | Master

Gotama.”*3"®

not,
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-- Nay Aggivessana, nhv mét nguwdi mudn dwoc 16i cay,
tim cau 16i cay, di chd nay chd kia tim kiém 16i cay. Nguwdi
4y cam mot cai bua sdc bén, di vao rirng. Ngudi ay co thé
thdy & day than mét cay chudi I&n thang dirng, con tré,
khong c6 khuc dot.

Nguwoi 4y co thé chat gbc cay ay. Sau khi chat gbc cay,
ngwoi ay chat ngon cay. Sau khi chat ngon cay, nguoi ay
cé thé 16t ra cac 14 cudn tron. Nhwng khi 16t ra cac la cuén
tron, ngudi dy khéng tim dwoc giac cay, con noi gi dén 16
cay.

Cling vay nay Aggivessana, khi dwgc Ta hoi, Ta cat vén,
Ta chat van vé nhirng 16i cia Ong, Ong da tw t6 ra trong
rong, trong khong, that bai.

Nhwng nay Aggivessana, nhirng I&i néi ma Ong tuyén bd
cho héi chung & Vesali: "Ta khéng thdy mét Sa-mon hay
Ba-la-mén nao, la vi HOi chu, la vi Gidao trwdng, vi Sw
trwdng Gido hoi, dau c6 tw cho 1a bac A-la-han, Chanh
DPéng Gidc, khi dbi thoai v&i Ta, khdng ai la khdng run so,
khéng hodng s, khong khiép s¢, khong ai 1a khéng bi toat
md hoi nach.

Dau Ta c6 dbi thoai v&i mot cot tru vo tinh, cot tru Ay khi
dbi thoai véi ta cling run s, cling hoang so, cling khiép so,
hudng nira 1a mét ngudi thwdng". Nhung chinh tir noi tran
ctia Ong, nay mét ngudi thuwdng.

Nhuwng chinh tr noi tran cia Ong, nay Aggivessana,
nhirng giot mé hoi dang chay xudng, sau khi thdm qua
thwong y, dang roi xubng dat. Con Ta, nay Aggivessana,
nay khéng ¢ mé héi ndo trén than Ta.

R&i Thé Ton d& 16 kim than cho Hoi chang Ay thay. Khi
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22. “It is as though a man needing heartwood, seeking
heartwood, wandering in search of heartwood, were to take
a sharp axe and enter the wood, and there he would see a
large plantain trunk, straight, young, with no fruit-bud core.

Then he would cut it down at the root, cut off the crown,
and unroll the leaf-sheaths; but as he went on unrolling the
leaf sheaths, he would never come even to any sapwood,
let alone heartwood.

So too, Aggivessana, when you are pressed, questioned,
and cross-questioned by me about your own assertion, you
turn out to be empty, vacant, and mistaken.

But it was you who made this statement before the Vesalr
assembly: ‘| see no recluse or brahmin, the head of an
order, the head of a group, the teacher of a group, even one
claiming to be accomplished and fully enlightened, who
would not shake, shiver, and tremble and sweat under the
armpits if he were to engage in debate with me.

Even if | were to engage a senseless post in debate, it
would shake, shiver, and tremble if it were to engage in
debate with me, so what shall | say of a human being?’

Now there are drops of sweat on your forehead and they
have soaked through your upper robe and fallen to the
ground. But there is no sweat on my body now.”

And the Blessed One uncovered his golden-coloured body




nghe noi vay, Niganthaputta Saccaka im lang, hd then, thut
vai, cli dau, ngdi bang hoang, khéng néi mét |

ROi Dummukha, mét ngwoi con Licchavi, biét duoc
Niganthaputta Saccaka im lang, ho then, thut ve,li, cui dau,
ngli bang hoang, khéng néi mét &, lién bach Thé Tén:

-- Bach Thé T6n, con cé mot vi du.

Thé Tén noi: ,
-- Nay Dummukha, hay nai 1én vi du ay.

-- Bach Thé T6n, nhw mdt hd sen khéng xa lang hay thi
trAn bao nhiéu, & day co con cua.

Bach Thé Tén, rdi mot sb dong con trai hay con gai di ra
khoi lang hay thi tran 4y, dén tai ho sen kia, sau khi dén, I&n
xudng hd nwdc 4y bat con cua lén va dat né trén dat kho.

Bach Thé Tén, khi con cua nay tho ra cai cang nao, thi
cac dwa con trai hay con gai ay, voi cai gay hay miéng
sanh, chat, bé gay va dap nat cai cang ay. Nhu vay, bach
Thé Tén, con cua ay bi chat, bi bé gay, bi dap nat tat ca
cang, khong thé 16i xubng hé sen 4y nhu trudec.

Ciing vay, bach Thé Tén, moi khuc thuyét, gian ké, tranh
luan cha Niganthaputta Saccaka da bj Thé Tén chat dat, bé
gay, dap tan. Va nay, bach Thé Tén, Niganthaputta
Saccaka, khéng thé dén gap Thé Tén, chéd dirng néi la co y
dinh dam luan.

Khi dwoc nghe néi vay, Niganthaputta Saccaka noéi voi
Licchavi Dummukha:

before the assembly. [234] When this was said, Saccaka the
Nigantha’s son sat silent, dismayed, with shoulders
drooping and head down, glum, and without response.

23. Then Dummukha, the son of the Licchavis, seeing
Saccaka the Nigantha’s son in such a condition, said to the
Blessed One:

“A simile occurs to me, Master Gotama.”

“Explain how it occurs to you, Dummukha.”

“Suppose, venerable sir, not far from a village or town
there was a pond with a crab in it.

And then a party of boys or girls went out from the town or
village to the pond, went into the water, and pulled the crab
out of the water and put it on dry land.

And whenever the crab extended a leg, they cut it off,
broke it, and smashed it with sticks and stones, so that the
crab with all its legs cut off, broken, and smashed, would be
unable to get back to the pond as before.

So too, all Saccaka the Nigantha’s son’s contortions,
writhings, and vacillations have been cut off, broken, and
smashed by the Blessed One, and now he cannot get near
the Blessed One again for the purpose of debate.”

24. When this was said, Saccaka the Nigantha’s son told
him:
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-- Ong hay ngirng néi, Dummukha! Ong hay ngirng noi,
Dummukha! Chung t6i khdng dam luan véi Ong. Chung toéi
dang dam luan v&i Ton gia Gotama.

Tén gid Gotama, hay dé yén nhirng 1&i néi cla ching toi
va loi néi cua cac Sa-mon, Ba-la-mén khac. Tdi nghi cubc
dam luan vé bb nay that dang hbi tiéc!

Cho dén mirc d6 nao, mot dé t& Thanh van cua Tén gid
Gotama tr& thanh tuan phung gido dién, chip nhan giang
huén, nghi ngo dwgc doan trie, do dw dwec diét tan, thanh
twu vo Uy, sdng trong gido hdi Bon Sw, khdi phai nwong tua
vao ai?

-- O’ day, nay Aggivessana, dé t&r Thanh van cta Ta, ddi
v&i moi sac phap, qua khir, twong lai, hién tai, néi hay
ngoai, thd hay té, liét hay thang, xa hay gan, thay nhw that
vOi chanh tri tué la:

"Cai nay khéng phai cta t6i, cai nay khéng phai la téi, cai
nay khéng phai tw nga cua t6i".

Dbi v&i moi cam tho...

ddi véi moi twéng...

ddi v&i moi hanh...

déi v&i moi thirc, qua khi, twong lai, hién tai, ndi hay
ngoai, thd hay té, liét hay thang, xa hay gan, thay nhu that
v&i chanh tri tué la:

"Cai nay khéng phai cta t6i, cai nay khong phai la téi, cai
nay khéng phai ty nga caa toi".

Cho dén mirc dd nhuw vay, nay Aggivessana, mot dé tir

Thanh van cua Ta tr¢ thanh tuan phung giao dién, chép
nhan giang huan, nghi ngd dwoc doan triv, do dw dwoc diét
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“Wait, Dummukha, wait! We are not speaking with you,
here we are speaking with Master Gotama.”

[Then he said]: “Let be, Master Gotama, that talk of ours
and of other ordinary recluses and brahmins. It was mere
prattle, | think.

But in what way is a disciple of the Master Gotama one
who carries out his instruction, who responds to his advice,
who has crossed beyond doubt, become free from
perplexity, gained intrepidity, and become independent of
others in the Teacher’s Dispensation?”®"’

“Here, Aggivessana, any kind of material form whatever,
whether past, future, or present, internal or external, gross
or subtle, inferior or superior, far or near — a disciple of
mine sees all material form as it actually is with proper
wisdom thus:

‘This is not mine, this | am not, this is not my self.’ [235]

Any kind of feeling whatever...

Any kind of perception whatever...

Any kind of formations whatever...

Any kind of consciousness whatever, whether past, future,
or present, internal or external, gross or subtle, inferior or
superior, far or near — a disciple of mine sees all
consciousness as it actually is with proper wisdom thus:

‘This is not mine, this | am not, this is not my self.’

It is in this way that a disciple of mine is one who carries
out my instruction, who responds to my advice, who has
crossed beyond doubt, become free from perplexity, gained




tan, thanh twu vo Uy, sdng trong gido hdi Bén sw, khoi phai
nwong twa moét ai.

-- Cho dén mirc d6 ndo, nay Ton gid Gotama, Ty-kheo la
bac A-la-han, cac lau hoac da tan, tu hanh thanh man, cac
viéc nén lam da lam, da dat ganh nang xuc“')ng, cac muc tiéu
da dat, hivru kiét stv da doan trir, dwoc chanh tri giai thoat?

-- O day, nay Aggivessana, Ty-kheo dbéi v&i bat civ séc
phap nao, qua kh, twong lai, hién tai, néi hay ngoai, thé
hay té, liét hay thang, xa hay gan, tt ca cac sac phap, sau
khi nhw that quan sat v&i chanh tri tué:

"Cai nay khéng phai cta toi, cai nay khong phai la téi, cai
nay khoéng phai tw nga cta toi",

chirng dwoc vo chap thi giai thoat.

DPéi v&i bat cir tho nao...

bat clr twdng nao...

bat clr hanh nao...

dbi véi bat cir thirc nao, qua khiv, twong lai, hién tai, noi
hay ngoai, thd hay té, liét hay thang, xa hay gan,

tat ca cac thirc, sau khi nhw that quan sat véi chanh tri
tué: "Cai nay khoéng phai cta t6i, cai nay khong phai la t6i,
cai nay khéng phai tw nga cla t6i", chirng dwoc vo chap tha
giai thoat.

Cho dén mirc do nay, nay Aggivessana, Ty-kheo la bac
A-la-han, cac lau hoac da tan, tu hanh thanh man, cac viéc
nén lam da lam, da dat ganh nang xubng, cac muc tiéu da
dat, hiru kiét str da doan trr, dwoc chanh tri giai thoat.

intrepidity, and become independent of others in the
Teacher’s Dispensation.”

25. “Master Gotama, in what way is a bhikkhu an arahant
with taints destroyed, one who has lived the holy life, done
what had to be done, laid down the burden, reached his own
goal, destroyed the fetters of being, and is completely
liberated through final knowledge?”

“Here, Aggivessana, any kind of material form whatever,
whether past, future, or present, internal or external, gross
or subtle, inferior or superior, far or near — a bhikkhu has
seen all material form as it actually is with proper wisdom
thus:

‘This is not mine, this | am not, this is not my self,’

and through not clinging he is liberated.

Any kind of feeling whatever...

Any kind of perception whatever...

Any kind of formations whatever...

Any kind of consciousness whatever, whether past, future,
or present, internal or external, gross or subtle, inferior or
superior, far or near

— a bhikkhu has seen all consciousness as it actually is
with proper wisdom thus: ‘This is not mine, this | am not, this
is not my self,” and through not clinging he is liberated.

It is in this way that a bhikkhu is an arahant with taints
destroyed, one who has lived the holy life, done what had to
be done, laid down the burden, reached his own goal,
destroyed the fetters of being, and is completely liberated
through final knowledge.
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Vi tam giai thoat nhw vay, nay Aggivessana, Ty-kheo
thanh twu ba phap v6 thwong: Kién vé6 thuwong, Pao vo
thwong, Giai thoat vo thwong.

Puoc giai thoat nhu vay, nay Aggivessana, vi ay chi kinh
&, ton trong, danh I&, cling dwong Nhuw Lai:

"Thé Tén da giac ngg, Ngai thuyet phap dé giac ngo.

Thé Tén da diéu phuc, Ngai thuyet phap dé diéu phuc.

Thé Tén da tich tinh, Ngai thuyét phap dé tich tinh.

Thé Tén da vwot qua, Ngai thuyét phap dé vuot qua.

Thé Tén da chirng Niét-ban, Ngai thuyét phap dé chirng
Niét-ban".

Duoc nghe ndi vay, Niganthaputta bach voi Thé Ton:
-- Tén gid Gotama, ching t6i that la 16 mang, ching t6i that
la khinh sudt. Chang t6i da dam nghi dung 1&i néi dé luan
chién v&i Tén gia Gotama!

Nay Ton gia Gotama, rat co thé con co sy an toan cho
mot ngwdi chién dau véi con voi dién, nhwng khong thé co
sy an toan cho mét nguwdi chién diu chéng Toén gid
Gotama!

Nay Tén gid Gotama, rat c6 thé con co sy an toan cho
mot nguwdi chién diu chéng dam Ira hirng, nhung khéng
thé co sy an toan cho mét ngudi chién dau chéng Toén gia
Gotama!

Nay Ton gia Gotama, rat co thé con co sy an toan cho
mot nguwdi chién du véi con rén doc dir ton, nhwng khéng

26. “When a bhikkhu’'s mind is thus liberated, he
possesses three unsurpassable qualities: unsurpassable
vision, unsurpassable practice, and unsurpassable
deliverance.*”

When a bhikkhu is thus liberated, he still honours,
respects, reveres, and venerates the Tathagata thus:

‘The Blessed One is enlightened and he teaches the
Dhamma for the sake of enlightenment.

The Blessed One is tamed and he teaches the Dhamma
for taming oneself.

The Blessed One is at peace and he teaches the
Dhamma for the sake of peace.

The Blessed One has crossed over and he teaches the
Dhamma for crossing over.

The Blessed One has attained Nibbana and he teaches
the Dhamma for attaining Nibbana.”

27. When this was said, Saccaka the Nigantha’s son [236]
replied: “Master Gotama, we were bold and impudent in
thinking we could attack Master Gotama in debate.

A man might attack a mad elephant and find safety, yet he
could not attack Master Gotama and find safety.

A man might attack a blazing mass of fire and find safety,
yet he could not attack Master Gotama and find safety.

A man might attack a terrible poisonous snake and find
safety, yet he could not attack Master Gotama and find
safety.
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thé c6 sy an toan cho mét ngwdi chién dau voi Tén gid
Gotamal!

Ton gia Gotama, ching t6i that 16 mang, chung toi that Ia
khinh xuat. Chung t6i da dam nghi, dung loi néi dé luan
chién v&i Tén gia Gotama!

Mong Tén gia Gotama nhan I&i, ngay mai dung bira an
cua toi cling v&i chung Ty-kheo!
Thé Ton im lang nhan [oi.

Ro6i Niganthaputta Saccaka, sau khi biét Thé Tén da
nhan 1&i, lién néi véi cac Licchavi:

-- Cac Tén gia Licchavi hay nghe t6i. Sa-mdn Gotama
ngay mai dwoc moi an véi chang Ty-kheo. Hay dem dén
cho t6i nhirng gi quy vi nghi la hop thoi.

R&i nhirng Licchavi &y, sau khi dé@m 4y da man cho dem
dén Niganthaputta Saccaka khoang ndm tram phan com
cung dudng nau véi sira.

RO Niganthaputta Saccaka, tai vwdn cdia minh, cho soan
cac mon an thinh soan, loai ctrng va loai mém, réi cho bao
tin gi& cho Thé Tén:

-- Tén gid Gotama, nay da dén gi&. Com da stra soan
xong.

R6i Thé Tén vao bubi sang dap y, cAm y bat, di dén khu
vuon cua Niganthaputta Saccaka, sau khi dén, Ngai ngéi
trén chd da soan san cung v&i chung Ty-kheo.

Ro6i Niganthaputta Saccaka, tw tay hau ha cac mén an
thinh soan loai clrng va loai mém cho ching Ty-kheo, cAm

We were bold and impudent in thinking we could attack
Master Gotama in debate.

‘Let the Blessed One together with the Sangha of
bhikkhus consent to accept tomorrow’s meal from me.” The
Blessed One consented in silence.

28. Then, knowing that the Blessed One had consented,
Saccaka the Nigantha's son addressed the Licchavis:

“‘Hear me, Licchavis. The recluse Gotama together with
the Sangha of good bhikkhus has been invited by me for
tomorrow’s meal. You may bring to me whatever you think
would be suitable for him.”

29. Then, when the night had ended, the Licchavis
brought five hundred ceremonial dishes of milk rice as gifts
of food.

Then Saccaka the Nigantha’s son had good food of
various kinds prepared in his own park and had the time
announced to the Blessed One:

“It is time, Master Gotama, the meal is ready.”

30. Then, it being morning, the Blessed One dressed, and
taking his bowl and outer robe, he went with the Sangha of
bhikkhus to the park of Saccaka the Nigantha’s son and sat
down on the seat made ready.

Then, with his own hands, Saccaka the Nigantha’'s son
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dau l1a dirc Phat.

Roi Niganthaputta sau khi biét Thé Ton dung birva &n da
xong, tay da roi khoi bat, lién 14y mot chlec ghe thdp khac
va ngdi xubng mot bén. Sau khi ngdi xuébng mot bén,
Niganthaputta Saccaka bach Thé Tén:

-- Nay Tén gid Gotama, trong cudc bo thi nay, néu co
cbng duc va cong dire dia, mong rang nhirng vi bo thi sé
dwoc hwdng hanh phuc.

-- Nay Aggivessana, sé co (cong dirc) cho nhirng nguoi
bd thi, dbi v&i ngwdi dang dwoc cung dwong nhw Ong, dau
Ong khéng phai 1a khéng c6 tham, khéng phai la khéng cd
san, khéng phai la khéng c6 si;

sé cé (cong dic) cho Ong, nay Aggivessana, dbi voi
ngwoi dang dwgc cung dwong nhw Ta, va Ta la ngudi
khéng c6 tham, khéng c6 san, khdng co si.

19

served and satisfied the Sangha of bhikkhus headed by the
Buddha with the various kinds of good food.

When the Blessed One had eaten and had put his bowl
aside, Saccaka the Nigantha’s son took a low seat, sat
down at one side, and said to the Blessed One:

“Master Gotama, may the merit and the great meritorious
fruits of this act of giving be for the happiness of the givers.”

“Aggivessana, whatever comes about from giving to a
recipient such as yourself — one who is not free from lust,
not free from hate, not free from delusion — [237] that will
be for the givers.

And whatever comes about from giving to a recipient such
as myself — one who is free from Iust free from hate, free
from delusion — that will be for you.”*"®

Notes

The bracketed numbers [ ] embedded in the text refer to
the page number of the Pali Text Society’s edition of the
Majjhima Nikaya (except for MN 92 and MN 98, wherein the
numbers refer to the PTS edition of the Sutta Nipata).

369. According to MA, Saccaka was the son of Nigantha
(Jain) parents who were both skilled in philosophical debate.
He had learned a thousand doctrines from his parents and
many more philosophical systems from others. In the
discussion below he is referred to by his clan name,
Aggivessana.

370. Ven. Assaji was one of the first five disciples of the
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Buddha.

371. This summary of the doctrine omits the second of the
three characteristics, dukkha or suffering. MA explains that
Assaji omitted this in order to avoid giving Saccaka the
opportunity to attempt a refutation of the Buddha’s doctrine.

372. MA explains that men play this game when preparing
hemp cloth. They bind up handfuls of rough hemp, immerse
them in the water, and beat them on planks to the left, right,
and middle. A royal elephant saw this game, and plunging
into the water, he took up water in his trunk and sprayed it
on his belly, his body, both sides, and his groin.

373. In asserting the five aggregates to be self he is, of
course, directly contradicting the Buddha's teaching of
anatta. He ascribes this view to the “great multitude” with
the thought that “the majority cannot be wrong.”

374. The Buddha is here suggesting that the aggregates
are not self because they lack one of the essential
characteristics of selfhood—being susceptible to the
exercise of mastery. What cannot come under my mastery
or perfect control cannot be identified as “my self.”

375. MA identifies this spirit (yakkha) as Sakka, ruler of
the gods.

376. The text between the asterisks is absent from the
PTS ed. but is supplied from BBS and SBJ. The five
aggregates are here called suffering because they are
iImpermanent and not susceptible to the exercise of mastery.




377. These are the characteristics of a sekha. The
arahant, in contrast, not only possesses the right view of
non-self, but has used it to eradicate all clinging, as the
Buddha will explain in §25.

378. MA gives several alternative explanations of these
three terms. They are mundane and supramundane
wisdom, practice, and deliverance. Or they are entirely
supramundane: the first is the right view of the path of
arahantship, the second the remaining seven path factors,
the third the supreme fruit (of arahantship). Or the first is the
vision of Nibbana, the second the path factors, the third the
supreme fruit.

379. Though Saccaka admitted defeat in debate, he must
have still considered himself a saint, and thus did not feel
impelled to go for refuge to the Triple Gem. Also, because
he continued to regard himself as a saint, he must have felt
that it was not proper for him to dedicate the merit of the
alms offering to himself, and thus he wished to dedicate the
merit to the Licchavis. But the Buddha replies that the
Licchavis will gain the merit of providing Saccaka with food
to offer to the Buddha, while Saccaka himself will gain the
merit of offering the food to the Buddha. The merit of giving
alms differs in quality according to the purity of the recipient,
as explained at MN 142.6.
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