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13. Pai kinh Khé uén (P. Mahadukkhakkhandhasuttam,
H. 48 K4&%) twong dwong Khé dm kinh.'® Birc Phat da
phan tich mét cach suc tich “vi ngot, sw nguy hiém va sw
xuat ly" dbéi véi 3 yéu td dan dén khd dau la duc tham, sac
dep va cdm xic. Sw tué tri ban chét cda 3 giai doan tam ly
vira néu déi véi duc, séc, va cadm xdc sé gilp cho hanh gia
nhd 1én gbc ré khd dau. Pay chinh 1a mét trong nhirng diém
dac thu cua dao Phat so v&i cac ton giao khac.

13. Mahadukkhakkhandha Sutta: The Greater Discourse
on the Mass of Suffering. The Buddha explains the full
understanding of sensual pleasures, material form, and
feelings; there is a long section on the dangers in sensual
pleasures.

Viét Dich ttr Pali: HT. Thich Minh Chéau

English Translation from Pali: Bhikkhu Nanamoli &
Bhikkhu Bodhi

Nhw vay t6i nghe.
MGt thoi, Thé Ton ¢ Savatthi, tai Jetavana (Ky-da Lam),
trong vedn 6ng Anathapindika (Cap C6 Béc).

Lac &y nhiéu Ty-kheo budi sang dap Y, cam y bat, vao
thanh Savattht khat thwe. Réi cac Ty-kheo dy suy nght: "Nay
con qua sém dé di khat thwe & Savatthi. Chang ta hay di
dén ngdi vuon cac Du si ngoai dao".

Céac Ty-kheo 8y di dén ngdi vwdn cac Du st ngoai dao,
noi Ién nhirng l&i chuc tung hoi tham xa giao rdi ngdi xubng
mot bén. Cac Du si ngoai dao ay néi véi cac Ty-kheo dang
ngdi xuéng mot bén.

-- Chw Hién, Sa-mdn Gotama néu ré sy hiéu biét hoan
toan vé cac duc, chung t6i ciing néu ré sy hieu biét hoan
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1. THUS HAVE | HEARD. On one occasion the Blessed
One was living at Savattht in Jeta’s Grove, Anathapindika’s
Park.

2. Then, when it was morning, a number of bhikkhus
dressed, and taking their bowls and outer robes, [84] went
into Savattht for alms. Then they thought: “It is still too early
to wander for alms in Savattht. Suppose we went to the park
of the wanderers of other sects.”

So they went to the park of the wanderers of other sects
and exchanged greetings with the wanderers. When this
courteous and amiable talk was finished, they sat down at
one side. The wanderers said to them:

3. “Friends, the recluse Gotama describes the full
understanding of sensual pleasures, and we do so too;




toan vé cac duc.

Chw Hién, Sa-mén Gotama néu rd sty hiéu biét hoan toan
vé cac séc phap, chung t6i cling néu ro s hiéu biét hoan
toan vé cac sac phap.

Chu Hién, Sa-mén Gotama néu ré sw hiéu biét hoan toan
vé cac cadm tho, ching téi cling néu rd sw hiéu biét hoan
toan vé cac cdm tho.

Chuw Hién, & day cé sy dac thu ndo, sw di biét ndo, sw sai
khac nao gilra Sa-mén Gotama va ching téi vé van dé
thuyét phap hay van dé gido huan?

Céc Ty-kheo &y khdéng hoan hy ciing khéng chi trich
nhirng 1&i néi cua cac Du si ngoai dao, khéng hoan hy,
khéng chi trich, cac Ty-kheo tlr chdé ngdi dirng day, tir biét
véi y nght: "Ching ta sé hoc y nghia 1&i noi nay tr Thé
Ton".

Roi cac Ty-kheo &y, sau khi khat thuwc & Savattht, khi an
xong va di khat thuc tré vé, lién dén chd Thé Tén &, danh 1&
Ngai va ngdi xubng mét bén. Sau khi ngdi xubng mét bén,
cac Ty-kheo &y bach Thé Tén:

-- Bach Thé Tén, & day chung con bubdi sang dap y, cam
y bat vao thanh Savattht khat thwe. Bach Thé Tén, réi ching
con suy nghi: "Nay con qua s&m dé di khat thwc & Savatthr.
Chung ta hay nghi dén ngéi vudn cac Du si ngoai dao".

Bach Thé Tén, roi chiing con di dén ngdi vurdn cac Du si
ngoai dao, sau khi den xong, noi [én nhirng 1061 chuc tung
hoi tham xa giao r0| ngdi xuébng mét bén, Bach The Ton, cac
Du si ngoai dao 4y noi voi chung con dang n90| mot bén:
"Chw Hién, Sa-mén Gotama néu rd su hiéu biét hoan toan
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the recluse Gotama describes the full understanding of
material form, and we do so too;

the recluse Gotama describes the full understanding of
feelings, and we do so too.

What then is the distinction here, friends, what is the
variance, what is the difference between the recluse
Gotama’s teaching of the Dhamma and ours, between his
instructions and ours?”%

4. Then those bhikkhus neither approved nor disapproved
of the wanderers’ words. Without doing either they rose from
their seats and went away, thinking: “We shall come to
understand the meaning of these words in the Blessed
One’s presence.”

5. When they had wandered for alms in Savatthi and had
returned from their almsround, after the meal they went to
the Blessed One, and after paying homage to him, they sat
down at one side and told him what had taken place. [The
Blessed One said:] [85]




vé cac duc, chung téi cling néu rd sy hiéu biét hoan toan vé
cac duc. Chw Hién, Sa-modn Gotama néu rd sy hiéu biét
hoan toan vé cac sac phap, chung t6i ciing néu ré sw hiéu
biét hoan toan vé cac sac phap. Chw Hién, Sa-mén Gotama
néu ré sy hiéu biét hoan toan vé cac cam tho, ching toi
cling néu rd sy hiéu biét hoan toan vé cac cam tho. Chuw
Hién & day c6 sy dac thu nao, sw di biét nao, sy sai khac
nao gitra Sa-mdn Gotama va ching t6i vé van dé thuyét
phap hay van dé gidng huan?"

Bach Thé Tén, ching con khéng hoan hy, khéng chi trich
nhirng 101 noi ctia cac Du si ngoai dao. Khéng hoan hy,
khéng chi trich, ching con tr chd ngdi dirng day, tir biét véi
y nght: "Chuing ta sé hoc y nghia I&i néi nay tlr Thé Ton".

-- Nay céac Ty-kheo, cac Du si ngoai dao néi nhw vay can
dwoc trd 101 nhw sau: "Chw Hién, thé nao Ia vi ngot cac
duc?

Thé nao la sy nguy hiém, thé nao 1a sw xuét ly? Thé nao
la vi ngot cac sac phap, thé nao la sw nguy hiém, thé nao la
sy xuat ly? Thé nao 1a vi ngot cac cam tho, thé nao la sy
nguy hiém, thé nao la sy xuét ly?"

Nay cac Ty-kheo, khi dwgc hdi vay, cac Du si ngoai dao
khong thé tra 1&i dwoc va sé bi mac vao cac khé khan khac.

Vi sao vay? Nay cac Ty-kheo, vi van dé nay khéng thudc
kha nang hiéu biét cla ho. Nay cac Ty-kheo, Ta khéng thay
mét ai trong thé gidi nay véi chw Thién, Mara, Pham thién,
v&i chung Sa-mén, Ba-la-mon, v&i chw Thién va loai Nguoi,
ma cau tra |&i cac cau hdi dwoc chap nhan, trir Nhw Lai, dé
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6. “Bhikkhus, wanderers of other sects who speak thus
should be questioned thus: ‘But, friends, what is the
gratification, what is the danger, and what is the escape in
the case of sensual pleasures?

What is the gratification, what is the danger, and what is
the escape in the case of material form? What is the
gratification, what is the danger, and what is the escape in
the case of feelings?’

Being questioned thus, wanderers of other sects will fail to
account for the matter, and what is more, they will get into
difficulties.

Why is that? Because it is not their province. Bhikkhus, |
see no one in the world with its gods, its Maras, and its
Brahmas, in this generation with its recluses and brahmins,
with its princes and its people, who could satisfy the mind
with a reply to these questions, except for the Tathagata or




tir Nhw Lai va nhirng ai dwoc nghe hai vi nay.

(Vi ngot cac duc)

Nay cac Ty-kheo, c6 nam phap tang trwdng duc nay:

Céac sac phap do nhan can nhan thic, kha ai, kha lac,
kha y, kha hy, twong (rng v&i duc, hap dan,

céac tiéng do nhi can nhan thiec...

cac hwong do ty can nhan thire...

cac vi do thiét can nhan thic...

cac xuc do than can nhan thirc, kha ai, kha lac, kha vy,
kha hy, twong (rng vé&i duc, hap dan.

Nay cac Ty-kheo, c6 nam phap tang trwdng duc nhw vay.
Nay cac Ty-kheo, y cr vao nam phap tang trwdng duc nay,
c6 lac hy khéi Ién, nhw vay la vi ngot cac duc.

Nay cac Ty-kheo, thé nao la sy nguy hiém cac duc?

O day, nay cac Ty-kheo, co thién nam t& nuéi sébng voi
ngh& nghiép, nhu dém ngon tay, nhw tinh toan, nhu wéc
toan, nhw lam ruéng, nhw budén ban, nhw chan bd, nhw ban
cung, nhw [am cdng cho vua, nhw lam mdt nghé ndo khac.

Ngudi 4y phai chéng d& lanh, phai chdng d& nong, phai
chiu dwng sw xuc cham cla rudi, mudi, gid, strc nédng, mat

his disciple or one who has learned it from them.
(SENSUAL PLEASURES)

7. (i) “And what, bhikkhus, is the gratification in the case of
sensual pleasures?

Bhikkhus, there are these five cords of sensual pleasure.
What are the five?

Forms cognizable by the eye that are wished for, desired,
agreeable and likeable, connected with sensual desire, and
provocative of lust.

Sounds cognizable by the ear...

Odours cognizable by the nose...

Flavours cognizable by the tongue...

Tangibles cognizable by the body that are wished for,
desired, agreeable and likeable, connected with sensual
desire, and provocative of lust.

These are the five cords of sensual pleasure. Now the
pleasure and joy that arise dependent on these five cords of
sensual pleasure are the gratification in the case of sensual
pleasures.

8. (i) “And what, bhikkhus, is the danger in the case of
sensual pleasures?

Here, bhikkhus, on account of the craft by which a
clansman makes a living — whether checking or accounting
or calculating or farming or trading or husbandry or archery
or the royal service, or whatever craft it may be —

he has to face cold, he has to face heat, he is injured by
contact with gadflies, mosquitoes, wind, sun, and creeping




trovi, cac loai bo sat, bi chét doi chét khat.

Nay cac Ty-kheo, nhw vay la sw nguy hiém cac duc, thiét
thire hién tai, thudc kho uan, lay duc lam nhan, lay duc lam
duyén, la ngudn goc cla duc, la nguyén nhan cuta duc.

Nay cac Ty-kheo, néu thién nam t&r &4y nd lwc nhw vay,
tinh cAn nhw vay, tinh tAn nhw vay, nhung cac tai san ay
khéng dwoc dén tay minh, vi &y than van, budn phién khoc
than, ddm ngwc, mé man bét tinh: "Oil Sy nd lwc cua ta that
sw la vo ich, sw tinh can cda ta that sy khéng két qua".

Nay cac Ty-kheo, nhuw vay, 1a sw nguy hiém cac duc...
(nhw trén)... la nguyén nhan cta duc

Nay cac Ty-kheo, néu thién nam t&r 4y nd lwc nhw vay,
tinh can nhw vay, tinh tAn nhw vay, va cac tai san y duoc
dén tay minh, vi phai ho tri cac tai san Ay, vi &y cam tho su
dau khd, wu tu:

"Lam sao cac vua chua khéi cwdp doat ching, lam sao
trdm cuwdp khdi cwdp doat ching, lam sao Ira khoi dbt
chay, nwdc khdi cudn tréi, hay cac ké thra tw khdng xing
dang khéi cwép doat chung?"

D4u vi &y hd tri nhw vay, gilr gin nhw vay, vua chua van
cwop doat cac tai san ay, trom cwdp van cwdp doat, Itra
van dbt chay, nwéc van cubn trdi hay cac ké thira tw khong
xtrng dang van cuwép doat chung.

Vi 4y than van, budn phién, khéc than, ddm nguc, mé
man bat tinh: "Cai da thudc cla ta, nay ta khdng cé nira".

things; he risks death by hunger and thirst.

Now this is a danger in the case of sensual pleasures, a
mass of suffering visible here and now, having sensual
pleasures as its cause, sensual pleasures as its source,
sensual pleasures as its basis, [86] the cause being simply
sensual pleasures.

9. “If no property comes to the clansman while he works
and strives and makes an effort thus, he sorrows, grieves,
and laments, he weeps beating his breast and becomes
distraught, crying: ‘My work is in vain, my effort is fruitless!

Now this too is a danger in the case of sensual pleasures,
a mass of suffering visible here and now... the cause being
simply sensual pleasures.

10. “If property comes to the clansman while he works and
strives and makes an effort thus, he experiences pain and
grief in protecting it:

‘How shall neither kings nor thieves make off with my
property, nor fire burn it, nor water sweep it away, nor
hateful heirs make off with it?’

And as he guards and protects his property, kings or
thieves make off with it, or fire burns it, or water sweeps it
away, or hateful heirs make off with it.

And he sorrows, grieves, and laments, he weeps beating
his breast and becomes distraught, crying: ‘What | had |
have no longer?!’




Nay cac Ty-kheo, nhuw vay 1a sw nguy hiém cac duc...
(nhw trén)... Ia nguyén nhan cua duc.

Lai nira, nay cac Ty-kheo, do duc lam nhan, do duc lam
duyén, do duc lam nguyén nhan, do chinh duc lam nhan,
vua tranh doat v&i vua, Sat-dé-lji tranh doat v&i Sat-dé-lj,
Ba-la-mén tranh doat v&i Ba-la-mon, gia chu tranh doat vo&i
gia chq,

me tranh doat v&i con, con tranh doat v&i me, cha tranh
doat v&i con, con tranh doat v&i cha, anh em tranh doat v&i
anh em, anh tranh doat v&i chi, chi tranh doat v&i anh, ban
bé tranh doat v&i ban be.

Khi ho da dan minh vao tranh chép, tranh luan, tranh
doat; ho cdong pha nhau bang tay; ho cong pha nhau bang
da; ho cdng pha nhau bang gay; ho céng pha nhau bang
kiém. O day ho di dén t&r vong, di dén sw dau khé gan nhuw
tr vong.

Nay cac Ty-kheo, nhw vay la sw nguy hiém céc duc...
(nhw trén)... Ia nguyén nhan cia duc.

Lai nlra, nay cac Ty-kheo, do duc lam nhén... do chinh
duc 1am nhan, ho cAm mau va thuan, ho deo cung va tén,
ho dan tran hai mét, va tén dwoc nham ban nhau, dao dwoc
quang ném nhau, kiém dwoc vung chém nhau.

Ho bén dam nhau bang tén, ho quang dam nhau bang
dao, ho chat dau nhau bang kiém. O day ho di dén t&r vong,
di dén sw dau khd gan nhu ti vong.

Nay cac Ty-kheo, nhw vay I1a sw nguy hiém cac duc...
(nhw trén)... Ia nguyén nhan cua duc.
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Now this too is a danger in the case of sensual pleasures,
a mass of suffering visible here and now... the cause being
simply sensual pleasures.

11. “Again, with sensual pleasures as the cause, sensual
pleasures as the source, sensual pleasures as the basis,
the cause being simply sensual pleasures, kings quarrel
with kings, nobles with nobles, brahmins with brahmins,
householders with householders;

mother quarrels with son, son with mother, father with
son, son with father; brother quarrels with brother, brother
with sister, sister with brother, friend with friend.

And here in their quarrels, brawls, and disputes they
attack each other with fists, clods, sticks, or knives, whereby
they incur death or deadly suffering.

Now this too is a danger in the case of sensual pleasures,
a mass of suffering here and now... the cause being simply
sensual pleasures.

12. “Again, with sensual pleasures as the cause... men
take swords and shields and buckle on bows and quivers,
and they charge into battle massed in double array with
arrows and spears flying and swords flashing;

and there they are wounded by arrows and spears, and
their heads are cut off by swords, whereby they incur death
or deadly suffering.

Now this too is a danger in the case of sensual pleasures,
a mass of suffering here and now... the cause being simply
sensual pleasures.




Lai nira, nay cac Ty-kheo, do duc lam nhan... do chinh
duc lam nhan, ho cAm mau va thuan, ho deo cung va tén,
ho céng pha thanh quach mai trét véi hd va tén duwoc nhadm
bén nhau, dao dwoc quang ném nhau, kiém dwoc vung
chém nhau.

O day, ho ban dam nhau bang tén, ho quing dam nhau
bang dao, ho d& nwéc phan sbi, ho d& bep nhau bang da,
ho chat ddu nhau bang kiém. O day ho di dén t& vong, di
dén sw dau khé gan nhu ti vong.

Nay cac Ty-kheo, nhw vay Ia sw nguy hiém cac duc...
(nhw trén)... la nguyén nhan cta duc.

Lai nira, nay cac Ty-kheo, do duc lam nhan... do chinh
duc 1am nhan, ho dét nhap nha clra, ho cwdp giat 6 dac,
ho hanh déng nhuw ké cwdp, ho phuc kich cac dwdng Ion,
ho di dén vo nguoi. Cac vua chda khi bat dwoc mot nguodi
nhw vay lién ap dung nhiéu hinh phat sai khac.

Ho danh bang roi, ho danh bang gay, ho danh bang con,
ho chat tay, ho chat chan, ho chat tay chan, ho xéo tai, ho
cat mii, ho x&o tai cat mii, ho dung hinh phat vac dau, ho
dung hinh phat bdi déi hinh (x&o dinh dau thanh hinh con
s0), ho dung hinh phat la-hau khau hinh...

Héa man hinh (lay Ira dbét thanh vong hoa)... chic tha
hinh (dét tay)... khu hanh hinh (l&y rom bén lai rbi siét
chat)... bi y hinh (4y vé cay lam &o)... linh dwong hinh (hinh
phat con dé nui)... cdu nhuc hinh (ldy cau méc vao thit)...
tién hinh (cét thit thanh hinh ddng tién)... khéi trdp hinh...
chuyén hinh... cao dap dai...

ho twéi bang dau sbi, ho cho ché &n, ho déng coc nhirng

7

13. “Again, with sensual pleasures as the cause... men
take swords and shields and buckle on bows and quivers,
and they charge slippery bastions, with arrows and spears
flying [87] and swords flashing;

and there they are wounded by arrows and spears and
splashed with boiling liquids and crushed under heavy
weights, and their heads are cut off by swords, whereby
they incur death or deadly suffering.

Now this too is a danger in the case of sensual pleasures,
a mass of suffering here and now... the cause being simply
sensual pleasures.

14. “Again, with sensual pleasures as the cause... men
break into houses, plunder wealth, commit burglary, ambush
highways, seduce others’ wives, and when they are caught,
kings have many kinds of torture inflicted on them.

The kings have them flogged with whips, beaten with
canes, beaten with clubs; they have their hands cut off, their
feet cut off, their hands and feet cut off; their ears cut off,
their noses cut off, their ears and noses cut off; they have
them subjected to the ‘porridge pot,” to the ‘polished-shell
shave,’ to the ‘Rahu’s mouth,’

to the ‘fiery wreath,’ to the ‘flaming hand,’ to the ‘blades of
grass, to the ‘bark dress,’ to the ‘antelope,” to the ‘meat
hooks,” to the ‘coins,” to the ‘lye pickling,” to the ‘pivoting
pin, to the ‘rolled-up palliasse’;*™*

and they have them splashed with boiling oil, and they
have them thrown to be devoured by dogs, and they have




nguoi sbng, ho lay guom chat dau. O day ho di dén tor
vong, di den sy dau kho gan nhuw tér vong.

Nay cac Ty-kheo, nhw vay la sy nguy hiém cla duc...
(nhw trén)... Ia nguyén nhan cda duc.

Lai nira, nay cac Ty-kheo, do duc lam nhan... do chinh
duc 1am nhan, ho séng lam cac &c hanh vé than, lam cac ac
hanh vé 1&i noi, |am cac ac hanh vé y.

Do ho séng lam cac 4c hanh vé than, lam cac ac hanh vé
I¥i ndi, lam cac ac hanh vé y, khi than hoai mang chung, ho
sanh vao cdi di¥, ac thu, doa xw, dia nguc.

“Nay céc Ty-kheo, nhw vay la s nguy hiém cac duc, dwa
dén dau kho twong lai, la kho uan, do duc lam nhéan, do duc
lam duyén, do duc lam nhan duyén, do chinh duc lam nhan.

Nay cac Ty-kheo, thé nao la sy xuat ly cac duc? Nay cac
Ty-kheo, day la sy dieu phuc duc th@m ddi voi cac duc, sw
doan trir duc tham, nhw vay la sy xuat ly cac duc.

Nay cac Ty-kheo, nhirng Sa-mbn, Ba-la-mén nao khéng
nhw that tué tri vi ngot cac duc la vi ngot nhw vay, sy nguy
hiém la sw nguy hiém nhw vay, sw xuat ly la sy xuét ly nhw
vay, nhirng vi nay nhat dinh sé khéng nhw that tué tri cac
duc cta ho, ho ciing khéng cé thé d&t nguwdi khac trong mot
dia vi twong ty, nghia la nhw that tué tri cac duc, sw kién
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them impaled alive on stakes, and they have their heads cut
off with swords — whereby they incur death or deadly
suffering.

Now this too is a danger in the case of sensual pleasures,
a mass of suffering here and now... the cause being simply
sensual pleasures.

15. “Again, with sensual pleasures as the cause, sensual
pleasures as the source, sensual pleasures as the basis,
the cause being simply sensual pleasures, people indulge in
misconduct of body, speech, and mind.

Having done so, on the dissolution of the body, after
death, they reappear in states of deprivation, in an unhappy
destination, in perdition, even in hell.

Now this is a danger in the case of sensual pleasures, a
mass of suffering in the life to come,?®® having sensual
pleasures as its cause, sensual pleasures as its source,
sensual pleasures as its basis, the cause being simply
sensual pleasures.

16. (iii) “And what, bhikkhus, is the escape in the case of
sensual pleasures? It is the removal of desire and lust, the
abandonment of desire and lust for sensual pleasures.?*®
This is the escape in the case of sensual pleasures.

17. “That those recluses and brahmins who do not
understand as it actually is the gratification as gratification,
the danger as danger, and the escape as escape in the
case of sensual pleasures, can either themselves fully
understand sensual pleasures or instruct another so that he
can fully understand sensual pleasures that is




nhw vay khéng thé xay ra.

Nay cac Ty-kheo, nhirng Sa-mdn, Ba-la-mén nao nhw
that tué tri vi ngot cac duc la vi ngot nhw vay, sy nguy hiém
la sw nguy hiém nhw vay, sw xuat ly 1a sw xuét ly nhw vay,
nhirng vi nay nhat dinh sé nhw that tué tri cac duc cla ho,
ho cling co thé dat ngwoi khac trong mét dia vi twong tw,
nghia la nhw that tué tri cac duc, sw kién nhw vay cé xay ra.

(Vi ngot cac séc phap)

Va nay céac Ty-kheo, thé nao la vi ngot cac sac phap?

Nay cac Ty-kheo, nhw céac thiéu ni» Sat-dé-li, thiéu niv
Ba-la-mén hay thiéu ni¥ Gia cha, tudi khoang dé muwdi [&m
hay muwoi sau tudi, khédng qua 1&n, khéng qua thap, khong
qua ém, khéng qua map, khéng qua den, khéng qua trang,
nay cac Ty-kheo, cd phai trong thoi ay, ho dat dén my diéu
toi thuwong, Sac dep toi thuwong?

-- Bach Thé Tén, phai.

-- Nay cac Ty-kheo, y clr sac dep my diéu &y khai 1én lac
tho va hy tho, nhw vay la vi ngot cac sac phap.

Va nay cac Ty-kheo, thé nao 1a sw nguy hiém cac séc
phap?

Nay céc Ty-kheo, & day ngudi ta co thé thay ba chi dy
trong mét thoi khac, khoang tam muoi tudi, chin muwoi tudi
hay mét tram tudi, gia yéu, cong nhw néc nha, lwng com,
phai dwa gay dé chéng d&, vira di vira run ray, dau ém, tubi
tré da tan, rau rung, téc bac, hw rung, séi dau, da nhan, tay

Impossible.

That those recluses and brahmins who understand as it
actually is [88] the gratification as gratification, the danger
as danger, and the escape as escape in the case of sensual
pleasures, can either themselves fully understand sensual
pleasures or instruct another so that he can fully understand
sensual pleasures — that is possible.

(MATERIAL FORM)

18. (i) “And what, bhikkhus, is the gratification in the case
of material form?

Suppose there were a girl of the noble class or the
brahmin class or of householder stock, in her fifteenth or
sixteenth year, neither too tall nor too short, neither too thin
nor too fat, neither too dark nor too fair. Is her beauty and
loveliness then at its height?”

— “Yes, venerable sir.”

— “Now the pleasure and joy that arise in dependence on
that beauty and loveliness are the gratification in the case of
material form.

19. (ii) “And what, bhikkhus, is the danger in the case of
material form?

Later on one might see that same woman here at eighty,
ninety, or a hundred years, aged, as crooked as a roof
bracket, doubled up, supported by a walking stick, tottering,
frail, her youth gone, her teeth broken, grey-haired, scanty-
haired, bald, wrinkled, with limbs all blotchy.




chan bi kho dét tai xam.

Nay cac Ty-kheo, cac Nguwoi nght thé nao? Co phai si
my diéu vé sac dep xwa kia clia ngwdi do nay da bien mat
va sy nguy hiém da hién ra?

-- Bach Thé Tén, sy that Ia vay.

-- Nay cac Ty-kheo, nhw vay 1a sy nguy hiém cac séc
phap.

Lai nira nay cac Ty-kheo, nguoi ta co thé thay ba chj ay
bi bénh hoan dau khd, trAm bénh, ndm dam minh trong
phan tleu cua minh, phai cé ngwoi nang day, pha| cd nguoi
d& nam. Nay cac Ty-kheo, cac Nguo’l nghi thé nao? Co
phai sy my diéu vé sac dep xwa kia ciia nguwdi dé nay da
bién mét va sy nguy hiém da hién ra?

-- Bach Thé Tén, sy that Ia vay.

-- Nay cac Ty-kheo, nhw vay 1a sy nguy hiém cac sac
phap.

Lai nira, nay cac Ty-kheo, ngudi ta thiy cd gai 4y, thi thé
bi quang vao nghia dia, mot ngay hay hai ngay hay ba ngay,
thi thé 4y trwong phdng 1én, xanh den lai, nat théi ra.

Nay cac Ty-kheo, cac Nguwoi nght thé, nao? Co phai sy
my diéu sac dep xwa kia clia c6 gai da bién mat va sy nguy
hiém da hién ra?

-- Bach Thé Tén, sy that 1a vay.
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What do you think, bhikkhus? Has her former beauty and
loveliness vanished and the danger become evident?”

— “Yes, venerable sir.”

— “Bhikkhus, this is a danger in the case of material form.

20. “Again, one might see that same woman afflicted,
suffering, and gravely ill, lying fouled in her own urine and
excrement, lifted up by some and set down by others. What
do you think, bhikkhus? Has her former beauty and
loveliness vanished and the danger become evident?”

— “Yes, venerable sir.”

— “Bhikkhus, this too is a danger in the case of material
form.

21. “Again, one might see that same woman as a corpse
thrown aside in a charnel ground, one, two, or three days
dead, bloated, livid, and oozing matter.

What do you think, bhikkhus? Has her former beauty and
loveliness vanished and the danger become evident?”

— “Yes, venerable sir.”




-- Nay cac Ty-kheo, nhw vay 1a sy nguy hiém cac sac
phap.

Lai nira, nay cac Ty-kheo, ngudi ta thay co gai 4y, thi thé
bi quang vao nghia dia, bi cac loai qua an, hay bi cac loai
diéu hau an, hay bj cac chim kén &n, hay bi cac loai ché &n,
hay bi cac loai gia can an, hay bi cac loai con trung an.

Lai nira, nay cac Ty-kheo, ngudi ta thdy co gai Ay, thi
thé bi quang trong nghia dia,

v&i cac bd xwong con lién két véi nhau, con dinh thit va
mau, con duwoc cac dwong gan cot lai... véi cac bd xwong
con lién két véi nhau, khéng con dinh thit nhwng con dinh
mau, con dwoc cac dwdng gan cét bd xwong, khdng con
thit, khdng cé mau, con dwoc gan cbét lai, chi con coé xwong
khéng dinh lai v&i nhau, rai rac ché nay ché kia,

0 day la xwong tay, & day la xwong chan, & day la
xwong 6ng, & day la xwong bap vé, & day la xwong méng,
& day la xwong song, & day la xwong dau.

Nay cac Ty-kheo, cac Nguwdi nghi thé nao? C6 phai sw
my diéu vé sac dep xwa kia clia cd gai nay da bién mat va
sw nguy hiém da hién ra?

_- Bach Thé Ton, su that 1 vay.

-- Nay cac Ty-kheo, nhw vay 1a sy nguy hiém cac séc
phap.

Lai ntra, nay cac Ty-kheo, ngudi ta thay co gai ay, thi thé
bi quang vao nghia dia, chi cé toan xwong trang mau vé
bc... chi con mot ddng xwong lau hon mdt nam... chi con
cac xucyng théi tré thanh bot.

Nay cac Ty-kheo, cac Nguwdi nghi thé nao? Cé phai sy
my diéu vé sac dep xwa kia cGia cd gai nay da bién mat, va
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— “Bhikkhus, this too is a danger in the case of material
form.

22-29. “Again, one might see that same woman as a
corpse thrown aside in a charnel ground, being devoured by
crows, hawks, vultures, dogs, jackals, or various kinds of
worms... [89]...

a skeleton with flesh and blood, held together with
sinews... a fleshless skeleton smeared with blood, held
together with sinews... a skeleton without flesh and blood,
held together with sinews... disconnected bones scattered
in all directions —

here a hand-bone, there a foot-bone, here a thigh-bone,
there a rib-bone, here a hip-bone, there a back-bone, here
the skull... bones bleached white, the colour of shells...
bones heaped up... bones more than a year old, rotted and
crumbled to dust.

What do you think, bhikkhus? Has her former beauty and
loveliness vanished and the danger become evident?”

— “Yes, venerable sir.”
— “Bhikkhus, this too is a danger in the case of material
form.




s nguy hiém hién ra?
-- Bach Thé Tén, sy that la vay. . ]
-- Nay cac Ty-kheo, nhw vay la sy nguy hiém cac sac
phap.

Nay cac Ty-kheo va thé ndo Ia sw xuét ly cac séc phap?
Nay cac Ty-kheo, day la sw diéu phuc duc tham dbi v&i cac
sac phap, sy doan trtv duc tham, nhw vay la s xuét ly cac
sac phap.

Nay cac Ty-kheo, nhirng Sa-mon, Ba-la-mén nao khoéng
nhw that tué tri vi ngot cac sac phap la vi ngot nhw vay, sw
nguy hiém la sy nguy hiém nhw vay, sw xuét ly 1a sw xuat ly
nhw vay, nhirng vi nay nhat dinh s& khéng nhw that tué tri
cac sac phap cla ho, ho cling khéng cé thé dat nguwdi khac
trong mét dia vi twong tw, nghia la nhw that tué tri cac Sac
phap, su kién nhw vay khéng xay ra.

Nay cac Ty-kheo, nhirng Sa-mon, Ba-la-mon nao nhw
that tué tri vi ngot cac sac phap la vi ngot nhw vay, sw nguy
hiém la sw nguy hiém nhw vay, sy xuét ly la sw xuat ly nhw
vay, nhirng vi nay nhat dinh nhw that tué tri cac sac phap
cua ho, ho cling cé thé dat ngwoi khac trong mét dia vi
twong tw, nghia la nhw that tué tri cac Sac phap, sw kién
nhw vay cé xay ra.

(Vi ngot cac cam tho)

Va nay cac Ty-kheo, thé nao la vi ngot cac cdm tho? O
day cac Ty-kheo ly cac duc, ly cac bét thién phap, tw chirng
va an trd vao Thién th& nhéat, mét trang thai hy lac do ly duc
sanh, co tam c6 t.

30. (iii) “And what, bhikkhus, is the escape in the case of
material form? It is the removal of desire and lust, the
abandonment of desire and lust for material form. This is the
escape in the case of material form.

31. “That those recluses and brahmins who do not
understand as it actually is the gratification as gratification,
the danger as danger, and the escape as escape in the
case of material form, can either themselves fully
understand material form or instruct another so that he can
fully understand material form — that is impossible.

That those recluses and brahmins who understand as it
actually is the gratification as gratification, the danger as
danger, and the escape as escape in the case of material
form, can either themselves fully understand material form
or instruct another so that he can fully understand material
form — that is possible.

(FEELINGS)

32. (i) “And what, bhikkhus, is the gratification in the case
of feelings? Here, bhikkhus, quite secluded from sensual
pleasures, secluded from unwholesome states, a bhikkhu
enters upon and abides in the first jhana, which is
accompanied by applied and sustained thought, with rapture
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_Trong khi &y, néu vi ay khong nghi dén tw hai, khdng nght
dén hai nguoi, khdng nghi dén hai ca hai, trong khi ay vi ay
cam giac mét cam tho vo hai.

Nay cac Ty-kheo, t6i thwong vo hai y, Ta ndi la vi ngot
cac cam tho.

Lai nira, nay cac Ty-kheo, Ty-kheo diét tdm va t&, chirng
va trt vao Thién th& hai, mot trang thai hy lac do dinh sanh,
khéng tdm khoéng t, ndi tinh nhéat tam... Ty-kheo ly hy trd
xa, chanh niém tinh giac, thdn cam sy lac tho ma cac bac
Thanh goi la xa niém lac tra, chirng va tra Thién th® ba...
Ty-kheo xa lac xa khé, diét hy wu da cam tho truéc, chirng
va trd Thién th& tw, khéng khd khoéng lac, xa niém thanh
tinh.

“Trong khi &y néu vi ay khdng nghi dén tw hai, khong nght
dén hai nguwoi, khdng nghi dén hai ca hai, trong khi ay vi ay
cam giac mét cam tho vé hai.

Nay cac Ty-kheo, téi thwong vo hai 4y, Ta néi 1a vi ngot
cac cam tho.

Va nay cac Ty-kheo, thé nao la sw nguy hiém cac cam
tho? Nay cac Ty-kheo, cac cam tho la vo thwong, kho, bien
hoai, nhw vay la s nguy hiém cac cam tho.

Va nay cac Ty-kheo, thé nao la sw xuat ly cac cam tho?
Nay cac Ty-kheo, sw dieu phuc duc tham doi véi cac cam

and pleasure born of seclusion.?**

On such an occasion he does not choose for his own
affliction, or for another’s affliction, or for the affliction of
both. [90] On that occasion he feels only feeling that is free
from affliction.

The highest gratification in the case of feelings is freedom
from affliction, | say.

33-35. “Again, with the stilling of applied and sustained
thought, a bhikkhu enters upon and abides in the second
jhana... With the fading away as well of rapture... he enters
upon and abides in the third jhana... With the abandoning of
pleasure and pain he enters upon and abides in the fourth
jhana...

On such an occasion he does not choose for his own
affliction, or for another’s affliction, or for the affliction of
both. On that occasion he feels only feeling that is free from
affliction.

The highest gratification in the case of feelings is freedom
from affliction, | say.

36. (ii) “And what, bhikkhus, is the danger in the case of
feelings? Feelings are impermanent, suffering, and subject
to change. This is the danger in the case of feelings.

37. (iii) “And what, bhikkhus, is the escape in the case of
feelings? It is the removal of desire and lust, the
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tho, sw doan trir duc tham, nhw vay goi la sy xuét ly cac
cam tho.

Nay cac Ty-kheo, nhirng Sa-mbn, Ba-la-mén nao khéng
nhw that tué tri vi ngot cac cam tho la vi ngot nhw vay, sy
nguy hiém la sy nguy hiém nhw vay, sw xuét ly 1a sw xuat ly
nhw vay, nhirng vi nay nhat dinh sé khéng nhw that tué tri
cac cadm tho cda ho, ho ciling khéng cé thé dat ngudi khac
trong mét dia vi twong tw, nghia la nhw that tué tri cac cam
tho, sw kién nhuw vay khdng xay ra.

Nay cac Ty-kheo, nhirng Sa-mén, Ba-la-mbén nao nhw
that tué tri vi ngot cac cam tho la vi ngot nhw vy, s nguy
hiém la sw nguy hiém nhw vay, sw xuat ly la sy xuét ly nhw
vay, nhirng vi nay nhéat dinh nhw that tué tri cac cdm tho cla
ho, ho c6 thé dat cac ngwoi khac trong mét dia vi twong tw,
nghia la nhw that tué tri cac cam tho, sw kién nhw vay co
xay ra.

Thé Ton thuyét gidng nhw vay. Cac Ty-kheo ay hoan hy,
tin tho I&i day caa The Ton.

abandonment of desire and lust for feelings. This is the
escape in the case of feelings.

38. “That those recluses and brahmins who do not
understand as it actually is the gratification as gratification,
the danger as danger, and the escape as escape in the
case of feelings, can either themselves fully understand
feelings or instruct another so that he can fully understand
feelings — that is impossible.

That those recluses and brahmins who understand as it
actually is the gratification as gratification, the danger as
danger, and the escape as escape in the case of feelings,
can either themselves fully understand feelings or instruct
another so that he can fully understand feelings — that is
possible.”

That is what the Blessed One said. The bhikkhus were
satisfied and delighted in the Blessed One’s words.

Notes

The bracketed numbers [ ] embedded in the text refer to
the page number of the Pali Text Society’s edition of the
Majjhima Nikaya (except for MN 92 and MN 98, wherein the
numbers refer to the PTS edition of the Sutta Nipata).

200. MA: “Full understanding” (parinnd) here means
overcoming (samatikkama) or abandoning (pahana). The
wanderers of other sects identify the full understanding of
sensual pleasures with the first jhana, the full understanding
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of material form with the immaterial planes of being, and the
full understanding of feelings with the impercipient plane of
being. The Buddha, in contrast, describes the full
understanding of sensual pleasures as the path of the non-
returner, and the full understanding of both material form
and feelings as the path of arahantship.

201. MA gives a graphic description of each of these
forms of torture.

202. It should be noted that while the previous dangers in
sensual pleasures were called “a mass of suffering visible
here and now” (sandifthiko dukkhakkhandho), this one is
called “a mass of suffering in the life to come” (samparayiko
dukkhakkhandho).

203. MA says that Nibbana is the removal and
abandonment of desire and lust for sensual pleasures, for in
dependence on Nibbana, desire and lust are removed and
abandoned. It might also be taken to include the path of the
non-returner, which accomplishes the abandoning of desire
and lust for sensual pleasures.

204. To expose the danger in feelings, the Buddha
chooses the most refined and exalted type of mundane
pleasure, the bliss and peacefulness of the jhanas, and
shows that even those states are impermanent and
therefore unsatisfactory.
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