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24. Kinh Tram xe (P. Rathaviitasuttam, H. {5 E.4%) twong
dwong Thét xa kinh.?” Bai kinh gi&i thiéu cudc ddi thoai gitra
twéng quan Chanh phap Ton gid Sariputta, va nha hoang
phap vi dai Tén gia Punna Mantaniputta (Pha-lau-na Man-tt
t&r), vé y nghia cda "buwdc di va dich dén" hay "phuwong tién
va clru canh." Niét-ban Ia clru canh cua tu tap, chi dat dwoc
khi cac buwdc phwong tién tu tap dwoc thanh twu; tuy nhién,
dirng lai & phwong tién cla cac phap mén thi vinh vién
khéng dat dwoc ctru canh.

24. Rathavinita Sutta: The Relay Chariots. The venerable
Punna Mantaniputta explains to Sariputta that the goal of
the holy life, final Nibbana, is to be reached by way of the
seven stages of purification.

Viét Dich tr Pali: HT. Thich Minh Chéau

English Translation from Pali: Bhikkhu Nanamoli &
Bhikkhu Bodhi

Nhw vay t6i nghe.
M6t thoi Thé Tén & Rajagaha (Vwong Xa) tai Veluvana
(Trdc Lam), Kalandakanivapa.

Lic ay mot s6 dong Ty-kheo nguoi dia phwong, sau khi
an ci mua mua tai dia phwong xong, I|en dén chd Thé Ton
&, sau khi dén, danh 1& Ngai va ngoi xubng mot bén. Thé
Tén néi véi cac Ty-kheo dang ngdi mot bén:

-- Nay cac Ty-kheo, ai & tai dia phwong dugc cac Ty-
kheo dong pham hanh cung mét dia phwong tan than nhw
sau:

"Tw minh thiéu duc va giang vé thiéu duc cho cac Ty-
kheo;

1. THUS HAVE | HEARD. On one occasion the Blessed
One was living at Rajagaha in the Bamboo Grove, the
Squirrels’ Sanctuary.

2. Then a number of bhikkhus from [the Blessed One’s]
native land,”®> who had spent the Rains there, went to the
Blessed One, and after paying homage to him, sat down at

one side. The Blessed One asked them:

“‘Bhikkhus, who in [my] native land is esteemed by the
bhikkhus there, by his companions in the holy life, in this
way:

‘Having few wishes himself, he talks to the bhikkhus on
fewness of wishes;




tw minh tri tic va gidng vé tri tic cho cac Ty-kheo;
tw minh déc cw va gidng vé déc cw cho cac Ty-kheo;

tw minh khéng & nhiém va giadng vé khéng 6 nhiém cho
cac Ty-kheo;

tw minh tinh can, tinh tn va giang vé tinh can, tinh tan
cho cac Ty-kheo;

tw minh thanh twu gi®¢i hanh va gidng vé thanh twu gidi
hanh cho cac Ty-kheo;

tw minh thanh tyu Thién dinh va gidng vé thanh twu
Thien dinh cho cac Ty-kheo;

tw minh thanh twu tri tué va néi vé thanh twu tri tué cho
cac Ty-kheo;

tw minh thanh twu giai thoat va noi vé thanh twu giai thoat
cho cac Ty-kheo;

tw minh thé,nh twu giai thoat tri kién va néi vé thanh twu
giai thoat tri kién cho cac Ty-kheo;

vi gido gidi, vi khai thi, vi trinh bay, vi khich 1€, vi lam cho
phan kh&i, vi lam cho cac vi ddng pham hanh hoan hy?".

-- Bach Thé Tén, Tén gia Punna Mantaniputta la Ty-kheo
dia phwvong duwoc cac Ty-kheo dong pham hanh cung mét
dia phwong tan than nhuw sau:
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content himself, he talks to the bhikkhus on contentment;
secluded himself, he talks to the bhikkhus on seclusion:;

aloof from society himself, he talks to the bhikkhus on
aloofness from society;

energetic himself, he talks to the bhikkhus on arousing
energy;

attained to virtue himself, he talks to the bhikkhus on the
attainment of virtue;

attained to concentration himself, he talks to the bhikkhus
on the attainment of concentration;

attained to wisdom himself, he talks to the bhikkhus on the
attainment of wisdom:;

attained to deliverance himself, he talks to the bhikkhus
on the attainment of deliverance;

attained to the knowledge and vision of deliverance
himself, he talks to the bhikkhus on the attainment of the
knowledge and vision of deliverance;**

he is one who advises, informs, instructs, urges, [146]
rouses, and gladdens his companions in the holy life’?”

“Venerable sir, the venerable Punna Mantaniputta is so
esteemed in the [Blessed One’s] native land by the bhikkhus
there, by his companions in the holy life.”?®’




"Tw minh thiéu duc va noi vé thiéu duc cho céac Ty-kheo...
(nhw trén)... vi lam cho cac vi ddng pham hanh hoan hy."

Lac béy gi¢r, Tén gid Sariputta ngdi cach Thé Tén khong
xa. Tén gia Sariputta suy nghi nhuv sau: "Hanh phuc thay
Tén gia Punna Mantaniputta! Chon hanh phuc thay Tén gia
Punna Mantaniputta!

Tén gia da dwoc cac vi déng pham hanh cé tri tan than
trng diém mot tredc méat bac Pao Sw, va dwoc bac Pao Sw
chap nhan;

c6 thé chang ta s& gap Tén gid Punna Mantaniputta, tai
mét chd nao, trong mot thdi gian nao, céd thé sé cod mot cudc
dam luan vé&i Ton gia."

Thé Tén tru tai Rajagaha (Vwong Xa) 1au cho dén khi
vira y, roi khéi hanh di Savattht; Ngai tuan tw di va dén
Savattht. O’ day, Thé Tén tru & Savatthr, tai Jetavana, vuon
6ng Anathapindika.

Tén gia Punna Mantaniputta dwgc nghe: "Thé Toén da
dén Savattht, trd & Savatthi, tai Jetavana, vwon ong
Anathapindika".

R&i Toén gia Punna Mantaniputta thau don lai sang toa,
cam y bat, khéi hanh di Savatthr.

Tén gid tuan tw di dén Savatthi, Jetavana, vuwon éng
Anathapindika, dén chd Thé Tén &, sau khi dén, danh 1&
Thé Tén va ngdi xudng mot bén.

Thé Toén thuyét phap cho Tén gid Punna Mantaniputta
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3. Now on that occasion the venerable Sariputta was
seated near the Blessed One. Then it occurred to the
venerable Sariputta: “It is a gain for the venerable Punna
Mantaniputta, it is a great gain for him

that his wise companions in the holy life praise him point
by point in the Teacher’s presence.

Perhaps sometime or other we might meet the venerable
Punna Mantaniputta and have some conversation with him.”

4. Then, when the Blessed One had stayed at Rajagaha
as long as he chose, he set out to wander by stages to
Savatthi. Wandering by stages, he eventually arrived at
Savattht, and there he lived in Jeta’s Grove, Anathapindika’s
Park.

5. The venerable Punna Mantaniputta heard: “The
Blessed One has arrived at Savattht and is living in Jeta’s
Grove, Anathapindika’s Park.”

Then the venerable Punna Mantaniputta set his resting
place in order, and taking his outer robe and bowl, set out to
wander by stages to Savatthr.

Wandering by stages, he eventually arrived at Savattht
and went to Jeta’s Grove, Anathapindika’s Park, to see the
Blessed One. After paying homage to the Blessed One, he
sat down at one side and
instructed, roused, and

the Blessed One urged,




dang ngdi mot bén, khich 1&, 1am cho phan khéi, lam cho
hoan hy.

Tén gia Punna Mantaniputta, sau khi duwoc Thé Ton
thuyét phap, khich I&, 1am cho phan khéi, lam cho hoan hy,
hoan hy tin tho I&i Thé Tén day,

tr chd ngdi dirng day, danh I& Thé Tén, than phia hiru
hwéng vé Ngai, tir ta di Andhavana dé nghi trua.

R6i mot Ty-kheo khac dén chd Tén gid Sariputta &, sau
khi dén, thwa v&i Tén gia Sariputta:

"Hién gia Sariputta, Hién gid luén ludn tan dwong Ty-
kheo Punna Mantaniputta; vi nay dwoc Thé Tén thuyét
phap, khich 18, [am cho phan khéi, 1am cho hoan hy, hoan
hy tin tho 1& Thé Tén day

tr chd ngdi dirng day, danh 1& Thé Tén, than bén hiru
hwéng vé Ngai, tir ta di dén Andhavana dé nghi trua".

R6i Tén gid Sariputta voi va dem theo toa cu, di theo sau
lwng Tén gid Punna Mantaniputta, dau hwéng vé trwdc mét
(dé theo dbi).

R6i Tén gia Punna Mantaniputta di sadu vao rirng
Andhavana, va ngdi nghi trwa dwéi mot gbc cay. Tén giad
Sariputta, sau khi di sau vao rixng Andhavana, ngdi nghi
trwa dwdi mot goc cay.

Réi vao budi chiéu, Tén gia Sariputta tir Thién dinh doc
cuw dirng day, dén tai ché Tén gid Punna Mantaniputta,

sau khi dén noi 1én voi Tén gia Punna Mantaniputta
nhirng 1&i chao don, hdi tham, xa giao réi ngdi xuébng mot
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gladdened him with talk on the Dhamma.

Then the venerable Punna Mantaniputta, instructed,
urged, roused, and gladdened by the Blessed One’s talk on
the Dhamma, delighting and rejoicing in the Blessed One’s
words,

rose from his seat, and after paying homage to the
Blessed One, keeping him on his right, he went to the Blind
Men’s Grove for the day’s abiding.

6. Then a certain bhikkhu went to the venerable Sariputta
and said to him:

“Friend Sariputta, the bhikkhu Punna Mantaniputta of
whom you have always spoken highly [147] has just been
instructed, urged, roused, and gladdened by the Blessed
One with talk on the Dhamma; after delighting and rejoicing
in the Blessed One’s words,

he rose from his seat, and after paying homage to the
Blessed One, keeping him on his right, he has gone to the
Blind Men’s Grove for the day’s abiding.”

7. Then the venerable Sariputta hurriedly took his sitting
cloth and followed close behind the venerable Punna
Mantaniputta, keeping his head in sight.

Then the venerable Punna Mantaniputta entered the Blind
Men’s Grove and sat down for the day’s abiding at the root
of a tree. The venerable Sariputta also entered the Blind
Men’s Grove and sat down for the day’s abiding at the root
of a tree.

8. Then, when it was evening, the venerable Sariputta
rose from meditation, went to the venerable Punna
Mantaniputta,

and exchanged greetings with him. When this courteous




bén. Ngbi xubng mét bén, Tén gid Sariputta thwa véi Tén
gia Punna Mantaniputta:

-- Hién gia, c6 phai chung ta song pham hanh du&i sy
chi day ctia The Téon?

-- That nhw vay, Hién gia.

-- Hién gia, co phai song pham hanh duéi sy chi day cla
Thé Ton la vi muc dich gi&i thanh tinh?

-- Khéng phai vay, Hién gia.

Hién gia, c6 phai séng pham hanh dwéi sy chi day cla
Thé Tén la vi muc dich tdam thanh tinh?

-- Khéng phai vay, Hién gia.

-- Hién gia, co phai song pham hanh dudi sy chi day cla
Thé Ton Ia muc dich kién thanh tinh?

-- Khéng phai vay, Hién gia.

-- Hién gia, c6 phai song pham hanh duéi sy chi day cla
Thé Ton la vi muc dich doan nghi thanh tinh?

-- Khéng phai vay, Hién gia.
-- Hién gia, c6 phai sbng pham hanh dwéi sw chi day cla

Thé Tén la vi muc dich dao phi dao tri kién thanh tinh?

-- Khéng phai vay, Hién gia.

and amiable talk was finished, he sat down at one side and
said to the venerable Punna Mantaniputta:

9. “Is the holy life lived under our Blessed One, friend?

— “Yes, friend.”

— “But, friend, is it for the sake of purification of virtue that
the holy life is lived under the Blessed One?”

— “No, friend.”

— “Then is it for the sake of purification of mind that the
holy life is lived under the Blessed One?”

— “No, friend.”

— “Then is it for the sake of purification of view that the
holy life is lived under the Blessed One?”

— “No, friend.”

— “Then is it for the sake of purification by overcoming
doubt that the holy life is lived under the Blessed One?”

— “No, friend.”
— “Then is it for the sake of purification by knowledge and
vision of what is the path and what is not the path that the

holy life is lived under the Blessed One?”

— “No, friend.”




-- Hién gia, c6 phai song pham hanh duéi sy chi day cla
Thé Toén la vi muc dich dao tri kién thanh tinh?

-- Khéng phai vay, Hién gia.

-- Hién gia, c6 phai song pham hanh duéi sy chi day clia
Thé Tén la vi muc dich tri kién thanh tinh?

-- Khéng phai vay, Hién gia.

-- Hién gia, khi héi "cé phai song pham hanh dwéi sy chi
day ctia Thé Tén la vi muc dich gi&i thanh tinh?" Hien gia
tra o "Khong phai vay".

Khi héi ... tm thanh tinh? ... kién thanh tinh?... doan nghi
thanh tinh? ... dao phi dao tri kién thanh tinh? ... dao tri kién
thanh tinh? ...

Khi hdi "c6 phai sbng pham hanh duwéi sy chi day cta
Thé Tén 1a vi muc dich tri kién thanh tinh?" Hién gia tra 10i
"Khéng phai vay".

Nhw vay, Hién gid, véi muc dich gi, song pham hanh
dwéi sy chi day cua The Ton?

_-- Hién gia, voi muyc dich v6 tha trvdc Bat-niét-ban, nén
song pham hanh duw&i sy chi day cua Thée Ton.

Hién gia, co phai gi¢i thanh tinh 1a v tha trwdc Bat-
niét-ban?

— “Then is it for the sake of purification by knowledge and
vision of the way that the holy life is lived under the Blessed
One?”

— “No, friend.”

— “Then is it for the sake of purification by knowledge and
vision that the holy life is lived under the Blessed One?”

— “No, friend.”?%®

10. “Friend, when asked: ‘But, friend, is it for the sake of
purification of virtue that the holy life is lived under the
Blessed One?’ you replied: ‘No, friend.’

When asked: ‘Then is it for the sake of purification of
mind... purification of view... purification by overcoming
doubt... purification by knowledge and vision of what is the
path and what is not the path... purification by knowledge
and vision of the way...

purification by knowledge and vision that the holy life is
lived under the Blessed One?’ you replied: ‘No, friend.’

For the sake of what then, friend, [148] is the holy life lived
under the Blessed One?”

“Friend, it is for the sake of final Nibbana without clinging
that the holy life is lived under the Blessed One.”*®

11. “But, friend, is purification of virtue final Nibbana
without clinging?”




-- Hién gia, khéng phai vay.

Hién gia, co phai tam thanh tinh 1a vo tha trwdc Bat-
niet-ban?

-- Hién gia, khoéng phai vay.

-- Hién gia, co phai kién thanh tinh 1a vo tha trwdc Bat-
niét-ban?

-- Hién gia, khéng phai vay.

-- H,ién gia, c6 phai doan nghi thanh tinh la v6 tha trwdc
Bat-niet-ban?

-- Hién gia, khéng phai vay.

-- Hién gia, co phai dao phi dao tri kién thanh tinh 1a vo
tha tredc Bat-niet-ban?

-- Hién gia, khong phai vay.

-- Hjén gid, c6 phai dao tri kién thanh tinh 1a vo thi truwdc
Bat-niét-ban?

-- Hién gia, khéng phai vay.

-- Hién gia, co phai tri kién thanh tinh 1a v6 tha trwdc Bat-
niét-ban?

-- Hién gia, khéng phai vay.

— “No, friend.”

— “Then is purification of mind final Nibbana without

clinging?”
— “No, friend.”

— “Then is purification of view final Nibbana without
clinging?”

— “No, friend.”

— “Then is purification by overcoming doubt final Nibbana
without clinging?”

— “No, friend.”

— “Then is purification by knowledge and vision of what is
the path and what is not the path final Nibbana without
clinging?”

— “No, friend.”

— “Then is purification by knowledge and vision of the
way final Nibbana without clinging?”

— “No, friend.”

— “Then is purification by knowledge and vision final
Nibbana without clinging?”

— “No, friend.”




-- Hién gia, co phai cai gi ngoai cac phap nay la vo tha
trwdc Bat-niét-ban?

-- Hién gia, khoéng phai vay.

- Hjén gia, khi hoi "co phai gioi thanh tinh 1a v tha trwde
Bat-niet-ban?" Hién gia tra 1&i: "Khdng phai vay.

Khi hdi "c6é phai tam thanh tinh ...?
... ¢ phai kién thanh tinh ...?
... €6 phai doan nghi thanh tinh ...?

... €O phai dao phi dao tri kién thanh tinh ...? ... c6 phai
dao tri kién thanh tinh |a ...?

... ¢O phai tri kién thanh tinh ...?

... €0 phai cai gi ngoai cac phap nay la vo tha trwéc Bat-
niét-ban?", Hidn gia tra Ioi: "Khong phai vay.”

Hién gia, vay y nghfa 1oi néi nay can phai dwgc hiéu nhw
thé nao?

-- Hién gia, néu Thé Ton tuyén b gidi thanh tinh 1a vo
tha trwde Bat-niét-ban thi Ngai cling tuyén bo vo thu trwdce
Bat-niét-ban la dong dang véi hiru thu trwdc Bat-niét-ban.

Hién gid, néu Thé Tén tuyén bd tam thanh tinh... Hién
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— “But, friend, is final Nibbana without clinging to be
attained without these states?”

— “No, friend.”

12. “When asked: ‘But, friend, is purification of virtue final
Nibbana without clinging?’ you replied: ‘No, friend.’

When asked: ‘Then is purification of mind...
purification of view...
purification by overcoming doubt...

purification by knowledge and vision of what is the path
and what is not the path...

purification by knowledge and vision of the way...

purification by knowledge and vision final Nibbana without
clinging?’ you replied: ‘No, friend.’

And when asked: ‘But, friend, is final Nibbana without
clinging to be attained without these states?’ you replied:
‘No, friend.” But how, friend, should the meaning of these
statements be regarded?”

13. “Friend, if the Blessed One had described purification
of virtue as final Nibbana without clinging, he would have
described what is still accompanied by clinging as final
Nibbana without clinging.

If the Blessed One had described purification of mind...




gia, néu Thé Ton tuyén bo kién thanh tinh... Hién gia, néu
Thé Tén tuyén bd doan nghi thanh tinh... Hién gia, néeu The
Tén tuyén bd dao phi dao tri kién thanh tinh... Hién gia, néu
Thé Ton tuyén b6 dao tri kién thanh tinh...

Hién gid, néu Thé Ton tuyén bd tri kién thanh tinh 1a vo
tha trwdc Bat-niét-ban thi Ngai ciing tuyén bd vé thu truéc
Béat-niét-ban 1a ddng déng v&i hivu tha trwde Bat-niét-ban.

~ Hién gia, va néu Thé Ton tuyén bo cai gi ngoai cac phap
ay la vo thl treoc Bat-niét-ban, thi ké pham phu cé thé Bat-
niét-ban, vi nay Hién gia, pham phu la ngoai cac phap ay.

Hién gia, téi sé& cho Hién gid mét vi du, & day, mot sb ké
c6 tri, nh& vi du dé hiéu y nghia cua 1&i noi.

Hién gia, nhw vua Pasenadi xt¢ Kosala trong khi & tai
Savattht, c6 cong viéc khan cap khoi Ién & Saketa, va bay
tram xe dwoc sap dat cho vua gilra Savattht va Saketa.

Hién gia, rdi vua Pasenadi x&r Kosala, tir ctra ndi thanh ra
khoi Savattht, leo Ién tram xe th& nhat, va nh& tram th
nhat dén dwoc tram xe th& hai; t&r bd tram xe th(r nhét, leo
[én tram xe th hai,

nhd tram xe th hai dén dwoc tram xe th( ba; ttr bd tram
xe th& hai... dén dwoc tram xe th( tw; tr bd tram xe thir
ba... dén dwoc tram xe thr ndm, tlr bd tram xe th& tw, leo
[én tram xe th nam,

nhd tram xe th® ndm dén dwoc tram xe th& sau; tir bd
tram thr nam, leo [én tram xe th& sau, nhd tram xe th sau,

purification of view... purification by overcoming doubt...
purification by knowledge and vision of what is the path and
what is not the path... purification by knowledge and vision
of the way...

purification by knowledge and vision as final Nibbana
without clinging, he would have described what is still
accompanied by clinging as final Nibbana without
clinging.?*°

And if final Nibbana without clinging were to be attained
without these states, then an ordinary person would have
attained final Nibbana, for an ordinary person is without
these states.

14. “As to that, friend, | shall give you a simile, for some
wise men understand the meaning of a statement by means
of a simile.

Suppose that King Pasenadi of Kosala while living at
Savatthi [149] had some urgent business to settle at Saketa,
and that between Savattht and Saketa seven relay chariots
were kept ready for him.

Then King Pasenadi of Kosala, leaving Savattht through
the inner palace door, would mount the first relay chariot,
and by means of the first relay chariot he would arrive at the
second relay chariot; then he would dismount from the first
chariot and mount the second chariot,

and by means of the second chariot, he would arrive at
the third chariot... by means of the third chariot, he would
arrive at the fourth chariot... by means of the fourth chariot,
he would arrive at the fifth chariot...

by means of the fifth chariot, he would arrive at the sixth




dén duwoc tram xe th bay; tr bd tram xe thir sau, leo Ién
tram xe th&r bay, nh& tram xe thir bay dén duwgc Saketa, tai
ctra ndi thanh.

Khi vua dén tai ctra ndi thanh, cac bd trwdng can than,
céac than thich cung huyét théng héi nhw sau:"

-- Tau Dai vwong cé phai v&i tram xe nay, Bé ha di tw
SavatthT dén Saketa tai ctra ndi thanh?"

Hién gia, vua Pasenadi nwéc Kosala phai trd &1 nhw thé
nao ma&i goi la tra 161 dung dan?

-- Hién gia, vua Pasenadi nwéc Kosala phai tra & nhw
thé nay méi tra 10 dung dan:

"-- O day, trong khi ta & Savatthi, c6 cong viéc khén cap
khéi Ién & Saketa, va bay tram xe dwgc sap dat cho ta,
gilra Savattht va Saketa.

Ta tir ctra ndi thanh ra khoi Savatthr, leo [én tram xe th&
nhét, va nhd tram xe th(r nhét, ta dén dwoc tram xe the hai;
tlr bd tram xe th(r nhat, ta leo l1&én tram xe th& hai;

va nhd tram xe th& hai, ta dén dwoc tram xe tht ba; ttr
bd tram xe th& hai... dén dwoc tram xe th tw; tor bd tram xe
the ba... dén dwoc tram xe th& ndm: tir bd tram xe thi tw...
dén dwoc tram xe thr sau;

ttr bo tram xe th(r nam, leo 1én tram xe th& sau, nho tram
xe th&r sau, dén dwoc tram xe thir bay; tr bé tram xe thi
sau... leo 1én tram xe th& bay, nhd tram xe th&r bay, Ta dén
dwoc Saketa, tai ctra ndi thanh".

Hién gia, vua Pasenadi nwéc Kosala trd 1o nhw vay maéi
tré 1&i mot cach dung dan.
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chariot... by means of the sixth chariot, he would arrive at
the seventh chariot, and by means of the seventh chariot he
would arrive at the inner palace door in Saketa.

Then, when he had come to the inner palace door, his
friends and acquaintances, his kinsmen and relatives, would
ask him:

‘Sire, did you come from SavatthT to the inner palace door
in Saketa by means of this relay chariot?’

How then should King Pasenadi of Kosala answer in order
to answer correctly?”

“In order to answer correctly, friend, he should answer
thus:

‘Here, while living at Savattht | had some urgent business
to settle at Saketa, and between Savatthi and Saketa seven
relay chariots were kept ready for me.

Then, leaving Savattht through the inner palace door, |
mounted the first relay chariot, and by means of the first
relay chariot | arrived at the second relay chariot; then |
dismounted from the first chariot and mounted the second
chariot,

and by means of the second chariot | arrived at the third...
fourth...

fifth... sixth... seventh chariot, and by means of the
seventh chariot | arrived at the inner palace door in Saketa.’

In order to answer correctly he should answer thus.”




-- Ciing vay, nay Hién gia, gi¢i thanh tinh chi c6 muc dich
(dat cho dwoc) tam thanh tinh;

tam thanh tinh chi c6 muc dich (dat cho dworc) kién thanh
tinh;

kién thanh tinh chi cé muc dich (dat cho dwoc) doan nghi
thanh tinh;

doan nghi thanh tinh chi cé muc dich (dat cho dwoc) dao

phi dao tri kién thanh tinh;

dao phi dao tri kién thanh tinh chi c6 muc dich (dat cho
dwoc) dao tri kién thanh tinh;

dao tri kién thanh tinh chi c6 myc dich (dat cho dworc) tri
kién thanh tinh;

tri kien thanh tinh chi c6 muc dich (dat cho dwoc) vo thi
trwéc Bat-niét-ban.

Nay Hién gia, song pham hanh dwéi sy chi dan ctia Thé
Ton la vé&i muc dich vo thu trwedc Bat-niét-ban.

Khi dwoc noi vay, Tén gia Sariputta néi v&i Ton gia
Punna Mantaniputta:

-- Ton gia tén la gi? Va cac vi dong pham hanh biét Ton
gia nhw thé nao?

-- Hién gia, tén t6i la Punna va cac vi ddng pham hanh
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15. “So too, friend, purification of virtue is for the sake of
reaching purification of mind;

purification of mind is for the sake of reaching purification
of view;

purification of view is for the sake of reaching purification
by overcoming doubt;

purification by overcoming doubt [150] is for the sake of
reaching purification by knowledge and vision of what is the
path and what is not the path;

purification by knowledge and vision of what is the path
and what is not the path is for the sake of reaching
purification by knowledge and vision of the way;

purification by knowledge and vision of the way is for the
sake of reaching purification by knowledge and vision;

purification by knowledge and vision is for the sake of
reaching final Nibbana without clinging.

It is for the sake of final Nibbana without clinging that the
holy life is lived under the Blessed One.”

16. When this was said, the venerable Sariputta asked the
venerable Punna Mantaniputta:

“‘What is the venerable one’s name, and how do his
companions in the holy life know the venerable one?”?%*

“‘My name is Punna, friend, and my companions in the




biét t6i la Mantaniputta.

-- That hy hiru thay, Hién gia! That ky diéu thay, Hién gia!
Nhirng cau hdi sau kin da dwoc tra 1o tieng diém mot bdi
mot dé t&r nghe nhiéu, da biét ré gido ly ciia bac Pao S, va
vi dé tlr Ay |a Tén gia Punna Mantaniputta.

That hanh phuc thay cho cac vi déng pham hanh! That
chon hanh phuc thay cho cac vi déng pham hanh dwoc
tham viéng, dwoc than can Toén gia Punna Mantaniputta!

Néu cac vi débng pham hanh ddi Tén gid Punna
Mantaniputta trén dau v&i mot cudn vai lam khan dé dwoc
thdm viéng, dé dwoc than can, thi that 14 hanh phuc cho cac
vi ay, that Ia chon hanh phuc cho céc vj ay!

That hanh phuc cho chung téi, that chon hanh phuc cho
chung téi dwoc tham viéng, dwoc than can Tén gia Punna
Mantaniputta!

Khi dwoc néi vay, Tén gia Punna Mantaniputta néi voi
Tén gia Sariputta:

-- Ton gia tén la gi, va cac vi dong pham hanh biét Tén
gia nhw thé nao?

-- Hién gia, t6i tén la Upatissa, va cac vi dong pham hanh
biét téi la Sariputta.

-- Téi dang luan ban v&i bac dé t&r dwgc xem la ngang
hang vé&i bac Pao Sw ma khéng duogc biét 1a Tén gia
Sariputta. Néu chang téi dwoc biét la Tén gid Sariputta, thi
chang téi da khoéng noi nhiéu nhw vay.
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holy life know me as Mantaniputta.”

“It is wonderful, friend, it is marvellous! Each profound
guestion has been answered, point by point, by the
venerable Punna Mantaniputta as a learned disciple who
understands the Teacher’s Dispensation correctly.

It is a gain for his companions in the holy life, it is a great
gain for them that they have the opportunity to see and
honour the venerable Punna Mantaniputta.

Even if it were by carrying the venerable Punna
Mantaniputta about on a cushion on their heads that his
companions in the holy life would get the opportunity to see
and honour him, it would be a gain for them, a great gain for
them.

And it is a gain for us, a great gain for us that we have the
opportunity to see and honour the venerable Punna
Mantaniputta.”

17. When this was said, the venerable Punna
Mantaniputta asked the venerable Sariputta:

“What is the venerable one’s name, and how do his
companions in the holy life know the venerable one?”

“‘My name is Upatissa, friend, and my companions in the
holy life know me as Sariputta.”

“Indeed, friend, we did not know that we were talking with
the venerable Sariputta, the disciple who is like the Teacher
himself.?? If we had known that this was the venerable
Sariputta, we should not have said so much.




That hy hiru thay, Hién gid! That ky diéu thay, Hién gia!
Nhirng cau héi sau kin da dwoc trd I&i tieng diém mot, bdi
mot dé t& nghe nhiéu, da biét rd gido ly ctia bac Pao Sw. Va
vi dé tir Ay 1a Ton gia Sariputta.

That hanh phuc thay cho cac vi di“)ng pham hanh! That
chon hanh phuc thay cho cac vi déng pham hanh... dwoc
thdm viéng, dwoc than can Ton gia Sariputtal

Néu cac vi débng pham hanh ddi Tén gia Sariputta trén
dau v&i mét cudn vai lam khan dé dwoc thdm viéng, duoc
than can, thi that hanh phuc cho cac vi dy, that chon hanh
phuc cho cac vj ay!

That hanh phuc cho chung t6i, that chon hanh phuc cho
ching tdi dwoc tham viéng, dwoc than can Tén giad
Sariputta!

Nhw vay, hai bac cao dirc ay cung nhau thién thuyét,
cung nhau tuy hy.
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It is wonderful, friend, it is marvellous! Each profound
question has been posed, point by point, by the venerable
Sariputta as a learned disciple who understands the
Teacher’s Dispensation correctly.

It is a gain for his companions in the holy life, it is a great
gain for them that they have the opportunity to see and
honour the venerable Sariputta.

Even if it were by carrying the venerable Sariputta about
on a cushion on their heads that his companions in the holy
life would get the opportunity to see and honour him, [151] it
would be a gain for them, a great gain for them.

And it is a gain for us, a great gain for us that we have the
opportunity to see and honour the venerable Sariputta.”

Thus it was that these two great beings rejoiced in each
other’s good words.

Notes

The bracketed numbers [ ] embedded in the text refer to
the page number of the Pali Text Society’s edition of the
Majjhima Nikaya (except for MN 92 and MN 98, wherein the
numbers refer to the PTS edition of the Sutta Nipata).

285. The parenthetical specification is supplied from MA.
The Buddha’s native land is Kapilavatthu, at the foot of the
Himalayas.

286. The last five items form a set called the five
aggregates of Dhamma (dhammakkhandha). “Deliverance”
is identified with the noble fruits, “the knowledge and vision
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of deliverance” with reviewing knowledge.

287. Ven. Punna Mantaniputta belonged to a brahmin
family and was ordained by Ven. Affa Kondanfa at
Kapilavatthu, where he continued to reside until he decided
to visit the Buddha at Savatthi. He was later declared by the
Buddha the most eminent bhikkhu among the preachers of
the Dhamma.

288. Although these seven purifications (satta visuddhi)
are mentioned elsewhere in the Pali Canon (at DN iii.288,
with two added: purification by wisdom and purification by
deliverance), it is curious that they are not analysed as a set
anywhere in the Nikayas; and this becomes even more
puzzling when both these great disciples seem to recognise
them as a fixed group of doctrinal categories. The sevenfold
scheme forms, however, the scaffolding for the entire
Visuddhimagga, which defines the different stages by
means of the fully developed commentarial traditions on
concentration and insight meditation.

In brief, “purification of virtue” (silavisuddhi) is the
unbroken adherence to the moral precepts one has
undertaken, explained by Vsm with reference to the moral
training of a bhikkhu as the “fourfold purification of virtue.”
“Purification of mind” (cittavisuddhi) is the overcoming of the
five hindrances through the attainment of access
concentration and the jhanas. “Purification of view”
(difthivisuddhi) is the understanding that defines the nature
of the five aggregates constituting a living being.
“Purification by overcoming doubt” (kankhavitaranavisuddhi)
is the understanding of conditionality. “Purification by
knowledge and vision of what is the path and what is not the




path” (maggamaggananadassanavisuddhi) is the correct
discrimination between the false path of the ecstatic,
exhilarating experiences and the true path of insight into
impermanence, suffering, and not self. “Purification by
knowledge and vision of the way”
(patipadananadassanavisuddhi) comprises the ascending
series of insight knowledges up to the supramundane paths.
And “purification by knowledge and vision”
(nanadassanavisuddhi) is the supramundane paths.

289. MA  glosses anupada  parinibbana as
appaccayaparinibbana, “final Nibbana that has no
condition,” explaining that upadana has two meanings:
grasping (gahana), as in the usual passage on the four
types of clinging; and condition (paccaya), as illustrated by
this passage. The commentators explain “final Nibbana
without clinging” either as the fruit of arahantship, because it
cannot be grasped by any of the four types of clinging; or as
Nibbana the unconditioned, because it has not arisen
through any condition.

290. MA explains that the first six stages are
“accompanied by clinging” in the sense both of being
conditioned and of existing in one who still has grasping; the
seventh stage, being supramundane, only in the sense of
being conditioned.

291. MA says that Sariputta asked this only as a way of
greeting Punna Mantaniputta since he already knew his
name. Punna, however, had never seen Sariputta before
and so must have been genuinely surprised to meet the
great disciple.
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292. Satthukappa. MA says that this is the highest praise
that can be spoken of a disciple.
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