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30. Tiéu kinh Thi du 18i cay (P. Cilasaropamasuttam,
H. OMIE/NE). 2 Trwde sw kien 6 dao si cung thoi dirc
Phat tw xwng la ngudi dat Nhat thiét tri, drc Phat giang an
du "I6i cay". Nguoi tu can dat gia tri 16i cay, xuat gia voi
chanh tin va ly twéng thoat khadi sinh tt, c6 tinh than phung
sw nhan sinh, khéng bi bénh tw man, khéng khen minh ché
ngwoi, thanh twu gidi hanh thanh cao, vuwot I1€n trén danh
vong, loi dwdng, chirng dat dwoc 4 thién, tri tué tha thang,
thanh twwu hanh Thanh.

30. Cualasaropama Sutta: The Shorter Discourse on the
Simile of the Heartwood. These two discourses emphasise
that the proper goal of the holy life is the unshakeable
deliverance of the mind, to which all other benefits are
subsidiary.

Viét Dich tr Pali: HT. Thich Minh Chéau

English Translation from Pali: Bhikkhu Nanamoli &
Bhikkhu Bodhi

Nhuw vay t6i nghe:
Mot thoi Thé Toén tra tai Savattht (Xé-vé), Jetavana (Ky-
da Lam), vweon 6ng Anathapindika (Cap C6 Béc).

R&i Ba-la-mén Pingalakoccha di dén chd Thé Tén &, sau
khi dén néi 1&n v&i Thé Tén nhirng 161 héi tham, chic tung
xa giao, roi ngdi xubng mét bén. Sau khi ngdi xubng mot
bén, Ba-la-mén Pingalakoccha bach Thé Tén:

-- Tén gia Gotama, cé nhitng Sa-mdn, Ba-la-mon nay la
vi Ho chu, vi Gido tru’c’yn’g, vi Sw tredng Giao hdi, co tiéng
tot, c6 danh vong, khi TO gidao phai, dwoc quan chung ton
sung,

nhw Plrana Kassapa, Makkhali Gosala, Ajita

[198] 1. THUS HAVE | HEARD. On one occasion the
Blessed One was living at Savatthi in Jeta’s Grove,
Anathapindika’s Park.

2. Then the brahmin Pingalakoccha went to the Blessed
One and exchanged greetings with him. When this
courteous and amiable talk was finished, he sat down at one
side and said to the Blessed One:

“Master Gotama, there are these recluses and brahmins,
each the head of an order, the head of a group, the teacher
of a group, a well-known and famous founder of a sect
regarded by many as a saint —

that is, Pdrana Kassapa, Makkhali

Gosala, Ajita




Kesakambali, Pakudha Kaccayana, Sanjaya Belatthiputta,
ngantha Nataputta,

tat ca nhirng Vi nay tw xwng la nhot thiét tri hay tat ca
khéng phai 1a nhat thiét tri, hay mot s 1a nhat thiét tri va
mét s6 khéng phai nhiet thiét tri?

-- Théi vira réi, nay Ba-la-mén, hay dirng lai & day: "Tat
ca& nhitng vi nay tw xwng la nhit thiét tri hay tat ca khéng
phai [a nhiet thiét tri? Hay mot sé 1a nhirt thiét tri va mot sb
khéng phai nhirt thiét tri?"

Nay Ba-la-mén, Ta sé thuyét phap cho Ong, hay nghe va
khéo tac y, Ta sé giang.

-- Thwa vang, Ton gia. , ,
Ba-la-mon Pingalakoccha vang dap Thé Ton. Thé Ton
thuyét giang nhuw sau:

-- Nay Ba-la-mén, vi nhw mét nguwdi mudn dwoc 16i cay,
tim cau 18 cay. Trong khi di tim 16i cay, trwédc mét cay Ion,
dirng thang, co 16i cay, ngwdi bd qua 16i cay, bd qua giac
cay, bdé qua vé trong, bd qua vd ngoai, chat canh 14, 13y
ching mang di va twédng rang do la I6i cay.

Mot ngudi cé6 mét thdy vay bén néi: "That sw ngudi nay
khong biét 16i cay, khong biét giac cay, khong biét vo trong,
khéng biét vé ngoai, khong biét canh Ia.

Nguwdi nay mudn duoc 16i cay, tim ciu I6i cay. Trong khi
di tim 16i cay, trwéc modt cay Ién, drng thang co 16i cay,
ngwoi nay bo qua 16i cay, bd qua giac cay, bé qua vo trong,
bd qua vé ngoai, chat canh Ia lay chung mang di, twéng
rang dé 1a 16i cay.

Va ngudi nay khéng dat muc dich ma 16i cay cod thé

Kesakambalin, Pakudha Kaccayana, Safjaya Belatthiputta,
and the Nigantha Nataputta.®*°

Have they all had direct knowledge as they claim, or have
none of them had direct knowledge, or have some of them
had direct knowledge and some not?”

“‘Enough, brahmin! Let this be! — ‘Have they all had direct
knowledge as they claim, or have none of them had direct
knowledge, or have some of them had direct knowledge and
some not?’

| shall teach you the Dhamma, brahmin. Listen and attend
closely to what | shall say.”***

“Yes, sir,” the brahmin Pingalakoccha replied. The
Blessed One said this:

3. “Suppose, brahmin, a man needing heartwood, seeking
heartwood, wandering in search of heartwood, came to a
great tree standing possessed of heartwood. Passing over
its heartwood, its sapwood, its inner bark, and its outer bark,
he would cut off its twigs and leaves and take them away
thinking they were heartwood.

Then a man with good sight, seeing him, might say: “This
good man did not know the heartwood, the sapwood, the
inner bark, the outer bark, or the twigs and leaves.

Thus, while needing heartwood, seeking heartwood,
wandering in search of heartwood, he came to a great tree
standing possessed of heartwood, and passing over its
heartwood, its sapwood, its inner bark, and its outer bark, he
cut off its twigs and leaves and took them away thinking
they were heartwood.




thanh twu".

Nay Ba-la-mén, vi nhw mét ngwdi mudn dwoc I6i cay, tim
cau I8i cay. Trong khi di tim 16i cay, trwdc mét cay Ion, dirng
thdng, c6 I6i cay, nguwdi dy bd qua 16i cay, bd qua giac cay,
bd qua vé trong, chat vd ngoai, 14y ching mang di, twéng
rang dé l1a 16i cay.

M6t ngudi c6 méat thay vay bén ndéi: "That sy ngudi nay
khong biét 16i cay, khong biét giac cay, khong biét vé trong,
khéng biét vé ngoai, khong biét canh 3.

Nguwdi ndy mudn duorc I8i cay, tim cau 16i cay. Trwdc mot
cay l&n, dirng thdng, co 16i cay, ngwdi nay bd qua 16i cay,
bd qua giac cay, bd qua vd trong, chat vé ngoai, 1ay ching
mang di, twéng rang dé la 16i cay.

Va nguwdi nay khoéng dat muc dich ma 16i cay cé thé
thanh twu".

Nay Ba-la-mén, vi nhw mét ngwdi mudn dworc I6i cay, tim
cau I6i cay. Trong khi di tim 16i cay, trwéc moét cay Ion ding
thang, co 16i cay, nguoi 4y bd qua 16i cay, bé qua giac cay,
chét vé trong, lay ching mang di, twéng rang do la 16i cay.

M6t ngudi c6 méat thdy vay bén ndéi: "That sy ngudi nay
khong biét 16i cay, khdng biét giac cay, khong biét vé trong,
khéng biét v ngoai, khéng biét canh Ia.

Ngu®i ndy mudn dwoc 16i cay, tim cau 16i cay. Trong khi
di tim 16i cay, trwdc mot cay Ion, dirng thang, cé 16i cay,
nguwdi nay bd qua I6i cay, bd qua giac cay, chat vé trong
mang di, twdng rang do la 16i cay. Va nguwdi nay khéng dat

Whatever it was this good man had to make with
heartwood, his purpose will not be served.’

4. “Suppose a man needing heartwood, seeking
heartwood, wandering in search of heartwood, came to a
great tree standing possessed of heartwood. Passing over
its heartwood, its sapwood [199] and its inner bark, he
would cut off its outer bark and take it away thinking it was
heartwood.

Then a man with good sight, seeing him, might say: ‘This
good man did not know the heartwood... or the twigs and
leaves.

Thus, while needing heartwood... he cut off its outer bark
and took it away thinking it was heartwood.

Whatever it was this good man had to make with
heartwood, his purpose will not be served.’

5. “Suppose a man needing heartwood, seeking
heartwood, wandering in search of heartwood, came to a
great tree standing possessed of heartwood. Passing over
its heartwood and its sapwood, he would cut off its inner
bark and take it away thinking it was heartwood.

Then a man with good sight, seeing him, might say: “This
good man did not know the heartwood... or the twigs and
leaves.

Thus, while needing heartwood... he cut off its inner bark
and took it away thinking it was heartwood. Whatever it was
this good man had to make with heartwood, his purpose will
not be served.’




dwoc muc dich ma 16i cay co thé thanh twu".

Nay Ba-la-mén, vi nhw mét ngwdi mudn dworc I6i cay, tim
cau I6i cay. Trong khi di tim 16i cay, truéc mét cay Ion, dirng
thdng, cé 16i cay, ngwdi dy bd qua I6i cay, chat giac cay
mang di, twéng rang do 1a 16i cay.

Mot nguoi co mat thay vay ben ndi: "That sy ngucyl nay
khéng biét 16i cay, khong biét giac cay, khong biét vo trong,
khoéng biét vo ngoai, khong biét canh 1a. Ngwdi ndy mubn
dwoc 16i cay, tim cau 16i cay. Trwdc mot cay lon, dirng
thdng, co 16i cay, ngwdi nay bd qua I6i cay, chat giac cay
mang di, twdng rang do la 16i cay. Va ngwdi nay khéng dat
dwoc muc dich ma 16i cay co thé thanh twu".

Nay Ba-la-mén, vi nhw mdt ngwdi mudn dworc I6i cay, tim
cau 16i cay. Trong khi di tim 18i cay, trwdc mét cay Ién dirng
thang, c6 16i cay, ngwdi ay chat I6i cay, mang di va biét rang
d6 1a 16i cay.

Mot ngudi co mat théy vay, co thé noi: "Nguwdi nay biét I6i
cay, biét giac cay, biét vé trong, biét vo ngoai, biét canh 1a.

Nguwoi nay mudn duwoc 16i cay, tim cau 16i cay. Trong khi
di tim 16i cay, trwdc mdt cay Ién, drng thang, cé 16i cay,
nguwdi dy chét 16i cay, mang di va biét rang do la 16i cay.

Va nguoi nay dat dwoc muc dich ma 16i cay co thé thanh

twu".

Cing vay, nay Ba-la-mén, & day, cé ngudi do long tin
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6. “Suppose a man needing heartwood, seeking
heartwood, wandering in search of heartwood, came to a
great tree standing possessed of heartwood. Passing over
its heartwood, he would cut off its sapwood and take it away
thinking it was heartwood.

Then a man with good sight, seeing him, might say: “This
good man did not know the heartwood... or the twigs and
leaves. Thus, while needing heartwood... he cut off its
sapwood and took it away thinking it was heartwood.
Whatever it was this good man had to make with heartwood,
his purpose will not be served.’

7. “Suppose a man needing heartwood, seeking
heartwood, wandering in search of heartwood, came to a
great tree standing possessed of heartwood, and cutting off
only its heartwood, he would take it away knowing it was
heartwood.

Then a man with good sight, seeing him, might say: “This
good man knew the heartwood, the sapwood, the inner
bark, the outer bark, and the twigs and leaves.

Thus, while needing heartwood, seeking heartwood,
wandering in search of heartwood, he came to a great tree
standing possessed of heartwood, and cutting off only its
heartwood, [200] he took it away knowing it was heartwood.

Whatever it was this good man had to make with
heartwood, his purpose will be served.’

8. “So too, brahmin, here some clansman goes forth out of




xuat gia, tr bd gia dinh, séng khéng gia dinh: "Ta bj chim
dam trong sanh, gia, chét, sau, bi, khd, wu, ndo, bj chim
dam trong dau khd, bj chi phdi béi dau khd, Rat co thé toan
bd khd uan nay co thé cham duot".

Vi 4y xuét gia nhw vay, dwoc loi dwéng, tén kinh, danh
vong. Do lgi dwéng, tén kinh, danh vong nay, vi &y hoan hy,
tw man. Do lgi dwédng, ton kinh, danh vong nay, vi dy khen
minh, ché ngw¢i: "Ta dwgc lgi dwdng nhw vay, dwgc danh
vong nhw vay, con cac Ty-kheo khac it dwoc biét dén, it co
uy quyén".

Va vi &y khéng phat khai long ao wdc va khéng cb gang
tinh tAn dé chirng dwoc cac phap khac cao thwong hon, thu
thdng hon nhirng loi dwéng, tén kinh, danh vong. Vi 4y tré
thanh biéng nhac va thu dong.

Nay Ba-la-mén, vi nhu mét ngwdi mudn dwoc 16i cay, tim
cau 16i cay. Trong khi di tim I8i cay, trwdc mot cay lon, ding
thang, co 16i cay, ngudi 4y bd qua 16i cay, bé qua giac cay,
bd qua vb trong, bé qua vé ngoai, chat canh 1a, 14y chang
mang di, twéng rang do 1a I6i cay.

Va nguoi ay sé khong dat dwge muc dich ma 16i cay co
thé thanh twu. Nay Ba-la-mon, Ta ndi rang nguoi nay gibng
nhw vi du ay

Nhwng & day, nay Ba-la-mén, c6 ngudi vi 1ong tin xuat
gia, tr bé gia dinh, séng khéng gia dinh: "Ta bj chim dam
trong sanh, gia, chét, sau, bi, khd, wu, ndo, bi chim ddm
trong dau khd, bi chi phdi b&i dau khd. Rat co thé toan bd
khé uan nay cé thé cham dut".
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faith from the home life into homelessness, considering: ‘I
am a victim of birth, ageing, and death, of sorrow,
lamentation, pain, grief, and despair; | am a victim of
suffering, a prey to suffering. Surely an ending of this whole
mass of suffering can be known.’

When he has gone forth thus, he acquires gain, honour,
and renown. He is pleased with that gain, honour, and
renown, and his intention is fulfiled. On account of it he
lauds himself and disparages others thus: ‘| have gain,
honour, and renown, but these other bhikkhus are unknown,
of no account.’

So he arouses no desire to act, he makes no effort for the
realisation of those other states that are higher and more
sublime than gain, honour, and renown; he hangs back and
slackens.>*

| say that this person is like the man needing heartwood,
who came to a great tree standing possessed of heartwood,
and passing over its heartwood, its sapwood, its inner bark,
and its outer bark, cut off its twigs and leaves and took them
away thinking they were heartwood;

and so whatever it was he had to make with heartwood,
his purpose will not have been served.

9. “Here, brahmin, some clansman goes forth out of faith
from the home life into homelessness, considering: ‘| am a
victim of birth, ageing, and death, of sorrow, lamentation,
pain, grief, and despair; | am a victim of suffering, a prey to
suffering. Surely an ending of this whole mass of suffering
can be known.’




Roi vi 4y xuéat gia nhw vay, dwoc loi dwdng, tén kinh,
danh vong. Vi &y khéng vi loi dwéng, tdn kinh, danh vong
nay, hoan hy, tw man. Vi &y khéng vi loi dwdng, ton kinh,
danh vong nay, khen minh, ché nguoi. Va vi ay phat khéi
long ao wéc va cb gang tinh tdn dé chirng dwoc cac phap
khac cao thwong hon, thu thdng hon nhitng loi dwéng, ton
kinh, danh vong. Vi 4y khoéng tré thanh biéng nhac va thu
doéng.

Vi &y thanh twu gidi dire. Vi thanh twu gidi dic nay, Vi ay
hoan hy, tv man. Vi thanh twu gi¢i d¥c nay, vi ay khen
minh, ché nguwoi: "Ta tri gi&i, theo thién phap. Cac Ty-kheo
khac pha gidi, theo ac phap". Va vi éy khéong phat khéi Iong
ao wdc va khéng cb gang tinh tan dé chirng duoc cac phap
khac cao thwong hon, thu thdng hon gi¢i dic. Vi 8y tré
thanh biéng nhac va thu déng.

Nay Ba-la-mén, vi nhw mét nguwdi mudn dwoc 16i cay, tim
cau 16i cay. Trong khi di tim 16i cay, trwédc mot cay Ion, dirng
thang, co 16i cay, nguoi ay bd qua 16i cay, bé qua giac cay,
bé qua vé trong, chét ldy vé ngoai, lay ching mang di,
twdng rang do la 16i cay.

Va nguoi nay sé khong dat dwoc myc dich ma 16i cay co
thé thanh twu. Nay Ba-la-mon, Ta ndi rang nguoi nay gibng
nhw vi du ay

Nhung & day, nay Ba-la-mén, c6 nguoi vi long tin xuét
gia, tr bo gia dinh, song khong gia dinh: "Ta bi chim dam
trong sanh, gia, chét, su bi, khd, wu, ndo, bi chim dam
trong dau khd, bi chi phdi b&i dau khd. R4t c6 thé toan b
khd uan nay cé thé cham dut".
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When he has gone forth thus, he acquires gain, honour,
and renown. He is not pleased with that gain, honour, and
renown, and his intention is not fulfilled. He does not, on
account of it, laud himself and disparage others. He arouses
desire to act and he makes an effort for the realisation of
those other states that are higher and more sublime than
gain, honour, and renown; he does not hang back and
slacken.

He achieves the attainment of virtue. He is pleased with
that attainment of virtue and his intention is fulfilled. On
account of it he lauds himself and disparages others thus: ‘|
am virtuous, of good character, but these other bhikkhus are
immoral, of evil character.” So he arouses no desire to act,
he makes no effort for the realisation of those other states
that are higher and more sublime than the attainment of
virtue; [201] he hangs back and slackens.

| say that this person is like the man needing heartwood...
who passing over its heartwood, its sapwood, and its inner
bark, cut off its outer bark and took it away thinking it was
heartwood;

and so whatever it was he had to make with heartwood,
his purpose will not have been served.

10. “Here, brahmin, some clansman goes forth out of faith
from the home life into homelessness, considering: ‘1 am a
victim of birth, ageing, and death, of sorrow, lamentation,
pain, grief, and despair; | am a victim of suffering, a prey to
suffering. Surely an ending of this whole mass of suffering




R&i vi 4y xuat gia nhw vay, duoc loi duwéng, ton kinh,
danh vong. Vi 4y, khéng vi 0i du@ng, ton kinh, danh vong
nay, hoan hy, tw man. Vi &y khéng vi loi duwong, ton kinh,
danh vong nay, khen minh, ché nguwoi. Va vi ay phat khO’I
long ao wéc va cb gang tinh tn dé chirng dwoc cac phap
khac cao thwong hon, thi thdng hon nhivng loi dwédng, ton
kinh, danh vong. Vi éy khéng tré thanh biéng nhac va thu
doéng.

Vi &y thanh twu gidi dire. Vi thanh twu gii dirc nay, vi ay
hoan hy nhwng khéng tw man. Vi &y khéng vi thanh twu gidi
dirc nay, khen minh, ché nguwdi. Va vi ay phat khéi long ao
wée va cb gang tinh tAn dé chirng dwoc cac phap khac cao
thwong hon, thu thang hon gidi dire. Vi 4y khéng tré thanh
biéng nhac va thu dong.

Vi Ay thanh twu Thién dinh. Do thanh twu Thién dinh nay,
vi &y hoan hy, tv man. Do thanh twu Thién dinh nay, vj ay
khen minh, ché ngwdi: "Ta c6 Thién dinh, nhirt tam. Cac Ty-
kheo khac khéng co Thién dinh, tdam bi phan tan". Va vi éy
khéng phat khéi 1ong ao wéc va khéng cb géng tinh tan dé
chirng dwoc cac phap khac cao thuwong hon, thu thang hon
s thanh twu Thién dinh. Vi 4y tr& thanh biéng nhac va thu
doéng.

Nay Ba-la-mén, vi nhw mét nguwdi mudn dworc I6i cay, tim
cau I6i cay. Trong khi di tim 16i cay, trwdc mot cay Ion, dirng
thang, co I6i cay, nguo’l 4y bé qua 16i cay, bd qua giac cay,
chéat vé trong, 1y vé trong mang di, twédng rang do 1a 16i cay.
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can be known.’

When he has gone forth thus, he acquires gain, honour,
and renown. He is not pleased with that gain, honour, and
renown, and his intention is not fulfilled.

He achieves the attainment of virtue. He is pleased with
that attainment of virtue, but his intention is not fulfilled. He
does not, on account of it, laud himself and disparage
others. He arouses desire to act and he makes an effort for
the realisation of those other states that are higher and
more sublime than the attainment of virtue; he does not
hang back and slacken.

He achieves the attainment of concentration. He is
pleased with that attainment of concentration and his
intention is fulfilled. On account of it he lauds himself and
disparages others thus: ‘| am concentrated, my mind is
unified, but these other bhikkhus are unconcentrated, with
their minds astray.” So he arouses no desire to act, he
makes no effort for the realisation of those other states that
are higher and more sublime than the attainment of
concentration; he hangs back and slackens.

| say that this person is like the man needing heartwood...
who passing over its heartwood and its sapwood, cut off its
inner bark and took it away thinking it was heartwood;

and so whatever it was he had to make with heartwood,




Va nguoi nay sé khong dat dwoc myc dich ma I6i cay cd
thé thanh twu. Nay Ba-la-mon, Ta ndi rang ngudi nay gibng
nhw vi du 4y.

Nhwng & day, nay Ba-la-mén, ¢ nguwdi vi long tin xuét
gia, t bd gia dinh, sdng khéng gia dinh: "Ta bj chim dam
trong sanh, gia, chét, sau, bi, khé, wu, ndo, bi chim ddm
trong dau khd, bi chi phdi béi dau khd. Rat co thé toan bd
khé uan nay cé thé cham dut".

Roi vi 4y xuéat gia nhw vay, duoc loi dwdng, ton kinh,
danh vong. Vi 4y, khéng vi oi du@ng, ton kinh, danh vong
nay, hoan hy, tw man. Vj ay, khéng vi loi duong, tén kinh,
danh vong nay, khen minh, ché nguo’l Va vi ay phat khoi
long ao wéc va cb gang tinh tan dé chirng dwoc cac phap
khac cao thwong hon, thu thdng hon nhivng loi dwéng, ton
kinh, danh vong. Vi éy khéng tré thanh biéng nhac va thu
doéng.

Vi &y thanh twu gi¢i dirc. Do thanh twu gidi nay, vi ay
hoan hy nhung khéng tw man. Vi 4y khéng do thanh tuu
gi®i dirc nay, khen minh, ché nguoi.

Vi 4y phat kh&i Idng ao wdc va tinh tan dé chirng duoc
cac phap khac cao thwong hon, thu thang hon sw thanh twu
gi&i dirc. Vi &y khéng tré thanh biéng nhac va thu dong.

Vi 4y thanh twu Thidn dinh. Vi thanh tyu Thidn dinh nay,
vi &y hoan hy nhuwng khéng tw méan. Vi dy khéng do thanh
twu Thién dinh nay khen minh, ché nguoi.

Vi 4y phat kh&i ldng ao wéc va cb gang tinh tan dé chirng
dwoc cac phap khac cao thwong hon, thu thadng hon sw
thanh twu Thién dinh. Vi 4y khong tré thanh biéng nhac va

his purpose will not have been served.

11. “Here, brahmin, some clansman goes forth out of faith
from the home life into homelessness, considering: ‘Il am a
victim of birth, ageing, and death, [202] of sorrow,
lamentation, pain, grief, and despair; | am a victim of
suffering, a prey to suffering. Surely an ending of this whole
mass of suffering can be known.’

When he has gone forth thus, he acquires gain, honour,
and renown. He is not pleased with that gain, honour, and
renown, and his intention is not fulfilled...

He achieves the attainment of virtue. He is pleased with
that attainment of virtue, but his intention is not fulfilled...

He achieves the attainment of concentration. He is
pleased with that attainment of concentration, but his
intention is not fulfilled. He does not, on account of it, laud
himself and disparage others.

He arouses desire to act and he makes an effort for the
realisation of those other states that are higher and more




thu déng.

Vi &y thanh twu tri kién. Vi &y, do tri kién nay, hoan hy tw
man. Vi 8y, do tri kién nay, khen minh, ché nguwdi: "Ta sbng,
thay va biét. Cac Ty-kheo khac song khong thay va khong
biet".

Va vi &y khéng phat khai long ao wéc va khéng cb gang
tinh tAn dé chirng dwoc cac phap khac cao thuwong hon, thu
thdng hon tri kién. Vi 4y tr& thanh biéng nhéac va thu dong.

Nay Ba-la-mén, vi nhuw mét ngwdi mudn dwoc I8i cay, tim
cau I6i cay. Trong khi di tim 16i cay, trudc mét cay Ion, dirng
thdng, cé 16i cay, ngwdi dy bd qua I6i cay, chat giac cay
mang di, twéng rang dé la 16i cay.

Va nguoi nay sé khong dat dwoc muc dich ma 16i cay co
thé thanh twu. Nay Ba-la-mon, Ta ndi rang ngwdi nay gibng
vi du 4y.

Nhwng & day, nay Ba-la-mén, c6 nguwdi vi long tin xuat
gia, tlr bo gia dinh, séng khéng gia dinh:

"Ta bj chim dam trong sanh, gia, chét, sau, bi, khd, wu,
n&o, bi chim dam trong dau khd, bj chi phdi b&i dau khd.
R4t c6 thé toan bd khd uan nay co thé cham dot".

Do vi 4y xuat gia nhw vay, duwoc loi dwdng, ton kinh,
danh vong. Vi éy khéng vi lgi dwdng, ton kinh, danh vong
nay, hoan hy, tw man. Vi &y khong vi loi dwdng, ton kinh,
danh vong nay, khen minh ché nguwoi.

Va vi ay phat khéi long ao wéc va ¢b gang tinh tan dé

sublime than the attainment of concentration; he does not
hang back and slacken.

He achieves knowledge and vision. He is pleased with
that knowledge and vision and his intention is fulfilled. On
account of it he lauds himself and disparages others thus: ‘|
live knowing and seeing, but these other bhikkhus live
unknowing and unseeing.’

So he arouses no desire to act, he makes no effort for the
realisation of those other states that are higher and more
sublime than knowledge and vision; he hangs back and
slackens.

| say that this person is like the man needing heartwood...
who passing over its heartwood, cut off its sapwood and
took it away thinking it was heartwood;

and so whatever it was he had to make with heartwood,
his purpose will not have been served.

12. “Here, brahmin, some clansman goes forth out of faith
from the home life into homelessness, considering:

I am a victim of birth, ageing, and death, of sorrow,
lamentation, pain, grief, and despair; | am a victim of
suffering, a prey to suffering. Surely an ending of this whole
mass of suffering can be known.’

When he has gone forth thus, [203] he acquires gain,
honour, and renown. He is not pleased with that gain,
honour, and renown, and his intention is not fulfilled...




chirng dwoc cac phap khac cao thwong hon, thu thdng hon
nhirng lgi dwdng, ton kinh, danh vong. Vi ay khéng tr&
thanh biéng nhac va thu déng.

Vi 8y thanh twu gidi dire. Do thanh twu gidi dirc nay, vi ay
hoan hy nhung khéng tw man. Vi 4y khéng do thanh tuwu
gioi duec nay, khen minh, ché nguoi.

Va vi 4y phat khai long ao wéc va cd gang tinh tAn dé
chirng dwoc cac phap khac cao thuwong hon, thu thang hon
suw thanh twu gi¢i dirc. Vi &y khéng tré thanh biéng nhac va
thu déng.

Vi 4y thanh twu Thién dinh. Do thanh twu Thién dinh, vi
4y hoan hy nhung khéng tw man. Vi &y khdéng do thanh tyu
Thién dinh, khen minh, ché ngudi.

Vi &y phat khéi long ao wéc va tinh tan, chirng dwoc cac
phap khac cao thwong hon, thu thang hon sy thanh twu
Thién dinh. Vi &y khong tr& thanh biéng nhac va thu dong.

Vi &y thanh twu tri kién. Vi 8y do tri kién nay hoan hy
nhwng khéng tw man. Vi 4y khéng do tri kién nay, khen
minh, ché nguoi.

Vi &y phat khéi long ao wéc, cb géng tinh tAn dé ching
dwoc cac phap khac cao thwong hon, thu thdng hon tri
kién. Vi &y khong tré thanh biéng nhac va thy déng.

Va nay Ba-la-mon, nhitng phap gi cao thwong hon, thu
thang hon tri kién?

O day, nay Ba-la-mon, Ty-kheo ly duc, ly phap bat thién,
chirng va tru Thién thr nhat, mét trang thai hy lac, do ly duc
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He achieves the attainment of virtue. He is pleased with
that attainment of virtue, but his intention is not fulfilled...

He achieves the attainment of concentration. He is
pleased with that attainment of concentration, but his
intention is not fulfilled...

He achieves knowledge and vision. He is pleased with
that knowledge and vision, but his intention is not fulfilled.
He does not, on account of it, laud himself and disparage
others.

He arouses desire to act and he makes an effort for the
realisation of those other states that are higher and more
sublime than knowledge and vision; he does not hang back
and slacken.

“But what, brahmin, are the states that are higher and
more sublime than knowledge and vision?

13. “Here, brahmin, quite secluded from sensual
pleasures, secluded from unwholesome states, a bhikkhu




sanh, c6 tam cé t. ’
Nay Ba-la-mén, phap nay cao thwong hon, thu thang
hon tri kién.

Lai nira, nay Ba-la-mén, Ty-kheo diét tdm va t&, chirng
va trd Thién th¢ hai, mot trang thai hy lac do dinh sanh,
khéng tam, khéng tt, ndi tinh, nhat tam.

Nay Ba-la-mén, phap nay cao thwong hon, thu théng
hon tri kién.

Lai nlra, nay Ba-la-mén, Ty-kheo ly hy trd xa, chanh niém
tinh giac, than cam sw lac tho ma cac bac Thanh goi la xa
niém lac tra, chirng va trd Thién the ba.

Nay Ba-la-mén, phap nay cao thwong hon, thu thang
hon tri kién.

Lai nira, nay Ba-la-mén, Ty-kheo xa lac, x& khd, diét hy
wu da cdm tho trwéc, chirng va tra Thién the tw, khéong khd,
khéng lac, xa niém thanh tinh.

Nay Ba-la-mén, phap nay cao thwong hon, thu théng
hon tri kién.

Lai nira, nay Ba-la-mon, Ty-kheo vuot lén moi sac
twdng, diét trtr moi chwdng ngai twdng, Ty-kheo nghi rang:

enters upon and abides in the first jhana, which is
accompanied by applied and sustained thought, with rapture
and pleasure born of seclusion.

This is a state higher and more sublime than knowledge
and vision.**

14. “Again, with the stilling of applied and sustained
thought, a bhikkhu enters upon and abides in the second
jhana, which has self-confidence and singleness of mind
without applied and sustained thought, with rapture and
pleasure born of concentration.

This too is a state higher and more sublime than
knowledge and vision.

15. “Again, with the fading away as well of rapture, a
bhikkhu abides in equanimity, and mindful and fully aware,
still feeling pleasure with the body, he enters upon and
abides in the third jhana, on account of which noble ones
announce: ‘He has a pleasant abiding who has equanimity
and is mindful.’

This too [204] is a state higher and more sublime than
knowledge and vision.

16. “Again, with the abandoning of pleasure and pain, and
with the previous disappearance of joy and grief, a bhikkhu
enters upon and abides in the fourth jhana, which has
neither-pain-nor-pleasure and purity of mindfulness due to
equanimity.

This too is a state higher and more sublime than
knowledge and vision.

17. “Again, with the complete surmounting of perceptions
of form, with the disappearance of perceptions of sensory
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"Hw khong la vo bién", chirng va trd Khong vo bién xtr.
Nay Ba-la-mén, phap nay cao thwong hon, thu thang
hon tri kién.

Lai nlra, nay Ba-la-mén, Ty-kheo vwot [€n moi Khéng vo
bién x(r, nght rang: "Thirc la vé bién", chirng va trd Thirc vo
bién xcr.

Nay Ba-la-mén, phap nay cao thwong hon, thu thang
hon tri kién.

Lai nira, nay Ba-la-mbn, Ty-kheo vuwot Ién moi Thirc vo
bién x&r, nghi rdng: "Khéng cé vat gi", chirng va trd Vo sé&
hlru xur.

Nay Ba-la-mén, phap nay cao thwong hon, thu thang
hon tri kién.

Lai nlra, nay Ba-la-mén, Ty-kheo vuwot moi V6 s& hiru
X, chirng va tra Phi twdng Phi phi twéng x.

Nay Ba-la-mén, phap nay cao thwong hon, thu thang
hon tri kién.

Lai nlra, nay Ba-la-moén, Ty-kheo vwot 1én moi Phi twéng
phi phi twédng x&, chirng va tra Diét tho twdng (dinh), sau
khi thay véi tri tué, cac lau hodc dwoc doan trir.

Nay Ba-la-mén, phap nay cao thwong hon, thu thang
hon tri kién.

Nay Ba-la-mén, cac phap nay cao thwong hon, thu théng
hon tri kién.
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impact, with non-attention to perceptions of diversity, aware
that ‘space is infinite’, a bhikkhu enters upon and abides in
the base of infinite space.

This too is a state higher and more sublime than
knowledge and vision.

18. “Again, by completely surmounting the base of infinite
space, aware that ‘consciousness is infinite,, a bhikkhu
enters upon and abides in the base of infinite
consciousness.

This too is a state higher and more sublime than
knowledge and vision.

19. “Again, by completely surmounting the base of infinite
consciousness, aware that ‘there is nothing,” a bhikkhu
enters upon and abides in the base of nothingness.

This too is a state higher and more sublime than
knowledge and vision.

20. “Again, by completely surmounting the base of
nothingness, a bhikkhu enters upon and abides in the base
of neither-perception-nor-non-perception.

This too is a state higher and more sublime than
knowledge and vision.

21. “Again, by completely surmounting the base of
neither-perception-nor-non-perception, a bhikkhu enters
upon and abides in the cessation of perception and feeling.
And his taints are destroyed by seeing with wisdom.

This too is a state higher and more sublime than
knowledge and vision.

These are the states that are higher and more sublime
than knowledge and vision.




Nay Ba-la-mén, vi nhw mdt ngwdi mudn dworc I8i cay, tim
cau I6i cay. Trong khi di tim 16i cay, truéc mét cay Ién, dirng
thdng, co 16i cay, ngudi dy chat I6i cay, 1dy va mang di va tw
biét d6 1a 15i cay.

Va ngudi dy dat dwoc muc dich ma 16i cay co thé thanh
twu. Nay Ba-la-mén, Ta noi rang nguoi nay gidng nhw vi du
ay.

Nhw vay, nay Ba-la-mén, pham hanh nay khéng phai vi
loi ich, lgi dwdng, ton kinh, danh vong, khéng phai vi lgi ich
thanh twu giéi dirc, khdng phai vi loi ich thanh twu Thién
dinh, khéng phai vi lgi ich tri kién.

Va nay Ba-la-mén, tam gidi thoat bat déng chinh la muc
dich cua pham hanh nay, la 16i cay cua pham hanh, la muc
tieu cudi cung cda pham hanh.

Khi nghe néi vay, Ba-la-mdén Pingalakoccha bach Thé
TON:

-- That vi diéu thay, Tén gia Gotama! That vi diéu thay,
Tén gia Gotama! Ton gia Gotama, nhw ngudi dwng dirng lai
nhirng gi quang nga xubng, phoi bay ra nhirng gi bi che kin,
chi duwong cho ké bi lac hwong, dem dén sang vao trong
bong tdi d& nhirng ai c6 mat cé thé thdy sic. Ciing vay,
Chanh Phap da dwoc Thé Tén dung nhidu phwong tién
trinh bay.

Va nay con xin quy y Tén gia Gotama, quy y Phap, quy y
Ty-kheo Tang. Mong Tén gia Gotama nhan con lam dé t,
tr nay tr& di cho dén mang chung, con tron ddi quy
ngudng!

22. “| say that this person, brahmin, is like a man needing
heartwood, seeking heartwood, wandering in search of
heartwood, who came to a great tree standing possessed of
heartwood, and cutting off its heartwood, took it away
knowing it was heartwood;

and so whatever it was he had to make with heartwood,
his purpose will have been served.

23. “So this holy life, brahmin, does not have gain, honour,
and renown for its benefit, or the attainment of virtue for its
benefit, or the attainment of concentration for its benefit, or
knowledge and vision for its benefit.

But it is [205] this unshakeable deliverance of mind that is
the goal of this holy life, its heartwood, and its end.”

24. When this was said, the brahmin Pingalakoccha said
to the Blessed One:

“‘Magnificent, Master Gotama! Magnificent, Master
Gotama! Master Gotama has made the Dhamma clear in
many ways, as though he were turning upright what had
been overthrown, revealing what was hidden, showing the
way to one who was lost, or holding up a lamp in the dark
for those with eyesight to see forms.

| go to Master Gotama for refuge and to the Dhamma and
to the Sangha of bhikkhus. From today let Master Gotama
remember me as a lay follower who has gone to him for
refuge for life.”
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Notes

The bracketed numbers [ ] embedded in the text refer to
the page number of the Pali Text Society’s edition of the
Majjhima Nikaya (except for MN 92 and MN 98, wherein the
numbers refer to the PTS edition of the Sutta Nipata).

350. These six teachers, the Buddha's senior
contemporaries, all stood outside the fold of orthodox
Brahmanism, and their doctrines are indicative of the
speculative audacity of the Buddha’s age. The six are often
mentioned together in the Canon. Their teachings, as
understood by the Buddhist community, are stated at DN
2.17-32/ 1i.52-59.

351. Precisely the same question is posed to the Buddha
on the eve of his Parinibbana by the wanderer Subhadda at
DN 16.5.26-27/ii.150-52.

352. It is this sentence, used in place of the sentence
beginning “He becomes intoxicated...,” that distinguishes
these passages of this sutta from the corresponding
passages of the preceding sutta.

353. Although the jhanas may also have been included in
the attainment of concentration set forth in 810, and
knowledge and vision was described as higher than the
attainment of concentration, the jhanas now become higher
than knowledge and vision because they are being treated
as the basis for the attainment of cessation and the
destruction of the taints (in §21).

14




