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14. The Shorter Discourse on the Mass of Suffering
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14. Tiéu kinh Khé uén (P. Ciladukkhakkhandhasuttam,
H. ¥4/ %) twong dwong Khé d4m kinh.'” Blrc Phat xac
quyét rang duc la thd pham tao ra khuynh hwéng va chét
chira tan dw cua cac tam ly tham, san, va si. Cling chinh vi
thai d6 hwéng thu duc lac ma phan I&n con ngwdi chon doi
séng tai gia, chdp nhan cac gia trj hanh phuc twong dbi.
Péng thoi, dirc Phat pha dinh phwong phap tu hanh ép xac
cua Ky-na gido khéng phai la gidi phap dut duc. Chuyén
hoa khé dau phai dwoc thwc hién bang sy hanh tri trung
dao.

14. Caladukkhakkhandha Sutta: The Shorter Discourse
on the Mass of Suffering. A variation on the preceding,
ending in a discussion with Jain ascetics on the nature of
pleasure and pain.

Viét Dich tr Pali: HT. Thich Minh Chéau

English Translation from Pali: Bhikkhu Nanamoli &
Bhikkhu Bodhi

Nhuw vay t6i nghe.

M6t thei, Thé Tén sbng gitra giong ho Sakka (Thich-ca),
trong thanh Kapilavatthu (Ca-ty-la-vé) tai vwdn Nigrodha
(Ni-cau-luat Vién).

Luc &y, cd ngwdi Sakka tén Mahanama dén ché Thé Tén
&, sau khi dén xong, danh 1& Ngai réi ngdi xudng mét bén.
Sau khi ngdi xubng mét bén, Mahanama, dong ho Sakka
bach Thé Tén:

-- Bach Thé Tén, da lau rbi, con da hiéu nhw thé nay l&i
day ctia Thé Tén: "Tham la cu ué clia tam, san 1a cu ué
cla tam, si la ciu ué cia tam". Bach Thé Tén, con da hiéu
nhw thé nay 16 day clia Thé Tén: "Tham la ciu ué cla tam,

[91] 1. THUS HAVE | HEARD. On one occasion the
Blessed One was living in the Sakyan country at
Kapilavatthu in Nigrodha's Park.

2. Then Mahanama the Sakyan®” went to the Blessed
One, and after paying homage to him, he sat down at one
side and said:

“Venerable sir, | have long understood the Dhamma
taught by the Blessed One thus: ‘Greed is an imperfection
that defiles the mind, hate is an imperfection that defiles the
mind, delusion is an imperfection that defiles the mind.’




san la cau ué cla tam, si la cdu ué cda tam".

Tuy vay, déi luc cac tham phap chiém clr tdam con va an
tri, cac san phap chiém clr tdm con va an tri, cac si phap
chiém ctr tam con va an tru.

Bach Thé Tén, con tw suy nghi: "Phap nao tw trong ta
khéng doan trir dwge, do vay cac tham phap xam nhap tam
ta va an tru, cac san phap xam nhap tam ta va an tru, cac si
phap xam nhap tam ta va an tra?"

-- Nay Mahanama, cé mét phap trong Ong chwa dwoc
doan trtr, do vay cac tham phap xam nhap tam Ong va an
trd, cac san phap xam nhap tam Ong va an tra, cac si phap
xam nhap tam Ong va an trd. Va nay Mahanama _phap ay
trong Ong c6 thé doan trir dwoc, néu Ong khéng séng trong
gia dinh, néu Ong khéng thu hwéng cac duc vong.

Va nay Mahanama, vi phap ay trong Ong chuwa dwoc
doan trtr, nén Ong song trong gia dinh va thu hwéng cac
duc vong.

Céc duc vong, vui it, khd nhiéu, ndo nhiéu, sw nguy hiém
& day lai nhiéu hon. Nay Mahanama, néu mét vi Thanh dé
tlr khéo thdy nhw vay véi nhu that chanh tri tué,

nhwng néu vi nay chwa chirng dwoc hy lac do ly duc, ly
ac béat thién phap sanh, hay mét phap nao khac cao thwong
hon, nhw vay vi &y chwa khdi bi cac duc chi phéi.

Nay Mahanama, khi nao vi Thanh dé t&r khéo thay nhuw
vay vé’i‘nhu’ that chén,h tri tué: "Cac (juc, vui it, khO nhiéu,
nao nhieu. Sy nguy hiém & day lai nhieu hon",
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Yet while | understand the Dhamma taught by the Blessed
One thus, at times states of greed, hate, and delusion
invade my mind and remain.

| have wondered, venerable sir, what state is still
unabandoned by me internally, owing to which at times
these states of greed, hate, and delusion invade my mind
and remain.”?®

3. “Mahanama, there is still a state unabandoned by you
internally, owing to which at times states of greed, hate, and
delusion invade your mind and remain; for were that state
already abandoned by you internally you would not be living
the home life, you would not be enjoying sensual
pleasures.””’

It is because that state is unabandoned by you internally
that you are living the home life and enjoying sensual
pleasures.

4. “Even though a noble disciple has seen clearly as it
actually is with proper wisdom that sensual pleasures
provide little gratification, much suffering and despair, and
that the danger in them is still more,

as long as he still does not attain to the rapture and
pleasure that are apart from sensual pleasures, apart from
unwholesome states, or to something more peaceful than
that, he may still be attracted to sensual pleasures.**®

But when a noble disciple has seen clearly as it actually is
with proper wisdom that sensual pleasures provide little
gratification, much suffering and despair, and that the




va vi nay chirng dwoc hy lac do ly duc, ly ac bét thién
phép sanh hay mét phap ljéo cao thwong hon, nhw vay vi
ay khéng bi cac duc chi phoi.

Nay Mahanama, thu® xwa, khi Ta con 1a Bé-tat, chua
chirng dwoc B6-dé, chwa thanh Chanh Dang Chanh Giac,
Ta khéo thdy v&i nhw that chanh tri tué: "Cac duc vui it, khd
nhiéu, ndo nhiéu, sy nguy hiém & day lai nhiéu hon",

dau Ta c6 thay v&i nhw that chanh tri tué nhw vay, nhung
Ta chuwa chirng dwoc hy lac do ly duc, ly ac béat thién phap
sanh hay mét phap nao khac cao thwgng hon. Va nhuw vay
Ta biét rang, Ta chwa khdi bi cac duc chi phdi.

Va nay Mahanama, khi nao Ta khéo thay v&i nhu that
chanh tri tué: "Cac duc, vui it, khd nhiéu, ndo nhiéu, sw
nguy hiém & day lai nhiéu hon",

va Ta chirng dwoc hy lac do ly duc, ly ac bét thién phap
sanh hay mét phap nao khac cao thwgng hon, nhw vay Ta
khai bi cac duc chi phdi.

Va nay Mahanama, thé nao 1a vi ngot cac duc?

Nay Mahanama, c6 nam phap tang trwdng cac duc nay:
Céc sac phap do méat nhan thire, kha ai, kha lac, kha y, kha
hy, twong wng v&i duc, hap dan; cac tiéng do tai nhan
thiree...; cac hwong do mii nhan thiee...; cac vi do lwdi nhan
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danger in them is still more,

and he attains to the rapture and pleasure that are apart
from sensual pleasures, apart from unwholesome states, or
to something more peaceful than that, then he is no longer
attracted to sensual pleasures. [92]

5. “Before my enlightenment, while | was still only an
unenlightened Bodhisatta, | too clearly saw as it actually is
with proper wisdom how sensual pleasures provide little
gratification, much suffering, and much despair, and how
great is the danger in them,

but as long as | still did not attain to the rapture and
pleasure that are apart from sensual pleasures, apart from
unwholesome states, or to something more peaceful than
that, | recognised that | still could be attracted to sensual
pleasures.

But when | clearly saw as it actually is with proper wisdom
how sensual pleasures provide little gratification, much
suffering, and much despair, and how great is the danger in
them,

and | attained to the rapture and pleasure that are apart
from sensual pleasures, apart from unwholesome states, or
to something more peaceful than that, | recognised that |
was no longer attracted to sensual pleasures.

6—14. “And what is the gratification in the case of sensual
pleasures?

Mahanama, there are these five cords of sensual
pleasure... (as Sutta 13, §§7-15)...




thire...; cac xdac do than nhan thire, kha ai, kha lac, kha vy,
kha hy, twong wng v&i duc, hap dan.

Nay Mahanama, cé nam phap tang trwdng cac duc nhw
vay. Nay Mahanama, y c&r vao nam phap tang trwdng cac
duc nay, co lac va hy khéi Ién, nhw vay la vi ngot cac duc.

Va nay Mahanama, thé nao la sy nguy hiém cac duc? O
day, nay Mahanama, c6 thién nam t& nudi sbng véi nghé
nghiép, nhw dém ngén tay, nhw tinh toan, nhu wéc toan,
nhw lam ruéng, nhw budn ban, nhw chan bd, nhw ban cung,
nhw lam céng cho vua, nhw 1am mot nghé nao khac. Nguoi
4y phai chéng d& lanh, phai chdng d& néng, phai chiu dwng
sy xUc cham cla rudi, mudi, gié, strc néng, mat trdi, cac
lodi bo sat, bi chét déi chét khat. Nay Mahanama, nhu vay
la sw nguy hiém céac duc, thiét thwc hién tai, thudc khd uén,
lay duc 1am nhan, lay duc lam duyén, la nguén gbc cta duc,
la nguyén nhan cua duc.

Nay Mahanama, néu thién nam t& 4y nd lwc nhw vay,
tinh can nhw vay, tinh tdn nhw vay, nhwng céac tai san ay
khoéng dwoc dén tay minh, vi &y than van, budn phién khéc
than, d@m ngwc, mé man bét tinh: "Oil Sw nd lwc cla ta that
sw 1a v ich, sw tinh can cua ta that sy khéng két qua". Nay
Mahanama, nhw vay, la sy nguy hiém cac duc... (nhw
trén)... la nguyén nhan cia duc.

Nay Mahanama, néu thién nam t& 4y né lwc nhw vay,
tinh can nhw vay, tinh tAn nhw vay, va cac tai san ay duoc
dén tay minh, vi phai ho tri cac tai san 4y, vi ay cdm tho sw
dau khd, wu tw: "Lam sao cac vua chua khdi cuwop doat
chuing, lam sao trdom cwép khoi cuwdp doat ching, lam sao
Itra khoi dbét chay, nwédc khdi cudn trdi, hay cac ké thira tw
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khong xtrng dang khdi cwap doat ching?" Dau vi ay hd tri
nhw vay, gilr gin nhw vay, vua chua van cwdp doat cac tai
san ay, trom cuop van cuép doat, Itra van dot chay, nwoc
van cubn tréi hay cac ké thira ty khong xirng dang van
cwdp doat ching. Vi &y than van, budn phién, khoc than,
ddm nguc, mé man bét tinh: "Cai da thudc cla ta, nay ta
khéng c6 nira". Nay Mahanama, nhw vay |a sy nguy hiém
cac duc... (nhw trén)... la nguyén nhan cta duc.

Lai nira, nay Mahanama, do duc lam nhan, do duc lam
duyén, do duc lam nguyén nhan, do chinh duc lam nhan,
vua tranh doat v&i vua, Sat-dé-li tranh doat véi Sat-dé-lj,
Ba-la-mon tranh doat vé&i Ba-la-mén, gia chu tranh doat v
gia chu, me tranh doat v&i con, con tranh doat v&i me, cha
tranh doat v&i con, con tranh doat v&i cha, anh em tranh
doat v&i anh em, anh tranh doat v&i chi, chi tranh doat voi
anh, ban bé tranh doat v&i ban bé. Khi ho d& dan minh vao
tranh chap, tranh luan, tranh doat; ho céng pha nhau bang
tay; ho cbng pha nhau bang da; ho cong pha nhau bang
gay; ho cong pha nhau bang kiém. &’ day ho di dén t& vong,
di dén sw dau khé gan nhu tlr vong. Nay Mahanama, nhw
vay la sy nguy hiém céac duc... (nhw trén)... 1a nguyén nhan
clia duc.

Lai nlra, nay Mahanama, do duc lam nhan... do chinh
duc lam nhan, ho cAm mau va thuan, ho deo cung va tén,
ho dan tran hai mat, va tén dwoc nham ban nhau, dao dwoc
quang ném nhau, kiém dwoc vung chém nhau. Ho ban dam
nhau bang tén, ho quang dam nhau bang dao, ho chat dau
nhau bang kiém. O day ho di dén tlr vong, di dén sy dau
khdé gan nhw tlr vong. Nay Mahanama, nhw vay |a sy nguy
hiém cac duc... (nhw trén)... 1a nguyén nhan cda duc.




Lai nlra, nay Mahanama, do duc lam nhan... do chinh
duc 1am nhan, ho cdm mau va thuln, ho deo cung va tén,
ho céng pha thanh quach mai trét véi hd va tén dwoc nham
ban nhau, dao dwoc quing ném nhau, kiém dwoc vung
chém nhau. O day, ho bdn dam nhau bang tén, ho quang
dam nhau bang dao, ho dé nuwéc phan séi, ho d& bep nhau
bang da, ho chat ddu nhau bang kiém. O day ho di dén tw
vong, di dén sy dau khé gan nhu t& vong. Nay Mahanama,
nhw vay 1a sw nguy hiém cac duc... (nhw trén)... |a nguyén
nhan cua duc.

Lai nira, nay Mahanama, do duc lam nhan... do chinh
duc lam nhan, ho dét nhap nha clra, ho cwdp giat doé dac,
ho hanh déng nhu ké cwdp, ho phuc kich cac dwdng Ion,
ho di dén vo nguoi. Cac vua chda khi bat dwoc mot ngudi
nhw vay lién ap dung nhiéu hinh phat sai khac.

Ho danh bang roi, ho danh bang gay, ho danh bang cén,
ho chat tay, ho chat chan, ho chat tay chan, ho xéo tai, ho
cat mii, ho x&o tai cat mdi, ho dung hinh phat vac dau, ho
dung hinh phat bdi déi hinh (x&o dinh dau thanh hinh con
s0), ho dung hinh phat la hdu khdu hinh... Hda man hinh
(lay Itra d6t thanh vong hoa)... chuc tha hinh (dbt tay)... khu
hanh hinh (ldy rom bén lai réi siét chat)... bi y hinh (lay vo
cay lam 4o)... linh dwong hinh (hinh phat con dé nui)... cau
nhuc hinh (l&y cau méc vao thit)... tién hinh (cat thit thanh
hinh déng tién)... khdi trdp hinh... chuyén hinh... cao dap
dai... ho twdi bang dau soi, ho cho cho an, ho déng coc
nhirng ngwdi song, ho EW, guom chat dau. O day ho di dén
tv vong, di dén sy dau khd gan nhw t&r vong. Nay
Mahanama, nhw vay la sy nguy hiém cda duc... (nhw trén)...
la nguyén nhan cua duc.




Lai nlra, nay Mahanama, do duc lam nhan... do chinh
duc 1am nhan, ho sdng lam cac 4c hanh vé than, lam céac ac
hanh vé 1&i noi, lam cac ac hanh vé y. Do ho sbng lam cac
ac hanh vé than, lam cac ac hanh vé I&i ndi, lam cac ac
hanh vé y, khi than hoai mang chung, ho sanh vao cdi di,
ac thu, doa xw, dia nguc.

“Nay Mahanama, nhw vay la sy nguy hiém cac dyc, duwa
dén dau kho twong lai, la kho uan, do duc lam nhan, do duc
lam duyén, do duc lam nhan duyén, do chinh duc lam nhan.

Nay Mahanama, mét théi Ta & tai Rajagaha (Vwong Xa),
trén nui Gijjhakuta (Linh Thoeu).

Luc b4y gi®, rat nhiéu Nigantha (Ni-kién Td) tai swon nui
Isigili, trén Kalasila (H&c Nham), dirng thang nguwdi, khéng
chiu ngdi va cdm giac nhirng cdm tho théng thiét, khd dau,
khéc liét, bén nhay.

Nay Mahanama, réi Ta vao budi chiéu, t&r Thién tinh déc
cw dirng day, di dén suwon nui Isigili, tai Kalasila chd céac
Nigantha 8y &, khi dén noi Ta néi véi cac Nigantha ay:

"Chw Hién, tai sao cac Nguoi lai dieng thang ngudi,
khéng chiu ngdi xubng va cam giac nhirtng cdm tho thdng
thiét, khé dau, khéc liét, bén nhay nhuw vay?"

Nay Mahanama, dwoc noi vay cac Nigantha éy tra I&i Ta
nhw sau: "Nay Hién gia, Nigantha Nataputta - 1a bac toan tri,
toan kién, tw xwng 1a co tri kién toan dién nhu sau: 'Dau ta
c6 di, c6 dirng, c6 ngl va cd thire, tri kién ludn ludn duoc
ton tai lién tuc & noi ta'.

Vi &y noi nhw sau: ‘Nay cac Nigantha, néu xwa kia Nguoi

Now this is a danger in the case of sensual pleasures, a
mass of suffering in the life to come, having sensual
pleasures as its cause, sensual pleasures as its source,
sensual pleasures as its basis, the cause being simply
sensual pleasures.

15. “Now, Mahanama, on one occasion | was living at
Rajagaha on the mountain Vulture Peak.

On that occasion a number of Niganthas living on the
Black Rock on the slopes of Isigili were practising
continuous standing, rejecting seats, and were exg)eriencing
painful, racking, piercing feelings due to exertion.”®

16. “Then, when it was evening, | rose from meditation
and went to the Niganthas there. | asked them:

‘Friends, why do you practise continuous standing,
rejecting seats, and experience painful, racking, piercing
feelings due to exertion?’

17. “When this was said, they replied: ‘Friend, the
Nigantha Nataputta is omniscient and all-seeing and claims
to have complete knowledge and vision thus: “Whether | am
walking or standing or asleep or awake, [93] knowledge and
vision are continuously and uninterruptedly present to me.”

He says thus: “Niganthas, you have done evil actions in




c6 lam ac nghiép, hay lam cho nghiép 4y tiéu mon bang khd
hanh khéc liét nay. S khong lam ac nghiép trong twong lai
chinh do sw ho tri vé than, sy hd tri vé& 16i ndi, sw ho tri vé y
ngay trong hién tai, & tai noi day.

Nhw vay chinh nhé sy thiéu dét, sw chdm dit cac nghiép
qua kht, sy khéng lam cac nghiép moéi, ma khéong céd sy
tiép tuc trong twong lai.

Do sw khéng tiép tuc trong twong lai, cac nghiép duoc
diét trir; do nghiép dwoc diét trie, khdé dwoc diét triv; do khd
duwoc diét trir, cdm tho dwoc diét trir; do cam tho dwoc diét
trir, tit ca khd dau sé dwoc tiéu mon'.

Va vi chung t6i chdp nhan diéu 4y, va chung t6i kham
nhan diéu 4y, nén ching t6i dwoc hoan hy."

Nay Mghénéma, khi dwoc ndi vay Ta ndi voi cac
Nigantha ay nhw sau:

"Chw Hién Nigantha, cac Ngwoi cé biét chdng, trong qua
khtr, cac Ngwoi c6 mat hay cac Ngwoi khong cd mat?" --
"Thwa Hién gia, chung t6i khong biet."

--" Chw Hién Nigantha, cac Nguoi co biét chang, trong
qua khtr, cac Nguoi khong lam ac nghiép hay cé lam ac
nghiép?" --"Thwa Hién gia, ching téi khéng biét."

--"Chw Hién Nigantha, cac Ngup’i cod biét chéng, cac
Ngwoi khong lam cac nghiép nhw thé nay hay nhw thé kia?"
--"Thwa Hién gia, chung t6i khéng biét."

--"Chw Hién Nigantha, cadc Ngwoi co biet chang: Mirc do
dau khoé nhw thé nay da trr diét, mirc d6 dau kho nhuw thé
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the past; exhaust them with the performance of piercing
austerities. And when you are here and now restrained in
body, speech, and mind, that is doing no evil actions for the
future.

So by annihilating with asceticism past actions and by
doing no fresh actions, there will be no consequence in the
future.

With no consequence in the future, there is the destruction
of action. With the destruction of action, there is the
destruction of suffering. With the destruction of suffering,
there is the destruction of feeling. With the destruction of
feeling, all suffering will be exhausted.”

This is [the doctrine] we approve of and accept, and we
are satisfied with it.’

18. “When this was said, | told them:

‘But, friends, do you know that you existed in the past, and
that it is not the case that you did not exist?’ — ‘No, friend.’

— ‘But, friends, do you know that you did evil actions in
the past and did not abstain from them?’ — ‘No, friend.’

— ‘But, friends, do you know that you did such and such
evil actions?” — ‘No, friend.’

— ‘But, friends, do you know that so much suffering has
already been exhausted, or that so much suffering has still




nay can phai trir diét? Hay, khi mirc do dau kho nhu thé nay
da duoc ‘tru’ diét, thoi tat ca dau k,hé sé duwoc trr diét?" --
"Thwa Hién gia, chung t6i khéng biéet."

--"Chu Hién Nigantha, cac Nguoi co biét chang, sy doan
trlr ngay trong hién tai cac pét thién phap va sv thér)h twu
cac thién phap?" --"Thwa Hién gia, chung t6i khéng biét."

--"Chuw Hién, theo cac Ngwoi néi, Nigantha cac Nguoi
khéng biét: Trong qua khi* cac Ngwoi c6 mat hay cac
Nguwoi khéng cé mat; cac Nguwoi khéng biét, trong qua khir
cac Nguwoi khéng lam cac ac nghiép hay cé lam cac ac
nghiép;

cac Nguoi khong biét, cac Nguwoi khdng lam ac nghiép
nhw thé nay hay nhw thé kia;

cac Nguwoi khéng biét, mirc d6 dau khd nhw thé nay da
dwoc trir diét, mirc dd dau khd nhw thé nay can phai tro
diét; mirc dd dau khd nhuw thé nay da dwoc triv diét thoi tat
ca dau kho sé dwoec trir diét;

cac Nguwoi khong biét, sy doan trir ngay trong hién tai
cac bat thién phap va sy thanh twu céc thién phap.

Chuw Hién Nigantha, sy kién la nhw vay thi nhirng ké san
ban & ddi, véi ban tay ddm mau, 1am cac nghiép hung di,
duoc tai sanh trong loai ngwdi, nhivng hang 4y cé xuét gia
trong hang ngi Nigantha cac Ngwoi khéng?"

--"Hién gid Gotama, hanh phuc khéng cé thé thanh tuwu
nh& hanh phic. Hanh phuc phai thanh twu nhéd dau khé.

Hién gid Gotama, néu hanh phuc cé thé thanh twu nhd
hanh phuc thi vua Magadha Seniya Bimbisara (Tan-ba-ta-
la) c6 thé dat dwoc hanh phuc, va vua Magadha Seniya
Bimbisara sdng hanh phuc hon Tén gid Gotama.
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to be exhausted, or that when so much suffering has been
exhausted all suffering will have been exhausted?” — ‘No,
friend.’

— ‘But, friends, do you know what the abandoning of
unwholesome states is and what the cultivation of
wholesome states is here and now?’ — ‘No, friend.’

19. “So, friends, it seems that you do not know that you
existed in the past and that it is not the case that you did not
exist;

or that you did evil actions in the past and did not abstain
from them; or that you did such and such evil actions;

or that so much suffering has already been exhausted, or
that so much suffering has still to be exhausted, or that
when so much suffering has been exhausted all suffering
will have been exhausted;

or what the abandoning of unwholesome states is and
what the cultivation of wholesome states is here and now.

That being so, those who are murderers, bloody-handed
evil-doers in the world, when they are reborn among human
beings, go forth into homelessness as Niganthas.?*

[113

20. “Friend Gotama, pleasure is not to be gained through
pleasure; pleasure is to be gained through pain. [94]

For were pleasure to be gained through pleasure, then
King Seniya Bimbisara of Magadha would gain pleasure,
since he abides in greater pleasure than the venerable
Gotama.’




"L&i ndi nay that sy da dwgc cac Ton gia Nigantha noi
|én mét cach hap tap, khéng co suy tw.

Hién gid Gotama, hanh phuc khéng cé thé thanh twu nhe
hanh phtc. Hanh phdc phai thanh twu nhd dau khd. Hién
gid Gotama, néu hanh phuc cé thé thanh twu nh® hanh
phuc, thdi vua Magadha Seniya Bimbisara cé thé dat dwoc
hanh phuc; va vua Magadha Seniya Bimbisara séng hanh
phuc hon Tén gia Gotama.

Va chinh ta & day can phai dwoc hdi nhu sau: 'Gitra cac
bac Tén Gia, ai sbng hanh phuc hon, vua Magadha Seniya
Bimbisara hay Tén gia Gotama?'

"Hién gid Gotama, I&i néi nay that sy da dwoc chang toi
noi lén moét cach hap tp, khdong co suy tw: Hién gia
Gotama, hanh phuc khéng cé thé thanh twu nh& hanh phuc,
th&i vua Magadha Seniya Bimbisara co thé dat dwoc hanh
phuc; va vua Magadha Seniya Bimbisara séng hanh phuc
hon Tén gia Gotama.

Hay dé yén su viéc nhw vay.

Nay chung t6i héi Tén gia Gotama: 'Gilra quy vi Toén gia,
ai sbng hanh phac hon, vua Magadha Seniya Bimbisara
hay Ton gia Gotama?'

--"Chuw Hién Nigantha, nay Ta sé& hdi cac Ngwoi mét cau,
cling van dé nay. Néu cac Nguwoi vui ldng, hay tra 1o cau
héi y.

Chu Hién Nigantha, cac Ngwoi nghi thé nao?

Vua Magadha Seniya Bimbisara c6 thé khéng di déng
than thé, khdng ndi 1én mot tiéng, sbng cdm giac thuan tay
lac tho luén bay ngay bay dém co6 dwoc khéng?

--"Nay Hi&n gia, khéng thé dwoc.

[113

Surely the venerable Niganthas have uttered those
words rashly and without reflection.

Rather it is | who ought to be asked: “Who abides in
greater pleasure, King Seniya Bimbisara of Magadha or the
venerable Gotama?”

[113

Surely, friend Gotama, we uttered those words rashly
and without reflection.

But let that be.

Now we ask the venerable Gotama: Who abides in
greater pleasure, King Seniya Bimbisara of Magadha or the
venerable Gotama?’

21. “Then, friends, | shall ask you a question in return.
Answer it as you like.

What do you think, friends?

Can King Seniya Bimbisara of Magadha abide without
moving his body or uttering a word, experiencing exclusively
pleasure for seven days and nights?’

— ‘No, friend.’
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--"Chuw Hién Nigantha, cac Nguwoi nghi thé nao?

Vua Magadha Seniya Bimbisara cé thé khéng di dong
than thé, khong néi 1én mét tiéng, sbng cdm giac thuan tay
lac tho ludn sau ngay sau dém, lubn nam ngay nam dém,
lubn bdn ngay bbén dém, luédn ba ngay ba dém, ludn hai
ngay hai dém, luén mét ngay mét dém khéng?

--"Nay Hién gia, khéng thé duorc.

--"Chw Hién Nigantha, Ta c6 thé khéng di ddng than thé,
khéng néi 18n mét 1o, sbng cdm giac thuan tay lac tho luén
trong mot ngay moét dém.

Chw Hién Nigantha, Ta c6 thé khéng di ddng than thé ,
khéng noi 1én mét 1, sbng cam giac thuan tay lac tho luén
trong hai ngay hai dém, luén trong ba ngay ba dém, lubén
trong bdn ngay bén dém, ludn trong nam ngay nam dém,
luén trong sau ngay sau dém, luén trong bay ngay bay dém.

Chu Hién Nigantha, cac Ngwoi nghi thé nao? Sy kién la
nhw vay, ai song hanh phuc hon, vua Magadha Seniya
Bimbisara hay Ta?

--"Sy kién la nhw vay, Tén gia Gotama séng hanh phuc
hon vua Magadha Seniya Bimbisara."

Thé Ton thuyét giang nhw vay. Mahanama thugc giong
ho Sakka hoan hy, tin tho I&i day cua Thé Tén.

— ‘Can King Seniya Bimbisara of Magadha abide without
moving his body or uttering a word, experiencing exclusively
pleasure for six, five, four, three, or two days and nights?...
for one day and night?

— ‘No, friend.’

22. “But, friends, | can abide without moving my body or
uttering a word, experiencing exclusively pleasure for one
day and night... for two, three, four, five, and six days and
nights... for seven days and nights. 211

What do you think, friends? That being so, who dwells in
greater pleasure, King Seniya Bimbisara of Magadha or |?’

“That being so, [95] the venerable Gotama abides in
greater pleasure than King Seniya Bimbisara of Magadha.”

That is what the Blessed One said. Mahanama the
Sakyan was satisfied and delighted in the Blessed One’s
words.

Notes

The bracketed numbers [ ] embedded in the text refer to
the page number of the Pali Text Society’s edition of the
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Majjhima Nikaya (except for MN 92 and MN 98, wherein the
numbers refer to the PTS edition of the Sutta Nipata).

205. Mahanama the Sakyan was a cousin of the Buddha
and the brother of the monks Anuruddha and Ananda. He
chose to remain a householder and let Anuruddha become
a monk. The story is told in Nanamoli, The Life of the
Buddha, pp. 80-81.

206. According to MA, Mahanama had long ago attained
the fruit of the once-returner, which only weakens greed,
hate, and delusion but does not eradicate them. MA says
that he had the mistaken notion that greed, hate, and
delusion are eradicated by the path of the once-returner.
Thus, when he saw that they still arose in his mind, he
realised that they were not abandoned and inquired from the
Buddha the cause for their arising. Noble disciples can be
mistaken about which defilements are abandoned by which
path.

207. From the ensuing discussion on the danger in
sensual pleasures, it seems that the “state” (dhamma)
unabandoned by Mahanama was sensual desire, which
kept him tied to the home life and the enjoyment of sensual
pleasures.

208. The ‘“rapture and pleasure that are apart from
sensual pleasures” are the rapture and pleasure pertaining
to the first and second jhanas; the states “more peaceful
than that” are the higher jhanas. From this passage it seems
that a disciple may attain even to the second path and fruit
without possessing mundane jhana.




209. The Niganthas or Jains, followers of the teacher
Nigantha Nataputta (also known as Mahavira), stressed the
practice of austerities to wear off the accumulations of past
evil kamma. The purpose of this passage, according to MA,
Is to show the escape, which was not shown earlier along
with the gratification and the danger in sensual pleasures.
The Buddha brings in the Jain practice of asceticism to
demonstrate that his own teaching is a “middle way” free
from the two extremes of sensual indulgence and self-
mortification.

210. The Jains held the view that whatever a person
experiences is caused by past kamma. If that were so, the
Buddha argues, the severe pains to which they subjected
themselves as part of their ascetic discipline would have to
be rooted in grave actions of their previous lives.

211. MA: This refers to his own experience of the pleasure
of fruition attainment, i.e., the attainment of the fruit of
arahantship (arahattaphalasamapatti).
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