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5. Kinh Khéng ué nhiém (P. Anariganasuttam, H. %%
%) twong dwong Ué phdm kinh.? Bai kinh phan tich céc
phwong dién "ué nhiém" dwoc thé hién dwdi cac goc dd
tam Iy vi nga trung tdm va long ty &i, 1am phwong hai dén
tw cach va phadm hanh cta hanh gia tu tap; ddng thdi, thong
qua do, dé cao gia trj ca ngwdi xuat gia chan chanh, biét
trang stc cho minh nhiéu déa hoa dao dirc.

5. Anangana Sutta: Without Blemishes. The venerable
Sariputta gives a discourse to the bhikkhus on the meaning
of blemishes, explaining that a bhikkhu becomes blemished
when he falls under the sway of evil wishes.

Viét Dich tr Pali: HT. Thich Minh Chéau

English Translation from Pali: Bhikkhu Nanamoli &
Bhikkhu Bodhi

Nhw vay t6i nghe.
Mot thoi Thé Ton & Savattht (Xa-vé), tai Jetavana (Ky-da
Lam), vwwon 6ng Anathapindika (Cap C6 Doc).

O tai day, Ton gia Sariputta (Xé-lgi-phét) goi cac Ty-
kheo. "Chw Hién Ty-kheo". --"Thwa Hién gia", cac Ty-kheo
ay vang dap Toén gia Sariputta. Ton gia Sariputta néi nhw
sau:

-- Nay chw Hién, & doi c6 bén hang ngudi.

Thé nao la bdn? Chw Hién, & day, c6 hang ngudi cé cau
ué, nhwng khéng nhw that tué tri: "Noi than ta c6 ciu ué".
Lai nira chw Hién, & day, c6 hang ngu®i cé cau ué, va nhw
that tué tri: "NGi than ta co cau ué".

Lai nira chw Hién, & day cé hang ngudi khéng c6 ciu ué,
nhwng khéng nhw that tué tri: "N&i than ta khéng cé ciu
ué". Lai nira, chw Hién, & day, cé hang nguwdi khdng cé cau

1. THUS HAVE | HEARD. On one occasion the Blessed
One was living at Savattht in Jeta’s Grove, Anathapindika’s
Park.

There the venerable Sariputta addressed the bhikkhus
thus. “Friends, bhikkhus.” — “Friend,” they replied. The
venerable Sariputta said this:

2. “Friends, there are these four kinds of persons found
existing in the world.®

What four? Here some person with a blemish does not
understand it as it actually is thus: ‘Il have a blemish in
myself.” Here some person with a blemish understands it as
it actually is thus: ‘I have a blemish in myself.’

Here some person with no blemish does not understand it
as it actually is thus: ‘I have no blemish in myself. Here




ué va nhu that tué tri: "Noi than ta khédng cé cau ué".

Chw Hién, & day, hang nguwdi c6 cdu ué nhung khong
nhw that tué tri: "Néi than ta c6 cau ué". Trong hai hang
ngudi co cdu ué, hang ngwdi nay vi vay duoc goi la hang
nguwoi ha liét.

Chw Hién, & day, hang ngwdi cé ciu ué va nhu that tué
tri: "N&i than ta c6 ciu ué". Trong hai hang ngu®i cé cau
ué, hang ngwdi nay vi vay duoc goi 1a hang nguwdi wu
théng.

Chuw Hién, & day, co6 hang nguoi khéng ¢6 cu ué nhung
khéng nhw that tué tri: "Néi than ta khdng cé cau ué". Trong
hai hang ngu®i khéng cé cau ué, hang ngudi nay vi vay
dwoc goi la hang nguwoi ha liét.

Chw Hién, & day, hang nguwdi khéng cé cau ué va nhw
that tué tri: "N6i than ta khdng cé ciu ué". Trong hai hang
ngudi khdng cé cu ué, hang ngwdi nay vi vay duoc goi la
hang ngwdi wu thang.

DBuogc ndi nhw vay, Ton gia Maha Moggallana (Bai Muc-
kién-lién) néi v&i Ton gia Sariputta nhw sau:

-- Tén gia Sariputta, do nhan gi, do duyén gi, trong hai
hang nguwdi c6 cu ué nay, mot hang nguwdi dwoc goi la ha
liét, mot hang ngudi dwoc goi la wu thang?

Tén gia Sariputta, do nhan gi, do duyén gi trong hai hang
ngu®i khéng cé cau ué nay, mét hang ngudi dwoc goi 1a ha
liét, mot hang ngudi dwoc goi la wu thang?

-- O day, Hién gia, hang nguoi cd cau ué nhung khong
nhuw that tué tri: "NG6i than ta cé cau ué".
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some person with no blemish understands it as it actually is
thus: ‘| have no blemish in myself.’

“‘Herein, the person with a blemish who does not
understand it as it actually is thus: ‘1 have a blemish in
myself is called the inferior of these two persons with a
blemish.

Herein, the person with a blemish who understands it as it
actually is thus: ‘I have a blemish in myself is called the
superior of these two persons with a blemish.

“‘Herein, the person with no blemish [25] who does not
understand it as it actually is thus: ‘Il have no blemish’ is
called the inferior of these two persons with no blemish.

Herein, the person with no blemish who understands it as
it actually is thus: ‘I have no blemish’ is called the superior of
these two persons with no blemish.”

3. When this was said, the venerable Maha Moggallana
asked the venerable Sariputta:

“Friend Sariputta, what is the cause and reason why, of
these two persons with a blemish, one is called the inferior
man and one is called the superior man?

What is the cause and reason why, of these two persons
with no blemish, one is called the inferior man and one is
called the superior man?”

4. “Herein, friend, when a person with a blemish does not
understand it as it actually is thus: ‘| have a blemish in




Vé&i nguwdi nay, co thé chd doi nhw sau: "Nguwdi nay sé
khong khdi Ién wéc mubn, sé khdng cd gang, sé khong tinh
tan dé diét trr cau ué Ay.

Nguwdi nay sé tir tran, trong khi con cé tham, con ¢6 san,
con ¢o si, trong khi con ciu ué, trong khi tdm con & nhiém".

Nay Hién gid, gibng nhu mét cai bat bang déng, mang tir
chg vé hay mang ti¥ nha tho rén ve, phl day bui bam, va
nguwoi chl cai bat ay khong dung dén, khéng lau chui va
quang cai bat 3 ay vao chd day bui bam.

Nay Hién gid, nhw vay cai bat 4y, sau mét thei gian cang
& nhiém hon, cang day bui bam hon.

-- Nay Hién gia, sw that 1a vay.

-- Nay Hién gia, nhw vay hang nguoi co cau ué nhung
khéng nhu that tué tri: "Noi than ta c6 cu ué".

V&i nguoi nay, co thé chd doi nhw sau: "Nguwdi nay sé
khong khé&i Ién wéc mudn, sé khong cb géng, sé khong tinh
tan dé diét trir ciu ué Ay.

Ngudi ndy sé tir tran, trong khi con c6 tham, con ¢ san,
con ¢6 si, trong khi con ciu ué, trong khi tAm con nhiém".

O day, nay Hién gia, hang nguoi c6 ciu ué, va nhw that
tué tri: "N&i than ta c6 ciu ué".

V&i nguoi nay, co thé cho doi nhw sau: "Ngwoi nay sé
khgi [én w&c muon, sé cb gang, sé tinh tan dé diét trr ciu
ué Ay.

Nguwoi nay sé tr tran, trong khi khdng con tham, khéng
con san, khdng con si, trong khi khéng con cau ué, trong khi
tam khéng con 6 nhiém".

Nay Hién gid, giébng nhw cai bat bang ddng, mang tir cho
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myself,’
it can be expected that he will not arouse zeal,
effort, or instigate energy to abandon that blemish,
and that he will die with lust, hate, and delusion, with a
blemish, with mind defiled.

make

Suppose a bronze dish were brought from a shop or a
smithy covered with dirt and stains, and the owners neither
used it nor had it cleaned but put it away in a dusty corner.

Would the bronze dish thus get more defiled and stained
later on?”

— “Yes, friend.”

— “So too, friend, when a person with a blemish does not
understand it as it actually is thus: ‘I have a blemish in

myself,’
it can be expected...
that he will die... with mind defiled.

5. “Herein, when a person with a blemish understands it
as it actually is thus: ‘I have a blemish in myself,’

it can be expected that he will arouse zeal, make effort,
and instigate energy to abandon that blemish,

and that he will die without lust, hate, and delusion,
without blemish, with mind undefiled.

Suppose a bronze dish were brought from a shop or a




vé hay mang tr nha tho rén vé&, pha day bui bdm, va nguoi
chu cai bat ay dung dén, lau chui va khédng quang cai bat ay
vao chd day bui bam.

Nay Hién gid, nhw vay céi bat 4y, sau mét thdi gian duwoc
thanh tinh hon, dwoc sach sé hon.

-- Nay Hién gia, sw that la vay.

-- Nay Hién gid, nhw vay hang nguoi c6 ciu ué va nhuw
that tué tri: "Noi than ta c6 ciu ué".

V&i hang nguoi nay, co the cho doi nhw sau: "Nguo’l nay
s€ khoi I1én wéc muon, sé cb gang, sé tinh tan, dé diét trov
clu ué Ay.

Ngudi nay sé t tran, trong khi khéng con tham, khéng
con san, khdng con si, trong khi khéng con cau ué, trong khi
tam khoéng con 6 nhiém".

O day, nay Hién gia, hang nguwdi khong cé cdu ué nhung
khéng nhw that tué tri: "N6i than ta khong c6 ciu ué".

V@i nguwdi nay, cé thé che doi nhuw sau: "Ngudi nay sé tw
niém tinh twéng. Do tw niém tinh twdng, tham sé lam 6
nhiém tam cla nguoi nay.

Nguwoi nay sé tw tran, trong khi con c6 tham, con cé san,
con ¢o si, trong khi con ciu ué, trong khi tdm con & nhiém".

Nay Hién gia, gibng nhw mot cai bat bdng déng, mang tw
cho v& hay mang tir nha tho rén vé, thanh tinh va sach sé.
Va nguoi chi céi bat &y khéng dung dén, khéng lau chui va
quang cai bat dy vao chd day bui bam.

Nay Hién gia, nhw vay cai bat &y, sau mét thoi gian, cang
6 nhiém hon, cang bui bam hon.

-- Nay Hién gia, sw that 1a vay.

smithy covered with dirt and stains, and the owners used it
and had it cleaned and did not put it in a dusty corner. [26]

Would the bronze dish thus get cleaner and brighter later
on?”

— “Yes, friend.”

— “So too, friend, when a person with a blemish
understands it as it actually is thus: ‘I have a blemish in

myself,’
it can be expected...
that he will die... with mind undefiled.

6. “Herein, when a person with no blemish does not
understand it as it actually is thus: ‘I have no blemish in
myself,’

it can be exg)ected that he will give attention to the sign of
the beautiful,”” that by his doing so lust will infect his mind,

and that he will die with lust, hate, and delusion, with a
blemish, with mind defiled.

Suppose a bronze dish were brought from a shop or
smithy clean and bright, and the owners neither used it nor
had it cleaned but put it in a dusty corner.

Would the bronze dish thus get more defiled and more
stained later on?”

— “Yes, friend.”




-- Nay Hién gia, nhw vay hang ngudi khéng cé cau ué
nhwng khong nhuw that tué tri: "N&i than ta khdng co céu
ué".

V&i nguwdi nay co thé chd doi sau: "Nguwdi nay sé tuw
niém tinh twéong. Do tw niém tinh twéng, tham sé lam 6
nhiém tadm cla nguoi nay.

Ngudi nay sé tir tran trong khi con c6 tham, con co san,
con ¢6 si, trong khi con ciu ué, trong khi tAm con & nhiém".

O day, nay Hién gid, hang nguwdi khéng cé ciu ué va
nhw that tué tri: "Noi than ta khéng c6 cau ué".

V&i nguwdi nay co thé chd doi nhw sau: "Nguwdi nay sé
khéng tw niém tinh twéng. Do khéng tw niém tinh twdng,
tham sé& khong lam 6 nhiém tam cla nguwdi nay.

Nguwdi nay sé tir tran, trong khi khéng c6 tham, khéng co
san, khoéng c6 si, trong khi khéng con cau ué, trong khi tam
khéng con 6 nhiém".

Nay Hién gia, gibng nhw mot céai bat bdng déng, mang tw
cho vé& hay mang tlr nha tho rén vé, thanh tinh va sach sé
va ngudi chi cai bat 4y dung dén, lau chui va khéng quéng
cai bat 4y vao chd day bui bam.

Nay Hién gid, nhw vay cai bat dy, sau mét thoi gian, cang
dwgc thanh tinh hon, cang dwgc sach sé hon.

-- Nay Hién gia, sw that 1a vay.

-- Nay Hién gia, nhw vay hang nguoi khong c6 cau ué, va
nhw that tué tri: "NG6i than ta khéng co cau ué”.

V&i nguwdi nay co thé chd doi nhw sau: "Ngudi nay sé
khéng tw niém tinh twéng. Do khong tw niém tinh twédng,
tham sé& khdng lam 6 nhiém tam nguoi nay.
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— “So too, friend, when a person with no blemish does
not understand it as it actually is thus: ‘| have no blemish in

myself,’
it can be expected
that he will die... with mind defiled.

7. “Herein, when a person with no blemish understands it
as it actually is thus: ‘I have no blemish in myself,’

‘it can be expected that he will not give attention to the
sign of the beautiful, that by his not doing so lust will not
infect his mind,

and that he will die without lust, hate, and delusion,
without blemish, with mind undefiled.

Suppose a bronze dish were brought from a shop or
smithy clean and bright, and the owners used it and had it
cleaned and did not put it in a dusty corner.

Would the bronze dish thus get cleaner and brighter later
on?”

— “Yes, friend.

— “So too, friend, when a person with no blemish
understands it as it actually is thus: ‘| have no blemish in
myself,’

it can be expected...
[27]

that he will die... with mind undefiled.




Ngudi nay sé tir trdn, khdng cé tham, khéng cé san,
khéng c6 si, khéng con cau ué, tam khéng con 6 nhiém".

Nay Hién gid Moggallana, do nhan nay, do duyén nay,
trong hai nguwdi cd cau ué nay, mét nguwdi dwoc goi la ha
liét, mét nguoi dwoe goi la wu thang.

Nay Hién gia Moggallana, do nhan nay, do duyén nay,
trong hai ngwdi khdng cé cau ué nay, mét ngwoi duoc goi
la ha liét, mét ngwoi dwgre goi la wu thang

-- Nay Hién gia, ciu ué goi 1a cdu ué, danh ti gi 1a ddng
nghia cai goi la cau ué?

-- Nay Hién gia, cac ac bat thién phap, canh gi¢i cua duc
la ddng nghia céi goi la cau ué.

Nay Hién gia, sw tinh nay xay ra, & day, mét Ty-kheo c6
thé kh&i Ién y mubn nhw sau: "Néu ta c6 pham gidi toi,
mong rang cac Ty-kheo ché cé biét vé ta rang 1a da pham
gioi toi".

Nay Hién gid, sw tinh nay cé thé xay ra: cac Ty-kheo co
thé biét dwoc cac Ty-kheo &y da pham gidi t6i. Ty-kheo nay
nghi rang: "Céc Ty-kheo da biét duwoc ta da pham gidi toi".
Do d9, vi nay tré thanh phan nd va bat man.

Phan nd va bat man, ca hai thudc vé cau ué.

Nay Hién gia, sy tinh nay xay ra, & day, mét Ty-kheo co
thé khoi 1én y mubn nhu sau: "Néu ta cé pham gioi t0i,
mong rang cac Ty-kheo hay qué trach ta & ché kin dao,
khdng phai & glua Tang chung".

Nay Hién gia, sw tinh nay co thé xay ra: cac Ty-kheo  quUO
trach Ty-kheo ay & gitra Tang ching, khdong phai & cho kin
dao. Ty-kheo nay nghi rang: "Cac Ty-kheo qué trach ta &
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8. “This is the cause and reason why, of these two
persons with a blemish, one is called the inferior man and
one is called the superior man.

This is the cause and reason why, of these two persons
with no blemish, one is called the inferior man and one is
called the superior man.

9. “Blemish, blemish,’ is said, friend, but what is this word
‘blemish’ a term for?

‘Blemish,” friend, is a term for the spheres of evil
unwholesome wishes.

10. “It is possible that a bhikkhu here might wish: ‘If |
commit an offence, let the bhikkhus not know that | have
committed an offence.’

And it is possible that the bhikkhus come to know that that
bhikkhu has committed an offence. So he is angry and bitter
thus: ‘The bhikkhus know | have committed an offence.’

The anger and bitterness are both a blemish.

11. “It is possible that a bhikkhu here might wish: ‘If |
commit an offence, let the bhikkhus admonish me in private,
not in the midst of the Sangha.’

And it is possible that the bhikkhus admonish that bhikkhu
in the midst of the Sangha, not in private. So he is angry
and bitter thus: “The bhikkhus admonish me in the midst of
the Sangha, not in private.’




gila Tang chung, khong phai ¢ chd kin dao". Do dé, vi nay
tr& thanh phan n va bat man. o

‘Nay Hién gia, phan ng, va bat mén, ca hai thuéc vé cau
ué.

Nay Hién gia, sy tinh nay xay ra, & day, mot Ty-kheo co
thé khoi 1én y mudn nhw sau: "Néu ta c6 pham gidi toi,
mong rang mét Ty-kheo dong dang hay qué trach ta, ché
khong phai mét vi khong dong dang".

Nay Hién gia, sy tinh nay co the xay ra: mét Ty-kheo
khéng ddng dang qué trach Ty-kheo ay, khdng phai mét Ty-
kheo dong dang. Ty-kheo nay nghi rang: "Mét Ty-kheo
khéng déng dang qué trach ta, khéng phai mét Ty-kheo
déng dang". Do do, vi nay tré thanh phan nd va bat man.

‘Nay Hien gia, phan nd va bat man, ca hai thugc vé cau
ue.

Nay Hién gia, sy tinh nay xay ra, & day, mét Ty-kheo co
thé khai 1én y. mudn nhuw sau: "Mong rang bac Pao Suw hay
hdi ta nhiéu lan trong khi gidng phap cho ching Ty-kheo!
Mong rang bac Pao Sw khéng héi Ty-kheo khac nhiéu 1an
trong khi glang phap cho ching Ty-kheo!"

Nay Hién gia, sw tinh nay cé thé xay ra: bac Pao Su hdi
mot Ty-kheo khac nhiéu 1an trong khi gidng phap cho ching
Ty-kheo, bac Pao Sw khéng hdi Ty-kheo Ay nhiéu lan trong
khi giang phap cho chung Ty-kheo.

Ty-kheo nay nght rang: "Bac Pao Sw héi mét Ty-kheo
khac nhiéu lan trong khi giang phap cho chiang Ty-kheo.
Bac Pao Sw khong hdi ta nhiéu lan trong khi _giang phap
cho chang Ty-kheo". Do d9, vi nay tré thanh phan nd va béat
man.

Nay Hién gia, phan nd va bat man, ca hai thuéc vé cau
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The anger and bitterness are both a blemish.

12. “It is possible that a bhikkhu here might wish: ‘If |
commit an offence, let a person who is my equal admonish
me, not a person who is not my equal.’

And it is possible that a person not his equal admonishes
him, not a person his equal. So he is angry and bitter thus:
‘A person not my equal admonishes me, not a person my
equal.’

The anger and bitterness are both a blemish.

13. “It is possible that a bhikkhu here might wish: ‘Oh that
the Teacher might teach the Dhamma to the bhikkhus by
asking a series of questions of me, not of some other
bhikkhu!’

And it is possible that the Teacher teaches the Dhamma
to the bhikkhus by asking a series of questions of some
other bhikkhu, [28] not of that bhikkhu.

So he is angry and bitter thus: “The Teacher teaches the
Dhamma to the bhikkhus by asking a series of questions of
some other bhikkhu, not of me.’

The anger and bitterness are both a blemish.
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Nay Hién gia, suw tinh nay xdy ra, & day, mét Ty-kheo c6
thé khéi 1&n y mudn nhw sau: "Mong rang cac Ty-kheo hay
dé ta di trwdc trong khi vao lang dé dung com! Mong rang
cac Ty-kheo khéng d& mét Ty-kheo khac di trwde trong khi
vao lang dé dung com!"

Nay Hién gia, sw tinh nay cé thé xay ra: cac Ty-kheo dé
mot Ty-kheo khéc di trwéc trong khi vao lang d& dung com,
cac Ty-kheo khéng dé Ty-kheo &y di trwdc trong khi vao
lang dé dung com.

Ty-kheo nay nghi rang: "Cac Ty-kheo dé& mét Ty-kheo
khac di trwde trong khi vao lang dé dung com, cac Ty-kheo
khéng dé ta di trwdce trong khi vao lang dé dung com". Do
do, vi nay trd thanh phan nod va bat man.

‘Nay Hién gia, phan n$ va bat man, ca hai thugc vé cau
ué.

Nay Hién gia, sw tinh xay ra, ¢ day, mét Ty-kheo khai 1én
y mudn nhw sau: "Mong rang tai chd an, ta dwoc chd ngbi
t6t nhat, nwdc ubng tét nhat, dd an khét thuc tét nhat! Mong
rang Ty-kheo khac tai ché an khéng dugc ché ngdi tét nhét,
nwdc udbng tot nhat, dd an khéat thuc tét nhéat!"

Nay Hién gid, sy tinh nay cé thé xay ra: mot Ty-kheo
khac tai ché an dwoc chd ngbi tdt nhat, nwéc ubng tét nhét,
dd &n khét thwe tét nhéat; con Ty-kheo Ay tai chd an khéng
dwoc chd ngdi tét nhéat, nwéc ubng tét nhéat, dd an khat thuc
t6t nhat.

Ty-kheo nay nghi rang: "Mot Ty-kheo khac tai chd an
dwoc chd ngoi tot nhét, nwéc udbng tét nhat, dd an khat thuc
t6t nhét. Tai chd an, ta khdng dwoc chd ngdi tot nhat, nwéc

8

14. “It is possible that a bhikkhu here might wish: ‘Oh that
the bhikkhus might enter the village for alms putting me in
the forefront, not some other bhikkhu!

And it is possible that the bhikkhus enter the village for
alms putting some other bhikkhu in the forefront, not that
bhikkhu.

So he is angry and bitter thus: “The bhikkhus enter the
village for alms putting some other bhikkhu in the forefront,
not me.’

The anger and bitterness are both a blemish.

15. “It is possible that a bhikkhu here might wish: ‘Oh that
| might get the best seat, the best water, the best almsfood
in the refectory, not some other bhikkhu!

And it is possible that some other bhikkhu gets the best
seat...




udng tot nhat, dé an khat thuc tot nhat". Do dd, vi nay tro
thanh phan n¢ va bat man. ] o

‘Nay Hién gia, phan nd va bat mén, ca hai thugc vé cau
ué.

Nay Hién gia, sy tinh nay xay ra, & day, mot Ty-kheo co
thé khai 1&én y mubn nhw sau: "Mong rang tai ché &n sau khi
an xong, ta sé thuyét tuy hy phap, khong phai Ty-kheo khac
tai chd an, sau khi &n xong, sé thuyet tuy hy phap!"

Nay Hién gia, sw tinh nay cé thé xay ra: mot Ty-kheo
khac tai chd an, sau khi an xong, thuyét tuy hy phap; Ty-
kheo 4y tai chd &n, sau khi an xong, khéng thuyét tuy hy
phap.

Ty-kheo nay nghi rang: "M6t Ty-kheo khac tai chd an,
sau khi an xong, thuyét tuy hy phap. Ta tai chd an, sau khi
an xong, khéng thuyét tuy hy phap". Do d6, vi nay tré thanh
phan né va bat man.

‘Nay Hién gia, phan nd va bat man, ca hai thudc vé cau
ue.

Nay Hién gia, sw tinh nay xay ra, & day, mot Ty-kheo c6
thé khdi 1én y mubn nhw sau: "Mong réng, ta sé thuyét
phap cho cac Ty-kheo tu tap tai ngbi tinh xa, chd khéng
phai mét Ty-kheo khac thuyét phap cho cac Ty-kheo tu tap
tai ngbi tinh xa!"

Nay Hién gid, sw tinh nay c6 thé xay ra: mot Ty-kheo
khac thuyét phap cho cac Ty-kheo tu tap tai ngdi tinh xa;
con Ty-kheo &y khéng thuyét phap cho cac Ty-kheo tu tap
tai ngdi tinh xa.

Ty-kheo nay nght rang: "Mot Ty-kheo khac thuyét phap
cho cac Ty-kheo tu tap tai ngbi tinh xa, con ta khéng thuyéet
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16. “It is possible that a bhikkhu here might wish: ‘Oh that
| might give the blessing in the refectory after the meal, not
some other bhikkhu?’

And it is possible that some other bhikkhu gives the
blessing...

17-20. “It is possible that a bhikkhu here might wish: ‘Oh
that | might teach the Dhamma to the bhikkhus...




phap cho cac Ty-kheo tu tap tai ng6i tinh xa". Do do, vi nay
tr& thanh phan n va bat man. o

‘Nay Hién gia, phan n6 va bat mén, ca hai thugc vé cau
ué.

Nay Hién gia, sy tinh nay xay ra, & day, mot Ty-kheo co
thé khéi Ién y mudn nhuv sau:

"Mong rang, ta sé& thuyét phap cho cac Ty-kheo-ni tu tap
tai ngdi tinh xa,... (nhw trén)... ta sé& thuyét phap cho cac
Nam cuw si... ta sé thuyét phap cho cac N cw si tu tap tai
ngdi tinh xa, ché khdng phai mét Ty-kheo khac thuyét phap
cho cac N cw si tu tap tai ngoi tinh xa!"

Nay Hién gid, sw tinh nay c6 thé xay ra: mot Ty-kheo
khac thuyét phap cho cac N cw si tu tap tai ngdi tinh xa;
con Ty-kheo 4y khéng thuyét phap cho cac N cw s tu tap
tai ngdi tinh xa.

Ty-kheo nay nghi rdng: "Mét Ty-kheo khac thuyét phap
cho cac Nr cu si tu tap tai ngbi tinh xa; con ta khéng thuyét
phap cho cac N cw si tu tap tai ngbi tinh xa". Do do, vi nay
tr& thanh phan nod va bat man.

‘Nay Hién gia, phan nd va bat man, ca hai thudc vé cau
ué.

Nay Hién gia, sw tinh nay xay ra, & day, mot Ty-kheo co
thé kh&i 18n y mudn nhw sau: "Mong rang cac Ty-kheo cung
kinh, ton trong, |€ bai, cing dwong ta; cac vi Ty-kheo cho
c6 cung kinh, ton trong, 1& bai cing dwong mot Ty-kheo
khac!"

Nay Hién gia, sw tinh nay cé thé xdy ra: cac Ty-kheo
cung kinh, tén trong I& bai, cling dwérng mét Ty-kheo khéc,
cac Ty-kheo khéng cung kinh, tén trong, & bai, cing dwdng
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that | might teach the Dhamma to the bhikkhunis... men
lay followers... women lay followers visiting the monastery,
not some other bhikkhu!’

And it is possible that some other bhikkhu teaches the
Dhamma [29]...

21-24. “It is possible that a bhikkhu here might wish: ‘Oh
that the bhikkhus...




Ty-kheo &y.

Ty-kheo nay nghi rang: "Cac Ty-kheo cung kinh, tén
trong, 1& béi, cing dwong mét Ty-kheo khac chéd khéng
cung kinh, tén trong, & bai, cung dwdng ta". Do do, vi nay
tré thanh phan nd va bat man.

‘Nay Hién gia, phan nd va bat man, ca hai thudc vé cau
ue.

Nay Hién gia, sy tinh nay xay ra, & day, mot Ty-kheo
kh&i Ién y mudn nhw sau:

"Mong rang cac Ty-kheo-ni... (nhw trén)... cadc Nam cw
sT... (nhw trén)... cac N cw sT cung kinh, tén trong, 1& bai,
cung dwdng ta. Cac N cw s khdng cung kinh, tén trong, 1&
bai, cung dwd'ng moét Ty-kheo khac!"

Nay Hién gia, sw tinh nay co thé xay ra: cac N cu si
cung kinh, tén trong, & bai, cung dwdng mdt Ty-kheo khac,
cac Nir cw si khéng cung kinh, tén trong, |&é bai, cung
duong Ty-kheo &y.

Ty-kheo nay nghi rdng: "Cac N cw si cung kinh, ton
trong, 1€ bai, cung dworng mot Ty-kheo khac; cac N cw si
khéng cung kinh, tén trong, & bai, cing dwdng ta". Do do,
vi nay tré thanh phan no va bat man.

‘Nay Hién gia, phan nd va bat man, ca hai thudc vé cau
ue.

Nay Hién gid, sw tinh nay xay ra, & day, mot Ty-kheo co
thé khéi Ién y muén nhw sau: "Mong rang ta nhan dwoc cac
y phuc tbi thang, Ty-kheo khac khéng nhan dwoc céac y
phuc tbi thang!"

Nay Hién gid, sv tinh nay c6 thé xay ra: mot Ty-kheo
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bhikkhunis... men lay followers... women lay followers
might honour, respect, revere, and venerate me, not some
other bhikkhu?’

And it is possible that they honour... some other

bhikkhu...

25-28. “It is possible that a bhikkhu here might wish: ‘Oh
that | might be the one to get a superior robe, [30]...




khac nhan dwoc cac y phuc toi thang, Ty-kheo ay khong
nhan duwoc cac y phuc t6i thang.

Ty-kheo nay nghi rang: "Mét Ty-kheo khac nhan dwoc
cac y phuc tbi thdng; ta khéng nhan dwoc cac y phuc toi
thédng". Do dé, vi nay tré thanh phan nd va bat man.

‘Nay Hién gia, phan nd va bat man, ca hai thudc vé cau
ué.

Nay Hién gid sy tinh nay xay ra, & day, mét Ty-kheo c6
thé khéi Ién y mubn nhw sau: "Mong rang ta nhan dwoc cac
dd an khat thuc tdi thang... (nhw trén)... cac sang toa toi
thdng, cac dwoc phdm tri binh tdi thang. Ty-kheo khac
khéng nhan dwoc cac dwoc pham tri binh téi thdng!" Nay
Hién gid, sw tinh nay cé thé xay ra: mét Ty-kheo khac nhan
duwoc cac duwoc pham tri binh tdi thadng, con Ty-kheo &y
khéng nhan dwoc cac dwoc phdm tri binh tdi thang". Ty-
kheo nay nghi rang: "Mét Ty-kheo khac nhan dwoc cac
dwoc phadm tri binh téi thang; con ta khéng nhan dwoc cac
dwoc pham tri binh tdi thang". Do d96, vi nay tré thanh phan
nd va bat man.

‘Nay Hién gia, phan nd va bat man, ca hai thudc vé cau
ué.

Nay Hién gid, cac ac béat thién phap, canh gi¢i cia duc
nay la déng nghia cai goi la cau ué.

Nay Hién gia, dbi voi Ty-kheo nao, cac ac, bat thién
phap, canh gi¢i cia duc nay con dwoc thdy va nghe 1a
chwa duwoc diét trir, néu Ty-kheo 8y 1a vi sbéng trong rirng
nui, tai cac trd x& xa vang, sdng hanh khét thyc, thir 16p
khét thue tirng nha mét, theo hanh mang phan tdo y, macy
phuc thé x4u, thei cac ddng pham hanh khéng cung kinh,
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superior almsfood... a superior resting place... superior
medicinal requisites, not some other bhikkhu! And it is
possible that some other bhikkhu is the one to get superior
medicinal requisites, not that bhikkhu.

So he is angry and bitter thus: ‘Another bhikkhu is the one
to get superior medicinal requisites, not me.’

The anger and the bitterness are both a blemish.

113

Blemish,” friend, is a term for the spheres of these evil
unwholesome wishes.

29. “If the spheres of these evil unwholesome wishes are
seen and heard to be unabandoned in any bhikkhu, then for
all he may be a forest dweller, a frequenter of remote
abodes, an almsfood eater, a house-to-house seeker, a
refuse-rag wearer, a wearer of rough robes,* still his fellows
in the holy life do not honour, respect, revere, and venerate




tén trong, 1& bai, cing dwéng Ty-kheo ay.

Vi sao vay? Vi cac bac Tén gid nay con duoc thay va
con duwoc nghe cac ac, béat thién phap, canh gi¢i duc cla
Ty-kheo chwa dwoc diét trv.

Nay Hién gid, vi nhuw mdt bat bang ddng, mang tlr cho vé
hay t nha nguwdi tho rén vé, bat ay thanh tinh, sach sé.
Nhwng ngwdi chi clia bat &y dwng day bat véi xac ran, xac
ché hay xac nguoi, day lai véi mot cai bat ddng khac roi
mang vé hang cho lai.

Cé nguoi thy vay bén héi: "Ban mang céi gi cé vé dep
dé ngon lanh vay?" Khi cam cai bat 1én, m& ra va nhin vao,
thi v&i ngudi ay, khong wa thich khéi 18n, sw ghé tdém khoi
|&n, va s yém 6 khéi 1én. Nhirng ngudi déi con chwa mudn
an céac thi ay, hudng nira 1a nhirng ngudi da no.

Nay Hién gia, ddi voi Ty-kheo nao, cac ac, bat thién
phap, canh gi¢i cia duc nay con duoc thiy va dwoc nghe
la chwa duoc diét triv, néu Ty-kheo 8y 1a vi sbng trong rirng
ndi, tai cac trd x& xa vang, sdng hanh khét thyc, the 16p
khét thue ttrng nha mét, theo hanh mang phén tdo y, macy
phuc thé x4u, thei cac ddng pham hanh khéng cung kinh,
tén trong, 18 bai, cung duwdng Ty-kheo Ay.

Vi sao vay? Vi cac bac Tén gid nay con dwoc thiy va
con dwoc nghe cac ac, bat thién phap, canh gi¢i cla duc
nay la chwa dwoc diét tre.

Nay Hién gia, dbi v&i Ty-kheo nao ma céac ac, bat thién
phap, canh gi¢i cla duc nay duwoc thly va dwoc nghe la da
diét trir, néu Ty-kheo 4y séng gan lang mac, chip nhan biét
thinh thwe, mang y nguwdi gia chl cing, théi cac ddng pham
hanh cung kinh, ton trong, |& bai, cung duwdng vi Ty-kheo
ay.

him.

Why is that? Because the spheres of these evil
unwholesome wishes are seen and heard to be
unabandoned in that venerable one.

“Suppose a bronze dish were brought from a shop or a
smithy clean and bright; and the owners put the carcass of a
snake or a dog or a human being in it and, covering it with
another dish, went back to the market;

then people seeing it said: ‘What is that you are carrying
about like a treasure?’ Then, raising the lid and uncovering
it, they looked in, and as soon as they saw they were
inspired with such loathing, repugnance, and disgust that
even those who were hungry would not want to eat, not to
speak of those who were full.

“So too, if the spheres of these evil unwholesome wishes
are seen and heard to be unabandoned in any bhikkhu, then
for all he may be a forest dweller... [31]... unabandoned in
that venerable one.

30. “If the spheres of these evil unwholesome wishes are
seen and heard to be abandoned in any bhikkhu, then for all
he may be a village dweller, an acceptor of invitations, a
wearer of robes given him by householders, yet his fellows
in the holy life honour, respect, revere, and venerate him.

Why is that? Because the spheres of these euvil
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Vi sao vay? Vi cac bac Ton gia nay duoc thay va dwoc
nghe cac ac, bat thién phap, canh gi¢i cta duc cia vi Ty-
kheo ay da dwoc diét tr.

Nay Hién gid, vi nhw mét bat déng, mang tr hang cho vé
hay t nha nguoi thg ren vé, bat 4y thanh tinh, sach sé.
Nguwdi chi céi bat 4y dwng day véi gao ngon, com lanh,
cac hot den da EY; ra, cac loai dd an, day lai v&i mot bat
ddng khac réi mang vé hang cho lai.

Céc nguwdi thiy vay bén héi: "Ban mang cai gi ¢ vé dep
dé ngon lanh vay’?" Khi cdm cai bat 1én, m& ra va nhin vao,
thi déi v&i nguoi ay, wa thich khoi 1én, sy khong ghé tom
khai 1én, sw khong yém & khéi 1&n. Nguwdi no con mudn &n
céac thtr &y hudng niva la ngudi doi.

Nay Hién gia, ciing vay, dbi véi vi Ty-kheo nao, ma céac
ac, bat thién phap, canh gi¢i cla duc nay duwoc thay va
dwoc nghe la da diét triv, néu Ty-kheo &y sbng & bién gidi
gan lang mac, chap nhan biét thinh thwe, mang y nguoi gia
chu cung, thoi cac ddéng pham hanh cung kinh, ton trong 18
bai cing duworng Ty-kheo ay.

Vi sao vay? Vi cac bac Tén gid nay duwoc thay va dwoc
nghe cac ac, bat thién phap canh gi¢i ciia duc nay da duoc
diét triv.

Pwoc nghe noi vay, Tén gia Maha Moggallana thwa voi
Tbn gia Sariputta:

-- Hién gia Sariputta, mét vi du khéi 1én cho t6i!
-- Hién gia Moggallana, hay noi 1&n vi du Ay.

—- Hién gia, mot thoi t6i & thanh Vwong X4, tai Giribbaja.

unwholesome wishes are seen and heard to be abandoned
in that venerable one.

“Suppose a bronze dish were brought from a shop or a
smithy clean and bright; and the owners put clean boiled
rice and various soups and sauces into it, and, covering it
with another dish, went back to the market;

then people seeing it said: ‘What is that you are carrying
about like a treasure?’ Then raising the lid and uncovering it,
they looked in, and as soon as they saw they were inspired
with such liking, appetite, and relish that even those who
were full would want to eat, not to speak of those who were
hungry.

“So too, friend, if the spheres of these evil unwholesome
wishes are seen and heard to be abandoned in any bhikkhu,

then for all he may be a village dweller... abandoned in that
venerable one.”

31. When this was said, the venerable Maha Moggallana
said to the venerable Sariputta:

“A simile occurs to me, friend Sariputta.”
— “State it, friend Moggallana.”

— “On one occasion, friend, | was living at the Hill Fort at
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Nay Hién gia, roi toi dap y vao budi sang, mang theo y bat,
vao thanh Vuwong Xa dé khat thyc.

Luc béy gior, Samiti, con mot ngwdi lam xe, dang déo mot
vanh xe, va ta mang ngoai dao Panduputta, trwéc la con
cua mot ngudi lam xe, dang dirng mét bén.

RO ta mang ngoai dao Panduputta trwdc la con moét
nguwoi lam xe, khéi Ién y nghi nhw sau: "Mong rang Samiti,
con nguoi thg xe, hay déo dwong cong nay, duong meo
nay va cac méat gé nay, dé vanh xe nay khong coé cong,
khéng c6 dwdng méo, khdng cé mat gb, dwoc tron tru va
dwoc dat vao trong truc chinh".

Nay Hién gia, td& mang ngoai dao Panduputta, trwdc la
con mot ngudi l[Aam xe suy nghi nhw thé nao, théi dung nhw
vay, Samiti, con nguoi lam xe, déo duong cong nay,
duwong meéo nay va cac mat gbé nay cda vanh xe Ay.

Nay Hién gia, ta mang ngoai dao Panduputta trudc la
con nguwoi lam xe, hoan hy ndéi Ién I&i hoan hy nhw sau:
"Hinh nhw ngwdi nay dang déo (vanh xe ay) nhw la véi tam
cla anh ta, anh ta biét tam ta vay".

Nay Hién gid, nhirng ai khéng c6 long tin, vi muc dich
sinh séng, khéng phai vi Idng tin ma xuét gia, séng doi sbéng
v6 gia dinh,

nhirng vi gian nguy, xao tra, khi cudng, trao ctr, kiéu man,
dao ddng, 1am 1&i, tap thoai, khéng ho tri cac can,

khong tiét d6 trong an udng, khéng chu tdm canh giéc,
khéng tha thiét v&i hanh Sa-mén, khéng nhiét thanh tén
trong Phat phap, wa sbng sung tuc, biéng nhac, dan dau vé
doa lac,

chdi bd trong trach sdng vién ly, gidi dai khong tinh tan,
lang quén khéng chud niém, khéng dinh tam, tam tan loan,

Rajagaha. Then, when it was morning, | dressed, and taking
my bowl and outer robe, | went into Rajagaha for alms.

Now on that occasion Samiti the cartwright’'s son was
planing a felloe and the Ajlvaka Panduputta, son of a former
cartwright, was standing by.”®

Then this thought arose in the Ajivaka Panduputta’s mind:
‘Oh that this Samiti the cartwright’'s son might plane this
bend, this twist, this fault, out of the felloe so that it would be
without bends, twists, or faults, and come to consist purely
of heartwood.’ [32]

And just as this thought came to pass in his mind, so did
Samiti the cartwright’'s son plane that bend, that twist, that
fault, out of the felloe.

Then the Ajivaka Panduputta, son of a former cartwright,
was glad and he voiced his gladness thus: ‘He planes just
as if he knew my heart with his heart!

32. “So too, friend, there are persons who are faithless
and have gone forth from the home life into homelessness
not out of faith but seeking a livelihood,

who are fraudulent, deceitful, treacherous,
hollow, personally vain, rough-tongued,
unguarded in their sense faculties,

immoderate in eating, undevoted to wakefulness,
unconcerned with recluseship, not greatly respectful of
training, luxurious, careless, leaders in backsliding,

neglectful of seclusion, lazy, wanting in energy, unmindful,
not fully aware, unconcentrated, with straying minds, devoid

haughty,
loose-spoken,
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liét tué, dan don.

Ton gia Sariputta voi phap moén nay, nhu la voi tam cla
Tén gia, Ton gia biét tdm cda nhirng hang ngu&i ay.

Nhirng k& Thién nam tr, do long tin, xuat gia, t bd gia
dinh, sbng khéng gia dinh;

nhirng vi nao khéng gian nguy, khéng xao tra, khéng khi
cubng, khéng trao clr, khéng kiéu man, khéng dao déng,
khéng 1am I&i, khdng tap thoai, ho tri cac can,

tiet do trong &n udng, chi tdm canh giac, tha thiet voi
hanh Sa-mén, nhiét thanh ton trong Phat phap, khéng song
trong sung tuc, khéng biéng nhac, bd roi ganh nang vé doa
lac,

dan dau vé vién ly, tinh can, tinh tan, né lwc, chu tam
canh giac, dinh tam, nhat tam, c6 tri tué, khéng dan don.

Nhirng vi nay sau khi nghe phap mén nay cua Tén gia
Sariputta, hinh nhw dang udng, hinh nhw dang ném véi 1&i
noi va tamyy.

That lanh thay, mét vi Tén gid déng pham hanh da khién
cho vuwot khdi bat thién va an trd vao chanh thién!

Nay Hién gid, vi nhuw mot ngwdi dan ba hay nguoi dan
éng, con dang tudi tré, tanh wa trang strc, sau khi goi dau
xong, sau khi dwgc mét vong hoa sen xanh hay mét vong
vii sanh hoa, hay mét vong thién tw hoa, dung hai tay cam
l4y vong hoa 4y va dat trén dinh dau.

Nay Hién gia, cling vay nhirng Thién nam t& vi long tin
da xuét gia, ttr bé gia dinh séng khéng gia dinh, khéng gian
nguy... (nhw trén)...

of wisdom, drivellers.

The venerable Sariputta with his discourse on the
Dhamma planes out their faults just as if he knew my heart

with his heart!™

“‘But there are clansmen who have gone forth out of faith
from the home life into homelessness,

who are not fraudulent, deceitful, treacherous, haughty,
hollow, personally vain, rough-tongued, or loose-spoken;
who are guarded in their sense faculties,

moderate in eating, devoted to wakefulness, concerned
with recluseship, greatly respectful of training, not luxurious
or careless, who are keen to avoid backsliding,

leaders in seclusion, energetic, resolute, established in
mindfulness, fully aware, concentrated, with unified minds,
possessing wisdom, not drivellers.

These, on hearing the venerable Sariputta’s discourse on
the Dhamma, drink it in and eat it, as it were, by word and
thought.

Good indeed it is that he makes his fellows in the holy life
emerge from the unwholesome and establish themselves in
the wholesome.

33. “Just as a woman — or a man — young, youthful, fond
of adornments, with head bathed, having received a garland
of lotuses, jasmine, or roses, would take it with both hands
and place it on the head,

so too there are clansmen who have gone forth out of
faith... not drivellers.
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That lanh thay mét Ton gid dong pham hanh da khién
cho vwot khoi bat thién va an trd vao chanh thién!

Nhw vay hai vi cao d&c 4y cung nhau thién thuyét, cung
nhau tuy hy.
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These, on hearing the venerable Sariputta’s discourse on
the Dhamma, drink it in and eat it, as it were, by word and
thought.

Good indeed it is that he makes his fellows in the holy life
emerge from the unwholesome and establish themselves in
the wholesome.”

Thus it was that these two great beings rejoiced in each
other’s good words.”

Notes

The bracketed numbers [ ] embedded in the text refer to
the page number of the Pali Text Society’s edition of the
Majjhima Nikaya (except for MN 92 and MN 98, wherein the
numbers refer to the PTS edition of the Sutta Nipata).

69. MA, picking up on the venerable Sariputta’s use of the
word “person” (puggala), explains that the Buddha has a
twofold teaching—a conventional teaching (sammutidesana)
expressed in terms of persons, beings, women, and men,
etc.; and an ultimate teaching (paramatthadesana)
expressed solely in terms that possess ultimate ontological
validity, such as aggregates, elements, sense bases,
impermanent, suffering, not self, etc. The Buddha expounds
his teaching through whichever approach is best suited to
enable the hearer to penetrate the meaning, dispel delusion,
and achieve distinction. The use of the word “person,”
therefore, does not imply a misconception of the person as
a self.
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70. Subhanimitta: an attractive object that is the basis for
lust. The Buddha says that unwise attention to the sign of
the beautiful is the nutriment (&hara) for the arising of
unarisen sensual desire and for the growth and increase of
arisen sensual desire (SN 46:2/v.64).

71. These are strict ascetic practices. The forest dweller,
almsfood eater, house-to-house seeker and refuse-rag
wearer are explained in Vsm Il.

72. These are “softer” practices than those referred to in
829, generally regarded as signs of a less earnest
commitment to exertion for the sake of the goal.

73. The Ajivakas, or Ajivikas, were a rival sect whose
teaching emphasised severe austerities based on a
philosophy bordering on fatalism. See Basham, History and
Doctrines of the Ajivikas.

74. The possessive pronouns qualifying heart are not in
the Pali, but the sense of the phrase has to be understood
by consideration of the simile. Just as Samiti planed the
faults out of the felloe as if he knew Panduputta’s heart with
his own heart, so does Sariputta plane out the faults of the
bhikkhus as if he knew Moggallana’s wish to have them
removed. MLS (1:40) misses the point by translating:
“because he knows their hearts with his heart,” taking the
first reference to be to the monks rather than to Ven.
Moggallana.

75. Mahanaga. The nagas are a class of dragonlike
beings in Indian mythology believed to inhabit the nether
regions of the earth and to be the guardians of hidden




treasures. The word comes to represent any gigantic or
powerful creature, such as a tusker elephant or a cobra and,

by extension, an arahant bhikkhu. See Dhp, ch. 23,
Nagavagga.
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