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29. Pai kinh Thi du 16i cay (P. Mahasaropamasuttam, H.
Or BT K 4%).3% Trén con dwong tim cau tam linh, ngwdi xuét
gia chan chinh sé 1an Iwot dat dwoc cac thanh twu. Néu
khéng biét cach chuyén hoa tam Iy hanh dién, cac thanh twu
nay nhanh chéng tré thanh cac can lyc, lam cho hanh gia
roi vao phéng dat. Muc tiéu d&i séng Pham hanh chinh la
chuyén héa tam ly hanh dién trong nhirtng budc di vira
thanh twu.

29. Mahasaropama Sutta: The Greater Discourse on the
Simile of the Heartwood.

Viét Dich tr Pali: HT. Thich Minh Chéau

English Translation from Pali: Bhikkhu Nanamoli &
Bhikkhu Bodhi

Nhw vay tdi nghe.

Mot thoi Thé Téon & tai Rajagaha (Vwong Xa), nui
Gijjhakuta (Linh Thiru), khi Devadatta (Dé-ba-dat-da) to bd
(Chung Tang) ra di khdng bao lau.

O day, nhan viéc Devadatta, Thé Tén cho goi cac Ty-
kheo va day nhu sau:

-- O day, nay cac Ty-kheo, c6 Thién nam t& do long tin
xuét gia, tr bd gia dinh, séng khang gia dinh:

"Ta bj chim dam trong sanh, gia, chét, sau, bi, khd, wu,
n&o, bi chim dm trong dau khd, bj chi phéi b&i dau khé.

RAt c6 thé, toan bd khé uan nay cé thé chAm dut dwoc".
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[192] 1. THUS HAVE | HEARD. On one occasion the
Blessed One was living at Rajagaha on the mountain
Vulture Peak; it was soon after Devadatta had left.>*°

There, referring to Devadatta, the Blessed One addressed
the bhikkhus thus:

2. “Bhikkhus, here some clansman goes forth out of faith
from the home life into homelessness, considering:

I am a victim of birth, ageing, and death, of sorrow,
lamentation, pain, grief, and despair; | am a victim of
suffering, a prey to suffering.

Surely an ending of this whole mass of suffering can be
known.’




Vi 4y xuét gia nhw vay, dwoc loi dwéng, ton kinh, danh
vong. Do loi dwéng, tén kinh, danh vong nay, vi &y hoan hy,
man nguyén.

Do loi dwédng, tdn kinh, danh vong nay, vi &y khen minh,
ché ngwoi: "Ta dwoc lgi dwdéng nhw vay, duwgc danh vong
nhw vay. Con cac Ty-kheo khac it dwoc biét dén, it cd uy
quyén".

Vi 8y, vi loi dwdng, ton kinh, danh vong nay, tr& thanh
mé say, tham dam, phéng dat. Do song phong dat, vi ay bi
dau khd.

Chw Ty-kheo, vi nhw mét ngudi mubn dwoc 16i cay, tim
cau Ioi cay.

Trong khi di tim 16i cay,

trwdc mot cay Ion, dirng thang, co 16i cay, ngudi ay bd
qua l6i cay, bé qua giac cay, bo qua vo trong, bé qua vo
ngoai, chat canh 14, lay chung mang di, twéng rang dé la 16
cay.

Mot nguoi co mat thay vay ben ndi: "That sy ngucyl nay
khong biét 16i cay, khong biét _giac cay, khong biét vo trong,
khong biét vé ngoai, khong biét canh Ia.

Ngwdi nay mudn duoc 16i cay, tim cdu I6i cay. Trong khi
di tim 18i cay, trwdc mdt cay Ién, dirng thang, cé 16i cay,
nguwoi nay bo qua 16i cay, bd qua giac cay, bé qua vo trong,
bd qua vé ngoai, chat canh 14, ldy chung mang di, twéng
rang do 1a I6i cay.

Va nguwdi nay khéng dat muc dich ma 16i cay cé thé
thanh twu".

When he has gone forth thus, he acquires gain, honour,
and renown. He is pleased with that gain, honour, and
renown, and his intention is fulfilled.

On account of it he lauds himself and disparages others
thus: ‘I am one who gets gain and renown, but these other
bhikkhus are unknown, of no account.’

He becomes intoxicated with that gain, honour, and
renown, grows negligent, falls into negligence, and being
negligent, he lives in suffering.

“Suppose a man needing heartwood, seeking heartwood,
wandering in search of heartwood,

came to a great tree standing possessed of heartwood.
Passing over its heartwood, its sapwood, its inner bark, and
its outer bark, he would cut off its twigs and leaves and take
them away thinking they were heartwood.

Then a man with good sight, seeing him, might say: ‘This
good man did not know the heartwood, the sapwood, the
inner bark, the outer bark, or the twigs and leaves.

Thus, while needing heartwood, seeking heartwood,
wandering in search of heartwood, he came to a great tree
standing possessed of heartwood, and passing over its
heartwood, its sapwood, its inner bark, and its outer bark, he
cut off its twigs and leaves and took them away thinking
they were heartwood.

Whatever it was this good man had to make with
heartwood, his purpose will not be served.’




Clng vay, & day, nay cac Ty-kheo, c6 Thién nam tir vi
long tin xuat gia, tlr bé gia dinh, song khong gia dinh: "Ta bj
chim dam trong sanh, gia, chét, sau, bi, khd, wu, ndo, bj chi
phdi b&i dau khd. RAt co thé toan bd khd uan nay co thé
cham dut".

Vi 4y xuét gia nhw vay, dwoc loi dwéng, tén kinh, danh
vong. Do lgi dwéng, tén kinh, danh vong nay, vi &y hoan hy,
tw man. Do loi dwéng, tdn kinh, danh vong nay, vi dy khen
minh, ché ngw¢i: "Ta dwgc lgi dwdng nhw vay, dwec danh
vong nhw vay, Con cac Ty-kheo khac it dwoc biét dén, it co
uy quyén".

Vi 4y vi lgi dudng, ton kinh, danh vong nay, tré thanh mé
say, tham dam, phong dat. Do sbng phéng dat, vi ay bi dau
kho.

Chuw Ty-kheo, Ty-kheo ay dwgc goi la vi da nam lay canh
la cia pham hanh, vi do vay, vi ay da dwng lai (& day).

Nhwng & day, nay cac Ty-kheo, c6 vi thién nam tlr vi long
tin xuat gia, tlr bd gia dinh, séng khéng gia dinh:

"Ta bi chim d&m trong sanh, gia, chét, siu, bi, khd, wu,
ndo, bi chim dam trong dau khd, bj chi phdi b&i dau khé.
R4t c6 thé toan bd khd uén nay cé thé cham dut".

Roi vi 4y xuat gia nhw vay, dwoc loi dwéng, ton kinh,
danh vong.

Vi &y khéng vi lgi duwéng, tén kinh, danh vong nay khen
minh, ché nguoi.

Vi &y khong vi loi dwéng, tén kinh, danh vong nay tr&
thanh mé say, tham d&m, phéng dat.
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So too, bhikkhus, here some clansman goes forth out of
faith... [193]...

he lives in suffering.

This bhikkhu is called one who has taken the twigs and
leaves of the holy life and stopped short with that.

3. “Here, bhikkhus, some clansman goes forth out of faith
from the home life into homelessness, considering:

I am a victim of birth, ageing, and death, of sorrow,
lamentation, pain, grief, and despair; | am a victim of
suffering, a prey to suffering. Surely an ending of this whole
mass of suffering can be known.’

When he has gone forth thus, he acquires gain, honour,
and renown.

He is not pleased with that gain, honour, and renown, and
his intention is not fulfilled.

He does not, on account of it, laud himself and disparage
others.




Do sbng khéng phong dat, vi 4y thanh twu gi¢i dic. Do
thanh twu gidi dirc nay, vi &y hoan hy, tw man.

Do thanh twu, gi¢i dirc nay, vi &y khen minh ché nguoi:
"Ta la ngudi tri gidi, theo thién phap. Cac Ty-kheo khac pha
gi®i, theo ac phap".

Do thanh twyu gi¢i dirc nay, vi ay tré thanh mé say, tham
dam, phong dat. Do sdng phong dat, vi ay bi dau kho.

Chw Ty-kheo, vi nhw mét nguwdi mubn dworc 16i cay, tim
cau I6i cay. Trong khi di tim 16i cay,

trwdc mot cay Ion, dirng thang, co 16i cay, ngudi ay bd
qua 16i cay, bd qua giac cay, bo qua vé trong, chat vé ngoai,
ldy chiing mang di, twéng do 1a 16i cay.

Mot ngudi cé6 mét thdy vay bén néi: "That sw ngudi nay
khéng biét 16i cay, khéng biét giac cay, khéng biét vé trong,
khéng biét vé ngoai, khéng biét canh Ia.

Nguwdi nay mudn duoc 16i cay, tim ciu I6i cay. Trong khi
di tim 16i cay, trwdc mot cay lon, dirng thang, co 16i cay,
nguw®i nay bo qua 16i cay, bd qua giac cay, bd qua vé trong,
chat vé ngoai, lay ching mang di, twéng do 1a 16i cay.

Va nguwdi nay khoéng dat muc dich ma 16i cay cé thé
thanh twu".

Cing vay, nay cac Ty-kheo, & day Ty-kheo vi long tin
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He does not become intoxicated with that gain, honour,
and renown; he does not grow negligent and fall into
negligence.

Being diligent, he achieves the attainment of virtue. He is
pleased with that attainment of virtue and his intention is
fulfilled.

On account of it he lauds himself and disparages others
thus: ‘I am virtuous, of good character, but these other
bhikkhus are immoral, of evil character.’

He becomes intoxicated with that attainment of virtue,
grows negligent, falls into negligence, and being negligent,
he lives in suffering.

“‘Suppose a man needing heartwood, seeking heartwood,
wandering in search of heartwood,

came to a great tree standing possessed of heartwood.
Passing over its heartwood, its sapwood, and its inner bark,
he would cut off its outer bark and take it away thinking it
was heartwood.

Then a man with good sight, seeing him, might say: “This
good man did not know the heartwood... or the twigs and
leaves.

Thus, while needing heartwood... he cut off its outer bark
and took it away thinking it was heartwood.

Whatever it was this good man had to make with
heartwood, his purpose will not be served.’

So too, bhikkhus, here some clansman goes forth out of




xuat gia, tir bo gia dinh, song khong gia dinh... (nhw trén)...
Do thanh twu gi¢i diec nay, vi ay tré thanh mé say, tham
dam, phong dat. Do sdng phong dat, vi ay bi dau kho.

Chuw Ty-kheo, Ty-kheo ay dwoc goi la vi d& nam lay vo
ngoai cua pham hanh. Va do vay, vi ay da dirng lai (& day).

Nhwng & day, nay cac Ty-kheo, cé Thién nam tr vi long
tin xuét gia, tr bd gia dinh, sbng khéng gia dinh:

"Ta bj chim d&m trong vong sanh, gia, chét, sau, bi, khd
wu, ndo, bi chim dam trong dau khd, bi chi phdi b&i dau khd.
RAt c6 thé toan bd khd uan nay co thé chdm dat dwoc".

Roi vi 4y xuéat gia nhw vay, dwoc loi dwdng, ton kinh,
danh vong.

Vi &y khong vi loi dwéng, tén kinh, danh vong nay, khen
minh, ché nguoi.

Vi &y khéng vi loi dwdng, tén kinh, danh vong nay tré
thanh mé say, tham d&m, phong dat.

Do sbng khéng phéng dat, vi 4y thanh twu gidi dirc. Do
thanh twu gi&i dirc nay, vi &y hoan hy, nhung khéng tw man.

Do thanh twu gidi dirc nay, vi &y khéng khen minh, ché
nguwdi. Do thanh twu gidi dirc nay, vi 4y khéng tré thanh mé
say, tham d&m, phong dat.

Do séng khéng phong dat, vi &y thanh twu thién dinh. Do
thanh twu thién dinh nay, vi &y hoan hy, tw man.

Do thanh twu thién dinh nay, vi &y khen minh ché nguoi:
"Ta c6 thién dinh nhat tam. Cac Ty-kheo khac khéng cé
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faith... he lives in suffering. [194]

This bhikkhu is called one who has taken the outer bark of
the holy life and stopped short with that.

4. “Here, bhikkhus, some clansman goes forth out of faith
from the home life into homelessness, considering:

I am a victim of birth, ageing, and death, of sorrow,
lamentation, pain, grief, and despair; | am a victim of
suffering, a prey to suffering. Surely an ending of this whole
mass of suffering can be known.’

When he has gone forth thus, he acquires gain, honour,
and renown.

He is not pleased with that gain, honour, and renown, and
his intention is not fulfilled...

Being diligent, he achieves the attainment of virtue. He is
pleased with that attainment of virtue, but his intention is not
fulfilled.

He does not, on account of it, laud himself and disparage
others. He does not become intoxicated with that attainment

of virtue; he does not grow negligent and fall into
negligence.
Being diligent, he achieves the attainment of

concentration. He is pleased with that attainment of
concentration and his intention is fulfilled.
On account of it he lauds himself and disparages others




thién dinh, tm bi phan tan".

“Do thanh tyu thién dinh nay, vi ay tré thanh mé say, tham
dam, phong dat. Do song phong dat, vi ay bi dau kho.

Chw Ty-kheo, vi nhw mét ngudi mubn dwoc 16i cay, tim
cau I6i cay. Trong khi di tim 16i cay, truéc mét cay Ion, dirng
thdng, c6 16i cay, nguwdi dy bd qua 16i cay, bd qua giac cay,
chét vé trong, lay ching mang di, twéng do la 16i cay.

M6t ngwdi cé6 méat thy vay, bén néi: "That sy ngudi nay
khéng biét 16i cay, khéng biét giac cay, khong biét vé trong,
khéng biét v ngoai, khéng biét canh Ia.

Ngu®i ndy mudn 18 cay, tim cau 16i cay. Trong khi di tim
16i cay, trwdc moét cay lon co 16i cay, nguwdi nay bd qua 16i
cay, bo qua giac cay, chat vo trong, mang di, twédng do la 16i
cay.

Va nguoi nay khdong dat dwoc muc dich ma 161 cay co thé
thanh twu".

Cilng vay, nay cac Ty-kheo, & day Ty-kheo vi long tin
xuét gia, t bd gia dinh, séng khéng gia dinh... (nhw trén)...
Do thanh twu thién dinh nay, vi 4y tré thanh mé say, tham
dam, phong dat. Vi sbng phéng dat, vi &y bi dau khé.

Chw Ty-kheo, nhw vay vi dy dwoc goi la Ty-kheo d& nam
gilr v6 trong ctia pham hanh. Va do vay, vi ay da dirng lai (&
day).

Lai nira, & day, cé Thién nam t&, vi long tin xuat gia, t
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thus: ‘I am concentrated, my mind is unified, but these other
bhikkhus are unconcentrated, with their minds astray.’

He becomes intoxicated with that attainment of
concentration, grows negligent, falls into negligence, and
being negligent, he lives in suffering.

“Suppose a man needing heartwood, seeking heartwood,
wandering in search of heartwood, came to a great tree
standing possessed of heartwood. Passing over its
heartwood and its sapwood, he would cut off its inner bark
and take it away thinking it was heartwood.

Then a man with good sight, seeing him, might say: “This
good man did not know the heartwood... or the twigs and
leaves.

Thus, while needing heartwood... he cut off its inner bark
and took it away thinking it was heartwood.

Whatever it was this good man had to make with
heartwood, his purpose will not be served.’

So too, bhikkhus, here some clansman goes forth out of
faith... he lives in suffering. [195]

This bhikkhu is called one who has taken the inner bark of
the holy life and stopped short with that.

5. “Here, bhikkhus, some clansman goes forth out of faith




bd gia dinh, séng khéng gia dinh:

"Ta bi chim da&m trong vong sanh, gia, chét, sau, bi, khd,
wu, ndo, bi chim dam trong dau khd, bi chi phdi b&i dau khd.
R4t c6 thé toan bd khd uan nay co thé cham dut".

Vi 4y xuét gia nhw vay, duoc loi dwéng, tén kinh, danh
vong.

Vi &y khéng vi loi dwdng, tén kinh, danh vong nay hoan
hy, tw man.

Vi &y khong vi loi dwéng, ton kinh, danh vong nay, khen
minh, ché nguoi.

Vi &y khéng vi loi dwéng, tén kinh, danh vong nay tr&
thanh mé say, tham dam, phéng dat.

Do sbng khéng phéng dat, vi 4y thanh twu gi¢i dirc. Do
thanh twu gidi dire, vi &y hoan hy, nhung khéng tw man. Vi
ay khéng vi thanh twu gi¢i dirc nay khen minh, ché ngudi.
Vi &y khong vi thanh twu gidi diec nay tré thanh mé say,
tham da&m, phong dat.

Do séng khdng phong dat, vi &y thanh twu Thién dinh. Vi
4y do thanh twu Thién dinh nay nén hoan hy nhwng khéng
tw man.

Vi &y khéng vi thanh tyu Thién dinh nay khen minh, ché
ngwoi. Vi @y khong vi thanh twu Thién dinh nay trd thanh
mé say, tham dam, phong dat.

Do sbng khéng phong dat, vi ay thanh twu tri kién, vi ay vi
tri kién nay, hoan hy, tw man. Vi ay do tri kién nay, khen
minh, ché nguwdi. "Ta sbng, thay va biét. Cac Ty-kheo khac

7

from the home life into homelessness, considering:

I am a victim of birth, ageing, and death, of sorrow,
lamentation, pain, grief, and despair; | am a victim of
suffering, a prey to suffering. Surely an ending of this whole
mass of suffering can be known.’

When he has gone forth thus, he acquires gain, honour,
and renown.

He is not pleased with that gain, honour, and renown, and
his intention is not fulfilled...

Being diligent, he achieves the attainment of virtue. He is
pleased with that attainment of virtue, but his intention is not
fulfilled...

Being diligent,
concentration.

he achieves the attainment of

He is pleased with that attainment of concentration, but
his intention is not fulfilled. He does not, on account of it,
laud himself and disparage others. He does not become
intoxicated with that attainment of concentration; he does
not grow negligent and fall into negligence.

Being diligent, he achieves knowledge and vision.**’ He is
pleased with that knowledge and vision and his intention is
fulfilled. On account of it he lauds himself and disparages




séng, khéng thay va khéng biét".

Vi ay, do tri kién nay, tré’ thanh mé say, tham dam, phong
dat. Do song phong dat vi ay bi dau kho.

Chw Ty-kheo, vi nhw mét ngwdi mudn dwoc 16i cay, tim
cau I6i cay. Trong khi di tim 16i cay, trwéc mot cay lon, dirng
thdng, c6 16i cay, ngudi bd qua 16i cay, chat gidc cdy mang
di, twéng do la 16i cay.

M6t ngudi c6 méat thdy vay bén ndéi: "That sy ngudi nay
khong biét 16i cay, khong biét giac cay, khong biét vé trong,
khéng biét vé ngoai, khong biét canh 3.

Ngwdi ndy mudn duwoc I8i cay, tim cau 16i cay. Trwéc mot
cay lon, dirng thadng, co 16i cay, ngudi ay bé qua 16i cay,
chat giac cady va mang di, twédng do la 16i cay.

Va ngudi dy khong dat dwoc muc dich ma 16i cay co thé
thanh twu.

Clng vay, nay cac Ty-kheo, & day, co Thién nam ti, vi
long tin xuét gia, t bd gia dinh, sbng khdéng gia dinh... Vi
nay, vi tri kién nay nén mé say, tham dam, phong dat. Vi
song phéng dat, vi nay bi dau khd.

Chuw Ty-kheo, nhw vay vi nay goi l1a da ndm gilr giac cay
clia pham hanh. Va do vay, vi &y da dirng lai (& day)".

Lai nira, & day, nay cac Ty-kheo, c6 vi Thién nam t, vi
long tin xuét gia, tir bé gia dinh, séng khéng gia dinh:

"Ta bj chim d&m trong vong sanh, gia, chét, sau, bi, khd,
wu, ndo, bi chim dam trong dau khd, bi chi phdi b&i dau khé.
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others thus: ‘I live knowing and seeing, but these other
bhikkhus live unknowing and unseeing.’

He becomes intoxicated with that knowledge and vision,
grows negligent, falls into negligence, and being negligent,
he lives in suffering.

“Suppose a man needing heartwood, seeking heartwood,
wandering in search of heartwood, came to a great tree
standing possessed of heartwood. Passing over its
heartwood, he would cut off its sapwood and take it away
thinking it was heartwood.

Then a man with good sight, seeing him, might say: “This
good man did not know the heartwood... or the twigs and
leaves.

Thus, while needing heartwood... he cut off its sapwood
and took it away thinking it was heartwood.

Whatever it was this good man had to make with
heartwood, his purpose will not be served.’ [196]

So too, bhikkhus, here some clansman goes forth out of
faith... he lives in suffering.

This bhikkhu is called one who has taken the sapwood of
the holy life and stopped short with that.

6. “Here, bhikkhus, some clansman goes forth out of faith
from the home life into homelessness, considering:

I am a victim of birth, ageing, and death, of sorrow,
lamentation, pain, grief, and despair; | am a victim of




R4t c6 thé toan bd khd uan nay co thé cham dat".

Vi 4y xuét gia nhw vay, duoc loi dwéng, tén kinh, danh
vong.

Vi &y khéng vi loi dwdng, tén kinh, danh vong nay hoan
hy, tw man.

Vi &y khéng vi lgi dwéng, tén kinh, danh vong nay khen
minh, ché nguoi.

Vi &y khéng vi loi dwéng, tén kinh, danh vong nay tr&
thanh mé say, tham dam, phéng dat.

Do sbng khéng phoéng dat, vi ay thanh twu gioi dirc. Do
thanh twu giGi dire, vi ay hoan hy nhwng khéng ty man. Vi
4y khong vi thanh twu gidi dirc nay khen minh, ché nguoi.
Vi &y khoéng vi thanh twu gi¢i dirc nay trd thanh mé say,
tham dém, phong dat.

Do sbéng khéng phéng dat, vi &y thanh twu Thién dinh, vi
4y do thanh twu Thién dinh nay, hoan hy nhung khoéng tw
man. Vi ay khéng do thanh twu Thién dinh nay khen minh,
ché ngudi. Vi &y khéng do thanh twu Thién dinh nay tr&
thanh mé say, tham d&m, phong dat.

Do séng khdng phong dat, vi 4y thanh twu tri kién. Do
thanh tuwu tri kién nay, vi &y hoan hy nhung khéng tw man.
Vi &y khéng vi thanh twu tri kién nay khen minh, ché nguoi.
Vi &y khéng vi thanh tyu tri kién nay tré thanh mé say, tham
dam, phong dat.

Do sbéng khéng phong dat, vi 4y thanh twu phi thoi gian
gidi thoat. Nay cac Ty-kheo, sw tinh nay khong thé xay ra,
Ty-kheo ay c6 thé tr bd phi thoi gian giai thoat dy.
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suffering, a prey to suffering. Surely an ending of this whole
mass of suffering can be known.’

When he has gone forth thus, he acquires gain, honour,
and renown.

He is not pleased with that gain, honour, and renown, and
his intention is not fulfilled...

When he is diligent, he achieves the attainment of virtue.
He is pleased with that attainment of virtue, but his intention
is not fulfilled...

When he is diligent, he achieves the attainment of
concentration. He is pleased with that attainment of
concentration, but his intention is not fulfilled...

When he is diligent, he achieves knowledge and vision.
He is pleased with that knowledge and vision, but his
intention is not fulfilled. He does not, on account of it, laud
himself and disparage others.

He does not become intoxicated with that knowledge and
vision; he does not grow negligent and fall into negligence.
Being diligent, he attains perpetual liberation. And it is
Impossible for that bhikkhu to fall away from that perpetual
deliverance.®




Nay cac Ty-kheo, vi nhw mét nguwdi mudn duoc 16i cay,
tim cau 16i cay. Trong khi di tim 16i cay, truéc mét cay Ion,
dirng thdng, co 16i cay, ngudi dy chat 16i cay, mang di va
biét d6 1 15i cay.

Mot ngwdi cé6 mat thay nhw vay, cé thé ndi: "Ngudi nay
biét 16i cay, biét giac cay, biét vé trong, biét vé ngoai, biét
canh la.

Ngu®i ndy mudn dwoc 16i cay, tim cau 16i cay. Trong khi
di tim 16i cay, trwdc mot cay lon, dirng thang, co 16i cay,
nguoi dy chat I16i cay, mang di va tw biét do 13 16i cay.

Va nguwdi 4y dat dwoc muc dich ma 16i cay co thé thuc
hién".

Clng vay, nay cac Ty-kheo, & day mét Thién nam ti, vi
long tin xuét gia, bd gia dinh, séng khong gia dinh:

"Ta bi chim dam trong sanh gia, chét, sau, bi, khd, wu,
n&do, bj chim dam trong khé dau, bj chi phéi b&i khdé dau.
R4t co thé, toan bo khd uan nay cé thé cham dat",

Vi 4y xuét gia nhw vay, duoc loi dwéng, tén kinh, danh
vong. Vi 8y khéng vi lgi dwéng, tén kinh, danh vong nay
hoan hy, tw man. Vi &y khong vi lgi dwéng, tén kinh, danh
vong nay khen minh, ché nguoi. Vi dy khéng vi loi dwéng,
tén kinh, danh vong nay tr& thanh mé say, tham dam,
phong dat.

Do sbéng khéng phong dat. Vi dy thanh twu gioi dire. Vi ay
do thanh twu gi¢i dirc nay hoan hy nhwng khéng tw man. Vi
ay, khéng do thanh twu gi¢i diec nay khen minh, ché nguoi.
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“Suppose a man needing heartwood, seeking heartwood,
wandering in search of heartwood, came to a great tree
standing possessed of heartwood, and cutting off only its
heartwood, he would take it away knowing it was
heartwood.

Then a man with good sight, seeing him, might say: “This
good man knew the heartwood, the sapwood, the inner
bark, the outer bark, and the twigs and leaves.

Thus, while needing heartwood, seeking heartwood,
wandering in search of heartwood, [197] he came to a great
tree standing possessed of heartwood, and cutting off only
its heartwood, he took it away knowing it was heartwood.

Whatever it was this good man had to make with
heartwood, his purpose will be served.’

So too, bhikkhus, here some clansman goes forth out of
faith...




Vi ay khong do thanh tyu gidi dirc nay tré thanh mé say,
tham dam, phong dat.

Do sbng khéng phong dat, vi &y thanh twu Thién dinh. Vi
ay do thanh twu thién dinh nén hoan hy nhwng khéng tw
man. Vi 4y khéng do thanh twu Thién dinh nay khen minh,
ché nguwdi. Vi &y khoéng do thanh twu thién dinh nay tr&
thanh mé say, tham dam, phéng dat.

Do séng khéng phong dat, vi &y thanh twu tri kién. Vi &y
vi thanh twu tri kién nay nén hoan hy nhung khéng tw man.
Vi &y khéng vi thanh twu tri kién nay khen minh, ché nguoi.
Vi &y khoéng vi thanh twu tri kién nay tré thanh mé say, tham
dam, phong dat.

Do song khong phong dat, vi dy thanh twu dwoc phi thoi
gian giai thoat. Nay chw Ty-kheo, si tinh nay khong thé xay
ra, Ty-kheo ay co thé tir bd phi thoi gian giai thoat ay.

Nhw vay, nay cac Ty-kheo, pham hanh nay khong phai vi
loi ich, lgi dwdng, danh vong, khdng phai vi lgi ich thanh
twu gi¢i dic, khéng phai vi lgi ich thanh twu thién dinh,
khong phai vi lgi ich tri kién.

Va nay cac Ty-kheo, tm gidi thoat bat dong chinh la muc
dich ciia pham hanh nay, la 16i cay, la muc tiéu cudi cung
cua pham hanh.

Thé Ton thuyét gidng nhw vay. Cac Ty-kheo ay hoan hy,
tin tho I&i Thé Tén day.
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When he is diligent, he attains perpetual liberation. And it
Is impossible for that bhikkhu to fall away from that
perpetual deliverance.

7. “So this holy life, bhikkhus, does not have gain, honour,
and renown for its benefit, or the attainment of virtue for its
benefit, or the attainment of concentration for its benefit, or
knowledge and vision for its benefit.

But it is this unshakeable deliverance of mind that is the
goal of this holy life, its heartwood, and its end.”**°
That is what the Blessed One said. The bhikkhus were

satisfied and delighted in the Blessed One’s words.

Notes




The bracketed numbers [ ] embedded in the text refer to
the page number of the Pali Text Society’s edition of the
Majjhima Nikaya (except for MN 92 and MN 98, wherein the
numbers refer to the PTS edition of the Sutta Nipata).

346. After Devadatta had unsuccessfully attempted to Kkill
the Buddha and usurp control of the Sangha, he broke away
from the Buddha and tried to establish his own sect with
himself at the head. See —anamoli, The Life of the Buddha,
pp. 266—69.

347. “Knowledge and vision” (nanadassana) here refers to
the divine eye (MA), the ability to see subtle forms invisible
to normal vision.

348. This translation follows BBS and SBJ, which read
asamayavimokkham in the preceding sentence and
asamayavimuttiya in this sentence. The PTS ed., on which
both Horner and Nm based their translations, is evidently
mistaken in reading samaya in the two compounds and
thanam instead of  afthanam. MA cites the
Pafisambhidamagga  (ii.40) for a  definition  of
asamayavimokkha (lit., non-temporary or “perpetual’
liberation) as the four paths, four fruits, and Nibbana, and of
samayavimokkha (temporary liberation) as the four jhanas
and four formless attainments. See also MN 122.4.

349. “Unshakeable deliverance of mind” is the fruit of
arahantship (MA). Thus “perpetual liberation’—as including
all four paths and fruits—has a wider range of meaning than
“‘unshakeable deliverance of mind,” which alone is declared
to be the goal of the holy life.
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