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12. Pai kinh Sw tir héng (P. Mahasihanadasuttam, H. Jfi
T K&R).2 Nhan sw kién mot Ty-kheo hoan tuc do khéng
thy dwoc sw siéu tuyét cta dirc Phat, bai kinh da gidi thiéu
mot cach so lwoc vé cac dac diém cla Phat, theo dé, Ngai
c6 thé rdng tiéng réng sw t&r trong cac héi chidng. Chinh cac
dac diém nay da lam dao 16n (I6ng toc dwng ngwoc) moi
quan diém sai lam vé Phat va Phat gido.

12. Mahasihanada Sutta: The Greater Discourse on the
Lion’s Roar. The Buddha expounds the ten powers of a
Tathagata, his four kinds of intrepidity, and other superior
qualities, which entitle him to “roar his lion’s roar in the
assemblies.”

Viét Dich tr Pali: HT. Thich Minh Chéau

English Translation from Pali: Bhikkhu Nanamoli &
Bhikkhu Bodhi

Nhw vay t6i nghe.
Mot thdi Thé Ton tra tai Vesalt (Ty-xa-ly), & phia ngoai
thanh, trong moét khu rieng phia Tay.

Luc béy gi¢, Sunakkhatta thudc bé lac Licchavi, vira mai
tlr bé Phap va Luat nay, ndi I6i néi nhw sau trong HOi chung
¢ Vesalr:

"Sa-mén Gotama khdng cé phap thwong nhan, khéng co
tri kién thu thang xing dang bac Thanh;

Sa-mén Gotama thuyét phap, phap 4y tw minh tao ra, do
suy luan tac thanh, ty thuan trédc nghiém, va thuyét cho mét
muc tiéu dac biét, cé kha nang huwéng thuwong, cé thé dan
nguwdi thwe hanh diét tan khé dau".

1. THUS HAVE | HEARD. On one occasion the Blessed
One was living at Vesalt in the grove outside the city to the
west.

2. Now on that occasion Sunakkhatta, son of the
Licchavis, had recently left this Dhamma and Discipline.*”’
He was making this statement before the Vesali assembly:

“The recluse Gotama does not have any superhuman
states, any distinction in knowledge and vision worthy of the
noble ones.'™

The recluse Gotama teaches a Dhamma [merely]
hammered out by reasoning, following his own line of inquiry
as it occurs to him, and when he teaches the Dhamma to
anyone, it leads him when he practises it to the complete
destruction of suffering.”*"




Lac &y Tén gid Sariputta (Xa-loi-phat) vao bubi sang, dap
y, cam bat, vao thanh Vesall dé khat thuc. Ton gid Sariputta
nghe Sunakkhatta thudc bd lac Licchavi néi nhw sau trong
héi chung & Vesalr:

"Sa-mdén Gotama khong cé phap thwong nhan, khéng cé
tri kién thu thang xtrng dang bac Thanh;

Sa-mén Gotama thuyét phap, phap 4y tw minh tao ra, do
suy luan tac thanh, tay thuan trdc nghiém va thuyét phap
cho mét muc tiéu dac biét, cé kha nang hwéng thwong, cod
thé dan nguoi thwe hanh diét tan khd dau”.

Ro6i Ton gid Sariputta khat thwe xong, sau khi dn va di
khat thwc tréd vé dén chd & Thé Ton, sau khi dén danh 1é&
Ngai va ngdi xubng mét bén. Sau khi ngdi xubng mét bén,
Tén giad Sariputta bach Thé Ton:

-- Bach Thé Tén, Sunakkhatta thudc bd lac Licchavi, vira
ma&i tr bé Phap va Luat nay, ndéi I1&i néi nhw sau trong hoi
chung Vesall: "Sa-mén Gotama khéng cé phap thwong
nhan... (nhw trén)... diét tan khd dau".

-- Nay Sariputta, Sunakkhatta phan nd va ngu si, do phan
nd nén ndi lén I1&i 4y. Nay Sariputta, Ong ta nghi: "Ta sé noi
xau". Thé ma k& ngu Sunakkhatta lai néi I&i tan than Nhuw
Lai. Nay Sariputta, ai néi nhw sau la tan than Nhw Lai:

"Phap ay dwoc thuyét giang cho mot muc tiéu dac biét,
c6 kha nang hwédng dan nguwoi thiee hanh diét tan kho dau”.
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3. Then, when it was morning, the venerable Sariputta
dressed, and taking his bowl and outer robe, went into
Vesalr for alms. Then he heard Sunakkhatta, son of the
Licchavis, making this statement before the Vesall
assembly.

When he had wandered for alms in Vesall and had
returned from his almsround, after his meal he went to the
Blessed One, and after paying homage to him, he sat down
at one side and told the Blessed One what Sunakkhatta was
saying.

4. [The Blessed One said:] “Sariputta, the misguided man
Sunakkhatta is angry and his words are spoken out of
anger. Thinking to discredit the Tathagata, he actually
praises him; [69] for it is praise of the Tathagata to say of
him:

‘When he teaches the Dhamma to anyone, it leads him
when he practises it to the complete destruction of
suffering.’




Nay Sariputta, d6i v&i Sunakkhatta ngu si kia, sé khéng
c6 tly phap nao vé Ta nhu sau:

"Day |a Nhw Lai, A-la-han, Chanh Bang Giac, Minh Hanh
Tac, Thién Thé, Thé Gian Giai, V6 Thwong ST, Diéu Ngw
Trwgng Phu, Thién Nhan Sw, Phat, Thé Ton".

Nay Sariputta, ddi vé&i Sunakkhatta ngu si kia, sé khéng
c6 tuy phap nao vé Ta nhw sau: "Pay |a Thé Tén, vi da
chirng dwoc cac loai than théng, mét than hién ra nhiéu
than, nhiéu than hién ra mét than,

hién hinh, bién hinh, di ngang qua vach, qua thanh, qua
ndi, nhw di ngang hw khéng, dén thé tréi 18n ngang qua déat
lién nhw & trong nwéc, di trén nwdc khdng chim nhw trén
dat lién,

ngdi kiét-gia di trén hw khdng nhw con chim; v&i ban tay,
cham va r& mat trang va mat tr&i, nhirng vat c6 dai oai lyc,
dai oai than nhuw vay, cé thé tw than bay dén céi Pham
Thién".

Nay Sariputta, déi v&i Sunakkhatta ngu si kia sé& khong
c6 tly phap nay vé Ta nhw sau:

"Day |a Thé Tén véi thién nhi thanh tinh siéu nhan cé thé
nghe hai loai tiéng chw Thién va loai Nguwdi, xa va gan".

Nay Sariputta, ‘dc‘)i v&i Sunakkhatta ngu si kia s& khdng
co tuy phap nao vé Ta nhuv sau:

"Day |a Thé Tén, sau khi di sdu vao tdm chung sanh, tam
loai Nguwdi v&i tdm cua minh, vi ay biet dwoc nhuw sau:

3

5. “Sariputta, this misguided man Sunakkhatta will never
infer of me according to Dhamma:

‘That Blessed One is accomplished, fully enlightened,
perfect in true knowledge and conduct, sublime, knower of
worlds, incomparable leader of persons to be tamed,
teacher of gods and humans, enlightened, blessed.”**

6. “And he will never infer of me according to Dhamma:
‘That Blessed One enjoys the various kinds of supernormal
power: having been one, he becomes many; having been
many, he becomes one;

he appears and vanishes; he goes unhindered through a
wall, through an enclosure, through a mountain, as though
through space; he dives in and out of the earth as though it
were water; he walks on water without sinking as though it
were earth;

seated cross-legged, he travels in space like a bird; with
his hand he touches and strokes the moon and sun so
powerful and mighty; he wields bodily mastery even as far
as the Brahma-world.’

7. “And he will never infer of me according to Dhamma:

‘With the divine ear element, which is purified and
surpasses the human, that Blessed One hears both kinds of
sounds, the heavenly and the human, those that are far as
well as near.’

8. “And he will never infer of me according to Dhamma:

‘That Blessed One encompasses with his own mind the
minds of other beings, other persons.




"Tam co6 tham biét la tam co tham. Hay tam khong tham
biét la tdm khong tham...

tam chuyén cha...

tam tan loan...

dai hanh tdm... khdng phai dai hanh tam...

tdm chwa vo thwong... tdm vo thwong...

Tam Thién dinh... Tam khéng Thién dinh...

tam giai thoat... tdm khong giai thoat biét 1a tdm khoéng
giai thoat". Vi ay biét nhw vay.

(Mw¢i lwc cia Nhu Lai)

Nay Sariputta, Nhw Lai ¢ day di muwdi Nhw Lai lwc,
chinh nho thanh twu muwoi lvc nay, Nhw Lai tw nhan cho
minh dia vi Ngwu Vuwong, rong tiéng rong con su tir trong
cac Hoi ching va chuyén Pham luan. Thé nao 1a muoi?

He understands a mind affected by lust as affected by lust
and a mind unaffected by lust as unaffected by lust;

he understands a mind affected by hate as affected by
hate and a mind unaffected by hate as unaffected by hate;

he understands a mind affected by delusion as affected by
delusion and a mind unaffected by delusion as unaffected
by delusion;

he understands a contracted mind as contracted and a
distracted mind as distracted;

he understands an exalted mind as exalted and an
unexalted mind as unexalted:;

he understands a surpassed mind as surpassed and an
unsurpassed mind as unsurpassed,;

he understands a concentrated mind as concentrated and
an unconcentrated mind as unconcentrated;

he understands a liberated mind as liberated and an
unliberated mind as unliberated.’

(TEN POWERS OF A TATHAGATA)

9. “Sariputta, the Tathagata has these ten Tathagata’s
powers, possessing which he claims the herd-leader’s
place, roars his lion’s roar in the assemblies, and sets rolling
the Wheel of Brahma."®" What are the ten?




(1) O day, nay Sariputta, Nhw Lai nhw that tué tri x& 1a
X, phi x 1a phi x& (Tri thi x& phi x& lwc). Nay Sariputta,
Nhw Lai nhw that tué tri x&r 1a x&r, phi x& la phi xt.

Nhw vay la Nhw Lai lwc cia Nhw Lai. Chinh nh& Nhw Lai
lwc nay, Nhw Lai tw nhan cho minh dia vi Ngwu Vwong,
réng l1én tiéng rébng con sw t& trong cac hdi chang, va
chuy&n Pham luan.

(2) Lai nira, nay Sariputta, Nhw Lai nhw that tué tri qua
bao tuy thudc sé do, tuy theo s& nhan cta cac hanh nghiép
quéa khi, vi lai, hién tai (Tri tam thé nghiép bao lwc.) Nay
Sariputta, Nhw Lai nhw that tué tri... (nhw trén)... va chuyén
Pham luan.

(3) Lai nlra, nay Sariputta, Nhw Lai nhw that tué tri con
dwong dwa dén tat ca canh gidi (Tri nhirt thiét dao tri luc).
Nay Sariputta, Nhw Lai nhw that tué tri... (nhw trén)... va
chuyén Pham luan

(4) Lai nira, nay Sariputta, Nhw Lai nhw that tué tri thé
gi¢i v&i moi canh gidi, nhiéu ching loai, nhiéu sai biét (Tri
thé gian chiing chiing tanh lwc). Nay Sariputta, Nhw Lai nhw
that tué tri... (nhw trén)... va chuyén Pham luan.

(5) Lai nira, nay Sariputta, Nhw Lai nhw that tué tri chi
huwdng sai biét cia cac loai hiru tinh (Tri tha ching sanh
chwdng chwdng duc lwc). Nay Sariputta, Nhw Lai nhw that
tué tri ... chuyén Pham luan.

(6) Lai nlra, nay Sariputta, Nhw Lai nhw that tué tri nhirng
can thwong ha cta cac loai hiru tinh, loai Ngwoi (Tri tha
chung sanh chuw can thwong ha lwc). Nay Sariputta, Nhw Lai
nhw that tué tri... (nhw trén)... va chuyén Pham luan.

10. (1) “Here, the Tathagata understands as it actually is
the possible as possible and the impossible as
impossible.'®?

And that [70] is a Tathagata’s power that the Tathagata
has, by virtue of which he claims the herd-leader’s place,
roars his lion’s roar in the assemblies, and sets rolling the
Wheel of Brahma.

11. (2) “Again, the Tathagata understands as it actually is
the results of actions undertaken, past, future, and present,
by way of possibilities and causes. That too is a Tathagata’s

power...*%?

12. (3) “Again, the Tathagata understands as it actually is
the ways leading to all destinations. That too is a
Tathagata’s power...*®*

13. (4) “Again, the Tathagata understands as it actually is
the world with its many and different elements. That too is a
Tathagata’s power...**

14. (5) “Again, the Tathagata understands as it actually is
how beings have different inclinations. That too is a
Tathagata’s power...*?®

15. (6) “Again, the Tathagata understands as it actually is
the disposition of the faculties of other beings, other
persons. That too is a Tathagata’s power..."?’




(7) Lai nlra, nay Sariputta, Nhw Lai nhw that tué tri sy tap
nhiém, sy thanh tinh, sw xuat khéi ctia cac Thién, chirng vé
Thién, vé giai thoat, vé dinh (Tri chw Thién tam mudi lwc).
Nay Sariputta, Nhw Lai nhw that tué tri... (nhw trén)... va
chuy&n Pham luan.

(8) Lai nira, nay Sariputta, Nhw Lai nhé dén cac doi séng
qua khir, nhu mét doi, hai doi, ba d¥i, bén doi, ndm doi,
mudi doi, hai mwoi doi, ba mwoi doi, b6n mwoi ddi, ndm
muwoi doi, mét tram doi, mot ngan déi, mét tram ngan 4o,
nhiéu hoai kiép, nhiéu thanh kiép, nhiéu thanh hoai kiép.

Ngai nhé rang: "Tai chd kia, Ta c6 tén nhw thé nay, dong
ho nhu thé nay, giai cAp nhw thé nay, tho khé lac nhw thé
nay, tudi tho dén mirc nhw thé nay. Sau khi chét tai chd kia,
Ta dwoc sanh ra ché no.

Tai chd &y, Ta co tén nhw thé nay, dong ho nhw thé nay,
giai cap nhuw thé nay, tho kho lac nhuw thé nay, tudi tho dén
murc nhw thé nay. Sau khi chét tai ché no, Ta dwoc sanh ra
o day".

Nhw vay, Nhw Lai nhé dén nhiéu doi song qua khir ciing
voi cac nét dai cwong va cac chi tiét. Nay Sariputta, Nhw
Lai nhw that tué tri... (nhw trén)... va chuyén Pham luan.

(9) Lai nira, nay Sariputta, Nhw Lai v&i thién nhan thuan
tinh, siéu nhan, thay sy song va chét cda chung sanh. Nhw
Lai tué tri rd rang, chung sanh nguoi ha liét, ké cao sang,
nguoi dep dé, ké thdé x4u, ngudi may man, ké bat hanh déu
do hanh nghiép cua ho.

16. (7) “Again, the Tathagata understands as it actually is
the defilement, the cleansing, and the emergence in regard
to the jhanas, liberations, concentrations, and attainments.
That too is a Tathagata’s power...'%®

17. (8) “Again, the Tathagata recollects his manifold past
lives, that is, one birth, two births... (as Sutta 4, 827)...

Thus with their aspects and particulars he recollects his
manifold past lives. That too is a Tathagata's power...

18. (9) “Again, with the divine eye, which is purified and
surpasses the human, the Tathagata sees beings passing
away and reappearing, inferior and superior, fair and ugly,
fortunate and unfortunate... (as Sutta 4, 829) [71]...




Céac chung sanh nay lam nhirng ac hanh vé than, vé I
va vé y, phi bang cac bac Thanh, theo ta kién, tao cac
nghiép theo ta kién. Nhirng ngu®i nay sau khi than hoai
mang chung, phai sanh vao cbéi di*, ac thu, doa x&, dia
nguc.

Céc chung sanh nay lam nhirng thién hanh vé than, vé
| va vé y, khéng phi bang cac bac Thanh, theo chanh kién,
tao cac nghiép theo chanh kién. Nhirng ngudi nay, sau khi
than hoai mang chung, dwgc sanh lén cac thién thu, coi
Tro, trén doi nay.

Nhw vay, Nhw Lai v&i thién nhan thuan tinh, siéu nhan,
thdy sy sbng chét clia ching sanh. Nhw Lai tué tri rang,
chung sanh, ngudi ha liét, ké cao sang, nguwoi dep dé, ké
thd xau, ngwdi may man, ké bat hanh, déu do hanh nghiép
cua ho. Nay Sariputta, Nhw Lai nhw that tué tri... (nhw
trén)... va chuyén Pham luan.

(10) Lai ntra, nay Sariputta, Nhw Lai nho doan trir cac lau
hoac ty minh chng tri, chirng ng6, thanh twu va an tru
ngay trong hién tai v6 1au tdm giai thoat, tué giai thoat. Nay
Sariputta, Nhw Lai nh¢ doan trir cac lau hoac, tw minh voi
thang tri chirng ngd, chirng dat va an trd ngay trong hién tai
vO lau tam giai thoat, tué giai thoat.

Chinh nh& Nhw Lai e nay, Nhw Lai tw nhan cho minh
dia vi Ngwu Vuong, rong tiéng rong con suw tlr trong cac Hoi
chung va chuyén Pham luan.

Nay Sariputta, Nhw Lai c6 day dd mwdi Nhu Lai lwc.
Chinh nh& thanh twu mwéi lwc nay, Nhw Lai tw nhan cho
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and he understands how beings pass on according to
their actions. That too is a Tathagata’s power...

19. (10) “Again, by realising for himself with direct
knowledge, the Tathagata here and now enters upon and
abides in the deliverance of mind and deliverance by
wisdom that are taintless with the destruction of the taints.

That too is a Tathagata’'s power that the Tathagata has,
by virtue of which he claims the herd-leader’s place, roars
his lion’s roar in the assemblies, and sets rolling the Wheel
of Brahma.

20. “The Tathagata has these ten Tathagata’s powers,
possessing which he claims the herd-leader’s place, roars




minh dia vi Ngwu Vwong, rong tiéng rong sw tr trong cac
H&i chung va chuyén Pham luan.

Nay Sariputta, néu ai biét Ta nhw vay, thdy Ta nhu vay
ma con noi: "Sa-mon Gotama khong ¢6 phap Thwong nhan,
khéng c6 tri kién thu thang xirng dang bac Thanh.

Sa-mén Gotama thuyét phap, phap 4y tw minh tao ra, do
suy luan tac thanh, tuy thuan trdc nghiém, thuyét phap cho
moét muc tiéu dac biét, cé kha nang huo’ng thwong, cé thé
hwéng dan nguoi thire hanh diét tan khé dau".

Nay Sariputta, néu nguwdi dy khéng tr bd 16 noi ay;
khéng tr bd tdm &y, khéng doan triv ta kién ay; ngudi ay sé
bi roi vao dia nguc nhw mét ganh nang bi quang béd mdét
bén.

Nay Sariputta, nhw Ty-kheo thanh twu gi¢i hanh, thanh
twu Thién dinh, thanh twu tri tué cé thé chirng dwoc chanh
tri ngay trong hién tai. Nay Sariputta, Ta n6i nhw vay la sw
thanh twu nhw vay.

Néu ngudi 4y khong tlr bo 161 noi &y khong tir bd tam Ay,
khong doan trir ta kién &y; ngudi ay sé bi roi vao dia nguc
nhw moét ganh nang bi quang boé moét bén.

(Bén phap vo sé uy)

Nay Sariputta, c6 bén phap vo s& ay chinh nhé thanh twu
bdn phap nay, Nhw Lai tw nhan cho minh dia vi Nguwu
Vwong, rong tiéng rong con st t&r trong cac hdi chang va
chuy&n Pham luan. Thé nao 1a bon?

Nay Sariputta, Ta thdy khéng co6 ly do gi, mot Sa-mén,
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his lion’s roar in the assemblies, and sets rolling the Wheel
of Brahma.

21. “Sariputta, when | know and see thus, should anyone
say of me: ‘The recluse Gotama does not have any
superhuman states, any distinction in knowledge and vision
worthy of the noble ones.

The recluse Gotama teaches a Dhamma [merely]
hammered out by reasoning, following his own line of inquiry
as it occurs to him’ —

unless he abandons that assertion and that state of mind
and relinquishes that view, then as [surely as if he had
been] carried off and put there he will wind up in hell.**°

Just as a bhikkhu possessed of virtue, concentration, and
wisdom would here and now enjoy final knowledge, so it will
happen in this case,

| say, that unless he abandons that assertion and that
state of mind and relinquishes that view, then as [surely as if
he had been] carried off and put there he will wind up in hell.

(FOUR KINDS OF INTREPIDITY)

22. “Sariputta, the Tathagata has these four kinds of
intrepidity, possessing which he claims the herd-leader’s
place, roars his lion’s roar in the assemblies, and sets rolling
the Wheel of Brahma. What are the four?

23.

“‘Here, | see no ground on which any recluse or




Ba-la-mén, chw Thién, Ma vwong, Pham thién hay mét ai &
ddi cé thé chi trich Ta dung phéap rang:

"Cac phap nay chwa dwoc chirng ngd hoan toan, ma quy
vi tw xwng da chirng ngé hoan toan".

Nay Sariputta, vi Ta thay khdng cé ly do gi nhw vay, nén
Ta sbng dat dwoc an 6n, dat dwoc khéng so hai, dat dwoc
vo Uy.

Nay Sariputta, Ta thay khéng cé ly do gi... o thé chi trich
Ta dung phap réng: "Cac lau hoac nay chwa dwgc doan trw
ma quy Vi tw xwng da doan tru".

Nay Sariputta, vi Ta khéng thay... dat dwoc vé ay.

Nay Sariputta, Ta thay khéng cé ly do gi... c6 thé chi trich
Ta dung phap rang: "Nhirng phap nay dwoc goi 1a cac
chwédng ngai phap khi dwgc thyee hanh thoi khdng co gi goi
la chwéng ngai phap ca".

Nay Sariputta, vi Ta khéng thy... dat dwoc vo Gy.

Nay Sariputta, Ta thy khéng c6 ly do gi mot Sa-mén Ba-
la-mon, chw Thién, Ma vwong, Pham thién hay mét ai & doi
c6 thé chi trich Ta dung phap rang:

"Phap do quy vi thuyét gidng khéng dwa dén muc tiéu
d&c biét, khdng cé kha nang hwéng thwong, khéng cé thé
dan nguwdi thue hanh dén diét tan khé dau".

Nay Sariputta, vi Ta thdy khong cé Iy do gi nhw vay, nén
Ta sdng dat dwoc an 6n, dat dwoc khéng so hai, dat dwoc
vo Uy.

Nay Sariputta, c6 bon phap vo s& Uy, chinh nhe thanh
twu bon phap nay, Nhw Lai tw nhan cho minh dia vi Nguwu
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brahmin or god or Mara or Brahma or anyone else at all in
the world could, in accordance with the Dhamma, accuse
me thus:
‘While you claim to be fully enlightened, you are not fully
enlightened about these things.’ [72]
And seeing no ground for that, |
fearlessness, and intrepidity.

abide in safety,

24. “| see no ground on which any recluse... or anyone at
all could accuse me thus: ‘While you claim to be one who
has destroyed the taints, you have not destroyed these
taints.’

And seeing no ground for that, |
fearlessness, and intrepidity.

abide in safety,

25. “l see no ground on which any recluse... or anyone at
all could accuse me thus: ‘Those things called obstructions
by you are not able to obstruct one who engages in them.’

And seeing no ground for that, | abide in safety,
fearlessness, and intrepidity.

26. “l see no ground on which any recluse... or anyone at
all could accuse me thus:

‘When you teach the Dhamma to someone, it does not
lead him when he practises it to the complete destruction of
suffering.’

And seeing no ground for that, |
fearlessness, and intrepidity.

abide in safety,

27. “A Tathagata has these four kinds of intrepidity,
possessing which he claims the herd-leader’s place, roars




Vwong, rdng tiéng rbng con s ti trong cac hdi ching va
chuyén Pham luéan

Nay Sariputta, néu ai biét Ta nhw vay... nguoi y sé bi roi
vao dia nguc nhv mét ganh nang bi quang bé mét bén.

(Tam hoi chung)

Nay Sariputta, cé tam Hoi chung nay:

H&i chung Sat-dé-li, Hoi chung Ba-la-mén, Hoi chung Gia
chud, HOi chung Sa-mén, Hoi ching T& thién vwong, Hoi
chung Tam thap tam thién, HOi chung Mara, Hi chuang
Pham thién.

Nay Sariputta, co tam Hoi chung nay. Nay Sariputta, Nhuw
Lai thanh twu bdn phap vo s& Uy nhw vay, dén gan va vao
tam Hoi chung nay.

Nay Sariputta, Ta nhé lai Ta da dén hang trdm Héi chung
Séat-dé-l.

Tuy vay, trwée khi Ta ngdi xudng tai chd ay, trwde khi Ta
ndi chuyén va trwéc khi Ta dam luan; nay Sariputta, ta thay
khong c6 ly do gi dé nghi rang: "Chac chén sy s¢ hai va run
so sé dén 4m anh Ta".

Nay Sariputta, vi Ta thdy khéng cé Iy do gi nhw vay, nén
Ta sdng dat dwoc an 6n, dat dwoc khéng so hai, dat dwoc
vo Uy.

Nay Sariputta, Ta nh¢ lai, Ta da dén hang tram Hoi
ching Ba-la-mén... (nhw trén)... H6i chung Gia chu... Hoi
chiung Sa-moén... H6i chung Tw thién vuwong... H6i chung
Tam thap tam thién... H6i chung Mara... H6i chung Pham
thién.
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his lion’s roar in the assemblies, and sets rolling the Wheel
of Brahma.

28. “Sariputta, when | know and see thus, should anyone
say of me... he will wind up in hell.

(THE EIGHT ASSEMBLIES)

29. “Sariputta, there are these eight assembilies.

What are the eight? An assembly of nobles, an assembly
of brahmins, an assembly of householders, an assembly of
recluses, an assembly of gods of the heaven of the Four
Great Kings, an assembly of gods of the heaven of the
Thirty-three, an assembly of Mara’s retinue, an assembly of
Brahmas.

Possessing these four kinds of intrepidity, the Tathagata
approaches and enters these eight assemblies.

30. “I recall having approached many hundred assemblies
of nobles...

many hundred assemblies of brahmins...
assemblies of householders... many hundred assemblies of
recluses... many hundred assemblies of gods of the heaven
of the Four Great Kings... many hundred assemblies of
gods of the heaven of the Thirty-three... many hundred

many hundred




Tuy vay, trudc khi Ta ngdi xudng tai ché Ay, trwde khi Ta
noi chuyén va trwdc khi Ta dam luan, nay Sariputta, Ta thay
khéng cé mét ly do gi d& nghi rang: "Chac chén sy s¢ hai
va run so sé dén am anh Ta".

Nay Sariputta, vi Ta thay khdng cé ly do gi nhw vay, nén
Ta sbng dat dwoc an 6n, dat dwoc khong so hai, dat dwoc
vo Qy.

Nay Sariputta, néu ai biét Ta nhw vay... ngudi ay sé bj roi
vao dia nguc, nhu mét ganh nang bi quang bé mot bén.

(Bdn loai sanh)

Nay Sariputta, c6 bon loai sanh. Thé nao la bon? Noan
sanh, thai sanh, thap sanh, hoa sanh.

Nay Sariputta, thé ndo la nodn sanh? Nay Sariputta,
nhirng loai ching sanh nao pha vé trirPng, ma sanh, nay
Sariputta nhuw vay goi la noan sanh.

Va nay Sariputta, thé nao Ia thai sanh? Nay Sérip~utta,
nhirng loai chung sanh nao pha man da méng che cho kin
ma sanh, nay Sariputta, nhw vay goi la thai sanh.

Va nay Sariputta, thé ndo 1a thdp sanh? Nay Sariputta,
nhirng loai ching sanh nao sanh ra tlr ca thui, tv xac chét
thai, tr chao com thui, hay trong hé nwéc do hay trong ao
nwéc nhop. Nay Sariputta, nhw vay goi la thap sanh.
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assemblies of Mara’s retinue...
of Brahmas.

many hundred assemblies

And formerly | had sat with them there and talked with
them and held conversations with them, yet | see no ground
for thinking that fear or timidity might come upon me there.

And seeing no ground for that, | abide in safety,
fearlessness, and intrepidity. [73]

31. “Sariputta, when | know and see thus, should anyone
say of me... he will wind up in hell.

(FOUR KINDS OF GENERATION)

32. “Sariputta, there are these four kinds of generation.
What are the four? Egg-born generation, womb-born
generation, moisture-born generation, and spontaneous
generation.

33. “What is egg-born generation? There are these beings
born by breaking out of the shell of an egg; this is called
egg-born generation.

What is womb-born generation? There are these beings
born by breaking out from the caul; this is called womb-born
generation.

What is moisture-born generation? There are these
beings born in a rotten fish, in a rotten corpse, in rotten
porridge, in a cesspit, or in a sewer; this is called moisture-
born generation.




Va nay Sariputta, thé nao 13 hda sanh? Chw Thién, cac
chung sanh & dia nguc, mét so thuéc loai nguwdi va mét so
thudéc doa xt&r. Nay Sariputta, nhw vay goi la héa sanh.

Nay Sariputta cé bdn loai sanh nhw vay.

Nay Sariputta, néu ai biét Ta nhw vay... nguoi y sé bi roi
vao dia nguc, nhu mét ganh nang bi quang bé mot bén.

(Nam sanh tha va Niét ban)

Nay Sariputta, c6 nam loai sanh thi nay. Thé nao 1a
nam? Dia nguc, bang sanh, nga quy, loai Nguwoi, chw Thién.

(1) Nay Sariputta, Ta tué tri dia nguc, con dwong dwa dén
dia nguc va hanh 16 dwa dén dia nguc. Tuy theo hanh
nghiép, sau khi than hoai mang chung, phai sanh vao coi
d¥, ac thu, doa xtr, dia nguc, sw viéc nay ta cling tué tri.

(2) Va nay Sariputta, Ta tué tri bang sanh, con dwong
dwa dén bang sanh va hanh 16 dwa dén bang sanh. Tuy
theo hanh nghiép, sau khi than hoai mang chung, phai sanh
vao bang sanh, sy viéc nay Ta cling tué tri.

(3) Va nay Sariputta, Ta tué tri nga quy, con duwdng dwa
dén nga quy va hanh 16 dwa dén nga quy. Tuy theo hanh
nghiép, sau khi thadn hoai mang chung, phai sanh vao nga
quy, sv viéc nay Ta cling tué tri.

(4) Va nay Sariputta, Ta cling tué tri loai Nguwoi, con

What is spontaneous generation? There are gods and
denizens of hell and certain human beings and some beings
in the lower worlds; this is called spontaneous generation.

These are the four kinds of generation.

34. “Sariputta, when | know and see thus, should anyone
say of me... he will wind up in hell.

(THE FIVE DESTINATIONS AND NIBBANA)

35. “Sariputta, there are these five destinations. What are
the five? Hell, the animal realm, the realm of ghosts, human
beings, and gods.*®

36. (1) “l understand hell, and the path and way leading to
hell. And | also understand how one who has entered this
path will, on the dissolution of the body, after death,
reappear in a state of deprivation, in an unhappy
destination, in perdition, in hell.

(2) “I understand the animal realm, and the path and way
leading to the animal realm. And | also understand how one
who has entered this path will, on the dissolution of the
body, after death, reappear in the animal realm.

(3) “I understand the realm of ghosts, and the path and
way leading to the realm of ghosts. And | also understand
how one who has entered this path will, on the dissolution of
the body, after death, reappear in the realm of ghosts.

(4) “I understand human beings, and the path and way
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duwong dwa dén thé gidi loai Ngudi va hanh 16 dwa dén thé
gi&i loai Nguwoi. Tuy theo hanh nghiép, sau khi than hoai
mang chung, sanh vao loai Nguoi, sy viéc nay Ta clng tué
tri.

(5) Va nay Sariputta, Ta clng tué tri chw Thién, con
dwong dwa dén Thién gidi va hanh 16 dwa dén Thién gioi.
Tuy theo hanh nghiép, sau khi than hoai mang chung, sanh
vao thién tha, Thién gidi, thé giéi nay, sw viéc nay Ta ciling
tué tri.

Va nay Sariputta, Ta ciing tué tri Niét-ban, con dwdng
dwa dén Niét-ban va hanh 16 dwa dén Niét-ban. Tuy theo
hanh nghiép, do doan trir cac lau hoac, sau khi tw minh v&i
thang tri, chirng ngd, chirng dat va an trd ngay trong hién tai
vO lau tam giai thoat, tué giai thoat, sw viéc nay, Ta ciling tué
tri.

(1) Nay Sariputta, & day, véi tam cla Ta, Ta tué tri tam
ctia mot sé ngwdi. Do hanh nghiép ctia ngudi nay nhw vay,
clr chi nhw vy, bwédc vao dao 16 nhw vay, sau khi than hoai
mang chung sé sanh vao cdi di¥, ac thu, doa x&, dia nguc
nhw vay.

Sau mét thoi gian, véi thién nhan thanh tinh, siéu nhan,
Ta thdy nguoi 4y, sau khi than hoai mang chung sanh vao
coi di¥, ac thu, doa xw&, dia nguc, phai cam tho nhirng cam
giac cuc khd, thdng khd, khbc liét.

Nay Sariputta, cling nhw c6 mét hd than sau hon than
ngwoi, day vun than hirng, khong co Ira ngon, khong co
khoi, va mot ngwdi di den, bi néng blrc ap dao, bi néng birc
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leading to the human world. And | also understand how one
who has entered this path will, on the dissolution of the
body, after death, reappear among human beings.

(5) “I understand the gods, and the path and way leading
to the world of the gods. And | also understand how one
who has entered this path will, on the dissolution of the
body, after death, reappear in a happy destination, in the
heavenly world.

(6) “I understand Nibbana, and the path and way leading
to Nibbana. [74] And | also understand how one who has
entered this path will, by realising for himself with direct
knowledge, here and now enter upon and abide in the
deliverance of mind and deliverance by wisdom that are
taintless with the destruction of the taints.

37. (1) “By encompassing mind with mind | understand a
certain person thus: ‘This person so behaves, so conducts
himself, has taken such a path that on the dissolution of the
body, after death, he will reappear in a state of deprivation,
in an unhappy destination, in perdition, in hell.’

And then later on, with the divine eye, which is purified
and surpasses the human, | see that on the dissolution of
the body, after death, he has reappeared in a state of
deprivation, in an unhappy destination, in perdition, in hell,
and is experiencing exclusively painful, racking, piercing
feelings.

Suppose there were a charcoal pit deeper than a man’s
height full of glowing coals without flame or smoke; and then
a man scorched and exhausted by hot weather, weary,




hanh ha, mét méi kho c6, dang hong, khat nuoc, va di
thang dén ho than ay chi bang mét con dwong.

Mot ngwdi cé6 mat thdy ngudi 4y, co thé noi: "Hanh
nghiép clia ngwdi nay nhw vay, clr chi nhuw vay, budc vao
dao 16 nhw vay, sé di dén hé than kia".

Sau mét thoi gian, ngudi dy sé thdy ngudi kia roi vao hd
than Ay va phai cdm tho nhirtng cam giac cwc khd, thdng
khd, khoc liét.

Nay Sariputta, cling vay, & day v&i tam cua Ta, Ta tué tri
tam cla mot s6 ngwdi: "Hanh nghiép cia ngudi nay nhw
vay, clr chi nhw vay, bwédc vao dao 16 nhw vay, sau khi than
hoai mang chung sé sanh vao céi di¥, ac thu, doa xu, dia
nguc nhw vay".

Sau mét thoi gian, voi thién nhan thanh tinh siéu nhan,
Ta thay nguoi &y sau khi than hoai mang chung, sanh vao
coi dir, ac tha, doa x, dia nguc, phai cam tho nhirng cam
giac cwe khd, thdng khd, khéc liét.

(2) Nay Sariputta, & day voi tam cua Ta, Ta tué tri tam
clia mot s6 ngudi: "Hanh nghiép cla ngwdi nay nhw vay, clr
chi nhw vay, buwdc vao dao 16 nhw vay, sau khi than hoai
mang chung, sé sanh vao bang sanh".

Sau mét thoi gian, véi thién nhan thanh tinh siéu nhan,
Ta thay ké 4y sau khi than hoai mang chung, sanh vao bang
sanh, phai cdm tho nhirng cdm giac cwc khd, thdng khé,
khéc liét.

Nay Sariputta, cling nhw c6 mdt hdé phan, sau hon than
nguwdi, day nhirng phan ué, va mot nguwdi di dén, bi néng
birc 4p dao, bj néng birc hanh ha, mét méi, khé ¢, dang
hong, khat nwéc va di thdng dén hé phan 4y chi bang mot

parched, and thirsty, came by a path going in one way only
and directed to that same charcoal pit.

Then a man with good sight on seeing him would say:
‘This person so behaves, so conducts himself, has taken
such a path, that he will come to this same charcoal pit’;

and then later on he sees that he has fallen into that
charcoal pit and is experiencing exclusively painful, racking,
piercing feelings.

So too, by encompassing mind with mind... piercing
feelings.

38. (2) “By encompassing mind with mind | understand a
certain person thus: ‘This person so behaves, so conducts
himself, has taken such a path that on the dissolution of the
body, after death, he will reappear in the animal realm.’

And then later on, with the divine eye, which is purified
and surpasses the human, | see that on the dissolution of
the body, after death, he has reappeared in the animal
realm and is experiencing painful, racking, piercing feelings.

Suppose there were a cesspit deeper than a man’s height
full of filth; and then a man [75] scorched and exhausted by
hot weather, weary, parched, and thirsty, came by a path
going in one way only and directed to that same cesspit.
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con duong.

Mot ngwdi cd mat thy nguwdi dy c6 thé néi: "Hanh nghiép
cua nguwoi nay nhuw vay, clr chi nhw vay va buéc vao dao 16
nhw vay, sé di dén hd phan ay".

Sau mét thoi gian, ngudi ay sé thay ngudi kia roi vao hd
phan 4y va phai cadm tho nhirng cdm giac cuc khd, thdng
khd, khoc liét.

Nay Sariputta, cling vay, & day véi tam cua Ta... (nhw
trén)... thdng khd, khoc liét.

(3) Nay Sariputta, & day voi tam cua Ta, Ta tué tri tam
ctia mot sd ngudi "Hanh nghiép clia nguwdi nay nhw vay, clr
chi nhw vay...

sau khi than hoai mang chung sé sanh vao nga quy, phai
cam tho nhirng cdm giac cwc khd, théng khd, khdc liét".

Nay Sariputta, cling nhw c6 mot cay sbng trén miéng dat
khéng bang phang, véi la thua thét, véi bong che tivng dam
lwa thwa. Va mot ngudi di dén bj néng blrc ap dao, bi néng
birc hanh ha, mét méi, khé cb, ddng hong, khat nwéc va di
thang dén cay 4y chi bang mét con dwdng.

Mot ngudi cd mat thady ngudi 4y c6 thé noi: "Hanh nghiép
cla nguwoi nay nhw vay, clr chi nhw vay va bwéc vao dao 106
nhw vay, sé di dén cay ay".

Sau mét thdi gian, ngudi 4y sé thay nguwdi kia ngdi hay
nam dwdi béng cay ay va phai cadm tho nhirng cdm giac cuc
khd, théng khd, khéc liét.

Nay Sariputta, cling vay & day voi tdm ciaa Ta... (nhw
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Then a man with good sight on seeing him would say:
‘This person so behaves... that he will come to this same
cesspit’;

and then later on he sees that he has fallen into that
cesspit and is experiencing painful, racking, piercing
feelings.

So too, by encompassing mind with mind... piercing
feelings.

39. (3) “By encompassing mind with mind | understand a
certain person thus: ‘This person so behaves, so conducts
himself, has taken such a path that on the dissolution of the
body, after death, he will reappear in the realm of ghosts.’

And then later on... | see that... he has reappeared in the
realm of ghosts and is experiencing much painful feeling.

Suppose there were a tree growing on uneven ground
with scanty foliage casting a dappled shadow; and then a
man scorched and exhausted by hot weather, weary,
parched, and thirsty, came by a path going in one way only
and directed to that same tree.

Then a man with good sight on seeing him would say:
‘This person so behaves... that he will come to this same
tree’;

and then later on he sees that he is sitting or lying in the
shade of that tree experiencing much painful feeling.

So too, by encompassing mind with mind ... much painful




trén)... thdng khd, khéc liét.

(4) Nay Sariputta, & day voi tam cua Ta, Ta biét tam cla

mét sO nguwdi: "Hanh nghiép cia nguwoi nay nhw vay, ct chi

nhuw vay...
nguoi'.

Sau mét thdi gian... Ta thdy nguoi 4y sanh vao loai
nguwdi, va cam tho dwoc nhiéu cam giac lac tho.

sau khi than hoai mang chung, sé sanh vao loai

Nay Sariputta, cling nhw cé6 mot cay sbéng trén miéng dat
bang phang véi la sum sé, v&i bong cay ram rap. Va mot
nguoi di dén, bi nong blrc ap dao, bi ndng birc hanh ha,
mét mai, khd cb, dang hong, khat nwédc va di thang dén cay
ay chi bang mét con duong.

M6t ngudi cé mat thay nguoi éy c6 thé noi: "Hanh nghiép
clua nguwoi nay nhw vay, ct chi cua nguo’l nay nhw vay va
bwdc vao dao 16 nhw vay, sé di dén cay ay".

Sau mét thoi gian, ngudi ay sé thdy ngwdi kia, ngdi hay
nam dudi bong cay ay va cdm tho dwoc nhiéu cdm giac lac
tho.

Nay Sariputta, cling vay, & day, véi tdm cia Ta...
nhiéu cdm giac lac tho.

duoc

(5) Nay Sariputta, & day voi tam cua Ta, Ta tué tri tam
ctiia mot sé ngwdi: "Hanh nghiép cla ngwdi nay nhw vay, clv
chi nhw vay... sau khi thdn hoai mang chung sé sanh vao
thién thu, Thién gi®i, cdi doi nay".

Sau mét thdi gian... Ta thdy nguwdi 4y sanh vao thién tha,
Thién gi¢i, cdi d&i nay va cam tho nhirng cam giac cwc lac.
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feeling.

40. (4) “By encompassing mind with mind | understand a
certain person thus: ‘This person so behaves, so conducts
himself, has taken such a path that on the dissolution of the
body, after death, he will reappear among human beings.’

And then later on... | see that... he has reappeared
among human beings and is experiencing much pleasant
feeling.

Suppose there were a tree growing on even ground with
thick foliage casting a deep shade; and then a man
scorched and exhausted by hot weather, weary, parched,
and thirsty, came by a path going in one way only and
directed to that same tree.

Then a man with good sight on seeing him would say:
‘This person so behaves... that he will come to this same
tree’;

and then later on he sees that he is sitting or lying in the
shade of that tree experiencing much pleasant feeling.

So too, by encompassing mind with mind...
pleasant feeling. [76]

much

41. (5) “By encompassing mind with mind | understand a
certain person thus: ‘This person so behaves, so conducts
himself, has taken such a path that on the dissolution of the
body, after death, he will reappear in a happy destination, in
the heavenly world.’

And then later on... | see that... he has reappeared in a
happy destination, in the heavenly world, and is
experiencing exclusively pleasant feelings.




Nay Sariputta, gibng nhw mét ngdi lau, cé gac nhon, cd to
véi ca trong 1an ngoai, dwoc che gid, co then chbt déng lai
va cd cac ctra sb khép kin.

Tai day c6é mét sang toa, trai ném I6ng dai, trai ném mau
trdng, trdi ném boéng cé théu hoa, trdi ném bang da son
duwong goi la kadali, c6 ném vé&i khudn mau treo phia trén,
c6 gbi dai mau dé ca hai dau.

Va mét ngudi di dén, bi néng blrc ap dao, bi néng blrc
hanh ha, mét mai, kho cd, dang hong, khat nwéc va di
thdng dén ngoi lau ay.

Mot ngwdi cd mat thy ngudi dy ¢ thé néi: "Hanh nghiép
cla ngwoi nay nhw vay, ctr chi nhw vay, va bwéc vao dao 16
nhw vay, sé di dén ngdi lau ay".

Sau moét thoi gian, nguoi ay sé thay nguoi kia ngoi hay
nam trong ngdi lau ay, trong gac nhon &y, trén sang toa ay
va cadm tho dwoc nhiéu cdm tho cuec lac.

Nay Sariputta, cling vay, & day v&i tam cua Ta...
nhiéu cam giac lac tho.

duwoc

(6) Nay Sariputta, & day voi tdm cua Ta, Ta tué tri tam
clia mot s6 nguwdi: "Hanh nghiép cla ngwdi nay nhw vay, clr
chi nhw vay, bwéc vao dao 16 nhw vay, sé doan trir cac lau
ho&c, tw minh v&i thang tri chirng ngd, chirng dat va an tra
ngay trong hién tai v6 lau tdm giai thoat, tué giai thoat nhw
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vay".

Sau mét théi gian, Ta thay vi dy doan trir cac lau hoéc, tw
minh v&i thang tri chirng ngd, chirng dat va an tri ngay
trong hién tai vo lau tam giai thoat, tué giai thoat, cam tho
nhirng cam giac cuc lac.

Suppose there were a mansion, and it had an upper
chamber plastered within and without, shut off, secured by
bars, with shuttered windows,

and in it there was a couch spread with rugs, blankets,
and sheets, with a deerskin coverlet, with a canopy as well
as crimson pillows for both [head and feet];

and then a man scorched and exhausted by hot weather,
weary, parched, and thirsty, came by a path going in one
way only and directed to that same mansion.

Then a man with good sight on seeing him would say:
‘This person so behaves... that he will come to this same
mansion’;

and then later on he sees that he is sitting or lying in that
upper chamber in that mansion experiencing exclusively
pleasant feelings.

So too, by encompassing mind with mind...
pleasant feelings.

exclusively

42. (6) “By encompassing mind with mind | understand a
certain person thus: ‘This person so behaves, so conducts
himself, has taken such a path that by realising for himself
with direct knowledge, he here and now will enter upon and
abide in the deliverance of mind and deliverance by wisdom
that are taintless with the destruction of the taints.’

And then later on | see that by realising for himself with
direct knowledge, he here and now enters upon and abides
in the deliverance of mind and deliverance by wisdom that
are taintless with the destruction of the taints, and is
experiencing exclusively pleasant feelings.***
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Nay Sariputta, gidbng nhw mét hé sen cd nwdc trong, cd
nwdc ngot, c6 nwdc mat, cé nwdc trong sang, cé bd hd
khéo sap dat, dep dé, va khéng xa hé &y c6 khu rirng ram
rap.

M6t ngudi di dén, bi néng birc ap ddo, bi néng birc hanh
ha, mét mai, khé cd, ddng hong, khat nwéc va di thdng dén
hd sen Ay.

Mot ngudi cd mat thdy ngudi &y cé thé néi: "Hanh nghiép
cla ngwoi nay nhw vay, ctr chi nhw vay, va bwéc vao dao 16
nhw vay, sé di dén ho sen ay".

Sau mot thoi gian, nguoi ay sé thay nguo’l kia, sau khi
tdm minh vao hé sen 8y, sau khi tdm r&ra, ubng nuwdc va
lam cho diu b6t moi wu tw, mét mai, phién ndo, sau khi ra
khdi hd lién qua n90| hay ndm trong rirng cay ram rap ay va
cam tho nhirng cam giac cuc lac.

Ciing vay, nay Sariputta, & day v&i tam cua Ta, Ta tué tri
tam cta mét sé nguoi: "Hanh nghiép cla ngudi nay nhw
vay, ctr chi nhw vay, bwédc vao dao 16 nhw vay, sé doan triv
cac lau hoac, tw minh voi théng tri chirng ngd, chirng dat va
an trd ngay trong hién tai v6 lau tdm giai thoat, tué giai thoat
nhw vay".

Sau mét thoi gian, Ta thdy vi &y doan trir cac lau hodac,
tw minh v&i thang tri chirng ngd, chirng dat va an trd ngay
trong hién tai vo lau tam giai thoat, tué giai thoat, cam tho
nhirng cam giac cuc lac.

Nay Sariputta, nam loai nay la nam sanh thu. Nay
Sariputta, c6 ai biét Ta nhw vay, thdy Ta nhw vay, va noi:
"Sa-moén Gotama khéng c6 phap Thugng nhan, khéng co tri
kién thu thdng x&rng dang bac Thanh.

Suppose there were a pond with clean, agreeable, cool
water, transparent, with smooth banks, delightful, and
nearby a dense wood;

and then a man scorched and exhausted by hot weather,
weary, parched, and thirsty, came by a path going in one
way only towards that same pond.

Then a man with good sight on seeing him would say:
‘This person so behaves... that he will come to this same
pond’;

and then later on he sees that he has plunged into the
pond, bathed, drunk, and relieved all his distress, fatigue,
and fever and has come out again and is sitting or lying in
the wood [77] experiencing exclusively pleasant feelings.

So too, by encompassing mind with mind...
pleasant feelings. These are the five destinations.

exclusively

43. “Sariputta, when | know and see thus, should anyone
say of me: ‘The recluse Gotama does not have any
superhuman states, any distinction in knowledge and vision
worthy of the noble ones.
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Sa-mén Gotama thuyét phap, phap 4y tw minh tao ra, do
suy luan tac thanh, tuy thuéc trdc nghiém".

Nay Sariputta, néu nguwdi &y khéng t bd 16i noi Ay,
khéng ttr bd tm Ay, khong doan triv ta kién Ay, thi nguwdi ay
sé bi roi vao dia nguc nhv mét ganh nang bi quang bé mét
bén.

Nay Sariputta, Ty-kheo thanh twu giéi hanh, thanh twu
thién dinh, thanh twu tri tué, c6 thé chirng dwoc chanh tri
ngay trong hién tai.

Nay Sariputta, Ta néi nhw vay la sy thanh twu nhuw vay.
Néu nguoi &y khong tir bd 16 néi dy, khong tir bd tam Ay,
khéng doan trir ta kién Ay, thi nguwdi 8y sé bj roi vao dia
nguc nhw mét ganh nang bi quang béd mot bén.

(Khé hanh cta Bo-tat)

~Nay Sariputta, Ta thang tri pham hanh, day di bon hanh:
vé ,khé‘harjh, Ta kho hanh dé nhé,lt; vgfz ban ué, Ta ban ué dé
nhat; vé yém ly, Ta yém ly dé nhat; vé doéc cw, Ta doéc cv dé
nhat.

Nay Sariputta, & day, khd hanh cla Ta nhw sau: Ta song
|6a theé, phong tung, khong theo khudn pheép, liém tay cho
sach, di khat thic khdng chiu buérce téi,

khéng nhan d6 an mang dén, khéng nhan dd an dac biét
nau cho minh, khéng nhan mei di an, khéng nhan dd an ti
noi ndi chado, khdng nhan dé an tai ngwéng clra, khéng
nhan dé an dat gitra nhixng cdy gay, khédng nhan dé an dat
git)a nhirng cbi gid gao, khdng nhan dd &n tr hai nguoi

The recluse Gotama teaches a Dhamma [merely]
hammered out by reasoning, following his own line of inquiry
as it occurs to him’ —

unless he abandons that assertion and that state of mind
and relinquishes that view, then as [surely as if he had
been] carried off and put there he will wind up in hell.

Just as a bhikkhu possessed of virtue, concentration, and
wisdom would here and now enjoy final knowledge, so it will
happen in this case,

| say, that unless he abandons that assertion and that
state of mind and relinquishes that view, then as [surely as if
he had been] carried off and put there he will wind up in hell.

(THE BODHISATTA'S AUSTERITIES)

44. “Sariputta, | recall having lived a holy life possessing
four factors. | have been an ascetic — a supreme ascetic; |
have been coarse — supremely coarse; | have been
scrupulous — supremely scrupulous; | have been secluded
— supremely secluded.™?

45. “Such was my asceticism, Sariputta, that | went
naked, rejecting conventions, licking my hands, not coming
when asked, not stopping when asked;

| did not accept food brought or food specially made or an
invitation to a meal; | received nothing from a pot, from a
bowl, across a threshold, across a stick, across a pestle,
from two eating together,

from a pregnant woman, from a woman giving suck, from
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dang an,

khéng nhan dd &n tr nguwdi dan ba co thai, khédng nhan
dd an tr nguwdi dan ba dang cho con bu, khéng nhan dé an
tr ngwdi dan ba dang giao cau, khédng nhan dé an di quyén,
khéng nhan dé an tai chd cdé cho dirng, khédng nhan dd &an
tai chd co rudi bu, khdng an ca, an thit, khéng uéng rwou
nau, rvou men.

Ta chi nhan d6 &n tai mot nha, chi nhan an mét miéng,
hay chi nhan &n tai hai nha, chi nhan &n hai miéng, hay chi
nhan an tai bay nha, chi nhan an bay miéng. Ta nudi sdng
chi v&i mdt chén, nudi sdng chi véi hai chén, nudi sdng chi
véi bay chén. Ta chi an mét ngay mét bira, hai ngay mét
blra, bay ngay moét bira.

Nhuw vay Ta sbng theo hanh tiét ché an ubng cho dén
nlra thang mé&i an mét 1an. Ta chi &n cd lua dé sbdng, lua tac,
gao Irc, &n hét cdi nivara, an da vun, &n trdu, udng nwdc
bdt gao, an bét virng, &n cd, an phan bo, an trai cay, an ré
cay trong rirng, &n trai cay rung dé séng.

Ta mac vai gai th, mac vai gai thd lan voi cac vai khac,
mac vai tdm liém rbi quang di, mac 4o phan tdo y, mac vd
cay tititaka lam ao, mac da con son dwong den, mac ao bén
tieng manh da con son duong den, méac ao bang cd cat
twdng, mac ao vo cay, mac ao bang tdm gb nhd, mac &o
bang téc bén lai thanh mén, méc do bang dudi ngwa bén lai,
mac 4o bang 16ng cu.

Ta song nho rau toc, Ta theo tap tuc song nho rau téc, Ta
theo hanh thwdng ding khdng dung chd ngoi, Ta la nguoi
ngoi chd ho, song tinh tan theo hanh ngodi chd ho.
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a woman in the midst of men, from where food was
advertised to be distributed, from where a dog was waiting,
from where flies were buzzing; | accepted no fish or meat, |
drank no liquor, wine, or fermented brew.

| kept to one house, to one morsel; | kept to two [78]
houses, to two morsels;... | kept to seven houses, to seven
morsels. | lived on one saucerful a day, on two saucerfuls a
day... on seven saucerfuls a day; | took food once a day,
once every two days... once every seven days;

thus even up to once every fortnight, | dwelt pursuing the
practice of taking food at stated intervals. | was an eater of
greens or millet or wild rice or hide-parings or moss or
ricebran or rice-scum or sesamum flour or grass or
cowdung. | lived on forest roots and fruits; | fed on fallen
fruits.

| clothed myself in hemp, in hemp-mixed cloth, in shrouds,
in refuse rags, in tree bark, in antelope hide, in strips of
antelope hide, in kusa-grass fabric, in bark fabric, in wood-
shavings fabric, in head-hair wool, in animal wool, in owls’
wings.

| was one who pulled out hair and beard, pursuing the
practice of pulling out hair and beard. | was one who stood
continuously, rejecting seats. | was one who squatted




Ta dung gai lam giwong, thwdng ngu nam trén giwong
gai, song dung van go lam giwdng, song nam trén dat tran,
thwong nam ngd mot bén hong, sbng dé bui va nhép che
dinh than minh, sbng va ngu ngoai troi, theo hanh ba dau
nam day, sbng an cac ué vat, séng khong udng nuwéc lanh,
theo hanh khong ubng nwéc lanh, sbng mot dém tdm ba
lan, theo hanh xudng nwéc tam.

Nhw vay Ta song theo hanh hanh ha, day vo than thé
theo nhiéu cach. Nay Sariputta, nhw vay 1a khé hanh cla
Ta.

Nay Sariputta, & day hanh ban ué cta Ta nhw sau: Trén
than Ta, bui bdm chéat day trai nhiéu ndm thang, dong thanh
tam, thanh miéng. Nhw gbc cay tinduka bui bdm chéat day
trai nhiéu ndm thang, dong thanh tdm, thanh miéng; cling
vay, nay Sariputta, trén than Ta bui bam chét day trai nhiéu
nam thang, dong thanh tdm, thanh miéng.

Nay Sariputta, Ta khdng nghi rang: "V&i tay clia Ta, Ta
hay phui sach bui bam nay di, hay nhirng nguoi khac véi
tay cia ho hay phui sach bui bam nay di cho Ta". Nay
Sariputta, Ta khong c6 nghi nhw vay. Nay Sariputta, nhw
vay 1a sw ban ué cua Ta.

Nay Sariputta, nhw thé nay la sw yém ly cla Ta. Nay
Sariputta, tinh giac, Ta di t&i; tinh giac Ta di lui, Ta an tru
long ttr cho dén trong mét giot nwdc véi tam tw: "Mong rang
Ta khéng lam hai mét ching sanh nhé nao trong nhirng ac
dao cta ho!" Nay Sariputta, nhw vay 1a sw yém ly cla Ta.
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continuously, devoted to maintaining the squatting position.

| was one who used a mattress of spikes; | made a
mattress of spikes my bed. | dwelt pursuing the practice of
bathing in water three times daily including the evening.

Thus in such a variety of ways | dwelt pursuing the
practice of tormenting and mortifying the body. Such was
my asceticism.

46. “Such was my coarseness, Sariputta, that just as the
bole of a tinduka tree, accumulating over the years, cakes
and flakes off, so too, dust and dirt, accumulating over the
years, caked off my body and flaked off.

It never occurred to me: ‘Oh, let me rub this dust and dirt
off with my hand, or let another rub this dust and dirt off with
his hand’” — it never occurred to me thus. Such was my
coarseness.

47. “Such was my scrupulousness, Sariputta, that | was
always mindful in stepping forwards and stepping
backwards. | was full of pity even in regard to a drop of
water thus: ‘Let me not hurt the tiny creatures in the crevices
of the ground.”**®* Such was my scrupulousness.




Nay Sariputta, nhu thé nay la sy déc cw cha Ta. Nay
Sariputta, Ta di sAu vao mdt khu rixng va an tra tai chd ay.
Khi Ta thdy ngudi chan bd, nguwdi muc sic, ngudi cat cd,
nguw®i ddn cli hay ngudi tho rivng, Ta lién chay ti rivng nay
qua rirng khac, tr lum cay nay qua lum cay khac, tr thung
Iling nay qua thung liing khéac, tir dbi cao nay qua dbi cao
khac.

Vi sao vay? Ta nghi rdng: "Mong ho dirng thdy Ta, va
mong Ta dirng thay ho!" Nay Sariputta, gibng nhw mét con
tha rivng thy nguoi lién chay tir rivng nay qua rivng khac,
tr lum cay nay qua lum cay khac, tr thung lGng nay qua
thung liing khac, tir d6i cao nay qua dbi cao khac.

Cidng vay, nay Sarlputta khi Ta thay ngw®i chan bo,
nguw®i muc suc, ngudi cat cd, ngwdi dén cli, hay ngudi tiéu
phu, Ta lién chay t& rirng ndy qua rng khac tr lum cay
nay qua lum cay khac, tr thung Iing nay qua thung ling
khac, tr ddi cao nay qua ddi cao khac. Vi sao vay? Ta nghi
rang: "Mong ho dng thdy Ta, va mong Ta ding thay ho!"
Nay Sariputta, nhw vay la hanh déc cw cua Ta.

Nay Sariputta, réi Ta bd bdn chan dén cac chudng bo, khi
cac con bod cai da bé di, khi cac ngudi chan bo khdong cé
mat, rdi Ta &n phan cac con bo con, cac con bo con tré, cac
con bo con ba. Khi nwéc tiéu va phan cta Ta con ton tai, Ta
tw nudi sdng véi cac loai y. Nay Sariputta, nhw vay 1a hanh
dai bat tinh thwe cla Ta.

Nay Sariputta, Ta di sau vao mét khu rivng réam rap kinh
hoang va an tra tai chd 4y. Nay Sariputta, tai khu rirng ram
rap kinh hoang nay, nhirng ai con tham ai di vao khu ring
ram rap Ay, thdi 16ng téc ngudi 4y dwng nguorc.

48. “Such was my seclusion, Sariputta, that [79] | would
plunge into some forest and dwell there. And when | saw a
cowherd or a shepherd or someone gathering grass or
sticks, or a woodsman, | would flee from grove to grove,
from thicket to thicket, from hollow to hollow, from hillock to
hillock.

Why was that? So that they should not see me or | see
them. Just as a forest-bred deer, on seeing human beings,
flees from grove to grove, from thicket to thicket, from hollow
to hollow, from hillock to hillock,

so too, when | saw a cowherd or a shepherd... Such was

my seclusion.

49. “l would go on all fours to the cow-pens when the
cattle had gone out and the cowherd had left them, and |
would feed on the dung of the young suckling calves. As
long as my own excrement and urine lasted, | fed on my
own excrement and urine. Such was my great practice of
feeding on filth.

50. “l would plunge into some awe-inspiring grove and
dwell there — a grove so awe-inspiring that it would make
most of a man’s hairs stand up if he were not freed from
lust.
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Nay Sariputta, r0| Ta trong nhixng dém déng lanh Iéo,
gitta nhirng ngay mong tam, khi co tuyét roi, trong nhirng
dém nhuv vay, Ta sOng gilra troi, va ban ngay song trong
khu rteng ram rap.

Ta sbng trong nhirtng ngay cudi thang hé, ban ngay thi
sbng gitra trovi, con ban dém trong khu rirng ram rap. RO
nay Sariputta, nhirng bai ké ky diéu tw trwédc chwa tirng
dwoc nghe sau day dwoc khéi 1én:

Nay bij thidu dét, bi budt lanh,

C6 déc sbng trong rirng kinh hoang,
Tran trubng, Ta ngdi khéng Ira &m,
An si, trong ly twdng dam chiéu.

Nay Sariputta, Ta nam ngl trong bai tha ma, dwa trén
moét bd xwong. Nay Sariputta, nhitng dra muc ddng dén
gan Ta, khac nhé trén Ta, tiéu tién trén Ta, réc bui trén Ta
va lay que dam vao 16 tai.

Nay Sariputta, va Ta biét Ta khéng kh&i ac tam dbi voi
chung. Nay Sariputta, nhw vy la hanh tru xa cua Ta.

Nay Sariputta, lai c6 mét sé6 Sa-mén, Ba-la-mdn co
nhirng thuyét nhw sau, c6 nhirng kién giadi nhw sau: "Sw
thanh tinh dat dwgc nhd mén an".

Ho ndi: "Chung ta séng nho trai tao", va ho an trai tao, ho
an bot tao, ho ubng nwéc trai tdo dwdi nhiéu hinh thire. Nay
Sariputta, Ta tw xwng Ta séng chi an moét trai tao.

Nay Sariputta, c6 thé cac Nguoi nght nhw sau: "Trai tao
thoi Ay to I6n". Nay Sariputta, ché ¢o hidu nhw vay. Vi trai
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When those cold wintry nights came during the ‘eight-days
period of snowfall,” | would dwell by night in the open and by
day in the grove.'®*

In the last month of the hot season | would dwell by day in
the open and by night in the grove. And there came to me
spontaneously this stanza never heard before:

‘Chilled by night and scorched by day,
Alone in awe-inspiring groves,

Naked, no fire to sit beside,

The sage yet pursues his quest.’

51. “l would make my bed in a charnel ground with the
bones of the dead for a pillow. And cowherd boys came up
and spat on me, urinated on me, threw dirt at me, and
poked sticks into my ears.

Yet | do not recall that | ever aroused an evil mind [of
hate] against them. Such was my abiding in equanimity. [80]

52. “Sariputta, there are certain recluses and brahmins
whose doctrine and view is this: ‘Purification comes about
through food.**

They say: ‘Let us live on kola-fruits,” and they eat kola-
fruits, they eat kola-fruit powder, they drink kola-fruit water,
and they make many kinds of kola-fruit concoctions. Now |
recall having eaten a single kola-fruit a day.

Sariputta, you may think that the kola-fruit was bigger at
that time, yet you should not regard it so: the kola-fruit was




tao thoi Ay gidng voi trai tao hién tai.
Nay Sariputta, trong khi Ta song chi an mét trai tao, than
thé cla Ta tré thanh hét strc dm yéu.

Vi Ta an qua it, tay chan Ta tr& thanh nhw nhirng cong
c6 hay nhitng dbt cay leo khé héo. Vi Ta &n qua it, ban trén
cua Ta tr& thanh nhw mong chéan con lac da.

Vi Ta an qua it, cac xwong sbng phd bay cia Ta glong
nhw mot chu0| banh. Vi Ta an qua it, cac xwong swon gay
mon ctia Ta gidng nhw rui cdt nha san hw nat.

Vi ta &n qua it, nén con nguoi ctia Ta long lanh nam sau
thdm trong 16 con mét, gibng nhw anh nwdc long lanh nam
sau tham trong mét giéng nwdc tham sau.

Vi Ta an qua it, da dau Ta tr& thanh nhan nheo khé can
nhw trai bi trdng va dang bj cét trwéc khi chin, bj con gio
nong lam cho nhan nheo khé can.

Nay Sariputta, néu Ta nght: "Ta hay s& da bung", chinh
xwong séng bi Ta ndm lay. Néu Ta nghi: "Ta hay s& xwong
sbng", thi chinh da bung bi Ta ndm lay. Vi Ta an qua it, nén
nay Sariputta, da bung cia Ta bam chat xwong séng.

Nay Sariputta, néu Ta nghi: "Ta di dai tién hay di tiéu
tién", thi Ta nga quy, Up mat xudng dat, vi Ta an qua it. Nay
Sarlputta néu Ta muodn thoa diu than Ta, Iay tay xoa bop
chan tay, thi nay Sariputta, trong khi Ta lay tay xoa bop
chan tay, cac I6ng téc hw muc rung khdi than Ta, vi Ta an
qua it.

Nay Sariputta, lai c6 mot s Sa-mon, Ba-la-mon c6
nhirng cha thuyéet nhw sau, cé nhirng kién giai nhw sau: "Sw

then at most the same size as now.
Through feeding on a single kola-fruit a day, my body
reached a state of extreme emaciation.

Because of eating so little my limbs became like the
jointed segments of vine stems or bamboo stems. Because
of eating so little my backside became like a camel’s hoof.

Because of eating so little the projections on my spine
stood forth like corded beads. Because of eating so little my
ribs jutted out as gaunt as the crazy rafters of an old
roofless barn.

Because of eating so little the gleam of my eyes sank far
down in their sockets, looking like a gleam of water that has
sunk far down in a deep well.

Because of eating so little my scalp shrivelled and
withered as a green bitter gourd shrivels and withers in the
wind and sun.

Because of eating so little my belly skin adhered to my
backbone; thus if | wanted to touch my belly skin |
encountered my backbone, and if | wanted to touch my
backbone | encountered my belly skin.

Because of eating so little, if | wanted to defecate or
urinate, | fell over on my face right there. Because of eating
so little, if | tried to ease my body by rubbing my limbs with
my hands, the hair, rotted at its roots, fell from my body as |
rubbed.

53-55. “Sariputta, there are certain recluses and brahmins
whose doctrine and view is this: ‘Purification comes about
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thanh tinh dat dwoc nhd mén an". Ho noi: "Chung ta sbng
nh& dau xanh... (nhw trén)... ching ta sbng nh& visng me...
(nhw trén)...

chung ta sc“')ng nho hot gao”, va ho an hot gao, ho an hét
gao nghién thanh bét, ho udng nwéc gao, va ho an hét gao
dwéi nhiéu hinh thire. Nay Sariputta, Ta tw xwng Ta séng
chi an mét hot gao.

Nay Sariputta, c6 thé cac Nguwdi nghi nhw sau: "H6t gao
thoi 4y to Ion". Nay Sariputta, chd ¢6 hiéu nhw vay. Vi hot
gao thdi &y gibng véi hot gao hién tai.

Nay Sariputta, trong khi Ta chi séng an mét hot gao, than
thé cda Ta tré thanh hét strc 6m yéu.

Vi Ta an qua it, tay chan Ta tr& thanh nhw nhirng cong
cé hay nhirng dét cay leo khé héo. Vi Ta an qua it, ban trén
cua Ta trd thanh nhw méng chéan con lac da.

Vi Ta &n qua it, xwong séng phd bay cia Ta glong nhw
mot chu0| banh. Vi Ta an qua it cac xwong swdn gay mon
cla Ta glong nhw rui cot cia moét nha san hw nat.

Vi Ta an qua it, con nguoi long lanh cia Ta nam sau
thdm trong 16 con mat giébng nhw anh nwdc long lanh ndm
sau tham trong mét gleng nwdc tham sau.

Vi Ta &n qua it, da diu Ta tr& thanh nhan nheo, khd can
nhw trai bi trAng va dang bj cét trwéc khi chin, bj con gio
néng lam cho nhan nheo, khé can.

Nay Sariputta, néu Ta nght: "Ta hay s& da bung”, thi
chinh xuo’ng séng bi Ta nam lay. Néu ‘Ta nght: "Ta hay ro
xwong séng", thi chinh da bung bi Ta ndm lay.

Vi Ta an qua it, nén nay Sariputta, da bung cua Ta bam
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through food.” They say: ‘Let us live on beans,’... ‘Let us live
on sesamum,’...

‘Let us live on rice,’ and they eat rice, they eat rice
powder, [81] they drink rice water, and they make many
kinds of rice concoctions. Now | recall having eaten a single

rice grain a day.

Sariputta, you may think that the rice grain was bigger at
that time, yet you should not regard it so: the rice grain was
then at most the same size as now.

Through feeding on a single rice grain a day, my body
reached a state of extreme emaciation. Because of eating
so little...




ch&t xwong séng.

Nay Sariputta, néu Ta nght: "Ta di dai tién hay di tiéu
tién", thi Ta nga quy, Up mat xubng dat, vi Ta an qua it.

Nay Sariputta, néu Ta mubn xoa dju than Ta, 4y tay xoa
bop chan tay, théi nay Sariputta, trong khi Ta lay tay xoa
bép chan tay, cac 16ng téc hw muc rung khoéi than Ta, vi Ta
an qua it.

Nay Sariputta, ddu Ta cé theo clr chi nhw vay, theo hanh
16 nhw vay, theo khd hanh nhw vay, Ta cling khéng chirng
dwoc cac phap thwong nhan, khéng co tri kién thu thang
xwng dang bac Thanh.

Vi sao vay? Vi v&i nhivng phuwong tién 8y, khéng chirng
dwoc phap thweng nhéan véi Thanh tri tué. Chinh Thanh tri
tué nay chirng dwoc thudc vé bac Thanh, cé khd nang
hwéng thwong, ¢ thé dan ngudi thwe hanh diét tan khd
dau.

Nay Sariputta, lai c6 mét sé6 Sa-mén, Ba-la-mdn co
nhirng cha thuyét nhw sau, cé nhirng kién gidi nhw sau: "Sw
thanh tinh chirng dat dwgc nhd luan hoi".

Nay Sariputta, that khdng dé gi tim dwoc sw luan hoi ma
xwa kia Ta khdéng trai qua trong mét thdi gian kha dai, triv
phi v&i cac vi Tinh cw thién (Suddhavasa). Nay Sariputta,
néu Ta luan hdi tai Tinh cw thién thi Ta da khéng tré lai doi
nay nira.

Nay Sariputta, lai c6 mét sé6 Sa-mén, Ba-la-mdn co
nhirng chd thuyét nhw sau, cé nhirng kién gidi nhw sau: "Sw
thanh tinh chirng dat dwg'c nho sanh khéi".

Nay Sariputta, that khong dé gi tim dwoc sy sanh khéi

the hair, rotted at its roots, fell from my body as | rubbed.

56. “Yet, Sariputta, by such conduct, by such practice, by
such performance of austerities, | did not attain any
superhuman states, any distinction in knowledge and vision
worthy of the noble ones.

Why was that? Because | did not attain that noble wisdom
which when attained is noble and emancipating and leads
the one who practises in accordance with it to the complete
destruction of suffering.

57. “Sariputta, there are certain recluses and brahmins
whose doctrine and view is this: ‘Purification comes about
through the round of rebirths.’

But it is not easy to find a realm in the round that | have
not already [82] passed through in this long journey, except
for the gods of the Pure Abodes; and had | passed through
the round as a god in the Pure Abodes, | would never have
returned to this world.**°

58. “There are certain recluses and brahmins whose
doctrine and view is this: ‘Purification comes about through
[some particular kind of] rebirth.’

But it is not easy to find a kind of rebirth that | have not
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ma xwa kia Ta khong trai qua trong mét thoi gian kha dai,
trir phi v&i cac vi Tinh cw thién. Nay Sariputta, néu Ta sanh
khai tai Tinh cw thién, thi Ta da khéng tré lai d&i nay nira

Nay Sariputta, lai c6 mét sé6 Sa-mén, Ba-la-modn co
nhirng chd thuyét nhw sau, cé nhirng kién gidi nhw sau: "Sw
thanh tinh ching dat dwgc nhd an tra”.

Nay Sariputta, that khéng dé gi tim dwoc sy an trd ma
xwa kia Ta khoéng trai qua trong moét thoi gian kha dai, trir
phi v&i cac vi Tinh cw thién. Nay Sariputta, néu Ta an tru tai
Tinh cw thién, thi Ta da khoéng tré lai doi nay niva.

Nay Sariputta, lai c6 mét sé Sa-mdn, Ba-la-mon c6
nhirng chd thuyét nhw sau, cé nhirng kién gidi nhw sau: "Sy
thanh tinh chirng dat dwoc nho té tu".

Nay Sariputta, that khong dé gi tim dwoc sw té tw ma xwa
kia Ta khéng lam trong mét thoi gian kha dai, khi Ta la vi
vua Séat-dé-li cé lam 1& quan danh, hay lam vi Ba-la-mén
giau co.

Nay Sariputta, lai c6 mét sé6 Sa-mén, Ba-la-mdn co
nhirng cha thuyét nhw sau, cé nhirng kién gidi nhw sau: "Sw
thanh tinh chirng dat dwgc nho thd [tra”.

Nay Sariputta, that khédng dé gi tim dwoc sy thd Ira ma
xwa kia Ta khong lam trong mét thoi gian kha dai, khi Ta la
vi vua Sat-dé-li cé lam |1& quan danh, hay lam vi Ba-la-mén
giau co.

Nay Sariputta, lai c6 mét sé Sa-mdn, Ba-la-mdn c6
nhirng chd thuyét nhw sau, c6 nhivng kién gidi nhw sau:
"Khi mét thiéu nién con tré tudi, toc den nhanh, huyét khi
sung man, trong tudi thanh xuan, nguwoi éy thanh twu tri tué
bién tai t6i thwong.

been reborn in already in this long journey, except for the
gods of the Pure Abodes...

59. “There are certain recluses and brahmins whose
doctrine and view is this: ‘Purification comes about through
[some particular] abode.’

But it is not easy to find a kind of abode that | have not
already dwelt in... except for the gods of the Pure Abodes...

60. “There are certain recluses and brahmins whose
doctrine and view is this: ‘Purification comes about through
sacrifice.’

But it is not easy to find a kind of sacrifice that has not
already been offered up by me in this long journey, when |
was either a head-anointed noble king or a well-to-do
brahmin.

61. “There are certain recluses and brahmins whose
doctrine and view is this: ‘Purification comes through fire-
worship.’

But it is not easy to find a kind of fire that has not already
been worshipped by me in this long journey, when | was
either a head-anointed noble king or a well-to-do brahmin.

62. “Sariputta, there are certain recluses and brahmins
whose doctrine and view is this: ‘As long as this good man
Is still young, a black-haired young man endowed with the
blessing of youth, in the prime of life, so long is he perfect in
his lucid wisdom.
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Nhwng khi nguoi dy gia ca, nién cao, lap I&n, da dén tubi
trwdng thwong, da di dén doan cudi cudc doi, khi da tam
muoi, chin mwoi hay mét tram tudi, khi dy tri tué bién tai toi
thwong ay bi doan tri". Nay Sariputta, chd c6 quan niém
nhw vay.

Nay Sariputta, nay Ta da gia, nién cao, lap 1&6n, da dén
tudi trwdng thwong, da di dén doan cudi cudc doi, tudi Ta
nay da dén tam muoi.

Nay Sariputta, & day Ta c6 bbn vj dé tv, tudi tho dén mét
trdm, da séng mét tram tudi, thanh twu chanh niém dé nhét,
thanh twu chuyén tdm dé nhéat, thanh twu tinh can dé nhét
va day du tri tué bién tai téi thwong.

Nay Sariputta, vi nhw mot nguoi ban cung thién xao, co6
hu,énNIuyén, kljéo tay, thuan thuc, v&i mét mai tén nhe, co
thé dé dang ban ngang qua bong mét cay sa-la.

Cling vay, nhirng vi nay v&i chanh niém dé nhat nhw vay,
dwoc thanh twu tri tué bién tai téi thwong nhw vay,

néu nhitng vi nay hdi Ta nhiéu lan mét cau hdi vé Bbn
Niém x&, va néu Ta, dwoc hdi nhiéu 1an nhw vay, phai giai
thich cho ho hiéu va néu ho dwoc Ta giai thich nhu vay, co
thé hidu nhw da giai thich,

va néu ho khéng héi Ta vé nhitng van dé phu thudc va
cac van dé khac, trir khi an, ubng, nhai, ném, trir khi di dai
tién, tidu tién, trir khi ngl dé lay lai sirc.

Nay Sariputta, dau vay, sw thuyét phap ciia Nhw Lai ciing
chwa hoan tat, sy gidi thich ci phap ctia Nhw Lai cling chua
hoan tat, suw tra I&i cac cau héi ctia Nhw Lai cling chwa hoan
tat, khi ma bdn dé t&r ctia Ta, tudi tho dén mot tram tudi, da
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But when this good man is old, aged, burdened with
years, advanced in life, and come to the last stage, being
eighty, ninety, or a hundred years old, then the lucidity of his
wisdom is lost.” But it should not be regarded so.

| am now old, aged, burdened with years, advanced in life,
and come to the last stage: my years have turned eighty.

Now suppose that | had four disciples with a hundred
years’ lifespan, perfect in mindfulness, retentiveness,
memory, and lucidity of wisdom.**’

Just as a skilled archer, trained, practised, and tested,
could easily shoot a light arrow across the shadow of a palm
tree,

suppose that they were even to that extent perfect in
mindfulness, retentiveness, [83] memory, and lucidity of
wisdom.

Suppose that they continuously asked me about the four
foundations of mindfulness and that | answered them when
asked and that they remembered each answer of mine

and never asked a subsidiary question or paused except
to eat, drink, consume food, taste, urinate, defecate, and
rest in order to remove sleepiness and tiredness.

Still the Tathagata’s exposition of the Dhamma, his
explanations of factors of the Dhamma, and his replies to
questions would not yet come to an end, but meanwhile
those four disciples of mine with their hundred years’




sbng mot tram tudi, da tlr trAn sau mot tram tudi.

Nay Sariputta, néu Ong cé ganh Ta trén giwdng di chd
nay chd kia, that sw tri tué bién tai cia Nhw Lai khéng co gi
thay dbi.

Nay Sariputta, nhirng ai néi mét cach chan chanh sé ndéi
nhw sau: "M6t vi hiru tinh khéng bi si chi phdi, da sanh ra &
doi vi lgi ich, vi hanh phdc cho chung sanh, vi long thuvong
twdng cho doi, vi lgi ich, vi hanh phuc, vi an lac cho chw
Thién va loai Nguoi". Vi 4y sé néi vé Ta mot cach chan
chanh nhw sau: "Mét vi hiru tinh khéng bi si chi phdi, da
sanh ra & doi vi lgi ich, vi hanh phidc cho chung sanh, vi
long thwong twdng cho doi, vi lgi ich, vi hanh phuc, vi an
lac cho chw Thién va loai Nguwoi".

Luc bay gio Ton gia Nagasamala dirng sau lung Thé Ton
va quat cho Ngai! Tén gia Nagasamala bach Thé Tén:

-- Thé:[ vi diéu thay, bach Thé Toén! That hy hiru thay,
bach Thé Ton! Sau khi nghe phap mon nay, 16ng téc con
dwng nguoc. Bach Thé Ton, phap mén nay tén goi la gi?

-- Nay Nagasamala, do vay phap mon nay goi la "Phap
mon Long toc dwng ngwoc”. Ong hay nhw vay tho tri.

Thé Tén thuyét giang nhw vay. Toén gia Nagasamala
hoan hy, tin tho |&i day ctia Thée Ton.

lifespan would have died at the end of those hundred years.

Sariputta, even if you have to carry me about on a bed,
still there will be no change in the lucidity of the Tathagata’s
wisdom.

63. “Rightly speaking, were it to be said of anyone: ‘A
being not subject to delusion has appeared in the world for
the welfare and happiness of many, out of compassion for
the world, for the good, welfare, and happiness of gods and
humans,’ it is of me indeed that rightly speaking this should
be said.”

64. Now on that occasion the venerable Nagasamala was
standing behind the Blessed One fanning him.**® Then he
said to the Blessed One:

“It is wonderful, venerable sir, it is marvellous! As |
listened to this discourse on the Dhamma, the hairs of my
body stood up. Venerable sir, what is the name of this
discourse on the Dhamma?”

“‘“As to that,
discourse on
Discourse.” %

Nagasamala, you may remember this
the Dhamma as ‘The Hair-Raising

That is what the Blessed One said. The venerable
Nagasamala was satisfied and delighted in the Blessed
One’s words.

Notes
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The bracketed numbers [ ] embedded in the text refer to
the page number of the Pali Text Society’s edition of the
Majjhima Nikaya (except for MN 92 and MN 98, wherein the
numbers refer to the PTS edition of the Sutta Nipata).

177. The Sunakkhatta Sutta (MN 105) had been
expounded to him by the Buddha, apparently before he
joined the Sangha; the account of his defection is given in
the Patika Sutta (DN 24). He became dissatisfied and left
the Order because the Buddha would not perform any
miracles for him or explain to him the beginning of things.

178. Superhuman states (uttari manussadhamma) are
states, virtues, or attainments higher than the ordinary
human virtues comprised in the ten wholesome courses of
action (see MN 9.6); they include the jhanas, the kinds of
direct knowledge, and the paths and fruits. “Distinction in
knowledge and vision worthy of the noble ones”
(alamariyananadassanavisesa), a frequently occurring
expression in the suttas, signifies all higher degrees of
meditative knowledge characteristic of the noble individual.
Here, according to MA, it means specifically the
supramundane path, which Sunakkhatta is denying of the
Buddha.

179. The gist of his criticism is that the Buddha teaches a
doctrine that he has merely worked out in thought rather
than one he has realised through transcendental wisdom.
Apparently he believes that being led to the complete
destruction of suffering is, as a goal, inferior to the
acquisition of miraculous powers.




180. All the sections to follow are intended as a rebuttal of
Sunakkhatta’s criticism of the Buddha. §§6—8 cover the first
three of the six direct knowledges (abhinna), the last three
appearing as the last of the ten powers of the Tathagata.
The latter, according to MA, are to be understood as powers
of knowledge (nanabala) that are attained by all Buddhas as
the fruit of their accumulation of merit. The Vibhanga
(88809-31/440-51) of the Abhidhamma Pitaka provides an
elaborate analysis of them.

181. On the Buddha’s sounding of his lion’s roar, see SN
22:78l1i1.84-86. The Wheel of Brahma is the supreme, best,
most excellent wheel, the Wheel of the Dhamma
(dhammacakka) in its twofold meaning: the knowledge
penetrating the truth and the knowledge of how to expound
the teaching (MA).

182. Vbh 8809 explicates this knowledge by quoting at
length MN 115.12-17. MA, however, explains it differently
as the knowledge of the correlations between causes and
their results.

183. This knowledge can be exemplified by the Buddha’s
analysis of kamma in MN 57, MN 135, and MN 136. MA
explains the possibility (fthana) as the realm, circumstances,
time, and effort—factors that can either impede or reinforce
the result; the cause (hetu) is the kamma itself.

184. This knowledge will be elucidated in 8835—-42 below.

185. The Tathagata’s understanding of the many
elements constituting the world will be found in MN 115.4-9.
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186. Vbh §813 explains that the Tathagata understands
that beings are of inferior inclinations and superior
inclinations, and that they gravitate towards those who
share their own inclinations.

187. Vbh 88814-27 gives a detailed analysis. MA states
the meaning more concisely as the Tathagata's knowledge
of the superiority and inferiority of beings’ faculties of faith,
energy, mindfulness, concentration, and wisdom.

188. Vbh §828: The “defilement” (sankilesa) is a state
causing deterioration, “cleansing” (vodana) a state causing
excellence, “emergence” (vufthana) is both cleansing and
the rising out of an attainment. The eight liberations
(vimokkh@) are enumerated in MN 77.22 and MN 137.26;
the nine attainments (samdapatti) are the four jhanas, four
immaterial attainments, and the cessation of perception and
feeling as in MN 25.12-20.

189. The idiom yathabhatarn nikkhitto evarn niraye is
knotty; the rendering here follows the commentary: “He will
be put in hell as if carried off and put there by the wardens
of hell.”

190. In later Buddhist tradition the asuras, titans or “anti-
gods,” are added as a separate realm to make six
destinations.

191. MA: Even though the description is the same as that
of the bliss of the heavenly world, the meaning is different.
For the bliss of the heavenly world is not really extremely
pleasant because the fevers of lust, etc., are still present
there. But the bliss of Nibbana is extremely pleasant in
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every way through the subsiding of all fevers.

192. At this juncture, MA informs us, the Buddha related
this account of his past ascetic practices because
Sunakkhatta was a great admirer of extreme asceticism (as
the Patika Sutta shows) and the Buddha wanted to make it
known that there was no one who could equal him in the
practice of austerities. The passages to follow should be
collated with MN 4.20 and MN 36.20-30 for a fuller picture
of the Bodhisatta’'s experiment with the extreme of self-
mortification.

193. The idea seems to be that his pity was directed, not
towards the microbes in a drop of water (as the rendering in
the first edition implied), but towards the creatures that
might be hurt or killed by carelessly discarded water.

194. MA says that the “eight-days period of snowfall”
(antarafthaka himapatasamaya) occurs over the last four
days of the month Magha and the first four days of the
month Phagguna (i.e., in late February). However, the cold
period in South Asia typically falls in late December or early
January.

195. That is, they hold the view that beings are purified by
special diets and reduced intake of food.

196. Rebirth into the Pure Abodes (suddhavasa) is
possible only for non-returners.

197. The Pali for the four terms is: sati, gati, dhiti,
pannaveyyattiya. MA explains sati as the ability to grasp in
mind a hundred or a thousand phrases as they are being




spoken; gati as the ability to bind them and retain them in
the mind; dhiti as the ability to recite back what has been
grasped and retained; and pannaveyyattiya as the ability to
discern the meaning and logic of those phrases.

198. Ven. Nagasamala had been a personal attendant of
the Buddha during the first twenty years of his ministry.

199. Lomaharmsanapariyaya. The sutta is referred to by
that name at Miln 398 and in the commentary to the Digha
Nikaya.
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