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26. Kinh Thanh cau (P. Ariyapariyesanasuttam, H. 225K
%) twong dwong La-ma kinh.?® Btrc Phat da ké lai kinh
nghiém tim cau con dwdng tam linh cda ban than va con
dwong chuyén hda clta Ngai trong 2 thang dau sau khi
thanh dao. Thong qua do, Ngai xac dinh con dwdng Thanh
hoa bat dau bang viéc xa ly nhivng gi thudc vé thé gian,
thuwe tap cac phap thudc tdm linh, d& chuyén héa ban than
va cudc doi.

26. Ariyapariyesana Sutta: The Noble Search. The
Buddha gives the bhikkhus a long account of his own quest
for enlightenment from the time of his life in the palace up to
his transmission of the Dhamma to his first five disciples.

Viét Dich ttr Pali: HT. Thich Minh Chéau

English Translation from Pali: Bhikkhu Nanamoli &
Bhikkhu Bodhi

T6i nghe nhw vay.
Mot thdl Thé Tén ¢ Savattht, tai Jetavana, vwon 6ng
Anathapindika (Cap Co6 bdc).

_RGi Thé Ton vao budi sang dap y, cam y bat dén Savatthi
dé khat thyc. Co mot s6 dong T)’/-khe_o dén cho Toén gia
Ananda &, sau khi den, noi v&i Ton gia Ananda:

-- Hién gia, da 1au chung t6i chwa dwoc tan méat nghe The
TOn thuyét phap. Lanh thay, Hién gia Ananda, néu chung t0i
dwoc tan mat nghe Thé Ton thuyét phap!

-- C4c Ton gid hay dén chd Ba-la-mon Rammaka &, va
cac Ton gia sé dwoc tan mat nghe Thé Tén thuyét phap.

1

1. THUS HAVE | HEARD.?®" On one occasion the
Blessed One was living at Savatthi in Jeta’s Grove,
Anathapindika’s Park.

2. Then, when it was morning, the Blessed One dressed,
and taking his bowl and outer robe, went into Savattht for
alms. Then a number of bhikkhus went to the venerable
Ananda and said to him:

“Friend Ananda, it is long since we heard a talk on the
Dhamma from the Blessed One’s own lips. It would be good
if we could get to hear such a talk, friend Ananda.”

— “Then let the venerable ones go to the brahmin
Rammaka’s hermitage. Perhaps you will get to hear a talk
on the Dhamma from the Blessed One’s own lips.”




-- Thwa vang, Hién gia.

Céc Ty-kheo 4y vang dap Tén gia Ananda. R6i Thé Tén,
khat thuc & Savattht xong, sau budi &n trén con duong di
khét thwc tré v&, cho goi Tén gid Ananda:

-- Nay Aqanda, chung ta hay di dép Pubbarama (Bdng
vién), ngdi lau cua Migaramatu (L6c Mau Giang Buong) dé
nghi truwa.

-- Thwa vang, bach Thé Tén.

Tén gid Ananda vang dap Thé Tén. Réi Thé Tén clng
véi Ton gid Ananda di dén vwdn Pubbarama, ngdi lau cla
Migaramatu dé nghi trwa.

Thé T6n vao budi chiéu tir Thién tinh dirng day, goi Ton
gia Ananda:

-- Nay Ananda, ching ta hay di dén Pubbakotthaka dé
rira tay, riea chan.

-- Thwa vang, bach Thé Tén.

Toén gida Ananda vang dap Thé Tén. R6i Thé Ton cung
v&i Ton gid Ananda di dén Pubbakotthaka dé riva tay, riva
chan. Sau khi rira tay, rira chan & Pubbalotthaka xong, Thé
Tén leo ding trén b, dap mét tAm vy, phoi tay chan cho
kho. R&i Ton gia Ananda bach Thé Tén:

-- Bach Thé T6n, tinh that cia Ba-la-mén Rammaka
khéng xa; bach Thé Ton, tinh that cia Ba-la-mdn Rammaka
la kha &i: bach Thé Tén, tinh that cda Ba-la-mén Rammaka
la kha lac; bach Thé Tén, lanh thay, néu Thé Tén vi ldng tir
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— “Yes, friend,” they replied.

3. Then, when the Blessed One had wandered for alms in
Savattht1 and had returned from his almsround, after his
meal he addressed the venerable Ananda:

“Ananda, let us go to the Eastern Park, to the Palace of
Migara’s Mother, for the day’s abiding.”

— “Yes, venerable sir,” the venerable Ananda replied.
[161] Then the Blessed One went with the venerable
Ananda to the Eastern Park, the Palace of Migara’'s Mother,
for the day’s abiding.

Then, when it was evening, the Blessed One rose from
meditation and addressed the venerable Ananda:

“Ananda, let us go to the Eastern Bathing Place to bathe.”

— “Yes, venerable sir,” the venerable Ananda replied.
Then the Blessed One went with the venerable Ananda to
the Eastern Bathing Place to bathe. When he was finished,
he came up out of the water and stood in one robe drying
his limbs. Then the venerable Ananda said to the Blessed
One:

“Venerable sir, the brahmin Rammaka’s hermitage is
nearby. That hermitage is agreeable and delightful.
Venerable sir, it would be good if the Blessed One went
there out of compassion.” The Blessed One consented in




bi di dén tinh that cGa Ba-la-mén Rammaka!

Thé T6n im lang nhan I&i. R6i Thé Toén di dén tinh that
cia Ba-la-mdn Rammaka. Luc b4y gi&, mét sb dong Ty-
kheo dang hdi hop tai tinh that ctia Ba-la-mén Rammaka dé
thuyét phap.

Thé Tén dirng chd ngoai ctra cho dén khi thuyet phap
xong. Thé Tén biét cudc thuyét phap da xong, lién dang
hang va gb vao thanh ctra. Cac Ty-kheo ay m& cira cho
Thé Tén.

R&i Thé Ton bwdc vao tinh that cla Ba-la-mén Rammaka
va ngdi |én ché da soan sén. Sau khi ngdi, Thé Tén goi cac
Ty-kheo:

-- Nay céac Ty-kheo, cac Nguwoi nay hdi hop ban van dé
gi? Va cau chuyén gi gitra cac Nguwoi bj gian doan?

-- Bach Thé Ton, cau chuyén gilra ching con thudc vé
Thé Ton va cau chuyén ay bj gian doan khi Thé Toén dén.

-- Nay céac Ty-kheo, lanh thay khi Thién nam t& céac
Ngudi, vi 1dng tin xuét gia, tr bé gia dinh, sdng khong gia
dinh, cung nhau héi hop dé luan ban dao phap. Nay cac Ty-
kheo, khi cac Nguwdi hdi hop véi nhau, c6 hai viéc can phai
lam: luan ban dao phap hay gilr sw im lang cua bac Thanh.

(Hai loai tm cau)
Nay cac Ty-kheo, c6 hai loai tdm cau nay: Thanh cau va

phi Thanh cau. Chw Ty-kheo, va thé nao 1a phi Thanh cau?
O day, nay cac Ty-kheo, cé nguoi
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silence.

4. Then the Blessed One went to the brahmin
Rammaka’s hermitage. Now on that occasion a number of
bhikkhus were sitting together in the hermitage discussing
the Dhamma.

The Blessed One stood outside the door waiting for their
discussion to end. When he knew that it was over, he
coughed and knocked, and the bhikkhus opened the door
for him.

The Blessed One entered, sat down on a seat made
ready, and addressed the bhikkhus thus:

“Bhikkhus, for what discussion are you sitting together
here now? And what was your discussion that was
interrupted?”

“Venerable sir, our discussion on the Dhamma that was
interrupted was about the Blessed One himself. Then the
Blessed One arrived.”

“Good, bhikkhus. It is fitting for you clansmen who have
gone forth out of faith from the home life into homelessness
to sit together to discuss the Dhamma. When you gather
together, bhikkhus, you should do either of two things: hold
discussion on the Dhamma or maintain noble silence.**®

(TWO KINDS OF SEARCH)
5. “Bhikkhus, there are these two kinds of search: the

noble search and the ignoble search. And what is the
ignoble search?




tw minh bi sanh lai tAm cau céi bi sanh,

tw minh bj gia lai tim cu cai bj gia,

tw minh bj bénh...

tw minh bi chét...

tw minh bj sau...

tw minh bi & nhiém lai tm cau céi bj 6 nhiém.

Nay cac Ty-kheo, cai gi theo cac Ngwoi goi la bi sanh?
Nay cac Ty-kheo, vo con la bj sanh; day t& nam, day t& niy
la bi sanh; dé va ctru la bi sanh; ga va heo la bi sanh; voi,
bo, ngwa duc, ngwa cai la bi sanh; vang va bac la bi sanh.

Nay cac Ty-kheo, nhirng chap tha 4y bj sanh, va nguoi
ay lai nam gitr, tham d&m, mé say chang, tw minh bi sanh
lai tAm cau cai bi sanh.

Va nay céc Ty-kheo, cai gi theo cac Nguwoi goi la bi gia?
Nay cac Ty-kheo, vo con la bj gia; day t& nam, day t& ni 1a
bi gia; dé va ctru la bi gia; ga va heo la bj gia; voi, bo, ngwa
dwc, ngya cai la bj gia; vang va bac la bi gia.

Nay cac Ty-kheo, nhirng chép tha 4y la bj gia, va nguoi
ay lai nam gir, tham dam, mé say chdng, tw minh bi gia lai
tim cau cai bi gia.

Va nay cac Ty-kheo, cai gi theo cac Nguwoi goi la bi
bénh? Nay cac Ty-kheo, vo con la bi bénh; day t& nam, day
4

Here someone being himself subject to birth seeks what
Is also subject to birth;

being himself subject to ageing, [162] he seeks what is
also subject to ageing;

being himself subject to sickness, he seeks what is also
subject to sickness;

being himself subject to death, he seeks what is also
subject to death;

being himself subject to sorrow, he seeks what is also
subject to sorrow;

being himself subject to defilement, he seeks what is also
subject to defilement.

6. “And what may be said to be subject to birth? Wife and
children are subject to birth, men and women slaves, goats
and sheep, fowl and pigs, elephants, cattle, horses, and
mares, gold and silver are subject to birth.

These acquisitions®® are subject to birth; and one who is
tied to these things, infatuated with them, and utterly
committed to them, being himself subject to birth, seeks
what it also subject to birth.

7. “And what may be said to be subject to ageing? Wife
and children are subject to ageing, men and women slaves,
goats and sheep, fowl and pigs, elephants, cattle, horses,
and mares, gold and silver are subject to ageing.

These acquistions are subject to ageing; and one who is
tied to these things, infatuated with them, and utterly
committed to them, being himself subject to ageing, seeks
what is also subject to ageing.

8. “And what may be said to be subject to sickness? Wife
and children are subject to sickness, men and women




t& nr la bi bénh; dé va ctru la bi bénh; ga va heo la bi bénh;
voi, bo, ngwa dwc, ngwa cdi la bi bénh.

Nay cac Ty-kheo, nhirng chap tha Ay |a bi bénh, va nguoi
ay lai nam gilr tham ddm, mé say ching, tw minh bj bénh lai
tim cau céi bi bénh.

Va nay cac Ty-kheo, céi gi cac Nguwdi néi 1a bj chét? Nay
cac Ty-kheo, vo con la bi chét; ddy t& nam, day t& ni 1a bi
chét; dé va ctru 14 bi chét; ga va heo la bi chét; voi, bo,
ngwa dwc, ngwa cai la bj chét.

Nay cac Ty-kheo, nhirng chap tha 8y la bi chét, va ngudi
ay lai nam gitr, tham d&m, mé say chang, tw minh bi chét lai
tim cau cai bi chét.

Va nay cac Ty-kheo, cai gi theo cac Nguwoi goi la bi sau?
Nay cac Ty-kheo, vo con la bi sau; day t& nam, day té& nl la
bi sau; dé va ctru la bj sau ga va heo la bi sau; voi, bo,
ngwa dwc, ngwa cai la bi sau.

Nay céc Ty-kheo, nhirng chap thl ay & bi sau, va nguoi
ay lai nam gidr, tham d&m, mé say ching, tw minh bj sau lai
tim cau céi bj sau.

Va nay cac Ty-kheo, cdai gi theo cac Ngudi goi la bi 6
nhi@m? Nay cac Ty-kheo, vo con |a bi 6 nhiém; day t& nam,
day t& niv 1a bi 6 nhiém; dé va ctru la bj 6 nhiém; ga va heo
la bi 6 nhiém; voi, bo, ngwa dwc, ngwa céai la bi 6 nhiém;
vang va bac la bi 6 nhiém.

Va nay cac Ty-kheo, nhitng chép tha 4y 1a bj 6 nhiém, va
nguoi ay lai nam gir, tham dam, mé say chung, tw minh bj
6 nhiém lai tim cau céai bj 6 nhiém. Nay cac Ty-kheo, nhuw

slaves, goats and sheep, fowl and pigs, elephants, cattle,
horses, and mares are subject to sickness.

These acquisitions are subject to sickness; and one who
Is tied to these things, infatuated with them, and utterly
committed to them, being hlmself subject to sickness, seeks
what is also subject to sickness.*

9. “And what may be said to be subject to death? Wife
and children are subject to death, men and women slaves,
goats and sheep, fowl and pigs, elephants, cattle, horses,
and mares are subject to death.

These acquisitions are subject to death; and one who is
tied to these things, infatuated with them, and utterly
committed to them, being himself subject to death, seeks
what is also subject to death.

10. “And what may be said to be subject to sorrow? Wife
and children are subject to sorrow, men and women slaves,
goats and sheep, fowl and pigs, elephants, cattle, horses,
and mares are subject to sorrow.

These acquisitions are subject to sorrow; and one who is
tied to these things, infatuated with them, and utterly
committed to them, being himself subject to sorrow, seeks
what is also subject to sorrow.

11. “And what may be said to be subject to defilement?
Wife and children are subject to defilement, men and
women slaves, goats and sheep, fowl and pigs, elephants,
cattle, horses, and mares, gold and silver are subject to
defilement.

These acquisitions are subject to defilement; and one
who is tied to these things, infatuated with them, and utterly
committed to them, being himself subject to defilement,




vay goi 1a phi Thanh cau.

Va nay cac Ty-kheo, thé nao 1a Thanh cau? O day, nay
cac Ty-kheo, cé ngwdi tw minh bj sanh, sau khi biét r6 sw
nguy hai cia bi sanh, tim ciu cai vé sanh, vd thwong an 6n
khdi cac khd ach, Niét-ban;

tw minh bj gia, sau khi biét rd sw nguy hai cta bi gia, tim
cau cai khéng gia, vé thwong an 6n khéi cac khd ach, Niét-
ban;

tw minh bi bé,nh... cai Ighéng bénh...
tw minh bi chét... cai bat tir...

tw minh bj sdu... cai khéng sau...

tw minh bi 6 nhiém, sau khi biét rd sw nguy hai cua 6
nhiém, tim ciu cai khdng & nhiém, vé thwong an 6n khoi
cac kho ach, Niét-ban.

Nay cac Ty-kheo, nhw vay, goi la Thanh cau.

(Thanh cu Giai thoat)

Nay cac Ty-kheo, Ta cling vay, trwdc khi Giac Ngd, khi
chwa chirng Chanh Bang Giac, khi con 1a Bb-tat, tw minh bj
sanh lai tim cau cai bi sanh,

tw minh bj gia, lai tim cau céi bj gia, tw minh bj bénh... tw
minh bj chét... tw minh bj sau"... tw minh bj 6 nhiém lai tim
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seeks what is also subject to defilement. This is the ignoble
search.

12. “And what is the noble search? Here someone being
himself subject to birth, having understood the danger in
what is subject to birth, [163] seeks the unborn supreme
security from bondage, Nibbana;

being himself subject to ageing, having understood the
danger in what is subject to ageing, he seeks the unageing
supreme security from bondage, Nibbana;

being himself subject to sickness, having understood the
danger in what is subject to sickness, he seeks the unailing
supreme security from bondage, Nibbana;

being himself subject to death, having understood the
danger in what is subject to death, he seeks the deathless
supreme security from bondage, Nibbana;

being himself subject to sorrow, having understood the
danger in what is subject to sorrow, he seeks the sorrowless
supreme security from bondage, Nibbana;

being himself subject to defilement, having understood
the danger in what is subject to defilement, he seeks the
undefiled supreme security from bondage, Nibbana. This is
the noble search.

(THE SEARCH FOR ENLIGHTENMENT)

13. “Bhikkhus, before my enlightenment, while | was still
only an unenlightened Bodhisatta, | too, being myself
subject to birth, sought what was also subject to birth;

being myself subject to ageing, sickness, death, sorrow,
and defilement, | sought what was also subject to ageing,




cau céi bi 6 nhiém.

Nay cac Ty-kheo, réi Ta suy nghi nhw sau: "Tai sao Ta,
tw minh bi sanh lai tim ciu cai bj sanh,

tw minh bj gia... (nhw trén)... tw minh bi 6 nhiém lai tim
cau cai bi 6 nhiém?

Vay Ta, tw minh bj sanh, sau khi biét rd sy nguy hai cta
bi sanh, hdy tim cau cai khéng sanh, vo thwong an 6n khai
cac kho ach, Niét-ban;

tw minh bi gia... cai khong gia... tw minh bi bénh... cai
khéng bénh... tw minh bj chét... cai b4t tt... tw minh bi siu...
céi khdng sau... tw minh bj 8 nhiém,

sau khi biét r& sy nguy hai ctia céi bj nhiém,

hay tim ciu cai khéng 6 nhiém, vé thwong an 6n khoi cac
kho ach, Niét-ban.

R&i nay cac Ty-kheo, sau moét thoi gian, khi Ta con tré,
nién thiéu, téc den nhanh, day du huyét khi cta tudi thanh
Xuan, trong théi vang son cudc doi, mac diu cha me khong
bang ldng, nwéc mat day mat, than khoc,

Ta cao bd rau toc, dap 4o ca-sa, xuét gia, tir bd gia dinh,
séng khéng gia dinh.

Ta xuat gia nhu vay, mot ngwdi di tim cai gi chi thién, tim
cau vod thwong tdi thang an tinh dao 16. Ta dén chd Alara
Kalama &, khi dén xong lién thwa véi Alara Kalama: "Hién
gid Kalama, t6i mubn sbéng pham hanh trong phap luat nay".

Nay cac Ty-kheo, dwoc nghe noéi vay, Alara Kalama noi
véi Ta: "Nay Tén gia, hdy sbng (va an tri). Phap nay 1a nhw
vay, khién ké c6 tri, khdng bao lau nhw vi Bén sw ctia minh
(chi day), tw tri, tw chirng, tw dat va an trd".
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sickness, death, sorrow, and defilement.

Then | considered thus: ‘Why, being myself subject to
birth, do | seek what is also subject to birth?

Why, being myself subject to ageing, sickness, death,
sorrow, and defilement, do | seek what is also subject to
ageing, sickness, death, sorrow, and defilement?

Suppose that, being myself subject to birth, having
understood the danger in what is subject to birth, | seek the
unborn supreme security from bondage, Nibbana.

Suppose that, being myself subject to ageing, sickness,
death, sorrow, and defilement,

having understood the danger in what is subject to
ageing, sickness, death, sorrow, and defilement,

| seek the unageing, unailing, deathless, sorrowless, and
undefiled supreme security from bondage, Nibbana.’

14. “Later, while still young, a black-haired young man
endowed with the blessing of youth, in the prime of life,
though my mother and father wished otherwise and wept
with tearful faces,

| shaved off my hair and beard, put on the yellow robe,
and went forth from the home life into homelessness.

15. “Having gone forth, bhikkhus, in search of what is
wholesome, seeking the supreme state of sublime peace, |
went to Alara Kalama and said to him: ‘Friend Kalama, |
want to lead the holy life in this Dhamma and Discipline.’

Alara Kalama replied: ‘The venerable one may stay here.
This Dhamma is such that a wise man [164] can soon enter
upon and abide in it, realising for himself through direct
knowledge his own teacher’s doctrine.’




Nay cac Ty-kheo, va khéng bao lau Ta da thdng sudt
phap 4y mét cach mau chéng. Va nay cac Ty-kheo, cho dén
van dé khua méi va van dé phét ngdn ma néi, thoi Ta néi
gido ly cha ké tri va giao ly cua bac Truwdng ldo (Thwong
toa), va Ta tw cho rang Ta nhw ké khac ciing vay, Ta biét va
Ta thay.

Nay cac Ty-kheo, Ta suy nghi nhw sau: "Alara Kalama
tuyén bd phap nay khéng phai chi vi long tin: "Sau khi tw tri,
tw chirng, tw dat, Ta m&i an trd". Chac chan Alara Kalama
biét phap nay, thay phap nay réi méi an trd".

Nay cac Ty-kheo, rdi Ta di dén ché Alara Kalama &, sau
khi dén Ta noi voi Alara Kalama: "Hién gid Kalama, cho dén
murc d6 nao, Ngai tw tri, tw ching, tw dat, va tuyén bd phap
nay?" Nay cac Ty-kheo, dwoc ndi vay, Alara Kalama tuyén
bd vé V6 sé& hivu xi.

R&i nay cac Ty-kheo, Ta suy nghi: "Khéng phai chi co
Alara Kalama cé long tin, Ta ciing c6 long tin. Khéng phai
chi c6 Alara Kalama méi c6 tinh tn, Ta ciing c6 tinh tan.
Khong phai chi c6 Alara Kalama mai cé niém, Ta ciing cé
niém. Khong phai chi cé Alara Kalama mai cé dinh, Ta ciing
cd dinh. Khong phai chi co Alara Kalama mai cé tué, Ta
cling co tué.

Vay Ta hay cd gang ching cho dwoc phap ma Alara
Kalama tuyén bé: "Sau khi tw tri, tw chieng, tw dat, ta an tra".

R6i nay cac Ty- kheo, khong bao lau sau khi ty tri, tw
chirng, tw dat phap 4y mét cach mau chéng, Ta an trd.

R&i nay cac Ty-kheo, Ta di dén ché Alara Kalama &, sau
khi dén, Ta noi véi Alara Kalama: "Nay Hién gid Kalama, co
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| soon quickly learned that Dhamma. As far as mere lip-
reciting and rehearsal of his teaching went, | could speak
with knowledge and assurance, and | claimed, ‘| know and
see’ — and there were others who did likewise.

“| considered: ‘It is not through mere faith alone that Alara
Kalama declares: “By realising for myself with direct
knowledge, | enter upon and abide in this Dhamma.”
Certainly Alara Kalama abides knowing and seeing this
Dhamma.’

Then | went to Alara Kalama and asked him: ‘Friend
Kalama, in what way do you declare that by realising for
yourself with direct knowledge you enter upon and abide in
this Dhamma?’ In reply he declared the base of
nothingness.***

“| considered: ‘Not only Aldra Kalama has faith, energy,
mindfulness, concentration, and wisdom. | too have faith,
energy, mindfulness, concentration, and wisdom.

Suppose | endeavour to realise the Dhamma that Alara
Kalama declares he enters upon and abides in by realising
for himself with direct knowledge?’

“I soon quickly entered upon and abided in that Dhamma
by realising for myself with direct knowledge.

Then | went to Alara Kalama and asked him: ‘Friend
Kalama, is it in this way that you declare that you enter upon




phai Hién gia da ty tri, tw chirng, tw dat va tuyén bd phap
nay den muc dé nhw vay?"

--"Vang, Hién gia, tdi da tw tri, tw chirng, tw dat va tuyén
bd phap nay dén mirc dd nhw vay". --"Nay Hién gia, t6i ciing
tw tri, tw chirng, tw dat va tuyén bd phap nay dén mic do
nhw vay".

--"That lgi ich thay cho chung t6i, That khéo lgi ich thay
cho chung téi, khi ching tdi dwoc thdy mét ddng pham hanh
nhw Ton gia!

Phap ma téi tw tri, tw ching, tw dat, va tuyén bd, chinh
phap 4y Hién gia tw tri, tw chirng, tw dat va an trd;

phap ma Hién gia tw tri, tw ching, tw dat va an trd, chinh
phap 4y toi tw tri, tw chirng, tw dat va tuyén bd; phap ma toi
biét, chinh phap 4y Hién gid biét; phap ma Hién gia biét,
chinh phap &y t6i biét.

T6i nhw thé nao, Hién gia 1a nhw vay; Hién gia nhuw thé
nao, toi la nhw vay. Nay hay dén day, Hién gia, hai chung ta
hay cham séc hdi chung nay!”

Nhw vay, nay cac Ty-kheo, Alara Kalama la Dao Sw cla
Ta, lai dat Ta, dé t& cla vi &y ngang hang véi minh, va tén
suing Ta v&i sy tdn sung tdi thwong.

Nay cac Ty-kheo, rbi Ta tw suy nghi: "Phap nay khéng
hwéng dén yém ly, khéng huwéng dén ly tham, khédng huéng
dén doan diét, khong huéng dén an tinh, khéng hwdng dén
thwong tri, khdng hwdng dén giac ngd, khéng hwéng dén
Niét-ban, ma chi dwa dén sy chirng dat V6 sé& hiru xi".

and abide in this Dhamma by realising for yourself with
direct knowledge?’

— ‘That is the way, friend.” — ‘It is in this way, friend, that
| also enter upon and abide in this Dhamma by realising for
myself with direct knowledge.’

— ‘It is a gain for us, friend, it is a great gain for us that
we have such a venerable one for our companion in the holy
life.

So the Dhamma that | declare | enter upon and abide in
by realising for myself with direct knowledge is the Dhamma
that you enter upon and abide in by realising for yourself
with direct knowledge. [165]

And the Dhamma that you enter upon and abide in by
realising for yourself with direct knowledge is the Dhamma
that | declare | enter upon and abide in by realising for
myself with direct knowledge.

So you know the Dhamma that | know and | know the
Dhamma that you know. As | am, so are you; as you are, so
am |. Come, friend, let us now lead this community
together.’

“Thus Alara Kalama, my teacher, placed me, his pupil, on
an equal footing with himself and awarded me the highest
honour.

But it occurred to me: “This Dhamma does not lead to
disenchantment, to dispassion, to cessation, to peace, to
direct knowledge, to enlightenment, to Nibbana, but only to
reappearance in the base of nothingness.”**




Nhuw vay nay cac Ty-kheo, Ta khong ton kinh phap nay,
va tir bé phap ay, Ta bo di.

RO6i nay cac Ty-kheo, Ta, k& di tim cai gi chi thién, tim
cau vo thwong tdi thang an tinh dao 16. Ta di dén ché
Uddaka Ramaputta, khi dén xong Ta néi véi Uddaka
Ramaputta: "Hién gid, tdi mudn séng pham hanh trong phap
luat nay.

Puwoc noi vay, nay cac Ty-kheo, Uddaka Ramaputta néi
v&i Ta: "Nay Tén gid, hay sbéng (va an tra), phap nay la nhw
vay, khién nguoi co tri khéng bao 1au nhw vi Bén suw cla
minh (chi day) tw tri, tw chirng, tw dat va an trd".

Nay cac Ty-kheo, Ta da théng subt phap ay mét cach
mau choéng. Va nay cac Ty-kheo, cho dén van dé khua méi
va van dé phét ngdn ma noi, thdi Ta néi gido Iy caa ké tri,
va giao ly cua bac Trwdng ldo (Thwong Toa), va Ta tw cho
rang Ta nhu nguoi khac cling vay, Ta biét va Ta thay.

Nay cac Ty-kheo, Ta suy nghi nhw sau: "Rama tuyén bd
phap nay khéng phai vi long tin: "Sau khi ty tri, tw chirng, tw
dat, ta mé&i an trd". Chac chan Rama thay phap nay, biét
phap nay, réi mai an trd".

Nay cac Ty-kheo, réi Ta di dén ché Uddaka Ramaputta
&, sau khi dén Ta néi véi Uddaka Ramaputta: "Hién gia
Rama, cho dén mirc d& ndo, Ngai tw tri, tw ching, tw dat va
tuyén bé phap nay?"

Nay cac Ty-kheo dwoc nghe néi vay, Uddaka Ramaputta
tuyén bo ve Phi twdng phi phi twdng x.

R6i nay cac Ty-kheo, Ta suy nghi: "Khéng phai chi co

Not being satisfied with that Dhamma, disappointed with
it, | left.

16. “Still in search, bhikkhus, of what is wholesome,
seeking the supreme state of sublime peace, | went to
Uddaka Ramaputta and said to him: ‘Friend, | want to lead
the holy life in this Dhamma and Discipline.”**

Uddaka Ramaputta replied: ‘The venerable one may stay
here. This Dhamma is such that a wise man can soon enter
upon and abide in it, himself realising through direct
knowledge his own teacher’s doctrine.’

| soon quickly learned that Dhamma. As far as mere lip-
reciting and rehearsal of his teaching went, | could speak
with knowledge and assurance, and | claimed, ‘I know and
see’ — and there were others who did likewise.

‘I considered: ‘It was not through mere faith alone that
Rama declared: “By realising for myself with direct
knowledge, | enter upon and abide in this Dhamma.”
Certainly Rama abided knowing and seeing this Dhamma.’
Then | went to Uddaka Ramaputta and asked him:
‘Friend, in what way did Rama declare that by realising for
himself with direct knowledge he entered upon and abided

in this Dhamma?’

In reply Uddaka Ramaputta declared the base of neither-
perception-nor-non-perception.

“I considered: ‘Not only Rama had faith, [166] energy,
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Rama mai co long tin. Ta cling c6 long tin. Khéng phai chi
c6 Rama mai co tinh tan, Ta ciing c6 tinh tan. Khong phai
chi c6 Rama mai c6 niém, Ta cling cé niém. Khbéng phai chi
c6 Rama m¢i cé dinh, Ta cling cé dinh. Khéng phai chi cé
Rama mai co tué, Ta cling co tué.

Vay ta hdy cb gang chirng cho dwoc phap ma Rama
tuyén bd: "Sau khi tw tri, tw chirng, tw dat, tw an trg".

R6i nay cac Ty- kheo, khong bao lau sau khi ty tri, tw
ching, tw dat phap 4y mot cach mau chong, Ta an trd.

R&i nay cac Ty-kheo, Ta di dén ché Uddaka Ramaputta
&, sau khi dén, Ta néi v&i Uddaka Ramaputta: "Nay Hién
gid Rama, c6 phai Hién gia da tw tri, tw chirng, tw dat va
tuyén bd phap nay dén mirc do nhw vay?"

--"Vang Hién gia, tdi da tw tri, tw chirng, tw dat va tuyén
bd phap nay dén mirc d6 nhw vay". --"Nay Hién gia, tdi cling
da tw tri, tw chirng, tw dat va tuyén bd phap nay dén mirc do
nhuw vay."

--That lgi ich thay cho chuang téi! That khéo lgi ich thay
cho chang t6i, khi chang téi dwoc thdy mét ddng pham hanh
nhw Tén gia!

Phap ma tdi, tw tri tw ching, tw dat va tuyén bd, chinh
phap ay Hién gia tw tri, tw chirng, tw dat va an tru; phap ma
Hién gia tw tri, tw ching, tw dat va an trG, chinh phap ay toi
tw tri, tw chirng, tw dat va tuyén bé;

phap ma toi biét, chinh phap 4y Hién gia biét; phap ma

mindfulness, concentration, and wisdom. | too have faith,
energy, mindfulness, concentration, and wisdom.

Suppose | endeavour to realise the Dhamma that Rama
declared he entered upon and abided in by realising for
himself with direct knowledge.’

“I soon quickly entered upon and abided in that Dhamma
by realising for myself with direct knowledge.

Then | went to Uddaka Ramaputta and asked him:
‘Friend, was it in this way that Rama declared that he
entered upon and abided in this Dhamma by realising for
himself with direct knowledge?’

— ‘That is the way, friend.” — ‘It is in this way, friend, that
| also enter upon and abide in this Dhamma by realising for
myself with direct knowledge.’

— ‘It is a gain for us, friend, it is a great gain for us that
we have such a venerable one for our companion in the holy
life.

So the Dhamma that Rama declared he entered upon
and abided in by realising for himself with direct knowledge
Is the Dhamma that you enter upon and abide in by realising
for yourself with direct knowledge.

And the Dhamma that you enter upon and abide in by
realising for yourself with direct knowledge is the Dhamma
that Rama declared he entered upon and abided in by
realising for himself with direct knowledge.

So you know the Dhamma that Rama knew and Rama
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Hién gia biét, chinh phap ay t6i biét. Téi nhw thé nao, Hién
gia la nhw vay; Hién gia nhw thé nao, Téi la nhw vay. Nay
hay den day, Hien gia, hai ching ta hdy cham séc hdi ching
nay!"

Nhw vay, nay cac Ty-kheo, Uddaka Ramaputta la Dao
Sw cua Ta, lai dat Ta, dé tir cua vi ay ngang hang véi minh,
va tbn sung Ta véi sy ton sung toi thuwong.

Nay cac Ty-kheo, rdi Ta suy nghi: "Phap nay khéng
hwéng dén yém ly, khdng huwéng dén ly tham, khédng hwéng
dén doan diét, khdng huéng dén an tinh, khéng hwdng dén
thwong tri, khdng hwdng dén giac ngd, khéng hwéng dén
Niét-ban, ma chi dwa dén sy chirng dat Phi twédng phi phi
twéng xo".

Nhw vay, nay cac Ty-kheo, Ta khong ton kinh phap ay va
tlr bd phap ay, Ta bo di.

Nay cac Ty-kheo, Ta, ké di tim cai gi chi thién, tim cau vo
thwong toi thang an tinh dao 16, tuan tw du hanh tai nwoc
Magadha (Ma kiét da) va dén tai tu lac Uruvela (Uu lau tan
loa).

Tai day, Ta thy mot dia diém kha &i, mot khém rirng
thodi méi, c6 con song trong sang chay gan, véi mét chd 16i
qua dé dang kha &i, va xung quanh cé lang mac bao boc dé
dang di khét thuec.

Nay céac Ty-kheo, rbi Ta tw nghi: "That 14 mét dia diém
kha ai, mot khom rirng thoai mai, cd con sbng trong sang
chay gan, véi mot chd 16i qua dé dang kha &i, va xung
quanh c6 lang mac bao boc dé dang di khat thuc.
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knew the Dhamma that you know. As Rama was, so are
you; as you are, so was Rama. Come, friend, now lead this
community.’

“Thus Uddaka Ramaputta, my companion in the holy life,
placed me in the position of a teacher and accorded me the
highest honour.

But it occurred to me: ‘This Dhamma does not lead to
disenchantment, to dispassion, to cessation, to peace, to
direct knowledge, to enlightenment, to Nibbana, but only to
reappearance in the base of neither-perception-nor-non-
perception.’

Not being satisfied with that Dhamma, disappointed with
it, | left.

17. “Still in search, bhikkhus, of what is wholesome,
seeking the supreme state of sublime peace, | wandered by
stages through the Magadhan country until eventually |
arrived at Uruvela, at Senanigama. [167]

There | saw an agreeable piece of ground, a delightful
grove with a clear-flowing river with pleasant, smooth banks
and nearby a village for alms resort.

| considered: ‘This is an agreeable piece of ground, this is
a delightful grove with a clear-flowing river with pleasant,
smooth banks and nearby a village for alms resort.




That la mét chd vira di cho mét Thién nam tir tha thiet
tinh can c6 thé tinh tan". Va nay cac Ty-kheo, Ta ngdi xudng
tai cho ay va nght: "That la vira du dé tinh tan".

(Giac Ngb)

R&i nay cac Ty-kheo, Ta tw minh bj sanh, sau khi biét r&
sw nguy hai cla céi bj sanh, tim cau cai khéng sanh, vo
thwong an 6n khdi cac khd ach, Niét-ban va da chirng dwoc
cai khong sanh, vd thwong an 6n khéi cac khd ach, Niét-
ban;

tw minh bi gia, sau khi biét rd sy nguy hai cta cai bj gia,
tim ciu cai khéng gia, vé thwong an 6n khdi cac khd &ch,
Niét-ban; va da chirng dwoc cai khdng gia, vé thwong an én
khadi cac khd ach, Niét-ban;

tw minh bj bénh, sau khi biét rd sw nguy hai cta céai bj
bénh, tim cau cai khéng bénh, vé thwong an dn khdi cac
khd &ch, Niét-ban va da chirng dwoc céai khong bénh, vo
thwong an 6n khéi cac khé ach, Niét-ban;

tw minh bj chét, sau khi biét r& sw nguy hai cta cai bi
chét, tim cau cai khong chét, voé thwong an én khdi cac khd
ach, Niét-ban va da chirng duoc cai khdng chét, vé thwong
an 6n khdi cac khé ach, Niét-ban;

tw minh bj sau, sau khi biét rd sw nguy hai ca céi bi su,
tim cau cai khoéng sau, vé thwong an 6n khdi cac khd éach,
Niét-ban va da chirng dwoc cai vo siu, vo thwong an 6n
khoi cac khd ach, Niét-ban;

tw minh bj 6 nhiém, sau khi biét rd sy nguy hai cta céi bj
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This will serve for the striving of a clansman intent on
striving.” And | sat down there thinking: ‘This will serve for
striving.”*%*

(ENLIGHTENMENT)

18. “Then, bhikkhus, being myself subject to birth, having
understood the danger in what is subject to birth, seeking
the unborn supreme security from bondage, Nibbana, |
attained the unborn supreme security from bondage,
Nibbana;

being myself subject to ageing, having understood the
danger in what is subject to ageing, seeking the unageing
supreme security from bondage, Nibbana, | attained the
unageing supreme security from bondage, Nibbana;

being myself subject to sickness, having understood the
danger in what is subject to sickness, seeking the unailing
supreme security from bondage, Nibbana, | attained the
unailing supreme security from bondage, Nibbana;

being myself subject to death, having understood the
danger in what is subject to death, seeking the deathless
supreme security from bondage, Nibbana, | attained the
deathless supreme security from bondage, Nibbana;

being myself subject to sorrow, having understood the
danger in what is subject to sorrow, seeking the sorrowless
supreme security from bondage, Nibbana, | attained the
sorrowless supreme security from bondage, Nibbana;

being myself subject to defilement, having understood the




6 nhiém, tim ciu cai khdng bi & nhiém, vé thwong an 6n
khoi cac kho ach, Niéet-ban va da chirng dwoc cai khéng 6
nhiem, vé thwong an 6n, khéi cac kho ach, Niet-ban.

Va tri kién khoi 1én noi Ta. Sy giai thoat cia Ta khong bi
dao déng. Nay la d&i song cudi cung cua Ta, khéng con s
tai sanh nira.

Nay céac Ty-kheo, réi Ta suy nghi nhw sau: "Phap nay do
Ta chirng dworc, that 1a sau kin, kho thdy, kho ching, tich
tinh, cao thwong, siéu Iy luan, vi diéu, chi ngudi tri méi hiéu
thdu. Con quan chdng nay thi wa ai duc, khoai ai duc, ham
thich &i duc.

Pbi v&i quan ching wa i duc, khoai i duc, ham thich ai
duc, that khé ma thay dwoc dinh Iy Y Tanh Duyén Khoi
Phap (Idapaccayata Paticcasamuppada);

suw kién nay that kho thdy; tirc la sw tinh chi tat ca hanh,
su trir bd tat ca sanh y, ai diét, ly tham, doan diét, Niét-ban.

Néu nay Ta thuyét phap ma cac ngudi khac khéng hiéu
Ta, thdi nhw vay that khd ndo cho Ta, nhw vay that bwc
minh cho Ta!" Nay cac Ty-kheo, réi nhirtng ké bat kha tw
nghi, tir trwdc chwa tirng dwoc nghe, dwgc khai Ién noi Ta:

Sao Ta n6i Chanh phap,
Puoc chirng ngbé khé khan?
Nhirng ai con tham san,
Khé chirng ngd phap nay.

danger in what is subject to defilement, seeking the
undefiled supreme security from bondage, Nibbana, |
attained the undefiled supreme security from bondage,
Nibbana.

The knowledge and vision arose in me: ‘My deliverance is
unshakeable; this is my last birth; now there is no renewal of
being.’

19. “I considered: ‘This Dhamma that | have attained is
profound, hard to see and hard to understand, peaceful and
sublime, unattainable bg/ mere reasoning, subtle, to be
experienced by the wise.*®

But this generation delights in attachment, takes delight in
attachment, rejoices in attachment.*® It is hard for such a
generation to see this truth, namely, specific conditionality,
dependent origination.

And it is hard to see this truth, namely, the stilling of all
formations, the relinquishing of all acquisitions, the
destruction of craving, dispassion, cessation, Nibbana. [168]

If | were to teach the Dhamma, others would not
understand me, and that would be wearying and
troublesome for me.” Thereupon there came to me
spontaneously these stanzas never heard before:

‘Enough with teaching the Dhamma
That even | found hard to reach;
For it will never be perceived

By those who live in lust and hate.
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Di ngwoc dong, tham diéu,
Kho thay, that té nhij,

Ké &i nhiém vé minh,
Khoéng thdy dwoc phap nay.

R&i nay cac Ty-kheo, v&i nhirng suy tw nhw vay, tam cda
Ta hwéng vé vo vi thu déng, khdng mudn thuyét phap.

Nay cac Ty-kheo, lic bdy gi® Pham thién Sahampati khi
biét dwoc tam tw cla Ta; v&i tam tw cha minh, lién suy nght:
"Than 6i, thé gi&i sé tiéu diét, thé gidi sé& bi hoai vong, néu
tam cda Nhw Lai, bac A-la-han, Chanh Bang Giac huéng vé
vO vi thu ddng, khéng mudn thuyét phap".

R6i nay cac Ty-kheo, Pham thién Sahampati, nhuw mét
nha lwc si dubi canh tay dang co, hay co canh tay dang
dudi; ciing vay, vi ay bién mét tir thé gi¢i Pham thién, va
hién ra trwdc mat Ta.

Nay cac Ty-kheo, rdi Pham thién Sahampati d&p thwong
y mdt bén vai chap tay hwéng véai Ta va bach véi Ta:

"Bach Thé Ton, hay thuyét phap! Bach Thién Thé, hay
thuyét phap! C6 nhirng ching sanh it nhiém bui tran sé bi
nguy hai néu khéng dwoc nghe Chanh phap. (Néu duoc
nghe), nhirng vi nay c6 thé tham hiéu Chanh phap".

Nay cac Ty-kheo, Pham thién Sahampati néi nhw vay.
Sau khi néi vay, lai néi thém nhw sau:

Xuwa tai Magadha,
Hién ra phap bat tinh,
Phap do tam céu ué,
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Those dyed in lust, wrapped in darkness
Will never discern this abstruse Dhamma
Which goes against the worldly stream,
Subtle, deep, and difficult to see.’

Considering thus, my mind inclined to inaction rather than
to teaching the Dhamma.>"’

20. “Then, bhikkhus, the Brahma Sahampati knew with
his mind the thought in my mind and he considered: ‘The
world will be lost, the world will perish, since the mind of the
Tathagata, accomplished and fully enlightened, inclines to
inaction rather than to teaching the Dhamma.’

Then, just as quickly as a strong man might extend his
flexed arm or flex his extended arm, the Brahma Sahampati
vanished in the Brahma-world and appeared before me.

He arranged his upper robe on one shoulder, and
extending his hands in reverential salutation towards me,
said:

‘Venerable sir, let the Blessed One teach the Dhamma,
let the Sublime One teach the Dhamma. There are beings
with little dust in their eyes who are wasting through not
hearing the Dhamma. There will be those who will
understand the Dhamma.’

The Brahma Sahampati spoke thus, and then he said
further:

‘In Magadha there have appeared till now
Impure teachings devised by those still stained.




Do suy tw tac thanh.

Hay mé tung mé rong,
Céanh ctra bat t&r nay.

Hay dé ho nghe Phap,

Bac Thanh tinh Ching Ngé.

Nhw dirng trén tang da,
Trén dinh nui tot cao

Cé nguoi dirng nhin xubng,
Pam chdng sanh quay quan.

Cilng vay, 6i Thién Thé,

Bac Bién Nhan cing khap,
Leo Ién ngbi lau dai,

Xay dwng bang Chanh phap.

Bac Thoat Ly sau muén,
Nhin xuéng dam quan sanh,
Bi sau khé ap burc,

Bi sanh gia chi phéi,

Bwng |Ién vi Anh Hung,

Bac Chién Thang chién trudng.
Vi trwdng doan I khach,

Bac Thoat Ly ng nan.

Hay di khap thé gioi,

Bac Thé Tén Chanh Giac!
Hay thuyét vi diéu phap,
Ngwdi nghe sé tham hiéu!

Nay cac Ty-kheo, sau khi biét dwoc 161 Pham thién yéu
16

Open the doors to the Deathless! Let them hear
The Dhamma that the Stainless One has found.

Just as one who stands on a mountain peak
Can see below the people all around,

So, O Wise One, All-seeing Sage,
Ascend the palace of the Dhamma.

Let the Sorrowless One survey this human breed,
Engulfed in sorrow, overcome by birth and old age. [169]

Arise, victorious hero, caravan leader,
Debtless one, and wander in the world.

Let the Blessed One teach the Dhamma,
There will be those who will understand.’

21. “Then | listened to the Brahma’s pleading, and out of




cau, vi 1dng t bi d&i v&i ching sanh, véi Phat nhan, Ta
nhin quanh thé gioi.

Nay cac Ty-kheo, vé&i Phat nhan, Ta thdy cé hang chiing
sanh it nhiém bui d&i, nhiéu nhiém bui d&i, c6 hang lgi can,
don can, cé hang thién tanh, ac tanh, c6 hang dé day, kho
day, va mét sé it thay sw nguy hiém phai tai sanh thé gidi
khac va sy nguy hiém lam nhirng hanh déng 16i 1am.

Nhuw trong hé sen xanh, hé sen héng hay hé sen trdng c6
mot sb hoa sen xanh, sen héng, hay sen trang sanh ra dwoi
nwéc, |on 1én dwdi nwdc, khdng vuot 1€n khdi mat nwérc,
dwoc nudi duwdng dwdi nwérc.

C6 mét hoa sen xanh, sen hdng hay sen trang sanh ra
dwdi nwéc, 16n 1én dwéi nwéce, sbng von |&n téi mat nuwéc.

C6 mdt sb hoa sen xanh, sen hdng hay sen trang sanh ra
duwdi nwdc, lon Ién dwdi nwde, vweon [én khdi mat nuwéec,
khéng bi nwéc dam wort.

Cling vay, nay cac Ty-kheo, v&i Phat nhén, Ta thay co
hang ching sanh it nhiém bui d&i, nhiéu nhiém bui doi, co
hang lgi can, dén can, c6 hang thién tanh, ac tanh, cé hang
dé day, kho day, va mét sb it thay sw nguy hiém phai tai
sanh thé gidi khac va sw nguy hiém lam nhivng hanh déng
16i lam.

Va nay cac Ty-kheo, Ta ndi |én bai ké sau day v&i Pham
thién Sahampati:

Ctra bat tt réng mé,

Cho nhirng ai chju nghe.
Hay twr bo tin tam,

Khéng chinh xac cda minh.

compassion for beings | surveyed the world with the eye of
a Buddha.

Surveying the world with the eye of a Buddha, | saw
beings with little dust in their eyes and with much dust in
their eyes, with keen faculties and with dull faculties, with
good qualities and with bad qualities, easy to teach and
hard to teach, and some who dwelt seeing fear and blame in
the other world.

Just as in a pond of blue or red or white lotuses, some
lotuses that are born and grow in the water thrive immersed
in the water without rising out of it,

and some other lotuses that are born and grow in the
water rest on the water’s surface,

and some other lotuses that are born and grow in the
water rise out of the water and stand clear, unwetted by it;

So too, surveying the world with the eye of a Buddha, |
saw beings with little dust in their eyes and with much dust
in their eyes, with keen faculties and with dull faculties, with
good qualities and with bad qualities, easy to teach and
hard to teach, and some who dwelt seeing fear and blame in
the other world.

Then | replied to the Brahma Sahampati in stanzas:

‘Open for them are the doors to the Deathless,
Let those with ears now show their faith.
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Tw nghi dén phién toai,

Ta da khdng mudn giang,
Téi thwong vi diéu phap,
Gilra chung sanh loai Nguwoi.
(Oi Pham thién)

Nay cac Ty-kheo, r&i Pham thién Sahampati tw nght: "Ta
da tao co hoi cho Thé Ton thuyet phap", danh |& Ta, than
phia htru hwéng vé Ta réi bién mat tai ché.

Nay cac Ty-kheo, roi Ta tw suy nght: "Ta sé thuyét phap
cho ai dau tién, ai s& mau hieu Chanh phap nay?"

Nay cac Ty-kheo, réi Ta tw nghi: "Nay c6 Alara Kalama la
bac tri thirc, da van, sang subt, da tlr lau sbng it nhiém bui
doi. Ta hay thuyét phap dau tién cho Alara Kalama, vi nay
s& mau hiéu Chanh phap nay".

Nay cac Ty-kheo, réi chw Thién dén Ta va néi nhu sau:
"Bach Thé Tén, Alara Kalama da ménh chung bay ngay roi".
R6i tri kién khéi 1én noi Ta: "Alara Kalama da ménh chung
bay ngay roi".

Nay cac Ty-kheo, Ta nghi: "That la mét thiét hai I&n cho
Alara Kalama: Néu nghe phap nay, Alara Kalama sé mau
tham hiéu".

ROi nay cac Ty-kheo, Ta lai ngh: "Ta sé thuyét phap cho
ai dau tién? Ai s€ mau hiéu Chanh phap nay?"

R6i nay cac Ty-kheo, Ta lai nght: "Nay c6 Uddaka
Rémelputta-lé bac tri thire, da van, sang §u6t, da tw 1au song
it nhiém bui d&i. Ta hay thuyét phap dau tién cho Uddaka

18

Thinking it would be troublesome, O Brahma,
| did not speak the Dhamma subtle and sublime.’

Then the Brahma Sahampati thought: ‘The Blessed One
has consented to my request that he teach the Dhamma.’
And after paying homage to me, keeping me on the right, he
thereupon departed at once.

22. “| considered thus: “To whom should | first teach the
Dhamma? Who will understand this Dhamma quickly?’

It then occurred to me: ‘Alara Kalama is wise, intelligent,
and discerning; he has long had little dust in his eyes.
Suppose | [170] taught the Dhamma first to Alara Kalama.
He will understand it quickly.’

Then deities approached me and said: ‘Venerable sir,
Alara Kalama died seven days ago.’ And the knowledge and
vision arose in me: ‘Alara Kalama died seven days ago.’

| thought: ‘Alara Kalama'’s loss is a great one. If he had
heard this Dhamma, he would have understood it quickly.’

23. “I considered thus: “To whom should | first teach the
Dhamma? Who will understand this Dhamma quickly?’

It then occurred to me: ‘Uddaka Ramaputta is wise,
intelligent, and discerning; he has long had little dust in his
eyes. Suppose | taught the Dhamma first to Uddaka




Ramaputta. Vi nay s& mau hiéu Chanh phap nay."

R&i chw Thién dén Ta va ndi nhw sau: "Bach Thé Tén
Uddaka Ramaputta dd@ ménh chung ngay hém qua". Ri tri
kién khéi 1&n noi Ta: "Uddaka Ramaputta d& ménh chung
hém qua”.

Nay cac Ty-kheo, Ta nghi: "That Ia mét thiét hai I&én cho
Uddaka Ramaputta. Néu nghe phap nay, Uddaka
Ramaputta s& mau tham hiéu".

Nay cac Ty-kheo, roi Ta suy nght: "Ta sé& thuyét phap cho
ai dau tién? Ai sé mau hiéu Chanh phap nay?"

R6i nay cac Ty-kheo, Ta lai nghi: "Nhém ndm Ty-kheo
nay da hau ha Ta khi Ta con nd lyc tinh can, nhom Ay that
gitp ich nhiéu.

Vay ta hay thuyét phap dau tién cho nhém nam Ty-kheo!"
R&i nay cac Ty-kheo, Ta lai nghi: "Nay nhém nam Ty-kheo
& tai dau?"

Nay cac Ty-kheo, v&i thién nhan thanh tinh siéu nhan, Ta
thdy nhém nam Ty-kheo hién & Baranasi (Ba-la-nai), tai
Isipatana, vun Loc Uyén. R6i nay cac Ty-kheo, sau khi &
tai Uruveld lau cho dén khi man y, Ta lén duwong di dén
Baranasi.

(Khai giang Chanh Phép)
Nay cac Ty-kheo, mét ta mang ngoai dao (gjivaka) tén la

Upaka, da théy Ta khi Ta con di trén con dwong gilra Gaya
va cay Bo-dé. Sau khi thay, vi ay noéi voi Ta:

Ramaputta. He will understand it quickly.’

Then deities approached me and said: ‘Venerable sir,
Uddaka Ramaputta died last night.” And the knowledge and
vision arose in me: ‘Uddaka Ramaputta died last night.’

| thought: ‘Uddaka Ramaputta’s loss is a great one. If he
had heard this Dhamma, he would have understood it
quickly.’

24. “| considered thus: “To whom should | first teach the
Dhamma? Who will understand this Dhamma quickly?’

It then occurred to me: ‘The bhikkhus of the group of five
who attended upon me while | was engaged in my striving
were very helpful.>*®

Suppose | taught the Dhamma first to them.” Then |
thought: ‘Where are the bhikkhus of the group of five now
living?’

And with the divine eye, which is purified and surpasses
the human, | saw that they were living at Benares in the
Deer Park at Isipatana.

(THE TEACHING OF THE DHAMMA)

25. “Then, bhikkhus, when | had stayed at Uruvela as
long as | chose, | set out to wander by stages to Benares.
Between Gaya and the Place of Enlightenment the Ajivaka
Upaka saw me on the road and said:
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"-- C4c can cla Hién gia that sang subt. Da sac cla Hién
gid that thanh tinh, that thanh khiét. Nay Hién gid, vi muc
dich gi, Hién gia xuét gia? Ai la bac Pao Sw cua Hién gia?
Hién gid hoan hy tho tri phap cta ai?"

Nay cac Ty-kheo, khi nghe ndi vay, Ta néi v&i ta mang
dao Upaka bai ké nhuv sau:

"-- Ta, bac Thang tat c3,

Ta, bac Nhéat thiét Tri.

Hét thay phap, khéng nhiém,
Hét thay phéap, xa ly.

Ta sbng chan gidi thoat,
Poan tan moi khat ai.
Nhuw vay Ta tw giac,
Con phai y chi ai?

Ta khbéng c6 Pao Su,
Bac nhw Ta khéng co.
Gitra thé gi&i Nhon, Thién,
Khoéng c6 ai bang Ta.

Bac Ung Cung trén doi,
Bac bao Su v6 thwong.

Tw minh Chanh Bang Giac,
Ta an tinh, thanh thoat.

Pé chuyén banh xe Phap.

Ta dén thanh Kasi.
Giong Ién trong bat tcr,
Trong thé gidi mu loa.”

‘Friend, your faculties are clear, the colour of your skin is
pure and bright. Under whom have you gone forth, friend?
Who is your teacher? Whose Dhamma do you [171]
profess?’

| replied to the Ajivaka Upaka in stanzas:

‘l am one who has transcended all, a knower of all,
Unsullied among all things, renouncing all,

By craving’s ceasing freed. Having known this all
For myself, to whom should | point as teacher?

| have no teacher, and one like me
Exists nowhere in all the world
With all its gods, because | have
No person for my counterpart.

| am the Accomplished One in the world,

| am the Teacher Supreme.

| alone am a Fully Enlightened One

Whose fires are quenched and extinguished.

| go now to the city of Kasi

To set in motion the Wheel of Dhamma.
In a world that has become blind

| go to beat the drum of the Deathless.’
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"-- Nhw Hién gid da tw xwng, Hién gia xtrng dang la bac
Chién thang Vo tan. "

"-- Nhuw Ta, bac Thang gia,
Nhirng ai chirng lau tan,
Ac phéap, Ta nhiép phuc,
Do vay, Ta vo dich".

(Nay Upaka)

Nay cac Ty-kheo, sau khi dwoc ndi vay, ta mang ngoai
dao Upaka noi voi Ta:

"_- Nay Hién gia, mong réqg s viéc la vay".
No6i xong, Upaka lac dau roi di theo mot ngé khéc.

Nay cac Ty-kheo, r§“)i Ta tuan ty di dén BaranasT,
Isipatana, vwdn Lé6c Uyén, di dén chdé nhom nam Ty-kheo
0.

“Nay cac Ty-kheo, nhdm nam Ty-kheo khi thdy Ta tw xa di
dén, da cung nhau théa thuan nhw sau:

"Nay cac Hién gia, nay Sa-mén Gotama dang di dén; vi
nay song trong sy sung tuc, da tw bo tinh can, da tré lui doi
séng day du vat chét.

Chung ta ché c6 danh Ie ch& co dirng day, cho co Iay y
bat. Hay dat mot chd ngdi, va néu vi &y mubn, vi ay sé
ngoi".

Nay cac Ty-kheo, nhung khi Ta di dén gan, nam Ty-kheo
ay khong thé gilr dung diéu dé thda thuan voi nhau.

Co6 nguoi dén don Ta va cam lay y bat, cé6 nguwdi sap dat
chd ngdi, c6 ngwdi dem nwéce riva chan dén. Nhwng cac vi

g/our claims, friend, you ought to be the Universal
Vlctor

‘The victors are those like me

Who have won to destruction of taints.
| have vanquished all evil states,
Therefore, Upaka, | am a victor.’

“When this was said, the Ajivaka Upaka said:

‘May it be so, friend.’
Shaking his head, he took a bypath and departed.**°

26. “Then, bhikkhus, wandering by stages, | eventually
came to Benares, to the Deer Park at Isipatana, and |
approached the bhikkhus of the group of five.

The bhikkhus saw me coming in the distance, and they
agreed among themselves thus:

‘Friends, here comes the recluse Gotama who lives
luxuriously, who gave up his striving, and reverted to luxury.

We should not pay homage to him or rise up for him or
receive his bowl and outer robe. But a seat may be
prepared for him. If he likes, he may sit down.’

However, as | approached, those Dbhikkhus found
themselves unable to keep their pact.

One came to meet me and took my bowl and outer robe,
another prepared a seat, and another set out water for my
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ay goi Ta bang tén v&i danh tir Hién gia (Avuso).

Nay cac Ty-kheo khi ta nghe ndi vay, Ta néi v&i nhom
nam Ty-kheo:

"-- Nay céac Ty-kheo, ché cé goi Ta bang tén va ding
danh tlr Hién gid. Nay cac Ty-kheo, Nhw Lai 14 bac A-la-
han, Chanh Bang Giac.

Hay l6ng tai, Phap bét t&r da chirng dwoc, Ta giang day,
Ta thuyét phap.

Sbéng dung theo 1o khuyén gido, cac Ong khong bao lau,
sau khi ty tri, tw chirng, tw dat ngay trong hién tai, muc dich
vo thwong cla pham hanh ma cac Thién nam tlr, xuéat gia
tr bd gia dinh, séng khéng gia dinh, cac Ong sé an tra."

Nay cac Ty-kheo, khi nghe néi vay, nhédm nam Ty-kheo
noéi Ta:

"-- Hién gid Gotama, v&i nép song nay, v&i dao tu nay,
voi kho hanh nay, Hién gia da khdéng chieng dwoc Phap
siéu nhan, tri kién, thu thang xirng dang bac Thanh,

thi nay lam sao Hién gia, voi nep sbéng sung tuc, voi sy
tr bd tinh can, véi sw trd lui d&i sdng vat chat day da, lai co
thé chirng dwoc Phap si@u nhan, tri kién thi thang xirng
dang bac Thanh?"

Nay cac Ty-kheo, khi nghe nd6i vay, Ta néi v&i nhdm nam
Ty-kheo:
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however,
»311

feet;
‘friend.

they addressed me by name and as
27. “Thereupon | told them:

‘Bhikkhus, do not address the Tathagata by name and as
“friend.” The Tathagata is an Accomplished One, [172] a
Fully Enlightened One.

Listen, bhikkhus, the Deathless has been attained. | shall
instruct you, | shall teach you the Dhamma.

Practising as you are instructed, by realising for
yourselves here and now through direct knowledge you will
soon enter upon and abide in that supreme goal of the holy
life for the sake of which clansmen rightly go forth from the
home life into homelessness.’

“When this was said, the bhikkhus of the group of five
answered me thus:

‘Friend Gotama, by the conduct, the practice, and the
performance of austerities that you undertook, you did not
achieve any superhuman states, any distinction in
knowledge and vision worthy of the noble ones.**?

Since you now live luxuriously, having given up your
striving and reverted to luxury, how will you have achieved
any superhuman states, any distinction in knowledge and
vision worthy of the noble ones?’

When this was said, | told them:




"- Nay cac Ty-kheo, Nhu Lai khéng sbéng sung tuc,
khéng tr bd tinh can, khéng trd lui d&i sdng vat chat day da.

Nay cac Ty-kheo, Nhw Lai la bac A-la-han, Chanh Bang
Giac. Nay cac Ty-kheo, hay l6ng tai, Phap bat t&r da ching
dwoc, Ta gidng day, Ta thuyét phap.

Sbéng dung theo 1&i khuyén gido, cac Ong khong bao lau,
sau khi tw tri, tw chieng, tw dat ngay trong hién tai muc dich
vé thwong ctia Pham hanh ma cac Thién nam t& xuét gia,
tr bd gia dinh, sdng khéng gia dinh, cac Ong sé an tra."

Nay cac Ty-kheo, lai l4n th® hai, nhdm nam Ty-kheo noi
véi Ta:

"-- Hién gia Gotama, voi nép song nay... (nhw trén)... tri
kién thu thang xieng dang bac Thanh?"
Nay cac Ty-kheo, lai 1an th(r hai Ta noi v&i nhém ndm Ty-

kheo:

"-- Nay cac Ty-kheo, Nhw Lai khéng song sung tuc...
(nhw trén)... cac Ong sé an tra."

Nay cac Ty-kheo, lai lan thr ba, nhém ndm Ty-kheo noi
V@i Ta:

"-- Hién gid Gotama, voi nép song nay... (nhw trén)... tri
kién thu thang xieng dang bac Thanh?"

Nay cac Ty-kheo, khi nghe néi vay, Ta néi véi nhdm nam
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‘The Tathagata does not live luxuriously, nor has he given
up his striving and reverted to luxury.

The Tathagata is an Accomplished One, a Fully
Enlightened One. Listen, bhikkhus, the Deathless has been
attained...

from the home life into homelessness.’

“A second time the bhikkhus of the group of five said to
me:

‘Friend Gotama... how will you have achieved any
superhuman states, any distinction in knowledge and vision
worthy of the noble ones?’

A second time | told them:

‘The Tathagata does not live luxuriously... from the home
life into homelessness.’

A third time the bhikkhus of the group of five said to me:

‘Friend Gotama... how will you have achieved any
superhuman states, any distinction in knowledge and vision

worthy of the noble ones?’

28. “When this was said | asked them:




Ty-kheo:

"-- Nay cac Ty-kheo, t&r trwéc dén nay, cac Ong c6 chap
nhan la Ta chwa bao gi& néi nhw vay (vabbhacita) chang?"

"-- Bach Thé Tén, chwa bao gi®& nhuw vay."

"-- Nay cac Ty-kheo, Nhw Lai la bac A-la-han, Chanh
bang Giac. Hay long tai, Phap bat t&r da chirng dwoc, Ta
giang day, Ta thuyét phap.

Sbéng dung theo 1o khuyén gido, cac Ong khong bao lau,
sau khi tw tri, tw ching, ty dat dwoc ngay trong hién tai muc
dich v6 thwong cla pham hanh ma cac Thién nam t& xuét
gia, tr bd gia dinh, séng khoéng gia dinh, cac Ong sé an tri".

Nay cac Ty-kheo, Ta da lam cho nhém nam Ty-kheo
chap nhan.

Nay cac Ty-kheo, Ta thuyét gidng cho hai Ty-kheo. Ba
Ty-kheo kia di khét thuc. DO &n ma ba Ty-kheo nay khét
thwe mang vé, di nudi sbng cho nhém sau ngudi.

Nay cac Ty-kheo, Ta thuyét gidng cho ba Ty-kheo. Hai
Ty-kheo kia di khat thuc... DS &n ma hai Ty-kheo nay khét
thwe mang vé, di nudi sbng cho nhém sau ngudi.

Nay cac Ty-kheo, ching nam Ty-kheo, sau khi dwgc Ta
thuyét giang, sau khi dwoc Ta khuyén gido, tw minh bj sanh,
sau khi biét dwoc sy nguy hai ctia cai bj sanh,

tim cau cai khéng sanh, vo thwong an 6n, thoat khéi cac
khd ach, chirng Niét-ban va da chirng dwoc cai khong sanh,

‘Bhikkhus, have you ever known me to speak like this
before?’

— ‘No, venerable sir.”**?

— ‘Bhikkhus, the Tathagata is an Accomplished One, a
Fully Enlightened One. Listen, bhikkhus, the Deathless has
been attained. | shall instruct you, | shall teach you the
Dhamma.

Practising as you are instructed, by realising for
yourselves here and now through direct knowledge you will
soon enter upon and abide in that supreme goal of the holy
life for the sake of which clansmen rightly go forth from the
home life into homelessness.’ [173]

29. “| was able to convince the bhikkhus of the group of
five >

Then | sometimes instructed two bhikkhus while the other
three went for alms, and the six of us lived on what those
three bhikkhus brought back from their almsround.

Sometimes | instructed three bhikkhus while the other two
went for alms, and the six of us lived on what those two
bhikkhus brought back from their almsround.

30. “Then the bhikkhus of the group of five, thus taught
and instructed by me, being themselves subject to birth,
having understood the danger in what is subject to birth,

seeking the unborn supreme security from bondage,
Nibbana, attained the unborn supreme security from
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vd thwong an 6n, thoat khoi cac khd ach, chirng Niét-ban,

tw minh bi gia... cai khong gia...
khong bénh... tw minh bj chét... cai khdng chét... tw minh bi
sau... cai khong sau... tw minh bj 6 nhiém, sau khi biét dwoc
sw nguy hai cda cai bj 6 nhiém,

tim cau cai khéng 6 nhiém, vé thwong an 6n, thoat khoi
cac khd ach, chirng Niét-ban, va da chirng dwoc céai khong
6 nhiém, vé thwong an 6n, thoat khdi cac khé ach, chirng
Niét-ban.

tw minh bi bénh... cai

Tri va kién kh&i 18n noi ho: "Sw gidi thoat clia ching ta
khong bi dao dong, day thtre gi dwoc hién khdi nhw vay déu
quy 1a d&i séng cudi cung. Nay khdng con tai sanh nira".

(Nam duc)

Nay cac Ty-kheo, c6 nam duc trwdng dwéng. Thé nao la
nam?

Céac sic do mét nhan thirc, sdc nay kha ai, kha hy, kha

lac, kha y, kich thich long duc, hdp dan.

Céc tiéng do tai nhan thic... (nhw trén)...
cac hwong do mdi nhan thirc...
cac vi do lwdi nhan thaec...

cac xuc do than cam xuc la kha ai, kha hy, kha lac, kha y,
kich thich long duc, hap dan.
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bondage, Nibbana;

being themselves subject to ageing, sickness, death,
sorrow, and defilement, having understood the danger in
what is subject to ageing, sickness, death, sorrow, and
defilement,

seeking the unageing, unailing, deathless, sorrowless,
and undefiled supreme security from bondage, Nibbana,
they attained the unageing, unailing, deathless, sorrowless,
and undefiled supreme security from bondage, Nibbana.

The knowledge and vision arose in them: ‘Our
deliverance is unshakeable: this is our last birth; there is no
renewal of being.’

(SENSUAL PLEASURE)

31. “Bhikkhus, there are these five cords of sensual
pleasure.*” What are the five?

Forms cognizable by the eye that are wished for, desired,
agreeable and likeable, connected with sensual desire, and
provocative of lust.

Sounds cognizable by the ear...

Odours cognizable by the nose...

Flavours cognizable by the tongue...

Tangibles cognizable by the body that are wished for,

desired, agreeable and likeable, connected with sensual
desire, and provocative of lust.




Nay cac Ty-kheo, nhw vay, la nam duc tredng dudng.

Nay cac Ty-kheo, nhirng Sa-m6n hay Ba-la-mén nao bi
tr6i budc, bi tham dam, bi mé say bédi nam duc trwéng
dwdng nay, khdng thay sw nguy hai cta ching, khéng biét
rd sw xuat ly khdi chiing, ma tho dung chang,

nhirng vi &y can phai dwoc hiéu la: "Cac Nguoi da roi
véo,bét hanh, da roi vao tai hoa, da bi Ac ma s&r dung nhu y
muon".

Nay cac Ty-kheo, nhw mét con nai séng trong rirng bi
sap bay nam xudng,

con nai 4y can phai dwoc hiéu 1a: "N6 da roi vao béat
hanh, da roi vao tai hoa, da bi tho san s dung nhw vy
mudn. Khi ngudi the sdn dén, con nai khéng thé bd di nhw
y muén.

Nay cac Ty-kheo, cling vay, nhirng vi Sa-mén hay Ba-la-
mon nao bi troi bude... (nhw trén)...
da bi Ac ma st dung nhw y muon.

Nay cac Ty-kheo, nhirng Sa-mén hay Ba-la-mén nao
khéng bj tréi budc, khdng bi tham dam, khéng bi mé say bdi
nam duc trwdng dwdng nay, thdy sw nguy hai cia ching,
biét r6 sw xuét ly khdi ching, va tho dung ching,

nhirng vi &y can phai dwoc hiéu 1a: "Cac Nguoi khéng roi
vao bat hanh, khéng roi vao tai hoa, khdng bj Ac ma st
dung nhw y muén".
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These are the five cords of sensual pleasure.

32. “As to those recluses and brahmins who are tied to
these five cords of sensual pleasure, infatuated with them
and utterly committed to them, and who use them without
seeing the danger in them or understanding the escape
from them,

it may be understood of them: ‘They have met with
calamity, met with disaster, the Evil One may do with them
as he likes.’

Suppose a forest deer who was bound lay down on a
heap of snares;

it might be understood of him: ‘He has met with calamity,
met with disaster, the hunter can do with him as he likes,
and when the hunter comes he cannot go where he wants.’

So too, as to those recluses and brahmins who are tied to
these five cords of sensual pleasure...

it may be understood of them: ‘They have met with
calamity, met with disaster, the Evil One may do with them
as he likes.’

33. “As to those recluses and brahmins who are not tied
to these five cords of sensual pleasure, who are not
infatuated with them or utterly committed to them, and who
use them seeing the danger in them and understanding the
escape from them, [174]

it may be understood of them: ‘They have not met with
calamity, not met with disaster, the Evil One cannot do with
them as he likes.**




Nay cac Ty-kheo, nhw mdt con nai séng trong rirng,
khong bi sap bay phai nam xuong,

con nai &y can phai dwoc hiéu 1a: "N6 khoéng roi vao bat
hanh, né khong roi vao tai hoa, n6 khéng bi nguwoi thg san
st dung nhw y muén". Khi ngudi tho sdn dén, con nai co
thé bd di nhw y mudn.

Nay cac Ty-kheo, cling vay, nhirng Sa-moén hay Ba-la-
moén nao khong bi tréi budec... ,
khéng bi Ac ma s&r dung nhw y muon.

Chw Ty-kheo, vi nhw con nai sdng trong rirng, di qua di
lai trong rirng, an tdm no di, an tdm né ding, an tdm no
ngdi, an tdm n6 ndm. Tai sao vay? Nay cac Ty-kheo, vi nd
vuot khoi tAm tay cia ngudi tho san.

Ciing vay, nay cac Ty-kheo, mét Ty-kheo ly duc, ly ac bat
thién phap ching va trd Thién thir nhat, mot trang thai hy
lac, do ly duc sanh, c6 tam co tw.

~ Nay cac Ty-kheo, Ty-kheo &y duoc goi la: mot vi da lam
Ac Ma mu mat, da diét trer moi vét tich, da vwot khoi tam
mat Ac ma.

Nay cac Ty-kheo, lai nira Ty-kheo diét tdm va t&, chirng
va trd Thién th¢ hai, mot trang thai hy lac do dinh sanh,
khéng tam khéng t&, ndi tinh nhat tam.

Nay cac Ty-kheo, Ty-kheo &y dwoc goi la... da vwot khdi

Suppose a forest deer who was unbound lay down on a
heap of snares;

it might be understood of him: ‘He has not met with
calamity, not met with disaster, the hunter cannot do with
him as he likes, and when the hunter comes he can go
where he wants.’

So too, as to those recluses and brahmins who are not
tied to these five cords of sensual pleasure...

it may be understood of them: “They have not met with
calamity, not met with disaster, the Evil One cannot do with
them as he likes.’

34. “Suppose a forest deer is wandering in the forest
wilds: he walks confidently, stands confidently, sits
confidently, lies down confidently. Why is that? Because he
is out of the hunter’s range.

So too, quite secluded from sensual pleasures, secluded
from unwholesome states, a bhikkhu enters upon and
abides in the first jhana, which is accompanied by applied
and sustained thought, with rapture and pleasure born of
seclusion.

This bhikkhu is said to have blindfolded Mara, to have
become invisible to the Evil One by depriving Mara'’s eye of
its opportunity.®’

35. “Again, with the stilling of applied and sustained
thought, a bhikkhu enters upon and abides in the second
jhana, which has self-confidence and singleness of mind
without applied and sustained thought, with rapture and
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tAm mat ctia Ac ma.

Nay cac Ty-kheo, lai nira Ty-kheo ly hy trd xa, chanh
niém tinh giac, than cam sy lac tho ma cac vi Thanh goi la
xa niém lac trti, chirng va tri Thién thir ba.

Nay cac Ty-kheo, Ty-kheo ay dwoc goi la... da vuot khoi
tam mét ciia Ac ma.

Nay cac Ty-kheo, lai nira Ty-kheo xa lac, x& khd, diét hy
wu da cam tho truéc, ching va trd Thién thi tw, khdng khé,
khong lac, xa niém thanh tinh.

Nay cac Ty-kheo, Ty-kheo ay duoc goi la..
tam mat cta Ac ma.

. vuot khoi

Nay cac Ty-kheo, lai nira Ty-kheo vwot Ién moi sac
twéng, diét trr moi chwdng ngai twdng, khong tac y dbi voi
di twéng, Ty-kheo nghi rang: "Hw khéng la vo bién", chirng
va trd Khong vo bién xur.

Nay cac Ty-kheo, Ty-kheo ay duwoc goi la... da vuot khoi
tam mat cia Ac ma.

Nay cac Ty-kheo, lai nira Ty-kheo vwot 1€n moi Khéng vo
bién x(r, nghi rang: "Thac [a vo bién", chirng va trd Thirc vo
bién xcr.

Nay cac Ty-kheo, Ty-kheo ay duoc goi la... da vwot khoi
tam mat cia Ac ma.

Nay cac Ty-kheo, lai ni*a Ty-kheo vwot Ién moi Thirc vo
bién x&, nght rang: "Khong co vat gi", chirng va tra V6 s&
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pleasure born of concentration.
This bhikkhu is said to have blindfolded Mara...

36. “Again, with the fading away as well of rapture, a
bhikkhu abides in equanimity, and mindful and fully aware,
still feeling pleasure with the body, he enters upon and
abides in the third jhana, on account of which noble ones
announce: ‘He has a pleasant abiding who has equanimity
and is mindful.’

This bhikkhu is said to have blindfolded Mara...

37. “Again, with the abandoning of pleasure and pain,
and with the previous disappearance of joy and grief, a
bhikkhu enters upon and abides in the fourth jhana, which
has neither-pain-nor-pleasure and purity of mindfulness due
to equanimity.

This bhikkhu is said to have blindfolded Mara...

38. “Again, with the complete surmounting of perceptions
of form, with the disappearance of perceptions of sensory
impact, with non-attention to perceptions of diversity, aware
that ‘space is infinite,” a bhikkhu enters upon and abides in
the base of infinite space.

This bhikkhu is said to have blindfolded Mara...

39. “Again, by completely surmounting the base of infinite
space, aware that ‘consciousness is infinite,, a bhikkhu
enters upon and abides in the base of infinite
consciousness.

This bhikkhu is said to have blindfolded Mara...

40. “Again, by completely surmounting the base of infinite
consciousness, aware that ‘there is nothing,” a bhikkhu




hlru xv. ]
_ Nay cac Ty-kheo, Ty-kheo ay dwoc goi la... d& vuwot Khoi
tam mat cua Ac ma.

Nay cac Ty-kheo, lai nlra Ty-kheo vwot Ién moi V6 s&
hiru x&r, chirng va tra Phi twdng phi phi twédng xc.

Nay cac Ty-kheo, Ty- kheo &y dwoc goi la... da vuot khoi
tam mét ciia Ac ma.

Nay cac Ty-kheo, lai nira Ty-kheo vwot |én moi Phi
twdng phi phi twdng x&, chieng va tra Diét tho twdng (dinh).
Sau khi thay bang tri tué, cac lau hoac dwoc doan trir.

Nay céac Ty-kheo, Ty-kheo &y dwoc goi 1a mot vi da lam
Ac ma mu mat, da diét trr moi vét tich, da vwot khoi tam
mat Ac ma. Vi &y da vuwot khéi moi trién phuwoc & doi.

An tam vj &y di, an tam vi &y dirng, an tam vi 4y ngdi, an
tam vi &y ndm. Vi sao vay? Nay cac Ty-kheo, vi vi &y vuot
khoi tam tay cta Ac ma.

Thé Ton thuyét gidng nhw vay. Cac Ty-kheo hoan hy, tin
tho I&i Thé Ton day.
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enters upon and abides in the base of nothingness.
This bhikkhu is said to have blindfolded Mara...

41. “Again, by completely surmounting the base of
nothingness, [175] a bhikkhu enters upon and abides in the
base of neither-perception-nor-non-perception.

This bhikkhu is said to have blindfolded Mara, to have
become invisible to the Evil One by depriving Mara'’s eye of
its opportunity.

42. “Again, by completely surmounting the base of
neither-perception-nor-non-perception, a bhikkhu enters
upon and abides in the cessation of perception and feeling.
And his taints are destroyed by his seeing with wisdom.

This bhikkhu is said to have blindfolded Mara, to have
become invisible to the Evil One by depriving Mara’s eye of
its opportunity, and to have crossed beyond attachment to
the world.>*®

He walks confidently, stands confidently, sits confidently,
lies down confidently. Why is that? Because he is out of the
Evil One’s range.”

That is what the Blessed One said. The bhikkhus were
satisfied and delighted in the Blessed One’s words.

Notes

The bracketed numbers [ ] embedded in the text refer to
the page number of the Pali Text Society’s edition of the
Majjhima Nikaya (except for MN 92 and MN 98, wherein the
numbers refer to the PTS edition of the Sutta Nipata).
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297. This title follows the PTS and SBJ eds. of MN. The
BBS ed. of MN, and both the PTS and BBS eds. of MA,
refer to this discourse as the Pasarasi Sutta, The Heap of
Snares, with reference to the simile in 8832-33.

298. MA points out that the second jhana and one’s basic
meditation subject are both called “noble silence” (ariyo
tunhibhavo). Those who cannot attain the second jhana are
advised to maintain noble silence by attending to their basic
meditation subject.

299. Upadhi: The root meaning is foundation, basis,
ground (PED). In the commentaries various kinds of upadhi
are enumerated, among them the five aggregates, objects
of sensual pleasure, defilements, and kamma. Nm renders
the term consistently throughout as “essentials of
existence,” which often obscures its clear contextual
meaning. | have tried to capture the several connotations of
the word by rendering it “acquisitions” where its objective
meaning is prominent (as it is here) and as “acquisition”
where its subjective meaning is prominent. At MN 26.19
Nibbana is called “the relinquishing of all acquisitions”
(sabb’padhipatinissagga), with both meanings intended.

300. Gold and silver are excluded from the things subject
to sickness, death, and sorrow, but they are subject to
defilement, according to MA, because they can be alloyed
with metals of lesser worth.

301. MA: He taught him the seven attainments (of serenity
meditation) ending in the base of nothingness, the third of
the four immaterial attainments. Though these attainments
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are spiritually exalted, they are still mundane and not in
themselves directly conducive to Nibbana.

302. That is, it leads to rebirth in the plane of existence
called the base of nothingness, the objective counterpart of
the seventh meditative attainment. Here the lifespan is
supposed to be 60,000 aeons, but when that has elapsed
one must pass away and return to a lower world. Thus one
who attains this is still not free from birth and death but is
caught in the trap of Mara (MA). Horner misses the point
that rebirth is the issue by translating “only as far as
reaching the plane of no-thing” (MLS 1:209).

303. Both Horner in MLS and Nm in Ms err in their
translations of the account of the Bodhisatta’s meeting with
Uddaka Ramaputta by assuming that Uddaka is identical
with Rama. However, as his name indicates, Uddaka was
the son (putta) of Rama, who must have already passed
away before the Bodhisatta arrived on the scene. It should
be noted that all references to Rama are in the past tense
and the third person, and that Uddaka in the end places the
Bodhisatta in the position of teacher. Though the text does
not allow for definite conclusions, this suggests that he
himself had not yet reached the fourth immaterial
attainment.

304. MN 36, which includes the account of the
Bodhisatta’s meetings with Aldra Kalama and Uddaka
Ramaputta, continues from this point with the story of the
extreme ascetic practices that brought him to the verge of
death and his subsequent discovery of the middle way that
led to enlightenment.




305. MA identifies “this Dhamma” with the Four Noble
Truths. The two truths or states (thana) spoken of just
below—dependent origination and Nibbana—are the truths
of the origin of suffering and the cessation of suffering,
which respectively imply the truths of suffering and the path.

306. Alaya. It is difficult to find for this word a suitable
English equivalent that has not already been assigned to a
more frequently occurring Pali term. Horner renders it as
“sensual pleasure,” which appropriates the usual rendering
of kdma and may be too narrow. In Ms and in other
published works Nm translates it as “something to rely on,”
which may draw upon a connotation of the word that is not
the one intended here. MA explains alaya as comprising
both objective sense pleasures and the thoughts of craving
concerned with them.

307. MA raises the question why, when the Bodhisatta
had long ago made an aspiration to reach Buddhahood in
order to liberate others, his mind now inclined towards
inaction. The reason, the commentator says, is that only
now, after reaching enlightenment, did he become fully
cognizant of the strength of the defilements in people’s
minds and of the profundity of the Dhamma. Also, he
wanted Brahma to entreat him to teach so that beings who
venerated Brahma would recognise the precious value of
the Dhamma and desire to listen to it.

308. These five monks attended on the Bodhisatta during
his period of self-mortification, convinced that he would
attain enlightenment and teach them the Dhamma.
However, when he abandoned his austerities and resumed
taking solid food, they lost faith in him, accused him of
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reverting to luxury, and deserted him. See MN 36.33.

309. Anantajina: perhaps this was an Ajivakan epithet for
the spiritually perfected individual.

310. According to MA, Upaka thereatfter fell in love with a
hunter’'s daughter and married her. When his marriage
turned out to be an unhappy one, he returned to the
Buddha, entered the Sangha, and became a non-returner.
He was reborn in the Aviha heaven, where he attained
arahantship.

311. Avuso: a familiar term of address used among
equals.

312. See n.178.

313. The change in address from “friend” to “venerable
sir” (bhante) indicates that they have now accepted the
Buddha’s claim and are prepared to regard him as their
superior.

314. At this point the Buddha preached to them his first
sermon, the Dhammacakkappavattana Sutta, The Setting in
Motion of the Wheel of Dhamma, on the Four Noble Truths.
Several days later, after they had all become stream-
enterers, he taught them the Anattalakkhapa Sutta, The
Characteristic of Non-self, upon hearing which they all
attained arahantship. The complete narrative, found in the
Mahavagga (Vin i.7-14), is included in —anamoli, The Life
of the Buddha, pp. 42—47.

315. This section reverts to the theme of the noble and
33




ignoble quests with which the Buddha’s discourse opened. It
Is intended to show that the adoption of the monastic life is
no guarantee that one has embarked on the noble quest, for
the ignoble quest makes inroads upon the monastic life as
well.

316. This refers to the use of the four requisites with
reflection upon their proper purpose in the life of
renunciation. See MN 2.13-16.

317. See n.295.

318. See n.296.

34




