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11. Tiéu kinh Sw tir héng (P. Cilasthanadasuttam, H. i
TH/N&) twong dwong Sw tir hdng kinh.** Birc Phat khing
dinh chi trong gido phap va gi¢i luat cia Phat méi c6 kha
nang tao ra 4 Thanh qua Sa-mén, vi dao Phat day phwong
phap buéng bé chéap tha, trong khi cac hoc thuyét khac thi
khéng. Day la diém khac biét gitba dao Phat va cac ton gido
khac.

11. Calasihanada Sutta: The Shorter Discourse on the
Lion’s Roar. The Buddha declares that only in his
Dispensation can the four grades of noble individuals be
found, explaining how his teaching can be distinguished
from other creeds through its unique rejection of all
doctrines of self.

Viét Dich tr Pali: HT. Thich Minh Chéau

English Translation from Pali: Bhikkhu Nanamoli &
Bhikkhu Bodhi

Nhw vay t6i nghe.
Mot thoi Thé Ton & Savattht (Xa-vé), tai Jetavana (Ky-da
Lam), trong vuon 6ng Anathapindika (Cap C6 Baoc).

o} déy,,Thé Ton goi cac Ty-kheo: "Nay cac Ty-kheo." --
"Bach Thé Ton," nhirng Ty-kheo ay vang dap Thé Ton. The
Ton thuyét nhu sau:

-- Nay cac Ty-kheo, chi & day la cd Sa-mén thir nhéat; &
day la c6 Sa-mén thr hai; & day la c6 Sa-mén th ba; & day
la c6 Sa-mén thr tw; cac ngoai dao khac khéng cé Sa-mon.

Nay cac Ty-kheo, cac Ong hay chan chanh rbng tiéng
rong sw t&r nhw vay.

Nay cac Ty-kheo, si tinh nay xay ra khi & day nhitng Du
sT ngoai dao co thé noi: "Chw Ton gia co tin twdng gi, co
strc lwc gi ma chw Ton gia tuyén bo:
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1. THUS HAVE | HEARD. On one occasion the Blessed
One was living at Savattht in Jeta’'s Grove, Anathapindika’s
Park.

There he addressed the bhikkhus thus: “Bhikkhus.” —
“Venerable sir,” they replied. The Blessed One said this:

2. “Bhikkhus, only here is there a recluse, only here a
second recluse, only here a third recluse, only here a fourth
recluse.

The doctrines of others are devoid [64] of recluses: that is
how you should rightly roar your lion’s roar.*®®

3. “It is possible, bhikkhus, that wanderers of other sects
might ask: ‘But on the strength of what [argument] or with
the support of what [authority] do the venerable ones say




'Chi & day la c6 Sa-mén thé nhat; & day 1a cé6 Sa-mon
thir hai; & day la c6 Sa-mdn th&r ba; & day la cé6 Sa-mbn thi
tw; cac ngoai dao khac khéng cé Sa-mon™.

Nay cac Ty-kheo, néu dwoc cac Du si ngoai dao néi nhw
vay, can phai trd 16i ho nhw sau: "Chw Hién, vi ching téi tw
chanh kién bdn phap, dwoc Thé Tén tuyén bd cho chung téi
biét, bac da thay, da biét, bac A-la-han, Chanh Dang Giac
nén chung téi noi:

'Chi & day & c6 Sa-mén th® nhat, & day 1a c6 Sa-mén
thr hai; Sa-moén thw ba; Sa-mon the tu'.

Thé nao la bén? Chu Hién, chang t6i cé Idng tin bac Pao
Sw, co long tin Phap, c6 sw thanh twu vién méan cac Gioi
luat, va nhirng phap hiru cldia chung t6i, nhirng ngu&i cw si
va nhirng nguoi xuét gia, dwoc chang téi thwong, ching toi
meén.

Chw Hién, vi ching t6i tw chanh kién bdn phap, dwoc
Thé Tén tuyén bd cho chang toi biét, bac da thay, da biét,
bac A-la-han, Chanh DPang Giac nén chung téi néi: 'Chi &

day la Sa-mon... Sa-moén tho tu'.

Nay cac Ty-kheo, sv tinh nay xay ra, khi & day, nhirng
Du si ngoai dao c6 thé néi: "Chw Hién, chung téi cling c6
long tin bac Pao Sw, vi éy la Dao Sw cua chung téi. Chung
t6i c6 ldng tin Phap, Phap &y 1a Phap cla ching t6i, ching
téi thanh twu vién man cac Gidi luat, nhirng Gidi luat éy la
Gi&i luat caa chang téi.

Va nhirng phap hiru cia chung téi, nhirng nguwoi cw siva
cd nhitng nguwdi xuat gia, dwoc ching t6i thwong, dwoc
ching t6i mén. Chw Hién, nhw vay c6 s sai biét gi, co sw
dac thu gi, cé sw khac biét gi gitba quy vi va chung t6i?"
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thus?’

Wanderers of other sects who ask thus may be answered
in this way: ‘Friends, four things have been declared to us
by the Blessed One who knows and sees, accomplished
and fully enlightened; on seeing these in ourselves we say
thus:

“Only here is there a recluse, only here a second recluse,
only here a third recluse, only here a fourth recluse. The
doctrines of others are devoid of recluses.”

What are the four? We have confidence in the Teacher,
we have confidence in the Dhamma, we have fulfilled the
precepts, and our companions in the Dhamma are dear and
agreeable to us whether they are laymen or those gone
forth.

These are the four things declared to us by the Blessed
One who knows and sees, accomplished and fully
enlightened, on seeing which in ourselves we say as we do.’

4. “It is possible, bhikkhus, that wanderers of other sects
might say thus: ‘Friends, we too have confidence in the
Teacher, that is, in our Teacher; we too have confidence in
the Dhamma, that is, in our Dhamma; we too have fulfilled
the precepts, that is, our precepts;

and our companions in the Dhamma are dear and
agreeable to us too whether they are laymen or those gone
forth. What is the distinction here, friends, what is the
variance, what is the difference between you and us?’




Cth Ty-kheo, néu dwoc cac Du si ngoai dao ndi nhw
vay, can phai tra I0i ho nhw sau:

"Chw Hién, clru canh la mét hay clru canh 1a da dién?"
Néu tra I1&i dlibng dan, cac Du si ngoai dao phai tra 1&i: "Chw
Hién, ctru canh la mét, ctru canh khéng phai da dién".

--"Chw Hién, ctru canh 4y cho nguwdi cé tham, hay cho
ngwoi khdng tham?"

Néu tra |6 dirng dan, cac Du si ngoai dao phai tra 10i:
"Chw Hién, cru canh ay cho nguwdi khéng tham, khéng phai
cho nguw&i co tham".

--"Chw Hién, clru canh &y cho ngudi c6 san, hay cho
nguwoi khéng san?"

Néu tra 1oi dirng dan, cac Du sT ngoai dao phai tra |oi:
"Chw Hién, ctru canh ay cho ngudi khdng san, khéng phai
cho nguwoi co san”.

--"Chw Hién, ctru canh 8y cho nguwdi cé si hay cho nguoi
khong si?

~ Néu tra 101 dirng dan... phai tra 1oi: "Chw Hién, ctru canh
ay cho nguw¢i khong si, khdng phai cho nguwoi co si”.

--"Chuw Hién, clru canh &y cho ngui co &i, hay cho nguoi
khong ai?"

Néu tra I&i dlrng dan... phai trd |&i: "Chw Hién, clru canh
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5. “Wanderers of other sects who ask thus may be
answered in this way:

‘How then, friends, is the goal one or many?’ Answering
rightly, the wanderers of other sects would answer thus:
‘Friends, the goal is one, not many.”*®’

— ‘But, friends, is that goal for one affected by lust or free
from lust?’

Answering rightly, the wanderers of other sects would
answer thus: ‘Friends, that goal is for one free from lust, not
for one affected by lust.’

— ‘But, friends, is that goal for one affected by hate or
free from hate?’

Answering rightly, they would answer: ‘Friends, that goal
is for one free from hate, not for one affected by hate.’

— ‘But, friends, is that goal for one affected by delusion or
free from delusion?’

Answering rightly, they would answer: ‘Friends, that goal
iIs for one free from delusion, not for one affected by

delusion.’

— ‘But, friends, is that goal for one affected by craving or
free from craving?’ [65]

Answering rightly, they would answer: ‘Friends, that goal




ay cho ngudi khéng ai, khéng phai cho ngudi o ai".

--"Chw Hién, ctru canh 4y cho nguoi co chap tha, hay
cho nguwoi khdng chap tha?"

~ Néu tra 101 dirng dan... phai tra 1oi: "Chw Hién, ctru canh
ay cho ngu¢i khéng chap tha, khéng phai cho nguwdi chap
tha".

--"Chw Hién, cu canh &y cho nguoi co tri,
nguwoi khdéng co tri?"

hay cho

Néu trd |&i dirng dan... phai trad I&i: "Clu canh 4y cho
ngwoi co tri, khdng phai cho nguwdi khéng co tri".

--"Chuw Hién, ctru canh 4y cho ngwdi thuan trng, nghich
ng hay cho ngw&i khéng thuan twng, khdng nghich ng?"

~ Neéu tra 107 dirng dan... phai tra 1oi: "Chw Hién, ciru canh
ay cho ngwoi khong thuan wng, khéng nghich ng, khong
phai cho nguwdi thuan &ng, nghich rng".

--"Chw Hién, cru canh Ay cho nguwdi wa hy luan, thich hy
luén hay cho ngu¢i khdng wa hy luan, khdng thich hy luan?"

Néu trd 1&i dirng dan, cac Du s ngoai dao can phai tra
|&i: "Chw Hién, ciru canh 4y cho nguoi khéng wa hy luan,
khdéng thich hy luan, khéng phai cho ngudi wa hy luén, thich
hy luan".

‘Chuw Ty-kheo, co hai loai tri kien nay: hiru kién va phi hiru
kien. Chw Ty-kheo, nhirng Sa-mdn hay Ba-la-mén nao chap
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is for one free from craving, not for one affected by craving.’

— ‘But, friends, is that goal for one affected by clinging or
free from clinging?’

Answering rightly, they would answer: ‘Friends, that goal
is for one free from clinging, not for one affected by clinging.’

— ‘But, friends, is that goal for one who has vision or for
one without vision?’

Answering rightly, they would answer: ‘Friends, that goal
is for one with vision, not for one without vision.’

— ‘But, friends, is that goal for one who favours and
opposes, or for one who does not favour and oppose?’

Answering rightly, they would answer: ‘Friends, that goal
is for one who does not favour and oppose, not for one who
favours and opposes.*®®

— ‘But, friends, is that goal for one who delights in and
enjoys proliferation, or for one who does not delight in and
enjoy proliferation?’

Answering rightly, they would answer: ‘Friends, that goal
Is for one who does not delight in and enjoy proliferation, not
for one who delights in and enjoys proliferation.”*®

6. “Bhikkhus, there are these two views: the view of being
and the view of non-being. Any recluses or brahmins who




trwdc hiru kién, than thiét hivu kién, cd chip hiru kién;
nhirng vi &y bi chuwéng ngai dbi vai phi hivu kién.

Chw Ty-kheo, nhitng Sa-mdn hay Ba-la-mén nao chap
trwéc phi hivru kién, than thiét phi hiru kién, cd chap phi hiru
kién; nhirng vi &y bi chwdng ngai b&i hivu kién.

Chuw Ty-kheo, nhirng Sa-mén hay Ba-la-mén nao khéng
nhw that tué tri sw tap kh&i va sy doan diét cta hai loai kién
nay, vi ngot, sw nguy hiém va sw xuét ly ciia chung, nhirng
vi nay la nhirng vi cé tham, co6 san, co si,

c6 &i, cd chap tha, khdng co tri, c6 thuan &ng, c6 nghich
rng, co wa hy luan, cé thich hy luan;

nhirng vi &y khéng giai thoat khdi sanh, gia, chét, sau, bi,
khd, wu, ndo. Ta néi nhirng vi &y khéng giai thoat khdi dau
kho.

Chu Ty-kheo, nhirng Sa-mdén hay Ba-la-mén nao nhuw
that tué tri sw tap khi va sw doan diét cta hai loai kién nay,
vi ngot, sw nguy hiém, va sy xuéat ly ciia chung; nhirng vi
nay la nhirng vi khong tham, khéng sén, khong si,

khéng ai, khéng chép tha, coé tri, khdng cé thuan ng,
khéng c6 nghich &rng, khong wa hy luan, khong thich hy
luan;

nhirng vi ay gidi thoat khdi sanh, gia, chét, sau, bi, khé,

wu, ndo. Ta ndi nhirng vi ay gidi thoat khai dau khd.

‘Chuw Ty-kheo, co bon chap tha. Thé nao 1a bon? Duyc tha,
kién tha, gi¢i cam thu, nga luan thu.
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rely on the view of being, adopt the view of being, accept
the view of being, are opposed to the view of non-being.

Any recluses or brahmins who rely on the view of non-
being, adopt the view of non-being, acce7pt the view of non-
being, are opposed to the view of being.'™

7. “Any recluses or brahmins who do not understand as
they actually are the origin, the disappearance, the
gratification, the danger, and the escape'’* in the case of
these two views are affected by lust, affected by hate,
affected by delusion,

affected by craving, affected by clinging, without vision,
given to favouring and opposing, and they delight in and
enjoy proliferation.

They are not freed from birth, ageing, and death; from
sorrow, lamentation, pain, grief, and despair; they are not
freed from suffering, | say.

8. “Any recluses or brahmins who understand as they
actually are the origin, the disappearance, the gratification,
the danger, and the escape in the case of these two views
are without lust, without hate, without delusion,

without craving, without clinging, with vision, not given to
favouring and opposing, and they do not delight in and enjoy
proliferation.

They are freed from birth, ageing, and death; from sorrow,
lamentation, pain, grief, and despair; they are freed from
suffering, | say. [66]

9. “Bhikkhus, there are these four kinds of clinging. What
four? Clinging to sensual pleasures, clinging to views,
clinging to rules and observances, and clinging to a doctrine




Chuw Ty-kheo, cé nhirng Sa-mén, Ba-la-mén tuy tw xwng
liu tri tat ca thd, nhwng khéng chan chanh hién thj sw lidu
tri tat ca tha;

ho hién thi sw liéu tri vé duc tha, nhwng khéng hién thi sw
liéu tri vé kién tha, vé gidi cdm tha, vé nga luan tha.

Vi sao vay? Nhitng Hién gid Sa-mon, Ba-la-mén &y
khéng nhw that tué tri ba su.

Do vay, nhitng Hién gid Sa-mon, Ba-la-mén &y tuy tw
xwng liéu tri tat ca thd, nhwng khéng chan chanh hién thi sy
liéu tri tAt ca tha.

Ho hién thj sw liéu tri v& duc thd, nhwng khéng hién thj sw
liu tri vé kién tha, vé gi¢i cAm tha, vé nga luan tha.

Chuw Ty-kheo, c6 nhirng Sa-mén hay Ba-la-moén tuy tw
xwng liu tri tt ca thl, nhwng khéng chan chanh hién thj sy
liéu tri tat ca tha.

Ho hién thj sy liéu tri vé duc tha, sy liéu tri vé kién thd
nhwng khéng hién thi sy liéu tri v& gi¢i cAm thad, sy liéu tri
vé nga luan tha.

Vi sao vay? Nhitng Hién gid Sa-mén, Ba-la-mén &y
khéng nhw that tué tri hai sw. Do vay, nhitng Hién gia Sa-
mén, Ba-la-mén &y tuy tw xwng liéu tri tat ca tha, nhwng
khéng chon chanh hién thi sy li&u tri tAt ca tha.

Ho hién thi sw liéu tri vé duc thd, sw liéu tri vé kién tha;
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of self.

10. “Though certain recluses and brahmins claim to
propound the full understanding of all kinds of clinging, they
do not comlpletely describe the full understanding of all kinds
of clinging.*"?

They describe the full understanding of clinging to sensual
pleasures without describing the full understanding of
clinging to views, clinging to rules and observances, and
clinging to a doctrine of self.

Why is that? Those good recluses and brahmins do not
understand these three instances of clinging as they actually
are.

Therefore, though they claim to propound the full
understanding of all kinds of clinging,

they describe only the full understanding of clinging to
sensual pleasures without describing the full understanding
of clinging to views, clinging to rules and observances, and
clinging to a doctrine of self.

11. “Though certain recluses and brahmins claim to
propound the full understanding of all kinds of clinging...

they describe the full understanding of clinging to sensual
pleasures and clinging to views without describing the full
understanding of clinging to rules and observances and
clinging to a doctrine of self.

Why is that? They do not understand two instances...

therefore they describe only the full understanding of
clinging to sensual pleasures and clinging to views without
describing the full understanding of clinging to rules and
observances and clinging to a doctrine of self.




nhwng khéng hién thi sy liéu tri vé gidi cdm thd, sw liéu tri
vé nga luan thu.

Chuw Ty-kheo, cé nhirng Sa-mén, Ba-la-mén tuy tw xwng
liéu tri t4t c& tha, nhung khéng chon chanh hién thj sw li&u
tri tAt ca tha.

Ho hién thi sw liéu tri vé duc thd, sw liéu tri vé kién thad, sw
liéu tri v& gi®i cAm tha, nhwng khong hién thi sw liéu tri vé
nga luan tha.

Vi sao vay? Nhitng Hién gid Sa-mon, Ba-la-mén &y
khéng nhw that tué tri mot suy.

Do vay, nhitng Hién gid Sa-mén, Ba-la-mén &y tuy tw
xwng liéu tri tat ca thd, nhwng khéng chan chanh hién thi sy
liéu tri tAt ca tha.

Ho hién thi sw liéu tri vé duc tha, sw liéu tri vé kién thd, sw
liéu tri vé gi¢i cAm tha, nhung khéng hién thi sw liéu tri vé
nga luan tha.

Chuw Ty-kheo, trong Phap va Luat nhw vay, néu cé tinh tin
déi voi Pao Sw, tinh tin 4y dwoc xem 1a khéng hoan toan;
néu c6 tinh tin dbi v&i Phap, tinh tin &y dwoc xem la khéng
hoan toan;

néu co thanh twu vién man cac Gidi luat, sw thanh twu ay
duoc xem la khéng hoan toan; néu co s thwong mén dbi
véi nhitng phap hiru, sw thwong mén &y dwoc xem la
khong hoan toan.

Vi sao vay? Chuw Ty-kheo, su tinh la nhw vay, trong mét
Phap va Luat khéng khéo thuyét giang, khdng khéo hién thi,
khéng c6 hwéng thwong, khéng dan dén tich tinh, khéng
dwoc bac Chanh Bang Giac hién thi.

12. “Though certain recluses and brahmins claim to
propound the full understanding of all kinds of clinging...

they describe the full understanding of clinging to sensual
pleasures, clinging to views, and clinging to rules and
observances without describing the full understanding of
clinging to a doctrine of self.

They do not understand one instance...

therefore they describe only the full understanding of
clinging to sensual pleasures, clinging to views, and clinging
to rules and observances without describing the full

understanding of clinging to a doctrine of self.!”®

13. “Bhikkhus, in such a Dhamma and Discipline as that, it
is plain that confidence in the Teacher is not rightly directed,
that confidence in the Dhamma is not rightly directed,

that fulfillment of the precepts is not rightly directed, and
that the affection among companions in the Dhamma is not
rightly directed.

Why is that? Because that is how it is when the Dhamma
and Discipline is [67] badly proclaimed and badly
expounded, unemancipating, unconducive to peace,
expounded by one who is not fully enlightened.




Va Nhw Ty-kheo, bac Nhw Lai, A-la-han, Chanh Pang
Giac tw xwng liéu tri tAt c& tha, chan chanh hién thj sw liéu
tri tAt ca tha.

Nhw Lai hién thi sy liéu tri vé duc tha, sw liéu tri vé kién
tha, sw liéu tri vé gi¢i cAm tha, sw liéu tri vé nga luan tha.

Chuw Ty-kheo, trong Phap va Luat nhw vay, néu cé tinh tin
dbi voi bac Pao Sw, tinh tin &y dwoc xem |a hoan toan; néu
c6 tinh tin déi véi Phap, tinh tin 4y dwoc xem la hoan toan;

néu cé thanh twu vién man cac Gidi luat, sy thanh twu 4y
dwoc xem la hoan toan; néu c6 sw thwong mén dbi véi cac
phap hiru, sw thwong mén &y dwoc xem 1a hoan toan.

Vi sao vay? Chu Ty-kheo, si tinh 1a nhw vay, trong mét
Phap va Luat khéo thuyét giang, khéo hién thi, c6 hwdng
thwong, dan dén tich tinh, dwgc bac Chanh Bang Giac hién
thi.

Chu Ty-kheo, bdn loai chip tha nay, lay gi 1am duyén, 14y

gi 1am tap khéi, 14y gi lam chung, 13y gi 1am nhan?

Bbn loai chap tha nay lay ai lam duyén, lay ai lam tap
khai, 1ay ai lam chdng, lay ai lam nhan.

Chw Ty-kheo, & nay lay gi lam duyén, lay gi lam tap
khé&i, l1ay gi lam chadng, lay gi lam nhan?

Chuw Ty-kheo, ai nay lay tho lam duyén, lay tho lam tap
khéi, lay tho lam chidng, lay tho lam nhan.

14. “Bhikkhus, when a Tathagata, accomplished and fully
enlightened, claims to propound the full understanding of all
kinds of clinging, he completely describes the full
understanding of all kinds of clinging:

he describes the full understanding of clinging to sensual
pleasures, clinging to views, clinging to rules and
observances, and clinging to a doctrine of self.!”

15. “Bhikkhus, in such a Dhamma and Discipline as that, it
Is plain that confidence in the Teacher is rightly directed,
that confidence in the Dhamma is rightly directed,

that fulfillment of the precepts is rightly directed, and that
the affection among companions in the Dhamma is rightly
directed.

Why is that? Because that is how it is when the Dhamma
and Discipline is well proclaimed and well expounded,
emancipating, conducive to peace, expounded by one who
is fully enlightened.

16. “Now these four kinds of clinging have what as their
source, what as their origin, from what are they born and
produced?

These four kinds of clinging have craving as their source,
craving as their origin, they are born and produced from
craving.'”

Craving has what as its source... ?

Craving has feeling as its source...




Chuw Ty-kheo, tho nay lay gi lam duyén, lay gi lam tap
khai, 1ay gi lam chung, lay gi lam nhan?

Chuw Ty-kheo, tho nay lay xtc lam duyén, lay xuc lam tap
khai, lay xuc lam chung, lay xdc lam nhan.

Chw Ty-kheo, xuc nay lay gi lam duyén... lay gi lam
nhan?

Chw Ty-kheo, xuc nay lay sau nhap lam duyén... 1ay sau
nhap lam nhan.

Chuw Ty-kheo, sau nhap nay lay gi lam duyén... lay gi lam
nhan?

Chu Ty-kheo, sau nhap nay lay danh séc l1am duyén... lay
danh sac lam nhan.

Chu Ty-kheo, danh sac nay lay gi lam duyén... lay gi lam
nhan?

Chw Ty-kheo, danh séc nay Iy thirc lam duyén... lay
thirc lam nhan.

Chu Ty-kheo, thirc nay lay gi lam duyén... |4y gi lam
nhan?

Chu Ty-kheo, thirc nay lay hanh lam duyén... 1y hanh
lam nhan.

Chw Ty-kheo, hanh nay lay gi lam duyén... lay gi lam
nhan?

Feeling has what as its source... ?

Feeling has contact as its source...

Contact has what as its source... ?

Contact has the sixfold base as its source...

The sixfold base has what as its source... ?

The sixfold base has mentality-materiality as its source...

Mentality-materiality has what as its source... ?

Mentality-materiality has consciousness as its source...

Consciousness has what as its source... ?

Consciousness has formations as its source...

Formations have what as their source... ?




Chw Ty-kheo, hanh nay lay vé6 minh lam duyén... lay vo
minh lam nhan.

Va Chu Ty-kheo, khi mét Ty-kheo da doan trir vé minh,
da lam minh sanh kh&i, vi éy do vb6 minh dwoc doan trie, do
minh sanh khé&i, nén khéng chép tha duc thd, khéng chép
th kién tha, khdong chép tha gidi cdm thd, khéng chép tha
nga luan tha.

Nho khéng chdp thd nén khéng thao déng, nhd khdng
thdo doéng, nén tw than chirng dwoc Niét-ban; vi ay tué tri:
"Sanh da tan, pham hanh da thanh, viéc nén lam da lam,
khéng con tré lui trang thai nay nira".

Thé Ton thuyét gidng nhw vay. Cac Ty-kheo ay hoan hy,
tin tho 10 day cua The Ton.

10

Formations have ignorance as their source, ignorance as
their origin, they are born and produced from ignorance.

17. “Bhikkhus, when ignorance is abandoned and true
knowledge has arisen in a bhikkhu, then with the fading
away of ignorance and the arising of true knowledge he no
longer clings to sensual pleasures, no longer clings to
views, no longer clings to rules and observances, no longer
clings to a doctrine of self.*"®

When he does not cling, he is not agitated. When he is not
agitated, he personally attains Nibbana. He understands:
‘Birth is destroyed, the holy life has been lived, what had to
be done has been done, there is no more coming to any
state of being.” [68]

That is what the Blessed One said. The bhikkhus were
satisfied and delighted in the Blessed One’s words.

Notes

The bracketed numbers [ ] embedded in the text refer to
the page number of the Pali Text Society’s edition of the
Majjhima Nikaya (except for MN 92 and MN 98, wherein the
numbers refer to the PTS edition of the Sutta Nipata).

166. The phrase “only here” means only in the Buddha’s
Dispensation. The four recluses (samana) referred to are
the four grades of noble disciples—the stream-enterer,
once-returner, non-returner, and arahant. A “lion’s roar”
(sihanada), according to MA, is a roar of supremacy and
fearlessness, a roar that cannot be confuted. In connection
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with the Buddha’s proclamation, see also his discussion with
Subhadda in the Mahaparinibbana Sutta (DN 16:5.27/
ii.151-52).

167. MA: Even though the adherents of other sects all
declare arahantship—understood in a general way as
spiritual perfection—to be the goal, they point out other
attainments as the goal in accordance with their views. Thus
the brahmins declare the Brahma-world to be the goal, the
ascetics declare the gods of Streaming Radiance, the
wanderers the gods of Refulgent Glory, and the Ajivakas the
non-percipient state, which they imagine to be “infinite
mind.”

168. “Favouring and opposing” (anurodhapafivirodha)
means reacting with attraction through Ilust and with
aversion through hate.

169. Proliferation (papanca), according to MA, is here
mental activity governed by craving and views. For more on
this important term, see n.229.

170. The view of being (bhavadifthi) is eternalism, the
belief in an eternal self; the view of non-being (vibhavadifthi)
is annihilationism, the denial of any principle of continuity as
a basis for rebirth and kammic retribution. The adoption of
one view entailing opposition to the other ties up with the
earlier statement that the goal is for one who does not
favour and oppose.

171. As the origin (samudaya) of these views, MA
mentions eight conditions: the five aggregates, ignorance,
contact, perception, thought, unwise attention, bad friends,
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and the voice of another. Their disappearance (atthangama)
Is the path of stream-entry, which eradicates all wrong
views. Their gratification (assada) may be understood as the
satisfaction of psychological need that they provide; their
danger (adinava) is the continual bondage that they entail;
the escape (nissarana) from them is Nibbana.

172. MA glosses full understanding (parinng) here as
overcoming, transcending (samatikkama), with reference to
the commentarial notion of pahanaparinna, “full
understanding as abandonment.” See n.7.

173. This passage clearly states that the critical factor
differentiating the Buddha’s teaching from all other religious
and philosophical creeds is its “full understanding of clinging
to a doctrine of self.” This means, in effect, that the Buddha
alone is able to show how to overcome all views of self by
developing penetration of the truth of non-self. Since the
other spiritual teachers lack this understanding of non-self,
their claims to fully understand the three other kinds of
clinging are also suspect.

174. MA: That is, the Buddha teaches how clinging to
sense pleasures (understood as comprising all forms of
greed, MT) is abandoned by the path of arahantship, the
other three clingings by the path of stream-entry.

175. This passage is stated to show how clinging is to be
abandoned. Clinging is traced back to its root-cause in
ignorance, and then the destruction of ignorance is shown to
be the means to eradicate clinging.

176. The Pali idiom, n’eva kdmupadanam upadiyati, would




have to be rendered literally as “he does not cling to the
clinging to sense pleasures,” which may obscure the sense
rather than convey it. Upadana in Pali is the object of its
own verb form, while “clinging” in English is not. At one
stage in his translation Nm tried to circumvent this problem
by borrowing the word upadana’s other meaning of “fuel”
and translating: “he no longer clings to sensual desires [as
fuel for] clinging.” This, however, also borders on obscurity,
and | have therefore attempted to cut through the difficulty
by translating directly in accordance with the sense rather
than in conformity with the Pali idiom.
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