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3. Kinh Thdra tw phap (P. Dhammadayadasuttam, H. 7%
fil4%) twong dwong Cau phap kinh.® Birc Phat khuyén tat ca
dé tir cta Ngai hay tré thanh nhirtng ngudi thira ké gia tai
Chanh phap ma Ngai da day cdng day db, khéng nén tr&
thanh nhirtng nguoi thira ké gia tai vat chat. Trén tinh than
|&i day nay, Ton gia Sariputta da giai thich so lwgc ndi dung
cua thtra tw phap cho céc vi Hién gid Thwong toa Ty-kheo,
Trung toa Ty-kheo va tan Ty-kheo cé mat.

3. Dhammadayada Suftta: Heirs in Dhamma. The Buddha
enjoins the bhikkhus to be heirs in Dhamma, not heirs in
material things. The venerable Sariputta then continues on
the same theme by explaining how disciples should train
themselves to become the Buddha’s heirs in Dhamma.

Viét Dich ttr Pali: HT. Thich Minh Chéau

English Translation from Pali: Bhikkhu Nanamoli &
Bhikkhu Bodhi

Nhw vay t6i nghe.
MGt thoi Thé Tén ¢ Savattht (Xa-vé), Jetavana (Ky-da
Lam), vwwon 6ng Anathapindika (Cap Co6 Doc).

Khi & tai chd &y, Thé Ton goi cac Ty-kheo: "Nay cac Ty-
kheo", --"Bach The Ton", cac Ty-kheo ay vang dap Thé Ton.
Thé Tén noi:

-- Nay cac Ty-kheo, hay la ngudi thira tw Phap cua Ta,
dwng la nhirng nguwoi thwra tw tai vat. Ta cd long thwong
twdng cac Ngwoi va Ta nghi: "Lam sao nhirng dé t&r cia Ta
la nhirng nguw&i thira ty Phap clia Ta, khdng phai la nhirng
ngwoi thira ty tai vat?"

Va nay cac Ty-kheo, néu cac Nguoi la nhitng nguoi
thtra tw tai vat cua Ta, khéng phai la nhirng nguwoi thira tw
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1. THUS HAVE | HEARD. On one occasion the Blessed
One was living in Savattht in Jeta’s Grove, Anathapindika’s
Park.

There he addressed the bhikkhus thus: “Bhikkhus.”" —
“Venerable sir,” they replied. The Blessed One said this:

2. “Bhikkhus, be my heirs in Dhamma, not my heirs in
material things. Out of compassion for you | have thought:
‘How shall my disciples be my heirs in Dhamma, not my
heirs in material things?’

If you are my heirs in material things, not my heirs in
Dhamma, you will be reproached thus: ‘The Teacher’s




Phap, thi khéng nhirng cac Nguoi tré thanh nhirng nguwoi
ma nguwdi ta ndi: "Ca thay va trd déu Ia nhirtng nguoi thira
tw tai vat, khéng phai la nhirng ngu&i thira tw Phap”,

ma ca Ta ciing tré thanh ngudi ma ngudi ta noi: "Ca thay
va trd déu la nhitng ngudi thira tw tai vat, khéng phai la
nhirng nguoi thira tw Phap".

Va nay cac Ty-kheo, néu cac Nguwoi la nhirtng ngudi thira
tw Phap cua Ta, khdong phai la nhirng nguoi thira tw tai vat,
thoi khéng nhirng cac Nguoi tréd thanh nhirng ngwdi ma
nguwdi ta néi: "Ca Thay va trd la nhirng ngudi thira ty Phap,
khéng phai la nhirng ngw&i thira tw tai vat”,

ma ca Ta cling tr& thanh nguwdi ma nguwdi ta noi: "Ca
Thay va trd déu 1a nhirng ngwdi thira tw Phap, khdng phai
la nhirng nguwoi thiva ty tai vat".

Do vay, nay cac Ty-kheo, hay la nhirng nguwdi thira tw
Phap cua Ta, dirng la nhirng nguoi thira tw tai vat. Ta cé
long thwong twdng cac Ngwoi va Ta nght: "Lam sao nhirng
dé t&r cta Ta la nhirng nguwoi thira ty Phap cda Ta, khéng
phai la nhirng ngu&i thira tw tai vat?".

Nay cac Ty-kheo, & day, mét thdi Ta an da xong, théa
man, day dd, da chdm dat budi &n, tw cdm thda thich, vira
y, va con lai dé an tan thuc cla Ta dang dwoc quang bé.
Khi 4y c6 hai Ty-kheo dén, déi & va kiét sirc. Ta ¢ thé noi
v&i hai vi ay:

"Nay cac Ty-kheo, Ta an da xong, théda man, day da, da
cham dit bubi an, tw cdm thda thich, vira y, va con lai dé &n
tan thyc nay cla Ta dang dwoc quang bo. Neu cac Nguoi
mudn, hay an di. Néu cac Nguoi khong mudn an, Ta sé
quang dd &n ay tai chd khéng co cd xanh, hay Ta sé bd
xudng chd nwéc khdng cé ching sanh trong ay".

disciples live as his heirs in material things, not as heirs in
Dhamma’;

and | will be reproached thus: ‘The Teacher’s disciples live
as his heirs in material things, not as his heirs in Dhamma.’

“If you are my heirs in Dhamma, not my heirs in material
things, you will not be reproached [as it will be said]: “The
Teacher’s disciples live as his heirs in Dhamma, not as his
heirs in material things’;

and | will not be reproached [as it will be said]: ‘The
Teacher’s disciples live as his heirs in Dhamma, not as his
heirs in material things.’

Therefore, bhikkhus, be my heirs in Dhamma, not my
heirs in material things. Out of compassion for you | have
thought: ‘How shall my disciples be my heirs in Dhamma,
not my heirs in material things?’

3. “Now, bhikkhus, suppose that | had eaten, refused
more food, had my fill, finished, had enough, had what |
needed, and some almsfood was left over to be thrown
away. Then two bhikkhus arrived [13] hungry and weak, and
| told them:

‘Bhikkhus, | have eaten... had what | needed, but there is
this almsfood of mine left over to be thrown away. Eat if you
like; if you do not eat then | shall throw it away where there
is no greenery or drop it into water where there is no life.’




R6i mot Ty-kheo c6 thé nghi nhw sau: "Nay Thé Tén an
da xong, théda man, day da, da chdm dwt bubi an, tw cam
thda thich, vira y; va day la dé an tan thwc cta Thé Ton,
dang dwoc quing bd. Néu chang ta khdng an, Thé Ton sé
quang dd an ay tai chd khéng c6 ¢d xanh, hay sé& bd xudng
ché nwéc khdng c6 ching sanh trong Ay.

Nhwng Thé Tén c6 day nhw sau: "Nay cac Ty-kheo, hay
la nguwdi thira tw Phap cla Ta, dirng la ngudi thira tw tai
vat". Pay 1a loai tai vat; mon d6 an nay, ta hay khéng an loai
dd an nay va trdi qua dém ngay hdm nay, bi déi & va kiét
suwc".

R&i vi &y khdng an loai dd &n nay va trdi qua dém ngay
ay, dai la va kiét strc.

Ty-kheo tht hai nghi nhw sau: "Thé Tén &n da xong, thda
man, day dd, da chdm dat budi &n, tw cdm thda thich, vira
y; va day la dd an tan thwc cha Thé Tén, dang dwoc quang
bd. Néu chang ta khéng &n, Thé Ton sé quang dd an ay tai
chd khéng c6 ¢é xanh, hay sé bd xudng chd nuwéc khéng cé
chung sanh trong ay.

Vay ta hay an loai d6 &n nay, trir bd daéi 1a va kiét stre, va
trdi qua dém ngay hdm nay nhw vay". Réi vi y &n loai db &n
ay, trr bd doi 1& va kiét sirc, va trdi qua dém ngay hém ay
nhw vay.

Nay cac Ty-kheo, dau cho Ty-kheo nay, sau khi an loai
dd an Ay, trr bd ddi 14 va kiét sirc, va trdi qua dém ngay
hém &y nhw vay, nhung dbi véi Ta, Ty-kheo ddu tién dang
dwoc kinh né hon, va dang dwoc tan than hon.

Vi sao vay? Vi nhuv vay sé duwa dén cho Ty-kheo &y,
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Then one bhikkhu thought: ‘The Blessed One has eaten...
had what he needed, but there is this almsfood of the
Blessed One left over to be thrown away; if we do not eat it
the Blessed One will throw it away...

But this has been said by the Blessed One: “Bhikkhus, be
my heirs in Dhamma, not my heirs in material things.” Now
this almsfood is one of the material things. Suppose that
instead of eating this almsfood | pass the night and day
hungry and weak.’

And instead of eating that almsfood he passed that night
and day hungry and weak.

Then the second bhikkhu thought: “The Blessed One has
eaten... had what he needed, but there is this almsfood of
the Blessed One left over to be thrown away...

Suppose that | eat this almsfood and pass the night and
day neither hungry nor weak.” And after eating that almsfood
he passed the night and day neither hungry nor weak.

Now although that bhikkhu by eating that almsfood
passed the night and day neither hungry nor weak, yet the
first bhikkhu is more to be respected and commended by
me.

Why is that? Because that will for long conduce to his




trong mot thoi gian 1au ngay, it duc, biét du, kho hanh, dé
nubi dwdng, tinh can, tinh tan. Do vay, nay cac Ty-kheo,
hay la nguwéi thira ty Phap cda Ta, dirng la ngudi thira ty
tai vat.

Thé Tén thuyét gidng nhw vay. Néi xong, Thé Tén tir ché
ngdi ding day, di vao tinh xa. Luc 8y, Ton gia Sariputta (Xa-
lgi-phét), sau khi Thé Tén di chdng bao lau, lién goi cac Ty-
kheo: "Nay cac Hién gid Ty-kheo!" --"Thwa vang Hién gia",
cac Ty-kheo &y vang dap Tén gid Sariputta. Tén giad
Sariputta noéi:

"Nay cac Hién gid, nhw thé nao vi Dao sw song vién ly
ma cac dé tlr khong tuy hoc vién ly? Va nhuw thé nao vi Pao
suw sbng vién ly va cac dé ti tay hoc vién ly?"

--"Nay Hién gia, ching toi tr xa lai d& dwoc hiéu nghia ly
cau noi nay tlr Tén gid Sariputta. Lanh thay, néu Tén gia
Sariputta thuyét gidng nghia ly cau néi 4y. Sau khi dwoc
nghe Tén gid Sariputta thuyét gidng, cac Ty-kheo sé tho tri"

--"Chuw Hién, vay hay nghe va khéo tac y, ta sé giang"

--"Thwa vang, Hién giad", nhirng Ty-kheo &y vang dap Tén
gia Sariputta. Tén gia Sariputta n6i nhw sau:

-- Nay chw Hién, & day vi Dao Sw sbng vién ly ma cac dé
tlr khoéng thy hoc vién ly.

Nhirng phap nao vi Pao Sv day nén tr bo, nhirng phap
ay ho khdng tir bo, va ho sbng trong Sy day au, lwoi biéng,
dan dau vé doa lac, bd roi ganh ndng sbng vién ly.
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fewness of wishes, contentment, effacement, easy support,
and arousal of energy.>? Therefore, bhikkhus, be my heirs in
Dhamma, not my heirs in material things. Out of
compassion for you | have thought: ‘How shall my disciples
be my heirs in Dhamma, not my heirs in material things?””

4. That is what the Blessed One said. Having said this, the
Sublime One rose from his seat and went into his dwelling.
Soon after he had left, the venerable Sariputta addressed
the bhikkhus thus: “Friends, bhikkhus.” — “Friend,” they
replied. [14] The venerable Sariputta said this:

5. “Friends, in what way do disciples of the Teacher who
lives secluded not train in seclusion? And in what way do
disciples of the Teacher who lives secluded train in
seclusion?”

“Indeed, friend, we would come from far away to learn
from the venerable Sariputta the meaning of this statement.
It would be good if the venerable Sariputta would explain the
meaning of this statement. Having heard it from him the
bhikkhus will remember it.”

“Then, friends, listen and attend closely to what | shall
say.”

“Yes, friend,”
Sariputta said this:

the bhikkhus replied. The venerable

6. “Friends, in what way do disciples of the Teacher who
lives secluded not train in seclusion?

Here disciples of the Teacher who lives secluded do not
train in seclusion; they do not abandon what the Teacher
tells them to abandon; they are luxurious and careless,




Nay chuw Hién, cac Thuwong Toa Ty-kheo cé ba trwdng
hop dang bi qué trach.

Vi Pao Sw sbng vién ly, cac dé t&r khéng tuy hoc vién ly.
Do la trwong hop thir nhéat, cac Thwong Toa Ty-kheo dang
bi qué trach.

Va nhirng phap nao vi Pao Sw day nén tr bd, nhirng
phap 4y ho khéng tir bé. Pé la trwdng hop thi hai, cac
Thuong Toa Ty-kheo dang bi qué trach.

Va ho sbng day da, lwdi biéng, dan dau vé doa lac, bd roi
ganh nadng sbéng vién ly. P6 la trwdng hop thé ba, cac
Thuwong Toa Ty-kheo dang bi qué trach.

Nay chw Hién, cac Thwong toa Ty-kheo do ba trudng
hop nay dang bi qué trach.

Nay chw Hién, cac Trung toa Ty-kheo cé ba trwong hop
dang bi qué trach, ... (nhw trén)...

Nay chw Hién, cac vi méi tho Ty-kheo cé ba trwdng hop
dang bi qud trach.

Vi Pao Su sbéng vién ly, cac dé tir khong tly hoc vién ly.
D6 1a trudng hop thir nhat, cac vi mai tho Ty-kheo dang bi
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leaders in backsliding, neglectful of seclusion.

“In this the elder bhikkhus are to be blamed for three
reasons.”?

As disciples of the Teacher who lives secluded they do
not train in seclusion: they are to be blamed for this first
reason.

They do not abandon what the Teacher tells them to
abandon: they are to be blamed for this second reason.

They are luxurious and careless, leaders in backsliding,
neglectful of seclusion: they are to be blamed for this third
reason.

The elder bhikkhus are to be blamed for these three
reasons.

“In this the middle bhikkhus are to be blamed for three
reasons.

As disciples of the Teacher who lives secluded they do
not train in seclusion: they are to be blamed for this first
reason.

They do not abandon what the Teacher tells them to
abandon: they are to be blamed for this second reason.

They are luxurious and careless, leaders in backsliding,
neglectful of seclusion: they are to be blamed for this third
reason.

The middle bhikkhus are to be blamed for these three
reasons.

“In this the new bhikkhus are to be blamed for three
reasons.

As disciples of the Teacher who lives secluded they do
not train in seclusion: they are to be blamed for this first




quéd trach.

Va nhirng phap nao vi Pao Sw day nén tr bd, nhirng
phap 4y ho khéng t bd. D6 1a trwdng hop thé hai, cac vij
m&i tho Ty-kheo dang bi qué trach.

Va ho sbng day da, lwdi biéng, dan dau vé doa lac, bd roi
ganh nang sbéng vién ly. D6 la trwong hop thé ba, cac vi
m&i tho Ty-kheo dang bi qué trach.

Nay chw Hién, cac vi m&i tho Ty-kheo do ba trwdng hop
nay, dang bi qué trach.

“Nay chw Hién, nhw vay la nhirng trwong hop vi BPao Sw
song vien ly, cac dé t&r khéng tuy hoc vién ly.

Va nhu thé nao, vi Pao Sw sbng vién ly, cac dé ti tuy
hoc vién ly?

Nay chw Hién, vi Pao Sw sbng vién ly, cac dé tir tuy hoc
vién ly. Nhirng phap nao, vi Pao Sw day nén tlr bo, nhirng
phap ay ho tir bd; va ho khong song trong sy day du, khdng
lwoi bleng, ho bd roi ganh ndng vé doa lac va dan dau vé
sbng vién ly.

Nay chw Hién, cac Thuwong toa Ty-kheo cé ba trwong
hop dang dwgc tan than.

Vi Pao Su sbng vién ly, cac dé t&r tiy hoc vién ly. D6 1a
trwdng hop thir nhét, cac Thwong Toa Ty-kheo dang duoc
tan than.

Va nhirng phap nao vi Pao Sw day nén t&r bo, nhirng
phap 4y ho tir bd. D6 Ia trwéng hop the hai, cac Thwong
toa Ty-kheo dang dwoc tan than.

Va ho khéng song trong sy day da, khdng Iuoi bleng ho
bd roi ganh nang vé doa lac va dan dau vé séng vién ly. D6
la trrd'ng hop th&r ba, cac Thwong Toa Ty-kheo dang dwoc
tan than.

reason.
They do not abandon what the Teacher tells them to
abandon: they are to be blamed for this second reason.
They are luxurious and careless, leaders in backsliding,
neglectful of seclusion: they are to be blamed for this third
reason.
The new bhikkhus are to be blamed for these three
reasons.

“It is in this way that disciples of the Teacher who lives
secluded do not train in seclusion.

7. “In what way, friends, do disciples of the Teacher who
lives secluded [15] train in seclusion?

Here disciples of the Teacher who lives secluded train in
seclusion; they abandon what the Teacher tells them to
abandon; they are not luxurious and careless, they are keen
to avoid backsliding, and are leaders in seclusion.

“In this the elder bhikkhus are to be commended for three
reasons.

As disciples of the Teacher who lives secluded they train
in seclusion: they are to be commended for this first reason.

They abandon what the Teacher tells them to abandon:
they are to be commended for this second reason.

They are not luxurious and careless; they are keen to
avoid backsliding and are leaders in seclusion: they are to
be commended for this third reason.

The elder bhikkhus are to be commended for these three
reasons.




Nay chw Hién, cac Thwong toa Ty-kheo do ba trudng
hop nay, dang dwoc tan than.

Nay chw Hién, cac Trung toa Ty-kheo c6 ba trwdng hop
dang dwgc tan than. ... (nhw trén)...

Nay chuw Hién, cac vi méi tho Ty-kheo c6 ba trwdng hop
dang dweorc tan than.

Vi Pao Sw sbng vién ly, cac dé tir tuy hoc vién ly. D6 1a
trwdng hop thw nhét, cac vi mai tho Ty-kheo dang dwoc tan
than.

Va nhirng phap nao vi Pao Sw day nén tr bd, nhirng
phap 4y ho tir bd. D6 14 trwdng hop thd hai, cac vi mai tho
Ty-kheo dang dwoc tan than.

Va ho khoéng sbéng trong sw day dua, khéng lwdi biéng, ho
bd roi ganh nang vé doa lac va dan dau vé vién ly. Po 1a
trwong hop thir ba, cac vi moi tho Ty-kheo dang duwgc tan
than.

Nay chw Hién, cac vi méi tho Ty-kheo do ba trwérng hop
nay, dang dugc tan than.

Nay chw Hién, nhw vay la nhirng truérng hop vi Pao Sw
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“In this the middle bhikkhus are to be commended for
three reasons.

As disciples of the Teacher who lives secluded they train
in seclusion: they are to be commended for this first reason.

They abandon what the Teacher tells them to abandon:
they are to be commended for this second reason.

They are not luxurious and careless; they are keen to
avoid backsliding and are leaders in seclusion: they are to
be commended for this third reason.

The middle bhikkhus are to be commended for these
three reasons.

“In this the new bhikkhus are to be commended for three
reasons.

As disciples of the Teacher who lives secluded they train
in seclusion: they are to be commended for this first reason.

They abandon what the Teacher tells them to abandon:
they are to be commended for this second reason.

They are not luxurious and careless; they are keen to
avoid backsliding and are leaders in seclusion: they are to
be commended for this third reason.

The new bhikkhus are to be commended for these three
reasons.

“It is in this way that disciples of the Teacher who lives




séng vién ly, cac dé ttr tuy hoc vién ly.

O day, nay chw Hién, tham la ac phap, va san ciing la ac
phap, c6 mét con dwong Trung dao diét trie tham va diét triv
san, khién (tinh) nhan sanh, khién (chan) tri sanh, hwéng
dén tich tinh, thang tri, giac ngd, Niét-ban.

Va nay chu Hién con dwong Trung dao ay la gi - (con
duong) khién (tinh) nhan sanh, khién (chan) tri sanh, huéng
dén tich tinh, thang tri, giac ngd, Niét-ban? D6 la con dwéong
Thanh tam nganh, tuc la: Chanh tri kién, Chanh tw duy,
Chanh ng*, Chanh nghiép, Chanh mang, Chanh tinh tan,
Chanh niém, Chanh dinh.

Nay chw Hién, d6 Ia con dwong Trung dao, khién (tinh)
nhan sanh, khién (chan) tri sanh, hwéng dén tich tinh, thing
tri, giac ngd, Niét-ban.

O day, nay chw Hién, phan nd la ac phap va hiém han
cling 1a &c phap, gia dbi 1a 4c phap va ndo hai cling la ac
phap, tat dé 1a ac phap va xan 1an ciing 1a ac phap, man tra
la 4c phap va phan bdi ciing la ac phap, ngoan cb la ac
phap va boéng bot néng ndi cling 1a 4c phap, man la ac phap
va tang thwong man ciing la ac phap, kiéu la ac phap va
phong dat ciing la ac phap.

C6 mét con dwong Trung dao diét trir kiéu va diét trw
phong dat, khién (tinh) nhan sanh, khién (chan) tri sanh,
hwéng dén tich tinh, thang tri, giac ngd, Niét-ban.

Va nay chu Hién, con dwéng Trung dao &y la gi - (con
duwong) khién (tinh) nhan sanh, khién (chan) tri sanh, huéng
dén tich tinh, thang tri, giac ngd, Niét-ban? D6 la con dwdng
Thanh tam nganh, tic la: Chanh tri kién, Chanh tw duy,
Chanh ngir, Chanh nghiép, Chanh mang, Chanh tinh tan,

secluded train in seclusion.

8. “Friends, the evil herein is greed and hate.”* There is a
Middle Way for the abandoning of greed and hate, giving
vision, giving knowledge, which leads to peace, to direct
knowledge, to enlightenment, to Nibbana.

And what is that Middle Way? It is just this Noble Eightfold
Path; that is, right view, right intention, right speech, right
action, right livelihood, right effort, right mindfulness, and
right concentration.

This is the Middle Way giving vision, giving knowledge,
which leads to peace, to direct knowledge, to enlightenment,
to Nibbana.*

9-15. “The evil herein
contempt and insolence... envy and avarice...
fraud... obstinacy [16] and rivalry... conceit
arrogance... vanity and negligence.

There is a Middle Way for the abandoning of vanity and
negligence, giving vision, giving knowledge, which leads to
peace, to direct knowledge, to enlightenment, to Nibbana.

resentment...
deceit and
and

is anger and

And what is that Middle Way? It is just this Noble Eightfold
Path; that is, right view, right intention, right speech, right
action, right livelihood, right effort, right mindfulness, and
right concentration.

This is the Middle Way giving vision, giving knowledge,




Chanh niém, Chanh dinh.

Nay chw Hién, dé la con dwéng Trung dao khién (tinh)
nhan sanh, khién (chan) tri sanh, hwéng dén tich tinh, théng
tri, gidc ngd, Niét-ban.

Tén gid Sariputta thuyét gidng nhw vay. Cac Ty-kheo 4y
hoan hy, tin tho I1&i giang cta Tén gia Sariputta.

which leads to peace, to direct knowledge, to enlightenment,
to Nibbana.”

That is what the venerable Sariputta said. The bhikkhus
were satisfied and delighted in the venerable Sariputta’s
words.

Notes

The bracketed numbers [ ] embedded in the text refer to
the page number of the Pali Text Society’s edition of the
Majjhima Nikaya (except for MN 92 and MN 98, wherein the
numbers refer to the PTS edition of the Sutta Nipata).

51. MA: The Buddha delivered this sutta because many
bhikkhus were becoming elated over the gains and honour
accruing to the Sangha, to the neglect of their spiritual
training. The Buddha obviously could not lay down a training
rule prohibiting the use of the requisites, but he wanted to
show the practice of the heirs in Dhamma to those bhikkhus
who were earnestly desirous of training.

52. MA explains that these five qualities gradually fulfill all
the stages of the practice culminating in arahantship.

53. Elder bhikkhus (thera) are those with more than ten
rainy seasons since ordination (upasampada); middle
bhikkhus have between five and nine rains; new bhikkhus
less than five rains.

54. The evil qualities mentioned here, and in the sections




that follow, are introduced to show the states referred to
above (§6) by the statement: “They do not abandon what
the Teacher tells them to abandon.” They are also the
factors that induce a bhikkhu to become an heir of material
things rather than an heir of Dhamma. In MN 7.3 the same
sixteen qualities, with “ill will” substituted for “hate,” are
referred to as “the imperfections that defile the mind”
(cittass’ upakkilesa). See n. 87 below.

55. The Noble Eightfold Path is introduced here to show
the practice that makes one an “heir in Dhamma.” The
antithesis between the defilements and the path restates,
from a new angle, the contrast between “heirs in material
things” and “heirs in Dhamma” with which the Buddha had
opened the sutta.
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