23. Kinh Go Méi

23. The Ant-Hill
(Vammika Sutta)

Khai quat N6i dung Kinh (Tac gia: TT. Thich Nhat Tw)

A Summary of the Sutta (Author: Bhikkhu Bodhi)

23. Kinh Go mai (P. Vammikasuttam, H. ##4%). Tham
chiéu: Nghj du kinh.”® Véi cac an dy, dirc Phat sanh vi than
4 dai nhw gd mdi ban dém phun khoéi (nghta la nhikng gi ban
ngay lam, ban d&m quan chiéu lai), ban ngay chiéu sang
(hghia 1a nhitng gi ban dém quan chiéu, ban ngay thuc
hanh trén than, miéng, y); tri tué nhw thanh gwom; tinh tAn
nhw sy dao lén; vd minh nhw then ctva; phan nd nhw con
nhai; duc tham, san, hén tram thuy mién, trao ctr, nghi hoac
nhw dd loc stva; 5 th uan nhw con ria; 5 duc nhw con dao
phay, hy tham nhw cuc thit; ngwdi dit 1au hodc nhw con ran
hé.

23. Vammika Sutta: The Ant-hill. A deity presents a monk
with an obscure riddle, which is unravelled for him by the
Buddha.

Viét Dich ttr Pali: HT. Thich Minh Chéau

English Translation from Pali: Bhikkhu Nanamoli &
Bhikkhu Bodhi

Nhw vay t6i nghe.
Mot thdi The Tén & Savattht, tai Jetavana, vuwon 6ng
Anathapindika.

Luc by gi¢y, Ton gid Kumara Kassapa tra tai Andhavana.

R6i mot vi Thién, dém da gan tan, véi hao quang ruc r&
chiéu sang toan thé Andhavana, dén ché Tén gid Kumara
Kassapa &, sau khi dén, bén dirng mot bén. Sau khi dirng
mot bén, vi Thién 4y noi véi Tén gia Kumara Kassapa:

1. THUS HAVE | HEARD. On one occasion the Blessed
One was living at Savattht in Jeta’s Grove, Anathapindika’s
Park.

Now on that occasion the venerable Kumara Kassapa
was living in the Blind Men’s Grove.?”

Then, when the night was well advanced, a certain deity
of beautiful appearance who illuminated the whole of the
Blind Men’s Grove approached the venerable Kumara
Kassapa and stood at one side.”’® So standing, the deity
said to him:




"Ty-kheo, Ty-kheo! Go mdi nay ban dém phun khéi, ban
ngay chiéu sang.

"Mét Ba-la-mén néi nhw sau: "Nay ké tri, hdy cam gwom
va dao lén". Nguwdi cé tri cam gwom dao [én, thay mot then
ctra: "Thwa Ton gia, mét then cira”.

"Vi Ba-la-mdn noi: "Nay ké tri, hay lay then ctra 1én, cam
gwom dao thém". Ngudi co tri cam gwom dao |én, thay con
nhai: "Thwa Toén gia, mét con nhai".

"Vi Ba-la-mén noi: "Nay ké tri,‘héy dem con nhai Iér), cam
gwom dao thém". Nguoi co tri cam gwom dao |én, thay con
dwong hai nga: "Thwa Ton gia, mét con dwdng hai nga".

"Vi Ba-la-mdn nai: "Nay ké tri hay 14y con dwéng hai nga
|én, cam gwom dao thém". Ngwdi cé tri cam gwom dao |én,
thay mét do loc sira: "Thuwa Tén gia, mét do loc sira".

"Vi Ba-la-mén noi: "Hay 14y do loc siva 1&n, cdm guwom
dao thém". Nguoi co tri cam gwom dao 1én, thay mot con
rua: "Thwa Ton gia, mot con rua”.

"Vi Ba-la-mon noi: "Nay ké tri, hay lay con rua Ién, cam
gwom dao thém". Ngudi co tri cam gwom dao 1én, thay mot
con dao phay: "Thwa Toén gia, mét con dao phay".

_"Vi Ba-la-mon ndi: "Nay ke tri, hay lay con dao phay 1én,
cam gwom dao thém". Ngwoi co tri cam gwom dao Ién, thay
moét mieng thit: "Thwa Tén gia mét miéng thit".

2. “Bhikkhu, bhikkhu, this ant-hill fumes by night and
flames by day.?”’

“Thus spoke the brahmin: ‘Delve with the knife, thou wise
one.” Delving with the knife, the wise one saw a bar: ‘A bar,
O venerable sir.’

“Thus spoke the brahmin: ‘“Throw out the bar; delve with
the knife, thou wise one.” Delving with the knife, the wise
one saw a toad: ‘A toad, O venerable sir.’

“Thus spoke the brahmin: ‘Throw out the toad; delve with
the knife, thou wise one.” Delving with the knife, the wise
one saw a fork: ‘A fork, O venerable sir.’

“Thus spoke the brahmin: ‘“Throw out the fork; delve with
the knife, thou wise one.” Delving with the knife, the wise
one saw a sieve: ‘A sieve, O venerable sir.’

“Thus spoke the brahmin: [143] ‘Throw out the sieve;
delve with the knife, thou wise one.” Delving with the knife,
the wise one saw a tortoise: ‘A tortoise, O venerable sir.’

“Thus spoke the brahmin: ‘Throw out the tortoise; delve
with the knife, thou wise one.” Delving with the knife, the
wise one saw a butcher’s knife and block: ‘A butcher’s knife
and block, O venerable sir.’

“Thus spoke the brahmin: ‘Throw out the butcher’s knife
and block; delve with the knife, thou wise one.’” Delving with
the knife, the wise one saw a piece of meat: ‘A piece of
meat, O venerable sir.’




"Vi Ba-la-mon noi: "Nay keé tri, hay |4y miéng thit I&n, cAm
guwom dao thém". Ngu0’| CO tri cam gwom dao |én, thay con
ran hé: "Thwa Tén gid, con ran hd".

"Vi Ba-la-mén noi: "Hay dé& con rédn hd yén, ché dung
cham con ran ho, hay danh lé con ran ho".

"Nay Ty-kheo, hay dén chd Thé Tén & va hdi nhirng cau
hdi 4y. Thé Tén trd I&i Tén gid nhw thé nao, hay nhw vay
tho tri.

Nay Ty-kheo, Ta khéng thdy ai trén c6i doi, voi chw
Thién, cac Ma vwong, voi Pham thién, cac chung Sa-moén
va Ba-la-mén, chw Thién va loai Nguoi cé thé hwéng tam
dé tra I&i nhivng cau hdi 4y, triv Nhw Lai, dé t& Nhw Lai hay
nhirng ai da dwg'c nghe hai vi nay".

Vi Thién ay néi nhw vay. Sau khi n6i xong nhw vay, vi ay
bien mat & noi day.

Roi Ton gid Kumara Kassapa, sau khi dém 4y da maén,
dén tai chd Thé Tén &, sau khi dén xong, danh 1& Thé Tén
va ngdi xudng mot bén. Sau khi ngdi xubng mot bén, Tén
gia Kumara Kassapa bach Thé Tén:

-- Bach Thé T6n, dém nay, mot vi Thién, dém da gan tan,
v&i hao quang ruc r& chiéu sang toan thé Andhavana, dén
ché con &, sau khi dén lién dirng mot bén. Khi dirng mét
bén, vi Thién &y néi v&i con: "Ty-kheo, Ty-kheo! Go mdi
nay, ban dém phun khoi, ban ngay chiéu sang.

Mot vi Ba-la-mdén noi nhw sau: "Nay ké tri, hay cam
gwom dao lén". Nguwdi co tri cAm gwom, dao 1én thay mot
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“Thus spoke the brahmin: “‘Throw out the piece of meat;
delve with the knife, thou wise one.” Delving with the knife,
the wise one saw a Naga serpent: ‘A Naga serpent, O
venerable sir.’

“Thus spoke the brahmin: ‘Leave the Naga serpent; do not
harm the Naga serpent; honour the Naga serpent.’

“Bhikkhu, you should go to the Blessed One and ask him
about this riddle. As the Blessed One tells you, so should
you remember it.

Bhikkhu, other than the Tathagata or a disciple of the
Tathagata or one who has learned it from them, | see no
one in this world with its gods, its Maras, and its Brahmas, in
this generation with its recluses and brahmins, its princes
and its people, whose explanation of this riddle might satisfy
the mind.”

That is what was said by the deity, who thereupon
vanished at once.

3. Then, when the night was over, the venerable Kumara
Kassapa went to the Blessed One. After paying homage to
him, he sat down at one side and told the Blessed One what
had occurred. Then he asked:




then ctra... (nhw trén)... dé t&¢ Nhw Lai hay nhirng ai da
dwoc nghe hai vi né3y". Bach Th§ Tén, vi Thién ay néi nhw
vay, noi xong lién bién mat tai cho ay.

Bach Thé Tén, go mdi 14 gi, cai gi phun khéi ban dém, cai
gi chiéu sang ban ngay, ai la Ba-la-mén, ai la ngudi cé tri,

cai gi la cay gwom, cai gi la dao |én, cai gi la then ctra,
céi gi 14 con nhai, cai gi 1a con dwdng hai nga, céi gi 1a do
loc sira, cai gi la con rua, cai gi la con dao phay, cai gi la
miéng thit, cai gi la con ran h4?

-- Nay Ty-kheo, gd méi 1a ddng nghia v&i cai than do bén
dai thanh, ,dO cha mersanh, nhd com chao nubi dwéng, vo
thwdng, bién hoai, phan toai, doan tuyét, hoai diét.

Nay Ty-kheo, cai gi thudc vé cong viéc ban ngay, ban
dém suy tam, suy nghi, nhw vay la ban dém phun khoi.

Nay Ty-kheo, cai gi sau khi suy t‘ém, suy tw ban dém, ban
ngay dem ra thwc hanh, vé than, vé |oi noi, vé y, nhw vay la
ban ngay choi sang.

Nay Ty-kheo, Ba-la-mén |a déng nghia v&i Nhw Lai, bac
A-la-han, Chanh Pang Giac. Nay Ty-kheo, ngudi co tri la
ddng nghia vé&i Ty-kheo hiru hoc. Nay Ty-kheo, cai gwom 13
ddng nghia vai tri tué ctia bac Thanh.

Nay Ty-kheo, dao 1&n la déng nghia v&i tinh tan, tinh can.

Nay Ty-kheo, céi then clra 1a dong nghia v&i vo minh;
dem then ctra Ién |a ttr bd vO minh nay;
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“Venerable sir, what is the ant-hill, what the fuming by
night, what the flaming by day? Who is the brahmin, who the
wise one?

What is the knife, what the delving, what the bar, what the
toad, what the fork, what the sieve, what the tortoise, what
the butcher’s knife and block, what the piece of meat, what
the Naga serpent?” [144]

4. “Bhikkhu, the ant-hill is a symbol for this body, made of
material form, consisting of the four great elements,
procreated by a mother and father, built up out of boiled rice
and porridge,””® and subject to impermanence, to being
worn and rubbed away, to dissolution and disintegration.

“What one thinks and ponders by night based upon one’s
actions during the day is the ‘fuming by night.’

“The actions one undertakes during the day by body,
speech, and mind after thinking and pondering by night is
the ‘flaming by day.’

“The brahmin is a symbol for the Tathagata, accomplished
and fully enlightened. The wise one is a symbol for a
bhikkhu in higher training. The knife is a symbol for noble
wisdom.

The delving is a symbol for the arousing of energy.

“The bar is a symbol for ignorance.?”® ‘Throw out the bar:
abandon ignorance.




ké c6 tri, cAm gwom dao Ién la y nghia nay.

Nay Ty-kheo, con nhai la déng nghia v&i phan nd hiém
han; dem con nhai Ién Ia ttr bd phan nd hieém han nay;
ké co tri cam gwom dao Ién la y nghia nay.

Nay Ty-kheo, con dwéng hai nga la ddng nghia véi nghi
hogc; dem con dwdng hai nga Ién la tlr bo nghi hodc nay;
ké c6 tri cam gwom dao Ién la y nghia nay.

Nay Ty-kheo, d6 loc sira 1a ddng nghia v&i ndm trién cai:
duc tham trién céi, san trién cai, hon tram thuy mién trién
cai, trao clr hdi qua trién cai, nghi hodc trién cai; dem do loc
stra I&n 1a tir b nam trién cai nay;

ké co tri cdm gwom dao lén Ia y nghia nay.

Nay Ty-kheo, con rua la ddng nghia v&i nam thi uén, tiec
la sac tha udn, tho tha uan, twédng tha uan, hanh tha uén,
thirc thd udn; dem con rua 1én 1a tlr bé nam tha uan nay;

ké co tri cdm gwom dao lén 14 y nghia nay.

Nay Ty-kheo, con dao phay la dong nghia v&i nam duc
trwdng duwéng, tlrc 1a cac sac do méat nhan thire, kha ai, kha
hy, kha lac, kha y, kich thich l1dng duc, hap dan.

Céc tiéng do tai nhan thurc...

Cac hwvong do mi nhan thiec...

Cac vi do lv®i nhan thire...

Cac xuc do than cam xuc, kha ai, kha hy, kha lac, kha vy,
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Delve with the knife, thou wise one.’ This is the meaning.

“The toad is a symbol for anger and irritation. ‘Throw out
the toad: abandon anger and irritation.
Delve with the knife, thou wise one.” This is the meaning.

“The fork is a symbol for doubt.”®® ‘Throw out the fork:
abandon doubt.
Delve with the knife, thou wise one.” This is the meaning.

“The sieve is a symbol for the five hindrances, namely, the
hindrance of sensual desire, the hindrance of ill will, the
hindrance of sloth and torpor, the hindrance of restlessness
and remorse, and the hindrance of doubt. ‘Throw out the
sieve: abandon the five hindrances.

Delve with the knife, thou wise one.” This is the meaning.

“The tortoise is a symbol for the five aggregates affected
by clinging,?®* namely, the material form aggregate affected
by clinging, the feeling aggregate affected by clinging, the
perception aggregate affected by clinging, the formations
aggregate affected by clinging, and the consciousness
aggregate affected by clinging. ‘Throw out the tortoise:
abandon the five aggregates affected by clinging.

Delve with the knife, thou wise one.” This is the meaning.

“The butcher’s knife and block is a symbol for the five
cords of sensual pleasure®®* — forms cognizable by the eye
that are wished for, desired, agreeable, and likeable,
connected with sensual desire, and provocative of lust;

sounds cognizable by the ear...

odours cognizable by the nose...

flavours cognizable by the tongue...




kich thich long duc, hap dén;

lay con dao phay Ién la tir bd nam duc trwédng dudng
nay, ]

ké c6 tri, cam gwom dao Ién la y nghia nay.

Nay Ty-kheo, miéng thit 1a dong nghta voi hy tham; lay
miéng thit I1€n 1a tir bo hy tham nay;
ké cé tri, cam gwom dao Ién la y nghia nay.

Nay Ty-kheo, con ran ho la dong nghia véi vi Ty-kheo da
diét trw céc; lau hoac; hay g"é con ran ho yén, ch¢ dung
cham con rén hd, hay danh 1& con ran hd, la y nghia nay.

Thé Ton thuyét giang nhw vay. Ty-kheo ay hoan hy, tin
tho I&i Thé Ton day.

tangibles cognizable by the body that are wished for,
desired, agreeable, and likeable, connected with sensual
desire, [145] and provocative of lust.

‘Throw out the butcher’s knife and block: abandon the five
cords of sensual pleasure.

Delve with the knife, thou wise one.” This is the meaning.

“The piece of meat is a symbol for delight and lust.*®
‘Throw out the piece of meat: abandon delight and lust.

Delve with the knife, thou wise one.” This is the meaning.

“The Naga serpent is a symbol for a bhikkhu who has
destroyed the taints.’®® ‘Leave the Naga serpent; do not
harm the Naga serpent; honour the Naga serpent.” This is
the meaning.”

That is what the Blessed One said. The venerable
Kumara Kassapa was satisfied and delighted in the Blessed
One’s words.

Notes

The bracketed numbers [ ] embedded in the text refer to
the page number of the Pali Text Society’s edition of the
Majjhima Nikaya (except for MN 92 and MN 98, wherein the
numbers refer to the PTS edition of the Sutta Nipata).

275. Ven. Kumara Kassapa was an adopted son of King
Pasenadi of Kosala, born of a woman who, not knowing she
was pregnant, had gone forth as a bhikkhunt after having
conceived him. At the time this sutta was delivered he was
still a sekha; he attained arahantship using this sutta as his
subject of meditation.




276. According to MA, this deity was a non-returner living
in the Pure Abodes. He and Kumara Kassapa had been
members of a group of five fellow monks who, in the
Dispensation of the previous Buddha Kassapa, had
practised meditation together on a mountain-top. It was this
same deity who spurred Bahiya Daruciriya, another former
member of the group, to visit the Buddha (see Ud 1:10/7).

277. The meaning of the deity’s imagery will be explained
later on in the sutta itself.

278. Kummasa: The Vinaya and commentaries explain it
as something made of yava, barley. Nm had translated the
word as bread, but from MN 82.18 it is clear that kummasa
Is viscous and spoils overnight. PED defines it as junket;
Horner translates it as “sour milk.”

279. MA: Just as a bar across the entrance to a city
prevents people from entering it, SO ignorance prevents
people from attaining Nibbana.

280. Dvedhéapatha might also have been rendered “a
forked path,” an obvious symbol for doubt.

281. MA states that the four feet and head of a tortoise
are similar to the five aggregates.

282. MA: Beings desiring sensual enjoyments are
chopped up by the butcher’s knife of sensual desires upon
the block of sense objects.

283. The symbolism is explicated at MN 54.16.




284. This is an arahant. For the symbolism, see n.75.




