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27. Tiéu kinh Du ddu chan voi (P. Cilahatthipadopama-
suttam, H. 2B/NE) twong dwong Twong tich du kinh.*
Théng qua viéc phan tich cac dau hiéu xac dinh dau la vét
tich cta con voi I&n, bai kinh khuyén chidng ta khdng nén
danh gia sw thanh cong cua dlrc Phat théng qua viéc giao
héa Sat-dé-ly, Ba-la-mon va gia chi. Dau an cua bac Giac
Ngd, ban chat giao phap cua Ngai va dac diém Tang doan,
chi c6 thé dwoc xac quyét thdng qua kinh nghiém tu tap va
chirng nghiém cda ban than.

27. Cualahatthipadopama Sutta: The Shorter Discourse
on the Simile of the Elephant’s Footprint. Using the
analogy of a woodsman tracking down a big bull elephant,
the Buddha explains how a disciple arrives at complete
certainty of the truth of his teaching. The sutta presents a
full account of the step-by-step training of the Buddhist
monk.

Viét Dich tr Pali: HT. Thich Minh Chéau

English Translation from Pali: Bhikkhu Nanamoli &
Bhikkhu Bodhi

Nhuw vay t6i nghe.

M6t thdi Thé Tén & Savattht (Xa-vé) tai Jetavana (Ky-da
Lam), vuén 6ng Anathapindika (C4p Co6 Doc).

Luc béy gi& Ba-la-mdn Janussoni, véi mét cd xe toan
trdng do ngwa cai kéo, vao budi sang sém, ra khdi thanh
Savattht. Ba-la-mén Janussoni thdy Du si Pilotika tr xa di
dén, sau khi thay, lién néi véi Du si Pilotika:

-- Tén gid Vacchayana di tr dau vé sém nhw vay?

-- T6n gia, t6i tr Sa-mén Gotama dén day.
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1. THUS HAVE | HEARD.*" On one occasion the Blessed
One was living at Savattht in Jeta’s Grove, Anathapindika’s
Park.

2. Now on that occasion the brahmin Janussoni was
driving out of Savattht in the middle of the day in an all-white
chariot drawn by white mares. He saw the wanderer Pilotika
coming in the distance and asked him:

‘“Now where is Master Vacchayana coming from in the

middle of the day?”%%°

“Sir, | am coming from the presence of the recluse
Gotama.”




-- Ton gia Vacchayana nghi thé nao? Sa-mon Gotama c6
tri tué sang suot khéng? Toén gia cé xem Sa-mbn Gotama la
bac co tri khéng?

-- Tén gid, t6i 14 ai ma cd thé biét Sa-moén Gotama co tri
tué sang su6t? Chi c6é ngudi nhw Sa-mén Gotama ma&i co
thé biet Sa-mén Gotama cé tri tué sang suot.

-- Tén gia Vacchayana that sy tan than Sa-mon Gotama
v&i I&i tan than toi thwong.

-- Nay Ton gia, toi la ai ma co thé tan than Sa-mon
Gotama, bac tg‘)i thwong dwoc tan than trong cac bac duoc
tan than, bac toi thwong gilba chw Thién va loai Nguoi.

-- Nhwng Tén gid Vacchayana thdy dwoc ly do gi & Sa-
moén Gotama ma Ton gia ¢ long tin twdng nhw vay?

-- Nay Tén gia, nhu mét ngudi san voi thién xao vao mét
khu rirng cé voi &, va thdy méot dau chan voi 16n, dai bé dai
va rong bé ngang. Nguwdi do di dén két luan: "Con voi nay 1a
con voi lon".

Ciing vay, nay Tén gia, t6i da thdy bén dau chan cua Sa-
moén Gotama va di dén két luan: "Thé Toén la bac Chanh
DPang Giac, Phap dwoc Thé Tén khéo gidng, va Tang chang
khéo hanh tri". Thé nao 1a bén?

Téi thdy & day c6 mot sd Sat-dé-lj bac hoc, té nhi, nghi
luan bién tai, bién bac nhw chia ché soi téc. Nhirng vi nay di
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“What does Master Vacchayana think of the recluse
Gotama’s lucidity of wisdom? He is wise, is he not?”

“Sir, who am | to know the recluse Gotama’s lucidity of
wisdom? One would surely have to be his equal to know the
recluse Gotama’s lucidity of wisdom.”

“‘Master Vacchayana praises the recluse Gotama with
high praise indeed.”

“Sir, who am | to praise the recluse Gotama? The recluse
Gotama is praised by the praised as best among gods and
humans.”

“What reasons does Master Vacchayana see that he has
such firm confidence in the recluse Gotama?”

3. “Sir, suppose a wise elephant woodsman were to enter
an elephant wood and were to see in the elephant wood
[176] a big elephant’s footprint, long in extent and broad
across. He would come to the conclusion: ‘Indeed, this is a
big bull elephant.’

So too, when | saw four footprints of the recluse Gotama, |
came to the conclusion: ‘The Blessed One is fully
enlightened, the Dhamma is well proclaimed by the Blessed
One, the Sangha is practising the good way.” What are the
four?

4. “Sir, | have seen here certain learned nobles who were
clever, knowledgeable about the doctrines of others, as




chd nay chd kia, nhw mubn da pha cac ta kién voi tri tué
cta ho.

Nhi*ng vi nay nghe: "Sa-mén Gotama sé dén thdm ngoi
lang nay hay thij trAn nay". Ho sdp dat cau hdi: "Chung ta,
sau khi dén, sé hdi Sa-mon Gotama cau hdi nay.

Khi bi chung ta hdi nhw vay, néu Sa-mén Gotama tra 1&i
nhw thé nay, thi chung ta sé chat van nhuw thé kia. Khi
chang ta hdi nhw vay, néu Sa-mén Gotama tra 1&i nhw thé
kia, thi ching ta sé& chat van nhw thé nay".

Nhirng vi nay nghe: "Sa-mén Gotama da dén tham ngoi
lang nay hay thj trAn nay". Nhirng vi nay dén ché Sa-mén
Gotama &. Sa-mon Gotama vé&i phap thoai, khich 1€, lam
cho phan khéi, 1am cho hoan hy cac vi nay.

buoc Sa-mén Gotama v&i Phap thoai khich I1€, lam cho
phan khai, lam cho hoan hy ho khéng h’C,)i Sa—mﬁn Gotama
cau hdi (da dinh trwdc), huong nira la chat van.

Trai lai, ho tré thanh dé tlr cia Sa-mén Gotama. Nay Ton
gia, khi t6i thdy d4u chan thir nhat nay clia Sa-mon Gotama,
T6i di dén két luan: "Thé Tén la bac Chanh Pang Giac,
Phap dwoc Thé Tén khéo gidng, va Tang ching khéo hanh
tri".

Nay Tén gid, lai nira, t6i thdy & day c6 mot sé Ba-la-mén
bac hoc, té nhij, nghi luan bién tai, bién bac nhw chia ché soi
téc. Nhirng vi nay di chd nay chd kia, nhw mubn da pha cac
ta kién vai tri tué cda ho.

Nhirng vi nay nghe... (nhw trén)... trai lai, ho tré thanh dé
tlr clla Sa-moén Gotama. Nay Tén gid, khi téi thdy dau chan
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sharp as hairsplitting marksmen; they wander about, as it
were, demolishing the views of others with their sharp wits.

When they hear: ‘“The recluse Gotama will visit such and
such a village or town,’ they formulate a question thus: ‘We
will go to the recluse Gotama and ask him this question.

If he is asked like this, he will answer like this, and so we
will refute his doctrine in this way; and if he is asked like
that, he will answer like that, and so we will refute his
doctrine in that way.’

“They hear: ‘The recluse Gotama has come to visit such
and such a village or town.” They go to the recluse Gotama,
and the recluse Gotama instructs, urges, rouses, and
gladdens them with a talk on the Dhamma.

After they have been instructed, urged, roused, and
gladdened by the recluse Gotama with a talk on the
Dhamma, they do not so much as ask him the question, so
how should they refute his doctrine?

In actual fact, they become his disciples. When | saw this
first footprint of the recluse Gotama, | came to the
conclusion: ‘The Blessed One is fully enlightened, the
Dhamma is well proclaimed by the Blessed One, the
Sangha is practising the good way.’

5. “Again, | have seen certain learned brahmins who were
clever...

In actual fact, they too become his disciples. When | saw
this second footprint of the recluse Gotama, | came to the
conclusion: ‘The Blessed One is fully enlightened...’




thtv hai nay clia Sa-moén Gotama, toi di dén két luan: "Thé
Toén la bac Chanh bang Giac, Phap duwgc Thé Tén khéo
giang, va Tang chung khéo hanh tri".

Nay Tén gid, lai nira, t6i thdy & day cd mét sb gia chd
bac hoc, té nhi, nghi luan bién tai, bién bac nhw chia ché soi
téc. Nhivng vi nay di chd nay chd kia, nhw mudn da pha cac
ta kién vai tri tué cda ho.

Nhirng vi nay nghe... (nhw trén)... trai lai, ho tr& thanh dé
t&r clia Sa-moén Gotama. Nay Tén gid, khi t6i thdy d4u chan
thtr ba nay ciia Sa-mén Gotama, t6i di dén két luan: "Thé
Tén 1a bac Chanh Pang Giac, Phap dwoc Thé Tén khéo
giang, va Tang chung khéo hanh tri".

Nay Tén gid, lai niva, t6i thdy & day cé mot sd Sa-mén
bac hoc, té nhij, nghi luan bién tai, bién bac nhw chia ché soi
téc. Nhirng vi nay di chd nay chd kia, nhw mubn da pha cac
ta kién vai tri tué cda ho.

Nhirng vi ndy nghe: "Sa-mén Gotama sé& dén thdm ngoi
lang nay hay thij trAn nay". Ho sap dat cau héi: "Chung ta
sau khi dén s& héi Sa-mén Gotama cau héi nay. Khi bi
chung ta héi nhw vay, néu Sa-mén Gotama tra 1&i nhuw thé
nay, thi ching ta sé chéat van nhu thé kia. Khi bi chung ta
hdi nhw vay, néu Sa-mén Gotama trd |&i nhw thé kia, thi
chuing ta s& chéat van nhuw thé nay".

Nhi*ng vi nay nghe: "Sa-mén Gotama da dén ngéi lang
nay hay thi trAn nay". Nhitng vi nay dén chd Sa-moén
Gotama ¢&. Sa-mo6n Gotama v¢&i Phap thoai khich I&, lam
cho phan khéi, 1am cho hoan hy cac vi nay.

Puoc Sa-mén Gotama v&i Phap thoai khich 1€, lam cho
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6. “Again, | have seen certain learned householders who
were clever... [177]...

In actual fact, they too become his disciples. When | saw
this third footprint of the recluse Gotama, | came to the
conclusion: ‘The Blessed One is fully enlightened...’

7. “Again, | have seen certain learned recluses who were
clever...

They do not so much as ask him the question, so how




phan khéi, lam cho hoan hy, ho khéng héi Sa-mén Gotama
cau hadi (da dinh san), hudng nira la chat van.

Trai lai, ho xin phep Sa-m6n Gotama dwgc xuat gia, to
bd gia dinh, song khéng gia dinh. Sa-mén Gotama cho ho
dwoc xuat gia.

Puwoc xuét gia nhw vay, mot sd cac vi &y sbng mét minh,
khéng phéng dat, nd Iwc, tinh can, va khéng bao lau tw tri,
tw chirng, tw dat va an tru, ngay trong hién tai, muc dich tdi
thwong cia pham hanh ma nhirng Thién nam t& chon
chanh xuat gia, tir b gia dinh, song khong gia dinh hwong
den.

Ho ndéi nhw sau: "That sy chung ta gén hoai vong. That
s chung ta gan hoai diét. Xwa kia ching ta khéng phai la
Sa-mobn lai tw xem la Sa-mén, khéng phai la Ba-la-mén lai
tw xem la Ba-la-mén, khéng phai la bac A-la-han, lai tw xem
la bac A-la-han.

Nay chung ta m¢i that la Sa-moén. Nay chung ta méi that
la Ba-la-mén. Nay chung ta méi that Ia A-la-han”.

_Khi t6i thay dau chan thi tw cia Sa-mon Gotama, t6i di
dén két ]uén: "Thé Tén la bac Chanh bang Giac, Phap
dwoc Thé Tén khéo giang, va Tang chung khéo hanh tri".

should they refute his doctrine?

In actual fact, they ask the recluse Gotama to allow them
to go forth from the home life into homelessness, and he
gives them the going forth.

Not long after they have gone forth, dwelling alone,
withdrawn, diligent, ardent, and resolute, by realising for
themselves with direct knowledge they here and now enter
upon and abide in that supreme goal of the holy life for the
sake of which clansmen rightly go forth from the home life
into homelessness.

They say thus: ‘We were very nearly lost, we very nearly
perished, for formerly we claimed that we were recluses
though we were not really recluses; we claimed that we
were brahmins though we were not really brahmins; we
claimed that we were arahants though we were not really
arahants.

But now we are recluses, now we are brahmins, now we
are arahants.’

When | saw this fourth footprint of the recluse Gotama, |
came to the conclusion: ‘The Blessed One is fully
enlightened...’

“When | saw these four footprints of the recluse Gotama, |
came to the conclusion: ‘The Blessed One is fully
enlightened, the Dhamma is well proclaimed by the Blessed
One, the Sangha is practising the good way.”




Khi dwoe néi vay, Ba-la-mén Janussoni, tr c¢d xe toan
trdng do ngwa cai kéo, buwdc xuong, dap thwong y [én mot
bén vai, chap tay hwdng vé Thé Tén vai lay, va thét ra ba
lan cdm hirng nglr sau day:

"Danh |1& Thé Tén, bac A-la-han, Chanh DPang Giac! Danh
|& Thé Tén, bac A-la-han, Chanh Bang Giac! Panh 1& Thé
Tén, bac A-la-han, Chanh Bang Giac!

RAt co thé, chung ta sé gap Toén gid Gotama tai mét Itc
‘ A X ‘ s X P 2 ~ e ~ ~ N A
nao, mot chd nao dé. Rat co the, sé cd moét cudéc dam luan”.

R&i Ba-la-mén Janussoni di dén chd Thé Tén &, sau khi
dén, noi I1én nhitng |01 chao don hoi tham x& giao voi Thé
Tén, réi ngdi xudbng mot bén. Sau khi ngdi xudng mot bén,
Ba-la-mdn Janussoni dem tit cd cau chuyén cta Du Sl
Pilotika, thuat lai véi Thé Tén. Sau khi nghe vay, Thé Tén
noi voi Ba-la-mon Janussoni:

-- Nay Ba-la-mén, vi du du chan voi nhw vay chwa duoc
day di mét cach rong rai. Nay Ba-la-mon, véi tam mirc nhw
thé nao vi du dau chan voi dwoc day di mét cach rong rai?
Hay nghe va khéo tac y, Ta sé nai:

-- Thwa vang, Ton gia. ] ] ]
Ba-la-mén Janussoni vang dap Thé Tén. Thé Tén thuyét
giang nhuw sau:

-- Nay Ba-la-mén, vi nhu mét ngwdi san voi vao mét khu
rirng ¢ voi &. Nguoi dé thdy modt dau chan voi 1én trong
rirng voi, dai bé dai va réng bé ngang. Néu nguwdi dé 1a mot
tho san voi thién xdo, nguei dé khéng di dén két luan: "Con
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8. When this was said, the brahmin Janussoni got down
from his all-white chariot drawn by white mares, and
arranging his upper robe on one shoulder, he extended his
hands in reverential salutation towards the Blessed One and
uttered this exclamation three times:

“‘Honour to the Blessed One, accomplished and fully
enlightened! Honour to the Blessed One, accomplished and
fully enlightened! Honour to the Blessed One, accomplished
and fully enlightened!

Perhaps some time or other [178] we might meet Master
Gotama and have some conversation with him.”

9. Then the brahmin Janussoni went to the Blessed One
and exchanged greetings with him. When this courteous
and amiable talk was finished, he sat down at one side and
related to the Blessed One his entire conversation with the
wanderer Pilotika. Thereupon the Blessed One told him:

‘At this point, brahmin, the simile of the elephant’s
footprint has not yet been completed in detail. As to how it is
completed in detail, listen and attend carefully to what | shall

say.

— “Yes, sir,”
One said this:

the brahmin Janussoni replied. The Blessed

10. “Brahmin, suppose an elephant woodsman were to
enter an elephant wood and were to see in the elephant
wood a big elephant’s footprint, long in extent and broad
across. A wise elephant woodsman would not yet come to




voi nay chac chan to lén".

Vi sao vay? Nay Ba-la-mén, trong rirng voi, cé nhirng loai
voi cdi lun thap, cd d4u chan Ion, c6 thé ddu chan nay thudc
loai voi nay. Nguwdi do di theo dau chan &y. Trong khi di
theo, ngwdi do6 thay trong rirng voi mét dau chan voi lén, dai
bé dai va rong bé ngang, va nhirng vat cao déu bij co xat.

Néu nguwdi doé la mét thg san voi thién xao, ngwoi do
khéng di dén két luan: "Con voi nay chéc chan to 1&n vi sao
vay? Nay Ba-la-mén, trong rirng voi, c6 nhirng loai voi cai
c6 nga, c6 diu chan 1&n, cé thé dau chan nay thudc loai voi
nay.

Nguwdi do di theo dau chan &y. Trong khi di theo, nguoi
do thay trong rirng voi, mét dau chan voi Ién, dai bé dai va
réng bé ngang, nhirng vat cao bj co xat, va nhirng vat cao bj
nga voi cat chém.

Néu nguwdi doé la mét thg san voi thién xao, ngwoi do
khéng di dén két luan: "Con voi nay chac chan to 1&n". Vi
sao vay? Nay Ba-la-mon, trong rivng voi, c6 nhirng loai voi
cai c6 nga Ién, cé diu chan Ion, cé thé dau chan nay thudc
loai voi nay.

Nguwoi d6 di theo dau chan dy. Trong khi di theo, nguoi
dé thay trong rirng voi moét du chan voi 1én, dai bé dai va
réng bé ngang, nhirng vat cao bj co xat, nhirng vat cao bj
nga voi c&t chém, va nhirng vat cao bj gay cac canh.

Va ngwoi do thay mot con voi dwc dwdi goc cay hay &
ngoai troi, dang di, dang ding, dang ngdi hay dang nam,
nguw®i dé di dén két luan: "Con voi nay that 1a con voi duc
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the conclusion: ‘Indeed, this is a big bull elephant.’

Why is that? In an elephant wood there are small she-
elephants that leave a big footprint, and this might be one of
their footprints. He follows it and sees in the elephant wood
a big elephant’s footprint, long in extent and broad across,
and some scrapings high up.

A wise elephant woodsman would not yet come to the
conclusion: ‘Indeed, this is a big bull elephant.” Why is that?
In an elephant wood there are tall she-elephants that have
prominent teeth and leave a big footprint, and this might be
one of their footprints.

He follows it further and sees in the elephant wood a big
elephant’s footprint, long in extent and broad across, and
some scrapings high up, and marks made by tusks.

A wise elephant woodsman would not yet come to the
conclusion: ‘Indeed, this is a big bull elephant.” Why is that?
In an elephant wood there are tall she-elephants that have
tusks and leave a big footprint, and this might be one of their
footprints.

He follows it further and sees in the elephant wood a big
elephant’s footprint, long in extent and broad across, and
some scrapings high up, and marks made by tusks, and
broken-off branches.

And he sees that bull elephant at the root of a tree or in
the open, walking about, sitting, or lying down. He comes to
the conclusion: ‘This is that big bull elephant.’




lon".

Cing vay, nay Ba-la-mén, & day Nhw Lai sanh ra & doi,
la bac A-la-han, Chanh Bang Giac, Minh Hanh Tuc, Thién
Thé, Thé Gian Giai, V6 Thwong ST, Diéu Ngw Trwong Phu,
Thién Nhon Sw, Phat, Thé Tén.

Vi théng tri, Ngai tw than chirng ngd thé gidi nay, cling
v@i Thién gidi, Ma gi¢i, Pham thién gi&i, cung véi chung Sa-
mon, Ba-la-mon, cac loai Trdi va loai Ngudi.

Khi da chirng ngd, Ngai con tuyén thuyét dieu Ngai da
chirng ngd, Ngai thuyet phap so thién, trung thién, hau
thién, van nghia day dd. Ngai gidng day pham hanh hoan
toan day du, trong sach.

Nguwdi gia trwdng, hay con vi gia trwedng, hay mot nguoi
sanh & giai cap (ha tién) nao nghe Phap &y, sau khi nghe
Phap, ngwdi y sanh long tin ngwdng Nhw Lai. Khi ¢6 long
tin ngwdng, vi nay suy nght:

"Doi sbng gia dinh day nhirng trién phuoc, con dwong
day nhirng bui doi. Boi séng xuét gia phong khoang nhu hw
khdng. That rat khé cho mét nguoi s0ng & gia dinh c6 thé
song theo pham hanh hoan toan day du, hoan toan thanh
tinh, trdng bach nhw vé éc.

Vay ta nén cao bd rau téc, dap o ca-sa, xuat gia, tlr bo
gia dinh, séng khéng gia dinh".

M6t thdi gian sau, ngudi ay tr bd tai sdn nhd hay tir bd
tai san Ion, tr bd ba con quyén thudc nhd hay tr bé ba con
quyén thudc 16n, cao bd rau téc, dap 4o ca-sa, va xuét gia,
tr bd gia dinh, séng khéng gia dinh.
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11. “So too, [179] brahmin, here a Tathagata appears in
the world, accomplished, fully enlightened, perfect in true
knowledge and conduct, sublime, knower of worlds,
incomparable leader of persons to be tamed, teacher of
gods and humans, enlightened, blessed.

He declares this world with its gods, its Maras, and its
Brahmas, this generation with its recluses and brahmins, its
princes and its people,

which he has himself realised with direct knowledge. He
teaches the Dhamma good in the beginning, good in the
middle, and good in the end, with the right meaning and
phrasing, and he reveals a holy life that is utterly perfect and
pure.

12. “A householder or householder’s son or one born in
some other clan hears that Dhamma. On hearing the
Dhamma he acquires faith in the Tathagata. Possessing
that faith, he considers thus:

‘Household life is crowded and dusty; life gone forth is
wide open. It is not easy, while living in a home, to lead the
holy life utterly perfect and pure as a polished shell.

Suppose | shave off my hair and beard, put on the yellow
robe, and go forth from the home life into homelessness.’

On a later occasion, abandoning a small or a large
fortune, abandoning a small or a large circle of relatives, he
shaves off his hair and beard, puts on the yellow robe, and
goes forth from the home life into homelessness.




Khi da xuét gia nhw vay, vi ay thanh twu hoc gidi va nép
sbng cac Ty-kheo, tlr bd sat sanh, tranh xa sat sanh, bd
trwong, bd kiém, biét tam quy, cé 16ng tr, sbng thuwong xot
tat ca chung sanh va céc loai hiru tinh,

t bd 4y cia khdng cho, tranh xa 1y cla khéng cho, chi
l4y nhirng vat da cho, chi mong nhirng vat da cho, tw sbng
thanh tinh, khéng cé trom cudp, tr bé khéng pham hanh,
sbng theo pham hanh, sdng tranh xa (khéng pham hanh), tt
bd dam duc tuc phap.

T b ndi 130, tranh xa néi 130, vi dy néi nhitng |61 chan
that, y chi trén sw that, chac chan, dang tin cay, khéng phan
lai doi,

t bd ndi hai lwdi, tranh xa noi hai lwdi, nghe diéu gi &
chd nay, khéng dén néi chd kia dé sanh chia ré & nhirng
nguoi nay, nghe diéu gi & chd kia, khéng di néi véi nhivng
nguwdi nay dé sanh chia ré & nhixng nguoi kia.

Vi &y sbng hoa hop nhitng k& ly gian, khuyén khich
nhirng ké hoa hgp, hoan hy trong hoa hop, thoai mai trong
hda hop, han hoan trong hoa hop, néi nhivng 161 dwa dén
hoa hop.

Vi 4y tlr bd ndi I&i ddc &c, tranh xa néi 167 doc ac, vi éy
noi nhirng I nhe nhang, thuan tai, dé thwong, théng cam
dén tam, tao nha, dep long nhiéu nguwdi, vui long nhiéu
ngwdi, vi &y néi nhirng 1&i nhw vay.
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13. “Having thus gone forth and possessing the bhikkhu’s
training and way of life, abandoning the Kkilling of living
beings, he abstains from killing living beings; with rod and
weapon laid aside, conscientious, merciful, he abides
compassionate to all living beings.

Abandoning the taking of what is not given, he abstains
from taking what is not given; taking only what is given,
expecting only what is given, by not stealing he abides in
purity. Abandoning incelibacy, he observes celibacy, living
apart, abstaining from the wvulgar practice of sexual
intercourse.

“Abandoning false speech, he abstains from false speech;
he speaks truth, adheres to truth, is trustworthy and reliable,
one who is no deceiver of the world.

Abandoning malicious speech, he abstains from malicious
speech; he does not repeat elsewhere what he has heard
here in order to divide [those people] from these, nor does
he repeat to these people what he has heard elsewhere in
order to divide [these people] from those;

thus he is one who reunites those who are divided, a
promoter of friendships, who enjoys concord, rejoices in
concord, delights in concord, a speaker of words that
promote concord.

Abandoning harsh speech, he abstains from harsh
speech; he speaks such words as are gentle, pleasing to
the ear, and loveable, as go to the heart, are courteous,
desired by many [180] and agreeable to many.




Vi 8y tlr bd néi phu phiém, tranh xa néi I&i phu phiém, noi
dung thoi, ndi nhirng 1&i chan that, néi nhivng 1 ¢ y nghia,
ndi nhirng 1&i v& Chanh phap, néi nhitng |&i vé& Luat, ndi
nhirng 1&i dang duwoc gin gilr, nhirng 101 hep thoi, thuan ly,
c6 mach lac, hé thdng, cdé ich loi.

Vi 4y tir bé 1am hai dén cac hot gibng va céac loai cay cd,

dung mot ngay mét bira, khong an ban dém; tlr bd an phi
thoi;

tlr bd di xem mua, hat nhac, cac cudc trinh dién;
tor bd trang strc bang vong hoa hwong liéu, dau thoa, cac
thoi trang, cac thoi surc;

tlr bo dung giwdng cao va giwdng 1én;

tor bd nhan céac hat séng;
tr bd nhan thit sdng,

tr bd nhan dan ba, con gai;
tlr bd nhan nob ty gai va trai;

tr bd nhan ctru va dé; tlr bd nhan gia cAm va heo; tir bd
nhan voi, bo, ngwa va ngwa cai;

Abandoning gossip, he abstains from gossip; he speaks at
the right time, speaks what is fact, speaks on what is good,
speaks on the Dhamma and the Discipline; at the right time
he speaks such words as are worth recording, reasonable,
moderate, and beneficial.

“He abstains from injuring seeds and plants.

He practises eating only one meal a day, abstaining from
eating at night and outside the proper time.>**

He abstains from dancing, singing, music, and theatrical
shows.

He abstains from wearing garlands, smartening himself
with scent, and embellishing himself with unguents.

He abstains from high and large couches.

He abstains from accepting gold and silver.

He abstains from accepting raw grain.

He abstains from accepting raw meat.

He abstains from accepting women and girls.

He abstains from accepting men and women slaves.

He abstains from accepting goats and sheep. He abstains

from accepting fowl and pigs. He abstains from accepting
elephants, cattle, horses, and mares.
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tor bd nhan rudng nwong va dat dai;

tlr bd nhan ngwdi méi gidi hoac tw minh lam méi gidi;

ttr bo budn ban;

tor bd cac sw gian lan bang can, tién bac va do lwong;

tr bd cac ta hanh nhw héi 16, gian tra, Ira dao;

’tl‘.P bd lam thwong ton, sat hai, cau thuc, blic doat, trém
cap, cuwép pha.

Vi &y bang long (tri tuc) véi tAm y dé che than, véi do &n
khéat thwc dé nudi bung, di tai chd nao ciing mang theo (y
bat).

Vi nhw con chim bay dén ché ndo ciing mang theo hai
canh; ciing vay, Ty-kheo bang long v&i tAm y dé che than,
v&i dd an khéat thwe dé& nuéi bung, di tai chd nao ciing mang
theo (y bat).

Vi 4y thanh twu Thanh giéi uan nay, cdm giac lac tho
thudc nodi tam, khong 16i 1am.

Khi mat thdy séc, vi ay khéng ndm gilr tuwéng chung,
khéng nam gilr twéng riéng. Nhirng nguyén nhan gi khién
con mat khéng dwoc ché ng, khién tham &i wu bi, cac ac
bat thién phap khai Ién, vi ay tw ché ngw nguyén nhan ay,
hé tri con mét, thwe hanh sy ho tri con mét.

He abstains from accepting fields and land.

He abstains from going on errands and running

messages.
He abstains from buying and selling.

He abstains from false weights, false metals, and false
measures.

He abstains from accepting bribes, deceiving, defrauding,
and trickery.

He abstains from wounding,
brigandage, plunder, and violence.

murdering, binding,

14. “He becomes content with robes to protect his body
and with almsfood to maintain his stomach, and wherever
he goes, he sets out taking only these with him.

Just as a bird, wherever it goes, flies with its wings as its
only burden, so too the bhikkhu becomes content with robes
to protect his body and with almsfood to maintain his
stomach, and wherever he goes, he sets out taking only
these with him.

Possessing this aggregate of noble virtue, he experiences
within himself a bliss that is blameless.

15. “On seeing a form with the eye, he does not grasp at
its signs and features. Since, if he left the eye faculty
unguarded, evil unwholesome states of covetousness and
grief might invade him, he practises the way of its restraint,
he guards the eye faculty, he undertakes the restraint of the
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Khi tai nghe tiéng... mli ngtri huong... Iwdi ném vi... than
cam xuc... y nhan thirc cac phap, vi ay khong nam gilr
twéng chung, khdng nam gilr twéng riéng.

Nhirng nguyén nhan gi khién y cén khong dwgc ché ngw,
khién tham ai wu bi va cac ac bat thién phap khai 1én, vi ay
tw ché ngy nguyén nhan ay, ho tri y can, thyec hanh sy hd
triy can.

Vi ay thanh twu Thanh ho tri cac can nay, cam giac lac
tho thudc ndi tam, khéng van duc.

Vi Ay khi di toi, khi di lui déu tinh giac, khi nhin thang, khi
nhin quanh déu tinh giac,

khi co tay, khi dudi tay déu tinh giéc,

khi mang y kép, y bat déu tinh giac,

khi &n, udng, nhai, nudt, déu tinh giac,

khi di dai tién, tidu tién déu tinh giac,

khi di, dirng, ngdi nam, thirc, ndi, yén lang déu tinh giac.

eye faculty.?*

On hearing a sound with the ear... On smelling an odour
with the nose... On tasting a flavour with the tongue... On
touching a tangible with the body... On cognizing a mind-
object with the mind, he does not grasp at its signs and
features.

Since, if he left the mind faculty unguarded, evil
unwholesome states of covetousness and grief might invade
him, he practises the way of its restraint, [181] he guards the
mind faculty, he undertakes the restraint of the mind faculty.

Possessing this noble restraint of the faculties, he
experiences within himself a bliss that is unsullied.

16. “He becomes one who acts in full awareness when
going forward and returning; who acts in full awareness
when looking ahead and looking away;

who acts in full awareness when flexing and extending his
limbs;

who acts in full awareness when wearing his robes and
carrying his outer robe and bowl;

who acts in full awareness when eating, drinking,
consuming food, and tasting;

who acts in full awareness when defecating and urinating;

who acts in full awareness when walking, standing, sitting,
falling asleep, waking up, talking, and keeping silent.
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Vi 8y thanh twu Thanh gidi un nay, thanh twu Thanh ho
tri cac can nay, va thanh twu Thanh chanh niém tinh giac
nay, lwa mdt chd thanh véng, tich mich nhw rirng, gbc cay,
khe nui, hang d4, bai tha ma, lum cay, ngoai tri, dbng rom.

Sau khi di khat thyc vé va an xong, vi ay ngoi kiét gia,
lwng thang tai chd ndi trén, va an trd chanh niém trweéd'c mat.

Vi ay tlr b6 tham ai & doi, song voi tam thoat ly tham ai,
g6t rira tam hét tham ai,

tir bd san han, vi ay song v&i tdm khong san han, long tir
man thuwong xot tat ca chung hiru tinh, gét rira tdm hét san
han,

t bd hon tram thuy mién, vi ay song thoat ly hon tram
thyuy mién, v&i tam twdng hwong vé anh sang, chanh niém
tinh giac, gét rira tdm hét hoén tram thuy mién,

tr bd trao ctr hdi qua, vi y sdng khéng trao ctv, ndi tdm
tram lang, got rira tdm hét trao cr, hoi qua,

tr bé nghi ngo, vi &y song thoat khdi nghi nge, khéng
phan van lvdng lw, got rira tdm hét nghi ng& doi voi thién
phap.

Vi 8y tir bd ndm trién céi lam cho tdm 6 ué, lam cho tri
tué mudi lwoc, ly duc, ly phap ac bat thién, chirng va tra
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17. “Possessing this aggregate of noble virtue, and this
noble restraint of the faculties, and possessing this noble
mindfulness and full awareness, he resorts to a secluded
resting place: the forest, the root of a tree, a mountain, a
ravine, a hillside cave, a charnel ground, a jungle thicket, an
open space, a heap of straw.

18. “On returning from his almsround, after his meal he
sits down, folding his legs crosswise, setting his body erect,
and establishing mindfulness before him.

Abandoning covetousness for the world, he abides with a
mind free from covetousness; he purifies his mind from
covetousness.?*

Abandoning ill will and hatred, he abides with a mind free
from ill will, compassionate for the welfare of all living
beings; he purifies his mind from ill will and hatred.

Abandoning sloth and torpor, he abides free from sloth
and torpor, percipient of light, mindful and fully aware; he
purifies his mind from sloth and torpor.

Abandoning restlessness and remorse, he abides
unagitated with a mind inwardly peaceful; he purifies his
mind from restlessness and remorse.

Abandoning doubt, he abides having gone beyond doubt,
unperplexed about wholesome states; he purifies his mind
from doubt.

19. "Having thus abandoned these five hindrances,
imperfections of the mind that weaken wisdom, quite




Thién th(r nhat, mot trang thai hy lac do ly duc sanh, cé tam
co twr.

Nay Ba-la-mén, nhw vay goi 1a du chan cta Nhu Lai,
dau co xat ciia Nhw Lai, dau cat chém cta Nhw Lai.

Nhwng vi Thanh dé t&r khong di dén két luan: "Thé Tén 1a
bac Chanh Pang Giac, Phap dwoc Thé Tén khéo thuyét
giang, Chung Tang khéo hanh tri".

Lai nira, nay Ba-la-mon, Ty-kheo diét tam va ttr, chirng
va tru Thién th&r hai, mo6t trang thai hy lac, do dinh sanh,
khéng tam khoéng tw, ndi tinh nhat tam.

Nay Ba-la-mén, nhuw vay goi la du chan cia Nhu Lai,
d4u co xat cia Nhw Lai, ddu cat chém clia Nhw Lai.

Nhwng vi Thanh dé t&r khéng di dén két luan: "Thé Tén 14
bac Chanh Pang Giac, Phap dwoc Thé Tén khéo thuyét
giang, Chung Tang khéo hanh tri".

Lai nlra, nay Ba-la-moén, Ty-kheo ly hy trd xa, chanh niém

tinh giac, than cam sv lac tho ma cac bac Thanh goi la xa
niém lac tra, chieng va tru Thién th ba.

Nay Ba-la-mén, nhw vay goi 1a ddu chan cia Nhw Lai,

secluded from sensual pleasures, secluded from
unwholesome states, he enters upon and abides in the first
jhana, which is accompanied by applied and sustained
thought, with rapture and pleasure born of seclusion.

This, brahmin, is called a footprint of the Tathagata,
something scraped by the Tathagata, something marked by
the Tathagata,

but a noble disciple does not yet come to the conclusion:
‘The Blessed One is fully enlightened, the Dhamma is well
proclaimed by the Blessed One, the Sangha is practising
the good way.3**

20. “Again, with the stiling of applied and sustained
thought, a bhikkhu enters upon and abides in the second
jhana, which has self-confidence and singleness of mind
without applied and sustained thought, with rapture and
pleasure born of concentration.

This too, brahmin, is called a footprint of the Tathagata...
but a noble [182] disciple does not yet come to the
conclusion: ‘The Blessed One is fully enlightened...’

21. “Again, with the fading away as well of rapture, a
bhikkhu abides in equanimity, and mindful and fully aware,
still feeling pleasure with the body, he enters upon and
abides in the third jhana, on account of which noble ones
announce: ‘He has a pleasant abiding who has equanimity
and is mindful.’

This too, brahmin, is called a footprint of the Tathagata...
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dau co xat ciia Nhw Lai, ddu cat chém cta Nhw Lai.

Nhwng vi Thanh dé t&r khong di dén két luan: "Thé Tén 1a
bac Chanh Pang Giac, Phap dwoc Thé Tén khéo thuyét
giang, Chung Tang khéo hanh tri".

Lai nlra, nay Ba-la-mén, Ty-kheo xa lac, xa kho, diét hS/
wu da cam tho trwdc, chirng va tra Thién thi tw, khéng kho
khoéng lac, xa niém thanh tinh.

Nay Ba-la-mén, nhw vay goi 1a ddu chan cia Nhw Lai,
d4u co xat ctia Nhu Lai, du cat chém cta Nhw Lai, nhwng
vi Thanh dé& tlr khong di dén két luan: "Thé Tén la bac
Chanh Dang Giac, Phap dwoc Thé Tén khéo thuyét giang,
Chung Tang khéo hanh tri".

Vi tam dinh tinh, thuan tinh, khong cau nhiém, khong
phién n&o, nhu nhuyén, dé s dung, virng chac, binh than
nhw vay, vi ay dan tam, hwédng tdm déen Tuc mang minh.

Vi 4y nhé dén cac doi sbng qua khr, nhw mét doi, hai
doi, ba d¥i, bdn doi, nam ddi, mwoi ddi, hai mwoi doi, ba
muoi doi, bbn muwoi doi, ndm muoi doi, mot trdm doi, hai
tram doi, mot ngan doi, nhiéu hoai kiép, nhiéu thanh kiép,
nhiéu hoai va thanh kiép.

Vi @y nh& rang: "Tai ché kia, ta c6 tén nhw thé nay, dong
ho nhu’, thé néy, giai cap nhu,’ thé nay, tho kho lac nhu the
nay, tudi tho dén muc nhw thé nay.

15

but a noble disciple does not yet come to the conclusion:
‘The Blessed One is fully enlightened...’

22. “Again, with the abandoning of pleasure and pain, and
with the previous disappearance of joy and grief, a bhikkhu
enters upon and abides in the fourth jhana, which has
neither-pain-nor-pleasure and purity of mindfulness due to
equanimity.

This too, brahmin, is called a footprint of the Tathagata...
but a noble disciple does not yet come to the conclusion:
‘The Blessed One is fully enlightened...”’

23. “When his concentrated mind is thus purified, bright,
unblemished, rid of imperfection, malleable, wieldy, steady,
and attained to imperturbability, he directs it to knowledge of
the recollection of past lives.

He recollects his manifold past lives, that is, one birth, two
births, three births, four births, five births, ten births, twenty
births, thirty births, forty births, fifty births, a hundred births,
a thousand births, a hundred thousand births, many aeons
of world-contraction, many aeons of world-expansion, many
aeons of world-contraction and expansion: ... (as Sutta 4,
8§27)...




Sau khi chét tai chd kia, ta dwoc sanh ra tai chd no. Tai
chd &y, ta co6 tén nhw thé nay, dong ho nhw thé nay, giai cap
nhw thé nay, tho khé lac nhw thé nay, tudi tho dén mic nhw
thé nay.

Sau khi chét tai ché no, ta dwoc sanh ra & day".

Nhw vay, vi &y nhé dén nhiéu doi séng qua khi cung voi
cac nét dai cwong va cac chi tiet.

Nay Ba-la-mén, nhw vay goi 1a du chan cta Nhu Lai,
dau co xat cia Nhw Lai, dju cat chém cta Nhw Lai. Nhwng
vi Thanh dé tlr khong di dén két luan: "Thé Tén la bac
Chanh DPang Giac, Phap dwoc Thé Tén khéo thuyét giang,
Chung Tang khéo hanh tri".

Vé&i tam dinh tinh, thuan tinh, khéng cu nhiém, khéng
phién n&o, nhu nhuyén, dé st dung, vitng chéc, binh than
nhw vay, vi &y dan tdm, hwéng tam dén tri tué vé sanh to
cua chung sanh.

Vi &y v&i thién nhan thuan tinh, siéu nhan, thay sw séng
va chét cia chung sanh. Vi 8y biét ré rang, ching sanh,
nguoi ha liét ké cao sang, nguwdi dep dé ké thd xau, nguoi
may man ké bat hanh, déu do hanh nghiép cua ho.

Nhirng chiing sanh lam nhirng ac hanh vé than, 1&i va v,
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Thus with their aspects and particulars he recollects his
manifold past lives.

This too, brahmin, is called a footprint of the Tathagata...
but a noble disciple does not yet come to the conclusion:
‘The Blessed One is fully enlightened... ' [183]

24. “When his concentrated mind is thus purified, bright,
unblemished, rid of imperfection, malleable, wieldy, steady,
and attained to imperturbability, he directs it to knowledge of
the passing away and reappearance of beings.

With the divine eye, which is purified and surpasses the
human, he sees beings passing away and reappearing,
inferior and superior, fair and ugly, fortunate and
unfortunate. He understands how beings pass on according
to their actions thus:... (as Sutta 4, §29)...

Thus with the divine eye, which is purified and surpasses
the human, he sees beings passing away and reappearing,
inferior and superior, fair and ugly, fortunate and
unfortunate, and he understands how beings pass on
according to their actions.




phi bang cac bac Thanh, theo ta kién, tao cac nghiép theo
ta kién. Nhirng nguw®i nay sau khi than hoai mang chung,
phai sanh vao cdi di¥, ac thu, doa x&, dia nguc.

Con chung sanh nao lam nhirng thién hanh vé than, I&i
va y, khéng phi bang cac bac Thanh, theo chanh kién, tao
cac nghiép theo chanh kién, nhirng ngwdi nay, sau khi than
hoai mang chung, dwgc sanh Ién cac thién tha, cdi Troi,
trén doi nay.

Nhw vay, vi 8y v&i thién nhan thuan tinh, siéu nhan, thay
sw sbng chét cia chung sanh. Vi 4y biét ré rang chung
sanh, ngudi ha liét k& cao sang, ngudi dep dé ké thd xau,
ngw®i may mén ké bat hanh, déu do hanh nghiép cta ho.

“Nay Ba-la-mon, nhw vay goi la dau chan clia Nhw Lai,
dau co xat cua Nhu Lai, dau cat chém cla Nhw Lai. Nhung
vi Thanh dé t& khéng di dén két luan: "Theé Ton la bac
Chanh Bang Giac, Phap dwgc The Ton khéo thuyét giang,
Chuang Tang khéo hanh tri".

Vi tam dinh tinh, thuan tinh, khong cau nhiém, khong
phién n&o, nhu nhuyén, dé s dung, virng chac, binh than
nhw vay, vi ay dan tam, hwéng tdm dén Lau tan tri.

Vi &y biét nhu that: "Pay la Khé",

biét nhuw that: "Pay Ia Nguyén nhan cta khé",

biét nhw that: "Day la Kho diét",

biét nhu that: "Pay Ia Con dudng dwa dén khd diét",

This too, brahmin, is called a footprint of the Tathagata...
but a noble disciple does not yet come to the conclusion:
‘The Blessed One is fully enlightened...’

25. “When his concentrated mind is thus purified, bright,
unblemished, rid of imperfection, malleable, wieldy, steady,
and attained to imperturbability, he directs it to knowledge of
the destruction of the taints. He understands as it actually is:

‘This is suffering’;...

‘This is the origin of suffering’;...

‘This is the cessation of suffering’;...

‘This is the way leading to the cessation of suffering’;...
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biét nhw that: "Pay Ia nhirng lau hoac",
biét nhw that: "Day 1a nguyén nhan cua lau hoac",
biét nhw that: "Pay la cac lau hoac diét",

biét nhw that: "Pay 1a con dwdng dwa dén cac lau hoac
diét".

Nay Ba-la-mén, nhw vay goi 1a du chan cta Nhu Lai,
dau co xat clia Nhw Lai, diu cat chém cta Nhw Lai.

Nhwng vi Thanh dé t&r khong di dén két luan: "Thé Tén 1a
bac Chanh Pang Giac, Phap dwoc Thé Tén khéo thuyét
giang, Chung Tang khéo hanh tri".

Vi 8y nho biét nhw vay, nhd thdy nhw vay, tdm cla vi 4y
thoat khdi duc lau, thoat khoi hiru lau, thoat khdi v minh
Au.

DPbi voi tw than da gidi thoat nhuw vay, khdi 1én sw hiéu
biét: "Ta da giai thoat". Vi ay biét: "Sanh da tan, pham hanh
da thanh, viéc can lam da lam, khéng co tré lui doi sbng
nay nira".

Nay Ba-la-mén, nhw vay goi 1a du chan cta Nhu Lai,
dau co xat ctia Nhw Lai, dau cat chém ctia Nhw Lai.

Nay Ba-la-mén, t&i mirc do nay, vi Thanh dé tlr di dén két
luan: "Thé Tén la bac Chanh Bang Giac, Phap dwoc Thé
Tén khéo thuyét giang, Chung Tang khéo hanh tri".

18

‘These are the taints’;...
‘This is the origin of the taints’;...
‘This is the cessation of the taints’;...

‘This is the way leading to the cessation of the taints.’

“This too, brahmin, is called a footprint of the Tathagata,
something scraped by the Tathagata, something marked by
the Tathagata,

but a noble disciple still has not yet come to the
conclusion: ‘The Blessed One is fully enlightened, the
Dhamma is well proclaimed by the Blessed One, the
Sangha is practising the good way.” Rather, he is in the
process of coming to this conclusion.®®

26. “When he knows and sees thus, his mind is liberated
from the taint of sensual desire, [184] from the taint of being,
and from the taint of ignorance.

When it is liberated there comes the knowledge: ‘It is
liberated.” He understands: ‘Birth is destroyed, the holy life
has been lived, what had to be done has been done, there
is no more coming to any state of being.’

“This too, brahmin, is called a footprint of the Tathagata,
something scraped by the Tathagata, something marked by
the Tathagata.

It is at this point that a noble disciple has come to the
conclusion: ‘The Blessed One is fully enlightened, the
Dhamma is well proclaimed by the Blessed One, the




Nay Ba-la-mén, t&i mirc dd nay, vi du dau chan con voi
that sy duwgrc day du mot cach rong rai.

Duoc nghe ndi vay, Ba-la-mén Janussoni bach Thé Tén:

-- That vi diéu thay, Ton gia Gotama! That vi diéu thay,
Tén gia Gotama! Nhw nguwdi dwng dirng lai nhirng gi bi
quang nga xudng, phoi bay ra nhirng gi che kin, chi dwong
cho ngudi bi lac hwéng, dem dén sang vao trong bong toi
dé nhirng ai c6 mat co thé thay sac.

Cing vay, Chanh phap da dwoc Ton gia Gotama dung
nhiéu phwong tién trinh bay, giai thich.

Con xin quy y Tén gia Gotama, quy y Phap, va quy y
chung Ty-kheo Tang. Mong Tén gia Gotama nhan con lam
dé tlr, tir nay tr& di cho dén ménh chung, con tron ddi quy
nguong!
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Sangha is practising the good way.”*?°

And it is at this point, brahmin, that the simile of the
elephant’s footprint has been completed in detail.”

27. When this was said, the brahmin Janussoni said to the
Blessed One:

“‘Magnificent, Master Gotama! Magnificent, Master
Gotama! Master Gotama has made the Dhamma clear in
many ways, as though he were turning upright what had
been overthrown, revealing what was hidden, showing the
way to one who was lost, or holding up a lamp in the dark
for those with eyesight to see forms.

| go to Master Gotama for refuge and to the Dhamma and
to the Sangha of bhikkhus. From today let Master Gotama
remember me as a lay follower who has gone to him for
refuge for life.”

Notes

The bracketed numbers [ ] embedded in the text refer to
the page number of the Pali Text Society’s edition of the
Majjhima Nikaya (except for MN 92 and MN 98, wherein the
numbers refer to the PTS edition of the Sutta Nipata).

319. According to the chronicles of Sri Lanka, this was the
first sutta preached by Mahinda Thera following his arrival in
Sri Lanka.

320. Vacchayana is Pilotika’s clan name.




321. Nm had translated ekabhattika as “eating only in one
part of the day,” following the commentary. According to the
Vinaya the proper time for bhikkhus to eat is between dawn
and noon. From noon until the next dawn only liquids are
allowed.

322. This formula is analysed at Vsm |, 53-59. Briefly, the
signs (nimitta) are the most distinctive qualities of the object
which, when grasped at unmindfully, can kindle defiled
thoughts; the features (anubyanjana) are the details that
may subsequently catch the attention when the first
perceptual contact has not been followed up by
restraint.“States of covetousness and grief’ signifies the
alternative reactions of desire and aversion, attraction and
repulsion, towards sense objects.

323. Covetousness (abhijha) here is synonymous with
sensual desire (kamacchanda), the first of the five
hindrances.

324. MA: He does not come to this conclusion about the
Triple Gem because the jhanas and the (mundane) direct
knowledges are held in common with those outside the
Buddha’s Dispensation.

325. This, according to MA, shows the moment of the
path, and since at this point the noble disciple has still not
completed his task, he has not yet come to a conclusion (na
tveva niftham gato hoti) about the Triple Gem; rather, he is
in the process of coming to a conclusion (niftham gacchati).
The sutta employs a pun on the meaning of the expression
“coming to a conclusion” that is as viable in English as in
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Pali.

326. This shows the occasion when the disciple has
attained the fruit of arahantship, and having completed all
his tasks in every way, has come to the conclusion about

the Triple Gem.
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