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22. Kinh Vi du con ran (P. Alagaddiapamasuttam, H. 1%
IH4L) twong dwong A-lé-tra kinh.? Théng qua bai kinh nay,
dirc Phat xac quyét rang quan diém sai 1am cho rang huwéng
thu tinh duc khéng lam chwéng ngai Thanh dao co thé tré
thanh déng co lam nguwdi xuét gia séng thé tuc héa. Bang
cac anh du sinh ddng, dirc Phat da phan tich ban chét cla
Chanh phéap chi l1a phwong tién dwa ngwdi sang séng. Hiéu
dwoc diéu nay, hanh gid chu tdm vao hanh tri hon I1a hoc
phap dé thda man tri tht'c Phat hoc. Nh& hanh tri Chanh
phap, hanh gia gidi phéng dwoc cac quan niém chap nga.

22. Alagaddipama Sutta: The Simile of the Snake. A
bhikkhu named Arittha gives rise to a pernicious view that
conduct prohibited by the Buddha is not really an
obstruction. The Buddha reprimands him and, with a series
of memorable similes, stresses the dangers in misapplying
and misrepresenting the Dhamma. The sutta culminates in
one of the most impressive disquisitions on non-self found in
the Canon.

Viét Dich tr Pali: HT. Thich Minh Chéau

English Translation from Pali: Bhikkhu Nanamoli &
Bhikkhu Bodhi

Nhw vay t6i nghe.
MGt thoi Thé Ton & Savattht (Xa-vé), tai Jetavana (Ky-da
Lam), vwon 6ng Anathapindika (Cap C6 Bdc).

Luc bay gid, Ty-kheo tén la Arittha, xwa lam nghé huan
luyén chim wng, kh&i I&n &c ta kién nhw sau: "Theo nhu ta
hiéu phap Thé Tén thuyét giang, khi tho dung nhirng phap
duwoc Thé Tén goi la chwdng ngai phap, that sy khéng ¢
chuwdong ngai gi'.

Mot sb dérjg Ti/-kheo nghe nhw sau: "Ty-kheo tén Arittha,
xwa lam nghé huan luyén chim wng, khoi Ién ac ta kien nhw
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(SETTING)

[130] 1. THUS HAVE | HEARD.**® On one occasion the
Blessed One was living at Savatthi in Jeta’'s Grove,
Anathapindika’s Park.

2. Now on that occasion a pernicious view had arisen in a
bhikkhu named Arittha, formerly of the vulture killers, thus:
“As | understand the Dhamma taught by the Blessed One,
those things called obstructions by the Blessed One are not
able to obstruct one who engages in them.”?*

3. Several bhikkhus, having heard about this, went to the
bhikkhu Arittha and asked him:




Sau:

"Theo nhw ta hiéu phap Thé Tén thuyét giang, khi tho
dung nhirtng phap dwoc Thé Tén goi la chwdng ngai phap,
that sw khéng cé chwéng ngai gi". Réi nhivng Ty-kheo &y di
dén chd Ty-kheo Arittha, xwa lam nghé huén luyén chim
wng, khi dén xong, lién ndi véi Ty-kheo Arittha, xwa lam
nghé huén luyén chim wng nhw sau:

-- Nay Hién gia Arittha, c6 dung sw that rang, Hién gia
kh&i lén ac ta kién nhw sau: "Theo nhw téi hiéu... that sy
khéng c6 chwdng ngai gi"?

-- That sy 1a vay, chw Hién. Theo nhw téi hiéu... khéng co
chwdng ngai gi.

Roi nhirng Ty-kheo &y mudn Ty-kheo Arittha, xwa lam
nghé huan luyén chim wng tir bo ac ta kién ay, lién cat van,
nan van ly do, thao luan:

--"Hién gid Arittha, ch® néi nhw vay, ché xuyén tac Thé
Tén. Xuyén tac Thé Ton Ia khong tét. Thé Tén khéng ¢c6 noi
nhw vay. Hién gia Arittha, Thé Tén da dung nhiéu phap mén
thuyét chwéng dao phap. Va nhirng ai tho dung ching tw di
bi chwdng ngai.

Thé Tén dé’thuyét cac duc vui it, khd nhiéu, ndo nhiéu,
do vay nguy hiem cang nhiéu hon.

“Friend Arittha, is it true that such a pernicious view has
arisen in you?”

“Exactly so, friends. As | understand the Dhamma taught
by the Blessed One, those things called obstructions by the
Blessed One are not able to obstruct one who engages in
them.”

Then these bhikkhus, desiring to detach him from that
pernicious view, pressed and questioned and cross-
guestioned him thus:

“Friend Arittha, do not say so. Do not misrepresent the
Blessed One; it is not good to misrepresent the Blessed
One. The Blessed One would not speak thus. For in many
ways the Blessed One has stated how obstructive things are
obstructions, and how they are able to obstruct one who
engages in them.

The Blessed One has stated that sensual pleasures
provide little gratification, much suffering and despair, and
that the danger in them is still more.




Thé Tén da thuyét cac duc dwoc vi nhw khic xwong...
Thé Tén da thuyét cac duc dwoc vi nhw mdt miéng thit...
Thé Tén da thuyét cac duc dwoc vi nhw bo dube cd khb...
Thé Tén da thuyét cac duc dwoc vi nhw hé than hirng... Thé
Tén da thuyét cac duc dwoc vi nhw con mong...

Thé Tén da thuyét cac duc dwoc vi nhw vat dung cho
muwon... Thé Tén da thuyét cac duc dwoc vi nhw trai cay...
Thé Tén da thuyét cac duc vong dwoc vi nhw 16 thit... Thé
Tén da thuyét cac duc vong dwoc vi nhw gay nhon...

Thé Tén da thuyét cac duc dwoc vi nhw dau ran, vui it
khd nhiéu, ndo nhiéu va do vay, nguy hiém cang nhiéu
hon".

Ty-kheo Arittha xwa lam nghé huan luyén chim wng, dau
dwoc cac Ty-kheo &y cat van, chat van thao luan, van ndi
|&én ac ta kién Ay, cirng dau, chap chat, ndm chét ta kién Ay:
"That sw 1a vay, theo nhuw t6i hiéu, phap Thé Tén thuyét
giang... khéng cé chwéng ngai gi".

Vi cac Ty-kheo khéng thé 1am cho Ty-kheo Arittha, xwa
lam nghé huén luyén chim wng, tr bd 4c ta kién 4y, nén ho
dén chd Thé Tén &, khi dén xong, danh I& Thé Tén va ngbi
xudng mot bén. Sau khi ngdi xubng mét bén, nhirng Ty-
kheo &y bach Thé Tén:

-- Bach Thé Tén, Ty-kheo Arittha, xwa lam nghé huén
luyén chim wng, khdi l1&n &c ta kién nhu sau: "Theo téi hiéu,
phap Thé Tén thuyét gidng... khdng c6 chwéng ngai gi'.
Bach Thé Ton, chung con nghe: "Ty-kheo tén Arittha, xwa
lam nghé huén luyén chim wng... khéng c6 chuwéng ngai gi".
Bach Thé Tén, r6i chung con di dén chd Ty-kheo Arittha,
xwa lam nghé huén luyén chim wng, khi dén xong, lién noi
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With the simile of the skeleton... with the simile of the
piece of meat... with the simile of the grass torch... with the
simile of the pit of coals... with the simile of the dream...

with the simile of the borrowed goods... with the simile of
fruits on a tree... with the simile of the butcher’s knife and
block... with the simile of the sword stake... with the simile
of the snake’s head,

the Blessed One has stated that sensual pleasures
provide little gratification, much suffering and despair, and
that the danger in them is still more.”*°

Yet although pressed and questioned and cross-
guestioned by those bhikkhus in this way, the bhikkhu
Arittha, formerly of the wulture Killers, still obstinately
adhered to that pernicious view and continued to insist upon
it.

4. Since the bhikkhus were unable to detach him [131]
from that pernicious view, they went to the Blessed One,
and after paying homage to him, they sat down at one side
and told him all that had occurred, adding:




v&i Ty-kheo Arittha, xwa l1am nghé huén luyén chim wng: --
"Nay Hién gia Arittha, c6 dung sw that chang? Hién gia khoi
|én &c ta kién nhw sau: "Theo nhw t6i hiéu... that sy khéng
c6 chwdng ngai gi".

Bach Thé Tén, khi nghe néi vay, Ty-kheo Arittha, xwa lam
nghé huén luyén chim wng, néi v&i ching con nhu sau: --
"That sy 1a vay. Chuw Hién, theo nhu téi hiéu... that su
khéng c6 chudng ngai gi*.

Bach Thé Tén, ching con mudn khién Ty-kheo Arittha,
xwa lam nghé huén luyén chim wng, tlr bd &c ta kién 4y, lién
cat van, nan van ly do, thdo luan: --"Hién gia Arittha, chd noi
nhw vay! Chd xuyén tac Thé Tén. Xuyén tac Thé Tén la
khéng tét. Thé Tén khéng cé ndi nhuw vay, Hién gia Arittha,
Thé Tén da dung nhiéu phap mén thuyét chwéng dao phap.
Va nhirng ai tho dung chung, tw di bi chuwéng ngai. Thé
Tén da thuyét cac duc vui it, khd nhiéu, ndo nhiéu, do vay
nguy hiém cang nhiéu hon. Thé Tén da thuyét cac duc
dwoc vi nhw khic xwong... Thé Tén da thuyét cac duc dwoc
vi nhw du ran, vui it, khd nhiéu, ndo nhiéu, va do vay nguy
hiém cang nhiéu hon".

Bach Thé Tén, Ty-kheo Arittha, xwa lam nghé huén luyén
chim wng, dau dwoc ching con cat van, nan van ly do, thdo
luan, van néi lén &c ta kién 4y, cirng diu, chap chat, ndm
chat ta kién &y: "That sw 1a vay, theo téi hiéu, phap Thé Tén
thuyét giang... khéng c6 chuéng ngai gi".

Bach Thé Ton, vi ching con khdng thé 1am cho Ty-kheo
Arittha, xwa lam nghé huan luyén chim wng, tr bo ac ta kién
ay, nén chung con dén héi The Tén y nghia nay.

“Venerable sir, since we could not detach the bhikkhu
Arittha, formerly of the wvulture killers, from this pernicious
view, we have reported this matter to the Blessed One.”




R6i Thé Tén cho goi mét Ty-kheo khac:

-- Nay Ty-kheo, hédy di va nhan danh Ta goi Ty-kheo
Arittha, xwa lam nghé huan luyén chim wng rang: "Hién gia
Arittha, bac Dao Suw goi Hién gia".

-- Thwa vang, bach Thé Tén.

Ty-kheo &y vang 1&i Thé Tén, dén chd Ty-kheo Arittha,
xwa lam nghé huén luyén chim wng, sau khi dén, lién noi
v&i Ty-kheo Arittha, xwa lam nghé huén luyén chim wng:

-- Hién gia Arittha, bac Pao sw goi Hién gia.

-- Thwa vang, Hién gia.

Ty-kheo Arittha, xwa lam nghé huan luyén chim wng, dap
|6i Ty-kheo ay, di den chd Thé Tén &, sau khi dén, danh I&
Thé Tén rdi ngoi xuong mot bén. Thé Tén néi voi Ty- kheo
Arittha, xwa lam nghé huén luyén chim wng, dang ngoi
xudng mot bén:

-- Nay Arittha, c6 that chang, Ong khdi I&n &c ta kién nhw
sau:

"Theo nhuw t6i hiéu... that sw khéng cé chwdng ngai gi"?

-- That s 1a vay, bach Thé Tén. Theo nhw con hiéu, that
sw khéng c6 chwdng ngai gi.

-- Nay ké ngu si kia, sao Ong lai hiéu phap Ta thuyét
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5. Then the Blessed One addressed a certain bhikkhu
thus:

“Come, bhikkhu, tell the bhikkhu Arittha, formerly of the
vulture killers, in my name that the Teacher calls him.”

— [132] “Yes, venerable sir,” he replied, and he went to
the bhikkhu Arittha and told him: “The Teacher calls you,
friend Arittha.”

“Yes, friend,” he replied, and he went to the Blessed One,
and after paying homage to him, sat down at one side. The
Blessed One then asked him:

“Arittha, is it true that the following pernicious view has
arisen in you:

‘As | understand the Dhamma taught by the Blessed One,
those things called obstructions by the Blessed One are not
able to obstruct one who engages in them’?”

“Exactly so, venerable sir. As | understand the Dhamma
taught by the Blessed One, those things called obstructions
by the Blessed One are not able to obstruct one who
engages in them.”

6. “Misguided man, to whom have you ever known me to




giang nhw vay? Nay ké ngu si kia, co phai chang, Ta da
dung nhiéu phap mén thuyét chwéng dao phap. Va nhirng
ai tho dung chung ty da bi chuwéng ngai?

Ta da thuyét cac duc vui it, kho nhiéu, ndo nhiéu, do vay
nguy hiém cang nhiéu hon.

Ta da thuyét cac duc dwoc vi nhw khic xwong... Ta da
thuyét cac duc dwoc vi nhw miéng thit... dwoc vi nhw bé
dubc ¢d khé... dwoc vi nhw hd than hwng... dwoc vi nhw
con mong... dwgc vi nhw vat dung cho muwon... dwgeec vi nhw
trai cay... dwoec vi nhw 10 thit... dwoc vi nhw gay nhon...

Ta da thuyét cac duc dwoc vi nhw dau ran, vui it, khd
nhiéu, ndo nhiéu, va do vay nguy hiem cang nhiéu hon.

Va nay ké ngu si kia, khéng nhivng Ong xuyén tac Ta, vi
Ong da tw chap tha sai lac, Ong tw pha hoai Ong va tao nén
nhiéu tdn drc. Nay k& ngu si kia, va nhw vay sé& dwa dén
bat hanh va dau khé 1au dai cho Ong.

R6i Thé Tén goi cac Ty-kheo:
-- Chw Ty-kheo, cac Ong nghi thé nao? Ty-kheo Arittha,
xwa lam nghé huan luyén chim wng nay cé thé khai 1én tia

Itra sang gi trong Phap va Luat nay khéng?

-- Bach Thé Tén, lam sao c6 thé dwoc! Khéng thé duoc,
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teach the Dhamma in that way? Misguided man, have | not
stated in many ways how obstructive things are
obstructions, and how they are able to obstruct one who
engages in them?

| have stated that sensual pleasures provide little
gratification, much suffering and despair, and that the
danger in them is still more.

With the simile of the skeleton... with the simile of the
piece of meat... with the simile of the grass torch... with the
simile of the pit of coals... with the simile of the dream...
with the simile of the borrowed goods... with the simile of
fruits on a tree... with the simile of the butcher’s knife and
block... with the simile of the sword stake... with the simile
of the snake’s head,

| have stated that sensual pleasures provide little
gratification, much suffering and despair, and that the
danger in them is still more.

But you, misguided man, by your wrong grasp have
misrepresented us, injured yourself, and stored up much
demerit; for this will lead to your harm and suffering for a
long time.”***

7. Then the Blessed One addressed the bhikkhus thus:
“Bhikkhus, what do you think? Has this bhikkhu Arittha,
formerly of the wulture killers, kindled even a spark of

wisdom in this Dhamma and Discipline?”

“How could he, venerable sir? No, venerable sir.”




bach Thé Ton.

DPuoc ndi vay, Ty-kheo Arittha, xwa lam nghé huén luyén
chim wng, im lang, hd then, thut vai, clti dau, lo au, cam
miéng. R6i Thé Tén, sau khi biét dwoc Ty-kheo Arittha, xwa
lam nghé huén luyén chim wng dang im lang, hd then, thut
vai, cti dau, lo au, cAm miéng, bén noi v&i Ty-kheo Arittha,
xwa lam nghé huan luyén chim wng:

-- Nay ké ngu si kia, ngudi ta sé duoc biét Ong qua 4c ta
kien cta chinh Ong. O day, Ta sé hdi cac Ty-kheo.

RGi Thé Ton goi cac Ty-kheo:

-- Chw Ty-kheo, cac Ong cé hiéu phap Ta thuyét giang,
giébng nhw Ty-kheo Arittha, xwa lam nghé huén luyén chim
wng nay, khdng nhirng da xuyén tac Ta vi da tw chap thu
sai lac, ma con tw pha hoai minh va gay nén nhiéu tén dirc?

-- Bach Thé Ton, khong. Bach Thé Tén, Thé Ton da dung
nhiéu phap mén thuyét chwéng dao phap; va nhirng ai tho
dung chung, ty da bi chuwdng ngai.

Thé Ton da thuyét cac duc wui it, khd nhiéu, nao nhiéu,
do vay nguy hiém cang nhiéu hon.

Thé Ton da thuyét cac duc vi nhw khuc xwong... (nhw
trén)... Thé Ton da thuyét cac duc vi nhw dau ran, vui it, kho
nhiéu, nao nhiéu va do vay nguy hiém cang nhiéu hon.

_ == Lanh thay, chuw Ty-kheo! Lanh thay, chw Ty-kheo! Cac
Ong hiéu phap Ta thuyét giang nhw vay. Chu Ty-kheo, Ta
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When this was said, the bhikkhu Arittha, formerly of the
vulture killers, sat silent, dismayed, with shoulders drooping
and head down, glum, and without response. Then, knowing
this, the Blessed One told him:

“‘Misguided man, you will be recognised by your own
pernicious view. | shall question the bhikkhus on this
matter.”

8. Then the Blessed One addressed the bhikkhus thus:
“Bhikkhus, [133] do you understand the Dhamma taught by
me as this bhikkhu Arittha, formerly of the vulture Killers,
does when by his wrong grasp he misrepresents us, injures
himself and stores up much demerit?”

“No, venerable sir. For in many ways the Blessed One has
stated how obstructive things are obstructions, and how
they are able to obstruct one who engages in them.

The Blessed One has stated that sensual pleasures
provide little gratification, much suffering and despair, and
that the danger in them is still more.

With the simile of the skeleton... with the simile of the
snake’s head, the Blessed One has stated... that the danger
in them is still more.”

“Good, bhikkhus. It is good that you understand the
Dhamma taught by me thus. For in many ways | have stated




da dung nhiéu phap mén thuyét chwéng dao phap, va
nhirng ai tho dung ching, tw da bi chwéng ngai.

Ta da thuyét cac duc vui it, kh6 nhiéu, nao nhiéu, va do
vay nguy hiém cang nhiéu hon. Ta da thuyét cac duc vi nhw
khuc xwong... (nhw trén)...

Ta da thuyét cac duc vi nhw dau ran, vui it, khd nhiéu,
n&o nhiéu, va do vay nguy hiém cang nhiéu hon.

Nhwng Ty-kheo Arittha, xwa lam nghé huén luyén chim
wng, khéng nhitng xuyén tac Ta vi da tw chap thu sai lac
ma con tw pha hoai minh va tao nén nhiéu tén dirc, va nhw
vay sé& duwa dén bat hanh, dau kho lau ngay cho ké ngu si
ay.

That sw, nay cac Ty-kheo, sw kién nay khong xay ra,
ngwoi ta co thé tho dung Qéc duc ngoai cac duc, ngoai cac
duc twdng, ngoai cac duc tam.

(Vi du con ran)

Chu Ty-kheo, & day cé mét sb ngudi ngu si hoc phap
nhw Kinh, Ung tung, Ky thuyét, K& tung, Cdm hing ngir,
Nhw thi ngl¥, Bén sanh, Vj tang hiru phap, Phwong quang.

Sau khi hoc cac phap nay, ho khéng quan sat y nghia
nhirng phap ay vai tri tué. Nhivng phap &y, vi y nghia khéng
dwoc tri tué quan sat, nén khong tré thanh rd rang.

Ho hoc cac phap chi vi loi jch mudn chi trich ngudi khac,
chi vi lgi ich muon khoai khau bién luan, va ho khéng dat
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how obstructive things are obstructions, and how they are
able to obstruct one who engages in them.

| have stated that sensual pleasures provide little
gratification, much suffering and despair, and that the
danger in them is still more.

With the simile of the skeleton... with the simile of the
snake’s head, | have stated... that the danger in them is still
more.

But this bhikkhu Arittha, formerly of the vulture Killers, by
his wrong grasp misrepresents us, injures himself, and
stores up much demerit; for this will lead to this misguided
man’s harm and suffering for a long time.

9. “Bhikkhus, that one can engage in sensual pleasures
without sensual desires, without perceptions of sensual
desire, without thoughts of sensual desire — that is
impossible.*>

(THE SIMILE OF THE SNAKE)

10. “Here, bhikkhus, some misguided men learn the
Dhamma — discourses, stanzas, expositions, verses,
exclamations, sayings, birth stories, marvels, and answers
to questions —

but having learned the Dhamma, they do not examine the
meaning of those teachings with wisdom. Not examining the
meaning of those teachings with wisdom, they do not gain a
reflective acceptance of them.

Instead they learn the Dhamma only for the sake of
criticising others and for winning in debates, and they do not




dwoc muc tiéu ma sy hoc phap hwéng dén.

Nhi*rng phap dy vi nam gilr sai lac nén dwa ho dén bat
hanh, dau kho lau dai. Vi sao vay? Nay cac Ty-kheo, vi nam
gilr sai lac cac phap.

Chu Ty-kheo, vi nhu mot nguoi wa mubn rén nwéc, tim
cau ran nworc, di khap ché dé tim ran nuwéc. Nguwoi do thay
mot con ran nwéc Ién, va ngudi dé bat con ran 4y & lung
hay & dudi.

Con ran &y c6 thé quay lai cdn ngu®i do noi tay, noi
canh tay hay & mét phan nao khac cla co thé, va ngudi dé
c6 thé do nhan nay ma bj chét hay bj dau khd gan nhw chét.

Vi sao vay? Chw Ty-kheo, vi nam bat con ran mét cach
sai lac. Cling vay nay cac Ty-kheo, & day, mét sO nguoi
ngu si hoc phap... Chuw Ty-kheo, vi sy chap tha cac phap
sai lac.

O day, nay cac Ty-kheo, mot sd Thién nam tlr hoc phap,
nhw Kinh, 'ng tung, Ky thuyét, Ké tung, Cam hing ngi,
Nhw thi ngir, Bén sanh, Vi tdng hiru phap, Phuong quang.

Sau khi hoc cac phap nay, ho quan sat y nghia nhirng
phap &y v&i tri tué. Nhirng phéap &y, vi y nghia dwoc tri tué
quan sat, nén tré thanh rd rang.

Ho hoc phap khQng Vi loii ich mudn chi trich nguwoi khac,
khéng vi lgi ich mudn khoai khau bjén luan, va ho dat dwoc
muc tiéu ma sy hoc phap hwéng den.

Nhirng phap &y, vi khéo ndm gitr, nén dwa ho dén hanh
phuc, an lac lau dai. Vi sao vay? Nay cac Ty-kheo, vi khéo
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experience the good for the sake of which they learned the
Dhamma.

Those teachings, being wrongly grasped by them,
conduce to their harm and suffering for a long time.?*® Why
Is that? Because of the wrong grasp of those teachings.

“‘Suppose a man needing a snake, seeking a snake,
wandering in search of a snake, saw a large snake and
grasped its coils or its tall.

It would turn back on him and bite his hand or his arm or
one of his limbs, [134] and because of that he would come
to death or deadly suffering.

Why is that? Because of his wrong grasp of the snake. So
too, here some misguided men learn the Dhamma... Why is
that? Because of the wrong grasp of those teachings.

11. “Here, bhikkhus, some clansmen learn the Dhamma
— discourses... answers to questions — and having
learned the Dhamma, they examine the meaning of those
teachings with wisdom.

Examining the meaning of those teachings with wisdom,
they gain a reflective acceptance of them.

They do not learn the Dhamma for the sake of criticising
others and for winning in debates, and they experience the
good for the sake of which they learned the Dhamma.

Those teachings, being rightly grasped by them, conduce
to their welfare and happiness for a long time. Why is that?




nam gilr cac phap.

Chu Ty-kheo, vi nhw mét nguoi wa mudn rén nwéc, tim
cau ran nwoc di khap ché dé tim rdn nwéc. Ngudi do thay
mot con ran nuwéc Ién. Nguwdi dé cé thé khéo dé con ran
nwdc voi cay gay co nang. Sau khi khéo de voi cay gay co
nang, nguwdi do co thé khéo nam gitr cb ran

Chu Ty-kheo, dau cho con rén nwéc Ay co thé cudn than
né xung quanh tay, hay canh tay, hay mét than phan nao
khac, nguoi do cling khong vi nhan duyén &y di dén ché
chét hay dén sw dau khé gan nhw chét.

Vi sao vay? Chu Ty-kheo, vi khéo ndm gil con rén nuéc
vay.

Ciing vay, chu Ty-kheo, & day, mot sé Thién nam t& hoc
phap... chw Ty-kheo, vi khéo nam gilr cac phap vay.

Do vay, nay cac Ty-kheo, hay hiéu rd y nghia I&i Ta
thuyét gidng va tho tri nhw vay. Néu cé ai khoéng hiéu rd y
nghia I&i Ta thuyét gidng thi & noi day, cac Ong hay hdi Ta
hay héi nhirng bac Ty-kheo tri thirc.

(Vi du chiéc bé)
Chw Ty-kheo, Ta sé gidng phap cho cac Ong, vi nhw

chiéc bé dé vuot qua, khéng phai d& ndm gitr l4y. Hay nghe
va khéo tac y, Ta sé giang.

-- Thwa vang, bach Thé Ton. , , ,
Nhirng Ty-kheo ay vang dap Theé Toén. Thé Tén thuyet
giang nhu sau:

-- Nay cac Ty-kheo, vi nhw cé ngwdi dang di trén con

Because of the right grasp of those teachings.

‘Suppose a man needing a shake, seeking a snake,
wandering in search of a snake, saw a large snake and
caught it rightly with a cleft stick, and having done so,
grasped it rightly by the neck.

Then although the snake might wrap its coils round his
hand or his arm or his limbs, still he would not come to
death or deadly suffering because of that.

Why is that? Because of his right grasp of the snake. So
too, here some clansmen learn the Dhamma...

Why is that? Because of the right grasp of those
teachings.

12. “Therefore, bhikkhus, when you understand the
meaning of my statements, remember it accordingly; and
when you do not understand the meaning of my statements,
then ask either me about it or those bhikkhus who are wise.

(THE SIMILE OF THE RAFT)

13. “Bhikkhus, | shall show you how the Dhamma is
similar to a raft, being for the ZPurpose of crossing over, not
for the purpose of grasping.?®* Listen and attend closely to
what | shall say.” this:

— “Yes, venerable sir,” the bhikkhus replied. The Blessed
One said

“Bhikkhus, suppose a man in the course of a journey saw
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dwdng I&n dai, dén mot ving nuwédc rong, bd bén nay nguy
hiém va hai hung, bd bén kia an 6n va khéng kinh hai,
nhwng khéng co thuyén dé vwot qua hay khéng coé cau béc
qua tlr b& nay dén b kia.

Nguwoi do ty suy nghi: "Bay la vung nwéc réng, bd bén
nay nguy hiém va hai hung, bd bén kia an 6n va khéng kinh
hai, nhuwng khéng c6 thuyén dé vwot qua hay khéng co cau
béc qua tr bd nay dén bo kia.

Nay ta hay thau gdép cé, cay, nhanh, la, cot lai thanh
chiéc bé, va dwa trén chiéc bé nay, tinh tan dung tay chan,
c6 thé vuwot qua bd bén kia mot cach an toan".

Chuw Ty-kheo, roi nguoi dé thau gop cd, cay, nhanh, Ia
co6t lai thanh chiéc bé, va nho chiéc be nay, tinh tan dung
tay chan vuwot qua bo bén kia mot cach an toan.

Khi qua b& bén kia réi, Nguoi dé suy nghi: "Chiéc bé nay
loi ich nhiéu cho ta, nhé chiéc bé nay, ta tinh tAn dung tay
chan dé vwot qua bd bén kia moét cach an toan.

Nay ta hay déi chiéc bé nay trén dau hay vac né trén vai,
va di dén ché nao ta mudn".

Chu Ty-kheo, cac Ong nghi thé nao? Chw Ty-kheo, néu
ngwdi do lam nhw vay, thi co lam ding v&i s¢ dung cua
chiéc be chang?

-- Bach Thé Tén, khong.

-- Chw Ty-kheo, ngu®i dé phai lam thé nao cho dung s&

a great expanse of water, whose near shore was dangerous
and fearful and whose further shore was safe and free from
fear, but there was no ferryboat or bridge for going to the far
shore. [135]

Then he thought: ‘There is this great expanse of water,
whose near shore is dangerous and fearful and whose
further shore is safe and free from fear, but there is no
ferryboat or bridge for going to the far shore.

Suppose | collect grass, twigs, branches, and leaves and
bind them together into a raft, and supported by the raft and
making an effort with my hands and feet, | got safely across
to the far shore.’

And then the man collected grass, twigs, branches, and
leaves and bound them together into a raft, and supported
by the raft and making an effort with his hands and feet, he
got safely across to the far shore.

Then, when he had got across and had arrived at the far
shore, he might think thus: ‘This raft has been very helpful to
me, since supported by it and making an effort with my
hands and feet, | got safely across to the far shore.

Suppose | were to hoist it on my head or load it on my
shoulder, and then go wherever | want.’

Now, bhikkhus, what do you think? By doing so, would
that man be doing what should be done with that raft?”
“No, venerable sir.”

“By doing what would that man be doing what should be
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dung cla chiéc bé? O day, chw Ty-kheo, nguwdi d6 sau khi
vuot qua bd bén kia, cé thé suy nght:

"Chiéc bé nay loi ich nhiéu cho ta. Nh& chiéc bé nay, ta
tinh tAn dung tay chan da vwot qua bd bén kia mét cach an
toan.

Nay ta hay kéo chiéc bé nay lén trén bo dat kho hay
nhan chim xuéng nwdc, va di dén ché nao ta mudn". Chw
Ty-kheo, lam nhw vay, nguoi do lam ding sé& dung chiéc bé
ay. , ,

Clng vay, nay chu Ty-kheo, Ta thuyét phap nhw chiéc bé
dé vuot qua, khdng phai dé nam gi lay.

Chu Ty-kheo, cac Ong can hiéu vi du cai be. Chanh phap
con phai bé di, huong nira la phi phap.

(Céc kién xw)

Nay cac Ty-kheo, cé sau kién xi. Thé nao la sau?

O day, nay cac Ty-kheo, co ké v6 van pham phu, khéng
di dén yét kién cac bac Thanh, khéng thuan thuc phap cac
bac Thanh, khong tu tap phap cac bac Thanh, khong di dén
yét kién cac bac Chan nhan, khéong thuan thuc phap cac

bac Chan nhan, khéng tu tap phap cac bac Chan nhan,

xem sac phap: "Cai nay la cla toi, cai nay 1a téi, cai nay
la tw nga cua téi",

xem cam tho: "Cai nay la cia téi, cai nay la toi, cai nay la
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done with that raft? Here, bhikkhus, when that man got
across and had arrived at the far shore, he might think thus:

‘This raft has been very helpful to me, since supported by
it and making an effort with my hands and feet, | got safely
across to the far shore.

Suppose | were to haul it onto the dry land or set it adrift in
the water, and then go wherever | want.” Now, bhikkhus, it is
by so doing that that man would be doing what should be
done with that raft.

So | have shown you how the Dhamma is similar to a raft,
being for the purpose of crossing over, not for the purpose
of grasping.

14. “Bhikkhus, when you know the Dhamma to be similar
to a raft, you should abandon even the teachings, how much
more so things contrary to the teachings.?*®

(STANDPOINTS FOR VIEWS)

15. “Bhikkhus, there are these six standpoints for views.**®
What are the six?

Here, bhikkhus, an untaught ordinary person, who has no
regard for noble ones and is unskilled and undisciplined in
their Dhamma, who has no regard for true men and is
unskilled and undisciplined in their Dhamma,

regards material form thus: ‘This is mine, this | am, this is
my self.’>’

He regards feeling thus: ‘This is mine, this | am, this is my




tw nga cua toi",

xem twdng: "Cai nay la cua toi, cai nay la téi, cai nay la ty
nga cua toi",

xem cac hanh: "Cai nay la cua t6i, cai nay la téi, cai nay
la tw nga cua toi",

xem cai gi dwoc thdy, dwoc nghe, dwoc cdm xuc, dwoc y
thure, dwoc dat toi, dwec tim cau, dwec y suy tw: "Cai nay la
cua toi, cai nay la t6i, cai nay la tw nga cua toi",

va bat cr kién x&» ndo déu noi rang: "Day la thé gidi, day
la tw nga, sau khi chét, tdi sé thuwdng con, thwdng hang,
thwong tra, khéng bién chuyén, t6i sé tra nhw thé nay cho
dén mai mai", xem nhw vay la: "Cai nay 1a cla toi, cai nay la
t6i, cai nay la tw nga cua toi".

Va nay chu Ty-kheo, cé vi Pa van Thanh dé tir di dén yét
kién cac bac Thanh, thuan thuc cac phap bac Thanh, tu tap
phap cac bac Thanh, di dén yét kién cac bac Chan nhan,
thuan thuc phap cac bac Chan nhan, tu tap phap cac bac
Chan nhan,

xem sac phap: "Cai nay khéng phai cha tdi, cai nay
khéng phai la téi, cai nay khéng phai ty nga cua téi",

xem cam tho: "Cai nay khdong phai cua t6i, cai nay khong
phai la téi, cai nay khéng phai tw nga cua toi",

xem twdong: "Cai nay khéng phai cua tbi, cai nay khéng
phai la téi, cai nay khéng phai tw nga cua toi",
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self.’

He regards perception thus: “This is mine, this | am, this is
my self.’

He regards formations thus: “This is mine, this | am, this is
my self.’

He regards what is seen, heard, sensed, cognized,
encountered, sought, mentally pondered thus: “This is mine,
this | am, this is my self.’**®

And this standpoint for views, namely, ‘That which is the
self is the world; after death | shall be permanent,
everlasting, eternal, not subject to change; [136] | shall
endure as long as eternity’ — this too he regards thus: ‘This
is mine, this | am, this is my self.’**°

16. “Bhikkhus, a well-taught noble disciple who has regard
for noble ones and is skilled and disciplined in their
Dhamma, who has regard for true men and is skilled and
disciplined in their Dhamma,

regards material form thus: “This is not mine, this | am not,
this is not my self.’

He regards feeling thus: ‘This is not mine, this | am not,
this is not my self.’

He regards perception thus: ‘This is not mine, this | am
not, this is not my self.’




xem cac hanh: "Cai nay khéong phai cua tb6i, cai nay
khéng phai la toi, cai nay khéong phai tw nga cua toi",

xem cai gi dwoc thay, dwoc nghe, dwoc cdm xuc, dwoc y
thirc, dwoc dat t&i, dwoc tim ciu, dwoc y suy tw: "Cai nay
khéng phai cua t6i, cai nay khdng phai la t6i, cai nay khéng
phai ty nga cua toi",

va bat cr kién x&* ndo déu noi rang: "Pay la thé gidi, day
la tw nga, sau khi chét téi sé thwong con, thwong hang,
thuwong trd, khong bién chuyén, toi sé tru nhu thé nay cho
dén mai mai", xem nhw vay la:

"Cai nay khéng phai cta t6i, cai nay khéng phai la téi, cai
nay khéng phai tw nga cuda téi".

Vi nay do quan sat nhw vay, dbi véi sy vat chang that co
nén khong co lo au, phién mudn.

(Lo au)

Puoc nghe noi vay, mét Ty-kheo khac bach Thé '[én:
-- C6 thé co cai gi khdng thire ¢6 & ngoai, co thé gay lo
au phién mudn?

Thé Tén dap:

-- C6 thé cd, nay Ty-kheo, & day, cé ngwdi nghi nhu sau:
"Cai gi chac chan da 1a cua toi, nay chac chan khéng con 1a
cla téi. Cai gi chac chan cé thé 1a cua tdi, chac chan toi
khéng dwoc cai ay".

Ngwoi do sau mudn, than van, khoc 16c, dam ngue, di

dén bét tinh. Nay Ty-kheo, nhw vay, cé cai khoéng thuc co &
ngoai, c6 thé gay lo au, phién muén.

He regards formations thus: ‘This is not mine, this | am
not, this is not my self.’

He regards what is seen, heard, sensed, cognized,
encountered, sought, mentally pondered thus: ‘This is not
mine, this | am not, this is not my self.’

And this standpoint for views, namely, ‘That which is the
self is the world; after death | shall be permanent,
everlasting, eternal, not subject to change; | shall endure as
long as eternity’ — this too he regards thus:

‘This is not mine, this | am not, this is not my self.’

17. “Since he regards them thus, he is not agitated about
what is non-existent.”

(AGITATION)

18. When this was said, a certain bhikkhu asked the
Blessed One: “Venerable sir, can there be agitation about
what is non-existent externally?”

“There can be, bhikkhu,” the Blessed One said. “Here,
bhikkhu, someone thinks thus: ‘Alas, | had it! Alas, | have it
no longer! Alas, may | have it! Alas, | do not get it!

Then he sorrows, grieves, and laments, he weeps beating
his breast and becomes distraught. That is how there is
agitation about what is non-existent externally.”
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-- Bach Thé Ton, c6 thé co cai gi khdng thyc co & ngoai,
c6 thé khdong gay lo au phién mudn?

Thé Ton dap:

-- C6 thé ¢, nay Ty-kheo, & day, nay Ty-kheo, c6 nguoi
khéng nghi nhw sau: "Cai gi chdc chan da la cua t6i, nay
chac chan khéng con la cla t6i. Cai gi chac chan co thé 13
cla t6i, chdc chan t6i khéng dwoc cai ay".

Nguoi do khéng sau mudn, than van, khéc loc, khong
dam nguc, khong di dén bat tinh. Nhw vay, nay Ty-kheo, co
cai khdng thuc cé & ngoai, khdng gay lo &du phién mudn.

-- Bach Thé Tén, co thé cé cai gi khéng thuc cé & trong
c6 thé gay ra lo au phién muén?

Thé Tén dap:

-- C6 thé co, nay Ty-kheo, & day, nay Ty-kheo, c6 ngudi
c6 (ta) kién nhu sau: "Day la thé gidi, day la tw nga, sau khi
chét, t6i sé& thwong con, thwdng hang, thwdng tra khong
bién chuyén. Téi sé tri nhw thé nay cho dén mai mai".

Nguwoi nay nghe Nhw Lai hay dé tr Nhw Lai thuyet phap
dé bat trir tat ca kién xtr, cd chap, thién chap, thién kién, tay
mién, sw tinh chi moi hanh déng, sw tir bd moi sanh vy, sy
diét trir khat ai dwa dén ly tham, doan diét, Niét-ban.

Ngwoi d6 co thé nght nhw sau: "Chac chan ta sé bi doan
diét, chac chan ta sé bi hoai diét, chac chan ta sé khong ton
tai".

19. “Venerable sir, can there be no agitation about what is
non-existent externally?”

“There can be, bhikkhu,” the Blessed One said. “Here,
bhikkhu, someone does not think thus: ‘Alas | had it! Alas, |
have it no longer! Alas, may | have it! Alas, | do not get it

Then he does not sorrow, grieve, and lament, he does not
weep beating his breast and become distraught. That is how
there is no agitation about what is non-existent externally.”

20. “Venerable sir, can there be agitation about what is
non-existent internally?”

“There can be, bhikkhu,” the Blessed One said. “Here,
bhikkhu, someone has the view: ‘That which is the self is the
world; after death | shall be permanent, everlasting, eternal,
not subject to change; | shall endure as long as eternity.’

He hears the Tathagata or a disciple of the Tathagata
teaching the Dhamma for the elimination of all standpoints,
decisions, obsessions, adherences, and underlying
tendencies, for the stiling of all formations, for the
relinquishing of all attachments, for the destruction of
craving, for dispassion, for cessation, for Nibbana.

He [137] thinks thus: ‘So | shall be annihilated! So | shall
perish! So | shall be no more!’
Then he sorrows, grieves, and laments, he weeps beating
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Ngu®i dé sdu mudn, than van, khoc 16c, ddm nguc, di
dén bat tinh.

Nay Ty-kheo, nhw vay la cé cai khéng thuwc co & trong cé
thé gay ra lo 4u phién muén.

-- Bach Thé Ton, co thé co cai gi khong thwc co & trong,
khoéng gay ra lo au, phién mudn?

Thé Toén dap:

-- C6 thé c6, nay Ty-kheo, & day, cd ngudi khéng co (1)
kién nhw sau: "Pay 14 thé gidi, day Ia tw nga, sau khi chét,
t6i sé thwong con, thwdng hang, thwdng trd, khdng bién
chuyén, t6i sé& trd nhw thé nay cho dén mai mai".

Nguwoi nay nghe Nhw Lai hay dé t&r Nhw Lai thuyet phap
dé bat trir tat ca kién xir, cd chap, thién chap, thién kién, tay
mién, s tinh chi moi hanh ddng, sw tr bé moi sanh vy, sw
diét trir khat ai dé dwa dén ly tham, doan diét, Niét-ban.

Vi &y khéng nghi nhw sau: "Chac chan ta sé bi doan diét,
chac chan ta sé bj hoai diét, chac chén ta sé khong ton tai".

Vi 8y khéng sadu muén, than van, khoc l6c; vi 4y khoéng
dam ngwc, khong di dén bat tinh. Nay cac Ty-kheo, nhw vay
la co cai khodng thuc co & trong, khéng gay ra lo au, phién
muodn.

(V6 thuwong va vo nga)
Nay cac Ty-kheo, cac Ong cé thé ndm gitr mot vat s&

hGru gi, va vat s& hitu duwoc nam gilr ay sé thwong con,
thwong hang, thwdng trd, khéng chuyén bién, co thé tru

his breast and becomes distraught.
That is how there is agitation about what is non-existent
internally.”

21. “Venerable sir, can there be no agitation about what is
non-existent internally?”

“There can be, bhikkhu,” the Blessed One said. “Here,
bhikkhu, someone does not have the view: ‘That which is
the self is the world... | shall endure as long as eternity.’

He hears the Tathagata or a disciple of the Tathagata
teaching the Dhamma for the elimination of all standpoints,
decisions, obsessions, adherences, and underlying
tendencies, for the stilling of all formations, for the
relinquishing of all attachments, for the destruction of
craving, for dispassion, for cessation, for Nibbana.

He does not think thus: ‘So | shall be annihilated! So |
shall perish! So | shall be no more!

Then he does not sorrow, grieve, and lament, he does not
weep beating his breast and become distraught. That is how
there is no agitation about what is non-existent internally.

(IMPERMANENCE AND NOT SELF)

22. "Bhikkhus, you may well acquire that possession that
IS permanent, everlasting, eternal, not subject to change,
and that might endure as long as eternity.
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nhw thé nay mai mai khéng?

Chuw Ty-kheo, cac Ong cé thé thady mét vat s& hiru nao
dwoc nam gilr va vat s& hiru dwoc ndm gilr 4y sé thuwong
con, thwdng hang, thwdng trd, khéng chuyén bién, cé thé
trd nhuw thé nay mai mai khéng?

-- Bach Thé Tén, khong.

-- Lanh thay, nay cac Ty-kheo. Nay cac Ty-kheo, Ta ciling
khéng thdy mét vat s& hiru dwoc nam gilr nao, ma vat sé
hiru dwoc ndm gilr dy sé thwdng con, thwdng hang, thuwdng
trd, khéng chuyén bién, cé thé tri nhw thé nay mai mai.

Nay cac Ty-kheo, cac Ong c6 thé chép thi Nga luan tha
nao ma Nga luan tha 4y dwoc chip tha nhuw vay lai khéng
kh&i I&n sau, bi, khd, wu, ndo khéng?

Nay cac Ty-kheo, cac Ong co thdy Nga luan thd nao ma
Nga luan thd &y dwoc chip thd nhw vay lai khdng khéi lén
sau, bi, khd, wu, ndo khéng?

-- Bach Thé Tén khéng.

-- Lanh thay, nay cac Ty-kheo. Nay cac Ty-kheo, Ta cling
khong thay Nga luan thi nao ma Nga luan tha ay dwoc
chap thu nhw vay lai khong khéi Ién sau, bi, khd, wu, nado.

Nay cac Ty-kheo, cac Ong cé kién y nao, ma kién y &y
dwoc y chi nhw vay lai khéng khéi 1&én sau, bi, khd, wu, ndo
khong?

Nay cac Ty-kheo, cac Ong co thay kién y ndo, ma kién y
ay dwoc y chi nhw vay lai khéng khéi 1én siu, bi, khd, wu,
nao khong?
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But do you see any such possession, bhikkhus?”

— “No, venerable sir.”

— “Good, bhikkhus. | too do not see any possession that
IS permanent, everlasting, eternal, not subject to change,
and that might endure as long as eternity.

23. “Bhikkhus, you may well cling to that doctrine of self
that would not arouse sorrow, lamentation, pain, grief, and
despair in one who clings to it.**®

But do you see any such doctrine of self, bhikkhus?”

— “No, venerable sir.”

— “Good, bhikkhus. | too do not see any doctrine of self
that would not arouse sorrow, lamentation, pain, grief, and
despair in one who clings to it.

24. “Bhikkhus, you may well take as a support that view
that would not arouse sorrow, lamentation, pain, grief, and
despair in one who takes it as a support.?®®

But do you see any such support of views, bhikkhus?”




-- Bach Thé Tén, khong.

-- Lanh thay, nay cac Ty-kheo! Nay cac Ty-kheo, Ta cling
khéng thdy mot kién y nao, ma kién y &y dwoc y chi nhw
vay, lai khéng kh&i 1én siu, bi, khd, wu, ndo. Chuw Ty-kheo,
néu cd nga thdi cd nga s thudc cua toi khéng?

-- Bach Thé Tén, co.
-- Chu Ty-kheo, néu c6 nga s& thudc, thdi cd nga cua toi
khong?

-- Bach Thé Tén, co.

-- Chu Ty-kheo, néu nga va nga sé& thudc khéng thé
dwoc chap nhan 1a thwong con, thwong hang, thi kién x&
nay: "Day la thé gidi, day la tw nga, sau khi chét t6i sé& thanh
thuwong con, thwong hang, thuong trd, khdng bién chuyén,
t6i sé& trd nhw thé nay cho dén mai mai".

Nay cac Ty-kheo, kién x(r &y I1a hoan toan, triét dé chang
ngu si khong?

-- Bach Thé Ton, lam sao co6 thé hoan toan, triét dé
chang ngu si dwoc!

-- Nay cac Ty-kheo, cac Ong nghi thé nao? Séac la
thuwdong hay vo thuwdng?

-- Bach Thé Tén, vé thudng.

-- Cai gi vo thwong la khé hay lac?

— “No, venerable sir.”

— “Good, bhikkhus. | too do not see any support of views
[138] that would not arouse sorrow, lamentation, pain, grief,
and despair in one who takes it as a support.

25. “Bhikkhus, there belng a self, would there be for me
what belongs to a self?”?%*

— “Yes, venerable sir.”

— “Or, there being what belongs to a self, would there be
for me a self?” — “Yes, venerable sir.”

— “Bhikkhus, since a self and what belongs to a self are
not apprehended as true and established, then this
standpoint for views, namely, ‘That which is the self is the
world; after death | shall be permanent, everlasting, eternal,
not subject to change; | shall endure as long as eternity’

— would it not be an utterly and completely foolish
teaching?”

“What else could it be, venerable sir, but an utterly and
completely foolish teaching?”

26. “Bhikkhus, what do you think? Is material form
permanent or impermanent?”

— “Impermanent, venerable sir.”

— “Is what is impermanent suffering or happiness?”
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-- Bach Thé Tén, khd.

-- Cai gi vo thuong, khd, chiu sy bién hoai, thi cé hop ly
chang khi chanh quan cai 4y 1a: "Cai nay la cla t6i, cai nay
la t6i, cai nay la tw nga cla t6i"?

-- Bach Thé Tén, khéng.

-- Chu Ty-kheo, cam tho la thwdng hay vo thwdng?

-- Bach Thé Tén, la vé thuwong.

-- Céi gi vo thwong la khd hay lac?

-- Bach Thé Tén, la khé.

-- Céi gi vb thudng, khd, chiu sw bién hoai thi c6 hop ly
chang khi chanh quan cai 4y la: "Cai nay la cda toi... tw nga
cua t6i"?

-- Bach Thé Tén, khong.

-- Chu Ty-kheo, twéng la thwd'ng hay vo thuwdng?
-- Bach Thé Tén, vé thudng.

-- Cai gi vo thwong...?

-- Bach Thé Tén, khéng.

-- Chu Ty-kheo, cac hanh la thwong hay vé thwong...

chw Ty-kheo, thirc la thuwdng hay vo thwong?

-- Bach Thé Tén, vo thuong.

-- Cai gi vo thweng la khd hay lac?

-- Bach Thé Tén, khé.

- Cai gi vo thwong, khd thi cé hop ly chang, khi chanh
quan cai ay la: "Cai nay la cla t6i, cai nay la t6i, cai nay la
tw nga cua t6i"?

-- Bach Thé Tén, khéng.

-- Do vay, nay cac Ty-kheo, bat c» cac sac phap nao,
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— “Suffering, venerable sir.”

— “Is what is impermanent, suffering, and subject to
change, fit to be regarded thus: ‘This is mine, this | am, this
is my self'?”

— “No, venerable sir.”

“Bhikkhus, what do you think? Is feeling...

Is perception...

Are formations...

Is consciousness permanent or impermanent?”

— “Impermanent, venerable sir.”

— “Is what is impermanent suffering or happiness?”

— “Suffering, venerable sir.”

— “Is what is impermanent, suffering, and subject to
change, fit to be regarded thus: “This is mine, this | am, this
is my self'?”

— “No, venerable sir.”

27. “Therefore, bhikkhus, any kind of material form




quéa khtr, twong lai, hién tai, ndéi hay ngoai, thé hay té, liét
hay thang, xa hay gan; tat ca sac phap la: "Cai nay khéng
phai cua t6i, cai nay khéng phai la téi, cai nay khéng phai tw
nga cla t6i", can phai nhw that quan véi chanh tri tué.

B4t clr cdm tho nao...
Bat c&r twdng nao...
Bat c» hanh nao...

Béat cr thirc nao, qua kh, vi lai, hién tai, ndi hay ngoai,
thd hay té, liét hay thdng, xa hay gan, tat ca thirc 1a: "Cai
nay khéng phai cua t6i, cai nay khong phai la t6i, cai nay
khéng phai tw nga cla t6i", can phai nhw that quan voi
chanh tri tué.

Chu Ty-kheo, nho thay vay, vi Ba van Thanh dé ter yem
ly dbi v&i sac, yem ly dbi v&i tho, yém ly dbi voi twdng, yém
ly d6i v&i hanh, yém ly dbi vai thire,

do yém ly nén ly tham, do ly tham, nén dwoc giai thoat,
trong sy giai thoat co tri khai I1én, biet dwoc da giai thoat.

Vi dy biét: "Sanh da tan, pham hanh da thanh, nhiing gi
nén lam da lam, khoéng con tré lui tai day véi mot doi song
khac".

(Bac A-la-han)

Chu Ty-kheo, Ty-kheo ay dwoc goi la vi da vat bo di cac
chwédng ngai vat, 1a vi da lap day cac théng hao, la vi da nho

whatever, whether past, future, or present, internal or
external, [139] gross or subtle, inferior or superior, far or
near, all material form should be seen as it actually is with
proper wisdom thus: ‘This is not mine, this | am not, this is
not my self.’

Any kind of feeling whatever...
Any kind of perception whatever...
Any kind of formations whatever...

Any kind of consciousness whatever, whether past, future,
or present, internal or external, gross or subtle, inferior or
superior, far or near, all consciousness should be seen as it
actually is with proper wisdom thus: ‘This is not mine, this |
am not, this is not my self.’

28. “Seeing thus, bhikkhus, a well-taught noble disciple
becomes disenchanted with material form, disenchanted
with feeling, disenchanted with perception, disenchanted
with formations, disenchanted with consciousness.

29. “Being disenchanted, he becomes dispassionate.
Through dispassion [his mind] is liberated.”®> When it is
liberated there comes the knowledge: ‘It is liberated.’

He understands: ‘Birth is destroyed, the holy life has been
lived, what had to be done has been done, there is no more
coming to any state of being.’

(THE ARAHANT)

30. “Bhikkhus, this bhikkhu is called one whose cross-bar
has been lifted, whose trench has been filled in, whose pillar

20




|én cot try, la vida mé tung cac & khda, la bac Thanh da ha
cay cO xuong, da dat ganh nang xudng, khdng co gi hé luy.

Va thé nao la Ty-kheo da véat bé di cac chuéng ngai?

O day, nay cac Ty-kheo, |a da doan trir vd minh, cat tan
gbc ré, 1am cho nhw cay ta-la bi chat dau, khién khoéng thé
tai sanh trong twong lai, khéng c6 kha nang sanh khai.

Chw Ty-kheo, nhw vay 1a Ty-kheo da véat bd di cac
chuwdng ngai.

Nay cac Ty-kheo, thé nao 1a Ty-kheo da l4p day céac
thdng hao?

O day, nay cac Ty-kheo, Ty-kheo da doan trir tai sanh va
sw luan chuyén sanh tlr, da cat tan gbc ré, 1am cho nhw cay
ta-la bj chat dau, khién khoéng thé tai sanh trong twong lai,
khong c6 kha nang sanh khai.

Chuw Ty-kheo, nhw vay |a Ty-kheo d3 lap day thong hao.

Nay cac Ty-kheo, thé nao la Ty-kheo da nhé 1én cot tru?

O day, nay cac Ty-kheo, Ty-kheo da doan triv khat ai, da
cat tan goc re, lam cho nhw cay ta-la bi chat dau, khién
khéng thé tai sanh trong twong lai, khéng cé kha nang sanh
khoi.

Chuw Ty-kheo, nhw vay 1a Ty-kheo d& nhé 1&n cot tru.

Nay cac Ty-kheo, thé nado Ia Ty-kheo da mé tung céc |&
khoéa?

O day, nay cac Ty-kheo, Ty-kheo da doan trlr ndm ha
phan kiét sir, da cat tan gbc ré, 1am cho nhw cay ta-la bj
chat dau, khién khong thé tai sanh trong twong lai, khéng co
kha nang sanh khai.

has been uprooted, one who has no bolt, a noble one
whose banner is lowered, whose burden is lowered, who is
unfettered.

31. “And how is the bhikkhu one whose cross-bar has
been lifted?

Here the bhikkhu has abandoned ignorance, has cut it off
at the root, made it like a palm stump, done away with it, so
that it is no longer subject to future arising.

That is how the bhikkhu is one whose cross-bar has been
lifted.

32. “And how is the bhikkhu one whose trench has been
filled in?

Here the bhikkhu has abandoned the round of births that
brings renewed being, has cut it off at the root... so that it is
no longer subject to future arising.

That is how the bhikkhu is one whose trench has been
filled in.

33. “And how is the bhikkhu one whose pillar has been
uprooted?

Here the bhikkhu has abandoned craving, has cut it off at
the root... so that it is no longer subject to future arising.

That is how the bhikkhu is one whose pillar has been
uprooted.

34. “And how is the bhikkhu one who has no bolt?

Here the bhikkhu has abandoned the five lower fetters,
has cut them off at the root... so that they are no longer
subject to future arising.

That is how the bhikkhu is one who has no bolt.
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Chw Ty-kheo, nhu vay & Ty-kheo d& mé& tung cac |&
khoa.

Nay cac Ty-kheo, thé nao 1a Ty-kheo bac Thanh, da ha
cay c& xubng, da dat ganh nang xubng, khéng cé gi hé luy?

O day, nay cac Ty-kheo, Ty-kheo da doan trtr nga man,
da cat tan gbc ré, lam cho nhu cay ta-la bj chat diu, khién
khéng thé tai sanh trong twong lai, khéng cé kha nang sanh
khai.

Chw Ty-kheo, nhw vay la vi Ty-kheo bac Thanh, da ha
cay c& xubng, da dat ganh ndng xubng, khéng co gi hé luy.

Chw Ty-kheo, Ty-kheo da giai thoat nhw vay, thi chw
Thién & Dé thich Thién gi¢i, Pham thién gidi, Sanh chu gioi
sé khong tim dwoc dau vét cia Ty-kheo ay, néu nghi rang:
"Y & day, cé thirc cua Nhw Lai". Vi sao vay? Chuw Ty-kheo,
Ta néi ngay & hién tai, mot Nhw Lai khong thé tim thay du
vet".

(Xuyén tac Nhu Lai)

Chu Ty-kheo, Ta néi nhw vay, thuyét nhw vay, mot sb
Sa-mén, Ba-la-mén xuyén tac Ta mét cach phi chon, hd dé,
hw vong, khéng thyc:

"Sa-mén Gotama chl trwong chd nghia hw vo, dé& cao
doan diét, huy diét, sy tiéu diét cac hiru tinh".

Nhwng nay cac Ty-kheo, Ta khéng la nhw vdy, Ta khéng
ndi nhw vay, Ta khdng nhw cac Sa-mén, Ba-la-mén 4y da
xuyén tac mét cach phi chon, hd d6, hw vong, khéng that:

"Sa-mon Gotama chi trwong chl nghia hu vo, dé cao
doan diét, huy diét, sy tiéu diét cac hiru tinh".

35. “And how is the bhikkhu a noble one whose banner is
lowered, whose burden is lowered, who is unfettered?

Here a bhikkhu has abandoned the conceit ‘| am,” has cut
it off at the root [140]... so that it is no longer subject to
future arising.

That is how the bhikkhu is a noble one whose banner is
lowered, whose burden is lowered, who is unfettered.

36. “Bhikkhus, when the gods with Indra, with Brahma and
with Pajapati seek a bhikkhu who is thus liberated in mind,
they do not find [anything of which they could say]: “The
consciousness of one thus gone is supported by this.” Why
is that? One thus gone, | say, is untraceable here and

now.2%®

(MISREPRESENTATION OF THE TATHAGATA)

37. “So saying, bhikkhus, so proclaiming, | have been
baselessly, vainly, falsely, and wrongly misrepresented by
some recluses and brahmins thus:

‘The recluse Gotama is one who leads astray; he teaches
the annihilation, the destruction, the extermination of an
existing being.’?®’

As | am not, as | do not proclaim, so have | been
baselessly, vainly, falsely, and wrongly misrepresented by
some recluses and brahmins thus:

‘The recluse Gotama is one who leads astray; he teaches
the annihilation, the destruction, the extermination of an
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Chuw Ty-kheo, xwa ciing nhw nay, Ta chi néi 1&n sy khd
va su diét khd. Chw Ty-kheo, néu & day nhirng ngudi khac
nhiéc mang, phi bang, 1am cho Nhuw Lai tirc gian, thi nay cac
Ty-kheo, & day, Nhw Lai khéng c¢6 san han, khdng cé bat
man, tdm khéng phan nd.

Chw Ty-kheo, néu & day, nhitng nguwdi khac cung kinh,
tén trong, 1€ bai, cung dwdng Nhw Lai, thi nay cac Ty-kheo,
¢ day Nhw Lai khéng cé hoan hy, sung swéng, Tam khéng
thich tha.

Chw Ty-kheo, néu nhitng nguwdi khac cung kinh, ton
trong, 1& bai, cing dwérng Nhw Lai, thi nay cac Ty-kheo, &
day Nhw Lai suy nght: "Day la diéu xwa kia da tirng biét rd:
¢ day la trach nhiém Ta phai lam".

Do vay, nay cac Ty-kheo, néu c6 nhitng ngwo’l khac
nhiéc méng, phi bang, lam cho cac Ong tirc gian, & day cac
Ong ché ¢6 san han, bat man, tdm ché khéi phan nd.

Do vay, nay cac Ty-kheo, néu co nhirng ngwoi khac cung
kinh, ton trong, 1€ bai cung dwdng cac Ong, thi & day, cac
Ong ch& c6 hoan hy, sung swdng, tdm sanh thich thu.

Do vay, nay cac Ty-kheo, néu c6 nhirng nguwoi khac cung
kinh, ton trong, 1& bai cung dwong cac Ong, thi & day, cac
Ong hay suy nght: "Day la diéu xwa kia da tng biét rd, day
la nhirng trach nhiém ta phai lam".

(Khéng s& hiru)

Do vay, nay cac Ty-kheo, cai gi khéng phai cta cac Ong,
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existing being.’

38. “Bhikkhus, both formerly and now what | teach is
suffering and the cessation of suffering.?®® If others abuse,
revile, scold, and harass the Tathagata for that, the
Tathagata on that account feels no annoyance, bitterness,
or dejection of the heart.

And if others honour, respect, revere, and venerate the
Tathagata for that, the Tathagata on that account feels no
delight, joy, or elation of the heart.

If others honour, respect, revere, and venerate the
Tathagata for that, the Tathagata on that account thinks
thus: ‘They perform such services as these for me in regard
to this which earlier was fully understood.’?®°

39. “Therefore, bhikkhus, if others abuse, revile, scold,
and harass you, on that account you should not entertain
any annoyance, bitterness, or dejection of the heart.

And if others honour, respect, revere, and venerate you,
on that account you should not entertain any delight, joy, or
elation of the heart.

If others honour, respect, revere, and venerate you, on
that account you should think thus: ‘They perform such
services as these for us in regard to this which earlier was
fully understood.’

(NOT YOURS)

40. “Therefore, bhikkhus, whatever is not yours, abandon




cac Ong hay tir bo. Cac Ong tir bd, sé dua lai hanh phc,
an lac lau dai cho cac Ong.

Chuw Ty-kheo, cai gi khdng phai ctia cac Ong?

Chuw Ty-kheo, sac khong phai cla cac Ong, hay tir bd
sac. CécAOng tlr bd sac sé dwa lai hanh phuc, an lac lau dai
cho céac Ong.

Chuw Ty-kheo, tho khdng phai cua cac Ong, hay tt b tho.
Cac png tlr bo tho sé dwa lai hanh phuc, an lac lau dai cho
cac Ong.

Chuw Ty-kheo, twéng khéng phai cta cac Ong, hay tr bd
twdng. Cac Ong tw bd twdng sé dem lai hanh phuc, an lac
lau dai cho cac Ong.

Chu Ty-kheo, cac hanh khong phai cla cac Ong, hay t
bé cac hanh. Cac Ong tw tgé cac hanh sé dem lai hanh
phuc, an lac lau dai cho cac Ong.

Chuw Ty-kheo, thirc khdng phai cua cac Ong, hay tir bd
thire. Cac Opg tlr bo thirc sé dem lai hanh phuc, an lac lau
dai cho cac Ong.

Chw Ty-kheo, cac Ong nghi thé nao? Trong rirng
Jetavana nay, néu cé nguwdi thau lwom co, céy, nhanh, la
roi dét hay lam véi ching tay theo y muén, cac Ong ¢ nghi
chang?

Ngudi 4y thau lwom chang ta, dét chung ta hay lam véi
ching ta tuy theo y muén?

-- Bach Thé Tén, khoéng. Vi sao vay? Bach Thé Tén, vi n6

it; when you have abandoned it, that will lead to your welfare
and happiness for a long time.

What is it that is not yours?

Material form is not yours. Abandon it. When you have
abandoned it, that will lead to your welfare and happiness
for a long time.

Feeling is not yours. [141] Abandon it. When you have
abandoned it, that will lead to your welfare and happiness
for a long time.

Perception is not yours. Abandon it. When you have
abandoned it, that will lead to your welfare and happiness
for a long time.

Formations are not yours. Abandon them. When you have
abandoned them, that will lead to your welfare and
happiness for a long time.

Consciousness is not yours. Abandon it. When you have
abandoned it, that will lead to your welfare and happiness
for a long time.?™

41. “Bhikkhus, what do you think? If people carried off the
grass, sticks, branches, and leaves in this Jeta Grove, or
burned them, or did what they liked with them, would you
think:

‘People are carrying us off or burning us or doing what
they like with us’?”

— “No, venerable sir. Why not? Because that is neither
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khong phai tw nga hay khéng phai s& thudc ciia nga.

-- Cling vay, nay cac Ty-kheo, cai gi khdng phai clia cac
Ong, cac Ong hay tr bd. Cac Ong tr bé sé dwa lai hanh
phuc, an lac 1au dai cho cac Ong. Chuw Ty-kheo, va céi gi
khéng phai cua cac 0ng7

Chu Ty-kheo, sac khong phai cla cac Ong, hay tr bd
sac. Cac Ong tlr bd sac sé dwa lai hanh phuc, an lac lau dai
cho cac Ong.

Chuw Ty-kheo, tho... (nhw trén)...

Chuw Ty-kheo twédng... (nhw trén)...

Chuw Ty-kheo, hanh...

Chw Ty-kheo, thirc khdng phai ctia cac Ong, hay t bd
thire. Cac C)ng tlr bo thirc sé dem lai hanh phuc, an lac lau
dai cho cac Ong.

(Phap khéo giang)

Chu Ty-kheo, nhw vay, phap dwoc Ta khéo giang, lam
cho t6 16, lam cho khai théng, lam cho khai thi, dwoc loai triv
céac vai quan c.

Chu Ty-kheo, vi phap dwgc Ta khéo giang, lam té 16, lam
cho khai théng, lam cho khai thi, dwoc loai trir cac vai quén
ca,

nén nhirng vi Ty-kheo, la bac A-la-han, cac lau hoac da
tan, tu hanh thanh man, viéc nén lam da lam, ganh nang da
dat xudng, ly twédng da thanh dat, hivu kiét str da doan trr,
duoc gidi thoat nhd chanh tri, vong luan chuyén (sanh ti)
clia nhirng vi nay khéng thé chi bay.

Chu Ty-kheo, nhw vay, phap dwoc Ta khéo giang... dwoc
loai trir cac vai quan ci. Chw Ty-kheo, vi phap dugc Ta
khéo giang, dwoc loai trir cac vai quan c,
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our self nor what belongs to our self.”

— “So too, bhikkhus, whatever is not yours, abandon it;
when you have abandoned it, that will lead to your welfare
and happiness for a long time. What is it that is not yours?

Material form is not yours...

Feeling is not yours...

Perception is not yours...

Formations are not yours...

Consciousness is not yours. Abandon it. When you have
abandoned it, that will lead to your welfare and happiness
for a long time.

(IN THIS DHAMMA)

42. “Bhikkhus, the Dhamma well proclaimed by me thus is
clear, open, evident, and free of patchwork.?™

In the Dhamma well proclaimed by me thus, which is
clear, open, evident, and free of patchwork,

there is no [future] round for manifestation in the case of
those bhikkhus who are arahants with taints destroyed, who
have lived the holy life, done what had to be done, laid down
the burden, reached their own goal, destroyed the fetters of
being, and are completely liberated through final
knowledge.?"

43. “Bhikkhus, the Dhamma well proclaimed by me thus is
clear... free of patchwork. In the Dhamma well proclaimed
by me thus, which is clear... free of patchwork,




nén nhitng Ty-kheo ndo da doan trer ndm ha phan kiét
s, thi nhirng vi nay thanh cac vi héa sanh, nhap diét tai
day, khéng con phai tré lui vao doi nay nira.

Chuw Ty-kheo, nhw vay, phap dwoc Ta khéo giang... dwoc
loai trr cac vai quan cii. Chuw Ty-kheo, vi phap dwoc Ta
khéo giang... dwoc loai trir cac vai quan ci,

nén nhirtng Ty-kheo nao da doan trir ba kiét str, da lam
cho mudi lwoc tham san si, thi tat ca nhirng vi y thanh bac
Nhét lai, chi dén d&i nay mét 1an niva sé diét tan khé dau.

Chuw Ty-kheo, nhw vay, phap dwoc Ta khéo giang... dwoc
loai trtr cac vai quan ca.

Chuw Ty-kheo, vi phap duwgc Ta khéo giang... dwoc loai
trir cac vai quan cdi,

nén nhirng Ty-kheo ndo doan trir ba kiét si, thi tat ca
nhirng vi éy tré thanh bac Dy Iwu, khéng con bi doa lac ac
tha, quyét dinh hwéng dén chanh giac.

Chuv Ty-kheo, nhuw vay, phap dwoc Ta khéo giang... duwgc
loai trir cac vai quéan cdi.

Chuw Ty-kheo, vi phap duwoc ta khéo giang... dwoc loai tri
céac vai quan c,

nén nhirng Ty kheo nao la nhirng vi tuy phap hanh, tuy
tin hanh, thi tat ca nhirng vi nay s& huwéng vé chanh giéc.

Chuw Ty-kheo, nhw vay phap duwgc Ta khéo giang... dwoc
loai trir khdi cac vai quan ca.

Chu Ty-kheo, vi phap dwoc Ta khéo giang, lam cho t6 10,
lam cho khai thdong, lam cho khai thi, dwoc loai trir cac vai
quéan cli, nén nhi*ng vi nao chi da Idng tin noi Ta, chi du
long thwong mén dbi voi Ta, thi tAt cd nhirng vi &y duoc
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those bhikkhus who have abandoned the five lower fetters
are all due to reappear spontaneously [in the Pure Abodes]
and there attain final Nibbana, without ever returning from
that world.

44. “Bhikkhus, the Dhamma well proclaimed by me thus is
clear... free of patchwork. In the Dhamma well proclaimed
by me thus, which is clear... free of patchwork,

those bhikkhus who have abandoned three fetters and
attenuated lust, hate, and delusion are all once-returners,
returning once to this world to make an end of suffering.

45. “Bhikkhus, the Dhamma well proclaimed by me thus is
clear... free of patchwork.

In the Dhamma well proclaimed by me thus, which is
clear... free of patchwork,

those bhikkhus who have abandoned three fetters are all
stream-enterers, no longer subject to perdition, [142] bound
[for deliverance] and headed for enlightenment.

46. “Bhikkhus, the Dhamma well proclaimed by me thus is
clear... free of patchwork.

In the Dhamma well proclaimed by me thus, which is
clear... free of patchwork,

those bhikkhus who are Dhamma-followers or faith-
followers are all headed for enlightenment.?”®

47. “Bhikkhus, the Dhamma well proclaimed by me thus is
clear, open, evident, and free of patchwork.

In the Dhamma well proclaimed by me thus, which is
clear, open, evident, and free of patchwork, those who have
sufficient faith in me, sufficient love for me, are all headed
for heaven.”?"




hwéng vé chw Thién.

Thé Ton thuyét gidng nhw vay. Nhirng Ty-kheo &y hoan
hy, tin tho I&i The Tén day.
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That is what the Blessed One said. The bhikkhus were
satisfied and delighted in the Blessed One’s words.

Notes

The bracketed numbers [ ] embedded in the text refer to
the page number of the Pali Text Society’s edition of the
Majjhima Nikaya (except for MN 92 and MN 98, wherein the
numbers refer to the PTS edition of the Sutta Nipata).

248. This with a fine introduction and detailed notes is
available in a translation by Nyanaponika Thera, The
Discourse on the Snake Simile.

249. In making this assertion he directly contradicts the
third of the four intrepidities of the Tathagata—see MN
12.25. According to MA, while reflecting in seclusion he
came to the conclusion that there would be no harm if
bhikkhus were to engage in sexual relations with women
and he maintained that this should not be prohibited by the
monastic rules. Though his statement does not expressly
mention the sexual issue, the similes about sensual
pleasures brought forth by the bhikkhus lend credence to
the commentary.

250. The first seven similes for sense pleasures are
expanded upon at MN 54.15-21.

251. This first part of the Arittha episode occurs twice in
the Vinaya Pitaka. At Vin ii.25 it leads to the Sangha
announcing an act of suspension (ukkhepaniyakamma)
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against Arittha for refusing to give up his wrong view. At Vin
Iv.133-34 his refusal to give up his wrong view after
repeated admonitions is defined as a monastic offence of
the Pacittiya class.

252. Though the Pali uses the one word kama in all four
cases, from the context the first phrase must be understood
to refer to objective sensual pleasures, i.e., sensually
enjoyable objects, the other phrases to refer to subjective
defilements connected with sensuality, i.e., sensual desire.
MA glosses “that one can engage in sensual plea- sures”
with “that one can indulge in sexual intercourse.” MT says
that other physical acts expressive of sexual desire such as
hugging and stroking should be included.

253. MA explains that this passage is stated in order to
show the fault in wrongly motivated acquisition of intellectual
knowledge of the Dhamma—apparently the pitfall into which
Arittha fell. The “good (attha) for the sake of which they
learned the Dhamma” is the paths and fruits.

254. This famous “simile of the raft” continues the same
argument against misuse of learning introduced by the
simile of the snake. One who is preoccupied with using the
Dhamma to stir up controversy and win debates carries the
Dhamma around on his head instead of using it to cross the
flood.

255. Dhamma pi vo pahatabba pageva adhamma. The
word dhamma is ambiguous here. MA interprets it as
meaning good states, which it identifies with serenity and
insight (samatha-vipassang) thus in its paraphrase of the
text: “I teach, bhikkhus, even the abandoning of desire and




attachment to such peaceful and sublime states as serenity
and insight, how much more so to that low, vulgar,
contemptible, coarse, and impure thing that this foolish
Arittha sees as harmless when he says that there is no
obstruction in desire and lust for the five cords of sensual
pleasure.” The commentator cites MN 66.26—-33 as an
example of the Buddha teaching the abandonment of
attachment to serenity, MN 38.14 as an example of his
teaching the abandonment of attachment to insight. Note
that in each case it is the attachment to the good states that
should be abandoned, not the good states themselves.

Despite MA, it seems to me that dhamma here signifies,
not good states themselves, but the teachings, the correct
attitude to which was delineated just above in the simile of
the snake. The simile of the raft thus intimates that even the
teachings that are to be rightly grasped must finally be
relinquished. This, however, is not an invitation to moral
nihilism, but a warning that even attachment to the noble
teachings is an obstacle to progress. What is contrary to the
teachings, adhamma, would include the moral laxity that the
bhikkhu Arittha advocated.

256. This section evidently has the purpose of forestalling
another type of misconception and misrepresentation of the
Dhamma, i.e., the introduction of a view of self into the
teaching. According to MA, standpoints for views
(difthifthana) are wrong views themselves as grounds for
other more elaborate wrong views; the objects of views, i.e.,
the five aggregates; and the conditions for views, i.e., such
factors as ignorance, perverted perception, and false
thoughts, etc.
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257. MA states that the notion “this is mine” is induced by
craving, the notion “this | am” by conceit, and the notion “this
is my self’ by wrong views. These three—craving, conceit,
and views—are called the three obsessions (gaha). They
are also the mainsprings behind conceiving (MN 1) and
mental proliferation (MN 18).

258. This series of terms shows the aggregate of
consciousness indirectly, by way of its object. The “seen”
points to eye-consciousness, the “heard” to ear-
consciousness, the “sensed” to the other three kinds of
sense consciousness, and the remaining terms to mind-
consciousness.

259. This is a full-fledged eternalist view arisen on the
basis of one of the earlier, more rudimentary types of
personality view; here it becomes itself an object of craving,
conceit, and the false view of self. This view seems to reflect
the philosophy of the Upanishads, which assert the identity
of the individual self (&tman) with the universal spirit
(brahman), though it is difficult to determine on the basis of
the texts whether the Buddha was personally acquainted
with the early Upanishads themselves.

260. Asati na paritassati. The noun form paritassana,
according to MA, has the twofold connotation of fear and
craving, thus “agitation” was chosen as comprehending
both. Agitation about what is non-existent externally (818)
refers to the worldling’s despair over the loss or non-
acquisition of possessions; agitation about what is non-
existent internally (§20) to the eternalist's despair when he
misinterprets the Buddha’'s teaching on Nibbana as a
doctrine of annihilation.
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261. Pariggaham pariganheyyatha, lit. “you may possess
that possession.” This links up with §18 on agitation about
external possessions.

262. Attavadupadanarm upadiyetha, lit. “you may cling to
that clinging to a doctrine of self.” On the problem this idiom
involves for translation, see n.176. This passage links up
with 820 on agitation arising from a view of self.

263. The support of views (difthinissaya), according to
MA, is the sixty-two views mentioned in the Brahmajala
Sutta (DN 1), which emerge from personality view or
“doctrine of a self.” It might also include the pernicious view
adopted by Arittha at the beginning of the sutta.

264. The notion “what belongs to self” or “self's property”
(attaniya) is ascribed to whichever among the five
aggregates are not identified as self, as well as to all the
individual's external possessions. This passage shows the
mutual dependence, and thus the equal untenability, of the
twin notions “I” and “mine.”

265. According to the commentaries, disenchantment
(nibbida, also rendered “revulsion” or “disgust”) signifies the
culminating stages of insight, dispassion (virdga) the
attainment of the supramundane path, and liberation
(vimutti) the fruit. The arahant’s reviewing knowledge
(paccavekkhananana) is shown by the phrase “there comes

I

the knowledge” and “he understands: ‘Birth is destroyed... .

266. “Thus gone” is, in Pali, tathagata, the usual epithet of
the Buddha, but here applied more broadly to the arahant.
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MA interprets this passage in two alternative ways thus: (1)
The arahant even while alive is here and now untraceable
as a being or individual (in the sense of an abiding self)
because in the ultimate sense there is no being (as self). (2)
The arahant is untraceable here and now because it is
impossible for the gods, etc., to find the support for his
insight-mind, path-mind, or fruition-mind (vipassanacitta,
maggacitta, phalacitta); that is, the object being Nibbana, his
mind cannot be known by the worldling.

267. This refers back to 820, where the eternalist
misunderstands the Buddha’s teaching on Nibbana, the
cessation of being, to involve the annihilation of an existing
being considered as self.

268. The import of this statement is deeper than appears
on the surface. In the context of the false accusations of
837, the Buddha is stating that he teaches that a living being
Is not a self but a mere conglomeration of factors, material
and mental events, linked together in a process that is
inherently dukkha, and that Nibbana, the cessation of
suffering, is not the annihilation of a being but the
termination of that same unsatisfactory process. This
statement should be read in conjunction with SN 12:15/ii.17,
where the Buddha says that one with right view, who has
discarded all doctrines of a self, sees that whatever arises is
only dukkha arising, and whatever ceases is only dukkha
ceasing.

269. “What earlier was fully understood” (pubbe
parinnatam) are the five aggregates. Since it is only these to
which honour and abuse are shown, not an “I” or self, there
IS no reason for elation or dejection.
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270. MA points out that it is the attachment to the five
aggregates that should be abandoned; the aggregates
themselves cannot be torn apart or pulled out.

271. MA: “Chinna-pilotika: pilotika is a torn and worn-out
rag stitched and knotted here and there; there is nothing (in
the Dhamma) like this—torn, worn-out, stitched and knotted
by way of hypocrisy and other deceptions.”

272. That is, as the arahants have achieved deliverance
from the entire round of existence, it is impossible to point to
any plane within the round where they might be reborn.

273. These are two classes of individuals standing on the
path of stream-entry. “Dhamma-followers” (dhammanusarin)
are disciples in whom the faculty of wisdom (pannindriya) is
predominant and who develop the noble path with wisdom
in the lead; when they attain the fruit they are called
“attained-to-view” (difthipatta). “Faith-followers”
(saddhanusarin) are disciples in whom the faculty of faith
(saddhindriya) is predominant and who develop the noble
path with faith in the lead; when they attain the fruit they are
called “liberated-by-faith” (saddhavimutta). See MN 70.20,
21; also Pug 1:35-36/15 and Vsm XXI, 75.

274. MA says that this refers to persons devoted to the
practice of insight meditation who have not reached any
supramundane attainment. Note that they are headed only
for heaven, not for enlightenment, though if their practice
matures they can attain the path of stream-entry and thus
gain assurance of enlightenment. The expression
saddhamattamh pemamattarn might be rendered “simply




faith, simply love” or “mere faith, mere love” (as it
sometimes is), but this could not explain the guarantee of
rebirth in heaven. It therefore seems obligatory to take the
suffix matta here as implying a requisite amount of faith and
love, not simple possession of these qualities.
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