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9. Kinh Chanh tri kién (P. Sammaditthisuttam, H. 1F 7.4
).*? Qua bai kinh nay, Ngai Sariputta da gi¢i thiéu 16
phwong dién tiéu biéu cta chanh kién, cai nhin phiu hop véi
ban chat cia sy vat dang 1a dat trén nén tang cla nguyén ly
4 chan ly Thanh va 12 nhan duyén. Nh& c6 chanh kién, con
nguwoi nhd 1én gbc ré clia cac khuynh hwéng tham ai, san
han va si mé, vén nhan chim ho trong dau khd va hé luy.

9. Sammadifthi Sutta: Right View. A long and important
discourse by the venerable Sariputta, with separate sections
on the wholesome and the unwholesome, nutriment, the
Four Noble Truths, the twelve factors of dependent
origination, and the taints.

Viét Dich tr Pali: HT. Thich Minh Chéau

English Translation from Pali: Bhikkhu Nanamoli &
Bhikkhu Bodhi

Nhw vay t6i nghe.
MGt thoi Thé Ton & Savattht (Xa-vé), tai Jetavana (Ky-da
Lam), vwwon 6ng Anathapindika (Cap Co6 Doc).

Luc bay gio, Ton gid Sariputta (Xa-loi-phat) goi cac Ty-
kheo: "Nay cac Ty-kheo".--"Hién gia", cac Ty-kheo ay vang
dap Ton gia Sariputta. Tén gia Sariputta néi nhw sau:

-- Chw Hién, chanh tri kién, chanh tri kién, duwoc goi la
nhw vay. Chw Hién, cho dén nhuw thé nao, mét Thanh dé to
c6 chanh tri kién, co tri kién chanh trwc, c6 long tin Phap
tuyét déi va thanh twu diéu phap nay?

-- Chuing t6i tr xa dén dé& dwoc hiéu y nghia 16 néi 4y tw
Tén gid Sariputta. That lanh thay, néu Tén gid Sariputta
gidng cho y nghia I&i néi &y. Sau khi nghe Tén gia
Sariputta, cac Ty-kheo sé tho tri.
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1. THUS HAVE | HEARD. On one occasion the Blessed
One was living at Savattht in Jeta’s Grove, Anathapindika’s
Park.

There the venerable Sariputta addressed the bhikkhus
thus: “Friends, bhikkhus.” — “Friend,” they replied. The
venerable Sariputta said this:

2. “One of right view, one of right view,’ is said, friends. In
what way is a noble disciple one of right view, whose view is
straight, who has unwavering confidence in the Dhamma,
and has arrived at this true Dhamma?”***

“Indeed, friend, we would come from far away to learn
from the venerable Sariputta the meaning of this statement.
It would be good if the venerable Sariputta would explain the
meaning of this statement. Having heard it from him, the




-- Chw Hién, vay hay nghe, hay khéo tac y. Ta sé giang.

-- Thwa vang, Hién gid! - Cac Ty-kheo vang dap Tén gia
Sariputta.

Tén gia Sariputta néi nhw sau:
(Thién va bét thién)

-- Chw Hién, khi Thanh dé t tué tri dwoc bat thién va tué
tri dwoc can ban bat thién, tué tri dwoc thién va tué tri dwoc
can ban thién, chw Hién, khi 4y Thanh dé t& cé chanh tri
kién, cé tri kién chanh trwc, c6 long tin Phap tuyét déi va
thanh twu diéu phap nay.

Chuw Hién, thé nao l1a bat thién, thé nao 1a cén ban bét
thién, thé nao la thién, thé nao la can ban thién?

Chu Hién, sat sanh la bt thién, lay cla khdng cho 1a bét
thién, ta hanh trong cac duc 1a bt thién, noi lao Ia bat thién,
ndi hai lw®i 1a bt thién, ac khau la bat thién, néi phu phiém
la bat thién, tham duc la bt thién, san la bat thién, ta kién 1a
bét thian. Chu Hién, nhw vay goi Ia bt thién.

Va chw Hién, thé ndo la can ban bat thién?
Tham la can ban bat thién, san la can ban bat thién, si la
can ban bat thién. Chw Hién, nhw vay goi la can ban bat
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bhikkhus will remember it.”

“Then, friends, listen and attend closely to what | shall

”

say.

“Yes, friend,” the bhikkhus replied.

The venerable Sariputta said this:
(THE WHOLESOME AND THE UNWHOLESOME)

3. “When, friends, a noble disciple understands the
unwholesome and the root of the unwholesome, the
wholesome and the root of the wholesome, [47] in that way
he is one of right view, whose view is straight, who has
unwavering confidence in the Dhamma and has arrived at
this true Dhamma.

4. “And what, friends, is the unwholesome, what is the
root of the unwholesome, what is the wholesome, what is
the root of the wholesome?

Killing living beings is unwholesome; taking what is not
given is unwholesome; misconduct in sensual pleasures is
unwholesome; false speech is unwholesome; malicious
speech is unwholesome; harsh speech is unwholesome;
gossip is unwholesome; covetousness is unwholesome; ill
will is unwholesome; wrong view is unwholesome. This is
called the unwholesome.**®

5. “And what is the root of the unwholesome?
Greed is a root of the unwholesome; hate is a root of the
unwholesome; delusion is a root of the unwholesome. This




thién.

Va nay chw Hién, thé nao la thién?

T bd sat sanh la thién, to bd 18y clia khéng cho la thién,
tlr bé ta hanh trong cac duc la thién, tir bd ndéi lao la thién,
tr bd ndi hai lwdi 1a thién, tir bd ac khau 1a thién, t bd noi
phu phiém la thién, khéng tham duc la thién, khdong séan la
thién, chanh tri kién 1a thién. Chw Hién, nhw vay goi la thién.

Chuw Hién, thé nao 1a can ban thién?

Khéng tham la can ban thién, khong sén la can ban thién,
khoéng si la can ban thién. Chuw Hién, nhw vay goi la can ban
thién.

Chuw Hién, khi nao Thanh dé t&r tué tri bat thién nhw vay,
tué tri cadn ban bat thien nhw vay, tué tri thién nhw vay, tué
tri can ban thién nhw vay, khi 4y, vi &y doan triv tAt ca tham
tuy mién, tdy sach san tiy mién, nhé tan gbc kién man tuy
mién "T6i 13", doan trlr v minh, khién minh kh&i 1én, diét
tan khé dau ngay trong hién tai.

Chuw Hién, nhw vay Thanh dé t&r ¢ chanh tri kién, co tri
kien chanh tryc, co 10ng tin Phap tuyét déi va thanh twu diéu
phap nay.

(Thre an)

is called the root of the unwholesome.**®

6. “And what is the wholesome?

Abstention from killing living beings is wholesome;
abstention from taking what is not given is wholesome;
abstention from misconduct in sensual pleasures is
wholesome; abstention from false speech is wholesome;
abstention from malicious speech is wholesome; abstention
from harsh speech is wholesome; abstention from gossip is
wholesome; uncovetousness is wholesome; non-ill will is
wholesome; right view is wholesome. This is called the
wholesome.**’

7. “And what is the root of the wholesome?

Non-greed is a root of the wholesome; non-hate is a root
of the wholesome; non-delusion is a root of the wholesome.
This is called the root of the wholesome.

8. “When a noble disciple has thus understood the
unwholesome and the root of the unwholesome, the
wholesome and the root of the wholesome,**® he entirely
abandons the underlying tendency to lust, he abolishes the
underlying tendency to aversion, he extirpates the
underlying tendency to the view and conceit ‘1 am,” and by
abandoning ignorance and arousing true knowledge he here
and now makes an end of suffering.™**

In that way too a noble disciple is one of right view, whose
view is straight, who has unwavering confidence in the
Dhamma, and has arrived at this true Dhamma.”

(NUTRIMENT)




-- Lanh thay, Hién gia!
Cac Ty-kheo ay, sau khi hoan hy, tin tho 1&i néi Tén gia
Sariputta va hoi thém Tén gia Sariputta cau hdi nhw sau:

- Nay Hién gia, c6 thé c6 phap mén nao khac, nho phap
moén nay vi Thanh dé t&r co qhénh tri kién, co tri kién chanh
triee, co6 1ong tin Phap tuyét doi va thanh twu diéu phap nay?

-- Chw Hién, co thé co.

Chuw Hién, khi ndo Thanh dé ttr tué tri thiec an, tué tri tap
kh&i ciia thire an, tué tri doan diét cia thirc an, va tué tri
con duwong dwa dén doan diét cla thirc an, chw Hién, khi 4y
Thanh dé tlr c6 chanh tri kién, co tri kién chanh trwc, cé long
tin Phap tuyét dbi va thanh twu diéu phap nay.

Chw Hién, thé nao la thirc &n, thé nao la tap khdi cua
thirc an, thé nao la doan diét cua thirc an, thé nao la con
dwong dwa dén doan diét cua thirc an?

Chuw Hién, cé bén loai thirc &n nay, khién cac loai chuing
sanh da sanh dwogc an tru hay cac loai hiru tinh sé sanh
dwoc ho trg cho sanh.

Thé nao 1a bédn? Doan thuc, loai thé hay loai té, xdc thuc
la th&r hai, tw niém thwe 1a th& ba, thirc thwe 1a thr tw. Tw
tap kh&i cla ai co tap khéi cua thire an, tir doan diét cua ai
c6 doan diét cua thirc an.

Thanh Dao Tam Nganh nay 1a con dwong dwa dén doan
diét ctia thirc &n, tirc la: Chanh Tri kién, Chanh Tw duy,
Chanh Ngi¥, Chanh Nghiép, Chanh Mang, Chanh Tinh tan,
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9. Saying, “Good, friend,” the bhikkhus delighted and
rejoiced in the venerable Sariputta’s words. Then they
asked him a further question:

“But, friend, might there be another way in which a noble
disciple is one of right view... and has arrived at this true
Dhamma?”

— “There might be, friends.

10. “When, friends, a noble disciple understands
nutriment, the origin of nutriment, the cessation of nutriment,
and the way leading to the cessation of nutriment, in that
way he is one of right view... and has arrived [48] at this
true Dhamma.

11. “And what is nutriment, what is the origin of nutriment,
what is the cessation of nutriment, what is the way leading
to the cessation of nutriment?

There are four kinds of nutriment for the maintenance of
beings that already have come to be and for the support of
those about to come to be.'?°

What four? They are: physical food as nutriment, gross or
subtle; contact as the second; mental volition as the third,;
and consciousness as the fourth. With the arising of craving
there is the arising of nutriment. With the cessation of
craving there is the cessation of nutriment.

The way leading to the cessation of nutriment is just this
Noble Eightfold Path; that is, right view, right intention, right
speech, right action, right livelihood, right effort, right




Chanh Niém, Chanh Dinh.

Chu Hién, khi nao Thanh dé t tué tri thtrc an nhw vay,
tué tri tap khadi cia thirc an nhw vay, tué tri doan diét cua
thirc &n nhw vay, tué tri con dwdng dwa dén doan diét cua
thirc &n nhw vay, khi 4y, vi dy doan triv tat ca tham tay mién,
tay sach san tuy mién, nhé tan gbc kién man tuy mién "Toi
13", doan trir v minh, khién minh kh&i Ién, diét tan khd dau
ngay trong hién tai.

‘Chuw Hién, nhw vay Thanh dé ti co chanh tri kién, co tri
kien chanh tryc, co 10ng tin Phap tuyét déi va thanh twu diéu
phap nay.

(TG diéu dé)

-- Lanh thay, Hién gia!
Cac Ty-kheo ay, sau khi hoan hy, tin tho 161 n6i Ton gia
Sariputta lien héi thém Ton gia Sariputta cau hoi nhu sau:

-- Nay Hién gia, c6 phap mon nao khac, nho phap mon
nay Thanh dé t& cé ghénh tri kién, co tri kién chanh trwc, co
long tin Phap tuyét doi va thanh twu diéu phap nay?

-- Chuw Hién, co thé co.

Chu Hién, khi nao Thanh dé tt tué tri Kho, tué tri Tap
kh&i cha khé, tué tri Poan diét ctia khd, tué tri Con Puong
dwa dén doan diét ciia khd, chw Hién, khi &y Thanh dé tt cé
chanh tri kién, co tri kién chanh trwc, cé Idng tin Phap tuyét
dbi va thanh twu diéu phap nay.

mindfulness, and right concentration.

12. “When a noble disciple has thus understood nutriment,
the origin of nutriment, the cessation of nutriment, and the
way leading to the cessation of nutriment, he entirely
abandons the underlying tendency to greed, he abolishes
the underlying tendency to aversion, he extirpates the
underlying tendency to the view and conceit ‘1 am,” and by
abandoning ignorance and arousing true knowledge he here
and now makes an end of suffering.

In that way too a noble disciple is one of right view, whose
view is straight, who has unwavering confidence in the
Dhamma, and has arrived at this true Dhamma.”

(THE FOUR NOBLE TRUTHS)

13. Saying, “Good, friend,” the bhikkhus delighted and
rejoiced in the venerable Sariputta’s words. Then they
asked him a further question:

“But, friend, might there be another way in which a noble
disciple is one of right view... and has arrived at this true
Dhamma?”

— “There might be, friends.

14. “When, friends, a noble disciple understands suffering,
the origin of suffering, the cessation of suffering, and the
way leading to the cessation of suffering, in that way he is
one of right view... and has arrived at this true Dhamma.




Chw Hién, thé nao la Khd, thé nao la Tap kh&i cta khé,
thé nao la Poan diét cta khd, thé nao 1a Con Puwong dua
dén doan diét ctia kh6?

Sanh 1a khé, gia Ia khd, bénh 1a khd, chét 1a khd, siu bi
khé wu ndo la khd, cau khdéng dwoc 1a khd, tém lai ndm tha
uan 1a khé. Chuw Hién, nhw vay goi la Khé.

Chuw Hién, thé nao la Tap khai ciia khd? Chinh 14 &i dwa
dén tai sanh, cung kh&i hy duc va tham hwéng dén tai sanh,
cung khé&i hy duc va tham, tim cau hy lac ché nay ché kia,
tirc la duc &i, hivu &i, phi hiru ai. Chw Hién, nhw vay goi la
Tap kh&i cia khd.

Chu Hién, thé nao la Poan diét cia khé? D6 1a sy doan
diét, ly tham, khdng c6 dw tan, s quang bo, si tlr bo, sw
gii thoat, sy vo chip khat ai Ay.

Chu Hién, thé nao 1a Con Buong dwa dén doan diét cla
kho? Chinh |é,Thénh Pao Tam Nganh dwa dén kho diét, tirc
la Chanh tri kién... Chanh Dinh.

Chuw Hién, khi nao Thanh dé t& tué tri Khdé nhw vay, tué tri
Tap kh&i cha khd nhw vay, tué tri Poan diét cla khé nhuw
vay, tué tri con Puong dwa dén doan diét cla khd nhw vay,
khi &y vi &y doan trir tAt ca tham tly mién, tdy sach san tuy
mién,... (nhw trén)... va thanh twu diéu phap nay.

(Gia va chét)

15. “And what is suffering, what is the origin of suffering,
what is the cessation of suffering, what is the way leading to
the cessation of suffering?

Birth is suffering; ageing is suffering; sickness is suffering;
death is suffering; sorrow, lamentation, pain, grief, and
despair are suffering; not to obtain what one wants is
suffering; in short, the five aggregates affected by clinging
are suffering. This is called suffering.

16. “And what is the origin of suffering? It is craving, which
brings renewal of being, is accompanied by delight and lust,
and delights in this and that; that is, craving for sensual
pleasures [49], craving for being, and craving for non-being.
This is called the origin of suffering.

17. “And what is the cessation of suffering? It is the
remainderless fading away and ceasing, the giving up,
relinquishing, letting go, and rejecting of that same craving.
This is called the cessation of suffering.

18. “And what is the way leading to the cessation of
suffering? It is just this Noble Eightfold Path; that is, right
view... right concentration. This is called the way leading to
the cessation of suffering.

19. “When a noble disciple has thus understood suffering,
the origin of suffering, the cessation of suffering, and the
way leading to the cessation of suffering... he here and now
makes an end of suffering. In that way too a noble disciple is
one of right view... and has arrived at this true Dhamma.”

(AGEING AND DEATH)




-- Lanh thay, Hién gia... (nhw trén)... Nay Hién gia, c6 thé
c6 phap mén nao khac, nh& phap mén nay Thanh dé ti...
(nhw trén)...

thanh twu diéu phap nay?

-- Chw Hién, co thé co.

Chuw Hién, khi nao Thanh dé ti tué tri gia chét, tué tri tap
kh&i cua gia chét, tué tri doan diét ctia gia chét, tué tri con
dwong dwa dén doan diét clia gia chét, chuw Hién, khi 4y
Thanh dé tlr c6 chanh tri kién,... (nhw trén)... va thanh tuu
diéu phap nay.

Chuw Hién, thé nao la gia chét, thé nao la tap kh&i cla gia
chét, thé nao la doan diét cla gia chét, thé nao la con
dwong dwa dén doan diét cta gia chét?

Thudc bét ky hiru tinh gi¢i ndo, trong tirng mbi loai hiru
tinh, sw gia ca, suy 130, rung rang, téc bac da nhan, tudi tho
ngay moét hao mon, bai hoai cac can; chw Hién, nhw vay goi
la gia.

Chu Hién thé nao 1a chét? Thudc bét ky hiru tinh gidi nao
trong trng mdi loai hiru tinh, sy ménh mot, t tran, hay
hoai, hoai diét, t&r biét, ménh chung, hiy hoai cac uan, vat
bd hinh hai; chw Hién, nhw vay goi la chét. Gia nhw vay va
chét nhw vay, chw Hién, nhw vay goi 1a gia chét.

Tl sy tap khoi cta sanh, c6 sy tap khoi cla gia chét, tw
s doan diét cua sanh, co sw doan diét cua gia chét. Thanh
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20. Saying, “Good, friend,” the bhikkhus delighted and
rejoiced in the venerable Sariputta’s words. Then they
asked him a further question:

“But, friend, might there be another way in which a noble
disciple is one of right view... and has arrived at this true
Dhamma?”

— “There might be, friends.

21. “When, friends, a noble disciple understands ageing
and death, the origin of ageing and death, the cessation of
ageing and death, and the way leading to the cessation of
ageing and death, in that way he is one of right view... and
has arrived at this true Dhamma.'*

22. “And what is ageing and death, what is the origin of
ageing and death, what is the cessation of ageing and
death, what is the way leading to the cessation of ageing
and death?

The ageing of beings in the various orders of beings, their
old age, brokenness of teeth, greyness of hair, wrinkling of
skin, decline of life, weakness of faculties — this is called
ageing.

The passing of beings out of the various orders of beings,
their passing away, dissolution, disappearance, dying,
completion of time, dissolution of the aggregates,*®* laying
down of the body — this is called death. So this ageing and
this death are what is called ageing and death.

With the arising of birth there is the arising of ageing and
death. With the cessation of birth there is the cessation of




Pao Tam Nganh nay la con duwong dwa dén doan diét cua
gia chét, twc la: Chanh Tri kién... (nhw trén)... Chanh Dinh.

Chw Hién, khi ndo Thanh dé ti tué tri gia chét nhw vay,
tué tri tap khdi cla gia chét nhw vay, tué tri doan diét cua
gia chét nhu vay, tué tri con dwdng dwa dén doan diét cua
gia chét nhw vay, khi &y, vi 4y doan tr» tat cd tham tuy
mién, tdy sach san tuy mién... (nhw trén)..., va thanh twu
diéu phap nay.

(Sanh)

-- Lanh thay, Hién gia... (nhw trén)...

Nay Hién gid, co thé c6 phap mén nao khéc...?

-- Chuw Hién, co thé co.

Chw Hién, khi ndo Thanh dé tlr tué tri sanh, tué tri tap
kh&i cua sanh, tué tri doan diét ciia sanh, tué tri con dwong
dwa dén doan diét ctia sanh, Chw Hién, khi 4y vi Thanh dé
t&r c6 chanh tri kién... (nhw trén)... va thanh twu diéu phap
nay.

Chuw Hién, thé nao la sanh, thé nao 1a tap kh&i cla sanh,
thé nao 1a doan diét cla sanh, thé nao 1a con dwdng dua
dén doan diét ctia sanh? Thudc bat ky hiru tinh gidi nao
trong ttrng méi loai hiru tinh, sy sanh, hién khi, xuét hién,
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ageing and death. The way leading to the cessation of
ageing and death is just this Noble Eightfold Path; that is,
right view... right concentration.

23. “When a noble disciple has thus understood ageing
and death, the origin of ageing and death, the cessation of
ageing and death, and the way leading to the cessation of
ageing and death... he here and now makes an end of
suffering. In that way too a noble disciple is one of right
view... and has arrived at this true Dhamma.”

(BIRTH)

24. Saying, “Good, friend,” the bhikkhus delighted and
rejoiced in the venerable Sariputta’s words. Then they
asked him a further question:

“But, friend, might there be another way in which a noble
disciple is one of right view... and has arrived at this true
Dhamma?”

— [50] “There might be, friends.

25. “When, friends, a noble disciple understands birth, the
origin of birth, the cessation of birth, and the way leading to
the cessation of birth, in that way he is one of right view...
and has arrived at this true Dhamma.

26. “And what is birth, what is the origin of birth, what is
the cessation of birth, what is the way leading to the
cessation of birth? The birth of beings in the various orders
of beings, their coming to birth, precipitation [in a womb],




hién dién, hién hanh cac uan, tu dac cac x&; Chw Hién, nhw
vay goi la sanh.

T sw tap khéi cua hiru co sw tap khaéi cia sanh, tir sw
doan diét cta hiru, cé sw doan diét clia sanh, va Thanh Pao
Tam Nganh nay 1a con dwdng dwa dén doan diét ctia sanh,
ttrc 1a: Chanh Tri kién... Chanh Binh.

Chu Hién, khi nao Thanh dé t& tué tri dwoc sanh nhw
vay, tué tri dwoc tap khéi ctia sanh nhuw vay, tué tri dwoc
doan diét cua sanh nhw vay, tué tri dwgc con dwdng dua
dén doan diét ciia sanh nhw vay, khi dy, vi 4y doan trir tat
ca tham tuy mién... (nhw trén)... nhw vay... (nhw trén)... va
thanh twu diéu phap nay.

(Howu)

-- Lanh thay, Hién gia... (nhw trén)...

Nay Hién gia, c6 phap mén nado khac...?

-- Chuw Hién, co thé co.

Chuw Hién, khi nao Thanh dé tt tué tri hivu, tué tri tap khoi
cua hiru, tué tri doan diét ctia hiru, tué tri con dwong dua
dén doan diét ctia hiru, chw Hién, khi &y vi Thanh dé t&r c6
chanh tri kién... (nhw trén)... va thanh twu diéu phap nay.

Chw Hién, thé nao 1a hiru, thé nao la tap khdi clia hiu,
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generation, manifestation of the aggregates, obtaining the
bases for contact'?®* — this is called birth.

With the arising of being there is the arising of birth. With
the cessation of being there is the cessation of birth. The
way leading to the cessation of birth is just this Noble
Eightfold Path; that is, right view... right concentration.

27. “When a noble disciple has thus understood birth, the
origin of birth, the cessation of birth, and the way leading to
the cessation of birth... he here and now makes an end of
suffering. In that way too a noble disciple is one of right
view... and has arrived at this true Dhamma.”

(BEING)

28. Saying, “Good, friend,” the bhikkhus delighted and
rejoiced in the venerable Sariputta’s words. Then they
asked him a further question:

“But, friend, might there be another way in which a noble
disciple is one of right view... and has arrived at this true
Dhamma?”

— “There might be, friends.

29. “When, friends, a noble disciple understands being,
the origin of being, the cessation of being, and the way
leading to the cessation of being, in that way he is one of
right view... and has arrived at this true Dhamma.

30. “And what is being, what is the origin of being, what is




thé nao I1a doan diét cia hiru, thé nao la con duwong dua
dén doan diét cua hiru?

Chuw Hién, cé ba hiru nay: duc hiru, séc hiru, vé séc hivu.
T tap khdi cta thad, co tap khéi cta hivu; tr doan diét cla
thu c6 doan diét cua hiru va Thanh Dao Tam Nganh nay la
con dudng duwa dén doan diét ctia hiru, tlrc 1a: Chanh Tri
kién... Chanh Binh.

Chuw Hién, khi nao Thanh dé t& tué tri hiru nhw vay, tué tri
tdp khdi cia hiru nhw vay, tué tri doan diét cua hiru nhw
vay, tué tri con dwong dua dén doan diét cla hiru nhw vay,
khi &y, vi &y doan trir tt ca tham tly mién... va thanh tyu
diéu phap nay.

(Tha)

-- Lanh thay, Hién gia... (nhw trén)...

Nay Hién gia, co thé c6 phap mdn nao khac...?

- Chuw Hién, co thé co.

Chw Hién, khi nao Thanh dé t& tué tri tap khoi cla tha,
tué tri doan diét cha tha, tué tri con dworng dwa dén doan
diét cha tha, khi &y Thanh dé tlr c6 chanh tri kién... va thanh
twu diéu phap nay.
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the cessation of being, what is the way leading to the
cessation of being?

There are these three kinds of being: sense-sphere being,
fine-material being, and immaterial being.*** With the arising
of clinging there is the arising of being. With the cessation of
clinging there is the cessation of being. The way leading to
the cessation of being is just this Noble Eightfold Path; that
is, right view... right concentration.

31. “When a noble disciple has thus understood being, the
origin of being, the cessation of being, and the way leading
to the cessation of being... he here and now makes an end
of suffering. In that way too a noble disciple is one of right
view... and has arrived at this true Dhamma.”

(CLINGING)

32. Saying, “Good, friend,” the bhikkhus delighted and
rejoiced in the venerable Sariputta’s words. Then they
asked him a further question:

“But, friend, might there be another way in which a noble
disciple is one of right view... and has arrived at this true
Dhamma?”

— “There might be, friends.

33. “When, friends, a noble disciple understands clinging,
the origin of clinging, the cessation of clinging, and the way
leading to the cessation of clinging, in that way he is one of
right view... and has arrived at this true Dhamma.




Chu Hién, thé nao la tha, thé nao la tap kh&i cta tha, thé
nao la doan diét cua tha, thé nao la con duwdng dwa dén
doan diét cua thu?

Chw Hién, cé bdn thd nay: duc tha, kién tha, gi¢i cam
thu, nga luan thu. T tap khéi cua ai, co tap khéi clia tha; tr
doan diét cua ai, c6 doan diét cta thu;

va Thanh Pao Tam Nganh nay 1a con duwong dwa dén
doan diét cua thu, tdrc 1a: Chanh Tri kién... Chanh Dinh.

Chuw Hién, khi nao Thanh dé t& tué tri tha nhw vay, tué tri
tap khdi cia thu nhw vay, tué tri doan diét cta thu nhw vay,
tué tri con dwdng duwa dén doan diét cla tha nhw vay, khi
ay, vi 4y doan trir tt ca tham tuy mién va thanh twu diéu
phap nay.

(Ai)

-- Lanh thay, Hién gia... (nhw trén)...

Nay Hién gia, cd phap mén nado khac...?

-- Chw Hién, co thé co.

Chuw Hién khi nao Thanh dé t&r tué tri &i, tué tri tap khoi
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34. “And what is clinging, what is the origin of clinging,
what is the cessation of clinging, what is the way leading to
the cessation of clinging?

There are these four [51] kinds of clinging: clinging to
sensual pleasures, clinging to views, clinging to rules and
observances, and clinging to a doctrine of self.*?®> With the
arising of craving there is the arising of clinging. With the
cessation of craving there is the cessation of clinging.

The way leading to the cessation of clinging is just this
Noble Eightfold Path; that is, right view... right
concentration.

35. “When a noble disciple has thus understood clinging,
the origin of clinging, the cessation of clinging, and the way
leading to the cessation of clinging... he here and now
makes an end of suffering. In that way too a noble disciple is
one of right view... and has arrived at this true Dhamma.”

(CRAVING)

36. Saying, “Good, friend,” the bhikkhus delighted and
rejoiced in the venerable Sariputta’s words. Then they
asked him a further question:

“But, friend, might there be another way in which a noble
disciple is one of right view... and has arrived at this true
Dhamma?”

— “There might be, friends.

37. “When, friends, a noble disciple understands craving,




cua ai, tué tri doan diét cta ai, tué tri con dwong duwa dén
doan diét cua ai, khi ay Thanh dé t& cé chanh tri kien... va
thanh twu diéu phap nay.

Chw Hién, thé nao 1a ai, thé nao la tap khoi cia ai, thé
nao 1a doan diét cla &i, thé ndo 1a con dwdng dwa dén doan
diét cua ai?

Chuw Hién, cé sau loai ai nay: sac ai, thanh i, hwong ai,
vi ai, xuc ai, phap ai. Tir tap khoi cta tho, co tap caa ai, tw
doan diét cua tho, c6 doan diét cta ai,

va Thanh Bao Tam Nganh nay 1a con duwong dwa dén
doan diét cua ai, ttrc 1a: Chanh Tri kién... Chanh Dinh.

Chuw Hién, khi nao Thanh dé t& tué tri ai nhw vay, tué tri
tap khadi cua ai nhw vay, tué tri doan diét cla ai nhw vay, tué
t,ri con du(‘yngldu’a dén doan diét cua ai nhw vay, khi ay, vi
ay, doan trtr tat ca tham tuy mién... va thanh twu diéu phap.

(Tho)

-- Lanh thay, Hién gia... (nhw trén)...

Nay Hién gid, cd thé c6 phap mén nao khéc...?
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the origin of craving, the cessation of craving, and the way
leading to the cessation of craving, in that way he is one of
right view... and has arrived at this true Dhamma.

38. “And what is craving, what is the origin of craving,
what is the cessation of craving, what is the way leading to
the cessation of craving?

There are these six classes of craving: craving for forms,
craving for sounds, craving for odours, craving for flavours,
craving for tangibles, craving for mind-objects.**® With the
arising of feeling there is the arising of craving.

With the cessation of feeling there is the cessation of
craving. The way leading to the cessation of craving is just
this Noble Eightfold Path; that is, right view... right
concentration.

39. “When a noble disciple has thus understood craving,
the origin of craving, the cessation of craving, and the way
leading to the cessation of craving... he here and now
makes an end of suffering. In that way too a noble disciple is
one of right view... and has arrived at this true Dhamma.”

(FEELING)

40. Saying, “Good, friend,” the bhikkhus delighted and
rejoiced in the venerable Sariputta’s words. Then they
asked him a further question:

“But, friend, might there be another way in which a noble
disciple is one of right view... and has arrived at this true
Dhamma?”




-- Chuw Hién, co thé co.

Chuw Hién, khi nao Thanh dé tlr tué tri tho, tué tri tap kh&i
cua tho, tué tri doan diét cta tho, tué tri con dworng dwa dén
doan diét cla tho, khi &y Thanh dé t&r c6 chanh tri kién... va
thanh twu diéu phap nay.

Chu Hién, thé nao la tho, thé nao la tap khai cua tho, thé
nao la doan diét cua tho, thé nao la con duwdng dwa dén
doan diét cua tho?

Chu Hién, c6 sau loai tho nay: tho do nhan xuc sanh, tho
do nhi xdc sanh, tho do ty xdc sanh, tho do thiét xtc sanh,
tho do than xdc sanh, tho do y xdc sanh. T tap khéi cla
xuc, co6 tap khéi cua tho; tir doan diét cua xuc, cé doan diét
cua tho;

va Thanh Bao Tam Nganh nay la con dwdng dwa dén
doan diét cua tho, tirc 1a: Chanh Tri kién... Chanh Dinh.

Chuw Hién, khi nao Thanh dé tr tué tri tho nhw vay, tué tri
tap khdi cta tho nhw vay, tué tri doan diét cia tho nhw vay,
tué tri con dworng dwa dén doan diét cha tho nhw vay, khi
ay, vi 4y doan trir tat ca tham tly mién... va thanh tyu diéu
phap nay.

(Xdc)

-- Lanh thay, Hién gia... (nhw trén)...
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— “There might be, friends.

41. “When, friends, a noble disciple understands feeling,
the origin of feeling, the cessation of feeling, and the way
leading to the cessation of feeling, in that way he is one of
right view... and has arrived at this true Dhamma.

42. “And what is feeling, what is the origin of feeling, what
Is the cessation of feeling, what is the way leading to the
cessation of feeling?

There are these six classes of feeling: feeling born of eye-
contact, feeling born of ear-contact, feeling born of nose-
contact, feeling born of tongue-contact, feeling born of body-
contact, feeling born of mind-contact. With the arising of
contact there is the arising of feeling. With the cessation of
contact there is the cessation of feeling.

The way leading to the cessation of feeling is just this
Noble Eightfold Path; that is, right view... right
concentration. [52]

43. “When a noble disciple has thus understood feeling,
the origin of feeling, the cessation of feeling, and the way
leading to the cessation of feeling... he here and now
makes an end of suffering. In that way too a noble disciple is
one of right view... and has arrived at this true Dhamma.”

(CONTACT)

44. Saying, “Good, friend,” the bhikkhus delighted and
rejoiced in the venerable Sariputta’s words. Then they




Nay Hién gid, cé thé c6 phap mén nao khéc...?

-- Chw Hién, co thé co.

Chuw Hién, khi nao Thanh dé tt tué tri xdc, tué tri tap khoi
cua xuc, tué tri doan diét cia xdc, tué tri con duwong dua
dén doan diét cla xuc, khi &y Thanh dé t&r cd chanh tri
kién... va thanh twu diéu phap nay.

Chuw Hién, thé nao la xuc, thé nao Ia tap kh&i cla xuc, thé
nao la doan diét ciia xuc, thé nao la con dwong dwa dén
doan diét cua xuc?

Chuw Hién, c6 sau loai xtc nay: nhan xuc, nhi xuc, ty xuc,
thiét xuc, than xuc, y xuc. T tap khéi clia sau nhap, cé tap
khéi tr xuc; tir doan diét ciia sau nhap, c6 doan diét cla
xuc,

va Thanh Dao Tam Nganh nay la con duwong duwa dén
doan diét ctia xuc, tirc 1a: Chanh Tri kién... Chanh Dinh.

Chuw Hién, khi nao Thanh dé t& tué tri xic nhw vay, tué tri
tap kh&i cda xdc nhw vay, tué tri doan diét cua xdc nhw vay,
tué tri con dwong dua dén doan diét clia xic nhw vay, khi
ay, vi 4y doan trir tat ca tham tly mién... va thanh tyu diéu
phéap nay.

asked him a further question:

“But, friend, might there be another way in which a noble
disciple is one of right view... and has arrived at this true
Dhamma?”

— “There might be, friends.

45. “When, friends, a noble disciple understands contact,
the origin of contact, the cessation of contact, and the way
leading to the cessation of contact, in that way he is one of
right view... and has arrived at this true Dhamma.

46. “And what is contact, what is the origin of contact,
what is the cessation of contact, what is the way leading to
the cessation of contact?

There are these six classes of contact. eye-contact, ear-
contact, nose-contact, tongue-contact, body-contact, mind-
contact.”?” With the arising of the sixfold base there is the
arising of contact. With the cessation of the sixfold base
there is the cessation of contact.

The way leading to the cessation of contact is just this
Noble Eightfold Path; that s, right view... right
concentration.

47. “When a noble disciple has thus understood contact,
the origin of contact, the cessation of contact, and the way
leading to the cessation of contact... he here and now
makes an end of suffering. In that way too a noble disciple is
one of right view... and has arrived at this true Dhamma.”
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(Nhap)

-- Lanh thay, Hién gia... cau hdi nhw sau:

Hién gia, c6 thé cd phap mén nao khac...?

-- Chw Hién, c6 thé co.

Chw Hién, khi nao Thanh dé t&r tué tri sau nhap, tué tri
tap kh&i cua sau nhap, tué tri doan diét cia sau nhap, tué tri
con duwong dwa dén doan diét cla sau nhap, khi &y Thanh
dé tlr co6 chanh tri kién... va thanh twu diéu phap nay.

Chw Hién, thé nao 1a sau nhap, thé nao l1a tap kh&i cla
sau nhap, thé nao la doan diét cua sau nhap, thé nao la con
duwdng dwa dén doan diét cua sau nhap?

Chw Hién, c6 sau nhap nay: nhan nhap, nhi nhap, ty
nhap, thiét nhap, than nhap, y nhap. Tt tap khéi cia danh
sac c6 tap khdi clia sau nhap; tlr doan diét cla danh sac cé
doan diét cua sau nhap;

va Thanh Pao Tam Nganh nay 1a con duong dwa dén
doan diét cua sau nhap, trc la: Chanh Tri kién... Chanh
Dinh.

Chw Hién, khi nao vi Thanh dé t& tué tri sau nhap nhw
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(THE SIXFOLD BASE)

48. Saying, “Good, friend,” the bhikkhus delighted and
rejoiced in the venerable Sariputta’s words. Then they
asked him a further question:

“But, friend, might there be another way in which a noble
disciple is one of right view... and has arrived at this true
Dhamma?”

— “There might be, friends.

49. “When, friends, a noble disciple understands the
sixfold base, the origin of the sixfold base, the cessation of
the sixfold base, and the way leading to the cessation of the
sixfold base, in that way he is one of right view... and has
arrived at this true Dhamma.

50. “And what is the sixfold base, what is the origin of the
sixfold base, what is the cessation of the sixfold base, what
is the way leading to the cessation of the sixfold base?

There are these six bases: the eye-base, the ear-base,
the nose-base, the tongue-base, the body-base, the mind-
base.'?® With the arising of mentality-materiality there is the
arising of the sixfold base. With the cessation of mentality-
materiality there is the cessation of the sixfold base.

The way leading to the cessation of the sixfold base is just

this Noble Eightfold Path; that is, right view... right
concentration.
51. “When a noble disciple has thus understood the




vay, tué tri tap khéi ciia sau nhap nhw vay, tué tri doan diét
clia sau nhap nhw vay, tué tri con dwdng dwa dén doan diét
clia sau nhap nhw vay, khi ay, vi &y doan trir tat ca tham tuy
mién... va thanh twu diéu hanh phap nay.

(Danh sé&c)

-- Lanh thay, Hién gia... (nhw trén)...

Nay Hién gid, cé thé c6 phap mén nao khac...?

-- Chw Hién, c6 thé co.

Chw Hién, khi nao Thanh dé t& tué tri danh sac, tué tri
tap khéi ciia danh sac, tué tri doan diét ctia danh sac, tué tri
con duwong dwa dén doan diét cia danh sac, khi &y Thanh
dé t& co6 chanh tri kién... va thanh twu diéu phap nay.

Chw Hién, thé nao 1a danh s3c, thé nao 1a tap kh&i cla
danh sac, thé nao la doan diét ciia danh sac, thé nao la con
dwdng dwa dén doan diét cia danh sac?

Tho, twéng, tw, xdc, tac y, chw Hién, nhw vay goi la danh;

bdn dai va sac do bdn dai tao thanh, chu Hién, nhw vay
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sixfold base, the origin of the sixfold base, the cessation of
the sixfold base, and [53] the way leading to the cessation of
the sixfold base... he here and now makes an end of
suffering. In that way too a noble disciple is one of right
view... and has arrived at this true Dhamma.”

(MENTALITY - MATERIALITY)

52. Saying, “Good, friend,” the bhikkhus delighted and
rejoiced in the venerable Sariputta’s words. Then they
asked him a further question:

“But, friend, might there be another way in which a noble
disciple is one of right view... and has arrived at this true
Dhamma?”

— “There might be, friends.

53. “When, friends, a noble disciple understands
mentality-materiality, the origin of mentality-materiality, the
cessation of mentality-materiality, and the way leading to the
cessation of mentality-materiality, in that way he is one of
right view... and has arrived at this true Dhamma.**

54. “And what is mentality-materiality, what is the origin of
mentality-materiality, what is the cessation of mentality-
materiality, what is the way leading to the cessation of
mentality-materiality?

Feeling, perception, volition, contact, and attention —
these are called mentality.

The four great elements and the material form derived




goi 1a sac; nhw vay day la danh va day la séc, Chw Hién,
nhw vay goi la danh sac. Tt tap khdi cta thire, cd tap khoi
cua danh sac; tir doan diét cla thirc, cd doan diét ctua danh
sac;

va Thanh Dao Tam Nganh nay la con dwong duwa dén
doan diét cua danh sac, tirc la: Chanh Tri kién... Chanh
Dinh.

Chuw Hién, khi nao Thanh dé t& tué tri danh sic nhw vay,
tué tri tp khéi cia danh s&c nhu vay, tué tri doan diét cua
danh sdc nhw vay, tué tri con dwérng dwa dén doan diét cla
danh sac nhw vay, khi ay, vi 4y, doan trir t4t ca tham tuy
mién... va thanh twu diéu phap nay.

(Thirc)

-- Lanh thay, Hién gia... (nhw trén)...

Nay Hién gid, cé thé cé phap mdn nao khac...?

-- Chuw Hién, co thé co.

Chw Hién, khi nao Thanh dé t&r tué tri thirc, tué tri tap
kh&i cha thire, tué tri doan diét ql]a thire, tué tri con dudng
dwa den doan diét cua thire, khi ay Thanh dé t&r cé chanh tri
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from the four great elements — these are called materiality.
So this mentality and this materiality are what is called
mentality-materiality. With the arising of consciousness
there is the arising of mentality-materiality. With the
cessation of consciousness there is the cessation of
mentality-materiality.

The way leading to the cessation of mentality-materiality is
just this Noble Eightfold Path; that is, right view... right
concentration.

55. “When a noble disciple has thus understood mentality-
materiality, the origin of mentality-materiality, the cessation
of mentality-materiality, and the way leading to the cessation
of mentality-materiality... he here and now makes an end of
suffering. In that way too a noble disciple is one of right
view... and has arrived at this true Dhamma.”

(CONSCIOUSNESS)

56. Saying, “Good, friend,” the bhikkhus delighted and
rejoiced in the venerable Sariputta’s words. Then they
asked him a further question:

“But, friend, might there be another way in which a noble
disciple is one of right view... and has arrived at this true
Dhamma?”

— “There might be, friends.
57. “When, friends, a noble disciple understands

consciousness, the origin of consciousness, the cessation of
consciousness, and the way leading to the cessation of




kién... va thanh twu diéu phap nay.

Chu Hién, thé nao Ia thirc, thé nao Ia tap khai cla thirc,
thé nao la doan diét cia thirc, thé nao la con dwdng duwa
dén doan diét cua thrc?

Chw Hién, c6 sau loai thirc nay: nhan thire, nhi thire, ty
thirc, thiét thirc, than thirc, y thirc. T tap khéi cda hanh, co
tap khoi clia thirc; tir doan diét cua hanh c6 doan diét cua
thire;

va Thanh Dao Tam Nganh nay la con duong dua déen
doan diét cua thirc, tire la: Chanh Tri kién... Chanh Dinh.

Chuw Hién, khi nao Thanh dé t& tué tri thirc nhuw vay, tué
tri tap kh&i cta thirc nhw vay, tué tri doan diét cia thirc nhw
vay, tué tri con duwong duwa dén doan diét cta thirc nhw vay,
khi 4y, vi &y doan trir tAt ca tham tly mién... va thanh tuu
diéu phap nay.

(Hanh)

-- Lanh thay, Hién gia... (nhw trén)...

Nay Hién gid, cé thé cé phap mdn nao khac...?

consciousness, in that way he is one of right view... and has
arrived at this true Dhamma.

58. “And what is consciousness, what is the origin of
consciousness, what is the cessation of consciousness,
what is the way leading to the cessation of consciousness?

There are these six classes of consciousness: eye-
consciousness, ear-consciousness, hose-consciousness,
tongue-consciousness, body-consciousness, mind-
consciousness.™® With the arising of formations there is the
arising of consciousness. With the cessation of formations
there is the cessation of consciousness.

The way leading to the cessation of consciousness is just

this Noble Eightfold Path; that is, right view... right
concentration.
59. “When a noble disciple has thus understood

consciousness, the origin of consciousness, the cessation of
consciousness, and the way leading to the cessation of
consciousness [54]... he here and now makes an end of
suffering. In that way too a noble disciple is one of right
view... and has arrived at this true Dhamma.”

(FORMATIONS)
60. Saying, “Good, friend,” the bhikkhus delighted and
rejoiced in the venerable Sariputta’s words. Then they

asked him a further question:

“But, friend, might there be another way in which a noble
disciple is one of right view... and has arrived at this true
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-- Chw Hién, co thé co.

Chw Hién, khi ndo Thanh dé t&r tué tri hanh, tué tri tap
kh&i clia hanh, tué tri doan diét cia hanh, tué tri con dwong
dwa dén doan diét cia hanh, khi &y Thanh dé tlr cé chanh
tri kién... va thanh twu diéu phap nay.

Chu Hién, thé nao & hanh, thé nao la tap khéi clia hanh,
thé nao la doan diét cua hanh, thé nao la con dwdng dua
déen doan diét cua hanh?

Chuw Hién, cé ba loai hanh nay: than hanh, ng hanh, tam
hanh. Ty tp kh&i cua vé minh, cé tap khéi cua hanh; tw
doan diét cua vb6 minh, cé doan diét cia hanh;

va Thanh Dao Tam Nganh nay la con duwong duwa dén
doan diét cia hanh, trc la: Chanh Tri kién... Chanh Dinh.

Chuw Hién, khi nao Thanh dé tt& tué tri hanh nhw vay, tué
tri tap kh&i cua hanh nhw vay, tué tri doan diét cua hanh
nhw vay, tué tri con dwong duwa dén doan diét clia hanh nhw
vay, khi 8y, vi &y doan trir tAt ca tham tuy mién... va thanh
twu diéu phap nay.

(V6 minh)

Dhamma?”
— “There might be, friends.

61. “When, friends, a noble disciple understands
formations, the origin of formations, the cessation of
formations, and the way leading to the cessation of
formations, in that way he is one of right view... and has
arrived at this true Dhamma.

62. “And what are formations, what is the origin of
formations, what is the cessation of formations, what is the
way leading to the cessation of formations?

There are these three kinds of formations: the bodil
formation, the verbal formation, the mental formation.'*!
With the arising of ignorance there is the arising of
formations. With the cessation of ignorance there is the
cessation of formations.

The way leading to the cessation of formations is just this

Noble Eightfold Path; that is, right view... right
concentration.
63. “When a noble disciple has thus understood

formations, the origin of formations, the cessation of
formations, and the way leading to the cessation of
formations... he here and now makes an end of suffering. In
that way too a noble disciple is one of right view... and has
arrived at this true Dhamma.”

(IGNORANCE)
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-- Lanh thay, Hién gia... (nhw trén)...

Nay Hién gid, cé thé cé phap mon nao khac...?

-- Chw Hién, co thé co.

Chuw Hién, khi nao Thanh dé ti tué tri vd minh, tué tri tap
kh&i ciia vO minh, tué tri doan diét ctia vdé minh, tué tri con
dwong dwa dén doan diét ciia vd minh, khi &y, Thanh dé to
c6 chanh tri kién... (nhw trén)... va thanh twu diéu phap nay.

Chuw Hién, thé nao la vé minh, thé ndo Ia tap khdi cua vo
minh, thé nao la doan diét cGa v minh, thé nao la con
dwong dwa dén doan diét cla vé minh? Sw khéng tué tri vé
khd, khong tué tri vé khd tap, khong tué tri vé khd diét,
khéng tué tri vé con dwdng dwa dén khd diét, Chuw Hién,
nhw vay goi la vé minh. Tt tap khi cua lau hoac, co tap
kh&i ciia vé minh; t&r doan diét cia lau hodc, cé doan diét
ctia vO minh;

va Thanh Dao Tam Nganh nay la con duong dua dén
doan diét ctia v minh, tirc la: Chanh Tri kién... Chanh Binh.

Chw Hién, khi nao Thanh dé tt tué tri vd minh nhw vay,
tué tri tap kh&i cua vé minh nhw vay, tué tri doan diét clia vo
minh nhw vay, tué tri con dwdng dwa den doan diét cua vd

64. Saying, “Good, friend,” the bhikkhus delighted and
rejoiced in the venerable Sariputta’s words. Then they
asked him a further question:

“But, friend, might there be another way in which a noble
disciple is one of right view... and has arrived at this true
Dhamma?”

— “There might be, friends.

65. “When, friends, a noble disciple understands
ignorance, the origin of ignorance, the cessation of
ignorance, and the way leading to the cessation of
ignorance, in that way he is one of right view... and has
arrived at this true Dhamma.

66. “And what is ignorance, what is the origin of
ignorance, what is the cessation of ignorance, what is the
way leading to the cessation of ignorance? Not knowing
about suffering, not knowing about the origin of suffering,
not knowing about the cessation of suffering, not knowing
about the way leading to the cessation of suffering — this is
called ignorance. With the arising of the taints there is the
arising of ignorance. With the cessation of the taints there is
the cessation of ignorance.

The way leading to the cessation of ignorance is just this

Noble Eightfold Path; that s, right view... right
concentration.

67. “When a noble disciple has thus understood
ignorance, the origin of ignorance, the cessation of

ignorance, and the way leading to the cessation of
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minh nhw vay, khi 8y, vi 4y doan trr tAt ca tham tuy mién...
va thanh tyu diéu phap nay.

(Lau hoac)

-- Lanh thay, Hién gia! Cac vi Ty-kheo ay, sau khi hoan
hy, tin tho 1&i néi Ton gia Sariputta, lien hoi thém Tén gia
Sariputta cau héi nhw sau:

-- Nay Hién gia, c6 thé c6 phap mén nao khac, nho phap
moén nay Thanh dé t&r cé ch,énh tri kién, co tri kién chanh
trwe, co 1ong tin Phap tuyét doi va thanh twu diéu phap nay?

-- Chw Hién, co thé co.

Chw Hién, khi nao Thanh dé t tué tri 1au hoac, tué tri tap
kh&i cua lau hoac, tué tri doan diét cta lau hodac, tué tri con
dwong dwa dén doan diét ctia 1au hodc. Chw Hién, khi 4y
Thanh dé tlr c6 chanh tri kién, co tri kién chanh trwc, cé long
tin Phap tuyét dbi va thanh twu diéu phap nay.

Chw Hién, thé nao l1a lau hodc, thé nao la tap khéi cla
lau hoac, thé nao la doan diét cta lau hoac, thé nao la con
dwdng dwa dén doan diét cua lau hoac?

Chuw Hién, c6 ba lau hoac nay: duc 1au, hiru lau, vé minh
lAu. T tap khéi cia vé minh co tap khdi cua lau hoac; twr
doan diét cia vb6 minh c6 doan diét cta lau hoac
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ignorance... he here and now makes an end of suffering. In
that way too a noble disciple is one of right view... and has
arrived at this true Dhamma.”

(TAINTS)

68. Saying, “Good, friend,” the bhikkhus delighted and
rejoiced in the venerable Sariputta’s words. Then they
asked him a further question:

“But, friend, might there be another [55] way in which a
noble disciple is one of right view, whose view is straight,
who has unwavering confidence in the Dhamma, and has
arrived at this true Dhamma?”

— “There might be, friends.

69. “When, friends, a noble disciple understands the
taints, the origin of the taints, the cessation of the taints, and
the way leading to the cessation of the taints, in that way he
is one of right view, whose view is straight, who has
unwavering confidence in the Dhamma, and has arrived at
this true Dhamma.

70. “And what are the taints, what is the origin of the
taints, what is the cessation of the taints, what is the way
leading to the cessation of the taints?

There are these three taints: the taint of sensual desire,
the taint of being, and the taint of ignorance. With the arising
of ignorance there is the arising of the taints.*** With the
cessation of ignorance there is the cessation of the taints.




va Thanh Pao Tam Nganh nay la con dwdng dwa dén
doan diét cha lau hodc, tic la: Chanh Tri kién, Chanh Tw
duy, Chanh Ngi*, Chanh Nghiép, Chanh Mang, Chanh Tinh
tAn, Chanh Niém, Chanh Binh.

Chu Hién, khi nao Thanh dé t& tué tri lau hodc nhw vay,
tué tri tap khéi cua lau hoac nhw vay, tué tri doan diét cua
lau hodc nhw vay, tué tri con dwdng dwa dén doan diét cla
lau hodc nhw vay, khi 8y, vi 4y doan trr tit ca tham tuy
mién, tdy sach san tuy mién, nho tan gbc kién man tiy mién
"T6i 14", doan trir vd minh, khién minh kh&i Ién, diét tan khé
dau ngay trong hién tai.

‘Chuw Hién, nhw vay Thanh dé tir co chanh tri kién, co tri
kien chanh tryc, co 1ong tin Phap tuyét déi va thanh twu diéu
phap nay.

Tén gid Sariputta thuyét gidang nhw vay. Cac Ty-kheo &y
hoan hy, tin tho 1&i giang cta Ton gia Sariputta.
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The way leading to the cessation of the taints is just this
Noble Eightfold Path; that is, right view, right intention, right
speech, right action, right livelihood, right effort, right
mindfulness, and right concentration.

71. “When a noble disciple has thus understood the taints,
the origin of the taints, the cessation of the taints, and the
way leading to the cessation of the taints, he entirely
abandons the underlying tendency to lust, he abolishes the
underlying tendency to aversion, he extirpates the
underlying tendency to the view and conceit ‘I am,” and by
abandoning ignorance and arousing true knowledge he here
and now makes an end of suffering.

In that way too a noble disciple is one of right view, whose
view is straight, who has unwavering confidence in the
Dhamma, and has arrived at this true Dhamma.”

That is what the venerable Sariputta said. The bhikkhus
were satisfied and delighted in the venerable Sariputta’s
words.

Notes

The bracketed numbers [ ] embedded in the text refer to
the page number of the Pali Text Society’s edition of the
Majjhima Nikaya (except for MN 92 and MN 98, wherein the
numbers refer to the PTS edition of the Sutta Nipata).

114. MA: Right view is twofold: mundane and
supramundane. Mundane right view is again twofold: the
view that kamma produces its fruits, which may be held both
by Buddhists and outsiders, and the view that accords with




the Four Noble Truths, which is exclusive to the Buddha’s
Dispensation.  Supramundane right view is the
understanding of the Four Noble Truths attained by
penetrating to the four paths and fruits of sanctity. The
qguestion posed by the Ven. Sariputta concerns the sekha,
the disciple in higher training, who possesses
supramundane right view leading irreversibly to
emancipation. This is implied by the phrase “unwavering
confidence” and “arrived at this true Dhamma.”

115. Here the unwholesome (akusala) is explained by the
ten unwholesome courses of action. The first three of these
pertain to bodily action, the middle four to verbal action, the
last three to mental action. The ten are explained at greater
length at MN 41.8-10.

116. These three are called the roots of the unwholesome
because they motivate all unwholesome actions. For a
thorough and informative textual study of these factors and
their opposites, see Nyanaponika Thera, The Roots of Good
and Euvil.

117. These ten wholesome courses of action are
elaborated upon in MN 41.12-14.

118. MA explains the disciple’s understanding of these
four terms by way of the Four Noble Truths thus: all the
courses of action are the truth of suffering; the wholesome
and unwholesome roots are the truth of the origin; the non-
occurrence of both actions and their roots is the truth of
cessation; and the noble path that realises cessation is the
truth of the path. To this extent a noble disciple at one of the
first three stages has been described—one who has arrived
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at supramundane right view but has not yet eliminated all
defilements.

119. The passage from “he entirely abandons the
underlying tendency to lust” until “he makes an end of
suffering” shows the work accomplished by the paths of the
non-returner and of arahantship—the elimination of the most
subtle and obstinate defilements and the achievement of
final knowledge. Here, the underlying tendencies to sensual
lust and aversion are eliminated by the path of the non-
returner, the underlying tendency to the view and conceit ‘I
am” and ignorance by the path of arahantship. MA explains
that the expression “underlying tendency to the view and
conceit ‘I am’™ (asmi ti difthimananusaya) should be
interpreted to mean the underlying tendency to conceit that
Is similar to a view because, like the view of self, it occurs
apprehending the notion “l am.”

120. Here | take sambhavesinam to be an instance of the
(rare) future active participle in -esin. (See Norman, Elders’
Verses | : Theragatha, n.527, and Gelger, A Pali Grammar,
193A.) The commentators, whom | have followed in the first
edition of this work, take -esin as an adjectival formation
from esati, to seek, and thus explain the phrase as meaning
“those who are seeking a new existence.” See too n. 514
below. Nutriment (&hara) is to be understood here in a
broad sense as a prominent condition for the individual life-
continuity. Physical food (kabalinkara ahara) is an important
condition for the physical body, contact for feeling, mental
volition for consciousness, and consciousness for mentality-
materiality, the psychophysical organism in its totality.
Craving is called the origin of nutriment in that the craving of
the previous existence is the source of the present
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individuality with its dependence upon and continual
consumption of the four nutriments in this existence. For an
annotated compilation of the canonical and commentarial
texts on the nutriments, see Nyanaponika Thera, The Four
Nutriments of Life.

121. The next twelve sections present, in reverse order, a
factor-by- factor examination of dependent origination. The
principal terms of the formula are explained briefly in the
Introduction, pp. 30-31. The detailed exegesis is in Vsm
XVIl. Here each factor is patterned after the Four Noble
Truths.

122. This refers to the five aggregates. See MN 10.38 and
MN 44.2.

123. The six bases for contact are enumerated at 850
below.

124. The three kinds of being are explained in the
Introduction, pp. 46-48, in the discussion of Buddhist
cosmology. Here, by “being” should be understood both the
actual planes of rebirth and the types of kamma that
generate rebirth into those planes.

125. Clinging to rules and observances is the adherence
to the view that purification can be achieved by adopting
certain external rules or following certain observances,
particularly of ascetic self-discipline; clinging to a doctrine of
self is synonymous with identity view in one or another of its
twenty forms (see MN 44.7); clinging to views is the clinging
to all other types of views except the two mentioned
separately. Clinging in any of its varieties represents a
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strengthening of craving, its condition.

126. Craving for mind-objects (dhammatanha) is the
craving for all objects of consciousness except the objects
of the five kinds of sense consciousness. Examples would
be the craving for fantasies and mental imagery, for abstract
ideas and intellectual systems, for feelings and emotional
states, etc.

127. Contact (phassa) is explained at MN 18.16 as the
meeting of sense faculty, its object, and consciousness.

128. Mind-base (manayatana) is a collective term for all
classes of consciousness. One part of this base—the ‘life
continuum” (bhavanga) or subliminal consciousness—is the
“door” for the arising of mind-consciousness. See n.130.

129. Mentality-materiality (na@mardpa) is an umbrella term
for the psychophysical organism  exclusive  of
consciousness. The five mental factors mentioned under
nama are indispensable to consciousness and thus pertain
to all conscious experience. The four great elements
concretely represent matter’s essential properties of solidity,
cohesion, heat, and distension. The material form derived
from the elements includes, according to the Abhidhamma
analysis, the sensitive substance of the five sense faculties;
four sense objects—colour, sound, smell, and taste
(tangibles being the three elements of earth, fire, and air);
the physical life faculty, nutritive essence, sex
determination, and other types of material phenomena. See
also the Introduction, p. 56.

130. Mind-consciousness (manovinnana) comprises all




consciousness except the five types of sense
consciousness just mentioned. It includes consciousness of
mental images, abstract ideas, and internal states of mind,
as well as the consciousness in reflection upon sense
objects.

131. In the context of the doctrine of dependent
origination, formations (sankhara) are wholesome and
unwholesome volitions, or, in short, kamma. The bodily
formation is volition that is expressed through the body, the
verbal formation volition that is expressed by speech, and
the mental formation volition that remains internal without
coming to bodily or verbal expression.

132. It should be noted that while ignorance is a condition
for the taints, the taints—which include the taint of
ignorance— are in turn a condition for ignorance. MA says
that this conditioning of ignorance by ignorance should be
understood to mean that the ignorance in any one existence
Is conditioned by the ignorance in the preceding existence.
Since this is so, the conclusion follows that no first point can
be discovered for ignorance, and thus that sarhsara is
without discernible beginning.

27




